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ADVERTISEMENT. iii

IT

t

IT ſeems proper to acquaint the public with the

reaſon and intention of this publication . It

had been the cuſtom in the college of New - Jerſey

from its firſt eſtabliſhment, that the preſident ſhould

preach a ſermon on the Lord's day preceeding com

mencement, for the benefit of young perfons in

general, and in the end , addreſs a particular ex

hortation to the ſeniors of that year , who were to

receive the firſt degree in the arts and leave col

lege. This cuſtom was very much approved by

the author of the following ſermon and addreſs,

on his taking charge of the college, and therefore

regularly continued . For ſeveral years, the ad

dreſs was founded upon and had a particular re

lation to whatever had been the ſubject of the pre

ceeding diſcourſe, But in the year 1775 , when

the war with Britain was actually begun , and eve

ry thing ſeemed to breath the ſpirit of defence, he

choſe Chriſtian Magnanimity, as the ſubject of the

diſcourſe ; and not knowing what might be the

event of the important conteſt, he thought it ad

viſeable to make a collection or ſummary of all the

advices that had been given to the young gentle

men for their conduct in life ,in different years,under

diſtinct heads . This produced the one now pub

liſhed, which , with ſome variations and additions,

has been delivered to the claſs annually , ſometimes

the fabbath preceeding commencement, and ſome

times on commencement day, when the exerciſes

left room for it . The author having now intro

duced every thing that he thought of fufficient im

portance to find a place in it, and the length of

the piece having become ſuch as not caſily to ad

mit
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mit of its being all pronounced in one day, eſpe

cially the day of commencement, he has been in

ducedto publiſh it, together with the ſermon which

accompanied it, when firſt prepared and reduced

to & regular ſyſtem . He the more willingly

agreed tothis, that ſeveral inſtances have happened

of gentlemen educated at this college ſignifying,

that they thought they had received advantage, in

many ſituations, by recollecting the advices given

them at their graduation for their conduct in life,

He therefore now puts the whole into their hands,

and into thoſe of all who are willing to accept of

it, 'as the fruit of long experience and conſidera =""
ble attention to the courſe of human affairs, ear

neſtly wiſhing that they may be uſeful and emi

nent as citizens, ſcholars, patriots ; and at the ſame

time bėſeeching them , that in any or all of theſe

characters,theymay neither forget nor be aſhamed
to be Chriftians,

A



A

SERMON
ON

CHRISTIAN MAGNANIMITY .

I THESSALONIANS, ii. i 2.

called you

THE

* That you would walk worthy of God, who bath

into his kingdom and glory.”

HE preſent ſtate was intended to be, and I

think muſt, by every perſon of reflection, be

admitted to be a continual trial of the faith and

conſtancy of a Chriſtian. It is therefore a duty

we owe to others in general, but in a ſpecial man

ner, the elder to the younger, to give them faithful

warning of the temptations and dangers, to which

they muſt, of neceffity, be expofed , if they mean

to walk in the paths of piety and virtue. It hath

often occurred to me , in meditating on this ſubject,

that as falſe money is moſt dangerous, when it is

likeſt to the true, ſo thoſe principles and that cha

racter, which approach theneareſt to true religion,

if notwithſtanding they are eſſentially different

from it, will be moſt ready to impoſe on an un

cautious and unſuſpecting mind . Therefore, if

there is ſuch a thing as a worldly virtue, a ſyſtom

of prir.ciples and duty, dictated by the ſpirit of the

world, and the ſtandard of approbation or blame

with the men of the world , and if this is at bottom,

effentially different from and ſometimes directly

oppoſed
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oppoſed to the ſpirit of the goſpel, it muſt be of all

others, the moſt dangerous temptation, to perſons.

of a liberal education and an ingenuous turnof mind.

This, if I am not miſtaken , is really the cafea

There are ſome branches of true religion which

are univerſally approved, and which , impiety it

ſelf,cannot ſpeak againſt ; ſuch as truth and integri

ty in ſpeech, honefty in dealing, humanity and

compaſſion to perſons in diſtreſs. But there are

other particulars , in which the worldly virtue and

the Chriſtian virtue ſeem to be different things

Of theſe I ſhall ſelect one, as an example, viz.

fpirit, dignity, or greatneſs of mind. This

ſeems to be entirely of the worldly caſt : It holds.

a very high place in the eſteem of all worldly men :

The boldeſt pretenſions are often made to it, by

thoſe who treat religion with neglect, and religious

perſons with diſdain or defiance. It is alſo a yirs

tue of a very dazzling appearance ; ready to capa

tivate the mind, and particularly, to makea deep

impreſſion on young perſons, when they firſt en

1er into life. At the ſame time, the goſpel ſeems

to ſtand directly oppoſed to it . The humility of

the creature, the abaſement and contrition of the

linner, the dependence and ſelf - denial of the be-.

liever, and above all , the ſhame and reproach of

the croſs itſelf, ſeem to conſpire in obliging us ta.

renounce it .

What ſhall we ſay, then , my brethren ? ſhall we..

ſay that magnanimity is no virtue at all , and that

no ſuch excellence belongs to human nature ? or

ſhall we admit that there is beauty and excellence

in it - confefſing at the ſame time, that it does not

belong

4
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Chriſtian Magnanimity:

belong to religion, and only ſay, that though we

want this, we have many other and better qualities

in its place ? To this I can never agree ; for every

real excellence is conſiſtent with every other ; nay ,

every real excellence is adorned and illuſtrated by

every other. Vices may be inconſiſtent with each

other, but virtues never can . And, therefore, as

magnanimity is an amiable and noble quality

one of the greateſt ornaments of our 'nature, fo I

affirm , that it belongs only to true and undefiled

religion, and that every appearance of the one,

without the other, is not only defective, but falſe .

The holy ſcriptures, it istrue, do chiefly inſiſt

upon what is proper to humble our pride, and to

bring us to a juſt apprehenſion of our character

and ſtate. This was wiſe and juſt, becauſe of that

corruption and miſery into which we are fallen ,

the contrary would have been unjuſt. It is evi

dently more neceſſary, in the preſent ſtate of hu

man nature, to reſtrain pride, than to kindle
ambition . But as the ſcripture points out our

original dignity, and the true glory of our nature,

ſo every true penitent is there taught to aſpire after

the nobleſt character, and to entertain themoſt ex

alted hopes . In the paſſage which I have choſen

as the ſubject of my
diſcourſe ,

you ſee the Apoſtle

exhorts the Theſlalonians to walk ſuitably to the

dignity of their character, and the importance of

their privileges, which is a ſhort but juſt deſcription

of true and genuine greatneſs of mind .

My ſingle purpoſe, from theſe words, at this

time, is to explain and recommend magnanimity

as a Chriſtian virtue ; and I wiſh to do it in ſuch

1

2

.



Chriſtian Magnanimity,
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a manner, "as neither to weaken its luſtre , nor ad

mit any degree of that corrupt mixture, by which

it is often counterfeited and greatly debaſed. Some

infidels have in terms affirmed , that Chriſtianity

has baniſhed magnanimity, and by its precepts of

meekneſs, humility , and paſſive ſubmiſſion to in

jury, has deſtroyed that nobleneſs of ſentiment,

which rendered the ancients ſo illuſtrious, and gives

ſo much majeſty and dignity to the hiſtories of

Greece and Rome. In oppoſition to this, I hope

to be able to ſhew that real greatneſs is inſeparable

from ſincere piety , and that any defect in the one,

muft neceſſarily be a diſcernable blemiſh in the

other. With this view , I will ( firſt) give you the

principles of magnanimity in general, as a natu

ral quality ; (ſecondly) I will thew what is necef

ſary to give it real value, as a moral virtue, and

(thirdly ) Thew that it ſhines with the moſt perfect it

brightneſs as a Chriſtian grace ; after, will improve

the ſubject, bya practical application of what may

be ſaid for your inſtruction and direction .

Firſt, then , let me ſtate the principles of mag

nanimity, in general, as a natural quality. I think

it muſt be admitted , that as there is a real differ

ence between bodies as to ſize and bulk , as well as

other ſenſible qualities, ſo there is a real character

of greatneſs, or meanneſs, applicable to the mind,

diſtinct from its other qualities or powers. It is,

however, I apprehend, a ſimple impreflion, which

cannot be explained or further analyzed, but may

eaſily be felt, and is beſt illuſtrated by its effects.

Theſe may be ſummed up in the following parti

culars : To magnanimity it belongest to attempt

great

1
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1. great and difficult things ; II. to aſpire after great

and valuable poffeffions ; III . to encounter dangers

with reſolution ; IV. to ſtruggle againſt difficul

ties with perſeverance, and V. to bear ſufferings

with fortitude and patience.

1 , It belongs to magnanimity to attempt great

and difficult things. Thoſe , who, from a love of

Noth and eaſe, neglect the exerciſe or improvement

of their powers, and thoſe who apply them with

ever ſo great aſſiduity and attention, to things

mean or ofſmall conſequence, are plainly deſtitute

of this quality. Weperceive a meanneſs and want

of ſpirit in this reſpect, when particular perſons fall

below their rank in life, or when, as is too fre

quently the caſe in any rank , they fall below hu

man nature itſelf. When a prince, or other per

Con of the firſt order and importance in human

life, buſies himſelf in nothing but the moſt trifling

amuſements, or arts of little value, we call it mean;

and when any man, endowed with rational powa

ers, loſes them through neglect, or deſtroys them

by the moſt grovelling ſenſuality, we ſay he is act

ing below himſelf. The contrary of this, there

fore, or the vigorous exertion of all our powers,

and particularly , the application of them to things

of moment and difficulty, is real magnanimity.

2. It belongs to magnanimity, to aſpire after

great and valuable poffefſions. It is more difficult

properly to illuſtrate this as a branch of magnani

mity, becauſe of its frequent perverſion , which

will be afterwards explained. It ſeems, however,

to be neceſſarily included in the general character.

A grcat mind has great capacities of enjoyment
B
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Chriſtian Magnanimity.

as well as action . And as there is a difference be

tween the bleſſings in our view, both in point of

dignity and extent; ſuch a man will not be eaſily

ſatisfied, or put up with what is either meani

or ſcanty, while he can acquire and poſſeſs a better

and more extenſive portion . The large and en

creaſing deſires of the human mind, have often been

made an argument for the dignity of our nature ,

and our having been made for ſomething that is

great and excellent.

3 , It belongs to magnanimity to encounter

dangers with reſolution. This is inſeparable from ,

and conſtitutės a leading part of the character.

Even the moſt excellent and valuable ſervices to

mankind, if they are attended with no difficulty at

all , or meet with no oppoſition, though they re

tain the character of utility, yet, for want of this

circumſtance, they loſe that of greatneſs . Courage

is always conſidered as a great quality ; it has had

the admiration, or rather adoration, of mankind in

every age . Many, when they ſpeak of magnani

mity, mean nothing elſe but courage, and when

they ſpeak of meanneſs, have little other idca but

that of timidity. Neither is there, I think , any

human weakneſs, that is more the object of con+

tempt and diſdain, than cowardice, which , when

applied to life in general, is commonly called pu

fillanimity .

4 , It belongs to greatneſs, to ſtruggle against

difficulties with ſteadineſs and perſeverance. Per

ſeverance is nothing elſe but continued and inflex

ble courage. We ſee ſome perſons, who ſhew the

greateſt activity and boldneſs for a ſeaſon , but

time

1



Chriſtian Magnanimityi

timeand oppoſition weakens their force, andſeems,

if I may ſpeak ſo , to exhauſt their courage, as if

they waſted the power by the exertion . Perſe

verance, therefore, is neceſſary to greatneſs. Few

things are more contrary to thischaracter, than

fickleneſs, and unſteadineſs. We commonly join

together, the characters of weak and changeable:

5th, In the laſt place, it belongs to greatneſs to

bear ſufferings with fortitude and patience. This

is a kindred quality to the former, and is neceſſary

to complete the character of magnanimity. Such

is the ſtate of humanthings, that ſuffering is in one

way or another, wholly unavoidable. It often

happens, that difficulties cannot be removed, or

enemies cannot be conquered ; and then it is the

laſt effort of greatneſs of mind , to bear the weight

of the one or the cruelty of the other, with firm

neſs and patience . This virtue has always been of

the greateſt reputation . It is a well known faying,

of a heathen philoſopher, that a great man, ſuffer

ing with invincible patience, under a weight of

misfortunes, is a light, which even the Gods muſt

behold with admiration.

Having thus pointed out the principles, or ra

ther enumerated the chief effects of magnanimity,

as a natural quality, let us now, in the ſecond place,

conſider what is neceſſary to give it real value, as

a moral virtue . This is of the utmoſt importance,

and muſt appear ſo, to all who will conſider the

ſubject with attention. That I may fet the matter

in as clear a light as poſſible, obſerve, that to ren

der magnanimity a valuable quality, it muſt fur.

ther have the following characters.



Chriſtian Magnanimity.

* +

1

1 , The object of our deſires muſt be juſt as

well as great. Some of the nobleſt powers of the

human mind, have often been exerted in invading

the rights, inſtead of promoting the intereſt and

happineſs of mankind. As the hiſtory of the world ,

is little elſe than the hiſtory of human guilt, ſo ma

ny of the moſt illuſtrious names, tranſmitted down

to us, have been thoſe of the moſt active and ſuc.

ceſsful deſtroyers of their fellow - creatures. There

may be , and there have been in ſuch perſons, ma+

ny or moſt of the ingredients of natural greatneſs

of mind, but theſe have only ſerved to make the

characters, in the eye of reaſon, more hideous and

deteftable.

2 , Our deſires ought to be governed by

wiſdom and prudence , as well as juſtice. If any

perſon either forms difficult proſpects, or aſpires

after great poſſeſſions, and in proſecution of his

purpoſes, exerts ever ſo much courage, fortitude,

and patience, yet if theſe deſigns are leſs uſeful,

or theſe poſſeſſions leſs valuable, than others to

which he might have applied the ſame talents, it

cannot deſerve the name of true magnanimity. If

any perſon, for example, forms a reſolution of ex

erting his ſkill, in ſuch feats or performances ashave

nothing or very little valuable in them , but that they

are difficult and uncommon, I think no man will

pretend that he has any title to the character of

greatneſs of mind, otherwiſe a rope-dancer might

be a hero : Or if any perſon ſhould ſpend a whole

life, in the moſt unwearied application to the fin

gle purpoſe of accumulating wealth, however vaſt

his deſires, or however aftoniſhing his ſucceſs, . his
merit

.

2



9 ,Chriſtian Magnanimity.

merit would be very ſmall. Nay, we muſt be fen

lible that he has loſt many opportunities of doing

fignal ſervice to mankind, and of acquiring more

valuable and durable enjoyments, while in pur

fuit of this, which , after all, will diſappoint his

hopes.

3. The principle of action muſt be honorable,

as well as the atchievements illuſtrious. If a per

fon does things ever ſo extraordinary in their na

ture , orercoines the greateſt difficulties, or braves

the moſt formidable dangers, merely to make his

name famous, we muſt at once perceive how much

it detracts even from his name itſelf. This is not

the language of religion only, it is the language of

reaſon , and the dictate of the human heart. An

inſatiable thirſt of praiſe, is ſo far from being ami

able, that it is hateful or contemptible. I am ſon

fible that a thirſt of fame, is not only apparent in,

but leems to have been confefTed by many of the

moſt diſtinguished heroes of antiquity ; but as it

certainly does abate, in a good degree, the luſtre

of their great actions, ſo the indulgence that is giv

en them , upon this head , is wholly owing to the

diſadvantages they lay under, in a ſtate of hea

theniſm , and their ignorance of a better and nobler

principle. Nothing, lays an eminent author, can

be great, the contempt of which is great ; and,

therefore, if a contempt of riches , ' a neglect of

fame, and a readineſs to ſacrifice both to duty and

uſefulneſs, is one of the moſt glorious characters

we can conceive, it is plain, that not the deeds, but

the principle is the evidence, and not the head nor

the hands of man, but the heart is the ſeat of
genu

ine greatneſs. 4,

$



10 Chriſtian Magnanimity,

4 , In the laſt place, in order to real greatneſs,

every attempt muſt be poſſible and rational , per

haps probable . Nothing is more common than to

find perſons, under the pretence of great and il

luftrious deſigns, proſecuting what is not of any

value when obtained , and at the ſame time, ſcarce

ly poflible, and no way probable to be obtained

at all . This is declining altogether from the line

of greatneſs, and goinginto the path of extrava

gance . Again , thould any man undertake what

he was altogether unable to performi, however ex

cellent the deſign were in itſelf, we would not

dignify it even with the name of ambition ; he

would acquire and deſerve the character not of

greatneſs, but of folly or madneſs.

On the whole, it is plain that theſe moral pria

ciples, muſt enter into the compoſition of true

greatneſs, and that when they are wanting , the na

tural characters mentioned before , degenerate into

vice, and aſſume the names of pride, ambition,

temerity, ferocity and obftinacy.

This leads me in the third place , to ſhew not

only that there is nothing in real religion, contrary

to magnanimity, but that there, and there only, it

appears in its beauty and perfection. Let me brief

ly run over, and apply to religion, the above men

tioned ingredients of magnanimity.

1 , It is to attempt great and difficult things.

Religion calls us to the greateſt and moſt noble at

tempts, whether in a private or a public view. In

a private view, it calls us to reſiſt and ſubdue every

corrupt and ſinful paſſion, however ſtrongly the

indulgence is follicited by the tempting object, or
recom ,

1

1
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recommended by the artful ſeducer. The impor

tance and difficulty of this ſtruggle, appears not

only from the holy ſcriptures, but from the expea

rience and teſtimony of mankind in every age.

What cautions are given by Solomon upon this

fubject ? “ He that is slow to anger, is better than

" the mighty, and he that ruleth his ſpirit, than

" he that taketh a city.”. The wiſeft heathens have

inculcated the neceſſity of ſelf - government, and the

danger of ſurrounding temptation , by many in

Structive images. But why should I extend this

part of the ſubject ? How few are ſucceſsful in this

attempt ? This alone is a ſufficient proof, that it is

great and difficult, and every perſon exerciſed to

godlineſs, will be abundantly ſenſible of it, from

the ſtate of his own heart.

In a public view, every good man is called to live

and act for the glory of God, and the good of

others. Here he has as extenſive a ſceneof acti

vity , as he can poſſibly delire . He is not indeed

permitted to glory or to build an altar to his own

vanity, but he is both permitted and obliged to

exert his talents, to improve his time, to employ

his ſubſtance, and to hazard his life in his Maker's

ſervice , or his country's cauſe . Nor am I able to

conceive any character more truly great than that

of one, whatever be his ſtation or profeſſion, who

is devoted to the public good under the immediate
order of Providence . He does not ſeek the bub

ble reputation in the deadly breach, but he com

plains of no difficulty and refuſes no ſervice , if he

thinks he carries the commiſſion of the King of

Kings .

2d,
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2 , The ' truly pious man aſpires after the great

eft and moſt valuable poffeffions. He deſpiſes ,

indeed, the uncertain and theunſatisfying enjoyments

of time. His deſires after preſent enjoyments, are

fubjected to the will of God. He has given them

up without reſerve, yet his heavenly Father know

eth that he hath need of theſe things, and therefore

he both aſks and hopes to receive what is ſuitable

and neceſſary, and believes that a little that a juſt

man hath, is better than the riches of many wicked.

But the glorious object of the Chriſtian'sambition ,

is the inheritance incorruptible and undefiled , and

that fadeth not away. The honorable relation

he Itands in to God , as his adopted child in Chrift

Jeſus, inclines and authoriſes him to hope for

this purchaſed poſſeſſion , and enables him to look

down with becoming indifference , on all the glory

of this tranſitory world . Let the rich man glory

in his riches, and the wiſe man glory in his wilt

dom ; he only glories in this, that he knoweth the

Lord, and ſhall be with him forever.

3. True piety encounters the greateſt dangers

with reſolution . The fear of God is the only effec

tual mean to deliver us from the fear of man .

Experience has abundantly,ſhewn, that the ſervants

of Chriſt have adhered to his cauſe, and made

feſſion of his name , in oppoſition to all the terrors

which infernal policy could preſent to them, and

all the ſufferings, with which the moſt favage inhu

manity could afflict them . But as this belongs to

the caſe of perſecution for conſcience fake, which,

by the peculiar kindneſs of Providence , is exceed.

ingly rare among us, it is proper to obſerve, that

every

pro
4
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every Chriſtian has frequent opportunities of ma

nifeſting a holy reſolution in encountering the re

proach and deriſion of worldly men, for adhering

to his duty. And when we conſider how hard it

is to bear reproach and ſcorn , called in ſcripture

" the trial of cruel mockings,” there will appear to

be no ſmall meaſure of dignity and heroiſm in him,

who can calmly ſubmit to it from every quarter, ra

ther than depart from his duty. There are not a

few , who are apt to boaſt of their ſpirit and reſo

lution, who are yet unable to bear reproach, and

meanly make the ſentiments of others, and the

caprice of faſhion , the rule of duty, in place of the

clear dictates of conſcience and the word of God .

How contemptible is this, compared to the con

duct of that man, who ſeeks no fame, but by ho

nelt means, and fears no reproach for honeſt ac
tions, but contents himſelf with a ſilent and believ

ing regard to him who ſeeth in ſecret, and who

fhall at laſt bring every work into judgment. '

4 , True piety perſeveres with conftancy in op

poſition to continued trial. This is indeed what

diftinguiſhes the Chriſtian warfare from that of

every other . It continues through life, and the

laſt enemy to be overcome is death . In all the

conflicts between men on earth , the iſſue may be

ſpeedily expected, and the reward immediately be

ſtowed ; but in religion , it is only he who ſhall

endure to the end that ſhall be ſaved. This adds

greatly to the difficulty, and feems to Thew not

only the excellence and beauty, but the real dig

nity and magnanimity of the Chriſtian character.

5. In the last place, truc piety endures fuffer- ,

с
ing



14 Chriſtian Magnanimity:

11

4

ing with patience and fortitude. If we reflect up

on the number of ſuffering martyrs, whoſe teſti

monies are upon record, we ſhall fee with what

calmneſs and compoſure , with what undaunted

firmneſs, and ſometimes with what exultation and

triumph they have gone to a fcaffold or been tied

to a ſtake . Can any perſon thinkCan any perſon think you, who hath

gone to thefield of battle, in quelt of glory , or

who hath braved the danger of the ſeas, in queſt

of wealth or power, be once compared with thoſe

who ' have cheerfully given up the precious life ,

or ſubmitted their bodies to the torture, to keep

their conſcience's undefiled ? But, my brethren ,

Chriſtian patience is much more frequently tried

in another manner. The believer has made an

unreſerved ſurrender of himſelf and hisall to the

diſpoſal of Providence : His faithfulneſs to this

promiſe, is brought almoſt every day to the trial.

For the Chriſtian then to ſuffer reproach, without

rendering evil for evil , or railing for railing, to be

ſubmiſſive under the lofs of ſubſtance, and ſay with

Job, “ naked cane I out ofmy mother's womb,

and naked ſhall I return thither : the Lord gave,

and the Lord hath taken away ; bleſſed be the

name of the Lord * ." - To yield up relations, and to

ſay with David, " I ſhall go to him , but he fhall not

return to meg." - To look forward to approach

ing death, and ſay with the Apoſtle Paul, " I ami

now ready to be offered, andthe time of my de

parture is at handt . " This is magnanimity in

deed ; this is the moſt folid glory to which any

child of Adam can poſſibly attain . I proceed,
in

* Job. i. 21 . . 2 Sam. xii. 23.
t . Tim . iv: 6
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in the laſt place, to make ſome practical improve

ment of what hath been ſaid :

1 , You may learn, from what has been ſaid , that

whenever honor differs from conſcience, it is a trea

cherous guide ; wherever ſpirit and dignity of mind,

as a worldly virtue, differs from true religion, and

even from the ſimplicity of the goſpel , it is falſe

and ſpurious. The goſpel, it is true, will not ſuf

fer men to ſeek revenge or to delight in it . It

Will humble them in the light of God, and make

them ſelf -denied in the preſence of men , yet it

will conſtrain them not to refuſe any duty to the

one, or any uſeful ſervice to the other. It will not

ſuffer them to be ambitious of higher places of ho

nour and truſt, but it will make them active and

zealous in the duties of that place, in which they

already are. It will not ſuffer them to reſent in

juries and gratify revenge, but it will make them

withſtand a king upon his throne, if he preſume

to interfere in the matters of their God . What

is there here that is not noble ?

After all the teſtimony in favour of true piety,

is univerſal, if carefully attended to. Every one

muſt acknowledge, that oftentation and love of

praiſe, and whatever is contrary to the ſelf -denial

of the goſpel, tarniſhes the beauty of the greateſt

actions. Courage and modeſty, merit and humili

ty, majeſty and condeſcenſion, appear with ten

fold glory , when they are united , it is impoſſible

to ſeparate them ; to divide, is to deſtroy them .

They are like light and thade in a picture, which

are neceſſary to each other, and which, by their uni

on, conſtitute the beauty and augment the luſtre of
the

1
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the piece . So true is this, that the higheſt poliſh

that any perſon can receive in commerce with the

world, is to have an apparent diſpoſition to prefer

the intereſt of others to his own, to guard againſt

every degree of offence, and to be always ready to

oblige . I have often been pleaſed with that ob

ſervation of a foreigner of high rank * , that worldly

politeneſs is only an imperfect imitation of Chriſtian

charity, it is nothing elſe but a ſtudied appearance

of that deference to the judgment andattention to

the intereſt of others , whicha true Chriſtian hath as

the rule of his duty, and the diſpoſition of his heart.

2 , Suffer me to obſerve, that as Chriftian magnani

mity is more excellent than that of the world , it is

alſo more practicable, and in fact, more univerſal.

Worldly magnanimity is what always requires ſuch

talents , as do not fall to the lot of many, and ſuch

opportunities for its exerciſe , as very ſeldom oc

The road to heroiſm is not open to every

But that magnanimity, which is the fruit

of true religion , being indeed the product of divine

grace is a virtue of the heart, and may be attained

by perſons of mean talents and narrow poffefſions,

and in the very loweſt ſtations of human life. In

fact, there have been , and are daily examples of

it in every rank,rank , We ſee the heroic fortitude of

the martyrs, as manifeſt in thoſe of early years, and

the wcakeft fex as in any other ; and whoever will

viſit thc folitary walks of life, may find in the

loweſt ſtations, humility, thankfulneſs, patience

under affliction, and ſubmiſſion to providence ,

ſuch as would do honor to the moſt approved vir

cur .

man ,

)

tue ,

* The Prince of Conti,



Cbrifian Magnanimity. 17

: tue, and the moſt enlightened mind . To deſpiſe

riches, and reſtrain the motions of and impa

tience in a needy ftate, is perhaps as truly noble

as to improve them wiſely in a higher. Thus the

honour which is chiefly deſirable, is equally open

to the rich and to the poor, to the learned and to

the unlearned, to the wiſe and to the unwiſe, as it

cometh from God , who is no reſpecter of perſons.

One of the beſt and happieſt effects of ſerious re

flection is, to bring us, in a great meaſure, all upon

a level, as indeed in one moſt important reſpect

the magiſtrate with his robes, the ſcholar with his

learning, and the day-labourer that ſtands unno

ticed , are all upon the ſame footing-- for we muſt

all appear before the Judgment Seat of Chriſt.

envy
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GENTLEMEN,

As you havenow finiſhed the uſualcourſeof
ſtudy in this place, and are to enter upon pub

lic life in a variety of ways, as each ſhall be deter

mined by inclination or other circumſtances, I wis

lingly embrace the opportunity of addreſſing an

exhortation to you, at this important and intereſt

ing period of your lives . I do not mean to ſay

much if any thing that you have never hcard be

fore, but to lay hold of your preſent situation, with

fome hope , that what may be ſaid now, will remain

upon your memory, and have an influence upon

your future conduct. That I may ſpeak with the

greater clearneſs and preciſion, I will divide what

Ihave to ſay, into three branches : I.your duty

to God, and the intereſt of your ſouls : II . the pro

ſecution of your ſtudies, or the improvement of

your talents as members of ſociety : III . Prudence

in your commerce with the world in general ,

your outward proviſion and other circumſtances

in life . As

de

1
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As to the firſt of theſe, it is to all men of the

greateſt moment. Some ofyou, I know , and more,

I hope, are intended for the ſervice of Chriſt in

the miniſtry. To this we have the univerſal ſuf

frage, that true religion is abſolutely neceſſary, with

which I heartily agree. But I wiſh thoſe who are

deſtined for other employments, may not ſome

times make a compariſor here unjuſt in itſelf, and

dangerous, perhaps even ruinous to thçir own

ſouls. Becauſe true religion is neceſſary to a mi

niſter, and they are conſcious to themſelves, or at

leaſt ſuſpect that they are withoutreligion ; inſtead

of laying to heart the things that belong to their

peace , they only determine that they will follow

ſome other calling. But alas, though the differ

ence to the public is very great, the difference to

the perſons themſelves, ſeems to mebut very ſinall .

A clergyman without religion, to be ſure is a

dreadful character, and when viſible, a deteſtable

one ; but truly one would think at the cloſe of

life, it will be but little comfort to a man, that he

muſt go to the place of torment, not as a miniſter,

but as a lawyer, phyſician , ſoldier, or merchant.

"Therefore ſuffer me to ſay to you, and to all who

bow hear me, that the care of your ſouls is the one

thing needful. All mankind, of every rank ; de

nomination and profeſſion, are finners by nature.

The ministers of the New Teſtament have received

a commiſſion to preach the goſpel to every crea

ture : “ He that believeth ſhall be ſaved, and he

that believeth not ſhall be damned."

While I ſay this, I beg of you to conſider that

the advantages which you have enjoyed, will be an

aggia
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aggravation of your guilt, if they are unimproved ..

There is an equity as well as wiſdom often to be

obſerved in the Providence of God. Unleſs reaſons

of ſovereignty, that is reaſons unknown tv'us, pre

vent it, judgment will be inflicted , when a per

ſon or people is ripe for the ſtroke . Therefore

as ſome plants and ſeeds, both from their own na

ture and from the ſoil and lituation in which they

pre placed ripen ſooner than others, ſo ſome per

ſons, by the early pains taken upon them , and the

privileges they have enjoyed , fill up the meaſure of

their iniquities ſooner than pthers, and are more

fpeedily overtaken with deſerved vengeance. There

are many common ſayings that are the effects of

error and prejudice ; for example, that which you

will be told by many, that the children of good

men are as bad as any .
If this is intended to in

ſinuate that a regular and pious education affords

no ground to hope for good behaviour in after

life , it is at once contrary to reaſon and experi-.

ence . But if we fhould ſay that when young per

fons piouſly educated, burſt seſtraining bonds af

funder, and are ſeduced into vicious courſes, they

commonly run faſter and farther than others, it

is a certain fact, which may be caſily accounted

for, and affords an important inſtruction to all .

After intreating you to lay religion to heart, I

muſt belecch you to guard againſt being too calily

ſatisfied in a matter of infinite moment. Do not

think it enough to be prudent, cautious, or decent

in your conduct, or to attain a character formed

upon worldly principles and governed by worldly

motives . I am not againit ( as you all know) in

troducing

*
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troducing every argument againſt fini, and ſhewing

you that looſe practices are ruinous to namo, bo

dy, and cftato. Neither is it you
ſhould

fórtify every pigus reſolution by the addition of

thefe motives. But alas ! the evil lites deeper,

Except a man be born again , he cannot enter

into the kingdom of God." True religion muſt

arile from a clear and deep conviction of your loft

ftate, by nature and practice, and an unfeigned re

liance on the pardoning mercy and fan & ifying

Suffer me, upon this ſubject, earneſtly to recom

mend to all that fear God, to apply themſelves

from their carlieſt youth , to the exerciſes of piety ,

a life of prayer and communion with God . This

is the fource from which a real Chriftian inuft de

rive the fecret comfort of his heart, and which

alone will give beauty, conſiſtency , and uniformity

to an examplary life. The reaſon why I have

mentioned it onthis occaſion is, that youth, when

the ſpirits are lively and the affe & ións vigorous and

Itrong, isthe ſeaſon when this habit muſt be forin

ed . There are advantages and diſadvantages at

tending every ftage of life . An aged Chriſtian

will naturally grow in prudence, vigilance, uſeful

neſs, attention to the courſe of Providence and.

fubjeétion to the divine will, but will ſeldom attain

to greater fervour of affection and life in divine

worship, than he had been accuſtomed to from his

early years. On the contrary , he will generally ſee it

neceſſary inſtead of trutting to occafional impul

fes to guard and trengthenthehabit by order and
form .

D Be
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Be companions of them that fear God. Etteem

them always moſt highly,and ſhun , as a contagious

peſtilence, the ſociety not only of looſe perſons,

but of thoſe eſpecially whom you perceive to be in

fected with the principles of infidelity, or enemies

to the power of religion . Many of theſe are much

more dangerous to pious perſons than operi pro

Aigates. As for theſe laſt, decency is againſt them ,

the world itſelf condemns them , reaſon deſpiſes

them, and prudence ſhuns them . He muſt have

a very mean taſte indeed who is capable of finding

pleaſure in diſorder and riot. If I had no higher

pleaſure on earth than in eating and drinking, I

would not chuſe to eat and drink with the drunk

en . Qrder, neatneſs, elegance and even moderaa '

tion itſelf are neceſſary to exalt and refine the plea

ſures of a ſenſual life. Therefore I will not allow

myſelf to ſuppoſe, that I ſhall afterwards hear of

any of you roaring and ſwearing in taverns, or

waſting your bodies and eſtates by lewdneſs and

debauchery, or that you take pleaſure in thoſe

-who do ſo. But be eſpecially careful to avoid

..thoſe who are enemies to vital piety, who do not

pretend to ſpeak directly againſt religion, but give

every ill name they can think of, to all who leem

to be in earneſt on that ſubject, and vilify the ex

erciſes of religion under the names of whining,

cant, grimace , and hypocriſy. Theſe are often un

happily ſucceſsful in making ſome uncautious per

fons afhamed of their Redeemer's name, his truths,

his laws, his people and his croſs.

I need hardly obſerve that this is not to be under

ſtood as recommending pharifaical pride and fun

per

1
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perciliouſneſs far lels a rath and preſumptuous

judging of the ſtate of others. It is not only law

ful but our duty , to have a free communication

with our fellow -citizens, for the purpofes of ſocial

life : It is not only lawful but our duty to be coura

teous and to give every proper 'evidence of reſpect

and attention to others, according to their rank

and place in ſociety. What I mean to caution you

againſt, is an unneceſſary, voluntary intercoufe,

ſuch as has inclination for its motive and pleaſure

for its object. . With reſpect to this, we need not

heſitate to ſay with the inſpired prophet, " he that

walketh with wiſe men ſhall be wiſe, but a cama

panion of fools ſhall be deſtroyed;" .

2. I come now to ſpeak a little upon the profee

cution of your ſtudies and the improvement of your

talents. : Your education in a ſeminary of learn

ing, is only intended to give you the clements and

firſt principles ofſcience , which ſhouldwhet your

appetite for more , and which will enable you to

proceed with an aſſured hope of ſucceſs. It hath:

been generally a favourite point with me, to re

commend the union of piety and literature, and to

guard young perſons againſt the oppoſite exa

tremes. Weſee sometimes thepride of unſanctified

knowledge do great injury to religion, and on the

other hand, wefind ſomeperſonsof real piety de

ſpiſing human learning, and diſgracing the moſt

glorious truths by a meanneſs and indecency hard

ly ſufferable in their manner of handling them .

On this account, induſtry and application to ſtudy

is of the utmoſt importance to thoſe who are intens

ded for the office of the miniſtry .

But
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But I have it further in view, to recommendto

you alt, without exception, a life of diligence and

application. Aveid fothas a dangerous enemy.

Fear it, hate it, and defpils it . It is a common

ſaying, that men donotknow their own weakneſs,

but it is as true, and a truth more important that

they do not know their own ſtrength . I deliğe

that you will receive the following information

from me, which I dare fay every perſon of judg

ment and experience will confirm that multitudes

of moderate capacity have been uſeful in their ge

ecration , reſpected þy the public, and ſucceſsful in

life, while thoſe of ſuperior talents from mature ,' by

mere ſlothfuļneſs and idle habits, os ſelf-indulgence,

have lived uſeleſs and died contemptible. There

is alſo a diſpoſition in young people, which you

knowI have often ſet myſelf to oppofę, to think

that looſe, irregular fallies, and ſometimes even vi

tious liberties are a ſign of fpirit and capacity.

The very contrary is the truth. It requires no

geniusat all to do miſchief. Perlons of thegreat ,

eft ability have generally been lovers of order.

Neither is thereanyinſtance to be found of aman's

arriving at great reputation or uſefulneſs, be his

capacity what it might, without induſtry and ap

plication.

Suffer me here, in a particular manner, to re

commend to you a firmneſs of mind and Ready

perſeverance, as of the utmoſt moment toyour

progreſs and fuccels. Whatever a man's talents

from nature may be, if he apply himſelf to what

is not altogether unſuitable to them , and hold on

with ſteadineſs and uniformity , he will be uſeful
and
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and happy, but if he be looſe and volatile, impa.

tient of the flowneſs of things in their uſual courſe,

and fhifting from project to project, she will prox

bably neither be the one nor the other .

I am ſomewhat at a loſs what to ſay as to chat

racter and reputation, yet it is fo important a point,

that it muſt not be omitted. True religion

fhould furniſh you with a higher and nobler print

ciple to govern yaur conduct than the deſire ofapr

plaufe from men . Yet in ſubordination , ito what

ought to be the great purpoſe of life, the approbar

tion ofthe Supreme Judge, there is a juft and lau

dable ambitionto do what is praiſe-worthy among

men . This ought not to be extinguiſhed in the

minds of youth ; being a powerful ſpur andin

citement to virtuous or illuſtrious actions. A tru

ly good man will feck no praiſe but by honeft

mcans, and will be ſuperior even to diſgrace itfelf,

if brought upon him by adherence to his duty .

Yet will he alſo be tender and careful not to give

juſt cauſe to any to impeach his conduct. If I

mightbepermitted to direct your views upon this

ſubject, Iwould ſay, conſider that your character

is already beginning to form . Every ſtep you

take further in life,will both aſcertain and ſpread

You ought alſo to be informed , that notwith

ſtanding all the hackneyed complaints of the par

tiality and cenforiouſneſs of the world, a man's real

character, in paint of ability, is never miſtaked ,

and but ſeldomin point of morals. That there are

many malicious and cenſorious perſonsI agree , but

lies are not half to durable as truth . There is an

impartiality in a diffufive public, which will thew
itſelf

0
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itſelf where means of information are afforded to

it. Therefore reverence the judgment of man

kind without idolizing it . Be as cautious as pof

ſible to do . nothing that deſerves cenſure, and as

little concerned as poſſible what reproaches may

fall upon you undeſerved . It is not a contradic

tion , but perfectly conſiſtent to ſay, a man ſhould

be tender and even jealous of his character ,and yet

not greedy ofpraiſe. There is an amiableneſs and

dignity in the firſt, but a meanneſs and littleneſs in

the laſt.

Another advice near a - kin to the laſt is, do as

much as you can to deſerve praiſe, and yet avoid as

much as poſſible the hearing of it. This is but

another view of the ſame ſubject ; and that it may

be the more uſeful, and my intention in it the more

manifeſt, I will extend it both to praiſe and dif

praiſe. When you come into public life, and be

come the objects of general attention , not only

guard againſt fiſhing for applauſe, and being in

quiſitive after what people think or ſay of you,

but avoid knowing it as much as you decently can .

Myreaſon for this is, that whether you will or not,

you will hear as much of the flanders of your ene

mies as you will bear with patience, and as much

of the flattery of your friends, or intereſted per

fons as you will bear with humility. : Therefore

prepare yourſelf for both, but ſeek for neither.

Several eminent authors, as you doubtleſs know ,

have given it as an advice to young clergymen, and

other public ſpeakers, to get a friend who is a

goad judge, and intreat him to make remarks up

on their compoſition, carriage, delivery, &c . with
fidel

+
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fidelity. I have nothing to ſay againſt the good

nels of the advice in itſelf, but at the ſame time, I

have no great conviction of the neceſſity oreven

the utility of it . It is very ſeldom that advice is

alked in this manner, but with a view to obtain a

compliment, and ſtill ſeldomer that it is given with

ſufficient freedom and impartiality . If any man

has humility and ſelf-denial enough to wiſh to

know his own faults, there will be little difficulty

in diſcovering them . Or if we could ſuppoſe,

there were difficulty to himſelf, his enemies or ri

vals , or talkative people, though they be neither

the one nor the other, will ſupply the defect. Pere

haps you will think , that in the ſtrictures of ma

lice and envy, there is generally an acrimony that

has no great tendency to reform ; like a ruſty knife ,

which makes a very painful wound, though not

very deep . II agree to this fully, and yet affirm , that

there is ſo much the more virtue, - ſo much the

more wiſdom, and perhaps I may add, ſo much

the more pleaſure in making this uſe of them .

I conclude this part of my ſubject, with adviſing

you to maintain a friendſhip with one another,

and to carry the intimacies of early life , through

the whole of it . To this I add;: that you ought

to deſire and cultivate the correſpondence of men

of piety and learning. Man made for ſociety ,

derives his chief advantages of every kind, from the

united efforts of many conſpiring to the ſame end .

As to piety, nothing is more eſſential to it, than

ſocial communication . It properly conſiſts in the

fupreme love of God, and fervent charity to all

/

The Chriſtian alſo hath need of the affiftmen .
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ance of others in his paffage through this world ,

where he has ſo much. oppoſition to encounter :

Thoſe who deſerve this character, are ſaid to be

pilgrims and ſtrangers in the earth. Therefore

they ought to keep together, left they loſe their

way. They comfort each other in diſtreſs, they

affift each other in doubts and difficulty, they em

bolden each other by their example, and they af

fist each other by their prayers.

This is no lefs the caſe in reſpect to literature.

have been obſerved , that great and eminentmen

have generally , in everynation, appeared in cluf

ters. The reaſon of this probably ' is, that their

fociety and mutual intercourſe greatly adds to their

improvement, and gives force andvigour to the

talents which they may ſeverally poſſeſs. Nothing

is fo powerful an incitement to diligence, or fo kins

dles the beſt ſort of ambition , as the friendthip ,

advice , and aſſiſtance of men , of learning and

worth . The approbation of one ſuch ,is ofmore

value to a noble mind , than peals of applaufe from

an undiſcerning multitude. Beſides,the affiftance

which men of letters give to each other , is really

neceffary in the execution of particular works of

great compaſs and utility. If it is by the labours

of preceeding ages, that it isnow poflible in one

life to attain to ſuch a degree of knowledge as we

have ſometimes feen , ſo it is by the concurrence of

many friends lending their aſliftance, that one man

has been ſometimes able to preſent to the public,

a ſyſtem of ſcience , which without that aid, he

alone would have in vain attempted to bring to

perfection . There is no circumftance which

throws
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throws this new country ſo far back in point of

ſcience , as the want of public libraries, where tho

rough reſearches might be made, and the ſmall

number of learned men to aſſiſt in making theſe

reſearches practicable, eaſy or complete .

3 , The laſt head on which I promiſed to give

you my advice, was prudence in your communi

cation with the world in general, your outward

proviſion and other circumſtances that conduce to

the happineſs and comfort of life. On this ſub

ject, I begin with what I have often recommended

to you , frugality in the management of your af

fairs, order and exactneſs in your dreſs, furniture,

books and keeping of accounts . Nothing could

be further from my mind than to recommend the

temper or conduct of avaricious men, whoſe fordid

ſouls have no higher ambition , and indeed , hard

ly any other deſire than that of getting pelf. This

is not only unbecoming a gentleman and a ſcholar,

but in my opinion , wholly inconſiſtent with the

character . I never knew an inſtance of a perſon

in whom this difpofition took place in early life,

that could apply to ſtudy, or that became eminent

in any thing that was good. The oppoſite vice is

the common fault of youth , and it is againſt this I

would caution you . The frugality Iwould recom

mend, is that of an independent mind , that fears

and ſcorns ſubjection to others, and remembers

the juſt ſaying of Solomon, that the borrower is

ſervant to the lender .
That frugality which ari

ſes from order and economy, is not only conſiſtent

with , but it is the parent of liberality of ſentiment

and generoſity of conduct. It is indeed the ſource

E of

/
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of beneficence, for no man can beſtow out of an

empty purſe. On the other hand, covetouſneſs

and profuſion, are by no means repugnant to each

other, and indeed they are more frequently joined

than many apprehend. The ſtricture of Salluſt

in the character of Catiline, alieni appetens (ui pro

fu us, has been often cited , and may generally be

applied to looſe and profligate livers . I hope there

fore you will learn betimes to diſtinguiſhbetween

the virtue and the vice, and to adhere to the one

as much as you deſpiſe the other.

I will make an obſervation here, which may be

applied not only to the diſtinction of character in

this inſtance , but in almoſt every other that has

been or ſhall be mentioned . It will be much your

intereſt, if you learn betimes to make not a haſty

but a deliberate and candid judgment, when you $6

infer character from appearances. The habits of

life which men contract,give a biaſs to their opini

ons and even a tincture to their converſation and IDE

phraſeology. Perſons inclined to levity and dif
tos

lipation , will often aſcribe to covetouſneſs, what

ariſes from very different cauſes. I have known

even in youth, a perſon declining to engage in a

party of pleaſure, accuſed by his companions as

mean and ſneaking, and afraid of his purſe, when,

in reality, it was not that he loved money more,

but pleaſure leſs. It may ſometimes happen, that

a perſon ofprinciple, will ſee it proper to decline

meetings of feſtivity, though not directly ſinful as

an unneceſſary waſte of time, or from ſome other

circumſtance to him dangerous and enſuaring.

I have alſo ſeen perſons more advanced in years,
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who from a habit, perhaps a neceſſary habit of Ariet

temperance, and retired manner of life, were very

ſparing of perſonal expence, and even not much

diſpoſed to ſocial intercourſe, and therefore called

cloſe or covetous, and yet when applied to, for

pious or charitable purpoſe, would be much more

liberal than others of an oppoſite turn of mind.

Obſervations perfectly fimilar might be made up.

on the oppoſite character of liberality. It is not

every kind of openneſs of heart that indicates pro

fuſion . We are told by Solomon *, “ that the libe

ral . foul ſhall be made fat," and by the prophet

Iſaiah , that " the liberal delireth liberal things, and

by liberal things he ſhall be eſtabliflicd + " From

theſe contraſted remarks, I infer, that as it is fel

dom neceſſary to judge peremptorily of others,

ſo forbearance and themoſt charitable allowance,

is both our duty and intereſt,

In the next place, I recommend to you ,hun.ility

of heart and meekneſs of carriage. I conſider in

this place , the grace of humility as a virtuc eſpeci

ally ſerviceable to your earthly comfort, I con

fider and mean to treat it as a maxim of worldly

prudence . The ſcripture ſeems to point it out as

peculiarly neceſfary for this purpoſe, and to annex

the promiſe of earthly happineſs to the practice of

it : " Bleſſed are the meek ,ſays our Saviour, for

they ſhall inherit the earth $:" I would under

ſtand him as ſaying, erery good man ſhall inherit

the kingdom of Heaven , but thoſe who excel in

meekneſs, ſhall of all others have comfort on earth.

In many different vicws,.. we may ſee the propriety

of

+ Ifa .. xxxii. 8 .

!

..

Prov . xi. 250 Mat. v. S.
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of this connexion . Nothing is more offenſive to

others, than a proud, aſſuming manner. It not

only magnifies every fault, but vitiates even good

conduct . It is not only odious to virtuous perſons,

but it is equally , if not more ſo, to thoſe who are

without principle . Some vices recommend a man

to the vitious in the ſame line as one drunkard is

pleaſed with the ſight of another ; but nothing is ſo

hateful to a proud man , asanother of the ſame cha

racter, nor is offence ſooner given or taken than

between thoſe, who, in this reſpect, perfectly re

femble one another. This vice is not only odious

to perſons of underſtanding and reflection, but to

the moſt ignorant, being as eaſily perceived as it is

univerſally hated .

The moral virtue of meekneſs and condeſcen

fion , is the beſt ground -work even of worldly po

liteneſs, and prepares a man to receive that poliſh ,

which makes his behaviour generally agreeable,

and fits him for intercourſe with perſons in the

"higher ranks of life. The ſame virtue, by the

compoſure and ſelf - command that accompanies it,

cnables a man to manage his affairs to advantage,

in whatever calling he may be engaged, or in what

ever ſtation he may be placed . A good ſhop

keeper is commonly remarkable for this quality.

People love to go where they meet with good

words and gentle treatment, whereas the peevith

and petulant may be ſaid to have a repelling qual

ity about them , that will not ſuffer any body to

approach them .

To complete the whole, meckneſs of ſpirit is

as uſeful toa man's ſelf as meekneſs of carriage is

accepta
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acceptable to others. The meek ſuffer much leſs

from the unavoidable evils of life, than thoſe of a

contrary diſpoſition. Many croſs accidents of the

leſs important kind, are in a manner annihilated

when they are born with calmneſs. The injury

they do us , is not owing half ſo much to their

weight or ſeverity, as to the irritability of their

own minds. It is evident, that the ſame diſpoſi

tion muſt greatly alleviate calamities of a heavier

kind ; and from analogy you may perceive , that as

it mitigates the forrows, it multiplies and adds to

the ſweetneſs of the comforts of life . A moderate

portion , gives greater ſatisfacton to the humble

and thankful, than the moſt ample pofleſſions to

the proud and impatient.

Nearly allied to the above virtue, is the govern

ment of your paſſions, and therefore of this , I ſhall

ſay but little . Every one muſt be ſenſible how

important it is , both for the ſucceſs of your world

ly callings and your uſefulneſs in public life, to

have your paſſions in due ſubjection. Men of

furious and ungoverned tempers , prone to exceſs

in attachment and reſentment, either as to perſons

or things, are ſeldom ſucceſsful in their purſuits,

or reſpected and uſeful in their ſtations. Perſons

ungoverned paſſions are almoſt always fickle and

changeable in their meaſures, which is of all things

the moſt fatal to important undertakings . Theſe

generally require time and patience to bring them

to perfection. As to public and political life in

particular, the neceſſity of ſelf- government is ſo

great and ſo univerſally acknowledged, that it is

uſual to impute it in eminent men , not to princi

ple,

of



34 da Address to the Senior Clafs.

10

ment.

5

M

1 .

1 .

ple, but to addreſs and policy . It is commonly

faid , that politicians have no paffions. Without

enquiring into this, I ſhall only ſay, that whatever

truth
may be in it, is ftill in favour of my argu

The hypocriſy does honor to the virtue .

If the appearance. be so neceſſary or ſo uſeful,

what muſt be the value of the reality ?

I will here take an opportunity of confuting, or

at leaſt correcting a common ſaying or proverbial
ſentiment, many of which indeed that obtain belief

in a blinded world, are nothing but falſe colouring

and deception . It is uſual to ſay in defence of

ſudden and violent paſſion, that it is better to ſpeak

freely and openly , than to harbour and cover le

cret heart -malice. Perhaps I might admit that

this would be true , if the inward rage were to be

as violent, and continue as long, and return as of

ten as indulged paſſion . Every perſon muſt agree ,

that wherever there is a deep and laſting hatred,

that never forgets nor forgives, but waits for the

opportunity of vengeance, it deſerves to be confi

dered as a temper truly infernal . But in moſt in

ftances of offence between man and man, to reſtrain

the tongue is the way to govern the heart. If you

do not make mention of an injury, you will truly

and ſpeedily forgive it, and perhaps literally forget

it. Rage is in this reſpect like a fire, if a vent is

given to it, it will increaſe and ſpread while there

is fuel to conſume, but if you can confine and

ftifle it, you will completely extinguiſh it .

To the government of the paſſions ſucceeds the

government of the tongue .
This indeed will in

- a great meaſure, be the effect of the former, and

there
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therefore is recommended by all the ſame argu

ments , yet it deſerves very particular attention ſe

parately as amaxim of prudence. There are great

indiſcretions in ſpeech, that do not ariſe from par

fion , but from inattention and want of judgment

as to the propriety of timeand place, and indeed

many other ſources. I would therefore earneſtly

recommend to you, to habituate yourſelves to re

ſtraint in this reſpect, eſpecially in the early part

of life . Be fwift to hear (ſays Solomon) and

flow to ſpeak .”ſpeak .” ForwardneſsForwardneſs in ſpeech is always

thought an aſſuming thing in youth , and in pro

miſcuous companies, is often conſidered as an in

fult as well as an indiſcretion . It isIt is very common

for the world in general and ſtill more ſo for men

of judgment and penetration , to form an opinion

of a character on the whole, from ſome one cir

cumſtance, and I think there are few things more

unfavourable in this way , than a talkative dipoli

tion . If the firſt time. I am in company, ef

pecially with a young man, he talks inceſſantly

and takes the whole converſation to himſelf, I ſhall

hardly be brought to have a good opinion of him,

whether what he ſays be good or evil , ſenſe or non

ſenſe . There are ſome perſons, who, one might

fay, give away ſo much wiſdom in their ſpeech ,

that they leave none behind to govern their actions ,

But the chief danger of an ungoverned tongue,

is, that it kindles the fire of contention among

others, and makes enemies to a man's ſelf . So

lomon ſays, “ where no talebearer is, the ſtrife ceaf

eth . A little experience will thew you, how un

ſafe it is to uſe much freedom in ſpeech with ab
ſent

es
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ſent perſons. In that caſe you put yourſelf whol

ly in the power of thoſe that hear you , and are in

danger, not only from their treachery or malice ,

but from their miſtakes, ignorance and imprudence.

Perhaps it would be too rigid to ſay, that you ought

never to ſpeak to a man's prejudice in his abſence,

what
you would be unwilling to ſay in his pre

ſence . Some exceptions to this rule, might ea

fily be conceived . But both prudence and candour

require that you ſhould be very reſerved in this

reſpect, and either adhere ſtrictly to the rule, or be

ſure that good reaſons will juſtify a departure from it.

This will be a very proper place to give you

ſome directions, as the moſt proper conduct when

you ſuffer from the tongues of others. Many and

grievous are the complaints of what men ſuffer
NE

from the envenomed ſhafts of envy and malice..

And there certainly is a ſtrong diſpoſition in ſome

to invent , and in many to believe ſlanderous fall

hoods. The prevalence of party , either in reli

gion or politics , never fails to produce a plentiful

crop of this poiſonous weed . One of the moſt im

portant rules upon this ſubject is, that when an ac

cufation is in any degree well-founded, or ſuſpici

ous appearances hare given any occalion for it, the

firſt duty is to reform what is really wrong,

keep at a diſtance from the diſputed limit.

This will bring good out of evil, and turn an

injury into a benefit. But in caſes as it may
often

happen, when the ſander is perfectly groundleſs,

I hold it to be in general the beſt way wholly to

deſpiſe it. Time and the power of truth, will of

themſelves do juſtice in almoſt every caſe of this
kind,

f
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kind, but if you ſhow an impatience under it,

* diſpoſition to reſent it, or a ſolicitude to refute

it, the far greateſt part of mankind will believe it

not the leſs but the more. If tlander were å plant

or an animal, I would ſay it was of a very ſtrange

Haturë, for that it would very eaſily die, but could

not eaſily be killed . It diſcovers a greatneſs of

mind and a conſcious dignity to deſpiſe ſlanders,

which of itſelf commands reſpect ; whereas to be

either offended or diſtreſſed bythem, ſhews aweak

neſs nót amiable, whether the accuſation be true

or falſe .

This rule I do not ſay is wholly without excep.

tion ; there may be caſes where vindications may

be neceſſary and effectual, but they are not many ,

and I think I have ſeen in the courſe of my life,

realon to make the following diſtinction : If the

zőcuſation or ſlander be ſpecial, and relate to à

particular fact, fixed by time , place and other

circumſtances, ånd if it be either wholly falle oë

eſſentially miſtaken in its nature and tendency,

the matter may be explained and juſtice may be

done, But if it be a general character, that happens

to be imputed to a man, he ought to attempt ro re

eation of itbutby conduct ; themore he complains

of it, the more he- ſpeaks of it, the more he denies

it, it will be the more believed . For example,if it

ibe affirmed that a man ſpoke profanely in a cer

tain company, at a certain place and time, when he

was not preſent at all , it may be eaſily and com

pletely refuted, but if he is accuſed of being proud,

contentious, covetous, or deceitful, although theſe

accuſations are pretended to befupportedby a train

F
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of facts, it is better to let them wholly alone, and

ſuffer his conduct to ſpeak for itſelf. : There are

inſtances in hiſtory of accuſations brought with

much plaulability and urged with great vehemence,

which yet have been eitherfrom the beginning diſbe

lieved or by time confuted ; which occaſioned the

Latin proverb, Magna eft veritas et prævalebit.

Allthe above-mentioned particulars may be ſaid

to be the happy effects of wiſdom and benevolence,

united, or rather perhaps in the light in which they

have been ſtated to you, they are chiefly the proper

fruits of that wiſdom which is“ profitable to direct.”

But I muſt add another advice, which is the im

mediate effect of benevolence and good-will, that

is , be ready to aſſiſt others and do good as you

have opportunity. As every thing is liable to be

abufed , ſometimes the maxims of prudence take

a wrong direction, and cloſe the heart againſt im

preſſions of ſympathy and tenderneſs towards others

in diſtreſs. Sometimes indeed, the coolneſs and

compoſure of ſpirit, and that ſelf - command which

is the effect of reflection and experience, is miſta

ken for a callous and unfeeling heart, though it is

-a very different thing. To give way to the agita

tion of paſſion , even under the fineſt feelings, is

the way to prevent inſtead of promoting uſeful

neſs . A parent, overwhelmed with ſurprize and

-anxiety, at a calamitous accident that has befallen

a child , Thall be incapable either of reflection or

activity , and ſhall ſometimes even need the affift

ance which he ought to give . But independently of .

this, there are certainly fome perſons who contract

a habit of indifference as to the wants or deſires of

others,

3
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others, and are not willing to put themſelves to any

inconvenience, unleſs their own particular concerns

may be promoted at the ſame time.

In oppoſition to this, I mean to recommend to

you a dilpolition to oblige, not merely by civil ex

preſſionsand an affable deportment, but by taking

a real intereſt in the affairs, of others. ' Be not un

willing to lend your advice, your aſſiſtance, your

intereſt to thoſe that need them . Thoſe who can

not ſpare pecuniary álliſtance,may do many acts

of valuable friendihip . Let every neighbour per

ceive that you are not ready to quarrel needleſsly,

nor inſiſt pertinaciouſly on trifles, and if you live

to obtain credit and influence, let them be employ

ed to aſſiſt the deſerving of every claſs. If you un

dertake to do the buſineſs of others, attend to it .

with the ſame fidelity, and if poſſible, with greater

punctuality than you would to your own . Some

are ready to excuſe or juſtify a contrary conduct,

by complaining of the ingratitude or injuſtice of

mankind. But in my opinion, theſe complaints

are contrary to truth and experience. . There

be many particular perſons both ungrateful and

unjuit; but in the world in general, there will be

found a clearneſs of diſcernment, and an exactneſs

of retribution , Our Saviour tells us with reſpect

to one fault; that of raſh judging what is equally

true as to injuries of every kind, “ with what

meaſure ye mete, it ſhall be meaſured to you

again ; good mealure preſſed down and ſhaken

together and running over, thall men give into

your boſom * ." This, in my opinion, may and

qught

* Luke vi . 38.
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ought to be underſtood both ways : As the

churliſh 'nabal generally meets with hismatch, ſo

perſons of a humane and friendly diſpoſition ,

Thall reap the iruits of it to them or theirs. The

truth is, the diſpoſition itſelf is not in its per

fection , but when there is no regard to an imme.

diate return ." If you give looking for a speedy

recompence, it is not giving, but ſelling. You

may, however, fafely truſt to the promiſe of

God': "" Caſtrhy bread upon the waters, for thou

thalt find itafter many daysS.," have known
many inſtancesof kindneſſes that were both re

membered and requited, after theyhad been long
forgotten by him who beſtowed them . Nay, ſome

times they may be repaid in another generation.
It is no inconſiderable legacy for a man to leave

to his children, that he had always been a friend

to others, and never refuſed his affiſtance to thoſe

who ſtood in need ofit.

It will not be an improper place, here to in

troduce a few words upon a ſubject, which has

been often handled by writers of the firſt claſs :

I mean private friendſhip: Somewriters againſt
religion , haveactually made it an objection againſt

Chriſtianity, that it does not recommend pri
vate friendſhip or the love of our country. If

this were true, it would be no fault, becauſe the

univerſal benevolence recommended by the goſ
pel, include

? private affections, when theyare

conſiſtent with it, and is far ſuperior to them when

they are contrary to it . But in fact, the inſtances

of private friendſhip mentioned and alluded to in

ſcrip

$ Ecl. xi. 3 .

ol

1



An Addreſs to the Senior Claſs. 46

ſcripture, are a ſufficient recommendation of its
ang...

en our bleſſed Saviour himſelf is ſaid to have

diſtinguiſhed the youngeſt of his diſcipleswith parı

ticular affection . I will therefore obferve with

moſt authors, that there is no true friendſhip, byt

what is founded upon vịrtạous principles, and di

rected to virtuous purpoſes. To love a perſon

who is not worthy of love, is not a virtue but an

error. Neither is there any dependance to be

placed in trying caſes upon perſons unprinciples
at bottom . There never was a true friend who

was not an honeſt man . this import
BMC

tant truth
, it is further

to be obſerved
, that there

is

a ſpecies
of friendſhip

which
is neither

founded
on

yirtue
nor viçe, but mere

weakneſs
of mind

. Some
perſons

having
no reſources

in themſelves

, are

obliged
to have

recourſe
to ſome

other
, upon

whom
they

may lean
, and without

whom
they

ſeem
as

if they could
neither

think
, act, nor even

exiſt
.

This ſort of friendſhip

is to be ſeen particularlyin princes
and perſons

of high
rank, and is gener

rally
called

favouritiſin

; but the ſame
thing

may
be obſerved

in all ranks
, though

in the lower
, it iş

not ſo conſpicuous

. Wemay ſay of it, that it is like
ſome

of thoſe
plants

that are falſe
and ſput

rious
in their

kind , which
have

ſome
of the apt

pearances

, but want
the moſt

valuable

and effential
qualities

of thoſe
that are genuine

. Such
friend

,

Thips
are commonly

contracted

by caprice
or acci

dent
, and uncertain

in their
duration

, being
liable

to be diſſolved
by the fame

means
. · Valuable

friendſhip

is the reſult
of judgment

as well
as afe

fection
; it is one of the greateſt

comforts
of life

ܪ

as
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as well as one of the greateſt ornaments to human

nature, and its genuineneſs may bedifcerned bythe

following mark -- that though it is particular , it is

not 'excluſive. When there is a great, but vir

tuous attachment to a perſon who deſerves it, it

will make a man not leſs but more friendly to all

others, as opportunity or circumſtances thall call

him to ſerve them.

You will perhaps be ſurpriſed that as I have lo

often expreſſed a deſire of your being accompliſh

ed in every reſpect, that I have heretofore faid no

thing or but little on that politeneſs and grace

in behaviour, which is ſo much talked of , and

which , in ſome late writings, has been ſo high

ly extolled . What has been already explained to

you, I hope will lay the foundation for the moſt

ſolid, valuable and durable politeneſs. Think of

others as reaſon and religion require you, and treat

them as it is your duty to do , and you will not be

far from a well- poliſhed behaviour. ' As to any

thing further, that is external in mode and propri

ety of carriage, it can never be learned but by in

tercourſe with the beſt company. As to the wri

tings above referred to , the chief of which are

Rochfocault's Maxims, and Cheſterfield's Letters . I

think of them as of many other free writings, that

when viewed properly, they may be as uſeful ,

as by being viewed otherwiſe, they are generally

pernicious. They contain a digeſted ſyſtem of

hypocrily, and betray ſuch pride and ſelf -fuffi

ciency, and fuch hatred or contempt of man

kind, as may well be an antidote againſt the poi

ion which they mean to convey. Nay, one would
think

1
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think the publication of ſuch ſentiments is ridiculous,

becauſe it is telling you that they deſire to be po

lite , and at the ſame time that this politeneſs

conſiſts in taking you by the weak ſide, and dis

playing their own addreſs by over-reaching yours.

I muſt alſo obſerve, that ſuch writers give in ge

neral, a very unjuſt as well as diſhonorable view

of nature and mankind . I remember indeed Dean

Swift ſays,

As Rochfocault his maxims drew

From nature, I believe them true.

What muſt I ſay to this ? ſhall I ſay that he did

not draw his maxims from nature ? I will not, be

cauſe I think he did . Am I obliged then to ad

mit them to be true ? By no means .
It is na

ture , but it is juſt ſuch a view of nature, as a man

without principle muſt take. It is in himſelf, that

all the error and exaggeration is to be found .

Thoſe who diſcover an univerſal jealouſy, and

indiſcriminate contempt for mankind in gene:

ral , give very little reaſon to think well of them

ſelves. Probably men are neither ſo good as they

pretend, nor ſo bad as they are often thought to be.

At any rate, candour in ſentiment as well as con

duct, as it is an important duty of religion , ſo it

is a wiſe maxim for the conduct of life , and Ibe

lieve theſe two things are very ſeldom if ever found

either ſeparate from or oppoſed to each other.

The laſt advice that I ſhall offer you, is to pre

ſerve a ſacred and inviolable regard to fincerity and

truth . Thoſe who have received their educa

tion here, or at leaſt who have completed it , muſt

knowhowmuch pains have been taken to eſtabliſh

the
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the univerſal and unalterable obligation of truth .

This is not however mentioned now to introduce

the general ſubject, or to thew the guilt, folly and

danger of deliberate intereſed. falſhood , but to

warn you againſt the ſmaller breaches of truth

now ſo very common, ſuch as want of punc

tuality in appointments, breach of promiſe in ſmall

matters, officious falfhoods, that is , deceiving chil

dren, fick perſons or others for their good ; jocular

deceptions, which are not intended to continue long

or be materially hurtful to others .

of theſe is without fin before God, and they are

much more hurtful than is commonly ſuppoſed .

So very ſacred a thing indeed is truth, that the

very thadow of departure from it is to be avoided.

Suppoſe a man only to expreſs his preſent purpoſe

as to futurity, for example, to ſay he will

a place to-morrow, though there is no proper ob

ligation given, nor any right to require perform

ance, yet if he does ſo often, he will acquire the

character of levity and unſteadineſs, which will

operate much to his diſadvantage. Let me there.

fore recommend to you a ſtridt, univerſal and fcru

pulous regard to truth . - It will give dignity to

yourcharacter---itwill put order into your affairs---

it will excite the moſt unbounded confidence , fo

that whether your view be your own intereſt, or the

ſervice of others, it promiſes you the moſt aſſured

ſucceſs. I am alſo perſuaded, that there is no vir

tue that has a more powerful influence upon every

other, and certainly, there is none by which you

can draw nearer to God himſelf, whoſe diſtinguith

ingcharacter is that he will not, and he cannot lié.

go to fuch


	Front Cover
	SERMON ...
	Ctrl ...
	9, ...
	GENTLEMEN, ...
	An Addrefs to the Senior Claſsi ...
	An Addreſs to the Senior Clas. ...



