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INTRODUCTION

The day that John Cotton heard the bell toll for the fu-
neral of William Perkins, he secretly rejoiced, because
his conscience had severely smarted under Perkins’
powerful preaching. He thought that now he would be
free from conviction of sin.* Cotton’s experience was not
an isolated instance. William Perkins had a profound,
$piritual influence on countless people in his day. Oc-
casionally in the history of men one figure stands out in
his own day—recognized not only by subsequent histo-
rians, but by his contemporaries—as pivotal to his age.
William Perkins was such a man. By the force of his na-
tive intellect, the power of his piety, his ability as a com-
municator, and his vision for the reform of the church,
Perkins—perhaps more than any other individual—set
the tone for the seventeenth-century Puritan agenda.

His Lire

There is not a great deal of biographical material avail-
able on Perkins. He was born in 1558 (the year of Queen
Elizabeth’s accession to the throne) to Thomas and Anna
Perkins in the village of Marston Jabbett, in Bulkington
Parish of the county of Warwickshire (the same county
in which Shakegpeare was born six years later). We know
nothing about his family or early education. More than
likely his family was fairly well to do, since, when he
was nineteen-years-old, he enrolled as a pensioner at
Christ’s College.> It is also likely his parents had Puritan
sympathies, since they placed him in Christs College,
which was known for its Puritan fellows and tutors. He
matriculated at Christ’s College, Cambridge in June 1577.
He studied here under the Puritan Laurence Chader-
ton, who became his life-long friend.3.He remained in
Cambridge for the remainder of his life.

In 1581, He took his B.A., and in 1584, his M. A. That
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same year, he was elected a fellow# at Christs College
and was ordained and appointed Lecturer’ at St. An-
drews the Great, across the street from Christ’s Col-
lege. Like Calvin before him, he left no record of the
circumstances of his conversion. Evidently, he was con-
verted sometime between 1581 and 1584, by which time
he was preaching. Before his conversion, he was a prof-
ligate. Legend has it that he was a terrible drunkard.
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Supposedly, he overheard a woman tell her child, “Hold
your tongue or I will give you to drunken Perkins yon-
der”’® Although this story is probably apocryphal, Fuller
relates that Perkins was a wild young man when he went
up to the University:

Quickly the wild fire of his youth began to break out....
It is not certain whether his own disposition, or the bad
company of others betrayed him to these extravagan-
cies. Sure it is that he took such wild liberties to himself
at cost of many a sigh in his reduced age. Probably di-
vine providence permitted him to run himself with the
prodigal son out of breath, that he might be the better
enabled experimentally to reprove others of their vanity,
effectually sympathising with their sad condition, and
be the better skilled how to counsel and comfort them
on their repentance. Why should God’s arm, which af-
terwards graciously overtook Master Perkins, be too
short to reach others in the same condition?”

From his own pen, we learn that before his conversion
he was enthralled with black magic and the occult. He
wrote in his Resolution to the Country-man, “I have long
studied this Art, and was never quiet until I had seene
all the secrets of the same: but at the length, it pleased
God to lay before me the profannesse of it, may, I dare
boldly say, Idolatrie, although it be covered with faire
and golden shewes”8

When Fuller first wrote Perkins’ biography in 1642,
he denied that Perkins was a “great studier of magic,’
saying that the reputation arose because he was good
at math.? But in 1651, he wrote,

When first a graduate, he was much addicted to the
study of natural magic, digging so deep in nature’s
mine, to know the hidden causes and sacred qualities
of things, that some conceive that he bordered on hell
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itself in his curiosity. Beginning to be a practitioner in
that “black art,” the blackness did not affright him, but
name of “art” lured him to admit himself as student
thereof. However, herein we afford no certain belief,
the rather because other men’s ignorance might cast

aspersion upon him.*©

Although we do not know what brought him to his
knees before the Lord, by 1584 he was preaching to the
prisoners at Cambridge Castle:

Here he truly preached Christ’s precepts: ‘Freely you
have received, freely give;” and, with St. Paul, made
the Gospel of Christ of no expense. Yea, he followed
Christs example, ‘To preach deliverance to the cap-
tives, whose bodies were in a prison, and souls in a
dungeon: such generally their ignorant and desperate
condition. Here, though free himself, he begot sons to
God in fetters: many an Onesimus in bonds was con-
verted to Christ."*

In Clarke’s Marrow of Ecclesiastical History, there is a de-
lightful account of one such occasion that demonstrates
something of his rare power as a preacher.

The story is told that one day he noted that the con-
demned man looked very sad as he climbed the lad-
der. Perkins shouted to him, ‘What, man! What is the
matter with thee? Art thou afraid of death?’ The pris-
oner confessed that he was less afraid of death than of
what he expected would follow it. So Perkins got him
down and preached to him till he had converted him
and convinced him of his salvation. Then Perkins let
him go happily back up the ladder.**

Fuller says that many townspeople began attending
these sermons: “When this began to be known, some
of good quality of the neighbouring parishes became
his auditors, and counted it their feast to feed out of
the prisoners’ basket”!3 This growing popularity is
what led to his appointment as lecturer at St. Andrews
the Great in Cambridge. Here he remained until his
death, turning down many offers for preferment. His
tenure covered the span of four vicars. According to
Breward, he remained here because of the opportu-
nity to influence students as well as townsmen.'# He
received forty pounds a year for his labors."> This in-
come was supplemented by admirers like Master Wendy
of Haslingfield.*®

Perkins was a powerful and faithful preacher. In his
own inimitable style, Fuller described his sermons:
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Whereas Master Perkins so cunningly interweaved ter-
rors and counsels in his sermons, that, as a changeable
taffety, where the woof and the warp are of several co-
lours, appears now of one colour, now of another, ac-
cording to the different standing of the beholders; so
one and the same sermon of his seemed all Law and all
Gospel, all cordials and all corrosives, as the different
necessities of people apprehended it."”

He was able to reach all types of people in every social
class: “In a word, his church consisting of the univer-
sity and town, the scholar could have no learneder, the
townsmen plainer, sermons.”*8 He also dealt effectively
with the unconverted, “Wherein as no man did with
more vehemency reprove sin, so none either with more
passionate affection bemoan the condition of obstinate
sinners, or with sounder judgment give them directions
for their future amendment”*?

Perkins devoted his greatest energy to preaching. A
good portion of his written works were developed from
his sermons and expository lectures given at St. An-
drews. Emerson gave two illustrations: “For instance,
Perkins’ commentary on Galatians was, its editor tells
us, the substance of the Sunday le¢tures of three years.
Similarly, Perkins’ famous Discourse of the Damned Art
of Witchcraft was first preached as a sermon.”° The ser-
mons, however, were not delivered as we have them in
written form. Herr says that Perkins’s sermons were
revised a great deal for printing. In fact, most of them
had undergone so much editing that neither Perkins
nor the printer called them sermons.>!

But in addition to being a popular preacher, he was
also an excellent scholar. As noted above, he was ap-
pointed a fellow at Christ’s College, a position he filled
with distinction for eleven years. He was famous for
his great learning:

He was a learned man. Thomas Fuller, his fir$t notable
biographer, claimed for him “a rare felicity in speedy
reading of books, and as it were but turning them
over would give an exact account of all considerables
therein” [II 88-93] His most valuable characteristic,
however, was his practical common sense which he ex-
ercised in everything he put his mind to. Better than
any man of his age, he could reduce the complexities
of abstruse theological doctrine to simple counsel and
simple language.>>

The scope of his reading was so wide that, unlike

some of his contemporaries who were criticized for
only knowing modern writers, he was a student of the
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Church Fathers.?3 He also knew the classical writers
and philosophers.

Moreover, his reputation as a teacher was unri-
valled,?4 and he did much to advance the reputation
of Christs College.?> When Perkins left the college, a
student, Samuel Ward, later Lady Margaret Professor
of Divinity, prayed that the college might not fall unto
ruin.2® Allowing for youthful overstatement, we can
§till see his importance as a fellow at Christ’s College.
He served in other capacities as well at the University.
According to Munson, he was Dean of Christs College
from 1590 to 1591. Furthermore, on Thursday afternoons
he was a catechist at Corpus Christi College, where he
lectured on the ten commandments in a manner that
made a marked impression on the students.?”

On July 2, 1595, Perkins resigned his fellowship in
order to marry Timothye Cradock, a widow, from the
small village of Grantchester across the meadow from
Cambridge.?® During their seven years of marriage,
they conceived seven children, three of whom died in
childhood and one who was born after Perkins’s death.

Perkins died on October 22, 1602, after several weeks
of an intense attack of “Stones” On Oc&ober 25, James
Montague, later Bishop of Winchester, preached his
funeral sermon on Joshua 1:2, “Moses My Servant Is
Dead”®® He was buried at the expense of Chrigt’s Col-
lege in the church yard of St. Andrews (Emerson 1968,
159). Fuller wrote of his death,

He was much afflicted with the stone, the attendant of
a sedentary life, whereby his patience was much ex-
ercised. This brought him at last to his long home,—
so called Eccles. xii.5, not because man is long going
thither, but long, yea, forever staying there;—when he
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quietly surrendered his soul into the hands of his Cre-
ator, dying rich only in grace, the love of God and good
men...He was buried in a decent manner, where all the
$pectators were mourners...and hath no other monu-
ment than his own virtues; except any will say that the
plain stones which cover his grave are made of marble
by the worth of the corpse beneath them. A wife and
many children he left behind him: she married succes-
sively two other husbands, but no more Mr. Perkinses.3°

With respect to his physical description, Fuller writes,
“His stature was indifferent, complexion ruddy, hair
bright, body inclined to corpulency, which proceeded
not from any laziness, but pulse and pains shall make
one fat where God gives blessing. He was lame of his
right hand, like another Ehud: (Judges iii.15;) yet made
the instrument to dispatch many Eglon errors in judg-
ment and vice in conversation””3* Today, his portrait
hangs in the combination-room at Christ’s College.

Ward depicted his character as “unblameable and
upright, he was very sparing in censuring any man,
very wise and discreet in his carriage, very humble and
mild’3? Fuller wrote, “He lived sermons; and as his
preaching was a comment on his text, so his practice
was a comment on his preaching”33 Having briefly sur-
veyed his life, we must situate him within the Puritan
movement. We cannot assess his influence until we see
how he related to the Puritan agenda.

His INFLUENCE

The Development of Puritanism

Puritanism began with the reign of Elizabeth I. She
came to the throne in 1558 and reigned until 1603. But to
understand the conflict between Elizabeth and the Pu-
ritans, we need to remember what happened in the few
years before she came to the throne. Elizabeth’s father,
Henry VIII separated the English church from Rome in
1534. From that time until his death in 1547, the church
was in constant turmoil. The English Reformers, how-
ever, took advantage of the circumstances to advance
the cause of the Reformation. During the eleven years
between the death of Henry VIII and Elizabeth’s com-
ing to the throne, the church became Protestant under
Edward VI, then Roman Catholic under Mary Tudor.
Religious chaos and turmoil were the order of the day.

Mary put to death many of the English Reformers

30. Fuller, Abel, 2.153fT.

31. Fuller, Abel, 2.153.

32. Knappen, Diaries, p. 130.
33. Fuller, Abel, 2.151.

and hundreds fled the country. We ask, “Why, when
things were going so well under Edward, did God take
his life and allow this terrible persecutor on the throne?”
There are many possible answers to that question, but
one of the primary reasons is that many of the exiles
fled to Geneva and Zurich, where they were exposed to
a more mature Reformed Church. God prepared them
to return in order to introduce a more thoroughgoing
reformation in the British Isles. The culmination of their
work was the Westminster Standards and the great body
of literature we enjoy to this very day.

When Elizabeth came to the throne in 1558, she faced
enormous difficulties. The Roman Catholics declared
her illegitimate and not a true heir to the throne. Mary’s
attempt to rule had been disastrous and thus many were
opposed to a female ruler. As mentioned above, the
Church was in chaos and many of her subjects did not
know whether the Roman Catholic Church or the Eng-
lish Protestant Church was the true church. She was
probably one of the most brilliant political strategists
of all times. She was able to look at the big picture and
not panic. She set her course on what has come to be
known as the ‘via media; the middle way. She was con-
vinced that the only way to save her country from frag-
menting into a hundred small pieces was to accept a
Protestant doctrine of justification with a basically Lu-
theran openness to the liturgies that had been carried
over from Romanism.

This policy set the scene for the rise of Puritanism. As
the exiles returned from Geneva and Zurich, they had
great hopes that she would support their efforts for a
more thoroughgoing reform of the Church. She quickly
dashed their hopes to pieces. In 1559, in order to unify
the Church, she had Parliament pass two Acts: the Act
of Supremacy and the Act of Uniformity. The Act of Su-
premacy was the same Act that her father had imple-
mented in 1534 when he broke away from the Roman
Catholic Church. This Act declared that the monarch to
be the head of the church. For all practical purposes, the
A& of Supremacy insured the hierarchy of the Episco-
palian form of government in the Church of England.

The A¢ of Uniformity declared that all ministers
were to use the 1552 Prayer Book. Although the content
of this book was more Scriptural than the one before it,
it nevertheless contained vestiges of Romanism. The Act
also required the ministers to conduct all services with
the liturgy and words of the Prayer Book. In connection
with the use of the Book, they were required to wear the
liturgical, symbolic, ministerial garments called vest-
ments. This Act also established the 42 Articles as the
doctrinal standard of the Church (in 1563 they would
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be changed to 39 Articles). The Puritans really did not
have a problem with the doctrinal statement, but the
remainder of the Act of Uniformity, as well as the Act
of Supremacy, created great problems for them. It is in
this context that Puritanism developed.

According to Haller, “Elizabeth to their dismay did
not reform the church but only swept rubbish behind
the door. The Puritan movement may be said to have
$prung out of the shock of great disappointment.”34
Those who were dissatisfied eventually became known
as Puritans. The name was first used in derision by a Ro-
man Catholic writer, and later in 1571 Archbishop Parker
applied it to the men seeking greater reform. Neal in
his History of the Puritans gives six general principles
that united the opposition.3

First, they had scruples about the Act of Supremacy.
They were not willing to accept the lay ruler’s authority
in gpiritual things. They were able to conform by accept-
ing her explanation that she only had in mind the an-
cient and natural rights of sovereigns over his subjects.
Second, they were opposed to the willingness of many
in the church to admit that Rome, though full of error,
was a true church. The Puritans believed the Pope was
the anti-Christ and the church of Rome was apostate.
Third, they were unwilling to leave the discipline and
government of the Church in the hands of the civil rul-
ers. The Bible alone was to be the basis of church disci-
pline and ecclesiastical government: nothing should be
imposed as necessary but what was expressly contained
in or derived from it by necessary consequence. And if
it should be proved, that all things necessary to the well
government of the church could not be deduced from
Holy Scripture, they maintained that the discretionary
power was not vested in the civil magistrate, but in the
$piritual officers of the Church.3°

Fourth, they rejected the claim that the practice of
the first few centuries of the Early Church was the stan-
dard of church government and discipline, maintaining
that the main principles of church government must be
derived from Scripture. Fifth, the Church did not have
the right to legislate in things neither commanded nor
forbidden in Scripture. Neal writes:

But the Puritans insisted, that those things which Christ
had left indifferent ought not to be made necessary by
any human laws, but that we are to stand fast in the lib-
erty wherewith Christ as made us free; and farther, that
such rites and ceremonies as had been abused to idola-
try, and manifestly tended to lead men back to Popery
and superstition, were no longer indifferent, but to be
rejected as unlawful 37
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Sixth, although both sides agreed that there ought to be
uniformity in the worship enforced by the civil mag-
istrate, the bishops believed that it was the Queen’s
prerogative to order such worship, while the Puritans
believed that such uniformity ought to be enacted by
the Church.

In addition to Neal’s six reasons, let me note that pas-
torally the Puritans were greatly grieved by the weak-
ness of the local churches, the dearth of preaching, and
the biblical illiteracy of the people. It was against this
backdrop that Puritanism developed. The Puritans were
men greatly dismayed over Elizabeth’s policies. They
wanted reform to continue until the Church resembled
the Reformed Churches on the Continent. To a man,
they were all thoroughgoing Calvinists and initially all
were commiitted to remaining in the Church of England.

The Controversies

Initially, the Puritans sought to reform the Church
through a series of external reforms and political mea-
sures. The first public confrontation was the Vestarian
Controversy, in which they sought to overturn the re-
quirement to use the Prayer Book and wear clerical gar-
ments. The second came from the Presbyterian Party,
who sought to introduce Presbyterian church govern-
ment. The Puritans lost both of these battles for a more
thorough Reformation.

These losses, however, did not bring about the de-
feat of Puritanism. As they lost the battles for external
reform, they intensified their efforts at reform from the
bottom up, through the local church, what Trinterud
calls “Passive Resistance’3® By the end of the 1580s,
their main agenda was reform through the pulpit. Peter
Lewis writes, “Having failed to reform the church from
the top down, by Parliamentary legislation, the Puri-
tans sought with greater rigor than ever to do so from
the bottom up by the persuasion of the pulpit, press
and personal influences.”3? This is not to suggest that
they ever neglected the pulpit. They always considered
preaching their chief task. Faithful preaching and pas-
toral work were foundational to their agenda. With the

34. William Haller, The Rise of Puritanism (Philadelphia: University
of Pennsylvania Press, 1972), p. 8.

35. Daniel Neal, History of the Puritans, 3 vols. (1837; Minneapolis:
Klock & Klock, 1979), 1.100-103.

36. Neal, History of the Puritans, 1.101ff.

37. Neal, History of the Puritans, 1.102.

38. Leonard J. Trinterud, ed., Elizabethan Puritanism (New York:
Oxford University Press, 1971), pp. 11ff. Perkins in his treatise Epieikeia
in Works 10.357-398, lays an exegetical foundation for this strategy.

39. Peter Lewis, The Genius of Puritanism (Sussex: Carey Publica-
tions, 1975), p. 14.
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dawning awareness, however, that they could not ac-
complish their reforms through the bishops or depend
on parliament, they devoted their energies all the more
to preaching, pastoring, training, and writing, in hope
of reforming the church.

The Agenda

PREACHING

The Puritans exalted preaching as the supreme work of
a pastor. Therefore, they devoted themselves to preach-
ing and sought every opportunity to occupy pulpits.
Many found parishes in which they were not forced to
conform, while others were able to conform to some
degree, each according to his conscience. But there
was another avenue available to them to preach in the
churches without conforming, namely, the Lectureships.
A lecturer was one called by a congregation or a group
within a certain area to work alongside the local vicar
or rector. Technically, the ministry of the lecturer was
supplemental, while in fac, in many instances, it was a
way to circumvent the rules of conformity. Haller gives
a good definition of a lecturer:

The lecturer was not as a rule, though he might be des-
ignated or approved by the patron of the parish, nor did
he enjoy the revenue from tithes vested in the regular
incumbent. He was selected to preach by the congre-
gation, or by some member or group of members, take
the expense of his support. His ministrations might be
sought out by people of many parishes round about. His
duty was to lecture upon the Bible, that is to preach, on
Sundays at time other than those of the usual services
and in most instances upon weekdays as well. He was
supposed to be licensed by the bishop or other proper
authority in the church, to whom he was accountable
under pain of being silenced.4®

Therefore, not only in London, Cambridge, and Ox-
ford, but throughout many towns and villages in Eng-
land, the Puritan preachers used the Le¢tureship to fill
the land with their preaching. According to Knappen:

The result was that lectureships sprang up on all sides,

40. Haller, p. 53. For a more thorough discussion of the "Lecture-
ships” see Paul Seaver The Puritan Lectureships: The Politics of Reli-
gious Dissent 1560-1662 (Palo Alto: Stanford University Press, 1970).

41. M.M. Knappen, Tudor Puritanism (Chicago: University of
Chicago Press., 1939), pp. 221ff.

42. Knappen, Tudor Puritanism, p. 218.

43. Knappen, Tudor Puritanism, pp. 195, 218-219.

44. Haller, p. 20.

45. Haller, p. 54.

salaried posts which did not involve pastoral duties or
the use of the Prayer Book. Pious town corporations
joined gentry in the creation of these positions, and
many of them had one or more lecturers of their own.
The Inns of Court also set up their own lectureships.
By 1571, the Temple, in fact, had two preachers, one for
the Sunday morning and one for the afternoon. The
private chaplains of the nobility were often no more
than lecturers in disguise, since the family chapel was
thrown open to the neighborhood when the weekly ser-
mon was preached. In the course of time many of these
lectureships became endowed, after the fashion of the
pastoral posts before them. Within the memory of liv-
ing men they survived in the quiet, delightful market
towns of the eadt counties.#*

TRAINING

A second part of the strategy implemented by the Pu-
ritans in their pastoral reform was the training of men
for the Puritan pulpit ministry. In accomplishing this
task, they made effective use of the universities and par-
ticularly Cambridge. Oxford produced some Puritans,
but not in the great numbers of Cambridge.#* At Cam-
bridge, Christs College led the way with a long list of
Puritan fellows and tutors, led by Laurence Chaderton.
St. John’s and Trinity, as well, produced many with Pu-
ritan convictions. In the early days of Elizabeth, these
colleges produced a veritable ‘Whos Who' of Puritan
divines.®3 Later in Elizabeth’s reign the Puritans estab-
lished two colleges of their own in Cambridge. In 1584,
Mr. Walter Mildmay founded Emmanuel with Laurence
Chaderton as its first master, and in 1596 the Countess
of Sussex established Sidney Sussex.44 These colleges
shaped young men for the Puritan ministry not only by
formal ingtruction, but through informal interaction of
the students with the fellows and tutors.

The Puritans, however, did not rely simply on the col-
leges to influence the young men. The pulpits through-
out Cambridge and the surrounding districts were
occupied by the finest of Puritan preachers. John Cot-
ton had been brought under conviction by the preach-
ing of Perkins and converted under Richard Sibbes.
Countless other young men were converted through
the ministry of the Puritan preachers and looked up
to them as their spiritual fathers. When Chaderton re-
signed his lectureship at St. Clement’s, forty ministers
petitioned him to continue “alleging that to him they
owed their conversion.”4>

Furthermore, there was a $piritual chainreaction.
For example, John Cotton was converted through the
preaching of Richard Sibbes and subsequently John
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Preston was converted through Cotton’s ministry. More-
over, not only were men brought to Christ and Puritan
convictions through the Puritan preachers, to whom
they were exposed during their days at the University,
but also, they were exposed to the Puritan model of
preaching. It is said that preaching is as much caught
as taught. Lord’s Day by Lord’s Day, and in weekday
lectures and university sermons, the young men of
Cambridge were exposed to the best models of Puri-
tan preaching. Here they received practical training in
what a sermon ought to be and do.

Moreover, the Puritans also provided continu-
ing education for the clergy through “Prophesyings.”
The “Prophesying,” which was developed in Zurich
by Zwingli, appears to have been in use in England as
early as 1564. Chaderton made use of it at Christ’s Col-
lege in the 1570’ and later established it as a teaching
tool at Emmanuel. The Puritans uses “Prophesyings”
throughout many parts of England for continuing ed-
ucation. Usually, one of the ministers presided over a
group of preachers who preached on the same text. The
last speaker emphasized the “uses” of the “doctrines”
expounded. The other ministers would give critique,
and provision was made for answering questions from
the public who were allowed to attend.#® These meet-
ings enabled ministers to sharpen their exegetical and
preaching skills.

PRINTING PRESS

A third tool that the Puritans used in pursuing reform
was the printing press. They viewed the printed word
as a fit handmaiden to the spoken word and made the
printed sermon a separate means of communication in
its own right. Thus, not only were their sermons avail-
able to their hearers for further study and reflection,
but also, they made sure that those who could not sit
under a Puritan preacher could read Puritan sermons.
Herr writes:

The printing of sermons constituted a rather large
business in Elizabethan England. It has been estimated
that more than forty per cent of all publications issued
at that time were religious or philosophical in nature
and it is evident that sermons account for a large part
of those religious publications. One bibliography lists
about twelve hundred sermons preached in the reign
of Elizabeth and printed in that reign or within a few
years after it. This number does not include the innu-
merable translations of the continental divines whom
the more Protestant wing of the Church of England
so highly favored, nor does it include the reissues and
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subsequent editions of the English sermons, some of
which were issued annually for a decade or more af-
ter the first edition.4”

Herr lists the number of sermons published in the last
four decades of the sixteenth century. In 1560-1570 there
were nine volumes of sermons published; 1570-1580, 69
volumes; 1580-1590, 113 volumes; and 1590-1600, 140
volumes.#8 And it was the Puritans, Haller points out,
who made their most prolific use of the printing press.*9

Perkinss Place

Perkins recognized that the term “Puritan” was used by
enemies of the gospel to disparage the faithful: “Thus the
Papists at this day reproach the Ministry of the Church
of England, charging it with sundry foul heresies, and
many among us spare not to charge it with the heresie of
Puritanisme. And I doubt not to avouch it, that some are
condemned for heretickes in the history of the Church,
who (if all were known) should bee found to bee good
servants of God.”>°

Perkins, according to Breward, repudiated the label
‘Puritan, saying that it was a vile term to be used of the
godly.5* Nevertheless, Breward concludes that one many
fairly call Perkins a Puritan: “He is fairly called a puritan
(despite his repudiation of the term) because he shared
puritan concerns about inadequate ministers, baptism
by women, preaching which was more concerned to
demonstrate the learning of the preacher than express
the majesty of the Spirit, services which obscured the
simplicity of the gospel”>* That his sympathies were
with the Puritans may be seen from the dedication of
many of his works: “Perkins dedicated works to Robert
Beale, Clerk of the Council, and to Valentine Knightly,
a son of Sir Richard Knightly of Fawsley, both of whom
were deeply involved with the ‘parliamentary’ Puritans.
Sir Edward Dennie (later Earl of Norwich), Sir William
Perian (Lord of the Exchequer), and Sir William Knight
also had works dedicated to them”53

In addition to the concerns mentioned by Breward,
Perkins also had common interest with the Puritan con-
cerns about worship and government. He desired that
the worship and government of the church be patterned

46. Knappen, Tudor Puritanism, pp. 253fF; Neal, History of the Pu-
ritans, 1.181fF.

47. Herr, p. 67.

48. Herr, p. 27.

49. Haller, p. 23.

50. Perkins, Works 1631, 2.318; reprint, 2.342.

51. Breward 1970, p. 15.

52. Breward 1970, p. 22.

53. Brewer 1970, pp. 12ff.
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after Scripture. In dealing with the second command-
ment, he said that all images of the cross, Christ cruci-
fied, and pictures of saints ought to be abolished from
the churches.>4 He condemned will worship, which he
described as, “when God is worshipped with a naked
and bare good intention, not warranted by the word of
God%5 He added that the second commandment for-
bids “Corrupting of Gods worship, and that order of
government, which he hath ordained for his Church:
that which is done when any thing is added, detracted,
or any way, against his prescript, mangled.... This con-
demneth that Popish elevation of bread in the Lord’s
Supper, and the administration of it alone to the people
without wine, together with that fearefull abomination
of the Masse.’5%

Early on, his views on worship created some difhi-
culty for him with the authorities at the University. In
a sermon preached at the University, he stated that the
minister should not receive the sacrament from him-
self; that sitting was a better way to receive the sacra-
ment than kneeling; and that one ought not face east
because the cross is there. However, he was not strident
in enunciating his views. At his defense he said,

These things I have said to satisfye every man in this
congregation and to showe that I despise not authori-
tie; which if this will doe, God be praised, if not God’s
will be done.

I confess most freely this thing, I did not seek the dis-
quiet of this congregation: yet that I might have spoken
them at a better time more convenient.>”

His conciliatory tone was not cowardly compromise
but a desire to serve in the church. Breward refers to a
remark from Baxter, “Humphreys, Reynolds & Perkins
conformed in order to be able to preach, even though
they were more nonconformist than he was.’58
Perkins also had some involvement with the “Presby-
terian Movement.” Breward claims that there is no evi-
dence he was a professed Presbyterian. He states there

is only one reference in Perkins’ works that could be

54. Perkins Works 1631, 1.36; reprint, 6.79.

55. Perkins Works 1631, 1.38; reprint, 6.81.

56. Perkins Works 1631, 1.38; reprint, 6.81.

57. Perkins, Cambridge Mss. 1, 41:292fF.

58. Breward, 1970, p. 117n6.

59. Breward 1970, pp. 12, 116.

60. Perkins, Works, vol 3 (Cambridge: John Legatt, 1613), part ii,
p- 699; reprint 10.192

61. Perkins, Works 1631, 1.38; reprint, 6.81.

62. Perkins, Works, 1631, 1.531; reprint, 8.41, 42
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interpreted as a support of Presbyterianism, although
he admits that there is a complete absence of references
to Bishops.>?

The possible exception alluded to by Breward is in
the treatise on “Christian Oeconomie.” in which he says
that if a member of the house will not respond to the
admonition of the master, he is to be brought before
the officers of the church:

When admonitions and corrections will not prevaile,
the partie must be brought before the Ministers and
Governours of the Church, that they may censure him.
Matth, 18.17... And the Apostle James giveth order that
the Ministers of the Church should come to those that
are sicke, and pray for them, James 5,14. which if they
doe in case of infirmitie, they are also to be sought unto,

in case of error and offence committed, for redresse.6°

However, in addition to this reference, Perkins made
other remarks that indicate he believed the Presbyte-
rian doctrine of church government was revealed in
Scripture. In his comments on the second command-
ment, he remarked that the order for the government
of the church was revealed in Scripture.®! In a similar
passage dealing with Ecclesiastical laws, he stated that
Scripture reveals the principles of church government:

Ecclesiasticall lawes, are certain necessarie and profit-
able determinations of circumstances of the comman-
dements of the first Table. I say here circumstances,
because all doctrines pertaining to the foundation and
good estate of the Church, as also the whole worship
of God, are set down and commanded in the written
word of God, & cannot be prescribed and concluded
otherwise by all the churches in the world. As for the
Creeds and Confessions of particular Churches, they
are in substance Gods Word, and they binde not in
conscience by any power the Church hath, but because
they are the Word of God.

The lawes then which the Church in proper speech is
said to make, are decrees concerning outward order
and comelinesse in the administration of the word
and Sacraments, in the meetings of the Congrega-
tion, &c. And such laws made according to the gen-
erall rule of God’s word (which requires that all things
be done to edification, in comelinesse, for the avoyd-
ing of offence) are necessarie to be observed, and the
word of God binds all men to them, so farre forth as
the keeping of them maintains decent order, and pre-

vents open offence.62
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In his commentary on Galatians, he defended another
Presbyterian tenet, the right of a church to choose its
own minister:

If in Turky, or America, or else-where, the Gospell
should bee received by men, by the counsell and per-
swasion of private persons, they shall not need to send
into Europe for consecrated Ministers, but they have
power to chuse their owne Ministers from within them-
selves; because, where God gives the word, he gives the
power als0.%3

Perkins also took part in at least one synodical meeting.
Pearson quotes Edward Snape, who wrote the brethren
after he had been arrested, to warn them of the charges:

The former sort [charges respecting him and others]
are touching Classes and Synodes: wherein there are
mentioned particular places: (London, Oxford, Cam-
bridge), times (Act, Commencement, Sturbridge fayre,
Tearme) , persons (Cartwright, Perkins, Snape, Knew-
stub, Allen, Dike and divers others)...(Pearson [1928]
1966, 268-9).94

We know that Perkins attended the synod that took
place at St. John’s College during the time of Sturbridge
fair in 1589. Cartwright, Chadderton, and Travers also
attended this meeting. Two years later, the authorities
summoned Perkins as a witness to this meeting. When
questioned by the authorities, he said that it was the only
such meeting he attended.®5 Breward gives a summary
of this testimony:

Examined about the meeting he had attended in Sep-
tember 1589, Perkins was distinctly unhelpful and clearly
knew a good deal more than he was prepared to dis-
close. Asked whether there had been meetings to debate
how the discipline might be advanced and practised,
Perkins replied that, “he does not know that any min-
ister did at any time meet at any place to the purpose to
conclude, debate or order how the said discipline might
be advanced or practised,” a claim which is difficult to
take seriously. He agreed, however, that the meeting had
discussed “whether the rules and method of the said
book of discipline called Disciplina Ecclesia etc. were
agreeable to the word of God or not,” but refused to say

who had moderated the discussion, or been present.66

On the basis of this testimony and the lack of empha-

sis in his works on Presbyterianism, Breward con-
cludes that Perkins was only a peripheral associate
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of the classical movement.%” In light of the evidence
we have examined, Munson’s assessment seems more
reasonable: “Later when repression became evident,
he abandoned the movement and directed his efforts
into pastoral channels; for he preferred more peaceable
means of accomplishing the Reformation.’®® In other
words, Perkins identified himself with the “passive re-
sistance” approach to reform, even though he shared
the concerns of the classical movement.

As one committed to “passive resistance,” he was a
loyal member of the Church of England and abhorred
separation. In his commentary on Galatians, he wrote:

When Paul saith, Let me learne one thing of you, he
notes the fault of the Galatians, and of sundry others,
who when they have attained to a certaine measure of
knowledge in Gods word, are presently puffed up with
pride, and often thinke themselves wiser than their
teachers. This was the fault of the Corinthians, I Cor.
8.10 and of sundry in our daies, who separate wholly
from all our congregations, presuming to know that
which they never learned of their teachers.%9

And according to Fuller, he made no issue over sub-
scription: “Mr. Perkins, whatsoever his judgment was in
point of church-discipline, never publicly meddled with
it in his preaching; and being pressed by others about
the lawfulness of subscription, he declined to manifest
his opinion therein, glad to enjoy his own quiet, and to
leave others to the liberty of their own consciences.””°

His consuming passion was pastoral reform. Breward
described Perkins’s agenda:

He was deeply concerned at the lack of reformation
amongst the common people, even compared with ear-
lier in Elizabeth’s reign. “We are not now that which we
have been twenty or thirty years ago. For now we see the
world abounds with atheists, epicures, libertines, world-
lings, neuters that are of no religion. In light of this and
the ever present threat from Rome, Perkins set himself
the task of meeting the religious needs of the time.”*

63. Perkins, Works, 1631, 2.172; reprint, 2.42.

64. Pearson, 268-9.

65. Emerson, 1968, p. 159.

66. Breward, 1970, p. 10

67. Breward 1970, p. 10.

68. Munson 1971, p. 43.

69. Perkins, Works, 1631, 2.224; reprint 2.152; cf. 1613, part i, p. .264;
reprint 1.734.

70. Fuller, 1868, 3.134.

71. Breward 1970, p. 22.
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Thus, we see that William Perkins, by training, places
of service, convictions, and goals was indeed part of
the Puritan movement. Perkins was well equipped for
this task. In addition to being a profound theologian,
he was a popularizer and communicator par excellence.
Moreover, he thought strategically. Early on, he seized
on the importance of the printing press. He grasped
the significance of the printing press and—as noted
above—Dby careful editing, he and his subsequent edi-
tors turned his sermons into books. In my estimation,
he is one of the easiest Puritans to read.

Breward states that he became the most widely read
Elizabethan theologian:

William Perkins of Cambridge was the most widely
known theologian of the Elizabethan church. By the end
of the sixteenth, he had replaced Calvin and Beza near
the top of the English best-seller list. Even more impor-
tant, his works were widely published outside Britain. At
least fifty editions of Perkins’ works were printed in Swit-
zerland, the same number in various parts of Germany,
almost ninety in the Netherlands, with smaller printings
in France, Bohemia, Ireland, Hungary, plus translations
into Spanish and Welsh published in London.”>

Merril likewise commented on the great influence
exerted by Perkins’s writings:

At one time the works of this Anglican churchman were
translated in a half-dozen languages, were reverently
carried by the Pilgrims to the New world, and were
considered as authoritative commentary on virtually
every phase of the Christian life by Protestants every-
where. Thirty years after his death, Phineas Fletcher
could still speak of ‘Perkins (our wonder) living though
dead’ And for the remainder of the century, the Angli-
can community shared this respect. In short, William
Perkins was the most famous and influential spokes-
man for Calvinism of his day, and his works provide a

72. Ibid., p. xi.

73. Merril, 1966, p. ix.

74. Perkins, Works, 1631, 1.9-116; reprint, 6.1-272.

75. Richard Muller, Post-Reformation Reformed Dogmatics: The Rise
and Development of Reformed Orthodoxy, ca. 1520 to ca. 1725, 4 vols.,
second edition (Grand Rapids: Baker Academic, 2003), 1.31.

76. Muller, PRRD, 1.34-35.

77. See Joseph A. Pipa Jr., “William Perkins and the Development
of Puritan Preaching” (PhD Diss., Westminster Theological Seminary,
1985), pp. 157-159; Roland Mac Ilmaine, The Logike of Peter Ramus,
ed. By Catherine M. Dunn (Northridge (Calif): San Fernando Val-
ley State College, [1574] 1969), p. xvii; Perry Miller, The New England
Mind: The Seventeenth Century (Boston: Beacon Press, [1939], 1961),
pp. 124-127.
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rewarding thoroughfare into the heart of that attitude,
so basic to Anglo-American heritage, which we have
come to call Puritan.”3

I note here four avenues of Perkins’s influence on the
church of his day and ours.

Commentator

Perkins wrote six commentaries on entire books or
portions of Scripture: Mathew 4:1-11; Matthew 5-7; Ga-
latians; Hebrews 11; Jude; Revelation 1-3. These com-
mentaries were first delivered as sermons and then
turned into treatises. They are very useful: marked by
sound exegesis, logical development, great practicality,
and clear writing.

Theologian

Perkins is probably best known today as a theologian,
particularly for his Golden Chain of Salvation. He wrote
five other theological treatises: Foundation of Christian
Religion; Exposition of the Creed; Exposition of the Lord's
Prayer; Manner and order of Predestination; Treatise
on God’s Free Grace and Man’s Free Will; Fruitful Dia-
logue Concerning the End of the World. Polemically, he
also wrote: Against Alexander Dickson; On memory;
Reformed Catholic; Problem of the Forged Catholicism;
Warning against Idolatry.

He defined theology as: “the science of living bless-
edly forever”74 In terms of his methodology, Muller
placed him in the early phase of the first period of Re-
formed Orthodoxy.”5 These are the men who system-
atically organized the doctrines of Scripture (one might
say they were the first systematic theologians). Build-
ing on an exegetical foundation, they used the methods
of the schools (universities) to organize their material.
Muller describes their methodology:

It is a theology designed to develop system on a highly
technical level and in an extremely precise manner by
means of the careful identification of topics, division
of these topics into their basic parts, definition of the
parts, and doctrinal or logical argumentation concern-
ing the divisions and definitions. This, moreover is the
sense of the term used by the writers of the sixteenth
century to describe their own academic, technical, and
disputative theology as distin¢t from other genre and
approaches, namely, the catechetical, biblical-exegetical,
and simply didactic or ecclesial 7°

Perkins basically followed the system of Peter Ramus
in his methodology.””
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In the Golden Chain of Salvation, he followed the Cal-
vinigtic order of salvation, with two excellent additions:
he introduced the role of Christ into the order and ap-
plied the covenant of grace to its application. In doing
50, he established the relationship between Predestina-
tion and Covenant Theology. In his theological trea-
tises, he made theology accessible to the average person.

Pastor
Perkins was a pastor par excellence. In fact, one of his
greatest contributions was in the area of practical the-
ology. Ian Breward writes,

What gave Perkins his significance was his ability to
present a pastoral ideal which appealed to the rapidly
rising numbers of undergraduates entering the ministry
by the end of the century, as well as offering substantial
practical guidance in brief compass to hardpressed par-
ish ministers anxious for advice about preaching, pas-
toral care and matters theological. Books like The Arte
of Prophecying, An Exposition of the Symbole, or A Dis-
course of Conscience met a very real need.”8

He was the architect of Puritan/Reformed approach to
dealing with cases of conscience. He wrote The Whole
Treatise of the Cases of Conscience, Distinguished into
three Bookes shortly before he died. It was published
in 1601 by one of his editors, Thomas Pickering.”® This
treatise was the first comprehensive manual on dealing
with cases of conscience: questions about man in him-
self, in relation to God, and to other men. This treatise
was the first Protestant attempt at systematically dealing
with pastoral issues. He profoundly influenced subse-
quent generations in the approach to dealing with pas-
toral issues.8°Altogether, he wrote five treatises dealing
with various cases of conscience: Discourse on Con-
science; Three Books on Cases of Conscience; Treatise
Whether a Man is in Damnation or Grace; A case of
conscience; Grain of mustard see.

Additionally, he wrote fifteen treatises addressing
various pastoral issues: True Manner of Knowing Christ
Crucified; True gain; Exhortation to Repentance: Zepha-
niah 2:1-2; Nature and Practice of Repentance; Combat
of the Flesh and Spirit; Man’s Imagination; Direction for
Government of the Tongue; Dammed Art of Witchcraft;
Resolution to Countrymen on Prognostication; Treatise
on How to Live well in all Estates; Treatise on Vocations;
Right Manner erecting and Ordering a Family; Christian
Equity; Treatise on dying Well.

He also practiced what he preached. Breward states
that he spent his Lord’s Days meeting with people in
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order to help them solve cases of conscience.3! Brooks
maintains, “Also his wisdom in giving advice and com-
fort to troubled consciences, is said to have been such,
‘that the afflicted in $pirit, far and near, came to him,
and received much comfort from his instructions.”82

This practice was also emulated by Puritan preachers.

Preacher

As noted above, Perkins perhaps was the most power-
ful preacher of his day. Like the early Reformers—and
anticipating the Westminster Larger Catechism 155—
he was firmly convinced that preaching was the pri-
mary means of grace.33 He taught that in preaching,
God made the preacher his mouthpiece.84 Therefore,
he immersed himself in preaching. Fuller described
his sermons: “Whereas Master Perkins so cunningly
interweaved terrors and counsels in his sermons, that,
as a changeable taffety, where the woof and the warp
are of several colours, appears now of one colour, now
of another, according to the different standing of the
beholders; so one and the same sermon of his seemed
all Law and all Gospel, all cordials and all corrosives,
as the different necessities of people apprehended it.%5
To him the office of the minister was a high and noble
calling. In preaching upon the duties and dignities of
the ministry from Isaiah 6:5-9, Perkins wrote about the
high calling of the minister:

But alas, this is not all; there is a greater worke to be
wrought then so, he must be humbled & cast downe in
sight of the greatnesse of that calling, of that Majestie
of that God, whose roome he is to execute, and of the
unworthinesse of himselfe to so great a worke: hee must
be resolved, that to call a man to the Ministerie, is the
greatest worke that God worketh in his Church, but the
converting of a sinner, and calling him to the state of
grace: nay it is a worke even like unto it: for as a sinner
in his conversion, so he at his Vocation to that place, is
often to crie out in the amazement of his soule, Woe is

78. Breward,1970, p. 23.

79. Perkins, 1631, 1.1-152; reprint, 8.95-440.
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mee, I am undone. As therefore they are fouly deceived,
which thinke any holynesse or sanctification, can suffi-
ciently qualifie a man without learning, so are they no
lesse which thinke all outward complements to be suf-
ficient without this work, which here was wrought in
the holy Prophet.86

Thus, it is a great sin to neglect or to be careless in ful-

filling one’s office:

In the next place, whereas the Prophet complaineth of
the pollution of his lips, as of the peculiar sinne of his
place: Ministers are here taught, to avoide that sinne
above all others; & to labour in that dutie above any
other: for the doing of it, is his most comfort; the want
of it, is his most vexation: his tongue is the instrument
given him to honour God, if he use it well it yeelds him
comfort, more than any other duties.

But if he use not, or abuse his tongue, the pollution of
his lippes will be the heaviest burthen of all: they there-
fore are greatly deceived, who thinke a minister to dis-
charge sufficiently his dutie, though he preach not, if
he keepe good Hosbitalitie, and make peace amongst
Neighbours, and performe other works of charitie and
good life: for if a minister have not this vertue, he hath
none: If he Preach not; If he abuse his lippes: or if he
open them not, he hath no conscience, nor can have
any comfort; for that is the principall dutie of a Minister
(though all the other bee required to make him comple-
ate:) the want of them condemne him before men, but
it is the pollution of his lippes which presently checks
him before God as we see here in this holy Prophet: the
conclusion then is to everie Minister, that if he had all
the vertues and good properties that can commend a
man in the world, yet if his lips bee polluted, either by
not preaching, or by negligent, idle or carelesse preach-
ing, this pollution will so staine his conscience, and so
burthen him in the presence of God, that the time will
come (not-withstanding all his other good qualities) hee
will crie out in farre more pitifull manner than here the
Prophet doth; Woe is mee, I am undone, because I am a
man of polluted lippes.87

86. Perkins, Works, 1613, part i, p. 443; reprint, 10.239.
87. Perkins, Works, 1613, part ii, p. 445; reprint, 10.244.
88. Perkins, Works, 1631, 2.292; reprint, 2.289
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In his commentary on Galatians, he pictured the role
of the minigter in three categories:

The first, is, to become suiters to the Church, or to the
soules of men, in the name of Christ, and to make the
offer or motion in his name, of a spirituall marraige:
and this is done in the Ministerie, and dispensation of
the Gospell. The second is, to make the Contract be-
tweene mens soules and Christ. Now to the making of
a Contrad, the consent of both the parties (at the least)
is required: Christ gives his consent in the word Ose.
2.20. And we give our consent to him, and choose him
to be our head, when we turne to God, and beleeve in
Christ. And the ministery of the word serves to signifie
the will of Christ unto us, and to stirre up our hearts to
an holy consent. The third is, after the contra, to pre-
serve them in true faith, and good life, that they may
be fit to be presented to Christ in the day of judgment,
and so be married to him eternally.88

With these three categories, he showed the indis-
pensability of preaching for every aspect of Christian
experience.

As a minister prosecutes this work, according to Per-
kins, he functions as an active instrument in conversion.

It may be said, that the Ministers in the work of the
ministery are deputies of Christ I answer, that they
are no deputies, but active instruments. For in the
preaching of the Word there be two actions: the first
is, the uttering or propounding of it to the eare: the
second is, the inward operation of the holy Ghost in
the heart: which indeede is the principal, belongs to
Christ alone: the action of speaking in the minister
being onely in@trumentall. 39

Therefore, to Perkins, the preaching of the word is abso-
lutely essential to the advance of the gospel: “Here also
we learne, that the preaching of the Gospell is necessa-
rie for all men, because it is the Instrument of God to
conferre the spirit... And the most learned have need
of this ordinance of God.”?° In another place, he main-
tained the importance of preaching as a means of grace,
because Christ Himself speaks through the preacher:

For the first: the word of God preached is a special
meanes ordained of God, for the true applying of Gods
promises of mercy to our owne soules; and therefore
a most soveraigne remedie against this thought of dis-
trust; for when the promises of mercy in Christ, are
offered unto Gods people in the preaching of the word
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by a lawfull Minister, it is as much as if Christ himself
in his owne person should speake unto them, by vertue
of Gods ordinance. If God from heaven should say to
any man, mercy belongeth to thee, he would beleeve:
If God say to Cornelius beleeve thou and my mercy
belongs to thee; Cornelius will beleeve; if hee say to
Peter, beleeve thou and my mercy belongs to thee, Pe-
ter will beleeve: and if he say to Mary Magdalen, she
will beleeve. Loe here, when the Minister of God, out
of Gods word, saith to any man, be leeve thou, and re-
pent thou, and Gods mercy belongs unto thee; it is as
much as if the Lord should call him by name particu-
larly, and say unto him, beleeve thou, and repent, and
my mercy belongs unto thee: yea it is all one as if God
himselfe should say, I am thy Father and thou art my
child, if thou wilt repent, and beleeve e

In light of his theology of preaching, it is no wonder
that Perkins gave himself with such zeal to the task.
Furthermore, it is not surprising that his great desire
was to inculcate these views in others and to equip them
for the ministry. To him preaching was the great vehicle
by which the church would be reformed. Because of this
commitment, he wrote a book that set forth his views on
preaching. Perkins taught his approach to preaching in
his book, The Arte of Prophecying, which was published
in Latin, 1592 and translated into English in 1606.9% This
title may be confusing to modern readers. Perkins was
following Calvin and others in recognizing that pas-
sages such as Romans 12:6 and 1 Corinthians 14:24 re-
fer to preaching.93 There were at least three factors that
prompted Perkins to write this work.

The first factor was the dearth of able preachers in
Elizabethan England. The Puritans were greatly con-
cerned about the scarcity of preachers. Although there
was some improvement during the reign of Elizabeth,
things were still bleak in Perkins’s day. Breward states:
“He stood within a long tradition of complaint at this
point. Tyndale had wanted all clergy to be able and
conscientious preachers, but by 1583 only one sixth
of the English clergy were licensed to preach. After
a §trenuous campaign by Whitgift to raise the stan-
dards of the clergy, there were still only 4,830 licensed
to preach in 1603. There were 9,244 parishes.”94 One
of Perkins’s goals was to help remedy the situation by
training young men for the ministry. Certainly, he
had this need in mind when he penned The Arte of
Prophecying.

The second factor that led Perkins to write a book on
homiletics was the inadequate provision for the train-
ing of ministers. There was a gap between the academic
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ingtruction of the university and the doctrinal and prac-
tical instruction necessary for the pastorate. Breward
explains:

Holders of a B.A. spent four years acquiring skill in
logic, rhetoric and philosophy, but apart from a few
catechized by godly fellows or introduced to extracur-
ricular theological reading, there was no formal theo-
logical instruction—only an abundance of religious
observance. Hence Whitgift’s instruction that all his
clergy under M.A. should study Bullinger’ s Decades.
This included the majority, although there was a slowly
rising number of clergy with an M.A. and the three
years study of philosophy and theology that went with
it. Very few spent the additional seven years needed to
acquire a B.D.

Apart from disputation, such training was intellec-
tual. No training was given in preaching or ¢piritual
direction. The assumption was that, since the shape of
Christian faith was known and the basic duties of the
ministry well defined, any educated man could learn
how to comfort the troubled, sick and dying, play his
role in local society, understand the Bible and have a
sufficient understanding of classical rhetoric and logic
to preach a satisfactory sermon.9>

The failure of the university curriculum to train men
adequately for the minigtry greatly distressed Perkins.
He was not against a strong liberal arts education. In
fact, he was “emphatically in favor of such liberal edu-
cation’9% But Perkins believed that preaching ought to
be approached as a separate discipline. In the prefatory

letter to The Arte of Prophecying, he writes:

Now by how much the more excellent everything is,
by so much the more diligently it ought to be adorned
with variety and plenty of precepts. Therefore, when I
saw this commonplace so handled by many as that it
would remaine naked and poor, if all other arts should
call for those things, which are their own, I perused the
writings of divines, and having gathered some rules out
of them, I have couched them in that method, which

91. Perkins, Works, 1631, 2.467; reprint, 9.213-14.

92. Perkins, Works, 1631, 2.643-673; reprint, 10.281-356.

93. John Calvin, Commentary on First Corinthians, trans. J. W. Fra-
ser, ed. E.W. and T.E. Torrance (Edinburgh: Oliver and Boyd, 1960),
p- 230.

94. Breward, 1970, p. 35.

95. Breward, 1970, p. 36

96. Breward, 1970, p. 36.
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I have deemed most commodious, that they might be
better for use and fitter for the memory.9”

Surprisingly, since the Reformation, no major work
had been written by an Englishman to meet the need
for instruction in practical theology. Perkins labored to
fill this gap. Breward says,

No general and substantial sketch of the duties and ide-
als that should inspire a parish minister had appeared
from an English pen since the Reformation, a surprising
fact when one considers the numerous aids issued in
the 14th and 15th centuries. Overseas models were used
instead. Books like Hemmingius' The Preacher, 1574, or
Hyperius’ The practis of preaching, 1577, did something
to fill the gap left between academic training and pas-
toral duties but it was Perkins who was the first to set
out in some detail the theology of ministry and pastoral
care that was exemplified in predecessors like Richard
Greenham. Reformed theology and Puritan practical
piety were combined to sketch a theology of the minis-
try which clearly reflected English conditions.93

A third factor that contributed to Perkins’s writing The
Arte of Prophecying was his distaste for the sermonic
style and structure of the Anglo-Catholics. Herr called
the style florid and witty.?® Both of these forms made
an abundant use of rhetorical devices such as repeti-
tion, heaping of examples, gradation or word-chains
and schemata. Moreover, both used innumerable quo-
tations from the Church Fathers and various secular
sources. Frequently, the quotations were given in the
original, followed by a translation.

The florid is less ostentatious and is an attempt to
reproduce Ciceronian sentence structure into English.
Hooker alone did this with any effectiveness. The witty
was marked by artificiality and used tropes, extravagant
analogies, rhymes, and puns. This style was greatly af-
fected by euphuism. Euphuism is an Elizabethan literary
style that is distinguished by excessive use of antithesis,
alliteration, balance and similes drawn from nature and

97. Perkins, Works, 1631, 2.645. For a list those consulted, see the
lagt paragraph of the treatise; reprint, 10.356.

98. Tan Breward, “William Perkins and the Ideal of the Ministry in
Elizabethan Church,” The Reformed Theological Review, 24 (October
1965): 771%.

99. Herr, pp. 89-103.

100. Works, 1631, 2.673; reprint, 10.356

101. The Westminster Confession (Carlisle: The Banner of Truth,
2018), pp. 559-63; see also Westminster Larger Catechism 159.

102. Munson, p. 42.
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fables. Perkins hoped to correct the defects of Anglo-
Catholic preaching by establishing the new Reformed
method and the plain style as the best way to preach.
The two major contributions of the book are the method
and its emphasis on plain style. The book concludes
with a summary of the whole:

The order and sum of the sacred and only method
of preaching:

1. To read the text distinctly out of the canonical
Scriptures.

2. To give the sense and understanding of it, being read,
by the Scripture itself.

3. To collect a few and profitable points of doctrine out
of the natural sense.

4. To apply (if he has the gift) the doctrines rightly col-
lected to the life and manners of men in a simple and
plain speech.

The Sum of the sum:
Preach one Christ by Christ to the praise of Christ.*®°

Perkins did not invent the new Reformed method, but
established it as the primary method of English-speak-
ing, Reformed preaching for 150 years. The method was
recommended by the Westmingter Divines in the As-
sembly’s Directory for Public Worship.*°* Thus, we have
seen that William Perkins, by training, places of service,
convictions, and goals played a significant role in the
Puritan movement. Furthermore, his ability as a com-
municator and preacher placed him at the forefront of
those interested in the pastoral reform of the church.
One may ask, “If he were so influential in his day
and such a popular writer, why was he subsequently
neglected in the reprinting of Puritan works?” The an-
swer remains a puzzle. One possible answer is that when
Benjamin Brook published the three volumes Live of the
Puritans in 1813, he stated that when Perkins was called
to testify about Presbyterian meeting in Cambridge, he
gave the names of those present. This conjecture was
patently untrue, but if believed in the early nineteenth
century, such a rumor may have affected people’s atti-
tudes toward Perkins.'®* Today, the problem of reprints
has been remedied by the excellent ten-volume edition,
The Works of William Perkins, published by Reforma-
tion Heritage Books.
Continued on Page 266.
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In Continuation

Editorial. Continued from Page 2.
In addition to this material on Perkins, there are a good num-
ber of articles on other interesting topics. To name just a few,
Brandon Burks has a fascinating piece on the Salem Witch
Trials, complementing Zachary Groff’s historical examina-
tion of Roman Catholic superstition during the early years of
John Calvin’s ministry. In addition to two biographical articles
(on A. Alexander and A. Dobbin), the article canvassing the
works of William Tyndale on the authority and interpretation
of God’s Word, relative to worship, is particularly noteworthy.
The author’s hope is that it will be useful in showing Tyndale’s
doctrine of scripture hermeneutics, and the implications for the
regulative principle of worship. In addition, the essay should
be useful for summarizing Tyndale’s works in publication or-
der. Another goal is that this foray into Tyndale’s works in this
manner will promote wider study, by providing a framework
to approach his writings. Following the articles section, there
are a dozen reviews and some of the regular recurring depart-
ments. The issue is closed out with an author index for these
now twenty issues of The Confessional Presbyterian journal.s
THE EDITORS.

William Perkins (1558-1602) & His Agenda.
Continued from Page 16.

LEssoNs

There are many ways we may profit from reading Perkins,
but I conclude below with three brief lessons as suggestions,
particularly for the minister—although every Christian will
profit from reading Perkins, and I advise all to get acquainted
with him. My personal ‘Mount Rushmore of Calvinistic Theo-
logians’ is Calvin, Perkins, Owen, and Turretin. Perkins will
teach you to live well. One interesting note is his style. Reading
Perkins is pretty much like reading a good, modern writer such
as J. I. Packer. However, I offer three lessons for the minister.
The first lesson: learn from Perkins how to be a better pastor.
He will teach you how to deal with the conscience and apply
the Word to the complexities of life. He will challenge you to
stick to the work of regular pastoral care.

A second lesson: Perkins will help you learn to be a better
preacher. Perkins teaches us five very important things about
preaching. First, carefully exegete the text, treating it rever-
ently as the Word of God. Second, have a logical and thus
memorable outline. Third, be committed to specific, search-
ing, discriminatory application. Fourth, speak plainly and
powerfully; learn to preach extemporaneously. Fifth, preach
Christ. Just as all roads lead to Rome, in our sermons let all
statements lead to Christ.

A third lesson: develop the right priorities. It is easy to get
sidetracked by many pressing problems, but Perkins teaches us
that our highest priority is to seek to bring the lost to Christ
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and teach them how to live for Christ. Although we should
never neglect the legitimate avenues of reform in Church
courts, reformation and revival will come through careful ex-
ercise of the simple means of grace. Let prayer, sermon prepa-
ration, preaching, and pastoring be the mark of your ministry.s

William Perkins & His Works. Continued from Page 18.
Books At a Glance: Let’s talk a moment about just the first
volume. What kind of things await the reader in this volume?
And what, in particular, do you find especially valuable as a
contribution to biblical studies today?

Yuille ¢ Beeke: Volume 1 contains three of Perkins’s books.
The first is A Digest or Harmony of the Books of the Old and
New Testament. It made a significant contribution in his day
to the long standing debate surrounding biblical chronol-
ogy. The second book is The Combat between Christ and the
Devil Displayed. Here, Perkins expounds Matthew 4:1-11. It’s
a great resource for understanding the devil’s stratagems and
appreciating the believer’s calling to look to his “merciful and
faithful high priest” in the midst of temptation. The third book
is A Godly and Learned Exposition upon Christ’s Sermon in
the Mount. This is the most significant treatise in volume 1.
Perkins did not view Christ’s sermon as a legalistic system of
morality, a paradigm for the establishment of new society, or
a standard of ethics for a future millennial kingdom, but as
the definitive word on the nature of true godliness.

As for his contribution to biblical §tudies, Perkins believed
the “canonical” Scriptures constitute the “wisdom of God
concerning the truth” For this reason, he championed what
he called Scripture’s “infallible certainty;” meaning “the testi-
mony of Scripture is the testimony of God Himself” Owing
to this conviction, he adopted Scripture as the axiom of all
his thinking and the focus of all his teaching.

Books At a Glance: Can you give us a glimpse of the kind of
material that is in the other nine volumes?

Yuille & Beeke: Perkins’s works include expositions of Ga-
latians 1-5, Matthew 5-7, Hebrews 11, Jude, and Revelation
1-3; discourses on various cases of conscience; treatises on
worship, preaching, assurance, predestination, the Apostles’
Creed, the Lord’s Prayer; and the errors of the Roman Catholic
Church. We've organized these according to three major sec-
tions. Volumes 1-4 include his expositional works. Volumes
5-7 include his doctrinal and polemical works. Volumes 8-10
include his practical works.

The Works of William Perkins, gen. ed. Joel R. Beeke and

Derek W.H. Thomas, can be ordered at a steeply discounted
price from Reformation Heritage Books at heritagebooks.org.=
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