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I.

CURRENT OLD TESTAMENT DISCUSSIONS
AND PRINCETON OPINION.*

~]VTEARLY ninety years ago, in the first year of the existence

JAI of Princeton Theological Seminary, Dr. Archibald Alexan-

der, the sole professor and the incumbent of the chair of Dogmatic

and Polemic Divinity, informally inaugurated the work of the

Old Testament department by giving instruction in the original

languages of the Scriptures and in the laws and customs of the

Hebrews. In 1822 a distinct department of the curriculum was

erected for Oriental and Biblical literature, and the Rev. Charles

Hodge was appointed professor. As planned and organized, the

new department embraced the literature of both the Old and the

New Testaments. A separation began to be made in 1834, when
.Joseph Addison Alexander was chosen to be an assistant to Dr.

Hodge in the department of Oriental literature
;
and the instruc-

tion in the Pentateuch and Psalms and in Biblical archaeology was

devolved upon him. In fact, this appointment inaugurated a new
era in Old Testament work in the Seminary. The erection of the

Biblical department in 1822 had been a harbinger of the coming

day. The dawn appeared Avhen the elder Alexander, while occu-

pying the chair of Dogmatics, published 'a small book on the

canon of Scripture, covering both the Old and the New Testa-

ments, which obtained notable recognition on both sides of the

Atlantic. But the morning of the new era was not yet. Dr.

* An address delivered on Tuesday, October 8, 1901, in the chapel of the Theo"

logical Seminary at Princeton, by appointment of the Board of Directors, to mark
the transfer of the author from the Chair of Semitic Philology and Old Testament
History to the Chair of Oriental and Old Testament Literature.
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y.

LOST MEANINGS OF HEBREW ROOTS.

THE object of the following article is to show that certain ren-

derings of the Septuagint, which have usually been ex-

plained as involving a different Hebrew text from that of the

Masorites, or as due to forced interpretation, or misunderstanding,

or caprice on the part of the Greek translators, may really be

owing to variant meanings, which rightly belonged to the same

original homonymous root. We attempt to show this by calling

the Assyrian to our aid, in order to confirm the meauing given

to the Hebrew by the Septuagint. Where a Greek rendering,

which is not in accord with the senses usually given in the diction-

aries to the Hebrew root, is found to be supported by the Assyrian,

we have inquired whether the new meaning, thus attested, may
not suit the homonymous root in other places, where it occurs in

the Masoretic Hebrew. We think the results of the investiga-

tion suggest, first, that the Hebrew consonantal text, from which

the Septuagint version was made, may not have varied so much
from the Masoretic text as has hitherto been supposed

;
and sec-

ondly, on the other hand, that the Greek translators were more

faithful to their original than has often been thought. The facts

will speak for themselves.

and pp
A few years ago, Dr. Jensen showed that sahanu occurred in an

Assyrian syllabary in the sense of “to see.” This meaning of

J be root or PP will account for the Greek rendering in the

following passages

:

In Ex. xxv. 8, = d<p$7j(T0fj.ai. The A.V. and R.V. have :

“ And let them make for me a sanctuary, that I may dwell among
them,” The Greek reads :

“ And thou shalt make for me a sanc-

tuary, and I will be seen among you.”

In Deut. xxxiii. 16, }T3p = to) 6<p&6vTl ii/ Trf fiaruj. The

Tevisers render :

1 ‘ And the good will of him that dwelt in the

bush ”
;
and connect with what precedes in verse 13. The Greek

.reads! :
“ And let the things pleasing to him that was seen in the
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busli come upon the head of Joseph ”
;

connecting with what
follows. The Latin Vulgate agrees here with the Greek in trans-

lating pEh having rendered the clause in which it appears by
qui apparuit in rubo.

In Job xxxiv. 9, pD* N*
1

? = ouy. k'ffriv i~itTxo7:rj. The A. V. and

R.V. have :
“ It profiteth a man nothing, that he should delight

himself with God.” The Greek reads: “ For say not, that there

shall not be a visitation (or inspection) of a man, even a visitation

for him from the Lord.” Perhaps for the Greek translator

read IDfO. Jerome seems to have taken JTa") from p") as he

renders it by cucurrerit.

In Psa. cxxxix. 3, flftiODn ’D“npD1= xa: -daas ra? 68ou$ ;xou
r : ~ :

• - t t :

-ootids?. The revisers render the verse :
“ Thou searchest out my

path and my lying down, and art acquainted with all my ways.”

The Greek reads :
“ Thou hast traced my path ana my bed and

hast foreseen all my ways.” It will be seen that the English ver-

sions agree here substantially with the Greek. Prof. Franz

Delitzsch tries to account for the meaning “ acquainted with ” in

the following manner :

‘ 1 p?pn vdth the accusative, as in Job

xxii. 21, with DL* : to enter into neighborly, close, familiar rela-

tionship, or stand in such relationship, with any one. God is

acquainted with all our ways, not only superficially, but closely

and thoroughlv, as that to which he is accustomed.” The Assvr-

ian equivalent justifies the meaning demanded by the sense in

this passage, without the necessity of resorting to far-fetched deri-

vations.

In Num. xxii. 30, ’Dpon ppnrr= pr
t
u~spDpd.au uzspcSuuaa.

The revisers read :
“ Am not I thine ass, upon which thou hast

ridden all thy life long unto this day ? Was I ever wont to do so

unto thee?” The Greek reads the last clause :
“ Did I ever do

thus to thee, utterly disregarding thee?”

in Ex. xxiv. i6, mmm
f

= za'i y.arlGrj ij 86!;a rob d-enu.

The revisers have :
“ And the glory of the Lord abode upon

Mount Sinai, etc.” It would make good sense to read: “And
the glory of Jehovah was seen upon Mount Sinai .... and the

appearance of the glory of Jehovah was like a devouring fire in

the top of the mountain.”

In Psa. lxxxv. 9 (10), p^P = rou xaraaxrpyuiaac. The revisers

have: “ Surely his salvation is nigh them that fear him; that

glory may dwell in our land.” The last clause might well be ren-

dered :
“ That glory may be seen in our land.”

In Isa. lvii. 15, p£y = xaroixiov ruy aiu/ya and =5= ava-
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7rauo;jsvo?. The revisers render: “ For thus saith the high and

lofty One that inhabiteth eternity, whose name is Holy : I dwell in

the high and holy place, with him also that is of a contrite and

humble spirit, to revive the spirit of the humble, etc.” We
might read here :

“ For thus saith the high and lofty One, that

beholdeth eternity, whose name is Holy : I see the high and holy

and him that is contrite and humble of spirit, to revive the spirit

of the humble, etc.”

In Gen. iii. 24, = xat xaTtuxiuev aurov. The revisers read

:

“So he drove out the man; and he placed at the east of the

garden of Eden the Cherubim and the flame of a sword, etc.”

The Greek gives : “And he cast out the man and caused him to

dwell before the paradise of delight, and he arranged the cheru-

bim and the flaming sword, etc.” The new meaning of

would allow of the rendering :
“ And he drove out the man, and

he caused to appear at the east of the garden of Eden the Cheru-

bim and the flame of a sword turning every way to guard the way
of the tree of life.”

nro«
t :

In Ezek. xxi. 20 (15), UPON = (rydyia. The A.Y. and R.V. read :

“ I have set the point of the sword against all their gates.”

A.Y. margin gives us instead of “point,” “glittering” or

“ fear.” R.V. margin gives “ consternation.” The Greek ren-

ders :
“ They are given over to the slaughter of the sword.”

The Targum supports the rendering of the Greek with vt?p, but

the Latin Vulgate has “ conturbationem.” Friedrich Delitzsch

showed that this root is in Assyrian a synonym of “ to

slaughter,” and thus supports the rendering of the Greek. The
root l"DK is not found in Arabic, Ethiopic, or in any of the Ara-

maic dialects. Miihlau and Volck give the meaning “ Drohung,”

the same as that given by Gesenius in his third edition, i.e.

“ comminatio.” Snrend, following Abulwalid and Kimchi, renders

by “ Glanz, Schimmer.” Yon Orelli connects with W and

TjflH and translates by “ Wendung.” Schroeder, in Lange, gives

“ threatening, or quivering, or shaking, or destroying, etc.”

Cornill follows the suggestion of Gesenius and changes the text to

nnnp. it must be admitted that 1755? has the rendering of

atpayiov in vers. 15, 20 and 28 of this twenty-first chapter of Eze-

kiel
;
and that eleven times elsewhere forms of the noun derived

from are rendered in the LXX. by acpayij.
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nth~ T

In Ruth iii. 9, = trapdoor). The A.Y. and R.V. render:

“ And it came to pass at midnight, that the man was afraid”

(Latin Yulgate, “ conturbatus est ”). The Greek renders the

same, except in the last clause, where we find :
“ was amazed.”

R.Y. margin gives, “ was startled.” We may compare here the

Assyrian adjective shulpitu, “ disturbed.”

rm
T T

In Job. iii. 14, Hiinn = «1 cyaupi(l»zu iEi q(<ps<nv. The

revisers read in connection with the last clause of ver. 13 :
“ Then

had I been at rest
;
with kings and counsellors of the earth, which

built up waste places for themselves.” The Greek renders : “I
should have been at rest, with kings and counsellors of the earth

who rejoiced in their swords.” The meaning in the Septuagint is

supported by banu
,
No. 2, in Assyrian, which means “to be

bright, light, joyful
;

” as well as by the Syriac ’JD “1° comfort.”

The use of i"lJ3 in the sense of rejoice may possibly be found

in Jer. xxxi. 4 :
“ Again I will make thee glad, and thou shalt be

made glad, 0 virgin of Israel
;
again thou shalt be adorned (or

adorn thyself) with thy drums and shalt go forth in the dances of

them that make merry.”

In Gen. xvi. 2, the Peshitto translation by “ I shall

be consoled.” Luther has :
“ I shall be built.” The Greek, Latin

and English versions have: “I shall obtain children.” The
Syriac translation is very close to the meaning : “I shall be made
glad”

;
though it is possible that the Syriac is a corruption for

“ I shall be comforted.”

Again, in Mai. iii. 15, we might read : “And now we deem the

proud to be blessed and the doers of wickedness are rejoiced.”

Finally, in Lam. iii. 5, it might be read :
“ He hath rejoiced

over me and compassed me with gall and travail.”

*3— T

In Job. ix. 27, = (TTEvd^CU. The A.Y. renders: “ If I
/ T •

;

-

say, I will forget my complaint, I will leave oft my heaviness and

comfort myself.” The revisers agree with the A.Y on the first

clause, but render the latter by : “I will put oft my sad counte-

nance and be of good cheer.” The R.Y. margin gives for the last

clause :
“ and brighten up.” The Greek reads :

“ Forif I should

say, I will forget to speak, I will bow down my face and groan.”

The Latin agrees with the Greek in regard to the last clause. It

reads: “Cum dixero : Nequaquam ita loquar, commuto faciem
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meam, et dolore torquear.” The Peshitto also agrees with the

Greek in the last clause, though it has apparently read D.J7 for OK
at the beginning of the verse and is doubtful about *J|), for which

it presents two alternatives. It maybe translated: “ With my
bitterness I have forgotten my narration : if I should lorsake my
thoughts or my words, I shall be grieved/’ The Aramaic Tar-

gum alone supports the A.V. in the rendering of the last word.

They render the verse :
“ If I say, I shall forget my words, I

will forsake my wrath and will comfort myself (“)!3J|rttO).” The

meaning of the Greek is supported by the Assyrian balagyu, “ cry

of pain,” and by the following passages where occurs

:

In Job x. 20, = dvaxaucraffOat. The AW. and E.Y. ren-
7 t * :

"

der :
“ Are not my days few ? cease then, and let me alone, that

I may take comfort a little.” The E.V. margin reads for last

clause :
“ that I may brighten up a little.” The Greek agrees

here with the tradition represented in the English versions. It

reads : “Is not the time of my life short (little) ? let me rest a little

before I go whence I shall not return.” The Syriac and the Ara-

maic Targum agree with the Greek
;
though the Syriac again gives

two synonyms for the one original word. The Latin Vulgate,

however, reads :
“ Numquid non paucitas dierum meorum finietur

brevi ? Dimitte ergo me, ut planyam paululum dolorem meum
antequam vadam et non revertar.”

In Psa. xxxix. 13 (14) ,
nV'TOK = avatpu^w. The A.V. and E.V.

read :
“ O spare me and I will recover strength, before I go hence

and be no more.” It would make good sense and accord with the

Latin of Job x. 20 if we translated :
“ Let me alone, that I may

pour out my complaint, before I go hence and be no more.”

T T

In Num. xvi. 30, ITlfT NTT f7N’*D DM = aXT rj h <pdff[j.an det^ei

xuptos. A.V. and E.V. render: “ And if the Lord make a new
thing, and the earth (or ground, E.V.) open her mouth and swallow

them up, with all that appertain unto them, and they go down
quick (E.V., alive) into the pit

;
then ye shall understand that

these men have provoked (E.V., despised) the Lord.” The
Greek reads :

“ But if by a wonder the Lord shall show, and the

earth opening her ‘mouth shall swallow them and their houses and

their tents and all that belongs to them and they shall go down
alive into Hades, then ye shall know that these men have pro-

voked the Lord.’ ’

In Isa. xl. 26, xli. 20 and xliii. 15, K“D is rendered by some

more or less appropriate form of xazadev.vup.i, to show.

In Isa, xl. 26, Pl'W iOD'*D = rt'9 xazidec^sv -avza zadza. The.... T T
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R.Y., with which the A.V. substantially agrees, renders the first

half of the verse :
“ Lift up your eyes on high and see who hath

created these, that bringeth out their host by number.” The

Greek reads :
“ Lift up your eyes on high and see who hath dis-

played all these things ? even he that bringeth forth their host by

number.”

In Isa. xli. 20, = xazidei^v aura. The A.Y. and R.Y. ren-
1 T T

der the last part of the verse :
“ The hand of the Lord hath done

this and the Holy One of Israel hath created it.” The Greek

reads: “The hand of the Lord hath done these things and the

Holy One of Israel has displayed them.”

In Tsa. xliii. 15, JOlD =6 xazaddZas. The A.Y. and R.Y. ren-

der: “ I am the Lord, your Holy One, the Creator of Israel, your

King.” The Greek reads :
“ I am the Lord God, your Holy

One, who have appointed for Israel your king.”

The meaning of N“D thus given in the Septuagint is supported

by the hard I of the Assyrian, which means “ to see,” and in

the causative, “ to show.”

In Isa. v. 17, "O”! = zadpoi. The A.Y. reads :
“ Then shall

the lambs feed after their manner.” R.Y. gives the last

clause, “as in their pasture.” The Greek reads: “And they

that were spoiled shall feed as bulls.” The Aramaic Targum ren-

ders :
“ And the righteous shall be fed, according as was said

concerning them.” The Peshitto reads: “ And the lambs shall

feed as they should” (be., in their proper manner). The meaning

of the Greek may be connected with the Assyrian dabru,

“ strong.” Compare *VDN, “strong ” = zaupo? Jive times
,
poa/os

once
,
ant? once.

In Psa. ii. 6, TDD,3 ’JNl = ’Eym dk xanaza^v. The A.Y. and

R.V. render :
“ Yet have I set my king upon my holy hill of

Zion” (the Peshitto has the same as the -English). The Greek

reads : “Yet have I been set as king under him over Zion his

holy mountain.” The Assyrian nasdku means'” to set,” “estab-

lish,” and is used of the setting up of princes. Whether this root

has any connection with the homonym, meaning “ to anoint,” is

a question which need not be discussed here. Certain it is that

the meaning of found in the English, Greek and Syriac ver-

sions is justified bv the Assyrian.



LOST MEANINGS OF HEBREW ROOTS. 283

DID
In Ezek. ii. 6 ,

*3 = Sion TcapiHrrzpyjaouffiv. The A.V. and

R.V. render: “ And thou, son of man, be not afraid of them,

neither be afraid of their words, though briers and thorns be with

thee, and thou dost dwell among scorpions, etc.” The Greek

reads :

‘
‘ And thou, son of man, fear them not, nor be dismayed

before them, for they will madden and will rise up against thee

round about and thou dwellest in the midst of scorpions.”

DID in the sense of “to be mad ” is supported by the Assyrian

shurubbu
,

“ a bodily or mental disease.”

D*->Q” T

In Prov. v. 21, ti-?zrp = el9 Se Tzdrras -d? rpoyta? auroo

ffxomuet. The A.Y. renders the verse: “ For the ways of man
are before the eyes of the Lord and he pondereth all his goings.”

The R.V. translates the last clause: “ and he maketh level all

his paths.” The R.V. margin has instead of “ maketh level,”

“ weigheth carefully.” The Greek reads: “ For the ways of a

man are before the eyes of God and he looketh at all his ways.”

Singularly, the Aramaic Targum agrees here with the Greek in

having “ God ” instead of Jehovah (Lord) and in rendering the

last clause :
“ and all his ways are open (or revealed, I’T’J) before

him.” With this last clause the Syriac agrees exactly (though it

has Lord, not God). The Vulgate reads: “ et omnes gressus

ejus considerat.”

The meaning “ to see,” “ to look,” “ to choose,” is supported

by the Assyrian palasu
,

“ to see,” “ choose”; and also by the

following passages :

In Prov. v. 6
,
D'pDfl — i-zlpyerat. The A.V. renders the first

clause :
“ Lest thou shouldest ponder the path of life.” It thus

gives the correct meaning, though it has arrived at it in the wrong

way. The R.V. reads : “so that she findetli not the level path of

life.” The R.V. has two marginal variations. The first simply

takes as second masculine singular, instead of third feminine.

The second reads :
“ Lest thou weigh carefully the path of life.”

The Greek reads: “ *For the ways of life she enters not upon.’’

The Latin Vulgate has :
“ Per semitam vitae non ambulant.”

The Syriac and the Aramaic Targum have the same as the Latin,

except that they have the verb in the third singular feminine.

The passage reads well :

1 ‘ Lest she should see (or choose) the way
of life, her steps have erred so that she cannot know it ” (or, as

Luther well renders the sense of the last clause :

1 ‘ unstat sind

ihre Tritte, dass sie nicht weiss, wo sie gehet”).

In Psa. ixxviii. 50, D'pD’ = The A.V. renders :
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“ lie made a way to his anger, ” which is exactly the same as the

Greek and Latin. The Syriac renders :
“ lie has opened up the

bad ways.” Apparently, they have taken DpD as equivalent to

the Syriac which is a synonym of yifi, the word used here

by the Peshitto. The Aramaic Targum reads :
“ He walks in the

way of his strength.” The A.Y. margin has: “ He shut up a

way to his anger the R.Y. margin :
“ He levelled a way,” etc.

It makes good sense to read :
“ He chooseth a path for his anger

;

he hath not withheld from death their soul, and their life to the

pest hath he delivered.”

In Isa. xxvi. 7, Dpan = 7:ap£<TxstjaGfj.EV7]. The A.Y. renders the

verse :
“ The way of the just is uprightness : thou most upright,

dost weigh the path of the just.” The revisers read :
“ The way

of the just is uprightness (margin : Or, a right way) : thou that

art upright dost direct (margin : Or, level) the path of the just
”

(margin : Or, path of the just thou directest aright). The Greek

reads :
“ The way of the godly is made straight

:
yea, the way of

the godly is prepared.” The Latin Yulgate reads: “ Semita

justi recta est, rectus callis justi ad ambulandum.” The Aramaic

Targum has :
“ The ways of the just are right

:
yea, the makers

of the way of the righteous, thou wilt direct.” The Peshitto

reads :
“ The way is straight for the poor : and straight and level

is the way of the righteous.” Alexander, in his commentary,

renders :
“ The way for the righteous is straight (or level) : thou

most upright wilt level (or rectify) the path of the righteous.”

Cheyne, in The Prophecies of Isaiah
,
gives :

“ The path for the

righteous is plain : thou makest plain with a level the path of the

righteous.” Delitzsch, in his commentary, renders: “ The path

that the righteous man takes is smoothness
;
thou makest the

course of the righteous smooth. ’
’ W e would suggest that the verse

might be read as follows. Instead of “lip’ p'"]*’
1

? npN>

read "lt5^ Dp’IV
1

? npN and the second line without

change : Dp£)n pHV pjyp, and translate: “The way of the

just (and) upright let him behold : the way of the just, thou wilt

(or mayest thou) choose.” For the asyndeton in the first clause,

compare the Arabic in such phrases as, “ In ’the name of God, the

merciful the gracious” (see Wright, Arabic Grammar
,
second edi-

tion, Yol. II, p. 274, and Socin’s Arabic Grammar
,
second English

edition, § 149
;
and compare in Hebrew the use of two adjectives

limiting one noun, following one the other without any connecting

particle, as in Lev. xiii. 38, Num. xix. 2). “1C*’ would be the

jussive of *VlCh “ to see ” (compare for the form, Job xxxiii. 27 ;

and for the meaning, the Arabic and Job xxxiv. 29, xx. 9, and

Num. xxiii. 9, xxiv. 17). The changes of person are so numer-
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ous in this chapter, that a change here from the third to the second

cannot especially surprise us. Besides, the old pointing presents

in this respect the same difficulty.

In Prov. iv. 26, 0*79 = 6p0ds TTot'ct. The A.Y. and R.Y. render

:

“ Ponder (R.Y.. make level; R.Y. margin, weigh carefully) the

path of thy feet, and let all thy ways be established.” The
Greek reads :

“ Make straight the paths for thy feet, and thy

ways straighten.” The Latin Yulgate reads: “ Dirige semitam

pedibus tuis, et omnes vim turn stabilientur.” The Syriac reads :

“ Turn away thy foot from evil courses, and all thy ways shall be

established.” The Aramaic Targum is exactly the same as the

Syriac.

The translation of the A.Y. is justified by the Assyrian
;
though

the manner in which they arrived at it was, doubtless, through a

wrong derivation. That is, they derived “ponder” from
“ weigh whereas it should rather be derived from “ see.”

*03
T T

In IIos. xiii. 15, **03' = dtaurreAeT. The A.Y. and R.Y. read :

“ Though he be fruitful among his brethren, an east wind shall

come, the wind (R.Y., breath) of the Lord shall come up from

the wilderness, and his spring shall become dry, etc.” The Greek

reads: “Because he shall cause division among brethren, the

Lord shall bring upon him a burning wind from the desert and it

shall dry up his veins, etc.” The Latin “ dividet ” and the

Syriac both agree with the Greek. The Aramaic Targum

has paraphrased until it is useless in the discussion. The Greek

interpretation is supported by the Assyrian paru\ “ to cut off.”

n&Q- T

In Lam. iii. 11, 'jnt£f’3'l = xai xaTiTzauffi [is. The A.Y. and R.Y.

read :
“ He hath turned aside my ways, and pulled me in pieces :

he hath made me desolate.” The Greek renders :
“ He pursued

me when rebellious and calmed me; he made me desolate.”

The Assyrian verb pashachu, “ to calm, assuage, relaxari,” would
justify the Greek rendering of

;
but it makes better sense in

this context to connect the Hebrew hapax leyomenon with the Syriac

ntr'3, “ to lacerate, tear, break ” (by which the Syriac renders it

here). The Aramaic supports the Yulgate covfregit.

nns“ T

For the Hebrew nri9, the Assyrian has two verbs, petu
,

“ to

open,” and patachu, “to dig, cut in, bore, or pierce.” From the
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latter the Septuagint derives many of its translations, to wit

:

dpuaffw, Zech. iii. 9 ;
xoXdizzu), Ex. xxix. 5 ;

yXutpto, Ex. xxviii. 9,

2 Chron. ii. 7, 14, iii. 7 ;
diayXucput, Ex. xxviii. 4 ;

lyyXbtpiu, Ex.

xxix. 12
;

txTuxoiv, Ex. xxviii. 36, xxxix. 30. Also the nouns,

{MOpos, Zech. iii. 9; I3<>X ids?, Ps. liv. 24; yXbppa, Ex. xxviii. 21;

yXucpr), Ex. xxviii. 21, 2 Chron. ii. 7, 14; iyxdXappa, Ex. xxxix. 5;

iyxoXanro?, 1 Kings vi. 31
;
ixrupmpa

,
Ex. xxviii 3, 6 ;

and Tatppos^

Mic. v. 6.

-rrn
T T

In Ezek. xxix. 15, rfiT) = too pX] elvac duTobs TzXeiovas.

The A.Y. and R.Y. render the latter part of the verse : “I will

diminish them that they shall no more rule ov.er the nations.
1 ’

The Greek reads : “I will make them few, so that they shall not

be numerous (-Xetovaa) among the nations.” This rendering of

rrn seems to be justified by the Assyrian ruddn.
,

“ many, great.”

In Judges v. 13, the first *YY is rendered in A by ipsyaXuvOr/,

though B has xarify. The A.Y. renders :
“ Then he made him

that remaineth have dominion over the nobles among the people :

the Lord made me have dominion over the mighty.” The R.Y.

renders: “Then came down a remnant of the nobles and the

people; the Lord came down for me against the mighty.” The

R.Y. margin :
“ Then made he a remnant to have dominion, etc.”

The R.Y. marginal note, No. 2, connects “the people” with

what follows and would read :
“ The people of the Lord came

down for me against (or among) the mighty.” The Greek of A
reads :

“ Then was magnified his strength : Lord, humble for me
those that are stronger than I.” The Greek of B reads :

“ Then

went down the remnant to the strong
;
the people of the Lord

went down for him among the strong from me ” (i.e., stronger than

I). The Latin Yulgate seeks merely to give the sense as fol-

lows :
“ Salvatse sunt reliquiae populi

;
Dominus in fortibus dimi-

cavit.” The Peshitto renders :
“ Then came down the liberator

to act gloriously before the Lord
;
that he might cause to come

down to me among the mighty men of Ephraim (or cause me to

come down among, etc.).”

mW- T

In Job xxxix. 10, = iXxuast. The A. Y. and R.Y. render:

“ Canst thou bind the unicorn (R.Y., wild ox) with his band in

the furrow ? Or will he harrow the valleys after thee?” The

Greek reads: “And wilt thou bind his (i.e., the unicorn’s) yoke

with thongs, or will he draw furrows for thee in the plain.” The

Assyrian verb shadadu means “ to draw.”
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In Obad., 19, tTlW — to Spog. The revisers render :
“ And

they of the south shall possess the mount of Esau
;
and they of

the lowland the Philistines : and they shall possess the field of

Ephraim, and the field of Samaria.” The Greek reads: “ And
those in the Negeb shall inherit the mountain of Esau, and those

in the Shephela the Philistines : and they shall inherit the moun-

tain of Ephraim and the plain of Samaria.” The meaning

“mountain” for is supported by the Assyrian shadu
,

“ high, mountain.”

In Gen. xiv. 7, H1& = rob? ap'/ovzas. The A.Y. and E.Y. read

the part of the verse containing this word :
“ And they smote all

the country (E.Y. margin, field) of the Amalekites.” The Greek

reads :
“ And they slew all the rulers of Amalek.” The Peshitto

agrees with the Greek.

In Nek. xii. 44, DHJtfT = iv auroi? dp'^ouatv zwv tiu'aswv.

The E.Y. renders :

“ And on that day were men appointed over

the chambers for the treasures .... to gather into them accord-

ing to the fields of the cities.’ ’ The Greek reads :

‘
‘ And in that

day they appointed men over the treasuries for the treasures

. . . . and for the chiefs of the cities who were assembled among
them.”

In Ezek. xx. 46 (xxi. 2), = rjyoufievov. The A.Y. and

E.Y. render: “ Son of man, set thy face toward the south, and

drop thy word toward the south, and prophesy against the forest

of the south field (E.Y., of the field in the south).” The Greek

reads :
“ Son of man, set thy face against Thseman, and look

toward Darom, and prophesy against the chief forest of Nageb.”

In Assyrian, the noun shadu means “ Lord,” and this would

justify the Greek renderings ap%wv and yyoupevos. One is tempted,

however, to conclude that the Greek translators have read “1 in-

stead of' "T in these passages, since ap%wv is more than two hundred

times the rendering of
;
and -fjyoupevo ?, ten times.

In Gen. vi. 3, pT = xo.Tap.etvr]. The revisers read :
“ My spirit

shall not strive (or margin, rule in, or, according to many
ancient versions, abide in) with man for ever.” The Greek reads :

“ My spirit shall certainly not remain among these men for ever.”

The Peshitto reads :
“ My spirit shall not dwell among men for

ever.” The ' Latin Yulgate is the same as the Peshitto, having
11 permanebit ” for dwell. The Aramaic Targum of Onkelos
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reads :
“ This evil generation shall not live before me for ever.”

The rendering of the versions is justified by the Assyrian dannu
,

“ resting place.”

F 1?

In Isa. ii. 18, = xaraxpui^ouaiv. The A. V. renders : “And

the idols he shall utterly abolish.” The R.V. and A.Y. margin

render: “ And the idols shall utterly pass away.” The Greek

reads: “And they shall hide all (hand -made) idols.” The Syriac

agrees with the R.V.; the Latin and Aramaic Targum with

A.Y. The rendering of the Greek is justified by the Assyrian

chaldpu
,
“ to cover, clothe.”

In Isa. xl. 31, = aUdZouGiv. The A.Y. and R.V. read :

“ But they that wait upon the Lord shall renew their strength.”

The Greek reads: “ But they that await the Lord shall put on

strength.” The verse might be rendered: “ But they that hope

in the Lord (so the Peshitto) shall cover themselves with

strength” (Le., with the strength of the Lord). For the idea,

compare Ps. xciii. 1 :
“ The Lord is apparelled, he hath clothed

himself with strength.” Compare, also, Prov. xxxi. 25 :
“ Strength

and dignity are her clothing.”

In Judges xiv. 19, rrfl^n = ffzo/.rj in B. It is not necessary to

say more about this, than that in Assyrian rachlaplu
,

cliitlapu

and other derivatives of chaldpu
,
denote some kind of garment.

Vc
In Judges xiv. 19, pn = <TTofo

j

in A, l^aTia in B. The Syriac

and Latin versions both avoid an attempt to translate this word.

According to Delitzsch, there is in Assyrian a noun chalitsu
,

which seems to denote a part of a man’s clothing.

In Gen. xiv. 15, pVi = xa'f It{(tzeg£v. The A.Y. and R.Y. ren-

der :
“ And he divided himself against them by night.” The

Syriac, the Arabic and the Targum of Onkelos all agree with the

English versions. The Greek reads :
“ And he fell upon them

by night.” The Latin unites the two meanings: “ Et divisis

sociis, irruit super eos nocte.”

In Isa. xli. 7, p^no = TUTZTWV. The A.Y. and R.Y. render

:

“ So the carpenter encourageth the goldsmith, and he that

smootheth with the hammer him that smiteth the anvil, saying of

the soldering, It is good.” The Greek reads :
“ The artificer has
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become strong, and the coppersmith (or goldsmith) that strikes

(Vulgate, percutiens) with the hammer, at the same time beating

out (or forging) : then, indeed, he will say : The joining is well

done.” The Peshitto reads :
“ The carpenter encourages the

smith (blacksmith) who pounds with the hammer and toils and

says concerning the fusion (welding) : It is good.” The Aramaic

Targum of Jonathan reads :
“ The carpenter is strong along with

the smith, he that smiteth with the hammer together with him

that striketh with the mallet
;
at the same time, he saith concern-

ing the welding : It is strong.”

It will be seen that all the ancient versions unite in giving to

the sense of “ smiting.” The Assyrian verb chalaku is

used in the causative stem to denote the destroying of monuments
;

which probably took place by defacing them with hammers, as is

done to this day.

PiD“ T

In Jer. xxxi. 19, = xa'i unidsi^a. a oi. The A.V. and

P.V. render: “ Surely after that I was turned, I repented; and

after that I was instructed, I smote upon my thigh
;

I was

ashamed, yea even confounded, because I did bear the reproach of

my youth.” The Greek reads: “For alter my captivity, I

repented
;
and after I knew, I groaned for the day of shame, and

shewed thee that I bore reproach from my youth.” The use of

D*?3 in the sense of Onodeuvu/ic is supported by the Assyrian

kaldrau
,

“ to see, show.”

HD3 AND ND3
T T T T

In Ezek. i. 23, j""liD3£D = auve^euynivat. The A.V. and R.V.

render the phra.se: “ Everyone had two, which covered on this

side.” The Greek of A. reads : “To each one two joined to-

gether.” This meaning of niD3Q is supported by the Assyrian

kasu, “ to bind.”

In Prov. vii. 20, ND3I7 OTP = di Tjfiepaiv nuIAtiv. The A.V. ren-

ders :
“ He hath taken a bag of money with him and will come

home at the day appointed.” The Greek reads :
“ Having taken

a bundle of money in his hand, he will return again to his home
after many days.” The Peshitto agrees with the Greek. The
Latin Vulgate reads :

‘
‘ He hath taken a bag of money with him

;

in the day of the full moon, he will return home.” This is sub-

stantially the same as the P.V. The Aramaic Targum reads : “A
bag of money he hath taken in his hand

;
and in the day of the

19
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assembly lie will come home.” The ND3 here used may probably

be best referred to the root of kisittu
,

“ future, eternity,” a syno-

nym of cirkalu
,
achratu

,
dirkdtn and isatu. The latter part of the

verse will then read :
“ At a future dair, he will return home.”

N'VS
T T

In JSTum. xi. 22, = na\ dpxiast (twice). The A.Y. and R.Y.

render: “Shall the (R.Y. omits “the”) flocks and the (R.Y.

omits) herds be slain for them, to suffice them ? or shall all the fish

of the sea be gathered together for them, to suffice them ?” The
Greek, Latin and Aramaic versions agree with the English.

In Deut. xxxii. 10, = du-dpxrjffsv auzov. The A.Y. and

R.Y. render: “ lie found him in a desert land.” The Latin and

Svriac versions agree with this. But the Targum of Onkelos has :j O c
“ He supplied their necessities in the wilderness.” The Greek

reads :
“ He maintained them in the wilderness.”

In Judges xxi. 14, 1XV2 S'? = oux T
l
p7.ia^r

t
>>ax. The A. A . and

R.Y. render the clause: “ and yet so, they sufficed them not.”

This is substantially the rendering of the Greek.

These renderings of NiS, all of which are supported by two

or more versions, are corroborated by the Assyrian matsu, “ to

make wide, to be sufficient.”

W
In Job. xxxiii. 27,

”
1
^'’ = a-op.ip<pETat. The A.Y. renders:

“ He looketh upon men
;
and if any say (or margin, He shall look

upon men and say), I have sinned, and perverted that which was

right, and it profited me not; he will deliver his soul ” (or mar-

gin, my soul
;
or margin, ISTo. 2, he hath delivered my soul).

The R.Y. renders :
“ He singeth before men (or margin, he look-

eth upon men), and saith, I have sinned, etc., and it profited me
not

;
He hath redeemed my soul, etc.” The Greek reads :

“ Even

then a man shall blame himself, sa}'ing, what kind of things have

I done ? and he has not punished (literally, examined) me in a

manner worthv of what I have sinned.” The Syriac reads

:

“ And that which is right concerning men he shall say; and he

shall say, I have sinned and truly I have transgressed, and I have

not profited myself. Free mv soul from the destruction of corrup-

tion.” The Aramaic Targum reads: “ He appointeth (or makes

straight) for the sons of men, and saith, I have sinned, and have

perverted the right, and it did not profit me, deliver his soul from

passing over into the pit.” The Latin reads :
“ Respiciet homi-

nes et dicet : Peccavi et vice delinqui, et ut eram dignus non
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recepi. Liberavit animam suam.” The principal secondary ver-

sions from the Greek (to wit, the Coptic, Ilarklensian Syriac and

Armenian) all agree exactly with their original.

Of the various meanings given to above, it will be noted

that the A.Y., following the Latin Yulgate, takes it from“)*)LJf, “to

see ” (compare Job xxxiii. 14, xxxv. 13). The R.Y. takes it fromW or W, “ to sing ” (compare Psa. vii. 1, xxi. 14, and often).

The A. Y. ignores the jussive in its translation
;
the 14. Y. does the

same, and in taking it from the verb “ to sing,” has a form found

nowhere else. (The imperfect of should be or "IE?* in

jussive.) The Syriac has pointed it which it correctly renders

by “ that which is right.” The Aramaic Targum presupposes

the pointing ")E?*, Piel perfect from "IE?*. The Greek translation

“ to blame ” is sustained as a possible rendering by the Assyrian

root sharu
,

“ to lie, calumniate.”

In Psa. xcii. 12 (11), HltJO = & tyftpol? poo. The A.Y, and

E.Y. render :
“ Mine eye also shall see (R.Y. hath seen) my desire

on mine enemies” (R.Y. margin: Or, them that lie in wait for

me). The Greek reads: “And my eye has looked upon mine

enemies and my ear shall hear the evil-doers that rise up against

me.” The Syriac agrees with the Greek except in having “ my
eyes have seen” and “ my ears shall hear.” The Aramaic Tar-

gum reads: “ My eye hath perceived the end of them that mo-

lested me
;

mjr ears have heard the voice of the destruction of

those that rose up against me to do evil.” The Assyrian enables

us to be more explicit and definite as to the kina of enemy mehnt

by "VIJJL It is a “ calumniator.” We may therefore give the

sense of the verse as follows: “ And my eye hath looked upon

my calumniators
;
and my ear shall hear against those that rise up

against me as malefactors ’

’ (or, that they are malefactors).

In Job xxxiv. 29, = o<psrat aoTov. The A.Y. and R.Y.

render: “ When he giveth quietness, who then can make trouble

(R.Y., condemn) ? And when he hideth his face, who then can

behold him ?” The Greek reads :
“ And he giveth rest, and who

shall condemn
;
and he shall hide his face and who shall see him.”

The Syriac reads :

‘ ‘ And if he pardons, who shall condemn
;
and

if he turn away his face, who shall pardon ?” The Aramaic Tar.

gum reads: “ He giveth rest and who shall condemn; and he

removes the Shekinah and who shall see it.”* The Arabic of

* rn3p’ This use of pD in the Targum as a rendering for “W supports the

view given above, that there was once a Hebrew root with these radicals, meaning
“to see.” It shows, further, that the Aramaic possessed such a root with such a

meaning.
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Walton's Polyglot agrees accurately witli the Pesliitto. The Vul-

gate agrees with the Greek. We suggest the following as a pos-

sible rendering :
“ And he shall give rest and who shall condemn

;

and he shall hide his face and who shall blame him ?”

In Job xxxv. 13, 14, rOTtC” = oparrjs) irn^'n = ? TheR.v.

renders

:

“Surely Goil will not hear vanity,

Neither will the Almighty regard it.

How much less when thou sayest thou beholdest him not,

The cause is before him, and thou waitest for him !”

The A.V. is the same as the R.V. in ver. 13
;
but ver. 14 reads

as follows :

‘
‘ Although thou sayest thou shalt not see him, yet

judgment is before him; therefore, trust thou in him.” The
Greek reads: “ For the Lord desires not to see things out of

place, for he is the Almighty One. He beholds (literally, is the

beholder of) them that do unlawful deeds and he will save me :

and do thou plead before him, if thou canst praise him, as he is.”

The Latin reads: “ Non ergo frustra audiet Deus, et Omnipotens

causas singulorum intuebitur, etiam cum dixeris : Non consid-

erat
;
judicare coram illo, et expecta eum.” The Syriac connects

with the preceding verse, and renders the remainder as

follows: “ God will not hear; yea, God will not praise it. And
even if thou hadst said thou wouldst not praise him (Arabic version

of Syriac has : I will not praise him)
;

plead before him and

supplicate him.” The Aramaic Targum reads: “But God will

not hear a lie, and the omnipotent will not perceive it (HlpD*).

Therefore thou wilt say : He will not perceive it (rOpD’), plead

before him and hope (?) in him.” The verses might be translated

as follows :
“ Surely, God will not hear vanity and the Almighty

not rebuke it. Yea, though thou shouldest say: Thou wilt not

rebuke it
;
plead before him and wait for him.”

Princeton. Robert Dick Wilson.




