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IN TRANSLATIONE

The Preface to the Constance Hymnbook
by Joannem Zwick

INTRODUCTORY EssAy

Dr. Hughes Oliphant Old inspired this translation of the Con-
stance Hymnbook preface when he referred to the Hymnbook
as one of the most important liturgical documents of the Ref-
ormation." A cursory glance through various texts on music
and theology confirmed Dr. Old’s thought, and yet I could not
discover any significant study of the work in English. Markus
Jenny’s comprehensive study in German remains the best in-
quiry to date, and my introduction relies heavily on his work.>
It is followed by the first English translation of the Constance
Hymnbook preface, Johannes ZwicK’s beautifully crafted and
deft defense of congregational singing. I have attempted to
preserve the special flavor of the original in my translation.
ZwicK’s question and answer format relies on biblical, his-
torical, and logical arguments to counter various objections

THE AUTHOR/TRANSLATOR: Ephraim Schifli received his B.S. in Bible
and B.M. in piano performance from Philadelphia Biblical University
in 2011. He has served as research assistant to musicologist Dr. Samuel
Hsu and church historian and liturgical scholar Dr. Hughes Oliph-
ant Old. In 2009 he was a music intern at the Library of Congress.

1. From the author’s conversation with Dr. Hughes Oliphant Old
at the home of Dr. and Mrs. Old in Trenton, NJ, November 25, 2009.
Dr. Old has also written, “The Constance Hymn Book of 1540 deserves
to be recognized as one of the most significant monuments in the
history of Reformed worship.” Old, Worship: Reformed, 44.

2. Jenny, Geschichte des deutschschweizerischen evangelischen Ge-
sangbuches, 77-139.

3. The rich musical heritage of the Moravians is well known and
their influence on the music of the Reformation merits further study.
Of particular interest is the presence of Michael Weisse at Luther’s
side beginning in 1522.

4. Thomas Blarer was a student in Wittenberg from 1520-1523. In-
formation on Blarer and Zwick is drawn from Die Musik in Geschichte
und Gegenwart, 2nd ed. s.v. “Blarer”, and s.v. “Zwick”

5. Doctor of both Canon and Civil Law

6. Walter Blankenburg writes, “ZwicK’s authority was still being
invoked at the end of the 16 century when congregational singing
was introduced in Zurich itself” “Church Music in Reformed Europe,”
Protestant Church Music: A History (New York: Norton, 1974), 513.

7. Though the promotion of unity is not a stated goal of the Hymn-
book, it is consistent with Blarer’s views in general. Bruce Gordon in The
Swiss Reformation (Manchester UP, 2002), 292293, writes of Blarer’s
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that were raised against the inclusion of singing in corporate
worship. Zwick also argues that our worship should not be
limited to exclusive psalmody, and the Constance Hymnbook
is a classical model for inclusive psalmody.

HisTorY AND CONTEXT

It is fitting that such a significant hymnbook was conceived in
Congtance, the site where Jan Hus, the founder of what was to
become the Moravian church, was martyred on July 6 of 14153
Its primary editors, cousins Ambrosius Blarer and Johannes
Zwick, were born in Constance and became leading reformers
in that city until its re-Catholization by Spanish forces in 1548.

Ambrosius Blarer (1492-1562) studied theology in Tiibin-
gen but was perhaps most influenced by his brother Thomas
and his friend Philip Melanchthon. Through them Luther’s
teachings came to Ambrosius and led to his support of the
Reformation. He left the Alpirsbach Abbey on July 5, 1522
and that same year penned the first known Protestant song,
“Wies Gott gefillt, so gfillts mir auch” Ambrosius began
preaching in Constance in 1525, and the city’s fall sent him
into exile in Switzerland. He died a broken hearted man in
Winterthur in 1562.4

Johannes Zwick (1496-1542) was ordained in 1518 and be-
came Doctor utriusque iurisd in 1520, returning to Constance
in 1525. Zwick left Constance for Switzerland in 1542 to minis-
ter in the community of Bischofszell which had recently lost
its pastor to plague. Before the end of the year his life was cut
short by the same disease. Zwick married, but the marriage
did not result in children. Degpite this, he often focused his
ministry on children and their education, and his catecheti-
cal hymns are exemplary.

The Constance Hymnbook, the product of Zwick and
Blarer’s collaboration, was printed in Zurich by Christoph
Froschauer. Its presence in that city may well have eased the
eventual adoption of hymn singing there in 1598.6 The 1540
edition likely represents a third printing with earlier editions
appearing in 1533/34 and 1537. Subsequent editions continued
to appear through 1565.

CONTENTS AND INFLUENCE

The Reformation in Constance was heavily influenced by the
ideas of the Zurich reformers but was by no means ruled by
them. Though the Constance reformers did away with instru-
mental music, they shared Luther’s love of congregational sing-
ing and adopted it in their churches. Their purpose in compiling
the Constance Hymnbook was to promote unity in the increas-
ingly fractured Church by providing an inclusive hymnbook
drawing on the latest and best Protestant church songs, regard-
less of the doctrinal leanings of their authors.” Among the 34
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names listed in the index are Huldrich Zwingli, Jo-
hannes Agricola, Justus Jonas, Ludwig Hetzer, Leo
Jud, Martin Luther and Wolfgang Capito, represent-
ing Lutheran, Zwinglian and Anabaptist teaching.8

The format of the Constance Hymnbook is also
significant; it was the first hymnbook to contain an
alphabetical index of incipits and a list of authors.
Also included under each song title are the author’s
initials. Such considerations were immediately imi-
tated and are now standard practice.

Nfivy gfangbirchle

pon b1l fchorten L3 (almett 61d
geiftlihen liedern/ durdh etelidre diener

Der Firdpen 31 Coftens vii anderfirwo mercks

The Hymnbook’s 150 songs are divided into three
sections according to the Pauline trio given in Ephe-
sians 5:19 and Colossians 3:16 (psalms, hymns and
$iritual songs). It begins with the Psalter which pres-
ents 67 settings of 55 psalms or roughly one for each
Sunday of the year. The second section includes 60
hymns to be used in the church service “before or
after the sermon,’? and the third contains 23 hymns
that are “thoroughly Christian and modeled after
Scripture but not used in the church”*° The editors’
intent was to replace “wanton and shameful worldly

SOl’lgS” 11

with Christian alternatives, a vision worthy
of our emulation. Zwick and Blarer worked as both
contributors and compilers, providing three of 67
settings in the Psalter and 23 of 83 texts in the sub-
sequent two sections.

ZwicKs exceptional preface is best understood
in light of Zwingli’s views on music as expressed
in articles 44-46 of his Auslegen und Griinde der
Schlufireden of 1523'* and in light of Martin Buc-

er’s view that the contents of the Church’s worship

should be drawn directly from Scripture. The preface

lidyen gemeert/gebeffert vnd in gfd;fd’ﬁ
te 0zdnung sefamen gftellt/ 30 ubung
»nnd b jrer oudrandercr

¢ biiftlichen Firdhen.

Getrucke 3ii Jiiry by Chi- .
ftoffel Srofdbouer/ 3Im Jar
D. M. XL.

was soon widely acknowledged and was so well received that
Jakob Dachser, in his own hymnal preface of 1538, wrote that
he found it unnecessary to counter various objections that
could be raised against congregational singing, deferring
instead to Zwick’s arguments as presented in the Constance
Hymnbook.*3

This translation represents the fulfillment of Dr. Old’s de-
sire to make the text readily available to the English reader. I
am indebted not only to Dr. Old for his generosity and guid-
ance but also to my friend, mentor and teacher Dr. Samuel
Hsu whose encouragement and efforts on my behalf know no
bounds. These are true scholars and examples of lives lived for
God’s glory. Mr. Kile Smith, composer and former curator of
the Fleisher Collection of Orchestral Music in the Free Library
of Philadelphia; my wife Kristen Schifli; and my father Kurt
Schifli played indispensible editorial roles. This work would
not have been possible without the beautiful Constance Hym-
nbook facsimile published by the Zwingli Verlag in 1946. My
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prayer is that Zwick’s words, penned well over four hundred
years ago, would once again shape the contents, purpose and
practice of music in the worship of the church.

EpHRAIM ScHAFLI (Philadelphia, Pa., June, 2011)=

refusal to firmly articulate his theology. This frustrated more doc-
trinally precise theologians such as Luther. Furthermore, at the end
of his preface Zwick bemoans the fracturing of the church that results
from bad doctrine adopted for lack of better judgment.

8. The musicians of the Constance Hymnbook should not be
overlooked and Benedict Ducis, Sixt Dietrich, Matthias Greiter, Hans
Sachs and Paul Speratus are numbered among them.

9. Hienach volged die geistlichen Gsang und Christlichen lieder/
deren etliche in der kirchen vor oder nach den predigen/etliche aber
allein usserthalb an statt der tippigen und schandtlichen wiiltliederen
gesungen werdend. Zwick, Niiw gsangbiichle, CX.

10. Hienach volgend etliche gantz Christliche unnd gschrifftmdssige
gsang/welche doch in der kirchen nit gebrucht werdened. ibid. CCXIIL.

1. iippigen und schandtlichen wiltliederen ibid. CX.

12. Cf. Cherbuliez “Zwingli, Zwick und der Kirchengesang.”
13. Vischer, “Die erste Auflage,” 316.
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Dosed §it befGirm brind

abaltungdes ordenlidben
Rirdengfangs. Qurd
Foannem Swict.

Jevil daran geligen das man
in allerley fachen allvoeg mit rechtem ons
derfcheid richte vii vaeerle/noch find roun
dervodnig Die fich Defi fipffen rodlfind.
IievE gfang ifts pe ouch alfo/an dem
fich vil ftoffend | vnnd gar nach ein yeder off fin cigne wyf.
Nungilts aber nic fagen: Der vl Df/ergo es ift recht. ex
ander wils nitzergo es ift vnrecht. Sunder alfo gilts fage=
B as nit wider Soteift/0as ift rechr: Las wiver Sort/DF
§t vnvecht / Damit vour alfo ouch nichts wdllnd vff erben/
Dann was vnfer Sote voul im himel.

So 1ft nun Die frag/O6 glang enderdem Cheiftenlichen
wolct voder SHote fye over nic. Dabdr dann Eunclich yoire/
ob es1m bauch fin moge oder met. Eielich fagend/ Singenn
fey Defihalb vetder Sotr: Daii Chuftus Hubs nienen befols

noch potten/darum mogs aueh nit fein. Antvwoze. Fum.
erften/d s voemg Ehiftus fingen potten hat/als mm'g bat
ers auch verborten/ Sarumb gile Die red nichrs/vand bipbe
fingen ein frep ing / Das fpn mdg oer nit / pe nach demes

(Sort 3& 10D dienet/vii den menfchen mag nil vad ghicfin. po

Qlfo gile die red auch nichHrs/ Cheiftus hat mt gfage/Pfaffen
f5(iend yopber haben/barumb m3gend fp Feine haben. Jrem
erhas s gfagt/Sond vnd touffend Eind/darumb mag man
EinD nit couffen/ze. Vo nun ein ding in der gfebrifft nite
yoirt mit namen potten noch verbotté/fo blzﬁt es frp. WWas
aber fry ift/03 fol man nach glouben ondliebe richren. Niag
pann fingen by einer gmepnd darji Vienen/fo mag man fins
gen: o nit/fo n&cg mans vuderlaffern.

Zum anderen/Lievool die gfehzifft nit gebiit vAND (age:
Sond hin e {6llend vd mitffend fingen/noch (o halt fp vif
gitter epempel fiir ond vermanunge von giitem gloubigetn

- glang. Miofes vnd die Einder Firael fungend Dem Hevien

ein [1eD Do er {p mit younder viind Frafft erlofic hatt v§ Cgy»

pten] Solts vann pes; woider Sote fin jm 38 (06 vand danck

ein gfang fingen/fo vir mer daii auf einer gfencEnuf erlofit

ﬂm??;p fungend <in lied Dem Herrenjeins uaxb Das andes
“ U

=

Srag.

Slang toes
der gbottens
noth vers -
1144/ 1%

R

o s
ments.

Erodsise

Pages are reproduced from the 1946 facsimile of the 1540 edition of the Niiw gsangbiichle von vil schénen
Psalmen und geistlichen Liedern, with permission of the successor publisher, Theologischer Verlag Ziirich AG.
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Preface for the Protection

& Preservation of Orderly Church Singing
By Joannem Zwick

How essential it is that we judge with discernment in all things,
and yet there are remarkably few who want to do this for themselves.

It is the same with singing which is a stumbling block for many
because each one goes his own way. Now it is not valid to say, “One
man wants this, so it is right. Another does not want it, so it is
wrong.” Instead we should say, “What is not against God is right.
What is against God is wrong.” By this we desire nothing other on
earth than what our God wants in heaven.

The question then is whether singing among Christians is against Question.
God or not; the answer will clarify whether it may be used or not.
Some say that it is against God because Christ has nowhere com-
manded or forbidden it; therefore it must not be used. Answer: Singing is neither
First, though Christ did not command singing, he also did not commanded
forbid it. So the argument is invalid, and singing remains a free nor forbidden.
thing that may or may not be practiced depending on whether or
not it serves for God’s praise and is useful and valuable to man.
Likewise, the argument that clergy should not have wives because
Christ did not say that they should is invalid. He also did not
say, “Go and baptize children.” Is it therefore forbidden to baptize
them? When Scripture neither commands nor forbids something
by name, then it remains a free matter. That which is free should
be guided by faith and love. Does singing in a church serve this
purpose? Then sing. If it does not, then let it go.

.'.

Furthermore, although Scripture does not command it and say, Singing in the
“Go hither, thou shalt and must sing,” it contains many good ex- Old Testament.
amples of and admonitions for good, faithful singing. Moses and Exodus 15.
the children of Israel sang a song to the Lord after he rescued them
with miracles and power from out of Egypt. And should it now be
against God to sing to him a song of praise and thanks, though we
are freed from more than captivity? One after another they sang
a song to the Lord

This argument is strikingly Lutheran in its framing.
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Vowede
- Num. 21, 6y vem bamnen | ben jnen Sote gab / Sole man dann niz
ouch) vnder dem volck/ von dem [Ebendigen bzuiien/der Ehri
ftus ift/fingen mogen/vii fofts roider Gott fin?dlfo mSchs
- ouch nach der [enge vom gfang SDauide/ Salomons onnd
Pured. / andrerangeigt voerdz. Spricht pemants/ Das find eren}tpcl
Des alten teftaments | Die geltend im néfvoerr nit. IWir find
ein geiftlichs volckt/ ond (Ofllend im geift Sote fingen. Anss
Geiftlich  wort. Wi foleend duch fo geleert fin vom heiligen geift in
volctfingt. Bem herzen/das vir Des predigens ouch nichrs 05:fftend.
ouch. W o find aber vie felbigen geiftlichen? Darst volget gar me/
Das ein getftlich volck nit mit vfferlichen dingen ymbgang/
©nd niches Hblichs thupe. &s fole ol glench fo wenig res
Den/Dievopl es [0 vool eip [yblich ding ift/athem vnnp fremm
pat/als fingen. Jtem folten vil frofmer geyftiicher Juden mie
haben fingen d0:2ffen vand Sotr (dben 2 oder (Sltend fy nit
iftlich hon fin mSgen /Darumb das fp glungen heteends.
ga find cuch dieerempel 31 giitem gfchziben/ va's ander her
nach glenchervoeifs gegen Sott thiin mSgind/onnd jn tmb
fine gucthaten [06E. s Fan pe nit voider $3ott vii vugeifilich
‘ fin/Gott(oben/onnd einem gtitem exempelnachfchlahenn.
, DBas Sote nit 1oblich/vil Dem ndchiten nit niiplich /03 ind
yoeict Des alten fleifchlichen menfchen/es fpe Dencten/reden
oder fingen. Vnd hinvoider/was Sott §it [06/vii Dem ndch
ften $5 gtitem Bienet/Das ift Des nifroen geiftlichen menfche/f
Crempel  es fepe Dencten/reden oder ouch fingen. Defiglych habend
diedpoftel felbs i fingen vermant. Den Ephefiern befilche
- Ephef.s. S. Panius/bas v ondereingnderen/vonn lobglangen vnd
, gesftlichen fiedern redind, Séllend [y daruon reden)fo mos
' gend fys ouch fingen. Dann das find lobgfang vnd geifilis -
g ¢he lieder/vie von Sottes o6 /ond geiftlichen dingé futend. -
Pnred. Spacht pemants/er rede vom fingen im hergen. Jntvoort.
s volgt nit/Man fol im Hergen vii vom HersE fingen/var
umb ifts mit Det fiim vnd wozten verboteé: als ywenig ouch
wolget/Nan fol im geift vii yoarheit bdsten/daruin fol man
nit mit wozten bdtren. DBdr aber recht vzteilen il [ver mu§
befennen/voas man in Vem hergen dencfen mag vas nit yois
DerWort [ Das ift auch nit roider Sotr/ o mans redt oder
£.Cor14. finge. Daruii voie &. Paulus vom bdtren leert/df mit Lem
~ athem gfchicht/ das fin mog/fo ver: Der verftand darby fvez
Sipeh alfo redeer ouch vomfimgen/ nit Das 17 hergen als
Matob.s.  lein/ fundermit Dem ashem gfchicht. &. Jacob/ do er vers
manen wil | woann es vfftecht vnd wolnach Sore sgang/f
das man jm mit frSuden danckfag/fpricht er: Hat pemande
tibels [vex bdrte: TJft pemdv giits miits/Oer finge pra%n:m.
(4]
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by the well that God gave them. Should we not also desire singing Numbers 21.
among the people of the living well that is Christ? And can this

be against God? One may also point to the lengths of the songs of Objection.
David, Solomon, and others. Someone may say, “These are exam-

ples out of the Old Testament and are not valid in the New. We are

a dpiritual people and should sing to God in $pirit” Answer: We A spiritual
should also be so thoroughly instructed by the Holy Spirit in our people sings
hearts that we have no need of preaching. But where are these holy as well.
people? Furthermore, it does not follow that a spiritual people has

no interaction with external things or that it does nothing physical.
Presumably this people would also speak little because speaking

is a physical thing and has breath and voice like singing. Besides,

should those many pious and spiritual Jews have been forbidden

to praise God and to sing? Should they not have desired the up-

lifted spiritual mind which singing provides? These examples are

recorded for the benefit of others, so that they may do the same and

praise God for his blessings. It cannot be unspiritual and against

God to praise Him and to imitate a good example. What is not

for God’s praise and profitable to one’s neighbor, these are works

of the old fleshly man, whether in thinking, speaking, or singing.

On the other hand, what serves for God’s praise and benefits one’s

neighbor is of the new spiritual man, whether in thought, speech,

or song. Likewise, the Apostles themselves encouraged singing. St. Example.
Paul commands the Ephesians to speak to one another in songs of Ephesians s.
praise and spiritual songs. If they should speak them, they could

also sing them, for these are songs of praise and spiritual songs

that speak of God’s praise and of spiritual things. Someone may Objection.
say that Paul speaks of singing in the heart. Answer: We should

sing in the heart and from the heart, but it does not follow that it

is therefore forbidden to sing with the voice and with words just as

it does not follow that since one should pray in $pirit and in truth,

therefore one should not pray with words. He who would judge

properly must affirm that whatever one may ponder in the heart

that is not against God is also not against God when it is spoken

or sung. That is why St. Paul teaches as he does of praying aloud— I Corinthians 14.
that it is permitted as long as the mind is present. It is the same

then when he speaks of singing, not only that which is in the heart

but that which is with breath. St. James, when he admonished that

one who is in communion with God should thank him with joy

writes, “Is anyone among you suffering? Let him pray. Is anyone James s.
among you cheerful? Let him sing Psalms”
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Vorred.

TFeem Do die Cheiften fibel verblagt vourded/ als (Sleends Plinius Se
fehavlich [ee fein/ond vefhalb tdglich on jal virib:acht vour cunvus.
Denv/entfchuldiget fy Plinius der ander gegen dem Hepfer

- Zraiano/vnd vnder anderem fptichter [ 0as jren bauch fpef
mozgen voztag [ frem Gotr Chrifto ¢in lobgfang efingen.
DBelches frylich nit allein mit Dencten vND reden/ funder
mitrechtem fingen 3ﬁgangen ift. S6lce aber (Slich gfang
dem Herzen Ehzifto s lob vnnd eer nit ein geiftlich glang/
o8 foltend die (Ehziften vmb def gfangs voillen nicein gciﬁ;
fich volct gevoefen fyn? ~

Spriche man widerumb/ Jadas heriyift aber nit allvveg Sfang on

darbep. Aneroort. Yok volget nit das gfang gemginlich perg, ™
yoider Sort fpe/ vnD in der gmeind nit mdge gehalten voers :
Dente Dann funft méifit man gmein bdct/predig Ynd anders
ouch abthiin/ vii miaft Chiiftus vmb des Judas hers wils
fen/ouch das Ylachmal nit gbalten Haben. Jft jin dber alfo
Dap das gfang niches fol/ waii das hers pit Darby iftjfo vol
get/voann das hern varby ift/oaf glang ndis vnd gicif.

©o fpzicht maii dann es fpeaberglych gniig am bersen/ SHerg.on
man dozffe der i niches daryi. Antvoore. lieman mie gfang.
recht Ean iz voozten bdtten on das herg/alfo Fan man ouch
nitrecht fingen mit Ver ftimm on das herz. Hinvoider / voie
man bdsten Fan im herigen on voozt/ alfo Ean man ouch ;j‘m,
genim hergen on Rimm. Die beide find voar/ Ytoeh volget
aber nit/das man daruiii nit moge mit voozten bdtten/ oder
mit dec [t fingen. Sunder voie Vas berg fin ibung hat §&

jiitem OVer b6 fem innerlich /alfo habend ouch wozt vnnd

i jr ubung vfferfich/ vii Vas ouch §ii glitem oder HSfem.

LBari nun her/voozr vnd frifi fich miteinanveren 11bend ge

%n GSott / onnd Der menfeh viferlich vaud innerlich gegen

ot redt oder finge/ Oer bdttet vil finge vff die beften wpf.

Ttem voozt vnd Rim Foiend Dem here wolin vil wdg. Cs

machets inb:énftiger/ond das es fin felbs me bald vergifit.
(&5 Yozeret Darby vil anderen fantifpen o jifdllen. Vnd fof
ein menfch an Der pzedig vool ein halb fund anderen Dingen
nachfinnen/ fpz&che es Dem prediger Die wout naih/ oder DF
es by einé peden gitenpundten Amen fagte/es gelchdhe jm
vil minder. Daii voozt vii ftif habend jrare/vodirctung vnd
eigenfchafft/ ja jr [Aben fo ool als das bersy/ ¢s fpe in geifes
Lichen over fleifehlichHe Dingen. TFtem woievvol ftim vnd YOOE
as her nit machend/noch fo reigends vnd bervegids bas
Bert; 31 glitem ob 66 em/pe nach dE (v giic od 63 find. Eis
ner Dervool redE Ean/bervegt einen b3 er gang einer anderen
meinung wits Dann e v:hin was. Séfe wart re‘il;enb Den
T

-
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Furthermore, as Christians were being wickedly accused of being Pliny the
harmful people and therefore daily murdered beyond number, Younger."
Pliny the Younger also charged them before Emperor Trajan, and,

among other things, he said that their custom was to sing to their

God Christ a song of praise at dawn. Obviously this does not re-

fer to thinking and speaking alone but concerns real singing. Can

such singing — which praises and honors the heart of Christ—be
unspiritual? Were those Christians unspiritual because of it?

Someone may respond by saying, “Yes, but the heart is not always Singing without
present” Answer: Still, it does not follow that singing in general heart.
is against God and is not to be practiced in the congregation, for
then one would also have to do away with corporate prayer and
preaching, among other things. Christ too, because of Judas’s heart,
should not have held the Last Supper. If, for the one who objects,
singing accomplishes nothing when the heart is not present, then it
is logical that when the heart is present, singing is useful and good.

He then says, “Still, it is enough to sing in the heart; one need not Heart without
add the voice” Answer: Just as one cannot properly pray with words singing.
but without the heart, one cannot properly sing with the voice but
without the heart. On the other hand, if one can pray in the heart
without words one can also sing in the heart without voice. Both
are true, and yet it does not follow that one should neither pray
with words nor sing with the voice. However, just as the heart has
its internal tendency to goodness or wickedness, so words and
voice have their external tendencies to goodness or wickedness.
Now, when heart, word, and voice are practiced together toward
God, and man, whether externally or internally, speaks or sings to
God, he prays and sings in the best way. Furthermore, words and
voice benefit the heart in many ways. They make it more fervent
so that it does not soon forget itself and thereby ward oft many
other fantasies and hazards. During a sermon, one may think about
other things for a good half hour. It would have been much better
for that person to repeat every word or to say “Amen” after every
good point because words and voice have their ways, effects, and
means—yes, their life—as does the heart, whether in spiritual or
fleshly things. Though words and voice do not make the heart, still
they entice and move it to goodness or wickedness depending on
whether it is good or wicked. A good speaker moves a man so that
he is persuaded of a completely different position than he had to
gtart with. Wicked words provoke a man

TCf. Pliny, Book 10, Letter 96; also Eusebius, Church History, NPNF2 1.165.
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: Torwed,
menfchen bas er o Jozmrnitt voeifit vof et thiie. Truitien ond
ploffen gebend das Gers nit in OE Eriegen oder tangen/fi reis
gend aber Das herss 38 dem D voshin darid ftectt..Ralc vafe
fer mache den Faleh mie higig/es trybet jm aber Die hit herfife.
Wafferbad mache riidig/ fpeiche man / vfi machet Doch vas |
yoa(Jer die rud mit/es trobe aber die rud herfiir. Den man v&
feblaaff vfvoecte/Dem g1bt man Das [dben nit/man ermunde
vet jn aber 0§ er nit lige voie esn fuler fchelm. Ein 655/ fleifch«
fich/onran gfang/mache das heriz nit von nifvoé fletfchlich
ond vnveinjaber es hilfftdem bofen fleifch ofi Der vnreinigs
Feit herfiir. in 60F falfch geiftlich vnnd abgdetifch glang
mache nit abgSttery/ond eit falfeh anddcheig hers von niis
voem fes bervegts aber Darjd/vi hilffe jm Heruff 38 Dem Lazid
es funft von ngtur geneigeift. Ja vogii man bofen (chddlis
shen vorrcten ond glangen glych vool sélegt/ das (p ein b6
herymachindsifts dannoche nic tibel geredr. Saii es maches
eintechit voar empfinden i voti(fen des bdfen des man poze
bin nie groar genoimien Hatr. &s ligr der vopn im faff3 ff vee
Hepff ond ift dannochelucer. War man aberdie hepff it/
70 wirts alles trlib. Darumm die G55uclich gfchufftallenthall
vermanet/ fich v9: falfcher feer vnd erempel Sebriten/ damit
man dardurch nie verfiirt verd :c. Wie nun 65(e wort vnd -
gfang (chAvlich find/ sumbS(en reizend vil vifach gebend/
alfotts hinvoider/das gfite wozt vand gfang nuglich find/
4% glitem reigend vii vfach gebend. Lieman aber warlich
nit ra?mfan noch fol vas man nic fingen o reden £oii von
(Sortlichen dingen im herggen/ouch onalle vfferliche timm
onndwo:t: alfo Ean man ouch ond fols nit fagen/ das man
i Darumb mit voozten vrnd gfang mirmdge oder Ednde Gote
Begens  lobenvnnd profen zc. Ytun aber prdchend etlich | Wanns
vourff. gfang fchonveg giit fve vnnd recht bryche werde/ fo mdgs
Soigdes Doch baid viber 66§ vl mifbiuche voerden. Anwout. Sas
migbiuchs. ift wol miiglich/aber omb des mifibiuchs willen fol darnm
Der reght b2uch nit verwozffen voerden. Silber vnnd goldf
ropn vnnd Fozn voirde ouch mifibruche/ (31 man darumb nic
miingen/(dpen ond pRangie Sas previgamprvite ouch in
ein groffen mifbauch Fomen mdgert / folt man darumb pet
vom pzedigen laffen? Vnd rorerol fingen nit fo notvoendig
noch gebottcift/als predigen/noch fo hats ouch/fo es reche
Blehrche/ SHottes [ob vii Des ndchften befferung fo wolalg
andete vfferliche ding/onnd ift {0 wol ein herpliche vermas
nung/als (unft mit voozten gefcf)ebm mag. Vnd (Olte vos
gelé ang Gottes (06 fyn mSgen/ vii nitder Ehriften gfang?
as aber erlich forgen mchie/vas pensige gfang vif die
| - Ddppifchen
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so that, on account of anger, he knows not what he does. Drumming
and whistling do not give the heart over to war or dancing, but they
inflame the heart to that which was already within it. Cold water
does not make lime sulfurous but it drives the sulfur forth. Some-
one might say that a water bath makes a person dirty. However, the
water does not make the dirt; it simply drives the dirt forth. One
who wakes a man from sleep has not given that man life, but he
encourages him not to lie there like a lazy wretch. Wicked, fleshly,
and unclean singing does not make the heart fleshly and unclean
again, but it does help bring the wicked flesh and uncleanliness
forth. A wicked, unspiritual, and idolatrous singing does not recre-
ate idols and a falsely reverent heart, but it helps bring them forth
and moves the heart toward that to which it is naturally inclined. It
is often true that wicked and detrimental works and singing make a
wicked heart. These create a true sensitivity toward and knowledge
of wickedness, the depth of which one could not fathom before.
Wine lies on the yeast in a barrel, and yet it remains pure. But if
one gtirs the yeast, then everything becomes cloudy. That is why
the Holy Scriptures constantly admonish us to guard ourselves
from false teaching and examples and not to be led astray by them.
Just as wicked words and singing are harmful and entice towards
and give cause to wickedness, so it is equally true that good words
and singing are useful and entice towards and give cause to good.
One cannot truthfully say, nor should one say, that godly things
cannot be sung or spoken of in the heart even without any exter-
nal voice or words. Likewise, one cannot say, nor should one say,
that one cannot and may not therefore praise and bless God with
words and singing. Now some may say, “Even if singing is good Rebuttal.
and used correctly, it may quickly be misused and turned to wick-
edness” Answer: That is always possible, but proper use should not
be discarded for the sake of the possibility of misuse. Silver and Fear of misuse.
gold, wine and corn, are also misused. Should one therefore not
mint coins or sow or plant? The office of preaching may also fall
into great misuse. Should one therefore abstain from preaching?
Though singing is not as necessary as preaching and also not com-
manded, when done in a right manner it effects God’s praise and
betters one’s neighbor—as do other such things. It is at the same
time as genial an exhortation as words can be. Should a bird’s sing-
ing be for God’s praise and not the singing of the Christian? The
worries of some that the current singing is in the
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: Voured.

e5apftifchen are 3ickind/Ean auch nit varlich glagt voerden. Dif afang

Datiman feere nit Telfch oder Eatinifcb{mgm vnder Den Dem bdptis

Ziitfchen] vi dasYoed der fingtnoch der 33HS:c [ vas glang fchen vie

verftand/ vnd das niemants Eond Amendarjii fagen/ Jtem glpch.

D4 man vil gnad vnd ablaf over groffen verdienf darby ver

Fiinde/Jtem das allein gropehtitie fingen [Ollind/vnnd das

©f dem gefang ein fieifchlicher luft vii otenvoeid voerde/ Dag

man die gurgel mit glitem frarcem yoepn (alben maffe/vas

fich in Der Firchen mancherley fRimmen hoch ond nider/tlein

vl grof durch einanderenreimen miffind. Bnd vouf hats

Die menung mit bas die gfang abgdttifch fpgind/vnnd Vas

ein hantierung darauf werde/oder einer fiiv Den andern vin
dentaglon finge. :

; Etlich laffend (Slichs ghit bnnd yoaar [pn/das manmsSg Aflein Pfala
fingen/onnd das es nit wider Gotr (pe [ habend aber ander men fingen,
gegenvotirfi/ als | das man niches fingen (Slce dann allein
Plalmen/oder voas funft nach dem bichHtaben in der Bibel
glchnben ftand. Die felbigen habend nirein bofemanung/
es falt jné aber am rechren viteilen vt onderfchaden. Das
man vff gfchaffe ringe/ vab viler voillendie fy mifibzuche
band/ vi hinfiir mifbruche mochten/ift reche vrivool thon/.
voch das man darndbend die gaaben Des heiligen geifts die
er vff mancherlen voyf vodfrckt/mie gar verwerffe/ vnd df man
alfroeg vil mee vff Den innbalt vii verftand Der gfeh:ifft trins
ge/ vann off die voouer. Es miffend alle menfchen des vers
ftands gfangner fin ;‘%gem vnd vngleert | Der biichftab aber
o1 Dievoozt fand fep. T3 nun dem verftand glypch ift/ vas ift

~ ouch gfehrifft/roie vnglepch die voort : Las dem verftand
onglych ift/das ift voider gfeh nfft/voie glpeh die voost fin m&

end/ond waii fy fchon prel guidin vodrind. Darumb liefs Zevtull. in
?znb etlich Der alten Ehaften vff jre gaftmdaler/die fy mit den dApol. ca.39
armen breltéd/mit allein vff der gfehrifft fingen/funder vwas
einter ouch funft eigens Fund/ Do<h frnlich niches das voider
(Sotevnd ven verftant der hepligen glehriffcwdre. Ander Das glang
ftoffend fich Daran das die Plalmen vndandere glang gerys gerymet.
met find/ Denenifts ouch alfein vmb die voort jethin. (Ses
Denclend darby nit/dy/voie man ein ding 3 eim giité grunde
fichen verftand b:ingé mag das es gitift/ doch allweg/ vas
Dem verftand nifts abgang. Die voort find ver gldubigenn)
vnud nit die gldubigen der wozten/voic Ehziftus ouch von Mave.2.
bem Sabbath fage/ond Sant Paulus | Es fpealles vnfer/1.Eo: 3.
woir aber fyend Eheifti/alleindas es alles dem glauben vnd
der liebe dnlich (pe/voelchs Der verftand ift Der gangen gotes
lichen glehuiffe. éamacf) ergerend fich etlich aban;t_t[ Vasg die

j itj
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Papist manner are unfounded. We do not teach singing in French . . ging is
or Latin among Germans because then neither he who sings nor gigerent from
he who listens understands the song, and no one can say Amen h,¢ of

to it. We also do not declare mercy and indulgence or great merit the Papigts.
through singing. Furthermore, we reject that only important people

should sing, or that singing will become a fleshly pleasure and ear

pleaser, or that one must first anoint the throat with good strong

wine, or that in the church all manner of voices, high and low, small

and great, must rhyme together. In any case, we do not begin with

the assumption that singing is idolatrous, or becomes a trade to be

plied, or that one sings for another for his day’s wages.

Many affirm this truth—that one may sing and it is not against Exclusive
God—but they have other objections, such as that one should sing Psalmody.
nothing but Psalms or whatever else is spelled out in the Bible.

They do not have a wicked view but are lacking proper judgment

and discernment. To insist on Scripture, word for word, because of

the many who have misused it and desire to misuse it is to do well

and right, but one should not at the same time discard the gifts of

the Holy Spirit which the Spirit works in so many ways. One must

always insist much more on the meaning and understanding of

the Scriptures than on the words. All men are prisoners of their

own understanding, both the erudite and the ignorant, but the

letter and the word are free. Therefore, that which is approved by

reason is also Scripture however different the words may be. What

is not approved by reason is contrary to Scripture however exact

the words may be and even if they are already vainly gilt. That is Tertullian in Apolo-
why, in their banquets that they held with the poor, many of the geticus pro Christia-
old Christians allowed not only the singing of Scripture but also #is Ch. 3.7

of songs which they brought themselves; though, to be sure, they

allowed nothing that would be against God or the understanding

of the Holy Scriptures. Others stumble on the fact that the Psalms

and other songs are rhymed. They are also concerned solely with On rhymed singing.
the words. They do not consider that if one can bring a thing to a

good and thorough understanding, then it is good, although in any

case nothing can be accepted apart from a proper understanding

of Scripture. The words belong to the believer and not the believer Mark 2.

to the words, as Christ also said of the Sabbath. St. Paul wrote, “It

is all ours, but we are Christs.” Only let everything be according I. Corinthians 3.

to faith and love, the understanding of which is the entirety of the

Holy Scriptures. And still some are vexed

TCf. Apologeticus, ed. John E. B . Mayor, trans. Alex Souter (Cambridge: 1917) 115.
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_ Voured.
Pfatme hin bii her vff der gaffen vnd in Gedifern nk mit ernft
o1 uche gefungen verden. Die habend nit vnrechHe d3jnen |
Dermifibzuch tibel gfalt. Dann ftade vnjuche vnd grobhepe
tbel in dytlichen dingen | o ftades ouch vil Hbler in gottlis
DOnjueht  chen digen.Vnd es find sroar grob liic gniig/mie allein die
Des wdltlis  gdttliche gfang mic vnjucht bruchend/fonder die fiir (Sleche
£he glangs. vil tippiger lieDer vnd gfang in tdglicher ibiig habend. Vii
als voll vas Bapftumafe falfchgeifilicher] abgdttifcher/eps
genntigiger onnd onnuerftendiger gfang / als voll ift ouch
dievodit gerftlofer/Ipchefertiger/ vnreiner ond fehidhcher fie
Der/in Denen Sokt vnd Ter ndehft gefchendet vorre. Daruid
ouch die gliren Gottlichen gfang der Pfalmen vnd anderer
; lieDer Defter minder 31 vervoerffen find/ ob Oureh fSlche ver
~  anderen etwas minder vourdind. Oarumb vermanet ouch
Epbel. 5 S.Pauliss vre Ephefier/vvie fy fich ver fchamperenvoort (SF
tend abthiin/ narrenthddig vnd leicheferirger fehimpff/ alfo
folted fv fich frolich auch abehiin S fchantlichen vodltlicder/
Die fich mic rymeDd 38 Gottes 0601 eer bes heilgé glonbis.
Summa des alles ift die | Das gfang nit mif fin von nd2
ten/Dari es ift nit geboteen : bas gfang aber mag fpn/ daiies
ift it verbotten. Jtem das Ver bauth des glangs recht mag
fyn/die mifbzetich find immerrecht. Saf gldubige mens
fehen alle vfferfiche ving 56 Sotres 166/ jrer vnnd des ndchs
Jien befferung bzuchen ond ¥ichten mSgend/ vnnd find dans
noche gepftlich léic. Das falfeheglang 31 beyden fepten Des
Dapihums vnnd er ywelt durch verbefferung abgangind/
YNd oufdas man lernereche vnd nach ver voarheit in. Dem
YN anderen faucten richren vnd vigeplen/ onnd alle ving o2
Penlich onderfcheiden/damit nit das giit mit dem bdfen vf#
gertitwerde. Saii es hot nit vwenig vnrat angeriche/das man
n qllerley fachenteint yeder nach finemeignen woillen geriche
/ ond geurteilt hae/onnd in huffen hinpn vervozffen was eim
mitgfallen/onallen onderfcheid des giten oder des bSfen.
Es Ean auch Feiner yoarfich rech vereplen der nitrouch Ean
vnder(chenden/ dann es Fumpt glits Ynd bSf fo gmeinlich
onnd (o ring Yndereinanderen. L ann man nit ein finffig off
faben hat/reas vo: Sott giir oder 66 fye/ fo hat man das
gt bald fiir bof veryoozffen/vnd hinvower das bSf fifr giie
angenommen/fo ifts dann fchon gfdlt / vnnd vodreé aber der
{&l nit fo (chadlich als dietrennung/srontracht/ vneinigteis/
ectenvhd anhang/fo daruffompt. (Sott mache vnns reche
Verjtendig durch fin yoore vnd geift/das voit Mt einé mund
ond hergen all3nt vnd m gllen dingen finlob vnd cer einhels
Wigtlicks fRehind: Imen.
Hienach
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that the Psalms are sung back and forth in the alleyways and houses

without seriousness and propriety. Their displeasure at this misuse

is not mistaken, for, if lewdness and crassness are ill fit in temporal

things, how much worse they are in godly things. There is no short- The lewdness of
age of crass people who use not only godly singing in a lewd man- wordly singing.
ner but who have much more wanton songs and singing in regular

use. As full as papism is of falsely spiritual, idolatrous, self-serving,

and unregenerate singing, so full is the world of unspiritual, frivo-

lous, impure, and harmful songs in which God and one’s neighbor

are profaned. Therefore, let there be good and godly singing of the

Psalms and other songs with which little fault can be found, so that

through them the use of the others would diminish. That is why

St. Paul admonishes the Ephesians that they should put away their Ephesians s.
shameful words, foolish works, and frivolous quarrels. Likewise,

they should happily put away their shameful worldly songs which

are not rhymed for God’s praise and the honor of the holy faith.

The summation of all this is as follows: Singing is not a require-
ment or necessity for it is not commanded, but singing may take
place for it is not forbidden; the use of singing may be right, but its
misuse is never right; believers do all things for God’s praise, using
and directing all things to their own and their neighbor’s better-
ment, and they are therefore a spiritual people; false singing, both
that of papism and worldliness, would disappear through reform;
and foremost, that one should learn to judge rightly, according to
the truth and to discern fairly in this and in all matters, so that the
good is not thrown out with the wicked. Much dross has been cre-
ated because each one judges according to his own preferences in
all things, casting on the rubbish heap what he did not like without
distinguishing between the good and the wicked. One cannot truly
judge who cannot also wisely discern, for goodness and wicked-
ness become so easily and thoroughly confused. If one does not
have an assiduous understanding of what is good or wicked before
God, then good is quickly cast oft for wickedness and wickedness
accepted in exchange for good, and then the tragedy has already
occurred. This fall would not be so devastating were it not for the
division, discord, dissension, sects, and related refuse that spew
from it. May God make us judicious through his word and Spirit
so that we would, with one mind and heart, united at all times and
in all things, seek his praise and honor. Amen.=
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