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Psalm :–

This year’s result of our labor is a metrical translation and tune 
for a most instructive and comforting Psalm, the thirty-sec-
ond. The translation you have before you is very straightfor-
ward, with only a few departures from that which is familiar. 
In the first verse, in keeping with a literal use of the Hebrew, 
we have rendered the verb ʠˈʰ as “to take away.” In the Au-
thorized Version (AV) there are two words in that verse that 
are functional synonyms, ʲʝ ʔ́ ʘ ʓɹ  and ʤˌ ʕʨ ʏʧ both meaning “sin.” 
The reason for the two different terms has more to do with 
poetic style than with nuance of meaning. In verse four we 
have rendered the Hebrew ʣʝ ʕ́ ʕʬ as “youthful vigor” instead of 
the AV’s “moisture.” The word itself is only used twice, once 
here in Psalm 32 and again in Numbers 11:8, speaking of the 
“freshness” or lack of age or spoilage of the manna, that it 
tasted like “fresh” oil. In the rest we have followed both the 
AV and the Scottish Metrical version in the main. 

The tune is a “common meter” tune, which by count is 
rendered 8.6.8.6., or 8 beats followed by 6 beats, 8 again, and 
6 again. For those unfamiliar with this meter, it is very com-
mon, used in songs such as “Amazing Grace,” and “O! For a 
Thousand Tongues,” and many others. The Scottish Metrical 
Psalter has been translated from the Hebrew into common 
meter for every selection. The Psalter we use at our home 
church has 312 such selections, so that by singing through six 
selections per week, the worshipper will compass the entire 
“Divine Hymnal” in one year. So in theory, the tune you have 
before you could be used (or any other common meter tune) 
to sing the entire Psalter. I have named the tune ʡʝʖ ʹ ʍʧʔʩ  ʠ˄ 
(Lo-Yachshov) or “He will not Impute,” in keeping with the 
teaching of this Psalm concerning the Lord’s not imputing 
sin to those who call upon His name, confessing their sins. 

As for the Psalm, it is most instructive and comforting, as 
it speaks about the Lord’s forgiveness of sin. We have used 
the contextual boundaries noted in the Psalm itself, the He-
brew word ʤʕʬ ʓɦ  (Selah) and chosen to translate only the first 
seven verses. While scholars are divided as to how exactly 
this word is to be used, there is a contextual separation or 
boundary normally associated with it.1 In this section, David 
speaks of the man whose sins are taken away or lifted from 
him, covered, and not reckoned or imputed. In all of these 
descriptions we have the guilt of the sinner being removed 

from him by the gratuitous action of God Himself, forming 
the final thought in our selection, “Thou art my hiding-place.” 
There is no other place to whom one may go for forgiveness 
than to the Offended Party, God. The Apostle Paul makes use 
of this Psalm in his master-thesis on the Gospel, Romans 1–5, 
especially in 4:6–8, which reads, 

Even as David also describeth the blessedness of the 
man, unto whom God imputeth righteousness without 
works, Saying, Blessed are they whose iniquities are 
forgiven, and whose sins are covered. Blessed is the 
man to whom the Lord will not impute sin.2 

We note not only the teaching of the Old Testament here 
revealing gratuitous justification by faith alone apart from 
works, but also that this is taught by way of logical necessity, 
a good and necessary consequence of Scripture itself, as Paul 
makes use of our Psalm under consideration. Teaching in 
Romans chapter four the imputation of righteousness, apart 
from works to the believer, Paul then quotes David who taught 
its opposite, that the Lord “will not impute sin.” David wrote 
that sin will not be reckoned to those who believe [in Christ], 
and Paul cites this as the necessary corollary to his own ex-
plicit teaching in the New Testament of imputed righteous-
ness, revealing the necessary connection between these two 
doctrines, and the lack of any middle ground between them. 
If sin is not imputed, righteousness is, and if righteousness is 
imputed, sin is not. The doctrine of gratuitous imputation of 
the righteousness of Christ, received by faith alone, is an Old 
Testament doctrine also taught in the New Testament, where 
it is even more clear, and so the Old Testament saint was not 
delivered from the wrath to come by his works at all, but be-
cause the Lord did not impute his sin to him.

After affirming this Gospel-doctrine, David reveals the 
marks of true faith and its pleasant and satisfying fruit. The 
first is confession of sin, and the Spirit bearing witness with 
David’s spirit that he was indeed forgiven. This is first given in 
its corollary—that to neglect this evangelical duty of self-exam-
ination and confession of sin is to remain under the chastising 
hand of the Lord, as it pressed heavily upon David, and will also 
upon us, if we neglect this Gospel ordinance. Indeed as a Pastor 
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I have spoken with those who have felt, palpably, this same 
chastisement, and wondered aloud if they were truly forgiven 
their sins. But we, with David have some “good news” for such 
sufferers—that there is a fountain opened for sin and unclean-
ness, and while the evangelical duty of confession of sin is not a 
quid-pro quo with the Offended Party, it is a means of cleansing, 
and of knowing, by faith, what it is to be forgiven.3 Truly, the 
neglect of self-examination and confession of sin contributes, 
on the one hand, to a dangerous presumption, and on the other, 
to a want of the assurance of forgiveness. The remedy for both 
is a sincere and searching self-examination, where great pains 
and courage are taken to seek out those open and hidden sins, 
as part of our making use of gospel grace.4 David reveals his 
commitment to confession of sin in verse 5, where we not only 
have the record of his asking, but his decided conviction to do 
so. This is good practical divinity, as it exhibits to us that there 
are times when such verbal commitments need to be made to 
give greater strength in the performance of duty. 

We note as well that there is a revealed end to the oppor-
tunity to make confession and seek forgiveness. This is the 
hedge against the presumption we spoke of earlier, warning 
us not to think we might “repent at leisure.” Hear the wisdom 
of the Rev. Thomas Manton: 

Oh, could we look upon death as at our back or heels! 
If men did but consider that within a few days they 
must go to heaven or hell, that there is but the slender 
thread of a frail life upon which they depend, that 
is soon fretted asunder, they would not venture any 
longer to be out of a state of grace, nor dally with God. 
But we think we may live long, and time enough to 
repent by leisure; we put far off the day of our change, 
and so are undone by our own security.5

But the godly are not so (Hebrew, ʣʩ ʑɦ ʕʧ Chasid, faithful ones). 
They do call upon the Lord in that early and acceptable time, 
and He is found of them, and they receive the knowledge of 
their forgiveness, working the means of self-examination, 
confession, and repentance from sin. They are the ones who 
will be delivered in the floods of great judgment, and in the 
day of the great and final assize. 

Our section finishes with David, who was pursued by his 
enemies, and convicted by his own sins, speaking of the Lord 
Jehovah as his “hiding place” from these threats to his eternal 
felicity. The Hebrew is ʸ ʓ̋ ʒɦ  secret place, or covert—a place 
of protection. In this is the acknowledgement that it is God 

alone who saves—He is our refuge most secure and cover-
ing from the falling fiery indignation that will devour all His 
adversaries. Our works will not deliver, strength or prowess 
will not, our cleverness and mental acuity cannot, but God 
alone is our place of refuge and safety. David speaks not only 
of God’s deliverance and faithfulness, but in that deliverance, 
joy and gladness in song. Truly the Psalter itself is a witness 
to this deliverance of the people of God, and they take cour-
age from the faithfulness of Jehovah there proclaimed and 
sung back to Him with the confidence that He is their secret 
place in the days of trouble. Truly, they are compassed about 
not only by songs of deliverance, but deliverance itself, in the 
Person of their Savior and Redeemer (Zech. 2:5).■

In Brief: David Dickson on Psalm 32:6-7. A Brief Explication 
of the Psalms, Volume 1 (1834), p. 168–169.
V. 6. The first use of this doctrine and of David’s experience, 
is to teach others how to behave themselves in their trouble. 
Whence learn, 1. The doctrine of justification by gracious for-
giving iniquity, is the ground of all the godly’s approaches to 
God, and right worshipping of him; for, to show the use of 
this doctrine, thus tried by experience, he saith, every godly 
one shall pray unto thee. 2. There is a time when God may be 
found, to wit, so long as God is offering grace and sparing 
extremity of wrath, which time men ought to lay hold on, 
not knowing how short while it may last: they shall pray in a 
time when thou mayest be found. 3. It is possible, that a godly 
man may be in the midst of the waters of sore troubles, and 
yet these troubles not come near unto him, because God can 
furnish the man an ark in Christ, whereby be shall swim above 
the deluge; and when God keepeth off trouble, that it proveth 
not hurtful (much more when he maketh trouble a means of 
spiritual good to a man, and giveth the man true peace and 
contentment in himself, it is verified what is promised here: 
surely in the floods of great waters, they shall not come near him.

V. 7. From the second use wherein David confirmeth his own 
faith for time to come, learn: 1. Experience of God’s mercies 
bygone should fasten resolution to make use of faith hereafter 
in all troubles, as here. 2. The godly after one trouble, should 
prepare for another, after one delivery expect another, as here. 
3. What God hath proved himself to be to us before, we may 
promise he shall be the same to us in effect hereafter, because 
he is that by covenant and promise to us, what in practice we 
have found him to be; for David reasoneth thus, thou art my 
hiding place; thou shalt preserve me from trouble; that is, I shall 
have no damage by trouble, as is said. A justified soul resolving 
to make use of God in every condition that can come unto him, 
according to the covenant, may promise to himself a comfort-
able outgate of all his troubles, and matter of praise and joy from 
God on all hands; yea, he may confidently say with David, thou 
shalt compass me about with songs of deliverance.■

 3. See 1 John 1:8–10.
 4. See Psalm 38:1–8; 51:3–5; Proverbs 28:13; Isaiah 57:17; Jeremiah 31:18.
 5. Thomas Manton, The Complete Works of Thomas Manton, vol. 7 
(London: James Nisbet & Co., 1872), p. 144. See also Isaiah 49:8; 55:6; 
Luke 19:42–44; 2 Corinthians 6:1–2; Hebrews 4:1–9.
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Psalm 32:1–7
A Psalm of David, Maschil.

Todd L. RuddellLo-Yachshov


