
We are equally taught by reason and experi ence that 
the principles of our minds should gov ern our prac-
tice in life and be kept in corresp ondence with it in ev-
ery particular. Accordingly in our converse with men, 
where we fi nd one who professes sentiments which are 
not just ifi ed, and of which he gives no evidence by his 
external conduct , we hold him in contempt and st ig-
matise him as a deceiver, unworthy of confi  dence or 
regard. And this criterion of judging has received the 
complete sanct ion of our divine Mast  er, since, in re-
counting the detest able qualities and wicked disp osi-
tions of the Scribes and Phari sees, he observed that 
they said and did not.

Perhaps there has been no fault more common 
among the professors of Christ ianity in all ages of the 
world, than that which is now under consider ation. 
Profession is cheap and easy, if it be admit ted alone; 
but to prove its sincerity by uniform pract ice is a much 
more diffi  cult and laborious attempt; and an attempt in 
which none can even tually succeed but those who have 
in them the root of the matter, || and are in reality that 
which they declare to the world.—Others may imitate 
this example for a short time and may impose upon men 
by the regularity of their external observances; but this 
deception will rarely last  long; like the morning cloud 
and the early dew, it will soon pass away; and exhibit 
their charact er in its native colours.

Too much pains cannot be taken, then, to impress on 
the minds of man the great advan tages, and the abso-
lute necessity of proving the sincerity of their religious 
profession, by main taining good works, and by adher-
ing to a uniform course of holy obedience. In propor-
tion as this proof is neglect ed, and men indulge in an 
opposite course of life, in the same proportion does 
real religion decline, and the holy cause subject ed to 
the ridicule and reproaches of carnal men.

To est ablish this truth, and to urge it in a pract i cal 

manner, appears to be the grand design of the Apost le 
in this chapter now before us. On this account indeed, 
he has been supposed by some, to contradict  that fun-
damental doct rine || of the Gosp  el so frequently deliv-
ered in the foregoing epist  les, viz. that we are just ifi ed 
by faith, without the deeds of the law. He has been sup-
posed, by those who did not underst and his design, to 
inculcate a dependence on good works for pardon and 
accep tance with God, if not wholly, yet at least  in a kind 
of conjunct ion with Faith.—But a careful and impartial 
attention to those insp ired authors will quickly con-
vince us, that their language may be easily reconciled, 
and that there is in reality, a most  beautiful harmony in 
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their sentiments, amidst  the seeming opposition.—St. 
James appears to have been writing to those, who, rely-
ing on faith alone, were disp osed to disseminate doc-
trines tending to licentiousness in pract ice; in order to 
confute them, he† declares and proves that no other 
faith will be found of a saving kind, but that which has 
sent a powerful and extensive infl uence on the soul, as 
to produce a sincere obe dience to the divine law. Th is 
solemnly teaches that a mere assent to gosp el truth, if 
it be not accompanied with a corresp onding temper of 
life is utterly ineff ect ual and vain. On the other hand, 
St. Paul as if to expose the self-righteous, and to obvi-
ate the error of such || as taught that obedience to the 
Mosaic law was necessary to salvation; oft en declares 
that faith is the only means of unit ing with Christ  and 
of becoming interest ed in his great atonement. viz that 
faith which is the act  of a regenerated soul, and which 
has a permanent infl uence on the heart and conversa-
tion.—In short, the Apost le James appears to be sp eak-
ing of a cold assent to sp eculative truth; but St. Paul, of 
a cordial and sincere reliance on the only Saviour. Th e 
former seems to intend, by the word Just ifi  cation: the 
fair and ample evidence which is given to men of sin-
cerity; while the latter means, what is more important, 
our acceptance in the sight of God.

Th e grand truth, then, which these two Apost  les agree 
rather more than is imagined in teach ing, is that a gen-
uine and saving faith, wherever it exist s, will always be 
attended by good works; or, in other words, that there is 
a necessary and indis soluble connect ion between such 
a faith, and holi ness of pract ice.

To illust rate and est ablish this truth therefore, and to 
urge it with a few pract ical remarks, is the design of the 
present discourse.—And may the great Author || and 
fi nisher of faith, so apply what may be sp oken to our 
souls, that we may be made wise unto salvation.

It is unnecessary to remark that by the obedi ence 
which is here maintained to be always the consequence 
of saving faith, cannot be underst ood to be an obedience 
uninterrupted and perfect  in its nature. Th ose who have 
true faith may not only sometimes fall into a slothful 
and inattentive st ate, but they may by the temptation of 
Satan, or the remaining corruptions of their own hearts, 
be led ast ray and enticed into grievous transgres sions of 
the divine law.—All that is intended by the Apost le, and 
all that I want to attempt to est ablish on the present oc-
casion is that every true believer’s inclination of mind, 

and habits of life are of an holy and obedient nature; 
and that though from the causes above mentioned, 
he may sometimes fall into sin, yet this is opposite to 
the general tenor of his conversation, and is a deviation 
from which he seldom fails to return with deep repen-
tance.—I want to advance and endeavour to prove that 
no man can be a real Christ ian unless his conduct  be 
generally con formed to the moral law; that he cannot 
be a true disciple || of Christ , unless he lives in the ha-
bitual discharge of the various duties which he owes to 
God, to his fellow creatures, and to himself.

It appears, then, that there is a necessary and 
indissoluble connect ion between faith and good 
works, because faith is the result of a renewed nature; 
or, in other words, it can be the act  of no other than 
a regenerated and sanct ifi ed heart.—We are expressly 
informed in the fi rst  chapter of St. John’s Gosp el, that as 
many as received Christ , were born, not of blood, nor 
of the will of the fl esh, nor of the will of man, but of 
God.—And it is also evident from what is revealed to us 
in Scripture of the nature of regeneration, that no one is 
capable of such views of divine things, as will lead him 
to embrace by faith the salvation of the Gosp el, unless 
his mind has been graciously enlightened, and his will 
renewed by the infl u ence of the holy Spirit. Indeed, 
any hearer’s faith may, without much impropriety, be 
called a part of that new nature which is implanted in 
the soul by the power of the Holy Ghost . Th at sp iritual 
perception of God, of Christ  and of his own st ate, which 
induces a renunciation of self righteous ness, and || 
a reliance on the only Saviour, is in fact  that <faith> 
which we are now contemplating; and that this sp iritual 
perception is the result of gra cious and holy infl uences 
on the soul is not less evident to all who attentively 
st udy the divine Word.

It may be also worthy of further remark, that the 
gracious p<r>inciple in the soul of which faith is a 
fundamental act , is not of a partial nature. It does not 
<aff ect > one faculty alone, without <extending to>
any of the rest . It does not enlighten the underst anding 
without renewing and transforming the will; but it per-
vades and rect  ifi es every faculty, regulates their opera-
tions, and direct s them to those pursuits and exercises 
which are agreeable to the divine will. It is a principle, 
in short, which reaches to all the moral powers of the 
soul, and maintains an infl uence over them that is per-
manent and universal.

If it appear thus, that genuine and saving faith can 
exist  in no heart but that in which these gra cious prin-
ciples and holy disp ositions are implanted by the Spirit 
of God, we are obviously and necessarily led to conclude, 
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that it must  always be ac||companied with holiness of 
pract ise. For when life is conferred on any being, he must  
of course perform those exercises which are the natural 
consequences of this life. Does not an immediate and 
uniform discharge of all the ani mal and vital funct ions 
const antly ensue on the est ablishment of animation in 
any natural body? And do we not always conclude that 
such a body is in a st ate of death, when the exercise of 
these funct ions is not only susp ended, but wholly de-
st royed? Believe it, my hearers, the connect ion is as ob-
vious, and quite as necessary, between the sp iritual life 
and those holy act ions which form its great evidence 
and its valuable fruit. It is as absurd and impossible to 
reconcile the exist ence of this divine animation in the 
soul, with the want of holiness in pract ice, as it is to 
think of preserving the life of the body, under a total 
<and continued> absence of all vital operations.

What is it that gives a moral st amp to act ions but 
the disp osition of the heart? What is it that charact er-
izes human conduct , but the principles from which it 
sp rings, and the st ate of the will by which it is imme-
diately dict ated?—To || suppose then, that the tenor 
of a man’s act ions may be opposite to the law of God, 
and that his soul, at the same time, may be possessed 
and governed by holy principles and gracious aff ect ions, 
involves as great a contradict ion to reason and the na-
ture of things, as to imagine that the act ions must  neces-
sarily be of the same <charact er> with the opera tions 
of mind which gave birth to them, they may nonethe-
less be of one direct ly opposite; or which is the same 
thing, that though it be impossible they should be dis-
similar, yet st ill they may bear no kind of similarity.—It 
is to suppose that the act s of the will are generally pure 
and holy, while the external conduct , which is nothing 
more than the act s of the will brought into view, may 
be of a charact er entirely the reverse.

But, my hearers, those suppositions are too unreason-
able to be admitted by a refl ect ing mind.—We need no 
proof to be convinced that men will always pursue that 
course of conduct  which is most  agreeable to principles 
and disp osi tions of their hearts. Th ey may dissemble for 
a while;—they may susp end this mode of act ing;— they 
may be led || ast ray by various causes; but their real 
charact er will at length predominate, and man may 
easily discover what manner of sp irit they are of.—If 
they love God, they will keep his commandments.—If 
their souls be enriched with heavenly grace, it will shine 
forth in their life and conversation.

My hearers, can they who are dead to sin live any 
longer therein? Can they whose temper nec essarily and 
uniformly includes a hatred to every wicked and false 

way, be st ill found to delight in pursuing them? (Can he 
whose heart is fi lled with love to God, frequently and 
habitually allow him self to pract ise those things which 
he knows are hateful in his sight?) Can they who de-
light in holiness, and who take pleasure in obeying all 
the divine commandments, notwithst anding this pre-
fer a course of known and deliberate sin? My hearers, 
these suppositions are all contradict ory and therefore 
impossible.—Th ey are as inconsist  ent with truth and 
the nature of things, as to imagine that <all> the hab-
its and inclinations of any mind may be pure and holy, 
but that it may not withst anding this be generally in-
clined to those things which are wicked and unlawful 
in their nature. ||

We are led then, by a very natural and easy process 
to the desired conclusion.—If faith can exist  in no other 
mind than that which is renewed and sanct ifi ed by the 
Holy Ghost —If every soul that is thus renewed and sanc-
tifi ed, is under the government of gracious principles, 
and holy disp  ositions—If it be impossible, as has been 
proved, for any soul who is under the government of 
these disp ositions, to avoid corresp ondent act s of the 
will, or holy act ions, then it is evident that there is an 
infallible and necessary connect ion between faith and 
good works.

But farther:— the indissoluble connect ion between 
faith and good works appears not only because faith has 
its foundation in a holy nature, but also bec[ause]† this 
grace, in its own exercises, tends to produce the same 
eff ect .—We have already contemplated the subject  in a 
general view;—we have endeavoured to show, from the 
exist ence of a sp l. [sp iritual] life in the soul, that good 
works must  be the result. Let us now endeavour, for a 
moment, for the sake of argu ment, to place out of view 
the circumst ance of faith being founded on a new na-
ture in the soul; let us consider it as a mere act  of the 
mind, with out any reference to the || principle from 
which it sp rings.—Taken in this abst ract ed light, faith 
has undoubtedly a direct  tendency to infl uence the heart 
and life of believers and consequently to regulate their 
moral conduct .

It is one and no very inconsiderable part of the act  
of faith <taken in an external[?] view[?]> to receive 
Christ  in his Kingly offi  ce: To accept of him not only as 
a Saviour from punishment, but also as a great Lawgiver 
and the Ruler of our life and conversation. Th us our 
Lord himself expresses a soul’s receiving him by faith, 
in this st riking language, take my yoke on you, and 
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learning of him;—Th is phrase surely means a <cor-
dial> submission to the law of Christ , and a readiness 
to perform all the duties which it requires. It intends a 
<pious>† resignation to this His holy will, arising from 
a deep convict ion of his wisdom and goodness, and a 
fi rm reliance on these attributes for continual protec-
tion and guid ance.—Th us we fi nd that the very essence 
of faith includes a willingness and const ant tendency 
to obedience of life.

But under this consideration the various inter est ing 
and delightful views which faith presents to the mind, 
surely tend to insp ire a holy temper and promote a dis-
position to observe the st rict est  rect  itude of conversa-
tion.—Can anyone who sin cerely believes in Christ , || 
who trust s in him as his Saviour from sin and de<a>th, 
and who feels all that gratitude which is the necessary 
consequence of such a reliance,—can such a soul be dis-
posed to indulge in a life of opposition to this Saviour, 
and in an habitual neglect  of his service?—Can he who 
realizes that he is under the immediate insp ect ion of 
the great Jehovah, and who has a deep convict ion of 
the purity and glory of his charact er, can he dare to al-
low himself in disobedi ent and rebellious pract ice?—Is 
it possible for him who has his eyes and his attention 
fi xed on the glories that shall be revealed hereaft er, to† 
place his aff ect ions on the vain and animal pursuits of 
this world?

No my hearers:—a st rong and lively faith not only 
supports the soul in diffi  culties and trials; but urges it 
on to the discharge of the most  pain ful and laborious 
duties.—It deters from the com mission of sin by pre-
senting to the mind the awful consequences thereof, 
and the heinous nature of transgressing the divine law. 
It allows to the cultivation of all the humane and so-
cial vir tues, by the transforming views which it aff ords 
of the sublime pleasures and exalted enjoyments of the 
world to come.—It qui<c>kens || the soul, and st irs 
up its native power to diligence and zeal, in the pursuit 
of heavenly object s by the perception which it aff ords 
of this high dignity and incon ceivable value.

Th e sacred scriptures treat frequently and fully of the 
infl uence of faith on the soul, and conse quently <of> its 
aff ect  on the pract ice. Th e th chapter of the Hebrews 
presents us with a large discourse on this interest ing 
subject . It represents in st riking language, the ast on-
ishing infl uence it had on the minds of many worthies 
and dist in guished favourites of heaven among the pe-
culiar people of God. It declares this divine principle to 
have been the source of the most  glorious magna nimity, 
and the most  heroic exploits that ever were achieved 
by mortals. In this remarkable chapter we fi nd it men-

tioned as an ample support to the weak, as a most  pow-
erful excitement to the purest  benevolence and every 
amiable virtue. Under the impulse of this grace, Moses 
when he came of age, refused to be called the son of 
Pha raoh’s daughter, choosing rather to suff er with the 
people of God, than to enjoy the pleasures of sin for a 
season.—Armed with the shield of faith, many saints, 
whose names || are there recorded, were made con-
querors and more than conquerors. Th ey subdued 
kingdoms—wrought righteous ness—obtained prom-
ises—out of weakness were made st rong—waxed val-
iant in fi ght—turned to fl ight the armies of the aliens.

Once more:—the necessary and indissoluble con-
nect ion between faith and good works is so frequently 
st ated and so fully asserted in the sacred scriptures, that 
we may derive from hence an undeniable and weighty 
argument to confi rm and est ablish those which have 
been already advanced.

Many are the inst ances which occur in the holy vol-
ume of God’s reject ing the most  fair and sp len did pro-
fession of love and faith, because this pro fession was 
not accompanied and confi rmed by a corresp onding life 
and conduct . Many are men tioned in the divine word, 
who though they pre tended to know God, yet in works 
they denied him; being abominable and disobedient 
and unto every good work reprobate. If ye love me, says 
Christ , keep my commandments. For whosoever saith 
he loveth me and keepeth not my command ments, is 
a liar, and the truth is not || in him.

We are also taught by infi nite wisdom that the great-
est  proof, and indeed the only infallible test  of holiness 
in the heart, or a genuine and saving faith, is a corre-
sp onding holiness in the life and conversation. For we 
are told that the fruits of the Spirit are always, love, joy, 
peace, long suff ering, gentleness, goodness, meekness, 
and temperance. Ye shall know men by their fruits, said 
our Sav iour himself. Do men gather grapes of thorns, or 
fi gs of thist les? Even so every good tree bringeth forth 
good fruit, but a corrupt tree bringeth forth evil fruit.—
A good tree cannot bring forth evil fruit, neither can 
a corrupt tree bring forth good fruit.—Wherefore by 
their fruits ye shall know them. For he that abiddeth in 
me, and I in him, the same bringeth forth much fruit. 
And hereby do ye know that ye know God, i.e. that ye 
believe in him, if ye keep his commandments.

In many of the promises given to men of grant ing 
them regenerating grace; and in several of the expla-
nations with which we are furnished of the nature and 
extent of the Gosp el Redemption, a regulation of the 
life and pract ice || is also included and represented 
of the highest  importance.
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—Th us saith the Lord, [in] the prophecy of Ezekiel, 
I will <put>† my sp irit <within>† you and I will cause 
you to walk in my st atutes and ye shall keep my judg-
ments and do them.—Th at grace of God, which brin-
geth salvation, and which is off ered in the Gosp el to all 
who will accept it, is described as teaching men to deny 
all ungodliness, and every worldly lust , to live soberly, 
righteously and godly in the present evil world.—And 
we are also told that the great design of Christ  in giving 
him self for us, was, that he might purify unto himself a 
peculiar people, zealous of good works.

Th e scriptures again declare, to complete their tes-
timony on this subject , that by works is faith made 
perfect .—Th at is, it produces its proper eff ect , and is 
brought to that exercise which is the chief end and de-
sign of its exist ence;— a tree is perfect ed, and comes 
to that upon which is wished, when it brings forth fruit 
abundantly, fi t ted for the use of man.—Now if the prin-
cipal object  designed to be obtained by implanting faith 
in the heart, be holiness of life and conversation; if this 
be the natural eff ect , and that which was intended by 
infi nite Wisdom, we are necessarily led to conclude, that 
wherever this faith exist s, it must  be accompanied || 
with that which is its proper consequence and which 
it was chiefl y meant to produce in the soul:—<that> 
wherever it really gov erns in the heart, it must  regulate 
the external conduct . Th at it must  shine in the various 
depart ments of human duty—and invariably adorn the 
civil—the social, and the domest ic charact er.

Having thus made an attempt to est ablish the con-
st ant and necessary connect ion between faith and good 
works, let us direct  our attention to a few pract ical re-
marks, which may naturally arise from what has been 
said.

Th is passage of scripture then, according to the ex-
planation which has been given, may obviously be ap-
plied as a test , to try the sincerity of many who make a 
sp lendid profession. Th ere are many, my friends, whose 
language would lead one to suppose they had all faith, 
whose lives and tem pers are found of an opposite de-
scription. Th ere are many, who though the profess the 
fullest  assurance and confi dence in the div[ine] prom-
ises, who notwithst anding exhibit unsanct ifi ed disp osi-
tions and highly immoral conduct . Why do we fi nd 
their hearts inst ead of being pure, fi lled with many and 
grievous abominations? and under the willing govern-
ment of passions that disgrace and injure them? Why do 
we fi nd those who say they || love God, hating their 
brethren, indulging in envy and malice, and in all un-
charitableness? Why do we see them who pretend to 
have their hearts fi xed on the things that are not seen, 

and that are eternal, led away by worldly principles, 
and enticed by perishing enjoyments from the path of 
duty? What can be the cause of all these melan choly 
opposites to the Christ ian charact er? Is the prevalence 
of such act ions consist ent with grace in the heart? Can 
men be real Christ ians and disre gard the obligations 
of morality? No, my friends, the truth is, such have 
not faith and amidst  all this high pretension are sadly 
deceived.—Th ey mist  ake some paltry and groundless 
resemblance for an important reality. Th ey confi de in 
a broken reed which will sp eedily fail and pierce them 
through with many sorrows.

No one indeed can infer here: he is st rict ly moral 
in his external conduct , that therefore he is in a gracious 
st ate and in the road to <happi ness>.† Th e outward de-
portment may be [unex ceptionable?] without a sp irit 
of grace or of real religion. But where real religion is 
morality will always appear. No further proof is need-
ful that one is in the gall of bitterness and in the bonds 
of iniquity, than† an habitual neglect  of obedience to 
the divine law.

[How absurd & insidious is it for any <one> to pre-
tend that he has a good heart, while his life is immoral, 
& while the tenor of his conduct  is of an opposite char-
act er! — How vain & presumptuous [to] profess faith 
in Christ , while his pract ise is one continued scene[?] 
of disobedience to his sacred precepts! — Can a man 
expect  to be believed in his declarations of internal pi-
ety & hidden exercises of mind, while nothing appears 
in his external behaviour, but a total inattention to] 
|| every divine law? Can he who neglect s the humane 
and social virtues, expect  to be received on earth as in 
heaven as the disciple of that benev olent Saviour who 
went about doing good?—No surely:—such charact ers 
are universally desp ised by their fellow mortals. But 
what is of infi nitely† more importance they will <also> 
be desp ised at a higher tribunal and reject ed as the dis-
ciples of the Father of lies.

In what light is that servant received, who pro fesses 
to feel the utmost  love and veneration for his earthly 
mast er, while he neglect s his service and refuses to 
obey him? Is he not discarded, not only as a detest able 
hypocrite, but as presumptu ous and foolish in the ex-
treme? Is he not consid ered† as desp icable for his de-
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ceit; and as worthy of exemplary punishment for his 
insolent and daring conduct ? Believe it, my hearers, 
he is no less detest able and ridiculous a charact er who 
pro fesses to love his Maker, while he tramples on his 
commandments; who talks of professing faith in Christ , 
while he pract ically declares, I will not have this man 
to reign over me.

Christ  came not to dest roy the law, but to fulfi l it. 
He did not teach men that righteousness was no lon-
ger required, || or that good works were only neces-
sary under the old disp ensation. He taught the contrary 
of all this, as plainly as words could <convey> his 
meaning.—He declared with awful solemnity, “Not ev-
ery one that saith unto me Lord, Lord, shall enter into 
the kingdom of heaven, but he that doth the will of my 
Father who is in heaven.”—He has taught us in a man-
ner which should alarm every worker of iniquity, that 
the habitual and allowed pract ice of any one sin, is as in-
consist ent with salvation, under the Covenant of grace, 
as ever it was under the Cove nant of works; or rather, 
to sp eak in more becom ing language, a continuance in 
sin is now <much> more heinous and aggravated in its 
nature, because it opposes a brighter and more glori-
ous disp ensation.

All therefore, who feel themselves habitually dis-
posed to neglect  morality, and disregard obedi ence to 
the divine law, may certainly come to this truly awful 
conclusion, that their hearts are not right with God, but 
that they are st rangers to the Covenant of Promise. Th ey 
may without hesita tion conclude that they are not only 
dest itute of faith, but of every grace which can render 
them acceptable to God and prepare them for his heav-
enly kingdom. ||

Th is passage of scripture may also be applied as an 
excitement to believers to be more uniform, diligent 
and zealous in maintaining good works.— Christ ians! 
how many who really have faith, bring disgrace on their 
profession and injure their own souls by a lukewarm 
and a careless life! How oft en do they give men occa-
sion to blasp heme that worthy name by which they are 
called, to think religion a mere cloak for wickedness, 
and Christ  but the minist er of sin! By not being suffi  -
ciently careful to avoid every appearance of evil, they 
lead many to view every thing serious with contempt, 
and to consider godliness as an empty name.

Th e eyes of the world are set on those who make a 
profession of religion and many are wait ing for their 
fall.—’Tis true that charity, that heavenly virtue, which 
so many claim, should teach them another lesson. It 

should teach them to mourn, rather than to triumph over 
the faults of Christ ians. It should be cast , as a conceal-
ing mantle over the infi rmities of the pious, and made 
to hide a multitude of <their> sins.—But this boast ed 
virtue is rarely to be found: there is much more of that 
ungenerous, diabolical temper, which rejoiceth in || 
iniquity inst ead of rejoicing in the truth.—Will you then 
be slothful in so important and so delicate a cause? Will 
you be indulging in negligence, suff er the way of truth 
to be evil sp o ken of? Will you be the occasion of men 
desp ising the religion of Jesus, and becoming avowed 
ene mies of the gosp el salvation?

But Remember, I beseech you, <my Christ ian hear-
ers>, that you are not only bound to avoid bringing re-
ligion into reproach; but you are also bound by every 
tie to honour and adorn it.—In what manner then, can 
this be so eff ect ually done as by bearing test imony, by 
every part of your conduct , to the extensive and ami-
able infl uence which <Christ >† possesses over the life 
and con versation?—By what means can you more fully 
convince gainsayers, and recommend the religion you 
profess, than by showing that it makes you better 
men, and more exemplary in the discharge of every 
<human> duty?—Believe it my friends, there is not a 
more beautiful sight upon the earth, nor one which has 
a more powerful tendency to silence the profane, and 
st rike the vicious with awe, than a consist ent, amiable 
Christ ian; a Christ  ian who walks uprightly, and || 
who const antly st and in to maintain a conscience void 
of off ence toward God and toward man—Th is is a char-
act er whom all men love—whom angels admire—and 
on whom the great Jehovah smiles <with appro bation> 
from his throne.

I will detain you with one thought more which me-
thinks is somewhat tender and aff ect ing in its nature.—
What labour and pain, my hearers, did our Lord and 
Mast er undergo that he might keep this divine law and 
bring in an everlast ing righ teousness for our just ifi ca-
tion? Did he not suff er more than language can describe, 
that he might mitigate <the dist resses> that he might 
lessen the infi rmities, and put away the sins of man? 
And shall we serve this Redeemer in a cold and neg-
ligent manner? Do we profess to love him supremely, 
and can we engage in his service with so little sp irit? 
Do we own ourselves under such infi nite obligation to 
him, and can we think it hard to submit to his holy law 
for a few years? Alas, my hearers, if we were not lam-
entably defi  cient in love to God, we should certainly 
serve him with more diligence and care. If we had a 
suitable sense of his favours to us, we could not content 
ourselves with a few chief observances or with a partial 

 . Word deleted (probably “declare”).
 . Th e phrase “to all descriptions of men” has been deleted.
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obedience, but we should hunger and thirst  aft er righ-
teousness and labour to || dis charge every known 
duty. Were our faith more st rong and vigorous in its 
exercise we should show it more plainly, by abounding 
in every good word and work.

Let us all then as many as profess to believe, be care-
ful to maintain good works, for this is good and prof-
itable unto men. Let us add to our faith virtue, and to 
virtue knowledge, and to knowledge  temperance, and 
to temperance godliness, and to godliness brotherly 
kindness, and to brotherly kindness charity—Let these 
things be so in us and so abound in our hearts, that we 
may be neither barren nor unfruitful in the knowledge 
of our Lord and Saviour.—By this means, our light may 
shine before men, and they, seeing our good works, 
may be led to glorify their Father who is in heaven.■

In Brief: Samuel Miller (-)

Samuel Miller, D. D., was the fourth son of the Rev. John 
Miller, born a few miles from Dover, Del., Oct ober , 
, and graduated, with high honor, at the University 
of Pennsylvania, July , . He commenced the st udy 
of theology shortly aft er his graduation, under the di-
rect ion of his father, but his father being removed be-
fore he had completed his theological course, he was 
licensed by the Presbytery of Lewes, of which his father 
had long been a leading member, on the th Oct ober, 
, and immediately aft er put himself, for the residue 
of his course, under the inst ruct ion of the celebrated 
Dr. Nisbet, of Dickinson College.

In April, , he received a call to the past oral charge 
of the congregation of Dover, then recently vacated by 
the death of his venerable father, which, however, he 
ultimately declined. In the Autumn of this year he re-
ceived a unanimous call from the United Presbyterian 
churches of New York, to become the colleague of Dr. 
Rodgers and Dr. McKnight. Th is call he accepted, and 
was ordained and inst alled June th, . From the 
commencement of his minist ry in New York he en-
joyed a high reputation. Besides having the advantage 
of a remarkably fi ne person, and most  bland and attrac-
tive manners, he had, from the beginning, an uncom-
monly polished st yle, and there was an air of literary 
refi nement pervading all his performances, that excited 
general admiration, and well might put criticism at de-
fi ance. He was scarcely settled before his services be-
gan to be put in requisition on public occasions, and 
several of these early occasional discourses were pub-

lished, and st ill remain as a monument of his tast e, tal-
ents, and piety.

In , Dr. Miller was Moderator of the General 
Assembly of the Presbyterian Church. He took a deep in-
terest  in the est ablishment of the Th eological Seminary 
at Princeton, from the fi rst  inception of the enterprise, 
though without the remotest  idea that he was dest ined to 
be more intimately connect ed with it than many others 
of his brethren. When the Chair of Ecclesiast ical Hist ory 
and Church Government was to be fi lled, the eyes of the 
Church were direct ed to Dr. Miller, and in due time the 
judgment of the Church was pronounced in his being 
formally elect ed to that resp onsible place. Th e appoint-
ment was made in May, , and having accepted it, 
he was induct ed into offi  ce on the th of September 
following. Here Dr. Miller continued, discharging the 
duties of his offi  ce with great fi delity and ability, and to 
the entire acceptance of the Church, during a period of 
more than thirty-six years. In May, , in view of the 
growing infi rmities of age, he tendered his resignation 
of the offi  ce, and the General Assembly, in accepting 
it, test ifi ed, at the same time, in the st rongest  manner 
possible, their grateful appreciation of his services and 
their high resp ect  for his charact er. His health, which 
had been waning for a considerable time, failed aft er 
this more perceptibly, until at length it became mani-
fest  to all that his period of act ive service was over. He 
felt himself that his work was done, and he was ready to 
enter upon his reward. Th e few friends who were privi-
leged to see him during the period of his decline, esp e-
cially aft er he had nearly reached the dark boundary, 
were not only edifi ed, but surprised at the expressions of 
humble, grateful, joyful triumph that fell from his lips. 
He gently passed away to his heavenly rest , January , 
. His funeral drew together a large concourse of 
clergymen and other dist inguished st rangers from the 
neighboring towns and cities, and an appropriate and 
charact erist ic sermon was preached by his venerable 
colleague, Dr. Alexander.

In many resp ect s Dr. Miller was a remarkable man. 
He was a laborious and successful st udent, methodical 
in his plans, and never entered on the performance of 
any public duty without full and accurate preparation. 
Th e great secret of his being able to do so much, and to 
do it so well, was that he did everything syst ematically. 

 . Th e phrase “and to temperance” was repeated.
 . Th e following biography of Dr. Miller is taken from: Encyclopæ-
dia of the Presbyterian Church in the United States of America: Includ-
ing the Northern and Southern Assemblies. Alfred Nevin, D.D., LL.D., 
Editor (Philadelphia: Presbyterian Publishing Co., No.  Chest nut 
Street []), -.
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He had a time for every duty, and one duty was not suf-
fered to encroach upon another. In his personal habits 
and dress he was remarkably neat, without anything, 
however, of undue precision. In his manners he was pol-
ished and graceful, and duly attentive to all those pro-
prieties which confer dignity upon social intercourse. 
Of the “clerical manners” which he recommended in 
his invaluable work on that subject , he was himself an 
admirable example.

Dr. Miller’s intellect ual and moral charact er partook 
of the same beautiful symmetry that charact erized his 
external appearance. He had by nature a kindly, sym-
pathetic and generous sp irit. His heart beat quick to 
the tale of dist ress, and his hand opened inst inct ively 
to administ er relief. Whilst  he made no disp lay of his 
charities by giving to particular object s large sums, 
worthy of being disp layed as examples of liberality, it 
could not be concealed that he refused aid to no object  
that he considered worthy of public or private benefi -
cence. He used to say that he loved to have a nail in ev-
ery building intended for the glory of God or the good 
of man. He had warm social aff ect ions, and received, 
as well as imparted, great pleasure in his intercourse 
with his friends. His mind was perfect ly well balanced 
in all its faculties, calm and deliberate, but certain in 
its movements, and worthy of being trust ed wherever 
good tast e, sound judgment and high intelligence were 
demanded. Th ere are few men who have an assemblage 
of intellect ual and moral qualities so well fi tted as were 
his to form a dignifi ed charact er, or to secure a course 
of honorable and enduring usefulness.

Dr. Miller was eminent as a preacher. His voice 
was pleasant, his enunciation perfect ly dist inct , his 
attitudes in the pulpit were extremely dignifi ed, his 
gest ure was always appropriate, and his utterance was 
deliberate. He never shot at random, but always had 
a dist inct  object  in view, and went deliberately and 
skillfully at work to accomplish it. Th ere was the same 
symmetry about his sermons as there was about his 
charact er, everything was in its right place. He did not 
deal in dry and doubtful sp eculations, but confi ned him-
self to Bible truth. “For solid gosp el truth, presented in 
a dist inct  and logical manner, and expressed in chast e 
and appropriate language,” says Dr. Carnahan, “he was 
certainly dist inguished above most  of his brethren.... In 
leading the devotions of the large congregation, or of 
the social meeting, he was peculiarly happy. Th ere was 
a simplicity and reverence in his manner and language, 
and an appropriateness in the topics which he intro-
duced, which were admirably fi tted to awaken devout 
feeling in the hearts of his auditors.”

As a Professor in the Th eological Seminary, Dr. Miller 
was alike able and faithful. He gave to his work all the 
energies of his mind and body. His lect ures were always 
highly appropriate and inst ruct ive, and while they were 
evidently the result of much thought and invest igation, 
and were so admirably persp icuous and well arranged 
that they could easily be remembered, they were written 
with excellent tast e, and sometimes, when description 
was called for, were marked by great rhetorical beauty. 
His intercourse with the st udents was charact erized by 
paternal kindness.

Dr. Miller attained dist inct ion as an author, his grace-
ful and vigorous pen having produced a very large num-
ber of valuable volumes and pamphlets, which are too 
well known to require any sp ecifi c mention here. But the 
crowning excellence of his charact er, aft er all, was his 
humble and devoted piety, his attachment to the great 
truths of the gosp el, and his earnest  desire to honor his 
Lord and Saviour, by making known to the perishing 
the way of life. He was eminently conscientious, dis-
interest ed and devout. Condescending in indiff erent 
matters, he always st ood fi rm to his own convict ions 
where anything important was involved. He was meek, 
humble, patient and forgiving. He moved about in so-
ciety, exhibiting the graces of nature in attract ive com-
bination with the higher graces of the Spirit. He was a 
living epist le of righteousness, known and read of all 
men who enjoyed his acquaintance or came within the 
range of his wide-sp read infl uence.■ 

 . Ed. See Dr. Carnahan’s Reminiscences in Th e Life of Samuel 
Miller, .-, and in William B. Sprague’s Annals of the Ameri-
can Pulpit. Presbyterian (Robert Carter & Bros. ) .-. Dr. 
Miller fi rst  preached in a “vehement and fervid” st yle while at Do-
ver, but changed to a “deliberate mode of sp eaking” aft er leaving for 
New York. “Says a friend, ‘I have heard the late Judge Fisher, of Do-
ver, sp eak of the great change in Dr. Miller’s st yle of preaching, aft er 
he’ left  ‘the Presbyterian church of Dover; and deplore his transition 
from the vehement and fervid, to the deliberate, mode of sp eaking.’” 
Life of Samuel Miller, .. During his past orate in New York, Dr. 
Miller wrote out his sermons and delivered them from memory with 
only the briefest  of outlines as an aid. However, once at Princeton he 
eventually adopted the pract ice of simply reading his sermons. “Dr. 
Miller, when he left  New York, was at the acme of his reputation as 
a preacher. From the date of his removal to Princeton, he gradually, 
if not at once, abandoned the more laborious method of memoriter 
preaching, for the easier one of reading his sermons. Moreover, lec-
turing to st udents of theology became his grand business as a pub-
lic sp eaker; and that tended to confi rm him in reading, and also in a 
plainer st yle of delivery. He might have resist ed the infl uence of habit 
in this resp ect ; but perhaps the importance of doing so did not occur 
to him; at any rate, his preaching, thereaft er, fell off  in popularity.” 
Life of Samuel Miller, .. 


