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"TIShoped the Subfcribers will readily

excufe the delay of this publication,

andalfo its appearingonfo mean apaper ;

as the first has been occafioned only by re-

peated disappointments in procuring the

paper, arifingfrom its ſcarcity ; andthe

laft could not be remedied, and a better

paper obtained, without further delay ;

and ' tis not doubted but those who are con-

cernedtofindthe truth more than topleaſe

the fancy, will make no difficulty in excu-

fing this defect, whichperhaps is the leaft ;

farlefs, I amfure, than many the author

is confcious ofin himſelf.
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A

PRE FA CE

TO THE SECOND EDITION

OF THE SERMON S.

HE following Sermons were preached in England,

Before they were put to the prefs, they were reviſed

and corrected by two minifters ofnote and learning in Lon-

don. They were left in the hands of one of them when I

camefrom thence, whom I defired to examine, and expunge

any thing befhould think amifs in them, and then, ifhe

thought proper, put them to the prefs. It was abovefix

months aftermyarrival in America before Iheard any thing

farther about them ; when only fifty copies were fent me

by the bookfeller, as a prefent for the original. Theſe I

diftributed tofriends in New-Jersey, New-York, Connecti-

cut and Maffachuſetts, and byfome means the Rev. William

Hart of Say-brook in Connecticut came to the knowledge of

them. And only theſe fifty copies has filled him with ſuch

fear left the churches should be poisoned by them, as to ex-

cite him to write his dialogue,and warn “ the churches and

covenant people to bear their teftimony against them

""

In his preface be tells us, " Tis error, hurtful error, I

" contend against, not men," I don't doubt his thinkingſo,

but am forry he has broached, and done his best tofupport,

So many errors of a very dangerous nature, fome ofwhich

are pointed out in the appendix. I do not blame Mr. H.

for the concern be fhews at theprevalence of error : I bear-

tily wish there were more ofthis, both among minifters and

churches, who ought to awake from theirflumbers, when

thegreat reformation doctrines areoppofed, andfuch aflood

oferrors breaking in upon us,

As
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As Mr. S. Hopkins's enquiry wrote against Dr. May-

bew ofBoston,isfpread thro' the country,and muſt be owned

on allfides to be a masterly performance, though very full

ofwhat Mr. H. calls error, and wrote with a defign to

fupport it ; one would have thought Mr. H's zeal would

have led him to have read and made that the chiefobject

ofhis oppofition ; and not two poor Sermons which were

only in fifty bands. But perhaps for this reafon be chofe

thefe or it may be he had heard that Hopkins, as he po-

litely and genteely calls him once and again, is a veteran,

andbas conquered more powerful antagonists ; and therefore

chofe only to touch him on bear-fay as he paſſed along,with-

out coming to a close engagement, or fo much as examining

bis piece.

Iheartily wifh Mr. H. had managed the controverfy in

d manner less flighty and fuperficial When I heard he

was about to write, I hopedfrom the account I had beard

ofhimhe would have caft fome light on the ſubjects, of

which Ihad treated in myfermons But I was greatly

difappointed when Iread his book, which has not difcovered

him to be either a logician, metaphyfician, philosopher or

divine. The great advantage bis book has against my er-

mons is, that it is wrote to fuit the taſte, and fauſter the

pride and corruption of depraved nature, which readily

admits and extols thofefntiments which encourage felf- con-

ceit. Butfor this, instead ofan/wering, Iſhould only have

re-printed myJermons with afew corrections, and fo left

them to peakfor themselves, which they could not do while

unknownto the most who may read his dialogue. The whole

controverfybetween us may be brought to thisſingle queſtion,

viz. Is man by nature totally depraved ? This I affirm,

and he denies. I efteem this a doctrine of effential impor-

tance in the chriſtianſyſtem ; and he thinks it as abfurd as

the doctrines of Rome.

σε
One thing in his preface gives me furprize, viz. “ The

following dialogue has been fhewn to most of the gentle-

" men in the miniftry in my neighbourhood, who havegiven

" it me as their opinion, that it is neceſſary to bear a pub-

Click
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66

" lick teftimony against the dangerous errors which are

Spreading among our churches, and that the following

teftimony isfo calculated toferve the interest oftruth, that

" it willbe for the edification ofthe churches topublifh it.”

66

My acquaintance with anumber of those gentlemen led

me, on reading this, to fufpect that fome grofs error bad

been difcovered in myfermons that I was not aware of:

but when I read the dialogue, Icouldnot but doubt the truth

ofthis affertion ; and the enquiry forced itſelf upon me, Is

thispoffible ? Are the Rev. Meffrs . Throop, Jewet, Johnlon,

Beckwith and Huntington, with whom I am acquainted ;

all of whom, withfome others, are ofbis affociation ; are

all theſe who have appearedfound Calvinifts, turned quite

about, and become advocates for man'sfufficiency ?—It can-

not be. It is more charitable to believe Mr. H. bas com-

mitted an error in this, than to condemnſo many who have

appeared friends of the doctrines offreegrace. But ifthis

indeed is the cafe that the most ofhis neighbouring minifters

do approve bis fentiments, it ought, in myjudgment, to be

a matter oflamentation to all the lovers of the ancient gof-

pel, andfound an alarm to the churches in that neighbour-

bood, and roufethem up to make avigorous ſtand against a

deluge of Arminian errors which are coming on them, and

muſt foon overspread them ifthey continue under the influ-

ence andguidance ofArminian teachers. May the great

Head ofthe church mercifully interpofe and difpel this dark

cloud which, if Mr. H's account is true, is juſt ready to

burft andspread ruin and deftruction in New- ngland, and

efpecially in the western divifion of New-London in Con-

necticut.

Ihave endeavoured to avoid perfonal reflections on my

antagonist, and therefore have let pafsfome things in his dia-

logue which look as thoughhe " contended against men and

not burtful error,"as unworthy ofnotice, and as tending to

bitterness andstrife : And tho' Irank Mr. H. among Ar-

minians,yet Ifuppofe he cannot call this a perfinal refection,

fince be fe fully holds and openly defends their most funda-

mental errors. If I have in any thing mifrepreſented Mr.'

H's
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1
H's defign, yet I am perfwaded I have justly reprefentcd

what his words convey in their most common acceptation,

and ifthis is befide his meaning,be muſt thank himſelf forit.

I bave madefome corrections in this edition of myjer-

mons: Yet bave not altered a word in thepaffages Mr. H.

cenfures, except where I have given notice of it by a note in

the margin, or by inclofing what I have added in crotchets.

There are many things in the dialogue worthy ofremark,

which for the fake of brevity, I have not noticed ; and

thofe errors Ihave pointed our are not ſo much expoſed nor

fully confuted as might be. Yet enough, I hope, is faid to

fhew theperfect abfurdity ofMr. H's fcheme of orthodoxy,

and tobint at, if not open and clear the oppofite trubs.

Although Mr. H. calis on the churches to bear their

teftimonyagainst the doctrine inmyfermons, yet for theirown

fakes, I beg they will not proceed to judgment, before they

bear and carefully weigh my defence ; and when they have.

done this, they may more warrantably proceed to determine

whether be or Ihave advanced the most dangerous berifies.

IfI have advanced any thinginconfiftent with the word

of truth, be thatfhall point it out in a friendly manner, will

be entitled to my gratitude and love, and the publick fhall

have my acknowledgment when I am convinced. I have

committed many blunders and errors in my life, and it is

poffible there may befome in this performance, which Imay

even bluſh at onfurther confideration, and therefore Idefire.

everyreader carefully to examine everyfentiment, new or old,

and to treat the imperfections ofthe writer with candor.—

The following pages are dedicated to the Churches ofChrift

in New-England, especially thofe in the county of New-

London in Connecticut, and in the county of Effex in the

Maffachusetts-Bay, by

Their willing Servant,

in the Gospel of the Lord Jefus,

Nath!, Whitaker..

Salem, January 4, 1770.
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SERMON I.

2. COR. v. 19.

To wit, that God was in Chrift reconciling the world unto

bimfelf, not imputing their trefpaffes unto them, and bath

committed unto us the word ofreconciliation.

--

HEprincipal fubject ofwhich the gofpel treats,

is reconciliation between God and man.-

This is the centre to which all the counfels

and conduct of the Father, Son and Holy Spirit con-

ftantly point, fo far as they relate to the falvation of

finners ; as the end next in view to the divine glory.

Andinthis centers all the felicity ofthosewho are faved,

as they hereby come to the love and enjoyment of

that God, whofe anger they had incurred, and under

whoſe righteous curfe they were bound over to everlaſt-

ing mifery.

The guilty confciences ofmen, when in any meaſure

awakened,have always fuggeſted to them, and on good

grounds too, that God their Lord and Creator is of-

fended with them for fin , and that they are obnoxious

to his wrath. The natural conceptions which men in

all ages and nations have had of bis eternal power and

Godhead, and of their being accountable to him, have

filled them with a dread of falling into his hands ; and

therefore no inquiry ever was more interefting or made

with greater folicitude by the awakened finner, than

that recorded by the prophet Micah, (chap. vi . 6, 7.)

Wherewithfhall I come before the Lord, and bow myself

before the high God, &c. i. e. fo as to appeaſe his anger,

and find acceptance with him. A confcioufnefs of

their defert of his wrath hath cauſed even the heathens

to
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to offer thouſands oframs, and as it were ten thouſand

rivers ofoil, to give their first-born for their tranfgref-

fion, and thefruit of their bodyfor thefin oftheirfoul, that

they might appeaſe the Almighty, and layfomefoun-

dation of hope for pardon and acceptance. Various,

and almoſt numberlefs have been the methods con-

trived for this end ; all of which manifeft a natural

conſciouſneſs of injury done to the Deity, for which he

is justly offended, and they expoſed to his anger : and

all with equal clearness, diſcover the good opinion men

have always entertained of their own friendly difpofi-

tion towards God,and readiness to return to him, and

be his loving and faithful fubjects, fo foon as he thould

be appealed, and difpofed to forgive and receive them

to favour. This is evident, becauſe there hath never

appeared among men fuch a concern to remove the

enmity oftheir hearts againſt God, and reduce them-

felves to a conformity to him and his law,as to remove

God's anger againſt them. For as it is fhocking to

reafon, that a creature ſhould be an enemy to its Crea-

tor, and a rebelin hearttothe great and glorious God ;

fo men have not eafily admitted the belief ofthis de-

pravity, but readily conclude that if God would make

up the affair with them, they ſhould moſt heartily re-

turn totheir allegiance to him, and accept the recon-

ciliation.

Although they have been grofly miſtaken in this,

yet their conceptions of God as offended with them

for fin, and the neceffity of an atonement in order to`

bisbeingreconciled,were and ftill are according totruth ;

and are confirmed abundantly by divine revelation :

for the gofpel fully anſwers the above inquiry,Where-

with ball Icome before the Lord, &c. and fhews us the

wayto his favour through the atoning facrifice of

Chriſt. It fhews that God is the firft mover in this

affair; that he is more willing to be reconciled to fin-

ners through Chrift, than they are to be reconciled to

him. This the apostle fhews in my text,and in a few

words,
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words,gives us a full account ofthis glorious doctrine

of reconciliation between God and man.

The apoftle having in the 17th verſe given the true

character of all that are in Chrift, viz. that they arenew

creatures ; that old things are paſſed away and all things

become new ; he, in the 18th afferts, that all things are

ofGod, who hath not only provided a Saviour, but alfo

reconciled us to himſelfby Jefus Chrift, andgiven us to the

miniftryofreconciliation, to that in the apostle's view,God

begins and finishes or perfects this whole work, and

therefore the glory of it belongs, not to man as an

agent in it, but wholly to God who alone is its author.

And in my text, he informs us what the fum of this

miniftry is ; to wit, That God was in Chrift reconciling

the world unto HIMSELF, not imputing their trefpaffes

unto them, and bath committed to us the word ofreconcili-

ation. That which, in the 18th verfe, the apoftie calls

the ministry, hehere calls the word ofreconciliation ; and

this teaches us, that the miniftry of the word, or its

being publicly preached by the minifters of Chrift, is

ordinarily neceffary, by God's inftitution, to bring

about this reconciliation ; and alfo that they who

havethis miniftry committed tothem, are, as ambaffa-

dors for Chrift, to befeech finners in his ftead to be

reconciled to God.

Herethen we have the ftate ofthe cafe quite altered.

The enquiry of the natural confcience under guilt is,

wherewith fhall I come before an offended God ? And

what facrifice fhall I bring that will appeafe him and

turn his anger away from me? But behold, through

Chriſt-be aſtoniſhed O heavens, and hear O earth !

God the offended Majefty comes down tofue and plead

with offending man to be reconciled to him, to lay

down his arms of rebellion, fubmit to, love and reſt in

him as his friend and all fufficient portion ; with a

promiſe, fealed in the blood of his own dear Son, that

he will not impute his trefpaffes unto him, and that all

things fhall work together for his good, fromthat mo-

B ment
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ment he lays by his enmity,and is reconciled to his God.

Now, as this is very wide of thofe notions which

men naturally form of the cafe, and as it turns all the

blame of continued enmity on man, and declares the

Deity to be carrying on a defign of grace towards a

world of rebels , and as this leaves nothing for men to

do in order to appeaſe his anger, or diſpoſe him to re-

ceive them to favour, and as it requires nothing of

them but to return, and laying by their enmity againſt

God, to love and delight in him with all their hearts ;

I ſay, as the caſe ſtands thus, it is no wonder that fuch

a change ofthe affair which cafts all the blame on men,

fhould be generally diſapproved and hated by thoſe

who are defirous to recommend themſelves,and obtain

forgiveneſs on the foot of their own works and well

defervings and it may well become us to enquire into

the grounds and reafons ofthis amazing change,

which may bediſcovered by carefully attending to the

words before us, in which we have, the parties at va-

riance deſcribed ; the reconciliation itſelf afferted ; the

author and alfo the purchaſer ofhis favour mentioned ;

and the means of it ftated and appointed.

The parties at variance are, God the Creator, and

man the creature ; the fole author ofthis infinite pri-

vilege and favour is the eternal Jehovah. The pur-

chafer is his own Son the Lord Jefus Chrift ; and the

means inftituted and appointed are the word and mi-

niſtry of reconciliation .

As theſe words were defigned by the apoftle as a

ſummary ofthe whole goſpel or word of reconciliation,

fo it is impoffible, in thefe few pages, to lay open all

the glories contained in them, which indeed will never

be fully comprehended till we ſhall fee as we are feen,

and know as we are known. But what I deſign from

the words at preſent, may be included in this general

propofition.

DOCTRINE.

That the eternal Jehovah is carrying on a defign of

grace,
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grace, or treaty of peace with a rebellious world,

which he accompliſhes in reconciling rebels to his

original effential properties and characters as the ab-

folute Lord and governor of the world and this he

doth on the only ground ofthe merits and mediation .

of Chriſt, and by the means of the word and mi-

niftry ofreconciliation.

In order to illuftrate this propofition I fhall confider,

I. The cauſe and nature of the enmity or breach of

friendſhip there is between God and man.

II. The meritorious caufe of God's reconciliation to

finners.

III. The efficient cauſe of man's reconciliation to God.

IV. The object to which men are hereby reconciled,

together with the moral reaſons or cauſe of recon-

ciliation to this object. And

V. The ordinary means by which God brings men to

be reconciled to himſelf.

I. I fhall confider the cauſe and nature ofthe enmity,

orbreach of friendſhip there is between God and man.

That there is a woful breach ofthe friendſhip,which

once fubfitted between God and man, is fo evident,

that he who denies it betrays the groffeft ignorance

and want of modefty. Not only divine revelation ,

but daily and univerfal experience confirms this point.

Thenumberlefs calamitiesunderwhich mankindgroan ;

the curfe that lies on the earth which naturally produ-

ces a plenty of uſeleſs and noxious things, but requires

much nu fing and care in order to bring forth ne-

ceffaries for the fupport of our lives ; the fickneſs ,

diſeaſes, pains and miferies we fuffer, the wars, the

earthquakes, inundations and vulcanos which often

lay whole cities and countries waite ; the loffesin name,

eſtate and friends we meet with ; and eſpecially the

torments of an accufing confcience to which men are

fubject ;
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fubject ; all thefe but too plainly demonftrate, that

God is angry, and engaged againſt us. And on

the other hand, the daily and numberlefs tranfgreffions

of the divine law, and the ungrateful requitals of God's

love and kindneſs which are to be round every where

among men, clearly demonftrate that they are full of

enmity against him. If tuch things do not difcover

enmity, what can ? That which is an expreffion of

hatred to our fellow men, will be ſo when done toward

God. Now we juftly judge that a perfon hates us ,

when he will not hear us , when, if we ſpeak to him,

he is ever ready to pervert the meaning of what we

fay, and put a wrong fenfe upon it ; when he raiſes evil

reports and fcandals concerning us ; when he hates to

be in our company, and cannot hear our names men-

tioned without diſguſt, unleſs it be in a manner difho-

nourable to us ; when we fee him daily acting counter

to what we defire, and fetting himſelf in oppofition to

what he knows will pleafe us ; when he is ready to

beat and abuſe, bely and accufe our children when ever

it is in his power, and is glad of any pretence to vilify

or puniſh them ; when we fee him endeavouring to

abuſe every thing that belongs to us, and ufing every

art to get fomething we have into his hands for this

very purpoſe : When we fee theſe things in any man,

does not common fenfe fhew that fuch an one hates

us ? And do not fuch a character and conduct, as they

reſpect God, belong to all men, in one view or other,

till they are renewed by divine grace ? It is then too

evident that men naturally hate God, and therefore

there. is a fad and woful breach of friendship between

God and man ; and not the leaſt hope of a reconci-.

liation appears in the original conftitution of things,

or in the covenant ofworks.

But where does the fault of this enmity or breach of

friendſhip lie ? God and man once were friends ;

whence then this dreadful breach ? but who will ven-

ture to charge the fault on God ? Surely he is clear,

quite
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quite clear in this matter, He will bejustified when be

Speaketh, and clear whenbejudgeth. Yea, letGodbetrue,

andevery man a liar.

Where then does the fault lie ? Surely at man's door, ›

who without any juſt cauſe and against the moſt facred

obligations, revolted from God his Creator and Lord,

joined with the grand enemy, and refuſed obedience!

to his maker. This then is the ftate ofthe cafe, man)

is wholly and only to blame ; I ſhall therefore proceed

to fhew the cauſe which will diſcover the nature ofthis.

enmity. And

1. The cauſe of this breach is man's revolt from

and rebellion against his Creator and Lord. God

created man after his own image, in righteouſneſs andi

true bolineſs, (to which he is again reſtored, in part, in

his new creation , Eph. iv. 24. ) and placed him in an

ſtate of happineſs, capable of knowing and enjoying

him as the fountain of all bleffednefs and joy ; fet

him, as Lord, at the head of his lower creation, and

put all things here under his feet, and gave him all

things richly to enjoy ; with the fingle prohibition of:

one tree as a teft of his obedience, to which was an-

nexed the moſt poſitive and plain threatning of death

in cafe of diſobedience. But man beingplaced in bonour

abode not, but foon became like the beafts that perifh.

Through the fubtilty of fatan he was perfuaded to dif-

believe thedivine threatening, and foto admit the devil's

declaration, that God is notjust ; that his threatenings

were not to be regarded, nor his word relied on . This

was evidently the fnare the devil laid ; it confifted in

the denial of God's righteoufnefs ; and he never could

have carried his point, hau he not prevailed with our

first parents to join with him in this grand and capital

fin ; which as it was the first step to the ruin ofman,

fo it is the chief engine by which men are burried on

in fin and prevented from coming to Chrift for lite,

to this very day. Did they know, approve and be-

lieve the righteouſneſs of God, and that he is asjuſt as

he
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he hath declared in his word, they would not dare to

runon his neck, upon the thick boffes of his buckler, as they

do ; neither would they attempt to work out and

eſtabliſh their own righteoufnefs ; but look out for

that which will answer the righteous law of a holy God,

whichis to be found no where but in Chrift. Man

being thus feduced to deny God's righteoufnefs, and

thereby lofing all reverence and holy fear of him,broke

the bonds he was under to him as his Lord, Creator,

and: Benefactor.

This conduct rendered man justly obnoxious to di-

vine difpleafure ; and it was perfectly right that God

fhould be difpleafed with him ; and therefore it was

infinitely juft to caft him off, and puniſh him accord-

ing tothe nature and aggravation of his offence. Now

if this wasjust and right, then it could not be just and

right to acquit and reftore man to favour, as things

then flood : for it is an abfolute impoffibility,that two

directly oppofite acts ſhould, under the fame circum-

ftances, be confiftent with infinite perfection . And

therefore God could not, or, ifyou chufe another man-

ner of ſpeaking, it was inconfiftent with his attributes,

to forgive and fave man, as things then were.

*.
Man's rebellion then is the caufe why God became

his enemy, and this enmity * or anger of God is moft

reafonable and righteous. It is altogether becoming

the

* Mr. H. blames me for reprefenting the holy diſpleaſure

ofGod against man-as the fame with enmity," D. p. 9.

I think it a fufficient answer to all he has faid about this,

to obferve, that the fcripture keeps me in countenance

here, Ifai . Ixiii . 10. But they rebelled againſtþim and vexed

his holy Spirit, therefore he was turned to be their enemy and

fought against them : And all this was confiftent with his

purpoſes of mercy toward them as appears by the fequel.

All then that Mr. H. fays againft me here,he fays against

the prophet And although a fofter word might have been

ufed, yet I think there was not fufficient reafon for Mr.

H's fevere remarks, fince, in the very place referred to, It

explain enmity, by anger and reaſonable resentment .
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the infinitely holy and righteous God, to fhew his

diſpleaſure againſt a creature who hath revolted from

him, and riſen up in rebellion againſt the majeſty and

glory, right and dominion of his Creator, andwho had

joined with faran in denying his righteoufnefs. God

never did the leaft injury to man to provoke him to

rebel ; for if he had, his refentment would not have

been altogether juft, and he muſt have made ample

amends for fuch injury in order to a reaſonable recon-

ciliation. But this was not the cafe ; for man revolted

without any cauſe or reaſon whatever, and by his fin

loft the principle of divine love in which confifted his

original righteouſneſs and purity ; the glorious image

ofGod was obliterated, and the image of fatan im-

preffed on his foul ; for byjoining in league with him,

he contracted the fame temper, and viewed the glori-

ous moral perfections of God in the fame manner he

did ; and, having loft all taste for moral beauty and

excellency, the perfections ofthe Deity became hate-

ful in his view, the objects of his utter averfion ; fo

that it is faid with great truth, the carnal mind is enmity

against God : And therefore it was and is infinitely just

and reaſonable for God to treat him as an enemy. And

there was no ground or caufe to move God to feek a

reconciliation with man, but what arofe from the

eternal fountain of love which is, and always was in

his own heart. Yea, fo far from this, that God could

not find, either in himſelf or in the creature, any rea-

fonableground to justify his conduct , or make it con-

fiftent with his perfections, to make the propofal of

reconciliation,till he had formed a reaſon which had no

exiſtence before, by giving his fon to be a propitiation.

Whether this hatred of God or depravity ariſes from

the withdrawing the aids of his fpirit ; or from tome

pofitive vicioufnels [infufed, ] I fhall not fpend time to

determine,though I believe the former. But, whatever

is the fource of it, it is a fact, that man is at enmity

with God, the greateſt and beſt ofbeings,in the know-

ledge,
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ledge, love, and enjoyment of whom confifts the ful-

nefs of eternal happineſs.

Some have imagined (and indeed it is a mere imagi-

nation) that the principal caufe of man's enmity to

God was and ftill is, the apprehenfion of his being an

avenger and engaged to punith him for his fin ; which,

becauſe there was no hope of eſcape, filled his heart

with hatred againſt his offended judge ; and therefore

they fuppofe that the natural way to cure men of this

enmity is, to perfuade them to believe that God thro'

Chrift, loves and will fave them. This well fuits the

natural difpofition of carnal hearts ; for even finners

love thofe that love them, and from the fame principle,

they hate thoſe who punish them for their crimes ,

however juftly. Nothing is more eafy and natural

-than for a corrupt, wicked heart, to feel its enmity

rife against a governor and judge that punishes him

for his crimes, though it is done according to law and

juftice. The carnal heart, which prefers its own per-

fonal happiness and interefts above every other confi-

deration, will most naturally, and without any force

on itſelf, rife in hatred againſt any one who ftrikes at

its happineſs, however righteous andjust he is in doing

it. Yea,it is impoffible for fuch a depraved foul, while

under the power of corruption, fo to fubmit to the

punishment of his crimes, as heartily to approve the

law and thejudge that condemns him but it would

be eafy for him to love the judge, if, contrary to the

law, he ſhould diſcharge him from deferved puniſh-

thent ; and his love would be excited by theſe two mo-

tives, (1. ) his own perfonal fafety, and (2. ) a confor-

mity of the character and temper of the judge to his

own heart, diſcovered in his countenancing him in the

violation of the law. It is in this fenfe only that an

unholy, guilty finner can love God, viz. as a friend

and benefactor, engaged to promote his happineſs

without regard to the holiness of the law and when-

ever any man conceives of God under this character,

he
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+

he will, from natural principles offelf love, be con-

ftrained to love him . though wholly unrenewed, and

void of all holy difpofitions. Therefore, there is not

the leaft need of regeneration or a new creation to bring

men to love God on this plan. All that is neceffary,

in this cafe, is to perfuade them to believe that Chrift

died for them, that God loves them and defigns to

make them happy ifthey can be brought to this,

(and their intereft will incline them to believe it, as we

eafily believe what we with to be true) they will love

fuch a God without any change of heart, becauſe it is

natural for finners to love thofe that love them and in

proportion to the fenfe of danger and mifery arifing

from the anger of God, will be their love andjoy when

they come to believe that God is their friend, and de-

termines to fave them. But this love is not genuine ;

it fprings from felf, and it natúrally returns to felf again.

The devil accuſed Job for having fuch a love as this

and if he had had no better, it would have all turned

to drofs in the furnace. (Job i . 9 , 10, 11. ) Then Satan

anfwered the Lord,andfaid,Doth Jobfear Godfor nought ?

Haft thou not made an hedge about him ?-Thou haft

bleffed the work ofhis hands, and his ſubſtance is increafed

in the earth. But put forth thine hand now, and touch

all that he bath, and he will curfe thee to thyface. But

we find, in the ſequel , that this accufation was falie :

Job's love continued when every other comfort was

gone. The Lordgave, ant the Lord hath taken away

and bleffed be the name of the Lord.His heart

ftill glowed with love to God, who appeared juft the

fame, when his hand was heavy upon him, as in the

time of his greateſt profperity ; and therefore his love

fprang from nobler motives than felf. Doubtlefs there

are many in the world of whom it may be faid with

truth, that they ferve God for ſelf; and when theſe are

tried, they turn to drofs. They are like the ftony-

ground hearers, who though they receive the word

with joy, yet when perfecutions come becauſe of the

C word,
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word, they are foon offended, and their ſeeming love

turns to hatred.

Is it not very abfurd to fuppofe that our native en-

mity to God ariſes only from the apprehenfion of his

anger againſt us ? If this were true, it would follow,

that men would have no enmity againſt God or his

law, till they come to believe he is angry with them.

But is there not a manifeft contrariety to God in the

hearts of men, apart from all confiderations of him as

an avenger ? Surely the carelefs and infenfible finner

diſcovers much of this, while he runs on God's neck, and

upon the thick boffes ofhis bucklers : and yet he fays in

his heart, The Lord doth not fee,neither doth the Almighty

regard it ; or at worst, he hopes that for fome prayers

and ſorrows at laft, God is fo merciful as to forgive

and fave him ; fo that he appears void of a fenfe of

God's anger, and yet is full ofenmity againſt him.

But fuppofe a man conformed to God by regene-

ration, and the law written on his heart,and he moulded

into its ſpirit and temper, fo as to delight in it ; will

any one fay, that fuch an one cannot love God and his

law, even when through want of evidences of his in-

tereſt in Chriſt, he views God as an avenger ?

-The Lord Jefus Chrift in the days of his

fufferings, looked on God as an avenger ; and as

determined to lay the puniſhment of our fins upon

him ; yet his love to God was not in the leaft

abated, but continued the fame through his moſt bit-

ter fufferings. And whence was all this ? Why, he

had a right, a holy temper of foul ; fuch, as, in de-

gree, is given in regeneration ; and when the fame

mind is in us that was in Chrift, we fhall have the

fame views of and love to the law and righteouſneſs

of God, which he had.

It is clear then, that this enmity arifes from the vi-

tiocity of our hearts ; and that God's true character

muft ever be the object of our hatred, till we are re-

newed in regeneration,let our perfuafion of his friend-

ſhip
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fhip and love to us be what it will. Yea, fhould God

himſelf(allow me the fuppofition ) declare with his

own mouth to an unfanctified perfon, that he will fave

him, and be his friend for ever, this would not, in the

leaſt, remove his enmity, nor engage him to love one

tittle of God's true character. The favours promiſed,

if his fenfe of danger had brought him to efteem fal-

vation and the friendſhip of God a favour, he would

eſteem and value ; but a promifingGod he would hate

ftill. This contrariety to God is innate, and inter-

woven with the very frame of our hearts ; * and this

is the effect of our fall from God, and our happi-

nefs in him into felf and the creature ; which is the

cauſe why we make our own happineſs our higheſt ob-

ject , to which God and every thing elſe muſt bow ;

and therefore nothing appears worthy our love, any

further than it tends tothis end. Thus we deify our-

felves, and debafe Jehovah, which entirely inverts

God's order ofthings : we act for one end, while he

acts for another. But in regeneration the whole frame

is altered. Old things are paſſed away, and behold all

things are become new ; and when this change takes

place in any foul, the character of God, as a God

hating

* Mr. H. D. p. 18. fays this is inconfiftent with S. p. 11 .

where I fay, whetherthis hatred ofGod or depravity ariſes

from the withdrawing the aids of the fpirit, or from fome

pofitive viciousness [ infufed] I fhall not fpend time todeter-

mine, tho' I believe the former : Which words he finds

no fault with, tho' he is a great enemy to the notion of

enmity being innate and interwove with the frame of the heart.

And yet if he admits the firft, he muft the laft. Mr. H.

will allow that felf-love is innate ; but this fets up our

own private interefts in the place of God, and fo becomes

enmityto him. Does it not deferve a fmile to fee Mr.

H. quoting Prefident Edward's anſwer to Taylor in confu-

tation ofmy Opinion ? For he is fo fully of my fentiments

on this head, that I am bold to fay, Mr. H. never read

him, or does not underſtand him, or elſe injured hi contci-

ence in quoting him. See Edw. agai, T. p. 3. 6.
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hating fin, who is determined to execute vengeance on

finners, will appear amiable, and become the object of

efteem, love, reverence, and fear, as well as his love

and mercy exercifed to finners through Jefus Chrift.

This isthe nature of our enmity to God, it is moſt

unreasonable and wicked : God hath done nothing to

offend man ; neither is there any thing in his character,

commands, or threatenings, which gives the leaſt juſt

occafion for it ; but man is wholly to blame ; and he

cannot juſtify his hatred of God by any reafons he can

bring either from God's nature, or from any other

quarter in heaven, earth, or hell ; but God is moft

righteous in his hatred † and anger,& no reaſon could

be found to juftify him in fhewing favour to man,

till infinite wiſdom, love, and power united to form

and lay that glorious ground ofpeace, on which alone

God can bejust, and the juftifier of him that believes in

Jefus.

Thus I have endeavoured to fhew the cauſe and na-

ture of the enmity or breach offriendſhip between God

and man. The fight hath been ſhocking indeed ; very

unpleaſant and painful ; yet nothing more neceffary;

as without it men will never feek a deliverance from

their bondage to corruption, nor prize the blood and

facrifice of Chrift . O that every unrenewed finner,

who fhall read theſe pages, may ficken at the fight,

and being deeply fenfible of the plague and enmity

ofhis own heart, and the guilt of his ftate, may feel

his abfolute neceffity ofthe Lord Jefus Chrift as a

compleat and all -fufficient Saviour, in whom the two

contending parties, God and man, can meet in ever-

lafting friendship. Till men are fenfible of their

ruined and ſinful ſtate, they will neither juflify God

in.

+ I hope Mr. H. will not object to the word hatred, fince it

is fo often applied to God with regard to the wicked in

the fcripture. Job xvi . 9. Pfal. v. 5. & many other places :

And yet hatredconveys full as bad an ideaas enemy or enmity

#
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in their condemnation, nor eſteem and value the door

of mercy that is opened bythe blood ofChrift.

I fhail conclude this diſcourſe on the first general

head with fome remarks ; and in the next difcourfe

proceed to the confideration of the meritorious cauſe

of God's reconciliation to men.

Rem. I. This difcourfe fhews us that we muſt be

bro't to fubmit to and approve God's righteouſneſs in

our condemnation. God is wholly clear in this mat-

ter. Yea, let God be true, and every man a liar. O Sirs,

God hath faid, That every mouthſhall beſtopped, and all

the world becomeguilty before him. We must own,fooner

or later, that we, and we only are, and have been to

blame, and that God deferves our love, fear, reverence,

and fervice as much as ever he did ; and will continue

for ever to deſerve them, even tho' he ſhould difplay

the glories ofhis righteouſneſs in our everlafting death:

I hope none will underſtand me as afferting, that we

must be willing to be damned, in order tobefaved ; which

I eſteem a moſt abfurd and inconfiftent notion. (Yet

I firmly believe, that no man ever was or will be re-

conciled to God, and love his character from the

heart, [without] he is brought to approve, and wil-

lingly fubmit to that righteousness ofGod which is re-

vealed from heaven against all ungodliness and unrighteouf-

nefs ofmen ; and according to which he will render in-

dignation and wrath, tribulation and anguish, to every one

who obeys unrighteoufnefs, and doth evil. They who do

not approve of God's conduct herein, can never be

friends with him. It is therefore of the laſt impor-

tance that we ſhould ſubmit to the righteouſneſs of God,

which implies more in it then a bare owning that God

is righteous, and will take vengeance on the wicked ;

this is a truth which the worst ofmen, yea devils, will

acknowlege at laft ; but a true gofpel fubmiffion to

this righteoufnefs, implies an approbation of and love

to it, fo as to delight in God on this account, as well

as
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as for his infinite grace, love, and mercy to thoſe who

are faved. )

Without being brought to this, we fhall never ap-

prove the death and fufferings of Chrift. For ifthe

righteouſneſs of God is not glorious and amiable in

the puniſhment of the wicked, how can it be fo in the

puniſhment inflicted on his own dear fon ? The gof-

pel will be ftript of all its glory, if the righteoulneſs

of God is fullied ; becauſe its immediate defign is to

manifeſt and honour this glorious perfection , and

thereby open a way for the honourable and moſt glo-

rious exercife of God's love and infinite mercy in the

falvation of helplefs guilty finners. But this mercy

will be defpifed and undervalued, till we have juſt

views of his righteouſneſs, and ſubmit to it. If then

we fail in this , all our religion is vain ; and howgreat

foever our feeming love to God may be, we fhall foon

find that the God we have loved, is not the true God.

Such a diſappointment as this, when it will be too late

to remedy the miſtake, will be inconceivably dreadful.

May the Lord bring us all to fubmit to his righteouf-

nefs, that we may duly prize and value his grace and

mercy

* Mr. H. D. p . 55 , 56. repreſents me as afferting in theſe

words, that fubmiffion to the righteoufnefs of God, pre-

ceeds regeneration, and ſays I " carry the matter too far."

But I can affure the reader, I intended no fuch thing.—

The little word till is all he can found this affertion upon.

Had I ufed the word without inftead of it, he could have

found no room for his remark. I am here fpeaking notof

regeneration, but of actual reconciliation , which can't take

place while there is enmity in full exercife against the

righteouſneſs of God in puniſhing the wicked , or till, or

rather without a love and approbation of this righteousness.

This then is not, as he would reprefent, inconfiftent with

what I fav, p. 12. viz . It is impoffible for a foul , while

under the power of corruption, fo to fubmit to the puniſh-

ment of his crimes , as heartily to approve the law and

judge that condemns him' : for in the first cafe I fuppofe

the foul renewed and enmity flin ; but in the last I fup-

pofe enmity to remain in its full ftrength and exerciſe.
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mercy whichreigns through righteouſneſs unto eternal

life by Jefus Chriſt !

Rem. II. The enmity of men's hearts againſt God

is a deep-rooted principle. It does not arife from mif-

taken notions or conceptions of him ; nor barely or

chiefly from fear ofpunishment ; but from an innate

vitiofity of heart, which is the confequence of the fall.

The nature of man, and the nature of God, are not

only different, but oppofite to each other ; which is

the reason why they have different and oppofite ends

in view which neceffarily engage them in oppofite

conduct . Jehovah aims at and purfues one end ; but

man keeps his eye fixed, and his heart engaged to

fomething directly oppofite. The Most High fets up

himſelf and his own glory as the higheſt and laſt end

of all his conduct ; for this he created all things, and

for this he upholds and preferves them ; his own glory,

which is his felicity, is as dear to him as his exiftence ;

and as he is the best and most worthy of all beings, fo it

is perfectly right and fit he ſhould value his own glory,

bleffedneſs, and felicity, in proportion to its worth ;

that is, above all his creatures put together, becauſe

he is more excellent than them all and God acts ac-

cording to this rule ofperfect righteouſneſs, and there-

fore fets himſelf at the head of all things, and claims

the homage and love of all his creatures as his juſt

and unalienable due. But man has another end in

view, viz. bis happineſs and glory as his chief object.

All men love what they conceive to be happiness ;

but not one of the fallen race accounts the enjoyment

ofGodtruefelicity till renewed by divine grace . Their

hearts are fo contrary to all his perfections,that nothing

can give them greater pain, and render them more

miferable than a fight and apprehenſion of them as

they are found in him ; therefore they ſay unto Godde-

part from us, for we defire not the knowledge of thy ways:

Might they enjoy a ſenſual heaven, a Mahometan para-

dife,they wouldbe well enoughpleaſed ; butthe heaven,

where
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where God is the foul ofbeffedneſs, and where his

perfections fhine with dazzling glory and brightneſs,

they perfectly abhor. This would be a hell to them,

and render them very miferable. Any happineſs

without God would fuit them, but they cannot endure

his prefence, nor bear the fight of his holiness, which

is his glory. This is the caufe of the hatred which

wicked men have to the truth and ways of God, and

to thoſe who bear his image. The more reſemblance

any perſons bear to the divine perfections, the more

they are conformed to Jefus Chrift, the more are they

treated like their glorious bead bythoſe who hate God

and his way. This

Toconfute this fentiment Mr. H. D. p. 17, quotes 1 P.

iii. 13. Who is he that will harmyou, ifye be followers ofthat

which is good? Hence he infers " that moral good is not

" hateful to men, but rather approved and countenanced

" as good in their efteem." But had Mr. H. given us the

words which immediately follow, viz. But ifyefufferfor

righteoufnefs fake, happy are ye, it would havefpoiled his in-

ference from the text. The continuators of Mr. Pool on

this textfay, "q.d. Ifye be diligent in doing good to others,

none will have the heart todo you hurt." And ifby this the

Apoftle means the practife of goodneſs and kindneſs to all

about them, as feems evident from the context , in which

he recommends focial duties, then the text is nothing to

Mr. H's purpoſe. For it is very pleafing to a carnal heart

to have others love and be kind to him ; and none ever

did or will hate benevolent Chriftians merely for this ;

but for the teftimony they bear for God and againſt the

wickedness ofmen. So I have teftified that the hearts and

lives of men are evil, and Mr. H. has called on the

churches to bear witnefs against me : But I humbly re-

joice in the bleffing of Chrift pronounced on thofe who

are perfecutedfor righteousness fake. But what will Mr. H.

do with theſe texts ?-Ye do always refift the holy Ghoft ;

as your fathers did, fo do ye. Which of the prophets have not

yourfathers perfecuted ? A&ts vii . 51 , 52. Ifye were of the

world the world would love its own, but becauſe ye are not of

the world, but I have chofen you out ofthe world, thereforethe

world hatethyou. Joh. xv. 19. Ifthey have called the maſter

of
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This is truly a deplorable ſtate. Man is not only

expoſed to punishment for his fin, but is averfe to, and

at enmity with happiness. He is in purfuit of a falſe

happineſs, but fees none in God at all. Rem.

of the boule Belzebub, much more will they thofe of bis house-

bold. Mat. x. 25. The friendship of the world is enmity with

God. James iv. 4. Icame not tofendpeace, but divifion and

afword. Luk. xii. 51. Mat. x . 34. Not as Cain who was

of that wicked one, and flew his brother : and whereforefeus

behim ? Because his own works were evil and his brother's

righteous, 1 Joh. Hi 12I could fill pages with

quotations from fcripture, in direct oppofition to Mr. H's

opinion. However he fays, ifthis is the cafe, we ought

to fee this averfion to all that is-chrift-like univerfally

*** expreffed in thelife and actions of all unregenerate men.

But this does not follow ; for ( 1. ) men are often under

reftraints, and can't always act out their enmity. So it

was with the Jews : They longed to put Chrift to death :

and why did they not ? Becaufe at one timetheyfeared the

people ; at another, his hour was not fully come. (2. ) Moft

menformtheir notions of what they call Chrift - like by the

religion moft in fafhion ; and when this fuits the corrup

tions of the carnal heart, ( as it too often does ) no wonder

they do not oppoſe it. This was the cafe of the Jews in

Chrift's time: They had framed a religion to fuit their

pride, and thought they were ferving God, while they only

ferved the Devil . And while they were zealous for his

worthip, to which they gave the name ofthe true worship

ofGod, it was as difficult to perfuade them that they hated

God, and were the children of Satan, as it is to perfuade

Mr. H that carnal men naturally hate moral good, and

perhaps for the fame reafon : And therefore when Chrift

told them that they were the children of the Devil, they

in return told him, that he had aDevil, John viii. 44, 48.

pretty much as Mr. H. has ferved me for faying man has

turned Devil, D. p. 49. But when Chrift ftripped reli-

gion ofthofe things which fed their pride, and condemned

them in proportion to their zeal for a falfe religion, they

hated the true religion and Chrift too in earnest . And

this would be the cafe now, did minifters and profeffors

fhine as lights of truth and holinefs in the world, which

would, fo condemn the
wicked

aseither to fubdue them to

the truth by the blefling of God, or excite perfecution in

-one way or other. D
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Rem. III. This difcourfe fhews us the abfolute ne-

ceffity of regeneration, in order to the enjoyment of

heaven. If men are at enmity with God, and if God

is the bleffednefs of heaven, then there can be no heaven

for them till they are conformed to him. How vain

therefore, are the hopes of thoſe who found their ex-

pectations of heaven on their attendance upon the out-

ward ordinances of religion, or their civil and inoffen-

five behaviour, while they are deftitute of a newnature

conformed to the perfections of God ?

There is reafon to fear that multitudes, who profefs

the religion of Chrift, go no farther than the mere

outward form, and reft in the name, while they are

ſtrangers tothe New-Birth, and thofe divine influences

which conform our hearts to God's glory. Are there

not many who pleaſe themſelves with the thoughts of

going to heaven when they die, who have never been

acquainted with the God of heaven in this life ? But

how can thofe enjoy him there, whofe glorious per-

fections are now the objects oftheir abhorrence ? Alas !

Sirs, your hopes are as the fpider's web ; you will find

in a very little time, that without holiness, and being

born again, no man can fee the kingdom ofheaven. Chrift

does not ſay ſuchſhall not, but they cannot their ſtate

and temper of mind will render them as incapable of

enjoying God, as fire is of uniting in harmony with

water. Nothing can be more oppofite thanthe glories

of heaven and an unholy heart. You must not then

think hard ofGod for fhutting you out of heaven,for

you exclude yourſelves ; you hate God, who is hea-

ven, now, and you will have no lefs hatred to him

whenyou come to fee him inthe light of that world

to which you are haftening every moment,
Be per-

fuaded therefore to confider the danger of your native

ftate, and the abfolute importance ofbeing created af-

ter God in righteouſneſs and true holiness in order to

the enjoyment ofhim.

Rem. IV. From the whole we fee, that the ruin

and
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and mifery of men are wholly of themfelves. God

does not take pleaſure in their deſtruction, but is long

fuffering, and waits to be gracious. Yet men will

not return to him. Their rooted averfion to God

keeps them at the greateft diftance, and renders them

quite incapable of enjoying him. To be carnally minded

(as all unrenewed finners are) is death ; death lies in

the very nature of the carnal mind ; and if we ſhould .

admit, that no pofitive puniſhment will be inflicted on

the wicked in hell, yet this carnal ftate or temper of

mind, will be a bottomlefs pit of inexpreffible mifery

for ever and ever. Into this pit finners fall by their

own weight. If God fhould let them alone, and only

take off his reftraining hand, they would immediately

flide into this bottomlefs gulf : all their lufts and paf-

fions would feize on them, and be the very flames of

their eternal torment. But to all this will be added

the diſplays of his anger and wrath, who hath faid,

Vengeance is mine, and I will repay it. This will be the

cafe ofevery finner, in whatever rank he ſtands among

men, wholives and dies a ftranger to the New-Birth,

however decent and moral his outward conduct hath

been for outward reftraints may, and often do keep

mankind from open fins , and lead them to a decent

behaviour, while their enmity to God and holineſs ſtill

remains ; which, as foon as the covering is removed

from their faces, and they fee what a God they have

to do with, will break out in all its rage, and plunge

them deep in eternal woe. And then,

" Not all their anguifh and their blood

" For their old guilt atones ;

" Nor the compaffions ofa God

“ Will hearken to their groans.

SERMON
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2 COR. V. 19.

To wit, that God was in Chrift reconciling the Worldunto

bimfelf, not imputing their trefpaffes unto them, and

bath committed unto us the word ofreconciliation.

IN

N the preceeding difcourfe I have fhewn the cauſe

and nature ofthe enmity between God and man ;

and pointed out the wickedness of man's enmity to his

maker, and the divine righteouſneſs in his condemna-

tion to eternal woe. I now proceed to a more delight-

ful theme ; and fhall fhew you the ground of hope,.

which the gospel propofes, laid in the work of Chrift

finiſhed on his crofs, which is the only reafon why God

can forgive fin ; and this I fhall ſpeak of under the

fecond head, which is to fhew,

II. The meritorious caufe of God's reconciliation

to offending man.

A

The infinite juftice and righteoufnefs of God ren-

dered it unfit and inconfiftent, and therefore impoffi-

ble for him to put up with the affront and indignity

caft on him, and his moral government, by the fin of

man ; who on his revolt from God was jufly con-

demned to everlasting deftruction . This fentence

could not be reverfed and man acquitted, as things

then ſtood, without an implicit acknowledgment that

the fentence was unrighteous ; which God could not

do confiftent with truth ; for the fentence was per-

fectly juft, and founded in the rectitude of his own na-

ture which is unchangeable. Therefore the cafe of

man was hopeleſs and deſperate ; and nothing which

exifted could furnish a plea, or be a juftifiable

reafon
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reafon for God to proceed on in paffing by his fimi,

and receiving him to favour with himſelf.

H

(But God fo loved the world that he gave his only

begotten fon, and fethim forth to be a propitiation to

declare andaffert his righteoufnefs, which man had denied,

that he might bejust, and thejuftifier of him that believes

in Jefus, John iii . 16. Rom . iii . 26. From this laft

remarkable icripture it plainly appears, that the [ imme-

diate] end for which Chrift was (by God] made [ap-

pointed or fet forth as a propitiation or] facrifice for

fin was, to declare, manifeft, vindicate, and bonour bis

righteousness, which has from the beginning been de-

nied and contemned by man ; and not to declare his

kindneſs, [or indulgence] and perfuade men that God

is merciful, and very ready to forgive them. Men

are too proneto believe this without any argumentsor

perfuafions,*) and none but the awakened finner who

**

fees

This paffage and that in p . 26 included in parenthefis, Mr.

H. quotes D. p. 10, and fays, " Ift. The Dr. here inverts

" the order ofthe gofpel, and fpreads a very difhonouring

" cloud over the glory of this difpenfation. The fcrip-

ture every where reprefents the immediate grand defign

" ofChrift's appearing and fuffering in the fiefh, as being

66 to manifeft God's mercy, and to miniſter to and ac-

66

complish the defigns of his love to man." Reply

1.In this Mr. H. grofly mifreprefents me. He would have

his reader conceive of me as maintaining that " the im-

mediate great end of the fuffering of Chrift" (which was

itfelf the manifeftation ofrighteoufnefs) " was to manifeft"

righteoufnefs ; which would be the fame as to fay, theim-

mediate end ofthe manifeftation of righteoufnefs was the

manifeftation of righteoufnefs. Whereas in the paffages

he quotes, I fpeak, not of the actual fuffering of Chrift

which declared God's righteoufnefs, but of his appointment

by the Father to be a propitiation. This was fufficiently

clear in the first edition , but leaſt any ſhould again miſtake

me, I have added a few words in crotchets, to make it

more manifeft. I have alfo left out the word great as im-

proper, and put immediate in its place, becaufe I thinkthe

great
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the ſtrictness ofthe law, and the heinoufnefs ofhis fins,

has any ſcruple about it : And this is one reafon of

men's numberleſs open tranfgreffions of God's law ;

notwithstanding

great end of all was the glory of God ; and for this reafon

Mr. H. fhould dafh thewordgrandout ofthequoted paffage.

Ifpeak of God's appointing Chrift to be a propitiation ,and

sfay, that the immediate end for which he was appointed

was to manifeft God's righteoufnefs ; but Mr. H. in the

above paffage, fpeaks of the actual fufferings of Chrift,

which were themſelvesthe propitiation or manifeftation of

righteoufnefs, and concerning thefe he afferts, that their

immediate end was the exercife of mercy,whichis no ways

Linconfiftent with the paffages he has quoted,even tho' I had

bintended that mercy which actually faves finners, which, by

the way,
I do not, as will foon appear. For in thoſe paf

fages. I fpeak, not of the actual fufferings, but of the

appointment of Chrift to fuffer. I no where deny that the

immediate end of the manifeftation of righteousness was

the exerciſe of mercy : So far from this, that it is one

main drift of my fermons to fhew,that the whole of Chrift'

undertaking and work was defigned to open the way for

the exerciſe of mercy in confiftence with righteoufnels and

to the glory of all the divine perfections. This is evident

from a multitude of places in my fermons, particularly p.

34, 35, &c. But in order that mercy might be thus

exercifed, it was neceflary that righteoufnefs fhould be

glorified, which was done in its manifeftation on the cross

of Chrift, which manifeftation was not the remote, but the

immediate,firſt, or next thing in view in God's appointing

him to be a facrifice . I do not fay that his declaration of

righteousness was the moving caufe of God's fetting forth his

fon , but his love which could not be exerciſed till justice was

glorified ; the immediate thing therefore to be done was, to

declare and fo to honour the divine righteoufnefs bymaking

Chrit a facrifice,that mercy might be honourably exercifed.

"

This is the view 1 give of the matter in my fermons,

and the tex's which I there recited , and from one ofwhich

I'made the above remark, fully prove this to be true. The

fi ft is Joh . iii . 16. God so loved the world that he gave his

only begotten Son- Here the love of God is faid to be the

moving caufe of the gift of Chrift. The other is Rom.

iii. 25, 26. Whom God hath fet forth to be a propitiation- to

declare
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notwithſtanding which, they hope, through the mercy

of God, who they think will make all reaſonable allow-

ances for their weakneſs, &c. to come offwith impu-

nity

44

declare-his righteoufnefs that he might bejuft andthejuflifier

of him which believeth in fefus. Here we have ( 1 ) The

appointment of Chrift afferted ; Whom God bathfet forth.

(2.) The end of his appointment, or the thing for which

he was fet forth declared ; to be a propitiation. ( 3 ) The im-

port or meaning of the propitiation defcribed, To declare his

(God's) righteousness . ( 4.) The ends of this declaration

pointed out ( 1.) That the honour of God's juftice might

be fecured, That God might bejuft. ( 2. ) And mercy glori-

fied while he is the juflifier ofhim which believes in Jefus.

No words can be chofen more expreffive of what is the

obvious meaning of the quoted paffages and the current of

my fermons on this point, than thefe. In a word, I af-

ferted that the immediate end ofChrift's appointment to be

a propitiation was to declare God's righteoufnefs, and not

his mercy Mr. H. fays this is not true, and to confute

it fays that " the fcripture every where reprefents the im-

" mediate, grand defign of Chrift'sfuffering," ( e. of his

propitiation or of the declaration of righteoufaefs) " as be-

ing to manifeft God's mercy." . But this does not confute

my inference from the text, becaufe I do not fpeak of the

immediate end of the actualfacrifice of Chrift ; but of the

immediate end of his appointment to be a facrifice ; thus

having miftaken the point, he fays nothing to the purpoſe.

What has been now obferved is helpful to confute his

fecond charge againft me, which is this, " 2dly. Thegood

" Dr. has undoubtedly miſtaken the fenfe of the text.

" Bythe righteoufnefs of God there he fuppofes his pu-

" nishingjuftice to beintended,whereas theApoftle intends

" his righteoufnefs in pardoningfin and juftifyingthe fin-

ner ; that righteoufnefs of God by which fingers are

" juftified, which the Apoftle appofeth to the righteoufnefs

" of obedience to the law," D. p. 11. To this I answer,

'

1. I do indeed fuppofe, that by righteousness in the text

is meant that perfection whereby God is difpofed to render

to every one their juft dues, which I fuppofe includes pu-

nifning juftice to the guilty, as well as rewarding juftice to

thofe who merit reward (which by the way is the cafe of

none but Chrift,) and pardoning juftice or righteoufnefs

te
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nityand obtain forgivenefs. It is very evident, that

men in all ages and nations have eafily admitted the

belief of God's readineſs to forgive and fave them.-

The

a&
to thofe whobelieve ; (for pardoning the believer is an act

of rewarding juftice to Chrift, while it is an act of free

undeferved mercy to the finner. ) I fuppofe that the fame

righteoufnefs which was difplayed intheworkand fufferings

ofChrift,juftifies the believer on account ofwhat Chrift has

done and fuffered. I have no notion of one kind of righte-

dufnefs in Godby which he puniſhes,and another by which

hejuftifies. The facrifice or the blood ofChrift by which

we are faid to be juftified, Rom. v. 9. is a righteoufnefs

forjuftification, only as it is fuch a diſplay of God's righ-

teoufnefs as made it just forGod on account ofit to juftify

the believer, by reckoning or imputing to him that difplay

of righteoufnels Chrift has made, as tho' made by himſelf.

2. Mr. H. fays " the Apoftle oppofeth the righteouf-

nefs by which the finner is juftified, to the righteousness

3 of obedience to the law." But will he maintain that fin-

ners are juftified by a righteoufnefs which ſtands oppoſed

to, and is different from that of obedience to the law ? Is

it not a legal righteoufnefs, i . e . fuch an one as the law

requires, by which finners are juftified ? If it is, then the

Apoftle does not oppofe the righteoufnefs by which finners

arejuftified, to that of obedience to the law Indeed he

oppofes it to that ofour own obedience to the law (which

is unrighteoufnefs ) but not of Chrift's which is perfect.-

It is Mr. H. then, and not I, who has undoubtedly

" miftaken the fenfe ofthe text."

"
2. Thefecond thing in which Mr. H. mifreprefents me

Here is this : When I fay that the immediate end of

Chrift's appointment to be a facrifice was not to declare

God's kindness and perfwade men that he is merciful and

very ready to forgive them ; he fuppofes that I am fpeaking

of that grace and mercy which actually faves finners ;

whereas it will appear to any impartial reader that I mean

fomething very different, viz. that kindnefs or indulgence

which finners are apt to think is in God, which really is

not , whereby, they imagine, he is inclined to pass bytheir

fins on the eafy terms of a few prayers , &c. and will not be

Ariat torequire fatisfaction for them. It is this falfe no-

tion ofmercy which Ifay Chrift did not come to declare,

but
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The Heathen have imagined that their facrifices were

fufficient to procure the compaffion of their gods, and 、

a diſcharge from guilt ; and Jews as well as Chriftians

have

but rather to confute and overthrow . It is abundantly

manifeft that men are too prone to imagine that God is a

kind and good-natured being, and not difpofed to be ſtrict

to mark iniquity and punifh finners ; and they are apt to

look on the gift of Chrift as expreflive ofthis, and hence

they turnthe grace ofGod into wantonneſs, and indulge them-

felves in fin ; whereas the facrifice of Chrift was defigned

to fhew the direct contrary, viz . that fin is fuch an evil,

that rather than it ſhould go unpunished, the Son ofGod

fhould die, which is fo far from difcovering fuch a kind of

mercy, that it furniſhes the most perfect reafons of deſpair

of the pardon, even of the leaft fin, without full fatis-

faction . And when any one is truly convinced and fees

the holiness and righteoufnefs of God as difplayed on the

crofs of Chrift, his fond hopes of pardon, which he had

while fecure, inftantly die, and leave him a helpleſs wretch

in the hands of a fovereign God ; and he would forever

defpair of God's favour, were it not that he fees juftice

fatisfied in that propitiation which reveals it, and which

at the fame time difcovers his own guilt and wretchedneſs

in the ftrongeft point oflight, while it exhibits a fufficient

ground ofhope. This holy mercy is revealed in or by

the death of Chrift, and no where elſe ; but not that falfe

mercy above defcribed, which is what I fay the death of

Chrift was not defigned to reveal . And tho' this is not

fo clearly and peremptorily expreffed in my fermons as

might have been, yet the impartial reader can't but ſee, by

attending to the 34, 35 and 36 pages, that this is plainly

my defign.

66

What has been obferved ferves to fhew the abfurdity of

Mr. H's third charge againft me under this head, which is

this " 3dly. The Dr. is greatly miſtaken in fay-

ing God's mercy in freely pardoning and faving poor

" guilty finners, was not doubted before Chrift revealed

it, and that men are ofthemſelves too prone to believe,"

D. p. 12. To this I answer,

1. I never faid that " God's mercy infreely pardoning

" and faving finners was not doubted before Chrift re-

" vealed it." This never came into my head, nor has it

E dropt
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have always been prone to think it an eafy matter to

atone for their fin, and obtain the divine forgiveness ,

by a few prayers, alms, and external reformations :

(therefore Chrift did not come into the world to de-

clare or demonftrate that God is [thus ] merciful [or

indulgent] for this was not doubted [ but too readily

believed] before ; but it was to manifeft the truth and

righteouſneſs of God diſcovered in the law, ) which is

a transcript of his perfections ; and to let all men, yea

all worlds fee, that God is as holy and righteous as his

law declares him to be, which men admit with great

reluctance,

dropt from my pen : tar otherwife. I fuppofe that natu-

ral men have no notions offreepardon andfalvation : That

they imagine their fins to be little, and do not justly de-

ferve everlafting damnation ; and if at any time they are

convinced that their fins are great, and they expoſed to

God's wrath, yet as they do not fee their fin to be infinite,

and hope God will make fome abatements on their refor-

mations, whichthey purpoſe by and by, they make a right-

coufneſs of their purpofes or endeavours, and look for

pardon, not as free, but as the reward of thefe good things

done bythem. But a belief offreepardon is ever founded

on a ſenſe of total wretchedness and defert of hell, arifing

from a view of the holiness and righteoufnefs of God on

the one hand, and of the atonement, or revelation of that

righteouſneſs in the perfon of Chrift, on the other.

2. Neither do I fay " poor guilty finners." By this he

would infinuate that I teach, that truly convinced awakened

finners are too prone to believe God is ready to forgive

them . But he knew I was fpeaking of fecure finners, for

the words next to thofe he has quoted are And none but

the awakened finner has any fcruples about it.' Ser. p . 29.

I fay he knew this, for in p. 12 he fays " What I obferve

of carnal fecure finners eafily believing the mercy of God,

but not his juftice, is to no purpoſe." But why to no

purpoſe ? Ifit is true, it is to good, if falfe, to bad pur-

poſe : butwhether to good, bad, or no purpoſe, he ought to

have fhewn it, rather than trumped up a fentiment, and

fathered it on me, which he knew I did not hold, on pur-

pofe to find or make fomething to cenfure. However he

offers one evidence to fhew it to be to no purpoſe, viz.-

" They"
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reluctance, as it is contrary to their intereſt and felf-

love; and fo to open the way for the exercife and ma-

nifeftation of that glorious grace which can reign only

thro' or in a confiftency with the perfect righteouſneſs

ofGod now manifeſted in the atonement of Chrift. ]

Let it be here obferved, that though I affert, that

the death of Chrift was itſelf a declaration of, and de-

figned fully to eſtabliſh the righteouſneſs of God, and

to leave fuch undeniable evidences of it, as are fuffi-

cient to ſtop every mouth, and compel every rational

being, who hears the report of the gospel, to confefs

that he is indeed infinitely righteous,and ftrict to puniſh

fin ; and though I affert that the immediate end of

this appointment was, not to fhew that God is

merciful [or indulgent, ] which is believed by thofe

who defpife the facrifice ofChrift ; yet I firmly believe,

that Chrift, by his actual obedience and death, which

have fully declared God's righteoufnefs, hath opened

a way for the moſt full and glorious diſplay of infinite

and amazing mercy that ever wasknown, even ofthat

grace whichreigns thro' righteouſneſs unto eternallife, Rom.

* have
"9

V. 21.

" They" (finners) " only feem to believe it" (God's

mercy) " if they really believe any thing, it is that they

little need of mercy."very Buthowcome they to

believe this lie ? Is it not becauſe they do not believe God's

righteouſneſs, and becauſe they believe or rather imagine

that there is as much mercy in God, at leaft,as they need,

especially if his juftice is much out offight, or repreſented

to them as afecond attribute, as a fervant " to minifter to

and follow the lead of mercy," D. p. 11. But fince what

I faid was nothing to the purpofe, he will make me fay

fomething to bad purpofe that he may condemn me. For

he will have it that I hold that convinced finners are more

ready to believe God's mercy than juſtice, and fpends near

a page to prove this falfe , while he need not have faid one

word, as I had not faid any fuch thing. Mr. H. might

with as much truth have charged me with faying that the

Arminians are right-We read of falfe accufers, 2 Tim.

iii. 34 I pray that none of us may be found among them

at laft.



( 36( )36

v.21 . Therewasloveenough inthe heart ofGodto fave

finners without the death ofChriſt,had it been confiftent

with his righteouſnefs ; for ifrighteouſneſs, i . e. pardon

andjuftification, could have been bestowed on finners

confiftent with God's righteoufnefs any other way,

then Chrift died in vain for God had love enough

to do this before, or without Chrift's death, butjuſtice

ftood in the way ; and this love was, as it were, ſhut

up in the heart of God, and could find no way to flow

out to man immediately ; and therefore it broke out

first in this glorious act of giving Chrift, to open a

way for its honourable exercife in the falvation offin-

ners. The gift ofChrift therefore was the effect and not

the cauſe ofGod's love, John iii . 16. ForGodfo loved the

world, antecedent to the death of Chrift, that he gave

his onlybegotten Son, &c. and having afferted and main-

tained the honour of his law, grace and mercy can

reign and triumph in the falvation of finners, to the

honourofthat righteouſneſs which once they defpifed :

and this lays a fufficient ground of encouragement for

any poor fenfible finner, who fees himself juftly con-

demned by the law, and deftitute of every recommend-

ing qualification, and cries out, What shall I do to be

faved ? To fuch we may fay, Believe on the Lord Jefus

Chrift, and thoushalt befaved ; for his blood fpeaks better

things than the blood of Abel, and cleanfes from allfin.-

But, alas while thefe fweet accents of mercy found

in the ears, and cheer the broken heart ofthe convin-

ced, deftitute, weary, and heavy-laden finner, and

open to him the door of hope, the carelefs and impe-

nitent turn them to poiſon, and becauſe pardon is free,

and grace abounds to the chief of finners, therefore

they go on in fin, and take encouragement from the

mercy ofGod, to trample his righteouſneſs under their

feet . But if once they are brought to fee and approve

his righteoufnefs, and their intire defert of his wrath,

then the news of mercy and pardon, inſtead of encou-

raging them in fin, will be cheerfully and thankfully

embraced,
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embraced, and the righteoufnefs ofGod, difcovered in

the atonement, will be admired, loved, and adored.-

The gift ofChrift to die for us, is the brighteft dif

play of the love and mercy of God, that ever was

made ; and the apoſtle John ſpeaks ofthis as thegreat

inftance in which divine love is diſcovered, 1 John iv. 9.

In THIS was the love ofGod manifefted towards us, be

caufe that God fent his only begotten Son into the world

that we might live through him. What love ! what

amazing compaffion was there in the heart ofGod !

which could move him to fend his Son to die for men,

rather than leave them to fuffer deſerved puniſhment !

Men and angels will forever admire this love, and ce-

lebrate its praiſes and this is the moſt reviving cor-

dial to the broken-hearted, fenfible finner, and he only

will make a due improvement of it. But, after all , it

is clear that, although the gift of Chrift to obey and

die for us, is the higheſt expreffion of God's love, yet

the obedience and death of Chrift were immediately de-

figned to be, and actually were, the higheſt and moſt

perfect diſplay of the infinite righteouſneſs and juftice

ofGod that ever was made, and this difplay of righte-

oufnefs was made in order to the actual exerciſe of this

love to finful men.

The law was that by which God revealed and ma-

nifefted his glorious righteoufnefs under the Jewiſh

difpenfation, and all the facrifices of atonement were

defigned for this very end ; and all taken together,

were the cleareft glafs in which to fee this adorable

perfection. But now, fays the apoftle, Rom .iii . 21.

the righteoufnefs ofGod is manifefted without thelaw, i. e.

in the obedience and fufferings of Chrift ; and this

revelation of it is witneffed by the law and prophets.

From hence it appears, that God fet forth his fon for

this very purpose ; to declare, and manifeft his righte-

oufnefs ; which being done,and its honour fully fecured,

be can bejust, and the juftifier of any finner that believes

in Jefus, who bath borne ourfins in his own body on the

tree,
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tree, and fuffered thejust for the unjust, that he might bring

us to God. The fin of man is a practical denial of the

juftice of God. The plain meaning of every known

tranfgreffion is, God is not righteous to take vengeancé :

be doth notfee, neither doth the Almightyregardit. And

there is nothing fo difficult for man to fubmit to, as

God's righteoufnefs ; this he ftands moft oppofed to,

and fo is averfe to any tho'ts of this fubject ; which

is one cauſe of his ignorance of it, and ofgoing about

to eſtabliſh his own. This was the cafe of the zea-

lous Jews, Rom . x. 3. who, Being ignorant ofthe right-

eoufnefs ofGod, went about to eſtabliſh their own right-

eoufnefs, and therefore did not fubmit themselves to the

righteoufnefs ofGod. They did not think that God was

juft and righteous, and therefore fuppoſed their fer-

vices, though imperfect, fufficient to atone for their

fins, and render them acceptable in his fight. They

had fuch low ideas of his majefty and righteouſneſs ,

that they tho't what they could do was good enough

for him , and that his mercy would difpofe him to

make allreasonable allowance, (as the phrafe now is )and

reward them for their fervices . Hence they went

about to eſtabliſh their own righteoufnefs ; which they

never would have done, had they been fenfible ofthe

perfect righteoufnefs of God ; for this would have

cut off all hopes of working out a righteouſneſs fuita-

ble to his nature ; and fo fhut them up to Chrift for

the righteoufnefs which is in him.

All the judgments inflicted on finners fince the fall,

and all the mifery which the damned fuffer, give us

but afaint andimperfect diſcovery ofthe infinite right-

eouſneſs and juftice of God, compared with Chriſt's

obedience to the law, and fuffering the penalty of itin

our ftead : yea, more ofGod's real Character appears

in this tranfaction, than in all his other works.

Therefore, the undertaking of Chrift hath fo fully

vindicated God's character, as the righteous governor

of the world,and fecured the honour of his juftice which

man
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manhath defpifed & difbelieved,as to makeitconfiftent

with all his glorious perfections,to pardon and fave any

& all finners whobelieve in Jefus,God's righteousfervant,

whofe obedience and death have made the atonement.

Now all this was undertaken and performed by

Chrift, in order to reconcile God to man ; i. e. not to

purchaſe God's love ; for that was the fountain from

which flowed the gift of Chrift itſelf ; but to render

it juft, or lay a reaſonable ground for Ged to bejust,and

thejuftifier of him that believes in Jefus. He did not

die to reconcile man to God ; i. e. to make it fit or

reaſonable for man to be at friendfhip with him, or

to bring into being any juftifiable ground to his return

to his maker, which did not exift before. For as

there never was any reafon to justify man's enmity

againſt God, ſo there always were full and juftifiable

reatons why he ſhould love him with all his heart ; and

theſe reaſons would have exifted had Chrift never died:

for it always was and for ever will be fit and right for

all God's creatures to love him, and nothing can be a

good reafon for their doing otherwife, unleſs fomein-

jury fhould be done them byGod, which it is horrible

to fuppofe. Therefore the death of Chrift reconciles

man to Godin no other ſenſe than this, viz. that on ac-

count of whathe hathdone and fuffered ; onthefingle

and only ground of his merits and mediation, God can

honourably propofe to be reconciled, and to pardon

their fins ; and alfo give his fpirit to work anew na-

ture in them , deftroy their enmity, and bymaking them

willing in the day ofhis power, reconcile them to him-

felt ; and alfo as more of the glories of God's nature

are therein manifefted than in any other work, ſo he

appears more glorious to the renewed mind. This

brings me to confider,

III. The efficient cauſe ofman's reconciliation toGod.

We have already taken a view of man's enmity to

God, and have found it without any reaſonable orjuf-

tifiable foundation, and yet inveterate, innate, and ra-

dicate
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dicate in the heart, fo that no moral arguments are

fufficient to conquer it, or perfuade a finner to be re-

conciled to God. And I have fhewn the only ground

on which God ever was, or ever will be reconciled to

man, viz. the merits and mediation of Jefus Chrift ;

and that this is fufficient and all that God requires as a

reafon to juſtify him, i. e. to fecure the honour of his

juftice, while he pardons the believing finner. But

although God hath provided himselfa lamb for facrifice,

and is now in Chrift, or on his account, ready to par-

don any finner that returns to him by believing in his

fon, and takes much pains [ if the expreffion may be

allowed] to perfuade finners to be reconciled to him,

yet, alas,the enmity remains ; man is ftill totally averſe

to a reconciliation ; and all the threatnings and pro-

mifes, all the intreaties and arguments which can be

propoſed tohim, are infufficient to overcome and bow

his will, and reconcile him to God. Well then may

it be faid to man, this breach be upon thee. God is

wholly clear in this matter, not only as he never gave

man the leaſt reaſon to fall out with him, but, after

man had rebelled, he provided a method in which he

can honourably pardon and receive finners to favour,

and adds to all this, his moſt earneſt entreaties that

man would make up the quarrel, and be at friendſhip

with his God. But all is in vain [or infufficient ; ]

for though he calls, yet finners refule ; he ftretches

out his hand, but no man regards ; they laugh at his

counfels and defpife his reproof t ; and fo they will

do till the arm of God's power is revealed to make

them

+ This paffage Mr. H. D. p. 24. 25. fays is inconfiftent with

S. p. 53. viz. No moral arguments except the terrors

of the Lord are adapted to influence carnal finners to at-

tend to their falvation.' Having compared thefe two paf-

fages, he thinks he has a fine occafion to triumph,and fays,

"So you fee the terrors of the Lord have no more influ-

" ence than his love. There is fome edification in ſeeing ,

men
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them willing [by creating them anew in Chrift Jefus. ]

The efficient caufe of man's reconciliation is, God

bimfelf. Man is renewed bythe Holy Ghoft. The three

facred perfons in the Godhead, Father, Son and Spirit,

are all equally concerned in our redemption ; but in

the gospel œconomy the Holy Ghoft is the glorious

and bleffed authorofourreconciliation to God. There-

fore we are faid to be born ofthe ſpirit ; to be renewed

and fantified by the Holy Ghoft ; to be born, not ofblood ;

nor of the will of theflesh ; nor ofthe will ofman ; but

ofGod. A divine and almighty power performs this

work ; for we believe according to bis mighty power which

wrought in Chrift when it raiſed himfrom the dead ; and

nothing lefs can ever fo change our hearts, and deſtroy

our enmity, as to difpofe us to turn to God, and to

delight and take up our reft in him. All the terrors

and curfes ofthe law and fears of hell, all the pro-

miſes ofthe goſpel and glories of heaven therein re-

vealed are quite ineffectual, if not accompanied by the

Holy Spirit. The most powerful preaching of the

word of life, though accompanied with the holy ex-

ample and walk of its preachers, and the utmoſt dili-

gence and zeal, will not perfuade men to friendſhip

with God. Paul may plant and Apollos may water, but

Godgiveth the increafe. He is the author and finiſher

of faith, and ofthe whole work of the reconciliation

of man to God : and the breach never will be made

up on our part, till we are made willing in the day, not

of

་ men who contradict the truth, at the fame time incon-

" fiftent withthemſelves." Butwhere is the inconfiftency ?

In both I fhew that no arguments of any kind are fuffici-

ent to renew and reconcile carnal finners to God. Yet I

fay, theterrors of the Lord are adapted to influence them

to feek deliverance from hell , by working on their princi-

ple of felf-love. Nothing but the power of God can re-

new and reconcile a carnal finner to him, yet the terrors

of the Lord may excite him to feek deliverance from mi-

fery. Is this hard to be understood ?

F
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of our own, but ofChrift's power. There never was a

finner, who by his own power or will, turned himſelf

to God, and reconciled his heart to the divine per-

fections : the ſtain is fo deep, that nothing can re-

move it, without the washing ofregeneration, and the re-

newing of the Holy Ghost, who is the bleffed author of

this our reconciliation. This leads me to fhew,

IV. The object to which men are hereby recon-

ciled ; together with the moral reafons, or caufe of his

reconciliation to this object.

The object to which God is reconciled is man ; and

the moral reaſon ofhis reconciliation is only the work

ofCbrift finished on the cross : the object to which man

is reconciled is God, and the moral reaſons of his re-

conciliation are the perfections of God, or the beauty,

glory, and worthinefs which by the renewing and en-

lightening influences ofthefpirit, he is enabled to fee

in him. Our text exprefsly points out the object ;

God was in Chrift reconciling the world to HIMSELF.

The quarrel is against God clothed with his true cha-

racter, which is fo contrary to fallen men, that the

more they know of him, the more does their enmity

ftir and exert itself againſt him, till by the renewing of

the Holy Ghost they are conformed to the divine image

by being created after God in righteousness and true boli-

nefs. When this is accomplished, then God himſelf,

in his true character, as reprefented in the law, and ftill

more clearly in the death ofChrift, and in the methods

ofgrace and mercy throughhim, is theobject oftheir

love, and to him are they reconciled .

The Lord and Governor of the univerfe, the al-

mighty Jehovah, in his abfolute character * , clothed

*

with

By God's abfolute character, I mean, that character which

God always did, and ſtill does poffefs ; which angels loved

before the method of faving men by Chrift was difcovered,

and which, though more fully difcovered by what Chrift

hath done and "fuffered, is ftill the fame, and never did ,

never can admit of any change.
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with all the holiness, purity, juftice, and righteopfnefs

of his nature, and with that infinite goodneſs, faith-

fulneſs, grace and mercy, exhibited in the gofpel, be-

comes the object of the higheſt delight, love, and

complacency to the reconciled finner. All theſe tre-

mendous and glorious perfections, which fill heaven

with unspeakable joy, and hell with amazing horror,

in their majeſtic fplendor fhine around him at that very

time, and in that very way in which he reconciles fin-

nersto himself ; and are fo difcovered to the mind as

to fill it with the greateſt ſelf-abafement, forrow, and

fhame for fin, and with a facred fear and reverence,

love and delight, truft and confidence in God, thro'

Jefus Chrift, by whom the atonement is made.

The facred three, the Father, Son, and Spirit, the

undivided Godhead, are all equally offended with fin

and finners. They all, with equal and undivided

glory, holiness, juftice and vengeance, purſue the

guilty ; and, in the full difplay and exercife of all

thefe perfections, they are equally engaged in fhewing

mercy and grace to thofe who are faved. The fecond

and third perfons in the Godhead,required fatisfaction

for fin as much as the Father, and were no more dif-

pofed to pity and forgive finners than he was ; and

when Chrift died it was to render the whole divine na-

ture propitious : i. e.to make it just for God (not the

Father only, but the Son and Spirit too) to be juſt in

pardoning fin. They are all one God ; and are not,

in the leaſt, altered or changed in their temper, views,

or difpofition towards fin or finners by the death of

Chrift. They are clothed with the fame vengeance

againſt them as ever, and "are ftill a confuming fire,

and not the leaft altered or changed in their character ;

neither is one perfon more difpofed to fave finners than

the others. And unrenewed finners have no more

enmity to the Father, than they have to the Son and

Spirit ; no more averfion to the righteouſneſs of the

law, than to the righteoufnefs of God revealed in the

atonement ;
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atonement ; for it is the effential character and per-

fections of God which they hate ; and theſe are alike

in each divine perfon. It is therefore the great God

bimfelf, in his moſt abfolute, perfect character, and as

poffeffed of all the glorious and amiableproperties, at-

tributes, and perfections which compofe it, and with-

out the leaft alteration made therein by the death of

Chriſt, or any other way whatever, which is the object

to which finners are reconciled.

When the finner is bro't to approve and love God

in fincerity, then he is reconciled to, and loves that

very character, which is reprefented in the law, and

moft clearly diſplayed in the obedience and fuffering

of Jefus Chrift. Not only the kindness of the Father

in giving his Son, and the love ofthe Son in dying for

us, and the grace of the Spirit in calling and fanctify-

ing us, but alſo the perfect holiness, juſtice, and right-.

eouſneſs of God which were declared, and fet before

us in thoſe dreadful inflictions of puniſhment on his

own dear Son, unite to compofe that glorious and ami-

able character, which the renewed finner is brought to

love, and heartily approve. When afinner is renewed

by the Holy Ghoft, and brought to fee the infinite

and unchangeable glory and beauty of God's nature

and perfections as difcovered in his works, but eſpe-

cially in the death of Chrift, where the glory of his

holineſs, juſtice, mercy, and grace do moft eminently

appear, hethen returns to his God,fubmits to his right-

couſneſs and government as holy, juft, and good, and

chufes him for his portion, happineſs, and heaven ; and

is led to fay with the Pfalmift ; whom have Iinheaven

but thee, and there is none on earth I defire befides thee ;

for thou art the strength ofmy heart and myportion for

Hence he is filled with wonder and confufion

that he ſhould ever hate fuch an holy and amiable be-

ing. He admires that the whole world do not love

him above all other objects. He fees enough in him

to fatisfy and fill his foul for ever, and finds by expe- ,

ever.

rience
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rience that in the knowledge of God and his Son con-

fifts eternal life. He now efteems falvation as the

greateſt mercy, becauſe thereby he is come to know

and enjoy this foul-fatisfying God ; and all the heaven

he defires is to be filled with all God's fullness , and for

ever to behold his glory. The grace and mercy of

God to him appear great and wonderful, not barely

becauſe he is thereby delivered from the deepeſt de-

ferved mifery, but chiefly becauſe the being who be-

ftows themis ſo great and fo glorious . He looks on

his deliverance from hell as an infinite mercy, but he

prizes heaven becauſe God is there. He is filled with

thankfulneſs and praiſe for his falvation, becaule it

leads him to glorify and enjoy God in whom he fees

ravishing glory and excellency. He values the love

of God, but it is becauſe he fees God to be lovely:

and ifhe does not fee this, the very love ofGod will be

defpifed and undervalued, only fo far as he thinks it

tends to his own advantage ; and if this is not ſelf-

love, I do not know what is.

It is poffible, yea, I fear too common, for perfons

to be filled withjoy, and to ſpeak much of the love of

God to them, who view him only as a benefactor, and

fee no glory in him, but as one who defigns to fave

them ; this being all the glory they fee in God, they

love him for this, becauſe they love themſelves. But

as foon as they lofe their confidence of God's favour,

they feel no more love to God than others do ; and,

being deftitute of a knowledge of God's glory and

beauty, they fall in love with the creature and fink

into worldlineſs and fenfuality, and thereby bring a

fcandal on religion . But when the foul is really renewed

and enlightened by the ſpirit to behold the glory and

beauty of God's true character, fuch an excellency ap-

pears in him as engages it to love God for what he is

in himſelf, and to be reconciled to God himself. And

although the motive which first excites the finner to

feek after falvation from hell, is the fear of wrath to

come
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come and defire of his own happiness ; (yet a realizing

view and perception of the moral beauty and glory of

God is that which is the motive thatfirst prevails with

the [renewed ] finner to return,&be reconciled to him. ) '

He never loves the true God till he fees this ; [ and he

can neverſee this till he is created anew, ] nor knowthat

God loves and deſigns to fave him in particular, till

he has a true love to God. Ifthis is true (and I think

none can deny it) then it follows, that a true love to

God does not take its rife from a perfuafion of his

fpecial love to us, but from a view of his glory and

beauty diſcovered in his word ; for if I cannot love

God 'till I have a knowledge of his fpecial love to

me, and ofhis defign to fave me, then I muſt be af-

fured, that I inparticular am the object ofGod's fpecial

electing love, antecedent to my reconciliation to God,

or elfe it will for ever be impoffible for me to love him,

becauſe the knowledge of his love to me is fuppofed

to lie in the foundation , and to be the moral caufe and

reafon of my love to him. This is fo evident that

nothing more need be faid to diſcover the abfurdity of

this fuppofition, that I must know my election before

I know my calling ; yea, before I am called by divine

grace ; and this knowledge of my election or God's

defign to ſave me in particular becomes the ground,

caufe, or moral reaſon, why I love God, and is that

which bribes me to lay afide my enmity, and make up

the quarrel with him.

But this is fo far from being true, that no man can

know

The words in this parenthefis Mr. H. D. p. 44 forces into

his fervice, and would make them affert, that regeneration

is effected by light, which is contrary to my avowed opi-

nion, and fo would faften a contradiction on the. I afk

Mr. H's pardon for leaving out the word [ renewed ] which

I have now inferted . Yet he has no great cauſe of of-

fence, fince the words both before and after fufficiently

thew that I mean a renewed finner ; and not one full of

enmity to God. His remark then is a mere cavil.
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know God loves him in particular, and defigns to fave

him before he is converted to Chriſt, and fo reconci-

led to the divine character. God hath no where re-

vealed in his word that he will fave this or that parti-

cular perfon by name.
Howthen can a perfon ever

know that he will fave him,but by knowingand mak-

ing his calling fure, which ofcourfe enfures his election .

I know that the love of God revealed in the gofpel is

a ground of encouragement to any and all who hear

of it, to one as much as another, becauſe none are

therein pointed out by name as the objects of God's

fpecial love, but its calls and invitations are general,

and whosoever will, let him come and take ofthe water of

life freely and this is the leave or encouragement God

hath given to the vileft of finners to return, which will

be cordially accepted by every weary, heavy-laden, re-

generate finner, but he does not know that this falva-

tion is his, or that God will enable him to come to,

or believe on Chrift till he actually does believe, be-

cauſe it is no where revealed in the goſpel that this

fhall be the cafe of any particular finner.

It is true, that we love Godbecause he first loved us.

But how is his love to us the caufe ofour love to him ?

Theword caufe has different meanings, fometimes it is

the efficient caufe, and fometimes the moral cauſe of a

thing ; now in which fenfe is the love of God to us,

the cauſe ofour love to him ? If it is the moral cauſe of

our love, then all the afore-mentioned abfurdities muſt

follow, but allow it to bethe efficient caufe, as in truth

it is, then no difficulty remains ; for this love of God

to us is the fountain from which flowed the gift of

Chriſt, ofthe fpirit, and of every grace in our hearts ;

and therefore we love Godbecauſe he fo loved us as to

give his Son to die for us, and his fpirit to renew us,

and reconcile us to himſelf, and fo fill our hearts with

love to him. Therefore our love to God is the effect

of his love to us. And yet the love of God is the

moral cause alfo of love to him in the renewed heart,

as
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as it draws forth the love ofgratitude for mercies re-

ceived, and his character as a God oflove, is truly

glorious, and will appear fo, to the renewed foul.-

But then this love to me in particular is not the firſt

motive ofmylove to him, becauſe I cannot know it till

I love him.

The infinite perfections and glorious excellencies

that are in God render it moft fit and reaſonable for

man to return and fubmit to him, and if this confi-

deration is not a good reafon, no reafon can ever be

found, and if it is a good reaſon, then the finner, when

he is reduced to reafon in regeneration, will act agree-

able to it. The obedience and death ofChrift, as it made

an atonementfor ourfins, effected or produced the only rea-

fon orground on which God could honourablyforgive and

favefinners : but to affert that this bas, in like manner, cau-

fedanyfuch reafon to exift, for our reconciliation to God, i. e.

to make itjust for us to return, would be to affert that there

wasfome obftacle in the way, whichjustly might, yea muft,

binder our return, ' till it was removed bythe atonement. *

But was there any reaſonable bar to hinder man from

loving God ? Surely none ; and nothing could have

been a juft obftruction, but ſome unrighteous and

wicked conduct toward man, whereby he might have

been justly offended with his God. Now ifthis blaf-

phemous

The paffage above in italicks , is varied, in the manner of

diction , from what it was in the first edition . As it then

ftood it was liable to exception as the words might be

taken. I have here endeavoured to exprefs my defign

more clearly ; and I think, had Mr. H. taken the idea as

I intended it, and as he might eafily have done by compar-

ing the paffage with what follows, he would not have had

any juft caufe to condemn it. My defign was to fhew,

that as there was a bar in God's way in fhewing favour

to finners, and no reaſonable bar in their way ofbeingre-

conciled to and loving God, fo the death of Chrift was

not defigned to remove any bar out of their way, but only

out ofGod's, and lay a juftifiable ground for their pardon,

which ground, had it exifted without the death of Chrift,

he never would have fuffered.



( 49 )

phemous fuppofition is admitted for truth, then I own

that the death ofChrift might poffibly lay fome fuch

ground and make itthus fit andright for manto make

up the quarrel with God, [as it would have rendered

God more lovely by wiping a blot from his character] :

but then the facrifice of Chrift muſt have been offered

up, not to atone for man's offence againſt God, but to

atone for God's-the blafphemy is too horrible

O firs, man alone was to blame ; God had done him

no injury ; had not in the leaft fullied his glorious

character ; ftill remained the fame glorious and lovely

being ; was ſtill loved by angels as much as ever, and

man would have done fo ftill, if he had not turned

devil, rebel, traitor to his God. It is certain that the

righteouſneſs, holinefs and juftice of God are the ob-

ject which the unholy and wicked hearts of men firſt

and chiefly abhor, becauſe they ſee theſe levelled di-

rectly againſt their ſelf-intereft and engaged to render

them miferable for their fin ; and therefore they en-

deavour to ſtrip him of theſe perfections, and look on

him as made up wholly of indulgence and kindneſs,

which well fuits, in their view of him , with their own

felf-interefts, and under this character they can love

him. Hence it is, that they whofe confciences are in

any meaſure awakened, being defirous of deliverance

from wrath, and averfe to the righteouinefs of God

manifeſted in the atonement, as much as in the law,

are endeavouring to form an idea of God as being all

mercy ; and if they can but come to a perfuafion that

God will fave them, they will feel a love to him in

proportion to the fenfe they had of their danger, how-

ever groundleſs this perfuafion may be. But if here-

after their eyes are opened to fee that God is very

righteous, and will by no means clear the guilty, but

to the honour of his righteoufnefs, then they lofe all

their love, and can never again be well pleaſed with

him till they lofe fight of hisjuſtice, and are perfuaded

ofhis favourtowards them again.

G Thus
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Thus men are endeavouring to change God, and

fuit him totheir wicked ſelfiſh hearts, inſtead of ſeek-

ing after a change which will conform their hearts to

his glorious perfections. But how vain is this ! God

will never change nor come to our tafte ; he will ne-

ver lay afide his perfections to pleaſe us, and conform

to our vicious tempers ; no, no ; he will for ever re-

main the fame, without the leaſt ſhadow of change ;

and if we are not conformed to him, the enmity and

quarrel will never ceafe. Not God, but man muſt

change for as man hath been converted to the devil

and moulded into his image, ſo ifever he becomes the

friend ofGod, he muſt be converted from fatan to

God,' and be conformed to his perfections. This is

fo plain as to need no proof, every one muft affent to

it on the bare propofal. It is evident therefore that

they who in their imaginations dreſs up a deity with

all mercy and kindneſs, and diveft him of his juſtice

and righteouſneſs, and then love and admirehim, have

an object oflove which is not the true God. And

will it not be an awful diſappointment, when they

open their eyes in eternity, and find that the God,they

then have to do with, is of a different character from

the imaginary being they formerly loved ? Will they

not then find to their eternal coſt, that the God who

fhall judgethem is moſt righteous ? And if they do

not love him as fuch now, will they do it in the day of

the revelation of his righteous judgment ? Will thofe

hearts which are full of enmity to God and his right-

couſneſs in this life, be engaged to love him whenhis

righteouſneſs ſhall be difplayed in all its glorious and

dreadful forms, in thatday when he fhall come to take

vengeance on all that know not God, and who obey not the

gofpel ofJefus Chrift ? Can wehope that this fight will

change them from enemies to friends ? if fo, then all

the wicked will be renewed in the day ofjudgment.

But men are not regenerated bythe cleareft manifefta-

tions of God's perfections, but by the powerful ope-

rations
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rations of the Holy Ghoft, which will be given tonone

who are foundguilty in that day. When wicked men

open their eyes in the eternal world, and the veil is

quite taken off their faces, their rage, enmity, and :

balfphemy againſt God, will not arife from any new

wickedness then infuſed into them, but from their old

enmity which will then be let looſe, and all reſtraints:

taken off, and then this will exert itself to the utmoſt,

becauſe God, who is the object ofit, will then be clearly

diſcovered in all his glorious perfections to their minds.

Theſe glorious perfections of God are directly op-

pofite to the temper, tafte, and relish of carnal hearts ;

and therefore there are only theſe two conceivable ways

in which it is poffible for a reconciliation to take place ;

(1.) For God to change and come down to man's tem

per, and be like him ; or (2. ) for man to be changed

and conformed to God's perfections, fo as to approve

his true character. Unfanctified men are always en-

deavouring to accomplish the first ofthefe ; they do

all they can to conceive of God, as altogether like

themſelves ; that he will be pleaſed with what fuits

them, and fees no more evil in fin than they do ; and

if at any time they are filled with fears of his anger,

they will endeavour to quiet their minds by ftripping

him of his righteoufnefs, and cloathing him entirely

with mercy, as a being who will not be fo cruel, as

they call it, as to make them miferable for ever in

hell, for a few fins and follies committed in time, but

rather will make allowances for their infirmities, and

very graciouſly pardon all that has been amifs. *—

Such

Dr. Young, in his Love of Fame, Sat. 6, with great juſtice,

and a true ſpirit offatire, reproaches and expofes this very

common and prevailing difpofition ofthe hearts of men, in

the following pointed lines ;

Atheifts are few ; moft nymphs a Godhead own,

And nothing but his attributes dethrone ;

From Atheiſts far, they ftedfaftly believe

God is, and is Almighty-to forgive.
His
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Such are the notions which natural men are endea-

vouring to form of God, in order to lay fome ground

of hope, and quiet their troubling confciences ; and

fuch a God well fuits them, for they haveformed him

after their own hearts : yet all this makes no change

in God ; he is not altered becauſe they fancy he is ;

and fuch will. find, one day, that he is clothed with

righteouinefs as with a garment, and will render ven-

geance unto all who do not know and fubmit to his

righteouſneſs revealed in the glorious goſpel.

Now as Godcannot change, the only way left is for

man to be altered and conformed to God ; and this

is accompliſhed in the work ofregeneration, by which

His other excellence they'll not diſpute ;

But mercy, fure, is his chief attribute.

Shall pleaſures of a fhort duration chain

A lady's foul in everlaſting pain ?

Will the great Author us poor worms deftroy,

For now and then a fip of tranfient joy ?

No; he's for ever in a fmiling mood ;

He's like themselves ; or how could he be good ?

Andthey blafpheme who blacker fchemes fuppofe.-

Devoutly thus Jehovah they depoſe,

The pure ! thejuft ! and fet up in his ſtead

A deity that's perfectly well bred.

the

This muft ftrike every eye, as a picture of mankind drawn

to the life ; and from which none deviate till they are re-

newed by a divine power, and brought to approve God in

his true character, as holy, juft, and good : But,

Not thus our infidels the eternal draw,

AGod all o'er confummate, abfolute,

Full orb'd in his whole round of rays compleat,

They fet at odds heavens jarring attributes ;

And with one excellence another wound ;

Maim heav'n's perfection, break its equal beams,

Bid mercy triumph over God himſelf,

Undeified by their opprobrious praiſe :

A God all mercy is a God unjuft.

Night Thoughts B. IV,
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the foul is difpofed and formed to love and delight in

the whole of God's character, being created after him

in righteouſneſs and true holiness. The object then

ofthe finners reconciliation is the Lord Jehovah, the

fovereign governor ofthe world, in 'the whole of his

moft glorious and amiable character, compoſed of

thofe perfections which angels love, and devils hate.

I now pass to the last thing propofed, which is to

confider,

V. The means by which God ordinarily brings

men to be reconciled to himſelf.

The new birth, or regeneration, is the work of God,

which he effects by his own almighty power ; yet he

makes ufe of means in order to the converfion and

reconciliation of finners to himself. He deals with

men as rational creatures, and propofes all thoſe mo-

tives and arguments to their confideration, which

would be fufficient to engage their love to him, were

it not for their hatred to his unchangeable, glorious

perfections ; and theſe motives have a powerful influ-

ence on all thoſe whofe hearts are conformed to God

in regeneration. Thefe are exhibited to us in the

glorious gofpel, which is the wisdom of God, and the

power ofGod to every one who believeth : this is the

means appointed of God for this end. It pleafedGod

by the foolishness ofpreaching, tofave thofe that believe.-

Hence it appears, that the preaching of the goſpel is

an ordinance of God's appointing, and hath all its effi-

cacy from the fovereign good pleaſure of God ; and

according to the apoftle, Rom. x. 14, 15. this is ordi-

narily neceffary to faith in Chrift,and to the exerciſe of

every other divine temper given or wrought in rege-

neration How shall they call on him in whom they have

not believed? And how shall they believe in him of whom

they have not heard ? And howſhall they bear without a

preacher ? Andhow fhall they preach unless they befent ?

And although preaching the gofpel is, by the world

called
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called foolishness, yet, according to the fcriptural ac-

count of it, it is the ordinary means which God makes

ufe of to reconcile [ renewed] finners to himſelf ; and

it is as well calculated to work on the minds of [unre-

newed] finners, as any means can poffibly be ; butyet

all the motives which the goſpel contains fet before car-

nal men, will be ineffectual without the agency of di-

vine power to renew their hearts and conform them to

his glorious character and likeneſs. Wefhall conclude

the fubject with ſeveral remarks.

;

Rem . I. This difcourfe leads us to a clear diftinction

between God's reconciliation to us, and our reconci-

liation to him. The grounds of the breach are very

different, and therefore thofe of reconciliation mustbe

fo too. Man finned and then wickedly hated his God

but God was righteouſly diſpleaſed and angry with

finners. And fince the infinite love and compaſſion

of God hath provided a facrifice to atone for our fin,

bygiving his Son to be a propitiation to declare his right-

soufness, and a door is thereby opened for the free and

honourable exercife of mercy, grace can now reign

through righteouſneſs unto eternal life, and God can bejuft,

andthejuftifier ofhim that believes in Jefus. This is the

fimple and only ground on which God proceeds in fend-

ing the proclamation of the golpel to finners, and in

calling them to believe in his fon ; this alone lays the

foundation ofhis promiſe of pardon to thoſe who be-

lieve, and makes it confiftent with his perfections to

fend his Holy Spirit to convince and convert, renew,

and reconcile finners unto himself; and therefore my

textfays, that God was in Chrift reconciling the world unto

bimfelf: he did not, he would not, and I venture to

fay, he could not do it apart from, or without Chrift's

atonement. Here then we have the only reafon of

God's reconciliation to finners. But this is not the

reaſon why finners are reconciled to God. Men are

ftill at enmity with him as much as ever, and the won

derful
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derful manifeftations of his love and grace in the gof-

pel, with allthemovingand melting accents of mercy,

are not fufficient to prevail with one finner to make

up the quarrel with God.

And as the facrifice of Chrift, and the love of God

manifefted therein, is not fufficient, by way of motive

to prevail with finners to return to him ; fo it has not,

either by rendering God more lovely in himſelf, or by re-

moving anyjuft obftacle out oftheir way, * caufed any rea-

fon to exift, for their return and reconciliation to God. +

All that renders God amiable now, exifted, though it

was not fo fully diſcovered, before the death ofChriſt,

and would have exifted if he had never died, and will

remain the fame for ever, whether men are happy or

miferable, even his eternal excellency and glory. This

always was, and for ever will be, a good and lufficient

reafon for all rational creatures to love him ; and this

will never be altered ; it is neither increaſed by the

work of Chrift nor in the leaft fullied by the puniſh-

ment he inflicts on the wicked, though in both it is

more clearly and gloriously revealed.

This manifeftation of divine glory by Chrift, which

tranſcends every other method in which God hath re-

vealed

If the death of Chrift was defigned to remove any bar out

of man's way, then there was fome bar in the way, i.

fome reaſon tojustify man in hating God, till Chrift died ;

and then that text, Rom. iii. 26, ſhould be read thus, whom

God hath fet forth to be a propitiation for his offence againft

man, to declare and publicly own and acknowledge man's

righteouſneſs in being offended with God, that he might

be juft, and with honour forgive and receive God to fa-

vour again. Does this picture fhock us ! and fo does the

blafphemous fentiment.

↑ The paffage above in Italicks is expreffed differently from

what it was in the first edition. The words as they then

ftood were capable of a fenſe which was exceptionable.-

And though I have not altered my opinion on this head,

yet I think it neceffary to alter the manner of expreffing it,

leaft fome ſhould be led into a miſtake.
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vealed his perfection, and unfolds more of his nature

and attributes, than the works of creation and provi-

dence, and more fully afferts the honour and glory of

his righteouſneſs and juftice, than the awfulthreatning

of the law or the puniſhment ofthe wicked, hath, as

we have ſeen, laid a fufficient ground for God to pro-

ceed upon, in pardoning and faving finners, fince his

righteoufnefs cannot now be reaſonably doubted, it

being fully diſplayed by the work of Chrift ; but all

this ferves not to engage unrenewed man to love, but

more fenfibly to hate and abhor God, in proportion

to theclearer manifeflation ofhis nature and perfection ,

for ifthere is enmity in our hearts to God, the clearer

views wehave ofhim, the more will it work and fhew

itſelf, till a change takes place in us which conforms

our minds to his glorious perfections ; and when this

is effected, then the more we fee and know him, the

higher will our love arife, till we come to know as we

are known, which will compleat the joy, love, and blef-

fedneſs of heaven, and gives us the full poffeffion of

that eternal life which confifts in the knowledge ofGod

and his Son Jefus Chrift, John xvii. 3.

In a word ; the only reafon of God's pardoningand

faving finners, i. e. ofhis reconciliation tothem, isthe

obedience and fufferings, or propitiation of Chrift. This

is all he requires and all he will accept ; and no addi-

tion can be made to it by the works or fufferings of

men or angels, it being in itſelf compleat, and per-

fectly answering the demands ofjuftice and fecuring

the honours of his righteoufnefs ; but the reafon of

man's reconciliation to, and love ofGod, is the glories

ofhis own nature, which are not altered, though more

clearly revealed, by the death of Chrift. God hath

taken different ways to reveal himſelf to his creatures ;

the works of creation clearly diſcover his eternal power

and Godhead, and the works of providence fhew his

glorious moral perfections ; and what wayfoeverthey

are manifefted, they are divinely glorious, and demand

the
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the love of all beholders. It is not the method or

manner in which the glory of God is manifefted, but

the degree of manifeſtation which proportionably en-

gages the beholders in love, admiration, and praife.-

The righteouſneſs of God difplayed in the atonement

ofChrift, is no more glorious than in the damnation

of the wicked his juftice in pardoning thefinner that

believes in Jefus, is no more lovely, than in puniſhing

unbelievers his mercy in faving the chief offinners

is no more excellent,than in favingan infant who never

committed one actual fin : theſe are the fame perfecti-

ons diſcovered in one cafe as the other, and the differ-

rence lies only in the degree of manifeftation, which is

much greater in one method than the other. So the

death of Chrift hath exhibited the perfections of God

in a more full and perfect degree, than any other of

his works ; but it hath added no glory to them, nor

rendered him more worthy and deferving our love,

confidered as he is in himſelf. Yet this brighter dif-

play of God's glory opens a fource of unfailing happi-

nels to all , holy beings, as it enables them to know

more of God,the object of their love, than would ever

have been diſcovered by them, had Chriſt not under-

taken and finiſhed the work ofredemption.

Rem. II. From what we have now heard we learn,

that men are not regenerated by moralfwafion, i . e. by

any rational arguments or objective light. *
The

cleareft objective light which can poffibly be prefented

to an unrenewed finner, will not be fufficient to re-

move his enmity, and beget love to God in his heart.

Should he be admitted to fee the angels and faints, who

furround

Mr. H. takes my true meaning in this paflage, ſee D. p.

25, though the manner of expreffing it was, in the firft

edition, as exceptionable as any paffage he has cenfured ;

but as he faults nothing but the idea which I intended to

convey, I fhall alter the diction and make the fenfe in-

tended more clear.

H
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furround the throne of God in glory, and hear their

fongs of praife, and fee the glorious Saviour of men

feated in the throne of his glory, he would not be

thereby in the leaſt allured to love heaven and its em-

ployments, but rather be filled with averfion and ab-

horrence. The minds ofunregenerate men are too full

ofenmity to God, to be perfwaded to love and be re-

conciled to him, by any, though the moft powerful

arguments addreffed to their underftandings or affecti-

ons ; Paul may plant, and Apollos may water in vain,

without the agency ofa fuperior power. Therefore I

do not think that regeneration is effected by light, i. e.

by preſenting the things of religion to their minds, nor

even by opening the eyes of their underſtandings to

fee them ; for this will be the cafe in the next world,

and yet theſe abjects will be no more agreeable than

in this life, but more fenfibly abhorrent. But in order

to this change, the power of God muſt be exerted,and

by this alone men are created anew inChrift Jefus, born

again, made new creatures ; and created after God in right-

eoufnefs and true holiness. It is the fame power which

commanded thelight toſhine out ofdarkneſs at firſt, which

fbines into ourhearts, togive us the knowledge ofthe GLORY

ofGodin the face ofChrift. We may ſee much ofGod,

as the devils do,without this divine power, but we ſhall

never ſee the light of God's GLORY, beauty and excel-

tency, till we are renewed by the power of the Holy

Ghoft, which gives to the foul a taste and reliſh forthe

things ofGod, which it once loathed and hated. No

moral arguments, except the terrors ofthe Lord, are

adapted to influence carnal finners to attend to their

falvation [from hell.] If the enjoyment of God,

Chrift, and thefpirits ofthe juft made perfect,in which

the whole of heaven confifts, is propofed to them asa

motive to engage them in religion, it can have no in-

fluence, becauſe the things defigned as inducements,

are the objects of real averfion , and it is juft fo with

regard to every other glorious object of religion, and

no
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no motive can be found adapted to influence the un-

renewed foul, as fuch, but that which is purely ſelfiſh ,

whichfelfifonefs is the very thing the religion of Chrift is

calculated tofubdue, that theLordalonemaybeexalted. But

whena foul is renewed bydivine power,the motives and

arguments ofreligion will have their effect,and fweetly

draw it after Chrift ; becauſe the Spirit of bondage,

which can be influenced only by fear, is now taken

away, and thefpirit of adoption given whereby we cry

Abba, Father.

Rem. III. This difcourfe fhews us the propriety and

neceffity of preaching the law as a fchoolmafter to

bringfinners to Chrift. The gospel, which brings the

glad tidings of falvation, is calculated to bind up the

BROKEN HEARTED, and declare liberty to the CAPTIVES,

and the opening the prifon doors to thoſe that are BOUND ;

togive to thofe that MOURN in Zion beauty for ASHES,

the oil ofjoyfor MOURNING, the garments ofpraife for

the SPIRIT OF HEAVINESS, Ifa. Ixi. 1 , 2, 3. but it will

have a very different effect on thoſe who are at EASE

in Zion, and never will draw them to Chrift, or prevail

with them to be reconciled to God, till the law is fet

before them, and the righteousness and perfections of

God therein revealed, are ſo diſcovered to their minds,

as to convince them that they justly deſerve his wrath,

and are utterly unable to atone for their guilt. Care-

lefs finners muſt be told of their danger, and the in-

flexible righteouſneſs of God fet before them ; and till

this is done and they affected accordingly, the mercy

and grace ofthe gospel will harden, rather than bow

them to theſcepter ofChrist. You may as well charm

the deafadder, as allure a fecure finner to Chrift by

the offers of pardon and promifes of eternal life, be-

caufe he has no more tafte for theſe, than a blind man

has for colours. Till men are convinced of, and ſub-

mit to the righteouſneſs of God revealed in the law,

and the death of Chrift, the grace of the gofpel will

be defpifed, and all its ſalvation flighted. Rem. IV.
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•

Rem. IV. Right apprehenfions of God are effen-

tially neceffary to true religion.

All men have a religion fuited to the character of

the God they worship. If they have falfe conceptions

of God, and attribute that to him which is not in him,

or deny and ftrip him of any of his perfections which

he truly poffeffes , their fyftem of religion muſt ne-

ceffarily be fo far defective or monftrous. Allmen will

walk, every one in the name of HIS God, what kind of

being foever they fuppofe him to be. The heathen

ſuppoſed their gods were poffeffed of like paffions as

themſelves ; one was a very revengeful, another a

drunken, and another an amorous deity, and they

framed their religion to fuit their fuppofed different

tempers anddifpofitions . Their Bacchanalia or drunken

feafts were celebrated in honour of Bacchus, the god of

wine; and modefty forbids to mention thoſe ſcenes of

impurity which were facred to Venus the goddefs of

love. And as it was among the heathen, fo it is

among thoſe who enjoy revelation , fo far as they de-

viate in their conceptions from that character of God

which he hath revealed. To this one fource may be

traced all the grofs and deftructive errors which are to

be found among profeffing Chriftians . Thofe that are

careleſs and at eaſe in their fins, and hope for accep-

tance and pardon for their own works, are ignorant

of God's righteousness, and conceive of him as clothed

with nothing but mercy and power. Thoſe who be-

ing awakened to a fenfe of his righteoufnefs in their

condemnation, and yet dare not truſt in his almighty

grace and mercy, cloath him, in their imaginations,

with nothing but vengeance, and diveft him of that

mercy, grace, and compaffion, which, in the gospel,

he hath revealed to be in him ; though there are very

few, comparatively, of this laſt claſs, to which none

belong but thoſe whofe confciences are awakened to a

fenſe oftheir danger. Thus I could proceed to fhew

that the various errors in religion fpring from falle

conceptions
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conceptions of God's character ; and therefore when

the moſt erroneous fhall fee God in the light of eter-

nity, they will be fully convinced, by that fight, of all

the errors they held in this life, though they never will

love the truth, nor that Being who is the fountain and

pattern of it. There will be no atheiſts, no deifts in

hell ; none there will believe that a finner can be jufti-

fied by his own obedience or fufferings ; none who

will deny the Godhead or fatisfaction of Chrift ; for

then they will fee, that juſt ſuch a Saviour and facri-

fice was neceffary, in order to reconcile God to man,

and fubdue finners to the obedience ofthe gospel.

It is therefore neceffary, above all things, to have

right apprehenfions ofGod. We must know his name

in order to put our trust in him. The name of God is

that by which he is known : his glorious perfections

and attributes are the letters which compofe it ; it is

not the word God or Lord, that we are to love and

worſhip, any more than the words Deus, Theos, or Do-

minus, but that Being, whomtheſe words, by common

confent, denote ; and what he is, what are his proper-

ties and characters, muſt be learn'd from his works and

word ; for we know nothing of God, but what he

hath revealed of himſelf. The beavens declare theglory

ofthe Lord, and thefirmamentfhewsforth his handywork;

and, bythe things that are made are clearlyfeen bis eter-

nal power and Godbead. But he hath magnified his

word above all his name ; therein he hath given us

the cleareſt diſplay of his nature by telling us what are

his attributes and perfections ; and in this bleffed book

wemuſt read his name, or never, in this life, come to

know what it means.

Men are very prone to leave the fcriptures, and

follow their own reafon, or rather, vain imaginations,

which exalt themſelves againſt God, when they form

their conceptions of him ; and having dreffed up a

god according to their own fancy, they torture the

fcriptures to make them agree with the image they

have
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have fet up, and,with Nebuchadnezzer,make them fall

down and worship it,or condemn them as inconfiftent,

and caft them into the fiery furnace of ridicule, bur-

lefque, and blafphemy. But thoſe who would know

what God is, muſt take his character from his word,

which was defigned by him to reveal his name to us,

and muſt lay aſide their own vain fancies and falſe

reaſonings, and make them all bow to the facred ora-

.cles which alone can inform us ofthe nature and per-

fections of Jehovah.

Rem. V. The ground of hope laid in the gospel

for fenfible, guilty finners, is the moſt ſolid and glo-

rious that it is poffible to conceive. It is calculated

to relieve and bind up the broken hearted, to deliver

the captives, and comfort thofe that mourn.
It pre-

fents them with a facrifice wherewith they can come

before a once angry God, and find acceptance. It

opens the ftores ofGod's fulneſs, and afks nothing of

the periſhing finner, but to open his hand, his mouth

and heart to receive them. It fhews grace reigning

throughrighteoufnefs, God glorified and the finner faved.

Bleffed be God for the gofpel ; and above all for a

good hope through grace of an intereft in its glorious

eternal bleffings. To obtain this let us give all dili-

gence, that we may honour and enjoy God here, and

be prepared for the full enjoyment of him in his king-

dom of glory ! Amen.

xx
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APPENDIX

To the preceeding SERMONS, by

way of anſwer to a Dialogue lately

publiſhed, written bythe Rev.William

Hart of Saybrook, in Connecticut,

intitled, Brief remarks on a number

offalfe propofitions and dangerous er-

rors which are spreading in the coun-

try, collected out of fundry difcourfes

latelypublished, wroteby Dr.Whitaker

and Mr. Hopkins
.

A

SECT. I.

SI have already, in the notes at bottom ofthe

preceeding pages, endeavoured a defence of

my Sermons againſt fome ofthe injurious

mifrepreſentations ofthem, and contradictions charged

on them by Mr. H. All that remains is to ftate and

confute his leading fentiment, together with the feve-

ral falfe opinions built thereon ; and to filence his

unjuft and falſe cry of new divinity, Sandemanian berefy,

&c. &c.

Mr. H's leading fentiment, or foundation error, I

take to be this,viz. That all beings endowed with natural

confcience have NECESSARILY a taftefor moral excellency :

i . é. they approve and love that which appears to the

underſtanding
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underſtanding or confcience to be morally good, and

hate what appears morally evil. *

That this is his opinion is too evident from the dia-

logue, and is offuch importance in " his ſcheme of

orthodoxy," that almoſt every fentiment in his book

is either built on it, or fome way modelled by it, fo far

as he is confiftent with himſelf. But that the reader

may fee I do not injure Mr. H. in this, I defire he

would carefully examine the following quotations with

the remarks on them.

་

Mr. H. having diftinguished good into natural and

moral, fays, " There is in man a natural faculty where-

by he is rendered capable of difcerning and diftin-

guishing between moral good and evil, as well as

" natural, and readily perceives the one to be right,

" amiable and worthy of esteem and bonour, the other

wrong, hateful and blame-worthy, immediately, as

" foon as thefe objects are feen in a true light, or as

"(

66

66

being what they really are, without anyfurther rea-

"foning about them. This faculty is innate, an eſ-

" ſential part of the natural conſtitution of all intelli-

gent and moral beings, asfuch ; and is found in

Experience, actually exifting both in righteous and

" wicked men. On this" (i. e. on this "ready percep-

tion ofthe beauty of morally good, and hatefulness of

morally evil objects," i. e. on a love for holiness and

hatred of fin) " is founded the principle and power of

" natural confcience. +" This

* N. B. The wholecontroverfy very much depends on the

right ftating of Mr. H's leading fentiment ; but after the

moft careful enquiry I am capable of, it appears undenia-

bly clear to me, that I have ftated it right. If Mr. H.

will not allow this to be his opinion, I have to ſay, I am

forry he could find no better words to communicate what

he intended, and that through want of language he has

chofen words and phraſes which fully convey what is be-

fide his defign. I beg the reader carefully to attend to the

following quotations, by which he may fee, that if I have

miftaken what he intended, I have not what he has faid.

↑ D. p. 52.
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This fufficiently fhews Mr. H's opinion to be this,

viz. that natural confcience is founded on a taste for mo

ral excellency or beauty ; fo that the want ofthis taſte

implies the want of confcience. Here he makes the

foundation ofconfcience to be a " difcernment ofthe

" amiableness of objects morally good, and ofthe bate-

66

166

fulness of objects morally evil, on the first fight of

" them, as they are in themfelves, or as being what

" they really are, immediately, without any further rea-

foning about them." This I take to be a juft defi-

nition ofſpiritual tafte. Let us hear Prefident Ed-

wards on this head. He fays " There is fuch a

" thing as good tafte for natural beauty (which learned
66

men often ſpeak of) that is exerciſed about tempor

" ral things, in judging of them ; as about the juſt-

" nefs of a ſpeech, the goodneſs of ftyle, the beauty

" ofa poem, the gracefulneſs of deportment," &c. A

late great philofopher of our nation writes thus up-

on it ; " To have a tafte, is to give things their

" real value,to be touched with the good,to be fhock'd

t

with the ill ; not be dazzled with falfe luftres, but

" in fpite of all colours, and every thing that might

" deceive and amufe, to judge foundly. Tafte and

"judgment then, fhould be the fame thing ; and yet

" 'tis eaſy to difcern a difference. Thejudgment forms

" its opinions from reflection : the reafon on this

" occafion fetches a kind of circuit, to arrive at its

" end, it ſuppoſes principles, it draws confequences,

" and itjudges ; but not without a knowledge ofthe

cafe ; fo that after it has pronounced, it is ready to

" render areaſon for its decrees, Good taste obferves

" none oftheſe formalities ; e'er it has time to con-

" fult, it has taken its fide ; as foon as ever the ob-

ject is prefented, the impreffion is made, the fenti-

86 ment formed, afk no more of it. As the ear is

* wounded with a harsh found, as the fmell is foothed

" with

* Relig. Aff. p. 173.

TASTE,

I

+ Chamb, Dicti. under the word

•
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" with an agreeable odour, before ever the reafon

have meddled with thofe objects to judge of them,

" fothe taste opens itfelf at once, and prevents all re-

" flections. They may come afterwards to confirm

" it, and difcover the feeret reafons of its conduct ;

" but it was not in its power to wait for them. Fre-

quently it happens not to know them at all, and

" what pains foever it ules, cannot difcover what it

" wasdetermined it to think as it did. This conduct

" is very different from that thejudgment obſerves in

" its decifions : Unless we chufe to fay, thatgood tafte

" is as it were a firſt motion , or a kind of instinct of

right reafon, which hurries on with rapidity, and

" conducts more furely, than all the reafonings fhe

" could make : 'Tis a firft glance of the eye, which

" diſcovers to us the nature and relations of things

"in a moment."

66

60

" Now as there is fuch a kind of taste ofthe mind

"-whereby perſons are guided in their judgment of

" natural beauty-ſo there is likewife fuch a thing as

" a divine tafte, given and maintained by the fpirit of

" God, in the hearts of the faints, whereby they are

" in like manner led and guided in difcercing and

" diftinguiſhing the true ſpiritual and holy beauty of

" actions" or objects ; i . e. whereby they readily

" perceive the amiableness of objects morally good,and

" the batefulness of thofe that are morally evil." If

the above may be accounted a good definition of na-

tural taſte, Mr. H's must be efteemed a good, tho'

fhort, definition of fpiritual tafte, as it perceives the

beauty and amiableness of divine objects, on the firſt

fight, "without any further reaſoning about them,'

and alfo the hatefulness of objects morally evil. Now

obferve ; if this tafte is effential to the exiſtence of

natural confcience which is found in all moral beings,

asfuch ; then all moral beings, " both righteous and

wicked," do fee the amiableness ofobjects morallygood,

asfoon as their underſtandings perceive them ; and if

39

they
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1

they can ſee their loveliness or beauty, they muſt necef-

farilylove, be pleaſed with, and delight inthem , and

if fo, then their happineſs and heaven confifts inthem.

And on the other hand, if they difcern the batefulneſs

of morally evil objects, they muft hate them. Butthis

love and hatred is the very thing which in fcripture

is called holiness . Thefear oftheLordis TOHATE EVIL.*

This tafte is that union from the holy one whereby

believers know all things. † It is called Spiritual under-

Standing , todiftinguish it from what natural men have,

It is by this only that any perceive thefavour ofChrist's

knowledge § and the favour of his good ointments. All

thoſe who have the fenfe to difcern theſe things, are

gracious, and have the promiſe of life made them in

the golpel. But according to Mr. H. the worst of

men have this, yea and devils too.

Perhaps Mr. H. will object, that he don't ſay that

all actually taste this beauty and deformity ; but that

he has restricted it to fuch only as " fee thefe objects

" in their true light, or as being what they really are."

Anſwer, he does fo indeed ; but then he afferts that

all moral beings, both men and devils, can fee them

thus. But this is to begthe queftion in debate. And

if I grant him this, the difpute is at an end : for the

main queſtion in debate between us is, whether man is

totally corrupt ; which he certainly is not, if he can dif-

cern the true beauty and deformity of moral objects ;

and therefore when Mr. H. takes this for granted, he

begs the main queftion in difpute. This method

he frequently takes, by which he blinds the eyes of his

readers, and gives a falfe colour to his affertions . But

he ought to have known that this would not be granted

without proof, which he has not attempted to give us.

For I maintain, that no unholy heart can fee moral

objects in their true, moral beauty or deformity to

fee which implies fuch a tafte for them, as to approve

Prov. viii. 13.

§ 2 Cor. ii. 14.

+ 1 Joh. ii. 20.

Cant. I, 3.

Col. i. 9.

or
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or diſapprove, love or hate them, in our hearts, agree-

able to their nature, which is no more nor leſs than

true holiness, and which is never found in unrenewed

men: However, his begging the queſtion ferves to

confirm what I would prove, viz. that Mr. H. really

holds, that natural confcience neceffarily implies a

taſte for moral excellency. For if wicked men can

ſee moral objects in their true light, as he takes for

granted, then they have a difpofition of heart to love

the good and hate the evil ; which is the fame thing

as fpiritual taſte and is peculiar to the righteous.

I have been the more large in fhewing what fpiri-

tual tafte is, that the reader may underſtand the phra-

fes Mr. H. makes uſe of in the following quotations,

fuch as feeing moral objects in a true light, amiable, wor-

thy of esteem and honour ; hateful and blame-worthy, dif-

approved bythe mind,&c. All which imply aſpiritual tafte

tomoral objects ; theſe phraſes he applies, thro' his dia-

logue,to natural confcience which is in all moral beings.

From the paffage that has now been remarked on,

Mr. H. fays " it neceffarily follows, that actions and

" characters morally good, when viewed by the mind

" in a true light, or as being what they really are, can't

" but appear good, amiable and worthy of esteem and

" bonour, confidered abſolutely in themſelves ; and

" they are in fact ſo regarded by all men in this view

" of them, and can't be hated for their own fakes,

" & e contra. *-To fuppofe the contrary is incon-

" fiftent

In this paffage Mr. H. fuppofes that wicked men can and

do fce moral objects in a true light, i . e . perceive their true

beauty and deformity ; and confequently, that they love

and hate them agreeable to their nature, or for what they

are in themſelves. But this is to love and hate as God

does, and is no other than true holinefs. But it is certain

that wicked men do hate God ; for the carnal mind is en-

mity against God. And it is alfo certain that it is not a

falfe God, or a falfe character of him which they hate ;

for thiswould not be God, but fomething which God hates

as
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" fiftent withthe exiftence and exercife of the-faculty

" of difcerning-between moral good and evil .”

Here having begged the queſtion again, he afferts the

fame thing as before.

Mr. H. endeavouringto reduce my notion of man's

enmity, to an abſurdity, ſays, " Is the preſent frame

" ofhuman nature fuch, ſo totally inverted, that God

" is hated as being ' thus excellent and morally per-

fect ?"

as well as they. It follows then, that it is the true God

or a true character of him which they fee and hate.

If it ſhould be objected, that the true character of God,

or " God as he is in himſelf is infinitely amiable, and

" therefore can't be the object of hatred to any moral be-

" ing confidered fimply in himself," D. p. 56, 57, or

viewed in a true light ; I anfwer,

1. Ifby this is meant afight ofGod's beauty or excellency,

I fay that unregenerate men can't fee him in this light.

They do not perceive the beauty and excellency of God's

perfections. Did they fee this, they would neceffarily

love him fo far as they have a fight and knowledge ofit.

For beauty or excellency perceived by the mind, is love ;

or at leaft neceffarily engages it. Therefore unrenewed

men never can fee this. Yet,

2. They may and often do, in fact, feethofe perfections"

that compofe that character, which is beautiful in itself;

fuch as his power, righteoufnefs, &c. The damned fee

this as well as the faints : They fee the true character of

God, but they fee no beauty in him ; for that which ren-

ders him beautiful to all holybeings, even that is the object

oftheir hatred. And iffo, then the beauty of God's cha-

racter is the thing they hate ; not viewed as beauty, for

fo they muft love it ; but it appears hateful to them, be-

cauſe they have no tafle for it ; and in this lies the vice

cr wickedness of their natures. But if they can and do

fee God's beauty, as Mr. H. takes for granted they do,

then they love him, theirhearts are conformed to him, and

they are holy. The fum then of the above paffage is,that

all men both righteous and wicked are holy-which looks

like a contradiction . Let Mr. H. clear his doctrine of

this abfurdity if he can.

* D. p. 52, 53.
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fect ?"* (Here he begs the queſtion again) " Are right-

" eoufnefs, equity, goodneſs, kindneſs, & c. hateful

❝in our view of them till we are new made ?—If ſo,

" doubtless we naturally approve the contrary vices ;

" they are beautiful, excellent and amiable characters

" in our view and tafte ofthem." +

Anſwer. Doubtlefs this is true. What abfurdity

then in this ? Do not unregenerate men view and tafte

a beauty, amiableness andſweetneſs in theſe contrary vi-

ces ? Dothey not roll iniquity as a fweet morfel un-

der their tongue ? Do they not take pleaſure in un-

righteoufnefs ? And is not the judgment of God

concerning all men true, There is none righteous, no not

one ? If wicked men do not love " theſe contrary vi-

ces" why do they practice them with fuch greediness ?

And on the contrary, Do God and fpiritual objects,

fuch as righteoufnefs, equity, goodneſs, holiness, &c.

appear excellent and amiable to men before they are

renewed ? Iffo, as he ftrongly infinuates, they do ;

what becomes of the apoftle's affertion ? For the na-

tural man difcerneth not the things of the ſpirit of

God, for they are fooliſhneſs to him, neither can he

know them, becauſe they are fpiritually difcerned. ‡

However, it is clear from this paffage, that Mr. H.

believes, that unrenewed menfee and love virtue in its own

light. Full to this purpofe are the following words :

"God is in himself abfolutely and infinitely amiable.

" He can't then be the object of hatred to any moral

" being confidered fimply in himſelf." § So that all

moral beings in heaven, earth and hell, by a neceſſary

conftitution

* Anf. No. Excellency viewed as fuch, never was or can be

hated ; but then I affirm human nature is " fo totally in-

verted" that it can difcern no moral excellency in God,

no beauty which engages love, till it is renewed ; and if

ever the unrenewed finner fees any beauty in a God, it is in

one formed to fuit his own depraved tafte, and not in the

true God.

+ D. p. 16. ti Cor. ii. 14. § D. p. 56, 57.
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conſtitution of nature, muft love God, and can't hate

him,unless they fix a falſe and hateful character to him,

by which he appears to them, not like God, but like

the devil. Full to this point are thefe words ofhis :

" This univerfally holds true in fact, viz. Men who

" hate God, his ways and righteous fervants, always

" mifrepreſent their characters to themfelves, paint

" them in falfe and odious colours, and place them in

" fuch a wrong view, as to make them appear either

" contemptible or morally evil." And again, " No

man ever did ſpeak evil of God's ways,viewingthem

36

66

as they truly are,as equitable andgood,but as placing

" them in awrong light to themſelves." + So that if

we believe Mr. H. it is a truly hateful, a " morally evil

and contemptible character" unhappily affixed to God

and holy things, which is the object of wicked men's

hatred, and not God himſelf. But who does not fee

that this is the effect of a divine and fpiritual tafte ;

and fo all the enmity of wicked men turns out, on

trial, to be true holiness or love -Strange doctrine !

As a clearer proof of this, if clearer there can be,

he fays, " Many very honeft and good fort of people,

" have often complained of a fecret enmity and hard

" thoughts ofGod- which does not, like that we have

" been difcourfing upon, ariſe out of the wickedness of

" the heart ; but is wholly occafioned by mifrepre-

" fentations of the character and ways of God tothe

" mind,and falfe and wrongviews ofhim, which have

" unhappily gotten poffeffion of the mind, and are

" fuppofed,through ignorance and wronginftruction,

" to be the true and genuine views of his cha-

" racter and works. ' In the light wherein they view

"them, they appear morally evil, and wrong, and

objects ofjust hatred . The enmity which the mind

" conceives againſt them, viewed in this wrong light,

" is, in a proper fenfe, a natural enmity ; that is, it

" arifes from the moral frame of the mind, and the

" innate

+* D. p. 64. D. p. 66..
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" innate fenfe ofthe hatefulness of actions and cha-

" racters morally evil and wrong. And ifthe heart

" is gracious , this fenfe is greatly heightened.” *

think I may retort, and fay, " Now Mr. H. teems

" quite perfect in his way.'" But if this is true,there

is noenmity; there is nothing but love in the hearts

of men to God. They hate nothing but a falfe, a

morally evil character, falfely afcribed to him ; and

this is nothing more nor lefs,than true holiness, for

God hates this as truly as they. But how is this con-

fiftent with his faying, " Doubtless there is a ſpirit of

" enmity againſt God working in the finner's carnal

" heart." But Mr. H. may object, that he diftin-

guiſhes this enmity from that " which arifes out ofthe

wickedness of the heart." Anſwer. I know he does

fo : But yet it is evident from the paffages before

quoted, that he will allow of no worfe enmity than

this inthe worſt of men, or even in devils ; and in

this paffage he ſpoils his very good fort of people, by

afcribing this virtuous enmity to thoſe who have no

grace, as well as to thoſe that have, only in a lefs de-

gree ; for he fays, " And ifthe heart is gracious, this

fenfe" (i. e. enmity to a falfe god) " is greatly

heightened." By this he plainly intimates that this

bolyenmity is in ungracious hearts, though in a lefs de-

gree thanin thoſe that are gracious , and that it " arifes

" fromthe moral frame of the mind and the innate

" fenſe ofthe hatefulneſs of actions and characters

" morally evil, which is effential to all moral beings

" asfuch, both righteous and wicked," both men and

devils. Therefore all this páffage relates to very bad,

as well as " very good fort ofpeople," i. e. it is to be

found in the wicked as well as in the righteous : for

he afferts that " it univerfally holds true in fact, that

"menwho hateGod,his ways and righteous fervants,

" always mifreprefent their characters to themſelves,

" paint them in falfe and odious colours, and place

" them

+ D. p. 47:

86

D. p. 68, 69.
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<< them in fuch a wrong view, as to make them ap-

pear either contemptible or morally evil.” *

66

From thefe two paffages compared together it ap

pears according to Mr. H. that the only difference

between the hatred of God which is in the righteous

and wicked lies in this, viz. the wicked mifreprefent

God's character to themſelves, and fo are the caufe of

the mifreprefentation (though on his principles, they

do it without any hatred of God, ) while the righteous

or "very good fort of people" have him miſrepreſented

to them "by wrong inftructions", and ſo they are not

the active cauſe of affixing this falfe character to God ;

but yet, after the falle reprefentation of God is made,

they both have the fame enmity to it, only the graci-

ous heart will hate it in a higher degree. And that

it may appear quite evident, that this enmity, which

is all and the worst which cau be found in any man,

" is in no true conftruction, a hatred of God's true

" character, but of a really bad character falfely

" afcribed to him," he gives us a fimile, and fays,

" This may be illuftrated by the cafe of a child edu-

" cated abroad, who has inftilled into his mind, per-

" haps by thefoolish tattle ofhis nurſe or ſchool-maf-

66
ter, very wrong and injurious notions ofhis father's

“ character, and temper, and defigns towards him ;

" repreſenting of him as very unreaſonable, arbitrary

" and cruel, or falfe and hypocritical toward him ;

" whereas, in truth, he is quite the reverfe. This

8.6 wrong view raifes in the child difaffection, and hard

" and blaming thoughts. His father whoknows the

" cafe, pities him, confidering it as ignorance and er-

ror, and not malice againſt histruefather.The

" true and effectual cure ofthis kind ofenmity, is ac-

" complished by correcting theſe unhappy miſappre-

" henfions, and giving the mind a juft view of the

" true character of God, and fetting his actions and

" difpenfations in that true light wherein he himſelf

has placed them." +
K

66

* D. p. 64. ↑ D. p. 69.

By
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By this illuftration he fufficiently fhews his opinion

to be this, that all men, eſpecially thofe whofe hearts

are gracious, really love God's true character and ne-

ver hate him, but when, by one means or other, he

is repreſented to, and viewed by them "in falfe and

" odious colours, either as contemptible or morally

" evil," and therefore that their hearts are right,

holy and good, and that there needs nothingto bring

them to love God, but only to reprefent God in a juſt

light, and rectify the errors oftheir judgments. His

notion may be illuftrated by two friends who are ſe-

perated by a tale-bearer, mifrepreſenting them to each

other as fecretly defigning each other's ruin- While

they believe this, their hearts are alienated from each

other ; but when they find that all is falfe which

has been told them, they fly to each other's arms with

unfeigned affection. Thus when men find that God

has been falfely reprefented to them, their friendly,

holy hearts will abhor the deception, and triumph in

God as the portion of their fouls, without any change

wrought in them.

I will trouble the reader with but one paffage more,

out of many, to prove the above to be Mr. H's fenti-

ment, viz. " Natural confcience neceffarily implies a

66
faculty by which we difcern the difference between

" moral good or excellence, and its contrary, and that

"the mind feeing this difference, approves the good,

66 as excellent, and worthy of eſteem and honour,and

" difapproves the evil as wrong, bateful and blame-

" worthy. This is abfolutely inconfiftent with fuch

" akind of enmity, and total want of tafte for moral

" excellency, and utter abhorrence of God's whole

" character, interwoven with the very frame ofthe

" heart, as Dr. Whitaker and others dream of."+—

Here in plain terms he afferts, that a taste for moral

excellency is effential to the exiſtence of natural con-

ſcience ; and that to deny this to any being, is to deny

that he is a moral agent.

* D. p. 64. + D. p. 62. Note.

I
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I now leave it to the reader to judge, whether Mr.

H. does not moft fully maintain that all beings endowed

with natural confcience bave neceffarily a taftefor moral·

excellency. Andwhether this is not juft the fame thing

as to affert, that all moral beings are neceffarily holy

and love God's true character fo far as they know it.

SECT. II.

Wherein fome arguments are propoſed in confuta-

tion of Mr. H's leading fentiment, and in proof

oftotal moral depravity.

R. H. and I agree in this,That there is in all moral

Mbeings,as fuch, faculty of difcerningbetween

moralgood& evil,which takes place by a law ofnature,

or divine conſtitution, in virtue ofwhich manis capable

ofknowing fome truths, by fimple perception or in-

tuition without any reaſoning about them, and this

appears to me to be the principle of natural conſcience

which is effential to moral agency ; and the truths

thus known are the rule or law according to which

reaſon forms a conclufion or judgment of any action ;

which reaſoning or comparing and judging of the

agreement or difagreement of any action with the

known rule, is the exercife of confcience. Thus far,

for aught I know, Mr. H. and I agree. But he in-

fifts that this decifion or judgment by which moral

good and evil are diftinguiſhed from each other, in-

volves, or neceffarily implies in it a taste for moral ex-

cellency, or a love to thole actions which agree to the

given rule, and a hatred to thoſe which difagree. But

in this I muſt differ from him for the following rea

fons.

I..Confcience or knowledge however great or clear,

is no moral virtue ; and the want of it is no moral

evil or vice, unleſs we take into it,the inclination or

diſpoſition of the heart. The knowledge of a Solo-

mon, a Newton or an Edwards, thus confidered, has

1
по
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no more virtue in it, than the knowledge a child may

have of the colours and ſhape ofthe rain-bow ; the

convictions of a Spira, than thoſe of devils. And on

the other hand, the ignorance and inconſciouſneſs of

an idiot is no vice. Knowledge or confcience capaci-

tates a being to be virtuous or vicious, according as the

being approves or hates that which he knows to be

right orwrong, and the clearer the knowledge or con-

fcience is, the higher is the degree of virtue or vice in

complying with or oppofing its dictates . But in it-

felf it is no more vicious or virtuous than a candle

whofe light difcovers objects to men. Underftanding

or confcience confidered as diftinct from the will is not

afubject ofcommands or law. The will only, is pro-

perly and immediately the fubject of theſe ; and the

underſtanding or confcience only holds up thelaw for

the approbation of the will, which obeys or not, ac-

cording as its preſent ſtate or taſte agrees or diſagrees

to the law. So that confcience feems rather an occa-

fion, than a principle of action, which ever takes its

rife from the agreement on diſagreement of the heart

or will to the object prefented and therefore there is

no virtue or vice in the confcience for when there is

no law there can be no tranfgreffion.

2. I firmly believe, there are many beings in the

univerſe, endowed with natural confcience, who are

not virtuous in any degree. Few men will deny this

to be the cafe of devils, though many will not admit

it to be thecafe of all unregenerate men. But if only

one moral being can be found, who has not the leaſt de-

gree oflove to God's true character ; then it will follow,

that natural confcience does not imply a taste for mo-

ral excellency, becauſe this one being has a confcience,

and yet is deftitute of this. But inftead of one, are

there not many, who are allowed by all, except Mr.

H. to be totally deftitute of true virtue or love to God,

even all the devils ? Mr. H. indeed fuppofes that

they do not, cannot hate God confidered in himſelf,

but
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but only a falfe character ofhim which is not God,

while all his perfections, as they are in him, are and

muſt be eſteemed as amiable and lovely, fo far as they

are known ; and therefore, when thefe fhall be clearly

manifeſted in the day ofjudgment, all their murmur-

ings, which now arife from wrong views of him, will

forever ceafe. * But whatever high opinion Mr. H.

may have of the piety of devils, I believe few who

read the bible, will be ofhis opinion in this. I fhall

therefore take it for granted,that devils arevery wicked

beings ; and I believe that men by nature are as

deftitute of holiness as they. This I think may be

fully proved ; at leaſt their being endowed with con-

fcience does not prove the contrary ; and if fo, then

Mr. H's. whole foundation comes to nothing.

Befides, if conſcience is that which conſtitutes a

fubject of moral government, as all allow, and if a

taftefor moral excellency is effential to its exiſtence, as, -

Mr.H. affirms, then no being can be a fubject of mo-

ral government any further than he is poffeffed of this

tafte. And if total moral depravity, or want of this

tafte utterly deftroys confcience, as Mr. H. fays, †

then the lefs of this taste any being has, the lefs has he

of conſcience, and fo a total lofs of this tafte, totally

deftroys moral agency ; and confequently the more

wicked any being is, the lefs is he capable of puniſh-

ment ; and fo, if wicked men and devils fhall never

be fo happy as to be totally deftitute of this taste and

lofe all love to God for what he is in himſelf, they will

then ceaſe to beſubjects of moral government, and be

as incapable of puniſhment as the fish ofthe fea, or

ftones ofthe ſtreet ; as in this cafe natural conſcience,

or the principle by which we reafon and judge,entirely

ceaſes. This is a darling, yea a foundation principle

ofMr. H's. He fays " They" (i. e. I and thofe with

me who hold the total moral depravity ofhuman na-

ture) "give ſuch a defcription of the natural enmity

" ofthe heart to God's whole character, and all mo-

* D. p. 61. + D. p. 63.* D. P
ral
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" ral excellency, as, if true, neceffarily implies the de-

" ftruction of natural confcience." But if thisisthe

cafe, then confcience owes its exiftence to this taſte,

which being loft, confcience is loft too ; and fo men or

devils are fubjects of moral rule, only in proportion as

they love God's true character ; and confequently no

being is capable ofpunishment any farther than he is

truly boly or has a taſte for, and love to God.-

And as he allows that devils are fubjects of

moral government, ſo he ſuppoſes they have this tafte,

and affirms again and again, that it is impoffible for

them to hate,or not to loveGod confidered in himſelf :+

Therefore holiness, accordingto him, is effential to the

very exiſtence of moral agents,whether men or devils.

If Mr. H. does not like thefe abfurd confequences, let

him withdraw the principle from whence they natu-

rally and neceffarily flow. But again,

3. Upon Mr. H's principle there is no need of

regeneration. The doctrine of the new birthis a mere

chimera. There is no need ofbeing created anew, cre-

ated after God in righteouſneſs and true bolinefs- made

new creatures. There is no need for God to be at the

pains (if I may ſo ſpeak) to reconcile finners to himſelf,

fince they are already reconciled. Ifthis is true, then,

all things are not of God, neither bath be reconciled us

to himself, for we naturally love him of ourselves. If

this is true,men are not dead in fin, are not gone wholly

out of the way and altogether become filthy, fince they can't

but approve God confidered in himfelf.

4. Another reafon why I can't admit, that con-

fcience neceffarily involves in it a tafte for God's truè

character, and hatred of what is oppofite to it, is, be-

cauſe on this principle, the higher and clearer the exer-

cifes of conſcience are, the higher and clearer will this

tafte be, fince it is the foundation on which confcience

is built and fupported, and therefore must be lively as

the fpring of, and in proportion to the vigour ofcon-

fcience.

* D. p. 62 , Note.

K

+ D. p. 54, 57.
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fcience. Hence it follows, that there can be no re-

morfe of conſcience for fin, but in proportion to this

tafte or love to God's true character ; and fo holineſs

alone can render moral beings capable ofconviction or

remorſe of conſcience. This is a fair confequence

from Mr. H's principles. But this is not all for if

this is true, then the damned will have their taſte and

love to the divine character greatly increaſed and made

perfect, when they fhall have the cleareſt and moſt

perfect diſcovery of it, which will be at and after the

day ofjudgment. Mr. H. can't modeftly deny this

confequence, fince he has expreſsly afferted it. Hefays,

" If a fenfe of God's righteoufnefs, in oppofing and

" condemning the finner in his evil way, is weak-

" andthe fenfe of his own faultinefs low and dull,

" this enmity may flame out dreadfully, and work up

" to blafphemy and curfing*. This is the prefent

ſtate

According to this, the vigor or ſtrength of enmity to God

increaſes in proportion to the weakneſs of conviction of

fin and of God's righteoufnefs in puniſhing it. But this

is fo contrary to common fenfe, that it feems ftrange how

Mr. H. fhould commit fuch a grofs blunder. I therefore

would underftand him to intend, that if a finner has a con-

viction that God will punish him, while he has little or

no conviction of his defert of puniſhment, his natural love

of righteoufnefs and hatred of injuftice may fo operate as

to fill him with rage, " blafphemy and curfing," becauſe

he fees no ground or reafon for ſuch puniſhment, and

therefore has juft caufe of refentment. And from what

follows in the quotation, this in reality feems to be his

meaning. Butthe abfurdity of this is alfo glaring ; for

(1.) "Curfing and blafphemy" is wholly inconfiftent with

fuch a righteous holy temper, as this fuppofes the finner

to be influenced by. (2. ) A fenfe or conviction which

any finner may have that God will punish him, always

arifes from a conviction ofthe righteous defert of punish-

ment ; as no man is afraid of divine puniſhment

any farther than he is perfwaded of his violation of

fome divine law. (3.) Sinners have not fuch a love to

righteouſneſs and hatred of tyranny as this would fuppofe.

They
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" ſtate of devils, and in a fad degree the cafe offome

" men. But it is a great miftake to fuppofe and

" teach, that things will remain in this horrid confu-

" fion in wicked minds forever, as too many do.-

"When God comes near to judgment, he will reveal

" his righteouſneſs from heaven, and impress upon

" all wicked fouls, both of men and devils, fuch a

" clear, convincing, ftrong fenfe of the equity, fair-

" nefs and real kindness of his difpenfations towards

" them in their former ftate of trial, of the heinouf-

" nefs oftheir offences, and of the juftice and moral

" neceffity

They don't hate God becauſe they fee him determined to

punish them without juft caufe ; for they never conceive

this, when under conviction ; but on the contrary, that

God has abundant reafon to punifhthem ; and the clearer

the reafon appears, the higher will arife the fenfe of danger,

till the atonement is difcovered, thro' which God can be

juft and the juftifier of the penitent finner.

Befides ; Mr. H's account of this matter is inconfiftent with

the account St. Paul gives us of it, Rom. vii. 8, 9. Butfin

taking occafion by the commandment, wrought in me all manner

ofconcupifcence ; for without the law fin was dead. For I

was alive without the law once ; but when the commandment

came, fin revived and I died. This text needs no comment

tofhew, that while finners have no conviction offinbythe

law, or of evil defert, they are at eafe, feel alive, and have

nofenfible enmity to God or his law : they carelittle about

them, and go on in fin without fear. And as this is con-

trary to St. Paul, fo it is to the account Chrift has given

us. Joh. in. 20. Every one that deeth evil hateth the light, &c.

and it is contrary to Mr. H's own fenſe of theſe words,

fee D. p. 65, and with what he fays D. p. 62. " But if"

(finners) " perfift in their fin againft light, the light be-

" comes offenfive, and they hate it as reproving them."

+ Strange ! Are devils then fo ignorant ? have they fuch a

low fenfe oftheir own deferts, and of God's righteousness ?

How came Mr. H. to know this ? I am fure he did not

learn it from the bible, which reprefents them as ſkilled in

the fcripture, and declares that they believe and tremble.-

Their believing according to truth, is the caufe oftheir

trembling,and not their ignorance as he reprefents the caſe.
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" neceffity of his preſent fentence of condemnation-

" as will fo far overbalance their natural ſelf- love, as

" to oblige them to juſtify God's character, conduct,

" and judgment in word and mind ; and forever

" filence all murmurings, injurious reflections, and hard

" Speeches againſt him, and all blafphemy and curfings

" oftheir maker : Their rage will then turn inward

againſt themſelves- This is the view which he who

" knew gives us ofthe final condition of loft fouls :

" There shallbe weeping and wailing andgnashing ofteeth,

" he tells us , but not a word of blafphemous rage

againſt God. No : hell will at laft, in this refpect,

be as filent as the grave." *

་་

<<

❝

I have quoted this long paffage, becauſe it appears

to me an extraordinary one, and the thoughts quite

new, for which,however, I do not fault them, but be-

cauſe they are very abfurd, which muft fufficiently ap

pear from the paffage itſelf and the notes upon it.

Yet I muſt remark on thoſe words, " But it is a great

" miſtake to fuppofe and teach that things will re-

" main in this horrid confufion in wicked minds for-

ever, as too many do." On this I obferve,
66

1. That the damned, if we believe Mr. H. will

not be in fo great and fuch " horrid confuſion" al-

ways as they noware. No ! The happy time is com-

ing when their confufion fhall not be fo horrible and

dreadful; but ifminds fhall be calmed,and every mur-

mur filenced, their minds fhall be fuited to their ſtate,

and hell will at laft" with refpect to any blafphemy

againſt God, " be as filent as the grave"-Happy

æra -But it will never come ! The fcripture re-

prefents the damned as referved to greater confufion

after the judgment of the great day ; and this is the

current opinion of divines.

2. I believe no one, befides Mr. H. ever taught

that "a weak fenfe of God's righteoufnefs in oppofing

the finner in his evil way ; and a low and dull

* D. p. 60, 61.

L " fenfe



( 82 )

"fenfe ofthe finner's own faultinefs" or ill defert,was,

is, or can be the caufe of their rage, blafphemy or

curfing God ; or that the devil and the damned are

thus infenfible of theſe things in their prefent ftate.-

I believe Mr. H. is alone in this opinion, and devils

are and ever have been incapable of confufion from

this quarter ; yea, that their confufion arifes from a

clear and ſtrong fenfe of God's righteoufnefs and of

their juft defert of his wrath, tho' thefe will doubtlefs

be more fully manifeſted at and after the day of judg-

ment, which manifeftation will compleat their confu-

fion, and their wicked hearts will flame out more ma-

liciouſly in blafphemy and curfing, in proportion

to their clearer view of God and themſelves- May

fovereign mercy reſcue us all from this direful and

eternal confufion !

I fhall only obſerve farther, that the ſcripture he

brings in this cafe, is nothing to his purpofe. The

text he cites certainly proves that they are full of rage ;

gnashing of teeth implies this ; but then he fays it is not

against God : but how does this appear ? Why, be-

cauſe the text does not ſay that it is against him; true,

neither does it fay, it is not againſt him, or that it is

againſt themſelves. This text therefore only proves

that the damned will be filled with rage : but it ſays

nothing about the object against whom it will be ex-

erted ; and fo is nothing to his purpoſe. What may

we not prove from fcripture if we play with it thus ?

This extraordinary paffage affords further proofthat

Mr. H. believes that natural confcience includes in it

a tafte for God's true character, fince the damned, on a

full diſcovery of it at the day of judgment, will ſo ap

prove and love it, as to " filence all murmurings and

injurious thoughts of their Maker." And if it be,

as he fays, that it " holds univerfally true in fact, viz.

" Men who hate God, his ways, &c.—always mifre-

" prefent their characters to themſelves-as either

66

' morally
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" morally evil or contemptible" ; and if it be true

that " God cannot be the object ofhatred to any mo-

" ral beingconfidered fimply in himſelf"¶; yea " can't

" but be approved by the mind of man and by all

" moral beings" . I fay if theſe things are fo, then

the devils and damned, when they fhall fee God's true

character, (as they will at the day ofjudgment,when

not afalfe, but a true character of God will be difco-

vered to them, as he acknowledges) will neceffarily

love, and cannot hate him. But is not this too grofs

to need any confutation ? Yea is not the abfurdity

fo glaring as to baffle every attempt to make it more

ftriking !

5. If this doctrine is true, there never was, never

will be any fin in the univerſe. Let us attend a mo-

ment to Mr. H's affertion ; " God cannot be the ob-

ject of hatred to any moral being, can't but be ap-

proved by the mind of man, and by all moral beings

confidered fimply in himſelf."§ Here he fully aflerts

this abfurd confequence. No, Mr. H. may reply,

" I allow that men and devils too hate God relatively

" confidered, and from interefted views." Very true.

But it must remain an unalterable truth, that ifthey

hate him at all, it muſt be either for what he is in

himſelf, or for what he is not in himſelf, i . e. for

fomething that is not in him, does not belong to

him, and therefore fomething that is not God.

Mr. H. has told us what this fomething is, viz. a cha-

racter morally evil and contemptible falfely afcribed to

him. This and this only can be hated, if we believe

him.
But to hate this implies love to the true God ;

and fo there is nothing but holiness, and can be no fin

in the univerſe. 6. Another

* D. p. 64. ¶ D. p. 57. + D. p. 54.

Wicked
beings can fee God's true character

, and the only

reafon why they do not fee the beauty of it, is , they have

no tafte for the character
which they fee, and in this want

of taffe lies their wickedness
. § D. p. 54, 57.
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6. Another reaſon why I deny this doctrine is, that

if it be true, all moral beings, men and devils, as well

as angels,muft neceffarily be happy. (It may be, this

is the reaſon why Mr. H. maintains it. ) For if they

all neceffarily love God's true character, God is fo

neceffarily good and true that he cannot punish them.

But if he fhould admit that devils may be miferable,

(which however he can't allow on his principles, ) yet

it is certain that none ofmankind can perifh. For tho'

he ſhould allow that men have finned, and have ſome

fort ofwicked enmity to God, (which however is not

confiftent with his fcheme) yet the gofpel provides and

promiſes eternal life to all who have the leaft degree

of loveto God's true character, even though there are

many remains of enmity and corruption in the heart.

Now according to the principle under cenfure, all men

have fome love to God confidered fimply in himſelf,

i . e. truly confidered, and therefore they all have the

promiſe of eternal life thro' Chrift. There is then as

great a neceffity of the final falvation of all men, on

Mr. H's principles, as there is that God fhould fulfil

the promiſes ofthe gospel.

7. This principle of Mr. H's appears to me en-

tirely repugnant to holy fcripture.

The Apoſtle Paul tells us, The carnal mind is enmity

against God ; forit is not fubject to the law ofGod, neither

indeed can be. So then they that are in the flesh cannot

please God. *

A little attention to this, and fome other paffages

of fcripture, will be fufficient to prove, beyond any

reaſonable doubt, the total moral depravity of human

nature in its lapfed ftate . The force ofthe argument

from this text, to prove this point, lies very much in

the phrafe, The carnal mind. For if by it the Apoſtle

means corrupt, degenerate nature, or the nature of man

as unregenerate, and as being the fpring or principle of

all wicked exercifes of the heart and life, then this

amounts

* Rom. viii. 7. 8.
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amounts to a pofitive affertion, that human nature is to-

tally depraved ; and the words may with proprietyrun

thus : The nature of unregenerate men is enmity

againſt God, &c. becauſe in this cale the carnal mind

and the degenerate nature ofman,mean the famething.

But that this is the meaning ofthe phrafe, The carnal

mind, is evident from the paffage taken in connection

with the context, which runs thus : Forthey that are

after theflesh do mind the things ofthe flesh ; but they that

are after thefpirit, the things of thefpirit . For to be car-

nally minded is death ; but to be fpiritually minded is life

and peace : Becauſe the carnal mind is enmity against God ;

for it is not fubject to the law ofGod, neither indeed can

be. So then, they that are in the flesh cannot please God.

But yeare not in the flesh, but in the fpirit, iffo bethe

Spirit ofGod dwell inyou. Now if any man have not the

Spirit ofChrift he is none ofhis. *

It is evident from this paffage,that tomindthe things

of thefpirit ; to be fpiritually minded ; to be in thefpi-

rit ; to have the spirit of God dwell in us, and to have

the fpirit ofChrift, all mean the fame thing, viz. a hav

ing the principle and exercife of holinefs . This is here

fuppofed not to be in men by nature, but only as they

have the ipirit of Chrift, without which they are none of

bis. And it is equally evident that to be after theflesh ;

to haveacarnal mind ; to be in the flesh, and not to have

the fpirit ofChrist, mean the fame thing, viz. to be in

an unregenerate ftate. A being after the flesh, is affign-

ed, v. 5. as the caufe why men mind the things ofthe

fefb, and their minding the things ofthe flesh is a clear

evidence of their being after theflesh, i. e. carnal. This

is thefruit by which the tree, the man, is known to bein

the flesh or carnal, and his carnal or corrupt nature is

the cauſe and ſpring of his carnal defires and purſuits ;

and this nature is fo powerful,that, while he continues

in the flesh, be cannot pleaſe God, i . e. he is fo governed

by this principle as invariably to act in a manner of-

fenfive

* Rom. viii. 5-9.
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fenfive to God ; and the reafon is very plain, which

is given by the apoftle in v. 7. Because the carnal mind

is enmity against God : for it is not ſubject to the law of

God, neither indeed can be. Well might he draw this

conclufion hence, fo then, they that are in theflesh cannot

please God,becauſe of the carnal mind which is in them.

If it ſhould be faid, that by the carnal mind is meant

wicked exerciſes (which all allow to be enmity to God

and his law) but not the unregenerate nature of man,

which is not enmity : I anfwer, that by the carnal mind,

and being after theflesh, the apostle evidently defigns a

nature or principle of wicked exercifes, fuch as minding

the things of the flesh, and of being unable to act fo as

to pleaſe God. Thefe are but the effects of a carnal

mind, and are as diftinct from it, as the effect is from

the caufe, as the ftream is from the fountain.

Befides, ifby the carnal mind is meant only the ex-

ercife of" wrong affections indulged in oppofition to

" the law and will of God," * then the paffage fhould

run thus : " For they that indulge wrong affections,

" mindthethingsof the flesh,i.e. indulge wrongaffect-

❝ions,andtheythat indulge or exerciſeſpiritual affecti-

❝ons,exercife fpiritual affections :" & v.7th would run

thus :"Wrong affections indulged are enmity to God,

" for they are not fubject to the law of God," &c.

But is not this to make the apoftle fpeak abfurdly ?

and yet thus he does fpeak, unleſs by carnal mind he

intends the principle of corrupt nature which is in all

unrenewed men. For if nothing is meant by the car-

nal mind, but wicked exerciſes or wrong affections in-

dulged,as diftinguished from the principle fromwhich

they flow ; then the apoftle ſpeaks of them , not as

actions of moral agents, but as being themfelves mo-

ral agents for he fays, this carnal mind ( i . e. accord-

ing to the above opinion, wrong affections indulged, )

is notfubject to the law of God, which is the fame as to

fay, that wicked actions are not fubject to the law.

* D. p. 60.

But
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But how abfurd is this ? Whoever conceived ofacti-

ons, good or bad, as being fubjects of law or com-

mand ? All men know, that agents, and not their

actions when done, are the fubjects of this. Now for

the apoſtle to ſay that wicked actions are not fubject to

the law ofGod, is to faynothing, becaufe, as all know

that moral agentsonly are ſubjects oflaw or command,

fo none ever imagined that actions were moral agents,

which they must be in order to be fubject to the mo-

ral law. It is therefore clear to a demonftration, that

by the carnal mind, the apoftle does not mean wicked

exerciſes or wrong affections indulged ; but the cor-

rupt nature of fallen man . His mind confidered,not

as an act, but an agent capable of action, is enmity to

God while carnal or unrenewed, and is notfubject to the

law ofGod, neither indeed can be ; and therefore be can-

not pleaſe God, becauſe his nature is enmity againſt

him. Befides Mr. H. acknowledges that by the car..

nal mindis intended " a carnal temper," and fays " this

muſt be mortified, and a better and holy temper in-

troduced into the mind or heart." *

This fenfe is confirmed by many fcriptures. They

that are Chrift's,bave crucified the flesh with the affections

and lufts. Here flesh is diftinguifhed from the affecti

ons and lufts, as the caufe from the effect ; the flesh or

corrupt nature being the principle or ſpring of the af-

fections and lufts which Chrift's people crucify toge-

ther with it. Chrift fpeaking of the new birth, fays,

That which is born ofthe flesh isflesh, and that which is

born ofthefpirit is fpirit . ‡ Here fleſh is evidently taken

for the corrupt nature, and ſpirit for the new nature.

Flesh is fo often taken in this fenfe, that I fhall not re-

cite the paffages, but only refer to a fewinthe margin.§

I think then, it is beyond difpute, that flesh and the

carnal mind is put for unregenerate nature in the paf-

fage under confideration ; and if this is fo, the text is

* D. p. 47.

§ Gen. vi. 3.

+ Gal: v. 24. Joh. iii. 6.

Rom. vii . 5 , 25, and 13 , 14.

a
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a full proof ofmypoint ; for it afferts that the nature of

unregenerate men is enmity to God and cannot be fubject to

bis law; and is therefore totally corrupt, and void of

all love to God, or holinefs.

A parrallel text we have 1 Cor. ii . 14, 15. But the

natural man difcerneth not the things of the fpirit of God,

for they are foolishness to him, neither can be know them,

becauſe they are fpiritually difcerned. But he that is fpi-

ritualjudgeth all things. Asin the former text the car-

nal mind fo here the natural man, is oppofed to the fpi-

ritual. But by natural man is evidently meant the un-

regenerate man, Now it is here affirmed of this na-

turalman that he difcerneth not the things ofthe fpirit

ofGod : Whatever knowledge he may have, he dif-

cerns nothing of the ſpiritual glory and beauty of di-

vine objects, i. e. he has notafte for moral excellency :

and the reafon is given, viz. for or because they are

fooliſhneſs to him, i. e. in his view of them ; and if

fo, they muſt be abhorred for what appears fooliſh,

yea foolifbnefs in the abftract, muſt be hateful in this

view of it. Here then is a full proof that the natural

man fees no beauty in, but really loths the things of

God, and therefore has no tafte for moral excellency,

q. e. p .

+

I could mention many other reaſons why I reject

Mr. H's notion, that confcience implies a tafte for

God's true character, and further to demonftrate the

doctrine ofthe total depravity of fallen nature, but the

above I fuppofe fufficient to convince any impartial

reader. If Mr. H. does not like the confequences I

have obſerved as flowing from his fcheme of doctrine,

he is at liberty to renounce it, or by fair reafoning, to

confute my arguments, and fhew ifhe can that thefe

confequences do not follow from it.

This principle which I have confuted above, is the

grand hinge on which the whole controverſy between

Mr. H. and me turns, and on which he has founded his

whole dialogue, and which being difproved, he gives

up
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up the point about regeneration's being effected by

light, &c. I have therefore been the larger in confu-

ting it, and I hope I have proved, to the fatisfaction of

every intelligent reader, that moral beings, as ſuch,have

not a taſte for moral excellency, or which is the fame

thing, for God's true character ; but on the contrary,

that all mankind, while unrenewed,are totally deftitute

of this tafte, and have no holy tempers, nor any love

to the true God. I fhall next proceed to ſtate and

confute Mr. H's notion of enmity againſt God.

SECT. III.

In which Mr. H's notion of enmity is confidered,

and confuted.

MR

-----

R. H. tells us, " this is a fubject ofgreat impor-

" tance ; for on the wrong definition of this

enmity, has been founded a whole fyftem of errors,

" and by a right ftating and explaining it, they fall

" tothe ground.*" Nowlet us attend to his definition

ofenmity toGod. "Theenmity ofcarnal men to God's

" character," heſays," is an interefted partial affection,

❝contrary to their own inward fenfe of what is right

" and morally good and excellent." + And again,-

" Actions and characters may be confidered in a two-

“ fold view, either firft, fimply as they are in them-

" felves ; in which view of them I have faid, and I

" believe proved, that they cannot be hated, can't but

" be approved as right andgood by the mind of man,

" and by all moral beings. Or fecondly, they may

" be confidered relatively, or as they reſpect us. In

" this view ofthem, they may poſſiblybe hated, and in

" fact they too often are, becauſe they militate againſt

" fome particular luft ofours , or are inconfiftent with

" fome private intereſt we have much at heart."

He fays the fame thing in many other places.

M:

D. p. 48, 67. + D. p. 18.

I D. p. 59, 61 .

Here

† D. p. 54, 55•..
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"

Here it is evident that he has kept his main point

in view, and has modelled his definition of enmity by

it, viz. That conſcience involves a taſte and love for the di-

vine character. Hedare not utterly deny that men hate

God ; yet he approaches to the acknowledgement of

it with great caution. He firſt inſiſts on it, that it is

not, cannot be exerciſed againſt God's true character,

or as confideredfimply in himſelf : No, all moral beings

are utterly incapable of fuch grofs wickedness ; even

devils are too good for this. Hence it would feem

that he defigned to blot the very exiſtence of fin from

the univerſe. But hard neceffity urges, and pofitive

declarations of fcripture ftare him in the face, and

fqueezefrom him an acknowledgement ofits POSSIBLE

exiſtence. But before he will admit even this, he

ſuppoſes the divine character tobe ſeen through a falfe

optic or glafs, by which it is repreſented, not as it is in

itſelf, but quite altered, and greatly deformed ; becauſe

he " militates againſt fome particular luft of ours,

which, according to him, is " to view God's cha-

" racter either as contemptible or morally evil," and

fo he is confidered relatively or as he refpects our in-

terefts. Mr. H. has left us no room to doubt what

he means by the phraſe, " God relatively confidered,"

for he tells us, " it univerſally holds true in fact, that

men who hate God-always mifreprefent his cha-

" racter to themſelves, paint it in talfe and odious co-

66

46

66

ours-as contemptible or morally evil. " And that

no man ever did ſpeak evil of God's ways, viewing

" them as they truly are, as equitable and good, but

as placing them in a wrong light to themſelves."§

Having fuppofed the divine character drawn in fuch

" falfe and odious colours," he ventures fo far towards

this fhocking and deteftable doctrine, as to acknow-

ledge that God may, when " viewed in this con-

" temptible and wicked light as oppofing our lufts,"

poffibly be hated. And having come thus far, he gains

courage

+ D. p. 64. D. p. 66.
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courage, and owns, that in this falfe view of God, or

view of a falfe God who oppofes our lufts, which it

feems, the true God can't do, finners " in fact too often

do hate him." But as tho' confcious he had
W

gone too

far, and offered too great " an affront to human na-

ture" in allowing that men can hate even this falfe God

who hates fin and oppoſes their lufts, he amply atones

for this inadvertence, by palliating the crime ; and

would have the finner know, that as this enmity is

not natural to him, fo he is not chargeable with any

great fault on account of it. He calls it by way of

extenuation " an intereſted, partial affection , an unnatu-

" ral paffion * that does violence to the moral fente,'

i. e.

*I heartily agree with Mr. H. in calling this " an unnatu-

" ral paffion". For I believe that men do not naturally

hate afalfe God ; and thoſe who do, " effer violence to

" their natural tafte." But then I think he greatly injures

the divine character in faying, that God's oppofition to

our lufts is moral evil. But thould he fay, that this oppo-

fition to luft is not a moral evil,but is only viewed as fuch

by finners, and that this is the caufe why they hate it,and

that " when men hate God, they always view him as

" morally evil," D. p. 64, and can hate him in no other

view, p. 54 ; fhould he fay thus, I would afk, Is it poffi-

ble that finners " who have a difcernment of the amiable-

nefs of moral good on the first fight of it, and alfo an in-

nate ſenſe ofthe hatefulneſs and odiouſneſs of actions and

characters morally evil ," p. 52. 68-I fay, is it poffible

for fuch to hate God's holiness which is manifefted ia

oppofing their lufts ? Is not this a truly amiable thing in

God ? If it is, then the moft depraved moral agent can't

view this as morally evil, till fuch times as he views his

lufts as morally good ; and when he can do either of theſe,

he has, on Mr. H's own principles, no natural conſcience,

which he fays " is founded in a capacity to difcern between

moral good and evil ," p. 52, for in this cafe all difcernment

is loft , or rather darkness is put for light and light for dark-

nefs. I readily own that God's oppofing our lufts appears

hateful to finners, juſt as his holiness does ; but can never

appear a moral evil, till confcience can fhew that God

•

herein
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i. e. to the tafte for moral excellency " implanted in

" the mind bythe creator ;" that finners, in theex-

erciſe of this enmity " are contrary to themſelves as

well as to God ;" and fo they are on God's ficie in

this affair, and hate this " unnatural fecondary paffion"

as really as God does. But ifthey hate only a morally

evil character, they are not herein contrary to God,

however they are to themſelves ; for God alſo hates

this.

Now, is it poffible any finner, who believes this ac-

count of his real virtue, can ever be brought to fee.

that he is quite poor, and wretched, and miferable, and

blind, and naked ? Will he ever feel himself as clay in

the bandofthe potter ? or own God's righteoufnels in

condemning himto hell, eſpecially as he finds the pro-

miſes ofthe gospel directed to all thoſe who love God

in fincerity, i. e. love his true character without any

mixture ? + Muſt not fuch a foul conclude he is born

ofGod, fince every one that loveth is born of him, thơʻ

much corruption remains ? And will not this lead the

finner to conclude that he is fafe, or at leaſt has fome-

thing

1

herein acts contrary to moral law. It is Mr. H's fcheme

then, and not mine, that deftroys natural confcience : for

he fuppofes that finners view God's oppofition to fin, or

his holiness, as a moral evil : and if this is not to destroy

confcience, what can be ?

* D. p. 57, 58.

Although in the above and many other places Mr. H. af-

ferts that finners can't hate, but muſt love God's true

character, or God viewed as he is in himſelf"; which cer-

tainly is to love him difintereftedly for his own fake :-

Yet elſewhere he fully acknowledges, " thatfinners can't

act but on the fubordinate principle of felf-love, ' till God

gives them a higher and better principle," D. p. 32. and

afferts that " the finner can't be engaged to love God

aright by a diſcovery of his character as amiable in itſelf,

till he alſo can fee his own interefts fecured and his happi-

nefs advanced by it," D. p. 58. and therefore that he can't

love Godfor what he is in himfelf, but only from ſelfiſh

motives. Is not this a contradiction ?
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thing in him with which God is well pleafed ? And

iffo, then, when the ſpirit of God comes to convince

offin, and ſtay the finner's hopes, in order to prepare

the way for, and lead the foul to receive Chrift, he

muft counteract and utterly overthrow Mr. H'sſcheme

of doctrine, and bring the finner to believe in direct

oppofition thereto and perfectly hate and deteft this

notion in his heart : Is this to be workers together with

God? I couldfill pages with quotations to fhew,thatMr.

H. confiders this enmity to God as a very trifling evil.

But I think the above are fufficient : and fhall there-

fore only refer the reader to the dialogue, where he

may fee this to be his fentiment from the 14th page

to the end.

My account ofthe enmity of natural men to God,

has touched Mr. H. in a tender part ; and while he

perufes it,his zeal is ftirred,and he voluntarily becomes

an advocate for the accuſed, and employs his beſt

ſkill to clear them of the charge I had laid againſt

them. And I fear, many who read his book, not

from the cogency of the arguments, but from their

natural ftrong defire to be acquitted, will be lead to

conclude they are not guilty, and ſo will reſt ſhort of

Chrift, and go on quietly, till they drop into hell. But

Mr. H. is not contented to clear the guilty ; but calls

me tothe bar for accufing them, and in effect charges

me with blafpheming both God and man, ( for ſtill he

ranks them together as equal enemies to this enmity)

becauſeI hadfaid that the hearts of all unregenerate

men are ſo oppofite to God and all moral good, that

all the motives ofthe goſpel fet before them, will be

ineffectual to reconcile them to God, without the

agency ofdivine power to conform them to his glori-

ous character.' On this he fays " He that imputes

" folly and fuch abfurd conduct to his Maker, let

" him anfwer it." And then adds , " I don't know

" how he can otherwiſe than on his knees, with Job's

" confeffion in his mouth, BeholdIam vile, what shall

" I
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" Ianswer, &c." ** Having thus brought me to a

confeffion on my knees, for accufing unregenerate

men with the horrid crime of hating the true God ;

he leaves me for a while to take my reft ; and attacks

Mr. Hopkins's book againſt Dr. Mayhew, which he

had never feen ; and alfo condemns Dr.Bellamy's fer-

monpreached at New-Haven, which was never print-

ed, and which he did not hear ; and then proceeds to

demoliſh Mr. Allen's fermons, not by either reafon or

fcripure, but by an unkind triumph in the misfor-

tunes of a man who has been uſeful in the church of

Chriſt, and is charged with no other crime, that I

know of, but of miſcarrying in fome ill-concerted

worldly projects, by which he is reduced to poverty .

I fay having ſpent feveral pages in fuch uncommon

work, he calls me again to the bar, and ſpends the

reft of his bookto fhew the wickednefs of my doctrine

ofman's enmity to God ; and in extenuating and foften-

ing the crime, &c. And to lead others to difregard,

as much as poſſible, what I had faid of the guilt and

danger of finners, he raises against me the cry of new

divinity, new apostles, + new divines, new teachers,

newscheme of orthodoxy, orthodox herefy , || Sandemanian

berefy, and the like. This he must know tends ra-

ther to frighten than convince people ; and to keep

them from examining the fubject, and therefore is a

very criminal piece of conduct in onewho profeffes to

be a fcribe inftructed to the kingdom ofGod, who out of

bis treafure fhould bring things new and old. But this

has been the ancient practice ofthe Papifts, and others,

who would keep men ignorant of every thing but

what they were pleafed to palm on them for ortho-

doxy. But it is high time for people to confider, that

they are to anſwer to God for their own faith and

practice ; and therefore that it becomes them to fee

for themſelves, and not be frighted from a careful

** D. p . 28 .

fearch

D. p. 42 .* D.
P. 48 . + D. p. 17.

D. p. 48.
D. p. 7.§ D. p. 43.
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ſearch after truth, by any fearful cry of new or old he-

refy, which fome in our day raiſe againſt the truth.

For my part, I think it of very little importance whe-

ther my divinity be new or old, or whether it agrees

with Sandeman or not. Ifthe ſcripture is on my ſide

it will be fufficient to keep mein countenance. Tho'

it will appear before I have done which of us agree

moft fully with Mr. Sandeman in thoſe points which

he cenfures in my fermons.

The doctrine of innate enmity to God, and its ex-

ercife and malignity increafing in. proportion to a

fight of God's true character, is fo terrible to Mr. H.

that in a near view of it, he is filled with zeal almoſt to

diftraction, and cries out, " What have we done that

God ould let looſe the ſpirit of error amongusin

" to awful a manner ?" I hope Mr. H. would not

exprefs himſelfthus in his cool, fedate moments.-

What have we not done to provoke a jealous God ;

jealous of the glory of his free and fovereign grace and

power, to leave a people to every error, who afcribe,

to vile manthe glory of that work, which God claims

the entire glory of ?-But this doctrine bears fo hard

on him , that inſtead of reaſoning, he exclaims loudly

against it. He calls it a " New Syſtem, or rather chaos

" ofdivinity, a hard-hearted, cruel tyrant, a tormen-

" tor offouls ;" and fays, " It fcandaloufly mifrepre-

" fents the character and conduct of God, and impli-

" citly blafphemes the difpenfation of his grace to a

finful world. It offers as great an affront to rea-

" fon, common fente, and experience, as the doctrines

" ofRome, and the higheſt poſſible abuſe and infult

ss to human nature. Dr. Whitaker fays, man is turn-

" ed devil, and before he gets out of his hands he

" makes him look worfe than a devil" ;* i. e. worfe

than one of Mr. H's devils, and ſo I really believe

him to be..

Now, who would not be frighted at fuch a mon-

D. p. 49.

ftrous
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ftrous fyftem of doctrine like to spread among the

churches, which tends fo much to put men out of

conceit with themſelves, eſpecially when efpoufed by

men who have" feathers in their caps," which muſt

doubtless addgreat weight totheir opinions ? Mr. H.

is ſo affected with this horrid fyftem , that to the above

quotation he adds, " It is greatly to be wifhed that

all-teachers of religion-would learn of Jefus

" Chrift to give an honouring reprefentation of the

" Father's more than paternal kindness and love to man,

" and breathe Jefu'scompaffionate tenderneſs to poor,

" periſhing finners in their doctrine."-A very good

with ! But why is it pointed at me ? Why, becauſe

I reprefent man asan enemyto God, as having turned

devil, i..e. to be like him in his temper and conduct

toward God. But ifthis is contrary to the compaffi-

on of Jefus, the oppofite doctrine doubtlefs muft

breathe it. According to that we muſt tell men that

they can't hate God unleſs he is " painted in falſe and

odious colours " That fin and enmity to God is

* unnatural" to them, and what they are averſe to..

This would indeed be a " compaffionate" doctrine,

were our title to the divine favour to arife in propor-

tion to ſelf-conceit, pride and ſelf-tufficiency, or a per-

fwafion ofour own goodneſs. But did Jefus breathe

his compaſſion to finners in fuch language as this ?-

Did he not rather tell them, Ye will not come tome that

yemight have life ? Does he not ſay that the tares are

the children ofthe wickedone, i. e. the devil ? Does not

his beloved diſciple John call all unholy perfons the

children ofthe devil2* And while Jefus fet their ruined

ftate before finners, did he not breathe his compaſſion

in telling them, that he was come to feek and fave juft

fuch helpleſs loft creatures ? that men who

teach others, would not lull finners afleep with a con-

ceit of their own goodneſs , and ſo lead them to deſpiſe

´t D. p. 3.

*

■ John, iii . 10.

fuch



( 97 )

7

the compaffion which Jefus breathed, only to fuch as

cometohim without any recommending qualification !

Thus I have given a general, and I believe, ajuſt ac-

countofMr.H's notion ofenmitytoGod,which maybe

thus fummed up : Although " there is, beyond doubt,

fuch athing as a fpirit of enmity against God work-

ing in the carnal heart"-" which must be mortified,

and a better temper introduced into the heart :"* Yea,

altho' there is a prevailing contrariety to God and his

law in the hearts of men, fo far as lufts of fin rule in

them Yet when they fin , they act contrary to them-

felves as well as to God ; and fo far as they have light

in their underſtandings, they diſapprove their own

conduct, and approve the law as juſt and good ; and

blame and condemn themſelves in acting contrary to

it, which demonftrates that this enmity is an unnatural

paffion, and does not belong to them, but, like a ty,

rant, does violence to the native moral frame ofthe

heart, which is fuch that God cannot be the object

of hatred to them, nor to any moral being confidered

fimply in himſelf, or for his own fake : Yea can't but

be approved, or loved by the mind of man, and by

all moral beings : For it univerfally holds true in

fact that men who hate God, always mifrepreſent him

to their minds, and paint him in falfe and odious cɔ-

lours as contemptible and morally evil. So that it

is not the true, but a falſe God, a morally evil or fin-

ful being that they, always, univerfally, hate, and that

becauſe he appears to them wicked, and as acting con,

trary to the moral law which they naturally approve ;

and therefore it is impoffible for them to hate the true

God, becauſe he is infinitely amiable, which amiable-

nefs or beauty they can't but difcern, when his cha-

racter is properly fet before them, fince a faculty to

difcern this is effential to the conftitution of all moral

agents asfuch. § And therefore all that is neceffary

* D. p. 47.

D. p. 64.

N

+ D. p. 57, 58.

§ D. p. 52, 57

to

I D. p. 54, 57.
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to cure this enmity is, to correct theſe unhappy mif-

apprehenfions, and give the mind a juft view of the

true character of God." * Thus, by Mr. H's own ac-

count, there is no " need that the ſpirit ofenmity fhould

be mortified, and a better and holy temper introdu-

ced intothe heart," becauſe thetemper is already holy

and needs nothing to remove its enmity to God but

juft, fpeculative notions ofhis character. This is Mr.

H's notion of enmity to God, in a fhort view. And

tho' in this account of enmity he moſt evidently con-

tradicts himſelf, (as is clear to every obferver) andfois

fubverted being condemned ofhimself; † yet the fcale in

which he puts the doctrine ofenmity toGod,evidently

(to uſe his own words) " kicks the beam", being en-

tirely out-weighed by the oppofite doctrine. If Mr.

H. will farely reconcile the above quotations, and

make them confiftent, he will as richly deferve " a

feather in his cap" as many who have had that honour.

Now let the reader judge whether this notion of

enmity is confiftent with fcripture, or with itſelf.-

Howeverlet us attend more particularly to his account

of this matter.

He fays, " God confidered fimply in himſelf can-

not be hated," yet " relatively confidered he poffibly

may." Here I obſerve that Mr. H. puts the change

on his readers by the words " relatively confidered."

Juft as tho' to confider God as related to us, as our

creator, lord and governor, were different from con-

fidering him as be is in himself. Is not God, in himſelf,

our fovereign creator and governor ? i. e. Does it not

effentially belong to him to create and govern his

creatures ? And is it not effential to the divine nature,

to"oppoſe our particular lufts and private interefts,'

which are contrary to his glorious nature ? Is not

God effentially, as he is in himself, neceffarily oppo-

fite to every fin, and is not this a moral glory and

beauty in his character ?—If it is,then to confider him

66 as

* D. p. 69. † 1 T. iii. 11.
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as oppofing fome particular Jufts ofours,or fome of

" our private interefts," is to confider him as he is in

himſelf. Does not Mr. H. then make a diftinction

wherethere is no difference ? Would not that fon talk

very wildly and abfurdly, who ſhould tell us, that his

father's character,confidered in itſelf," is truly amiable

and lovely ; but yet confidered relatively as a father,

he could not but hate him, becauſe he would not ſuffer

him to take his fwing in difobedience to him, and

frowned on and punifhed him for it ? Surely common

fenſe would teach any one, the abfurdity of this.

Again he calls this enmity " an interested, partial af-

fection." But can any thing be more evident than

that private affection, and partial regard to our " pri-

vate intereſts," is enmity to God, not only in its ef-

fects, or actions, which proceed from it ; but is itſelf,

in its own nature, detached from its confequences, an

inftance ofgreat oppofition to God, and acts the part

of an enemy to him. * Enmity then is not the lefs

wicked and hateful, becauſe it is intereſted and partial ;

for its wickedness lies in its being fo. I can conceive

of no wicked enmity, but fuch as is interested. Such

was the enmity of Cain to Abel of Efau to Jacob :

of Saul to David : And for this reafon it was very

wicked ; and becauſe ſelfiſhneſs is innate, therefore

this enmity is fo too. Mr. H. calls it interested, in a

pretended oppofition to me, as though I thought it

uninterested. But I intimate no fuch thing : Yet I

don't ſee what he gains, or I loſe by this epithet, fince

its hatefulneſs wholly lies in its being fo as it fets up

itſelf in the place of God. A difinterested enmity, is a

virtuous enmity. David declares he had this, and

mentions it as an evidence of his fincerity. Do I not

batethem that hate thee ? Ihate them with aperfect ba-

tred, I count themfor my enemies + He hated them,

not becauſe they oppofed his own private interefts,

which

* Edw. on mor. virt. n. 121 . + Pfal. cxxxix, 21 , 22 .
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which would not have been an interested wicked en-

mity, but becauſe they hated and oppoſed God.

<<

Mr. H. thinks he has fully proved that the worft

of men love the truth confidered in itself, becauſe the

pharifees condemned the conduct of the hufbandmen

who flew their Lord's fervants and fon, * till theyfaw

their own face in the glaſs" which madethem " cry

out, Godforbid ! and fought to lay hold on him"

to flay him. On this he fays, " One fuch witness is

" of more weight than ten thouſand poſitive affer-

" tions offpeculative men in contradiction thereto."+

I readily agree with Mr. H. that affertions prove no-

thing ; yet thofe " of fpeculative men" i. e. men who

carefully ſtudy and ſearch forthe truth, prove as much

at leaſt, as thoſe of men who content themſelves with

an implicit faith, and chufe to go on eaſily in the old

beaten path,without the pains of feeing for themſelves,

or fo much as reading thofe authors against whom

they write. But let us fee what his witness proves.

Why, it very plainly proves, ( 1. ) That the worst of

men have a confcience capable of perceiving the truth .

(2.) That when they fee themſelves concerned in it,

they love or hate it, according as it agrees or difagrees

with what is in their view, their own intereft, and will

treat it accordingly. (3.) Therefore that mere ſelfiſh-

nefs will lead the worft of men to love or hate the

fame truth as it appears to favour or oppoſe them.—

Self-love naturally prompts the worſt men to condemn

the cruelty defcribed in the parable, becauſe they fud-

denly, and often infenfibly put themſelves in the place

ofthe injured, and then judge how they ſhould feel to-

ward the injurer. Thus did the pharifees, and fo dif-

covered the hatred they had of fuch treatment toward

themſelves, which was fo far from being a hatred of

" this moral badneſs of their own character" that it

was nothing but felt-love expreffed in their natural

and wicked refentment of an injury. I fay wicked re-

fentment,

Mat. 21, 40.
+ D. p. 63, 64. ‡ Ibid.
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fentment, becauſe it was ſuch as wicked menfrequently

diſcover on like occafions, and which they actually

exerciſed at that very time in a perfect confiftency

with a full love of the fame character ; for when

Chriſt told them that they were the injurers, they were

fo enraged at the truth, and fo in love with that very

character which they condemned juſt before, that they

went about to do the very thing, which they con-

demned, and would have done it, had not felf-love

prevented ; for they feared the people left they ſhould

be torn in pieces by them. His decifive evidence

then is full to my purpoſe, and proves, that as men

are governed by mere ſelfiſhneſs, ſo they muſt always

hate the truth when viewed in a true light (as the

pharifees viewed it in this inftance) becauſe the truth

thus viewed always militates againſt their ſelfiſhneſs.

Befides, I think it is fufficiently clear, that know-

ledge or confcience, however great or vigorous, is no

virtue, and that the want of it is no vice. Doubtless

Mr. H. is philofopher enough to know, that fo far

as the heart or will approves or diſapproves of any

actions pronounced morally good or evil by the judg-

ment or conſcience, fo far and no farther is the perfon

either virtuous or vicious, i , e. that a perfon is not

virtuous becauſe he knows much, nor vicious becauſe

he knows little, but only becauſe he approves what

he knows to be right, and hates what he knows to

be wrong, and vice verfa. This is fo plain a truth,

that Mr. H. can't deny it ; his confcience, whatever

his heart does, muft approve it. And if his heart

approves it too, he will readily own, that through

want of attention to this diftinction, he has run into

many grofs abfurdities. Wilful, known fin lies

wholly in acting counter to confcience ; to the dictates

of which, when truly enlightened, the hearts of car-

nal men are always oppofite ; and when theſe two

enemies in man are perfectly reconciled, he then be-

comes perfectly holy. Even Mr. H. allows that

confcience



( 102 )

confcience often approves what the heart abhors, for

he quotes the heathen fage, " Ifee and approve thofe

things which aregood, but practife thofe that are evil." *

It is not the knowledge, but the love ofthole things

which are good, that proves a virtuous difpofition of

heart : Yea, the clearer the knowledge, the greater is

the guilt of oppofition to it.

Again, Mr. H.fays , that enmity toGod arifes from

a view of him as " oppofing fome particular lufts,"

(i. e. as being holy and hating fin ) and therefore it " is a

fecondary paffion only, I a confequence and refult of

particular

66

* D. p. 53.

11 " A fecondary paffion ." This he explains thus : " A

" confequence and refult of wrong affections indulged in

" oppofition to the law and will of God." But are not

wrong affections, efpecially when " indulged in oppofition

to the law and will of God," themfelves enmity to God

in the fcripture fenfe ? Mr. H. in the next breath, an-

fwers Yes, for " any particular finful affection- thus in-

" dulged, is enmity-to the law of God." D. p. 60.

How then is enmity " a confequence and refult of thefe

wrong affections indulged" ? Are they not enmity it-

felf, by his own account ? The apoftle fays, the carnal

mind is enmity against God. Rom. viii . 7. And the friend-

fhip of this world is enmity with God. Jam. iv. 4. This is

true, tho' men, who are under the government of thoſe

tempers, do not (as is often the cafe) feel any thing like

anger and rage immediately against him ; and the reafon

why they do not, is becauſe they are not fenfible of the

purity and holiness of his nature, which is in direct op-

pofition to their carnal, worldly hearts, whether they

know and confider it or not. Their inattention to the

nature of God, which is the caufe why they feel no en-

mity to him, does not make their carnal, worldly tempers

the lefs enmity to him, yea their averfion to ſuitable tho'ts

ofGod is enmity itfelfto him ; they hate to think of or

be acquainted with God, for no other reafon but becaufe

they hate him . If they delighted in the knowledge of

God, they would easily know him ; for the promiſe is

fure. Hof. vi . 3 Then fhall we know, ifwe follow on to

know



( 103 )

" particular wrong affections indulged in oppofition to

" the law and will of God."+ Again, " This hatred

" of wicked men againſt God, is then an unnatural,

cc

interested, partial affection, § taken up in aid offome

" carnal lufts and interefts they are devoted to ."+

And again, " The WILFUL mifreprefentations which

" wicked men make to themfelves ofGod's character

" and works-are a full evidence that their enmity is

interested, and not fuch as Dr. Whitaker and fome

" others repreſent it." The abfurdity of theſe paſ

fages is fo glaring, that they need no further confu-

tation. I ſhall only afk, Are not wrong affections and

carnal lufts fomething like enmity to God ?-And

does not " the WILFUL mifreprefentation" ofthe cha-

racter

know the Lord. But as they defire not the knowledge ofGod,

they hate to think of him ; which furely fhews a rooted

averfion or enmity of heart againft him, though they may

not, yea often do not think they hate him : But this is fo

far from being an evidence for them, that thoſe who have

never been convinced that, not only actual fins, but

even the very tempers oftheir hearts, in their beft frames,

while unregenerate, are nothing but oppofition and enmity

to God's true character, have never had a juſt and ſcriptu

ral view of God's character, but are ftill ignorant ofthe

true God, and of themſelves. If this is true it ſhould

greatly alarm all who deny the doctrine of enmity to God,

as well as thoſe who believe it, and yet have not had a

fight of its workings in their own hearts.

D. p. 59, 60.

§ " Unnatural, interefted, partial affection." Was there

ever a greater jumble of words ? Had he called enmity to

God a holy, wicked, diabolical affection, or a natural un-

natural affection , the abfurdity would not have been greater :

For an interested, partial affection certainly is not unnatu-

ral, unleſs partiality in our own favour, and love to our

private interefts are fo. Mr. H. calls felf-love a natural

paffion, D. p. 61. and yet in the 6oth p. he fays that an

interested affection ( which is the fame as felf-love) is un-

natural ! What can't fuch a confiftent writer prove, if

affertions and jargon are admitted for arguments !

+ D. p. 64, 65. D. p. 66.
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racter and conduct of a neighbour, diſcover muchha-

tred and ill-will toward him ? And does it not equally

argue enmity to God, when men, with defign, repre-

ſent him in a falfe light ? Where were Mr. H's tho'ts

when he wrote thefe paffages ! May I not then pro-

perly retort this charge againft my notion of enmity,

and afk, Does not his ſcheme " offer as great an affront

" to reaſon, common fenfe and experience, as the

" doctrines of Rome ?" But of this let the reader

judge.

SECT. IV.

Wherein Mr. H's notions that faith in Chrift andfub-

miffion to the righteoufnefs of God preceed rege-

neration, and that regeneration is effected by moral

fwafion, are confidered.

MRh

R. H. fufficiently diſcovers it to be his opinion,

that faith and fubmiffion to God's righteouf-

nefs preceed regeneration. * And I readily grant

that if men have naturally a tafte for moral beauty or

holinefs, faith and fubmiffion muft neceffarily preceed

regeneration, if there is any fuch thing ; (of which

however there is no need on his principles. ) For if

men have naturally a taſte or love for holiness, the ne-

ceffity ofregeneration is thereby fuperceeded, and only

the reſtraining of corrupt or vicious appetites, fo as

to give the natural holy tempers opportunity to act

freely and without reſtraint or incumbrance, is all that

is needful in order to true holiness. Butthe regenerate

only have thele two oppofite principles in them, fleſb

and ſpirit, ſo that whoever has thefe, is born again,

tho' corruption or the law offin and death in the mem-

bers maybe fo ftrong, at times, as to bring the chriftian

* D. p. 55 and 46 and 38.

into
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into captivity. Therefore if this principle is naturally

in men there is no need of regeneration, as has been

before obferved. Butif men are totally depraved, as

I have endeavoured to prove in Section 2d. then Mr.

H's whole ſcheme falls to the ground. For if there

is no tafte or love for holiness in the unregenerate, as

I think I have proved, and if faith and fubmiffion

implies fuch a tafte, then it is impoffible that theſe

fhould exift before regeneration, which is the giving

offuch a taste ; as this would be to affert, that there

is a tafte for holinefs before there is any tafte for it,

which is a contradiction. Ifthen it has been proved,

that human nature, fince the fall, is totally corrupt,

and deftitute of all taste or love for holinefs , this no-

tion ofMr. H's muſt of courſe fall ; but ifthere is a

taſte or love for holiness, tho' in the leaſt degree, in

unregenerate men, then my fcheme falls of courſe. I

expect therefore that the reader will with me believe

that regeneration preceeds both fubmiffion to the

righteouſneſs ofGod and faith in Chrift, only fo far as

he believes the total moral depravity ofhuman nature.

That regeneration is effected by light or moralfwa-

fion, is alſo another of Mr. H's opinions. In this he

is not alone ; fome, who have been efteemed found

calviniſts, have been of the fame fentiment : But I

muſt be allowed to differ from them in this, for the

fame reaſon for which they differ from themſelves, as

they certainly do while they, with this opinion, hold

alfo the total depravity of human nature, which two

opinions mutually deftroy each other, fo that one

can't be eſtabliſhed without the deftruction and over-

throw of the other ; therefore thoſe who hold both

are inconfiftent with themſelves. But as Mr. H. de-

nies total depravity, he is confiftent with himſelf in

maintaining that regeneration is effected by light or

moral fwafion. And he readily owns, ifmen are fo

totally corrupt as I have repreſented, that regeneration

+ Rom. vii. 23.:

O cannot
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cannot be effected by light. I had faid The minds

of men aretoo full of enmity to God, to be perfwaded

to love and be reconciled to him, by any, though the

moſt powerful arguments, addreffed to their under-

ſtandings or affections ; therefore I do not think that

regeneration is effected by light, i. e. by prefenting

the things of religion to their minds, or even by open-

ing their eyes' (i. e. ofthe underſtanding or confcience)

to fee them ; but in order to this the power of

God muſt be exerted, and by this alone men are cre-

ated anew'. * On this Mr. H. fays, " Ifthe premi-

❝fes are truethe inference is undoubtedly juft. If

66 a man has woven into his frame and conftitution ,

a fixed, incurable averfion to all fweets, it is in vain

" to go about to cure his conftitutional averfion by

" feeding him with fugar and honey : His conftitu-

" tion muſt be mechanically changed before he can

" be reconciled to them. So if it be with man, asthe

" Dr. fays it is, the very frame of his nature muſt be

" altered before he can be brought to love God : A

"view of his moral perfections, and gofpel truths,
66

can do nothing toward working this change, but

" this muſt firſt be wro't by abfolute power, before

" theſe truths can take any hold of the heart." +

In this paffage Mr: H. puts the whole controverfy

about regeneration being effected by light on the fingle

point of man's total depravity : If this is eſtabliſhed,

he yields his opinion as abfurd and to be rejected ; and

I heartily join iffue here, and yield my opinion as fuch,

if this can't be eftabliſhed. I have already offered

ſome arguments for theproof of this, enough I think

to fatisfy any impartial enquirer, and many more

might be offered. Let Mr. H. then fairly confute

thofe arguments, and offer clear proof of a taste for

moral excellency remaining in all unrenewed men, and

I will readily embrace his opinion of regeneration's be-

ing effected by light. But let it be obferved, that

+ D. p. 25, 26.S. p. 53.

when
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when I acknowledge regeneration is effected by light,

allowing Mr. H's principles to be true, I do not mean

by regeneration the implanting a new principle, but only

active converfion, or the exercife of thoſe holy princi-

ples which are, on his ſcheme, naturally in all men,

and which, if they exift, may and naturally will be

drawn forth into holy exerciſe by objective light or

the truths of the goſpel when fet before the mind.-

For thefeed is, on this fuppofition, fown in good and

boneft hearts, and fo will become fruitful . * For if

men are naturally holy, or have a tafte for the divine

character, they have no need ofregeneration in my no-

tion of it, but only of active converfion, which is not

the implanting, but only the exerciſe of a holy prin-

ciple, in acts of repentance, faith, love, &c. +

SECT. V.

A view of the confequences drawn by Mr. H. from

my doctrine in order to confute it, and eſtabliſh his

notion of natural virtue and regeneration being ef-

fected by light.

[ R. H. fays, if man's enmity to God be fuch as

I have deſcribed, " it is no moral diſeaſe, butMR

. a

* Luk. viii. 15.

+ Before the printer had got thus far, I received Mr. H's

letter to Mr. Hopkins, in which he denies this flate ofthe

controverfy
, and declares that he holds to total depravity,

and that he never taught, nor thought that men naturally

have fome degree of true virtue, but fuppofes them per-

fectly void of all virtue, and blames Mr. Hopkins for put-

ting thecontroverfy
on this foot. And fince I deferve as

much blame in this, as Mr. Hopkins, I defire the reader

to examine carefully the laft preceeding
quotation , and the

firft fection ofthis appendix, together with the poftfcript

at the end ; and ifhe really thinks I have injured Mr. H.

in thus ftating the difpute, that he will in a friendly way

endeavour to convince me of it, that I may have the ho-

nour of retracting
my error if I have committed

one.
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a conftitutional, mental, mechanical madnefs."

Strange Can't that be moral which is innate and

interwove with the very frame of the heart ? Are not

the holy tempers of the angels fuch, and are they

therefore no moral virtues ? If there is any truth in

this argument, it equally proves that the love and ho-

linefs ofangels is no moral virtue, but a conftitutional,

mental, mechanical love and holiness . Yea, that the

holiness of God, which is most perfectly natural, and

in the highest degree neceffary, and conftitutional, is

a conſtitutional, mental, mechanical holiness ; and ſo,

not a moral virtue. The abfurdity of this need not

be further expofed. Surely Mr. H. never carefully

peruſed the beſt writers on Ethicks. I beg leave to

recommend Edwards on the will.

"Another confequence" he draws from my doctrine

(and he muſt draw hard to fetch it) " is , that natural

menare not reafonable creatures nor moral agents."

As ſtrange ſtill ! Is the total want ofinnate principles

oflove and averfion, neceffary to conftitute rational

beings and moral agents ? Is not Mr. H's " tafte for

" moral excellency, innate and effential to the confti-

" tution ofall moral beings as fuch ?" And does this

deſtroy their moral agency and make them irrational ?

Mr. H's moral agent muſt have no principle, either

oflove or hatred, will or choice ; till he makes or pro-

duces it by a, I know not what, felf-determining

power or act of the will which, as yet, has no exiſtence.

This is the old arminian doctrine of free- will.

rational, moral agent, muſt be in a ſtate ofperfect in-

difference to both virtue and vice, and without any

inward principle or external motive to either, in order

to act either virtuously or vicioufly ; which is

the fame as to fay, he must act without any princi-

ple, aim, end, or reafon of his actions, in order to his

being virtuous or vicious, i. e . in order to be a reaſon-

able moral agent, he must act without any reafon at

D. p . 27, 39.* D. p. 39.

His

all.
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1

all. So that on his principles,neither God nor angels

are reaſonable moral agents, becauſe they have innate

principles of holinefs, and cannot fin ; yea men and

devils are not rational moral agents, becaufe, as Mr.

H. afferts, they have a taste for moral excellence innate

and effential to their conftitution :* And yet affirms, that

this innate faculty is effential to conſtitute them mo-

ral beings." On his principles thén, there can be

no moral agent in the univerſe ; becauſe innate prin-

ciples deſtroy moral agency ; which yet, he fays, are

effential to conftitute moral agency. His principles,

therefore, to a demonftration, contradict and deftroy

each other, and can be no more reconciled together

than the doctrine of tranfubftantiation can be recon-

.ciled to the dictates of common fenfe.

46

Another confequence he draws from this doctrine

"That it is to no purpoſe to urge gofpel truths and

" motives on unconverted men to perfwade them to

" bereconciled to God ,than to reaſon with a mad man

to cure him of his madness." If by this he means

that on my principles, goſpel truths and motives,

which finners hate, will not engage their love while

they hate them, but that they will refift them as cer-

tainly, as a mad man will diſregard arguments pro-

pofed to him, I grant it but then they do it in op-

pofition to their reafon or conſcience, as Mr. H. al-

lows, " I approve that which is good, but follow that

which is evil." But the mad man has no reaſon

or confcierce to act againſt ; and therefore the caſes

are not parallel, but infinitely diverſe. But does Mr.

H. think arguments and motives are to no purpoſe,

becauſe, of themſelves, they can't prevail ; or becauſe

they will certainly be refifted, unleſs God change the

hearts of men ? He certainly knows that neither he,

nor the apostle Paul, joined by the eloquent apoftles,

ever could, or can prevail with one finner to turn to

* D. p. 52, comp. with p. 62. note.

D. p. 39, 40. I D. p. 53.

+ Ibid.

God,
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God, till he gives the bleffing ; will he therefore fay

that their preaching was to no purpoſe ?

are true. "*

Befides, this and many other like confequences, are

not peculiar to my doctrine ; they follow with equal

force from his own. I hold that no motives can pre-

vail with unrenewed men to be reconciled to God :

This I infer from the total moral depravity of fallen

human nature, and its innate enmity to God ; and

Mr. H. owns "the inference to be juft ifthe premiles

This doctrine of total depravity, &c.

Mr. H. bends his whole ftrength to overthrow ; and

ifhe has done it, I own my inference to be falfe. In

oppofition to it he largely infifts that " all moral be-

ings do naturally approve the divine character ; that

only a wrong and wicked character can be hated by

any moral beings, either men or devils." This, if

any thing, is what he maintains, and he may as well

deny that he wrote the dialogue, as deny this, or elfe

words have loft their meaning. Now from this prin-

ciple he infers that " the motives of the gofpel, pre-

fented to the mind of the unrenewed finner,by the ſpi-

rit, will engage him to love God. This is the grand

point in controverfy between us : On the above prin-

ciple of natural virtue, he founds all his oppofition to

me, and it is the leading ſentiment in his book, as has

been fhewn.

But yet in other places, he flatly contradicts this,

and acknowledges that " the weakneſs and corruption

" ofhuman nature fince the fall, is fuch, that men

" neither will nor can fo believe and realize goſpel

" truth as to be renewed by its influence"§-" That

" there is a prevailing contrariety to God and his

" lawsin the hearts of men, fo far as lufts of fin rule

" in them" (and is not this true of the beſt faint on

earth ?) " that regeneration is effected by the energy

+ D. p. 52, 53, 54-57, 62—69.
* D. p. 25.

I D. p. 23-27
, 58. § D. p. 45.

of

ID. p. 47.
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ofthe fpirit" Here he comes over to my opinion,

and in perfect contradiction to his premiſes and con-

fequence too, owns, that gofpel truth and motives are

utterly infufficient to prevail with corrupt men to be-

lieve favingly, till the energy ofthe ſpirit is exerted.

Hence it follows on his principles, as well as on mine,

that it is to no more purpoſe to urge goſpel truths

and motives.on unconverted men to perfwade them to

be reconciled to God, than to reaſon with a madman

to cure him of his madnefs."+ " Thefe means have no

more tendency to draw fuch hearts than" (to uſe his

own elegant expreffion) " they have to drawa cart."‡

If" men neither will nor can be influenced to believe

favingly by the most powerful goſpel motives, with-

out the powerful energy ofthe ſpirit, as he owns, then

does it not follow, that " God mocks men when he

uſes arguments with them to turn and be reconciled,

while he knows they neither will nor can do it, till he

exerts his power ? and are not his expreffions ofcom-

paffion and pity toward them, as deceitful as Judas's

kiffes ?-And is not the goſpel the vaineft, fooliſheſt,

abſurdeſt thing in the world ? What would you think

of a king, who out of pity to the poor mad men in

Bedlam, fhould fend his bifhops to perfwade them to

lay afide their wrong imaginations, and become fober,

fince, he knows they are fo crazed " that they neither

" will nor can" obey till he exerts another kind of

means even ſome immediate energy ? What high

thoughts would this give us of his Majefty's fkill in

curing madneſs, and ofhis fincerity" ? Theſe and fuch

like are the frightful confequences he draws from the

doctrine ofthe abfolutephysical § influences ofthe fpi-

¶ D. p. 45, 46. + D. p. 39, 40.

D. p. 23, 24, 27, 39, 40.

rit

+ D. p. 21.

I have frequently used the word phyfical as defcriptive of

the nature ofthe power ofthe holy spirit in regeneration.

This
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rit in regeneration, founded on total depravity and in-

nate, natural enmity to God ; but it is eafy for the

reader to fee that they all follow with equal ftrength

from his own conceffion, and fo he, as much as I,

has robbed the gospel of all its moral power.

**

IfMr. H. fhould here object and fay, that though

he agrees with me, that the means are and muſt be in-

effectual, and that " men neither will nor can fo be-

lieve and realize goſpel truth as to be renewed by

its

This Mr. H. feems to think is quite indefenfible ; for in

his letter to Mr. Hopkins p. 5, he fays " I obferve you

❝carefully avoid ufing the word phyfical in your writings

" on this fubject . "-But Mr. H. might have obferved

that Mr. Hopkins is not afraid to uſe this word fince he

quotes Van Maftrick with approbation, who ufes it boldly,

and fuggefts that none but grofs Pelagians and Socinians

oppoſe a phyfical operation ofthe fpirit on the will in re-

generation, Animad. p. 10. This word is very frequently

uſed in this fenfe by found calvinifts, and the Weftmin-

fter affembly hold the thing, tho' they do not, that I re-

member, ufe the word ; for they apply Eph. i . 19, 20.

to regeneration, and fuppofe the fame power exerted in it,

which raifed Chrift from the dead- which Mr. H. allows

tobe a phyfical power. See confef. of faith , chap. x. and

larger catech. on effectual calling, and D. p . 45. For

my part I freely own 1 can fee no reaſon to reject the

word, ifby it is underſtood the fame power by which

Chrift was raiſed from the dead, or by which God com-

manded the light to ſhine out of darkness . This has been fo

commonly, and fo anciently uſed by found calvinifts , that

Mr. H. can't with any face call it new. The learned

Charnock largely proves that regeneration is effected by

a phyfical power, and is a phyfical change. Vol . 2. p. 220.

* D. p. 22.

Regeneration is a new creation, not effected by objective

light or truth, but by power ; and in this fenfe it is true,

that truth, however realized and believed, can't renew

the heart, unleſs with Mr. Sandeman we believe that

" the merciful truth is alfufficient to fave, v. 2, p. 19,"

without any other power but its own ; for in order to

believe
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" its influence"-" without the powerful energy of

" the fpirit ," yet he widely differs from me as to the

nature or kind of energy exerted by the fpirit ; that

I hold that the motives are made effectual by a pre-

ceeding phyfical energy new-creating the heart or re-

newing the will in order that the motives may have a

proper influence ", whereas he holds the energy to be

moral, and only " perfwades men to be reconciled to

God bythe motives of the gofpel as an inftrument in

his hand. + To this I anſwer,

1. It is true we differ about this ; but then we

agree that the motives have no power till the ſpirit

exerts fome kind of energy, fo that their efficacy is only

with, and never without it. Now fince we agree in

this, our differing about the kind of this energy, will

not help Mr. H. nor free his doctrine oftheſe confe-

quences, becauſe neither the phyfical, nor the moral

energy ofthe ſpirit is in the power ofany man ; and

therefore, according to him " it is to no purpoſe to

pray and befeech men to be reconciled to God," for

this can have no effect till " the ſpirit exerts his ener-

gy." It matters not what kind of power is neceffary ;

for if all the efficacy ofthe motives depends on the

fpirit's energy, whether phyfical or moral, then all his

dreadful confequences follow ; and he muft either

affert with Mr. Sandeman that " the agency of the

holy spirit is infeparable from a " fpeculative" know-

ledge of the truth ;" i . e. that there is ſomething

inherent in the truth that regenerates ; or which is

nearly the fame thing, deny the neceffity of both the

phyfical and moral energy of the fpirit in regenera-

Р tion ;

believe goſpel truth aright, men muft be already renewed :

But the above phrafe, of Mr. H's naturally leads the rea-

der to think, that if men had a " will or difpofition to

realize and believe gospel truth" ; yet they have not power,

butmen have fufficient power, if they had a will.

D. p. 21, 26. + D. p. 23, 24, 25, 26, 27-45, 46.

D. p. 21, 45.
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tion ; or clear his own doctrine of the above abfurdi-

ties, which he may find done to his hand perhaps

above a thouſand times over, by calviniftic divines in

anſwer to Pelagians and Arminians, who have ever

been loading the doctrines of total depravity, natural

enmity to God, and the neceffity of the immediate

phyfical energy of the ſpirit in regeneration, with the

fame and many other hideous confequences. But

2. Mr. H. by moral power or energy of the ſpi-

rit, must mean either ( 1.) his ufing arguments and

motives drawn from the goſpel, &c. in order to per-

fwade unrenewed men to believe and love God, with-

out any phyfical energy on the mind or heart in order

to prepare or difpofe it to be influenced by them : Or

(2.) That he exerts a phyſical or natural power in

order to prepare the heart to receive and be influen-

ced by theſe motives. Ifhe means the first, then no

energy is exerted, nothing but ſkill is employed in

uſing the beft arguments in the beſt manner, and fo

all power, but that of "the merciful truth" is denied.

If he means the fecond, then he is fully of my opi-

nion, and contends only about words, while we mean

the fame thing. It is however abundantly evident that

fometimes he meansthe firft ; * and yet in other pla-

ces he evidently intends the laft, if his words convey

his meaning ; yea in almoſt the ſame breath he afferts

both. He fays " The carnal temper muſt be morti-

" fied, and a better temper introduced into the heart.

" The apoſtle does not fay this happy change of the

" mind or heart can't be effected by the influence

" and power of gofpel truth and love, but the con-

trary.
Here he holds that moral fwafion does

the work ; but he immediately adds " God graciouſly

" fubdues the enmity and reconciles the foul by let-

" ting in the light, and a ſweet attractive ſenſe of his

holy truth and love."+ Here he afferts the laſt,

66

66

99

viz.

* D. p. 19, 20, 21 , 22, 26, 29, 41 , 46, 59. † D. p. 47.
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•

viz. that phyfical power is exerted ; for if" God lets

in the light," he does fomething before the light gets

in ; he don't only fhine, but he opens the windows to

let in the light ; andfo fhines into our hearts to give

us the light of his glorious knowledge. Now I as

readily own as he, that when this light is let in by

God fo as to give " a ſweet attractive fenfe of his holy

truth and love," it is enough, it reconciles the foul to

God, to whom it turns or converts with its warmeft

affections ; and I have no where faid any thing to the

contrary, that I know of. Yet Mr. H. immediately

adds, “ The new divines indeed are ſo bold as to fay

" all this is not fufficient to convert and reconcile one

foul." But where have I or any one elſe ſaid this ?

Mr. H. fhould have pointed to the place where this

newdivinity is to be found : I am fure it is not in my

fermons, but the contrary doctrine. I call on Mr;

H. to fhew where I or any one elfe fays this . Per-

haps he will tell me, it is to be found in my fermons

P. 52. Rem. II . I freely own to him, and the world

that I uſed the word converted there very improperly

for regenerated,and immediately explained it fo clearly,

that Mr. H. eaſily took my true meaning to be that

men are not regenerated by moral ſwaſion ,' || and this

I hold ftill. But I no where fay, that " when God

gives or lets into the foul a fweet attractive fenfe of

his holytruth and love, it is not fufficient to convert

or reconcile it to God,"as he afferts I do. I fay that

God regenerates the foul by his own immediate

power, in which he gives this fweet fenfe, and this is

always attended with reconciliation and active conver-

fion to God. Mr. H. can with as good a grace, and

ás much truth affert that I wrote his dialogue. He

is therefore bound in juftice to retract this falſe afferti-

on ; and acknowledge the injury he has done to me

and others thereby ; though I hope it was done thro'

ignorance.

+ 2 Cor. iv. 6. + D. p. 47. || See D. p. 25.
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ignorance. It is very difficult to filence one who

holds fuch oppofite principles as Mr. H. does,becauſe

when one fide fails him, he may confidently aſſert he

holds the other.

Again he fays, if my doctrine is true " there is no

ઉં preparatory work of the fpirit ; no influences of

" common grace which do at all prepare or predif-

" poſet men to receive the kingdom of God.- "+

And fays that Sandeman avows this confequence ;

and that I muſt, if I would be conſiſtent.

કંપ

It is of little importance who avows or difavows it.

If it is true, it ought to be received ; if not, it ought

to be rejected, let who will hold it. But faying that

Mr. Sandeman holds it,neither proves it true or falfe.

Ifreely own, that I have no idea of fuch a work pre-

paratory to regeneration as " predifpofes men to re-

" ceive the kingdom of God and makes finners bet-

" ter, and difpofes them to receive Chrift," as Mr.

H. intimates ; for I can't help thinking that a difpo-

fition to this, is the effect ofthat power which regene-

rates the foul, and fo does not go before, but is im-

plied in regeneration . But if by it he means, convin-

cing the finner that he is an entire wretch like the pro-

digal, and infinitely vile and wholly indifpofed to re-

ceive the kingdom of God ; there is need of this.-

I will however venture to affirm , tho' Meffrs. Sande-

man and H. fhould both be against me, ( as they really

are, ) yea tho' I fhould have nothing left to keep mein

countenance but the bible, that when a foul is bro't

to fee and own the truth of his cafe, he both fees and

owns that he is totally dead in fin, has no good or

holy

+ This fhews Mr. H's opinion to be, that the preparatory

work of the ſpirit which preceeds regeneration ordinarily

in adults, gives a difpofition to receive Chrift. Now let

a finner believe he has this, and he will at once think

himſelffafe, as being well difpofed, and as loving God,

and fo will lofe all his convictions : And indeed, as foon

he has this, he is fafe and does love him.

1 D. p. 41.
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holy difpofitions, no preparedneſs or difpofition to re-

ceive the kingdom of God, but enmity to it ; thathe

has no more to recommend him to God than the moſt

abandoned profligate, and that if ever he is faved it

will be of pure mercy without any thing to recom-

mend him ; and while he fees and owns this, he fees

and owns nothing but the truth and if it is the truth

there is no evil in telling the finner that this is and

will be his cafe atter all his endeavours. But Mr.H.

is afraid ofdiſcouraging his " low ſpirited finner," if

he fhould tell him he grows no better, but rather

worfe. And indeed it will, by the bleffing of God,

tend to difcourage him from looking to thefeftrivings

for relief. And fhould he not be difcouraged from

depending on thefe phyficians of no value ? Should he

not be led to fee that they can't heal his wound ?-

That he must go to Chriſt after all, for whole ſalva-

tion ? If Mr. H. encourages the finner to ſtrive, by

telling him that he grows better,he will counteract the

defign ofthe fpirit, which is to ftrip him naked of

every good thing in himfelf, yea, and of all hope in

the means of grace too, that he maycome out ofthem

all empty to Chrift. Such a way of flattering finners

may engage their affections to the minifter, but does

not tend to lead them to a ſenſe oftheir entire wretch-

edneſs without Jefus Chrift.

It is perhaps impoffible to invent a ſcheme of

doctrine more perfectly calculated tolead an awaken-

ed unrenewed finner to reft ſhort ofChrift, and make

a righteouſneſs of his reformations, than this of Mr.

H's. He that carefully reads and attends to what he

has faid in his dialogue, eſpecially in p. 30-36, muſt

fee that he has no conception offalvation by free grace

alone, but makes works, and the finners endeavours

and amendments the moral ground or reafon why

God beſtows on him " renewing and pardoning mer-

cy." I will juſt point out a few things.

Mr. H. fuppofes that the awakened unrenewed

finner
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finner " takes pains to become better * That

he is influenced by true gospel motives in his prayers,

endeavours and reformations-does as he is required,

though not wholly-and acts right in part . That

he truly repents and afks God's forgiveneſs-

acts as he ought on the fubordinate principle of felf-

Jove-acts right as far as he goes, and as God wills

him to do, though he does not go fo far as he ought. §

-Thathe acts right as far as he can-and fo is in a

fair way to attain the grace of God to help him to

act on the best principles -That he applies himſelf

to do his duty as he is able, and ſtruggles againſt his

lufts and cries for deliverance-that his repentance is

proportionable to his light that fuch feeking as

he is capable of, is a likely means of obtaining what

he feeks that he grows better under conviction ,

and therefore is more likely to obtain mercy, and

that there is no encouragement at all for finners to

ftrive or hopeifthis is not the cafe." **
Thus ac-

cording to him, the finners growing better is the only

gofpel ground of his hope !!! Thrice admirable !

No comment can illuftrate the abfurdity of this.

It utterly fubverts the whole work of Chrift, and

opens the door for infidelity and deifm , by adopting

the fame ground of acceptance which they efpoufe,

and rejecting that which chiefly diftinguishes the gof-

pel from everyother fyftem. It ftrikes blank defpair

into the heart of every real penitent who fees and

complains that he grows worſe." ++ But if this

is only imagination" as Mr. H. affirms, then it is

not the effect of conviction as he fuppofes, but of ig-

norance and mistake.

I have no defign to make a defence of Mr. Hop-

kins's opinion against which the above are pointed.-

Thoſe who are difpofed to fee what that author has

- 1 :

*.D. P. 30. + D. p. 31.

¶ D. p. 34. | D. p. 35.

faid

§ D. p. 32.

** D. p. 36.

‡ D. p. 33.

tt D. p. 30.
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faid in defence ofit may read his reply to Mr. Mills,

lately publiſhed in New-Haven ; which piece, with-

out adopting or rejecting his fentiments, I will ven-

ture to fay, deferves the careful ſtudy of all who

would fix their fentiments relative to the pointin con-

troverfy. This was ready for the prefs and publickly

advertiſed long before Mr. H. wrote his dialogue,

therefore had he waited and feen what he was juft

going to fay in defence of his ENQUIRY , it would

have looked better and been more to Mr. H's honour

than his writing againſt it while he never had ſeen it,

nor his defence of it. How natural is it to apply the

old proverb ? He that answereth amatter before hebear-

eth it, it is folly and ſhame unto him. I ſay, though I do

not deſign a defence of his Book, yet Mr. H's rea-

foning against him and me eſpecially in dialogue p.

30-36 amounts to this, viz . that awakened finners

fhould be taught that they really grow better, really

pleaſe God in their conduct, are lefs guilty than when

fecure, and that this is a ground and reaſon why they

fhould partake ofthedivine favour rather than others.

When they are convinced that they grow worſe, they

are to be encouraged, and their low 1pirits kept up by

telling them that " this is a mere imagination and a

fuggeftion of the devil, tending to difcourage them

from the uſe of means" or in plain English, from

trufting to their own acquired goodness for acceptance

with God. Mr. H. oppofing Mr. Hopkins's opinion

that finners grow worfe under conviction becauſe they

fin againſt greater light, fays " if you urge a poor,

" guilty, convinced, low-fpirited finner to earneſt,

perfevering diligence in feeking God's mercy and

grace in the ufe of means on theſe principles- he

" will readily reply, that he has become much worfe

already by the pains he has taken in feeking God

" -andyou fhall never perfwade him that this is a

likely way to obtain his mercy," + i.e it will dif-

66

661

66

t D. p. 36.

4

courage
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courage his hopes of obtaining mercy for his own

endeavours and goodneſs, and bring him to defpair

of help in himſelf, and to fee his need of Chrift. But

this, it ſeems, is a " fuggeftion of the devil." }

And the only way to keep finners from difcou-

ragement, and prompt them to ftriving, and conftan-

cy in feeking after falvation is, to perfwade them that

they really grow better, and may hope, by their

further increaſe in goodneſs, to obtain the favour they

need. His words are very remarkable ; for oppoſing

the aforefaid fentiment of Mr. Hopkins, he fays,

" This doctrine is aperfect fnare ofthe fowler to poor,

" ignorant, perplexed fouls-Such thoughts and

" reaſonings, uſed formerly, fometimes to be fug-

gefted fecretly, and urged upon the minds of

" awakened, concerned finners, by the devil, with a

" view to diſcourage them from ſeeking and it has

" ever been the care of fkilful and tender guides of

" fouls to detect the fophiftry ofthe deceiver, and de-

" liver poor finners out of theſe fnares, craftily laid

" forthem :"* i. e. to tell poor finners that they are on

the mending hand, and are not leſs , but more pleaſing

to God than they were, and that if they continue to

reform, they will by and by obtain.

Mr. H. fuppofes that " it is ufual for enlightened,

convinced finners to complain they grow worfe," +

and ſuppoſes this to be the effect of conviction ; and

yet fays that " this is imagination and a ſuggeſtion of

the devil, and therefore that it is not true but the

artifice ofthe old deceiver ; from which all ſkilful

guides offouls have ever taken care to deliver poor

concerned finners."§ Now if this is the cafe, then this

opinion which the finner has that he grows worſe,

can't be the effect ofconviction, as Mr. H. fuppofes,

but a delufion of the devil, as he affirms. Is not this

a contradiction ?

Befides, I don't believe what he affirms, that " it

has

D. p.36. * Ibid. † D. p.29,30 . † D. p. 30,36. § D. p.36.
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has ever been the care of fkilful guides, to detect this

fophiftry, and tell finners that they grow, not worſe,

but better by their ſtrivings and fo keep up their cou-

rage to continue ftriving." I believe that this has

been the practice of unfkilful guides, and that herein

they have acted just as the devil would have them ;

for he knows that if the awakened convinced finner is

brought to believe that he is lets wicked and vile than

he was while fecure, has a better temper and pleaſes

God more on the whole, he will lofe his conviction,

and beginto hope that God will accept him, not folely

on the foot of Chrift's merits, but, in part at leaſt, on

account of his own amendments. This perſwaſion is

moſt evidently a fuggeftion of the devil by which he

blinds the eyes ofmany, ftifles their convictions, and

cauſes them to reft in their own attainments and.fo

fall fhort of Chrift, and perish. If the merits of

Chriſt only are the ground of hope, and are alfuffi-

cient for the chiefof finners, then the heinouſneſs of his

fins need not difcourage the finner,tho' the devil often

make an argument of it, for this end ; and the in-

creaſe ofthe finner's goodneſs is no ground ofencou-

ragement, though fatan would have him think it is ;

and whoever fays it, joins with fatan in oppoſing ſal-

vation by Chriſt alone.

Befides, it is an inconteftible ſcripture truth, that

thoſe who hear the gofpel, and yet reject it, are more

wicked and vile than thofe who never heard it ; and

ifthey continue to reject Chrift offered in it, they will

fare much worfe at laft than if they had never heard

it, as fully appears from the texts referred to in the

margin. But I hope Mr. H. will not fay, that this

is a fuggeftion of the devil tending to diſcourage men

from attending on the gofpel ; yet he may fay this

with just as good reafon as the former. For every

thing, it ſeems, muſt be eſteemed a vile fuggeftion,

which

*

Matt. 11, 21-24. Lukex. 12-14. Joh. iii . 19 and xvi . 9.

2 Cor. ii. 15, 16, and elſewhere.



( 122 )

which tends to lead the finner to defpair of helping

himfelf, and by his reformations to be " predifpofed

to receive Chrift."-Such is Mr. H's religion ; fuch

his views ofthe way of falvation by Chrift -No

words that I know of can fufficiently defcribe the

wickedness, impiety and abfurdity of this opinion ex-

cept thofe of St. Paul, Gal. i. 8 , 9. But though

we, or an angel from heaven, &c. If we may ever

diſcover zeal, furely it may be fhewn on an occafion

like this , when the precious truths of the gofpel are

rejected, and all hope cut off from the moſt fenfible

and wretched of finners, and thote only are allowed to

hope who can fay, Lord I thank thee I am not as other

men, &c.

Mr. H's laft confequence is, that if my fcheme is

true, that regeneration is effected only " by the abfo-

lute power of the fpirit," and not by moral fwafion,

then the fpirit of Chrift, acting-as theenlightener

" and drawer of fouls, can do no more toward con-

verting finners, than you or I can ." The tables

can be fairly turned on him thus.

Ifobjective light or moral ſwaſion, regenerates the

foul,then the spirit ofGod can do nothing to affect this

change but what you or I can do ; foryou or I can

prefent truth and goſpel motives to the mind, which

is all thefpirit can do, on Mr. H's fcheme, and fo can

do nothing but what you and I can, tho' he may doit

in a better manner, and ufe arguments with more

dexterity.

SECT. VI.

Several texts brought by Mr. H. to prove that rege-

neration is effected by light, confidered.

HOSE texts which difcover God's kindneſs and

readiness to forgive finners, Mr.H. thinks muft,

ifany thing can, renew their hearts and engagethem

to love him . The
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The firft text he mentions is, I am the Lord God

gracious and merciful, flow to anger, abundant ingoodneſs

and truth, forgiving iniquity tranfgreffion andfin, and by,

no means clearing theguilty. He justly fuppofes God's

character is truly drawn in thefe words ; which he

thinks muſt captivate the finner's heart in love to him:

And ſo it will, if he has a tafte for his true character,

and not otherwife. -For this character,

rightly viewed, requires the rebel to come down and

own his fault, and to lay by his own ſelfiſh intereſts

in which he now places all his happineſs, make God

his chief end, and fubmit to and accept a pardon as a

free gift, from the hand of a Sovereign, who bath

mercy on whom he will have mercy. But does this fuit

the heart of the finner who is daily growing better by

his endeavours and hopes fhortly to be able to lay

claim to pardon ; and not to lie at the fovereign dif-

pofal of an offended God ?

Another text which he thinks proves that the ex-

preffions of mercy and grace muft attract finners to

Chrift, is that ofChrift's preaching in the Synagogue

of Nazareth ; And their eyes were faftened on him- and

they wondered at the gracious words which proceeded out

ofhis mouth. + But how unhappy is he in the choice

of his evidence ! The very perfons who were lo

pleaſed with their town's man's fame and the declar-

ation he had juft made of his being the great prophet

of God foretold by Iſaiah, and who wondered at his

gracious words ; no fooner heard his account of the

fovereign grace ofGod tothe poor widow of Sarepta,

a city of Židon, and to an heathen Syrian, Naaman,

to the neglect of the covenant people, who thought they

had a better claim to it, and by which he intimated,

his own fovereignty in beftowing favours onthe moſt

wretched, than their hearts were filled with rage, and

they thruft him out of the Synagogue and endeavour-

ed to kill him. " The covenant people bore their

" teftimony

* Exod. xxxiv. 6, 7. + Luk. iv. 20, 22.

1-
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" teftimony againſt fuch abominable doctrine !" or

who knows but " the ftones of the ſtreet" wouldhave

cried out ! *

66

In fupport ofhis notion he quotes theſe words,

Welove him because he first loved us. This he thinks

proves, that when the finner fees " God's character,

not only as amiable in itſelf" (which alone can't

engage his love) " but how it bears a benign aſpect

on his happineſs," then he will love God to good pur-

pofe -Sandeman's ſcheme to perfection, who fays,

The gofpel reconciles men to the JUST God by

" fhewing him to be the SAVIOUR . " ||
In my

fermon I give my fenſe of theſe words thus ; God's

love to us is not the moral caufe of our love to God,

but the efficient cauſe of it.' This he confutes by

this Herculean argument : " I think it much fafer," fays

he, " for men to remove their own wrong notions out

" of the wayofthe holy Apoſtles ,than to compel them

" to give way to their upftart errors."§ This won-

derful argument I leave for more able pens to anſwer.

In my fermon I fay, no motives are fufficient to

renew one foul ; that the clearerthe light fhines, the

more fenfibly will the unrenewed finners enmity exert

itſelf.' On this Mr. H. fays, " Now I think the

" Dr. is quite perfect in his way ;" and then adds,

" If this is the cafe, Jefus Chrift expreffed himſelf

very improperly when he faid, If I be liftedup, I

" will draw all men unto me- No man can come to me

except the Father draw him. It is written inthepro-

phets, and theyshall all be taught of God. Every one

therefore that bath beard and learned of the Father

" cometh to me."***

86

66

66

<6

But can Mr. H. imagine that nothing is meant by

thefe texts, but the moral influence of the truth as a

motive alone, without " the abfolute power of the fpi-

+ 1 Joh. iv. 19.

** D. p. 21.

* D. p. 43.

Let. to Afp. v. 1. p. 113.

S. p. 50, 51.

rit ?"

1 D. p. 58.

§ D. p. 59.

+



( 125 )

rit ?" This he must prove, or the texts are nothing to

his purpofe. And ifany thing more is meant by

them, then they are not " improper" but full to my

purpoſe.

66

But he adds, If this isthe cafe " it is to no purpoſe

" to addreſs men in the Apoſtles words, We befeech and

prayyouin Chrift's fteadbe yereconciled to God." But

whytono purpoſe ? Is every thing to no purpoſe, that

can't regenerate the foul ? To what purpoſe were Iſaiah,

Chrift and his apoftles fent to tell the people, Hear ye

indeed but underſtand not, fee ye indeed, but perceive not,

&c. ?* This paffage is quoted fix times in the New

Teftament, and every time to fhew that the goſpel

anfwers a glorious and dreadful purpoſe, even to them

who do not believe ; which the apoftle expreffeth in

thefe words, We are unto God a sweet favour of Chriſt

in them that are faved and in them that perish. To the

one we are afavour of death unto death, and to the other

afavour oflife unto life. +

Again he ſuppoſes that becauſe the word is called

the fword ofthe Spirit, it has power to regenerate.

But has a fword any power at all ? If it be replied

that the wordof God is quick and powerful ; Ianfwer,

this refpects the effential word, even Chriſt. But if

it reſpect the written word, it has no power but what

arifes from the energy of the fpirit, or the teftimony

of conſcience. See Henry, Burkett, Doddridge,

Guyfe on the place.

He next cites three texts asjoint evidences to prove

his point. The firft is, " We all with open face be-

holding as in aglafs the glory ofthe Lord, are changed

" into thefame image."§ He fhould have added,from

glory to glory, even as by the Spirit of the Lord ; which

would have fhewn ( 1.) that the change is from one

degree ofgrace to another, and therefore, that the

foul was gracious before ; and ( 2. ) that even this new

degree

* Ifai. vi. 9, 10.

↑ D. p. 42.

† 2 Cor. 1. 15, 16 .

Heb. iv. 12. § D. p. 44 .
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degree ofglory or grace is effected by the ſpirit of the

Lord. This then is nothing to his purpoſe.

His fecond evidence he introduceth thus ; " Jefus

" fays to the unconverted Jews, Ifye continue in my

" wordyeshall know the truth and the truthfhall make

youfree." N. B. Mr. H. fays thefe Jews were

unconverted : But let us hear the text ; Thenfaid Je-

fus to thofe Jews which believed on him, ifye continue in

my word, &c. + ¶

His third evidence is, " ofhis own will begat be us

with theword oftruth."||

But in order to make this text ferve his turn, he

must prove that the word begat means regeneration

properly taken from the implanting or creating a

new and divine principle in the heart, as diftinguiſhed

from active converfion or the exerciſe of the new and

holy principle when given ; till this is proved, the

text can't help his caufe. It does not appear fromthe

text itſelf, that regeneration as above diftinguished,

is intended. The Greek word (apekuefe) rendered, be-

gat, may with great propriety be rendered, impreg-

nated ; and fothe learned Dr. Doddridge renders it,

" of his own will he hath impregnated us with the

" word of truth." And this is the moſt natural

meaning ofthe word in the 15th v. And fin when it

isfiniſhed or perpetrated bringeth forth, or rather is

IMPREGNATED with death. Now ifthis conſtruction

of the word is admitted, and I believe it can't be diſap-

proved, then the text repreſents real chriſtians under

the metaphor ofa fruitful womb capable of impreg-

nation, and free from the prevalence of thoſe diſeaſes

which caufe barrennefs. The real chriftian's heart,

being curedor made good by regeneration, is in like

manner,

+ Joh. viii. 31, 32.
* Ibid. || Jam. i. 18.

¶ Whether thefe Jews were really converts or not I will

-not determine : Howeverthis is certain that Chrift ſpeaks

to them as believers on him, and therefore thefe words are

nothing to Mr. H's purpoſe.



( 127 )

manner, capable ofreceiving and cheriſhing the good

feed ofthe word, and of being thereby impregnated

and rendered fruitful in holy exerciſes.

As the barren womb or ground are not made

fruitful bythe beft feed fown therein, till they are

healed, fo unleſs our hearts are healed by regeneration,

the feed ofthe word will be unfruitful, though fown

on them. To this agrees our Lord's reprefentation

of this matter in the parable of the fower, Luke viii.

The cauſe ofbarrennefs in the ftony ground, was not

the want of good feed, but the evil qualities of the

ground itſelf .The one had no depth ofearth, the other

was hardened by the treading of the feet of paffengers

by the wayfide ; and another piece was choaked with

thorns, and therefore the feed though good could not-

grow. And the reafon Chrift affigns why the feed

was fruitful on the good ground, is the goodneſs of

the foil. But that on thegoodground are they, which in

an HONEST and GOOD heart, having heard the word, keep

it, and bringforthfruit with patience, v. 15. Here the

heart is faid to be good, i. e. regenerate, and therefore

it receives the feed, is impregnated by it, and becomes

fruitful. And to this agree the following fcriptures.

Thegospel is thepower ofGod unto falvation to every one

that BELIEVETH.* Thepreaching ofthe cross is to them

that perishfoolishness ; but unto us which were SAVED,

it is the power ofGod-It pleafed God by thefoolishness

ofpreaching to fave them that BELIEVE +-re received

the wordofGod which effectually worketh alfoinyou that

BELIEVE From a child thou hast known thefcripture

which is able to make thee wife to falvation, THROUGH

FAITH which is in Chrift Jefus . \|

---

Thus it appears that this text which Mr. H. brings

is nothing to his purpoſe ; and fo all his evidence has

hitherto failed him. But as he fays there are "in-

numerable" more to prove his point, we may expect

Rom. i. 16.

Theff. ii. 13.

+1 Cor. i . 18 , 21 ..

2 Tim. iii . 15.

to
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to fee in his next fome of them, which will likely be

as much to his purpoſe as thoſe we have been confi-

dering but till further, clearer, and more con-

clufive evidence is exhibited, I can't believe that Mr.

H's opinion, that regeneration is effected by objectivelight,

can be maintained. Yea, he has given up the point,

on condition that men by nature are totally corrupt.

And I as readily give up my opinion on condition

Mr. H. will prove, that all men, by nature, are holy,

or have a principle of love to God and divine objects

connatural to them in their lapfed ftate, for this is the

verything which I fuppofe is reſtored in regeneration ;

of which there is no need, if men have it by nature.

It has been generally the drift of Arminians, Pela-

gians, &c. to eſtablifh the doctrine offree will, or fuch

a power in the will as enables it to determine itſelfin-

dependent of, or even againſt the ſtrongeſt motives,

and of the influences of the ſpirit of God. They

have generally denied an inherent, connatural habit

or bials ofthe will to either fin or holiness ; becauſe

to admit this, would overthrow their notion of moral

agency, ofvirtue and vice, as it would deprivethe will

of a ſtate of perfect indifference, and fo deſtroy its

liberty, in their notion ofit. Hence fome of the most

noted ofthem affert, that when God created Adam,

he made him without any bias to holiness or fin, i . e.

in a perfect indifference to both, which, in their view,

is effential to render any action free, or give it the na-

ture of virtue or vice ; and confequently, that the

holineſs Adam had before he fell, aroſe from the

exertion of virtuous acts out of a ſtate of perfect in-

difference. But this notion utterly deftroys itſelf.-

For ifAdam exiſted at firſt in a ſtate of perfect in-

difference to God and holiness, then his first exiſtence

was very finful, becaule fuch indifference though but

for the leaſt moment, is a great fin, as it is a want of

conformity to the law, which requires a conftant love

D. p. 25, 26.

to
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to God with all the heart. Therefore on Arminian

principles, Adam was a very wicked perfon, before he

exerted or could exert any virtuous actions-Yea fo

were angels ; yea more, fo muft God himſelf have

been if their principles are true.

Now it is evident that Mr. H. holds this Arminian

principle, as may be gathered from his dialogue,

and is clearly implied in his not allowing any bias or

principle to be wro't in the heart by the immediate

energy of the ſpirit of God inclining it to love him,

and in his attributing this whole work to moral ſwa-

Gion or argument, in whichhe agrees with Arminians,

and both heand they herein contradict themſelves, as

might be eafily demonftrated.

But here I would have it carefully obferved, that I

do not mean to infinuate that the word, either law or

gofpel, is of no ufe to the unregenerate, or that they

are as likely to be regenerated in the neglect, as in

the diligent uſe of means. Far, very far from this.

I maintain the neceffity of a conftant, diligent, care-

ful attendance on all the means of knowledge, or of

grace which God hath appointed ; and that the neg-

Ject of them is a grievous fin, highly provoking to

God, hazardous to the foul, and lays a ground of

bitter felf-condemning reflections. But tho' I hold

this, and therefore prefs people to the diligent ufe of

them ; yet I do it, not with a view to their being re-

generated by them, or to their having a better right

to, or any moral or virtuous fitnefs for, the great

mercy of regeneration ; but becauſe this is the way

in which God is pleaſed to work ; and out of which

there is no reaſon to expect he ever will work this

bleffed change. And I delire that this may be kept

in mind by the reader, and that he would not put a

fenfe on any thing I have faid, contrary to this ; for

I defire, by no means, to difcourage perfons from the

ufe ofthe means God hath appointed ; but only to cut

R

* Efpecially p. 39-43.

them
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them off from all dependence on them, though uſed

with the greateſt diligence and earneftnefs, and lead

them to fee that they lie at the difpofal of a fovereign

God who bath mercy on whom he will have mercy, and

whom he willbe hardeneth ; and who cannot be bro't

under the leaft obligation by any, tho' the moft earneſt,

ftrivings of his creatures, either to renew or pardon

them ;
and who has as good a right and is under as

much obligation to fave a Mary Magdalen, or publi-

cans and harlots, as any of the devout pharifees .

cr

* (

Thus I have confidered the principle texts Mr. H,

brings to prove his point. How much they are to

his purpoſe, let the reader judge. But there are fome

texts which he ſaw ſtanding in his way, the evidence

of which he has endeavoured to weaken. The firſt

is, IfI had not done among them the works which no

" other man did, they had not had fin, but now they have

no cloak for their fin. Now they have both feen and

" bated, both me and myfather." This he looks on

as the effect of incorrigible malice in the pharifees,

and not the cafe ofcommon finners ; and fo would

evade its evidence. But it is certain that Jefus exhi-

bited his own and his Father's true character ; they

faw it, and feeing they hated it. It was not a " cha-

" racter painted in falfe and odious colours, morally

" evil and contemptible," which they faw and ba-

ted ; but the glorious and divinely amiable character

ofthe Father and the Son. It was that very character

which angels love and adore, and which the apoftles

and true believers faw to befull ofgrace and truth.

;

If it fhould be faid, That though the character of

Chrift and the Father, were infinitely amiable in them-

felves, and was fet before them in its true light by

Chrift, yet they paintedit to themfelves in falfe and

" odious colours, as morally evil or contemptible,"

which Mr. H. fays always is the cafe when men hate

Goc, and that they can't hate him without this : I fay,

ifany ſhouldobject thus, I anfwer,
I.It

* D. p. 33. ↑ Joh. xv . 22 , 24. D. p. 64. D. p. 64.
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1

1. If this was the cafe, then the Jews were not to

blame for hating it for certainly, they ought to hate

a character which appeared to them morally evil or

contemptible. There was no fin in this ; and Chrift,

inftead ofcondemning, would have commended them,

and joined with them in hating fuch a wicked cha-

racter. Their fault lay only in reprefenting it to

themſelves in a wrong light, as a wicked character ;

their fin I fay lay in this, and not in hating it when

thus repreſented. Butthe difficulty ftill returns, viz.

How came they to repreſent his amiable character in

fuch an hateful light ? Let Mr. H. if he is able, anfwer

this queſtion in confiftency with his fcheme. I believe

it impoffible to conceive how they could do this, un-

lefs it be allowed that they hated it before, and that

their hatred was the caufe why they mifreprefented it.

This may be demonftrated thus ; This character, pre-

vious to any falfe colouring, appeared to them either

beautiful, hateful, or indifferent. If indifferent, there

was nothing to influence them to put a falfe colour

on it. If hateful, then they hated it before they put

any falfe colouring on it, yea its firft appearance was

odious, and it needed no colouring to cauſe them to

hate it. But if Mr. H, owns this he gives up the

main point in controverfy, and fully owns that men

did and may hate God's true character. But if this

character appeared beautiful before they altered it by

falfe and odious colours"; then contrary to their

love, they exerted an act of hatred towardthat, which

was at that very time the object of their love : but

this is to fay, that they hated what they loved in pre-

cifely the fame inftance, i . e. that their love was ha-

tred ; which looks like a contradiction.There is

then no way left, but to conclude, that this character,

in the light in which they naturally viewed it, appeared

to them hateful " on firft fight without any reaſoning

" about it,or painting it in any odious colours. q. e . d.

But
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But Mr. H. fays, " No man ever did ſpeak evil

of God's ways, viewing them as they truly are, as

equitable and good." If by this he means, feeing

their beauty, I readily own it : For a perception of

beauty is love, or neceffarily engages it. But the

queftion is not, Whether beautyperceived by the mind

can be hated. No man ever fuppofed this : But

whether the Jews did, in fact, fee and hate that,

which, not in their own efteem, but in the eſteem of

God and all holy beings, is beautiful, yea beauty itfelf.

Now the text fully decides this in the affirmative ;

for Chrift fays, Ye have both feen andbated both me and

my Father but Chriſt and the Father were infinitely

beautiful, yea beauty itself ; therefore the Jews both

faw and hated that which is beauty itfelf; they faw and

hated that very thing which God and all holy beings

Jove ; and in this confifted their unholineſs, which is

nothing but a difreliſh or averſion to nioral beauty,i. e.

to God: And the moment they perceive this as beau-

ty, they have the exercife of love to it ; and the capa-

city ofperceiving this, is a principle of holiness.

2. If the Jews hated only a falfe character ofthe

Father and Son, as Mr. H. affirms, † then Chrift ac-

cuſed them falfly ; for it was not God they hated, but

a character morally evil, which is very like the devil's ;

and then it was very wicked to charge them with ha-

ting Chrift and his Father, when it was only the devil

whom they hated. The truth then is, the Jews faw

that very character of God which he& all holy beings

fee to be very beautiful, and which they love fu-

premely ; but they did not fee the beauty of it, and

the reaſon was, they had no tafte for the moral excel-

lency ofthat character ; but on the other hand, they

had a ſtrong averfion to it, fo as to hate it. They

faw Chrift and the Father, and hated what they faw.

This can't be denied.

Hence

* D. p. 66. * D. p. 64.
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Hence it follows, That all Mr. H's affertions that

it is impoffiblefor men to fee God andnot love bim : That

Godcannot be the object ofhatred to any moral being con

fideredfimply in himſelf, &c. are contrary to fact, and

flatly contradict this declaration of our Lord's. For

the Jews did both fee and hate God's true character ;

and if the Jews did, why may not others ? Surely

they had confciences and a tafte for moral excellence,

as much as other unrenewed men and it concerns

Mr. H. to fhew, why men can't nowdo, as the Jews

did, leventeen hundred years ago. I amnow willing

the reader fhould decide, which ofthe two ought to

have the moſt weight, Mr. H's opinion, or a plain

fact teftified by Jefus Chrift. One or the other muſt.

fall tothe ground.

The fecond is, " That ye may know the exceeding

greatness ofhispower to us ward who believe ( which

" is) according to the working ofhis mighty power which

" wrought inChrift whenbe raiſed himfrom the dead." †

Here having taken the liberty to alter the fcripture

a little to make it fuit his purpoſe, and having recited

the 18th, 19th and 20th verfes, hecomments on them

thus, " It is, I think, very manifeft, that the apoſtle

" is not ſpeaking of that power which God exerted

" in quickening them from the moral death of ſin,

" but a power which he will hereafter exert in favour

" to them, thus quickened already, a power like to

" that by which he raifed Chrift from the dead"-

And then adds, " The moral change in the mind is

" ofan effentially different kind from the literal or

" mechanical change of the body, and is effected by

" the exertion of a different kind ofpower"-" each

" effect requires a power fuited to its nature, and the

"power proper to one effect can never produce the

" other." " The fpirit of God is poffeffed oftheſe

" two different kinds of power, and exerts the one

* D. p. 45, note. Eph. i. 19, 20.

" and
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and the other, as he wills, to produce a change of

the moral or phyficalkind." & * , w k

Now, if words have any meaning, it is inconteſta-

bly manifeſt from this, that Mr. H. does not allow

that the power exerted in raifing the dead, is at all

concerned in regeneration, but anotherkind of power,

which be calls moral power or exertion , and which

alone, he ſuppoſes, can effect a change of a moral

kindi.e.if I understand him, a change in a moral

agent,giving him a different difpofition, or any difpo-

fition or inclination of heart at all, which, according

to the above philofophy, can be effected only by moral

pawers, by, which d fuppofe he means the power of

ofmatives dif they can be fuppofed to have any

power at all, on a heart utterly averfe to the objects

propofed in orbythem

D. p. 45, 46. Note.

༢cIeBut

Mr.H. often raifes againft me the cry of new divinity,

b &e. but I believe his fenfe of this text is as new as any

fentiment of mine which he calls by that name. If the

reader will confult Pool, Henry, Guyfe, Doddridge and

Burket on the text, he will fee, that tho' fome fuppofe

this relates to the refurrection of the faints at the last day,

yet that they fuppoſe that the working of his mighty power,

P
266"

relates to the working faith in their hearts," And in

this they agree with the affembly of divines at Westmin-

fter in their confeffion of faith and larger catechin onthe

article of effectual calling, where they fay, that in this

change on the heart man is altogether paffive," it being

the effect of thefame almighty ( not moral, but phyfical )

power whichrailed Chrift from the dead, and adduce this

\{text to prove it. —It would belendlefs to quote all the

or calviniftic divines who explain it in thefame manner, and

fo directly oppafe Mr.H. How oppofite to fact then is

his affertion, This is the darling doctrine of the Sande-

manian divines, the quinteffence of the new ortho-

doxy. D. p. 25.

When Mr. H. publifhes his reply, I wifh he would tell

us what he means by the moral power ofthe fpirit, &c.

This
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८

But did ever any one befides Mr. H. advance fuch

philofophy as this, or even imagine that the fame als

mighty power could not produce effects of entirely

different natures ? Did not the fame power produce

fire and water, the fouls and bodies of menthe sid

Did not the power which created the foullofAdams

endow it with thofe natural principles by which h

was conftituted a moral agent, and alfo with thofe di

vine principles by which he was conftitutedra holý

agent According to Mr. 1's philofophy,

man must be firft formed in the moral image of

God which confifts in righteoufness and true boline

after this manner. Firft God created him a moral

agent, without any principle of holiness at all, dė

without any bias in his mind to holiness, a mere

rafa tabula, or like a clean fheet of paper , without any

lines of moral beauty, or holiness drawn on it and

then he exerted " the moral power of the fpirit,

" which is the power of- truth and love applied by

" the fpirit of truth andlove to the foul, with his

" own peculiar energy," in order to produce this

moral image. This must have been the cafe, if the

moral image could not be effected or formed in the

foul of Adam, by what he calls " the abfolute power

of the fpirit," but by moralfwafion only, which per-

haps is what he means by the moral power ofthe

fpirit." But not toſpend time in this chaos of words

without ideas, I freely own that regeneration appears

to meto be effected by the fame powerwhich created

the foul of Adam at firftand to be an effect of the

fame nature with that divine principle, by which he

was conſtituted an holy agent. * The fame power, I

woz non fed I si : sfay,

*

f

This phrafeto me appears quite unintelligible, and to be

adwords without ideas . This method cafts a mist before

the eyes of the readers, and ferves to excite a reverence

for the profound wisdom of the writer, whomust be fup-

pofed, fully to understand what he writes, though if in-

finitely furpaffes their comprehenfion .

* Eph. iv. 24. + Note, D. p. 46. 8. *

i

1
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fay, creates in the foul a principle of divine love, or a

tafte for moral excellency, which is loft by fin ; and

this I call regeneration or being created anew.

Toconclude ; Since Mr. H. has failed in proofof

his point, that regeneration is effectedby objective light ;

and fince I have proved that men are naturally dead

in fin and totally averfe to God's true character, I fup-

pofe thecontroverfy is brought to an iffue. For fince

Mr. H. owns that regeneration cannot be effected by

light, ifmen have no tafte for moral excellency, and

are utterly averse to holiness ; he muft, if he will be

confiftent, come over to my fide of the queftion ; un-

lefs he thinks I have not proved, this to be the true

character of all natural men. And if he thinks fo,

then the only point he has to prove is, that all men by

nature are in fome degree boly ; and when he does this

I will be his difciple.

SECT. VII.

In which is fhewn Mr. H's agreement with Mr.

Sandeman.

MR

R. H. Speaking ofMr. Sandeman's ſcheme of

doctrine fays, "As to Sandeman, his books

* -are-in myopinion, the worft and moft perni-

❝cious of any that ever I read, which were pretended

* to ferve thecauſe of chriftianity-The tendency of

hifcheme of doctrine-is to pervert and turn the

" gospel into ridicule, and in the iffue to ferve the in-

" terefts of deifm."* This is a highcharge, and how

true it is I fhall not now enquire ; but I venture to

fay, that this high charge must devolve on Mr. H.

himſelf, ifa full agreement with Mr. S. in his notion

of total depravity, and ofthe nature and cauſe of re-

generation can deſerve it. But high as it is, he repre-

* D. p. 8.

fents
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ſents me as holding the fame ſcheme ofdoctrine, and

fo deferving the fame cenfure. For fpeaking of re-

generation he fays, " This change according to Dr.

" Whitaker is wroughtonly bythe exertion ofa power

" of the holy ſpirit upon the heart ofman, altogether

" of a different kind from the power of divine truth

" and love, a power which produces its effects, not
SE by moral exertions and means, but by a phyfical,

" forcible exertion of ftrength. THIS IS THE DAR-

S6 LING DOCTRINE OF THE SANDEMANIAN DIVINES,

" the quinteffence of the new orthodoxy."*

But I can with confidence inform the world, who

have not read Mr. Sandeman, (for thoſe who have

read and underſtand him have no need of informa

tion ) that this is as far from fact, as if Mr. H. had

afferted that this is the darling doctrine of the Jews,

Mahometans, Chineſe, or even of Arminians ; for

Mr. H. is exactly with Mr. S. in this, viz. that men

are regenerated by the power of divine truth ard love ;

this, and not the doctrine of immediate, phyfical in-

Auences, in order to regeneration, which Mr. H. cen-

fures, " is the darling doctrine of the Sandemanian

" divines, the quinteffence of the new" or rather Ar-

minian, Sandemanian " orthodoxy :" and they both

found this notion on the doctrine , of a partial, and

not total, depravity ; or that there is yet in fallen

men fome principle of action by which they can ap

prehend the divine righteouſneſs, or, which is all one,

believe in Chrift, before they are regenerated . I fhall

point out a few particulars in which they agree, and

ſhall begin with the doctrine of total depravity or innate

enmity ; and if they are found to agree in this, they

muft harmonize in their notions of regeneration's be-

ing effected bytruth or moral fwafion ; of faith before

regeneration and the cauſe of it, &c. &c.

1. Altho' Mr. S. fometimes feems, and only feems

to admit the total corruption of human nature ; yet

* D. p. 26.

S in
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in oppofition thereto, he findsin the unrenewed heart

a fource of relief, as Mr. H. does, and can't bear to

leave man quite helplefs, and at the difpofal of fove-

reign mercy ; but fuppofes him to be naturally

poffeffed of a principle which will readily lead him,

while he has no right or holy temper, to embrace the

divine righteouſneſs when held up to view inthe word

of the gospel. He fays, " Of all corruptions of the

" goſpel that is the most dangerous, which brings

" the divine gift of righteoufnefs feemingly very near

" to men, yet in effect fets it as high above the reach

" of one whofe confcience is awake, as the perfection

" required by the divine law itſelf-What advantage

" have we by the gospel," if " in order to come with-

" in reach of its" righteouſneſs " we muſt have all

" thole good difpofitions that are neceffary for the

" fulfilling the divine law." Here is no need of

any new or holy principle in order to faith or receiv-

ing Chrift's righteoufnefs.+ And it is one main defign

ofMr. H's book to prove, that there is a principle in

natural men, difpofing them to turn to and loveGod,

and to believe or accept Chrift's righteoufneſs without

any

*Let. to Afpafio, v. 1. p. 123.

+ Whoever reads Mr. S's letters must be very inattentive

not to fee that his notions of total depravity and innate

enmity to God's true character perfectly agrees with Mr.

H's, and that, though he feems fometimes to admit them

in the calviniftick fenfe, yet his whole ſcheme of regene-

ration, repentance, ſelf-denial, and converfion, are repugnant

thereto, and lead us to underſtand all he fays of total de-

pravity (if we fuppofe him confiftent with himfeif) to

mean no more than Mr. H. does, even that unrenewed

men are not averfe to gofpel truth, but fo well affected

toward it as to receive it and become poffeffed of it for

juftification, and that this receiving or belief of the truth

or the gospel is the efficient of regeneration, repentance,

&c. Whoever attends to his letters, v. 1. p. 284-291 .

and v. 2. p. 28-34, 155- and other places, muft fee

this to be his fcheme ; and he that reads Mr.H's dialogue

will as cafily fee it to be the ſoul and fpirit of his.
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any new creation by the abfolute power ofthe ſpirit.

Mr. S. and Mr. H. exactly agree in this, that regene-

ration is effected by light or the power of the truth :

And the doctrine which I hold, that regeneration is

effected, not bylight, but by the in:mediate abfolute influ-

ences of thefpirit ; and that faith implies a holy principle,

and is a boly exercife, utterly deftroys Mr. S's whole

ſcheme, and thwarts Mr. H's notion of regeneration,

faith, holiness, and free juftification, as any one may

fee who attends to what he has wrote in his 6th letter

and elſewhere.

2.
Mr. S. makes the merciful truth, the efficient

cauſe of regeneration. " The gospel reconciles men to

"the JUSTGod by fhewing himto be theSAVIOUR."||

" The merciful truth is fufficient to fave. It needs

" no requifite, no preparative from man, to produce

66 a reliſh for it. It creates a reliſh for itſelf, it an-

" fwers the majeſty ofhim whofe voice it is, and who

" framed the confcience ofman for hearing his voice.

" It wounds and heals, it kills and makes it alive.”*

Here Mr. S. afcribes conviction, regeneration , recon-

ciliation and the whole work to " the merciful truth"

operating on the confcience, affifted by a defire of

fafety orfelf-love. Mr. H. agrees with him in all

this, and afcribes the work to the goſpel, natural con-

fcience and felf-love uniting their joint influence-

His fcheme is this. The gofpel gives the finner a

view of two things ( 1.) of " God's character as

" amiable in itſelf, which alone is not fufficient to

" engage his love." (2.) How this bears a be-

" nign afpect on his happinefs."+ Natural confcience

approves the firft, and felf-love the laft, and all toge-

ther bring the heart to love God fupremely, make

" him a new creature and flay his enmity," while no

new principle is created in him by any power but that

of" moral exertions and means." But is not this

to adapt the gofpel to the taste of carnal hearts ? It

is

Lot.to Afp . v.1.p.113. V.2.p.19. † D.p.58 . ‡ D.p.26.
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is then, Mr. H. and not I, that fully agrees with Mr.

S. in this point. The doctrine I hold that regeneration

is effected, not by light or the power,or as Mr. S. calls

it, "the ſpirit of the truth," (v. 1, p. 295) but by the

immediate energy of the fpirit, fubverts both Mr. H's

and Mr. S's whole ſcheme ; for as they are both the

fame, fo they both fall together, if this is admitted .

It is plain to any intelligent reader, that this is utterly

repugnant to Mr. S's notion of faith, regeneration,

and juftification by free grace alone ( fee v. 2, p. 28,

34, 155.) Nothing therefore can be further from

matter offact than Mr. H's affertion, that " this is

" the darling doctrine of the Sandemanian divines,"

for this can with great propriety be faid ofhis notion,

that regeneration is effected by the power ofthe truth..

3. Mr. S. makes faith to preceed regeneration.

He tells us " When fuch a fenfe of worth" (i . e. of

the atonement) " takes place, it gives birth to a new

" principle or difpofition toward it ."* Mr. H. alfo

makes faith to preceed regeneration, and an efficient

cauſe of it ; or at least he fuppofes that it makes men

fit fubjects ofit. +

4. As to the fpirit's influence Mr. H. and Mr. S.

fully agree. Mr. S. fays, " The fpirit bears witneſs

" to the truth when heperfwades men to believe it ;"

i. e. his teftimony conquers their objections, convin-

ces conſcience, and fo perfwades their hearts ; and

thus produces faith by moral fwafion or objective light.

It is notorious that he ridicules the doctrine ofthe new

creating influences of the 1pirit on the heart. And

his brother H. joins him in this , and compares rege-

neration to " a mechanical change."§

5. Mr. S. maintains that the gospel being ap-

plied to the confcience, works its way into the heart,

and produces all holy exercifes. His words are,

" When

* Let. v. 1. p. 251. + D. p. 38, 46 .

See Wilfon's Palemon's Creed, Art.
17.

Let . v. 2. p. 157.

§ D. p. 26.
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66

" When once the faving truth is admitted into the

" confcience" (not the heart) " of any man, it be-

66 comes, as it were, a new inftinet in him, encou-

raging him to draw near to God. "* Mr. H. fays,

" When the holy ſpirit gives this double view" ( i . e.

of God's character, and of his kindneſs ) " to the mind

" of the poor" unregenerate " finner, by the word

" of the gospel, and ſtrongly impreffes this fenfe on

" the heart, there needs no more ; his enmity dies,

" flain by the moral power",† not of the fpirit, bud

" ofthis glorious light, truth and love of God-he is

a new creature.‡

66

6. Mr. Sandeman's whole fcheme ofreconciliation

to God proceeds on this principle, viz . that felf-love

is the fpring of all our love to God, i. e. an expecta-

tion or hope of his own fafety will reconcile the finner

to God. Let us hear his own words. Speaking of

finners having a fight of the atonement, he lays,

" Now and not till now do they begin to love God

" and hate evil. If The gofpel reconciles men to the

JUST God, by fhewing him to be the SAVIOUR."§

To the fame purpoſe fee his letters to Afpafio v. 1, p.

IC2, 228, 251 , & alibi, in which he fully maintains

66

that

Let. v. 2, p. 164.

+ What does Mr. H. mean by " the fpirit's ftrongly im-

preffing this fenfe on the heart ?" Doubtlefs by " this

fenfe" he means " a fenfe ofGod's holy truth and love."

But is this ever impreffed on the unregenerate heart ?

Mr. H. fuppofes it is, and fo begs the queſtion in difpute

again. But if it is fo, then he has " this fenfe" before

he is regenerated, and this is the cauſe of his regeneration.

But is not " this fenfe" a holy exerciſe of heart ? If it is ,

then the heart is already regenerated ; or elfe it is holy

while unrenewed, and its holy exercifes is the efficient

caufe ofits regeneration, or of its first holy exercifes-

Nothingfurely can be more abfurd than this. Befides, if

the holy spirit impreffes this fenfe on the heart, then he

exerts fome power befides that of the " light, truth and

love of God; even aphyfical power.

"

D.p.58. Let. to Afp.v.1, p.75 . 3d edit. §Eodem p. 112,
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that a ſenſe of ſafety or felf-love gives being to faith, a

new principle, and every grace. Now let us hear Mr.

H. on this head. " From what has been obſerved it

" follows, that it is not enough to engage a finner to

" love God with a fupreme, practical regard, tofhew

" him the character of God as amiable in itself ; he

" muſt alſo be fhewn how it is confiftent with his

" happineis." #

In thefe and many more errors do Mr. S. and Mr.

H. agree. But I do not blame Mr. H. for agreeing

with Mr. S. but for difagreeing with the fcripture in

feveral things as Mr. S. does, and with the doctrines

held by found calvinifts in oppofition to Arminius

ever fince he broached his deteftable and deftructive

errors.

SECT. VIII.

In which is fhewn the falfhood of Mr. H's cry of

new divinity, &c.

T

HE total moral depravity of fallen nature, or

a rooted, innate enmity in the heart to God's

true character ; and the neceffity of the abfolute or

phyfical, immediate energy of the ſpirit in regenera-

tion, are the principal doctrines in my fermons Mr.

H. contends againft. And as though conscious of

the infufficiency of arguments from fcripture and rea-

fon to difcredit them, he raifes and keeps up a cry

againſt

† D. p. 58.

The Heathen idolatry fat up the devil in the place of

God asthe object for men to worship : but this impious

principle fets up man as the object of God's highest re-

gards, and allows him to be worthy of our love only fo

far as he appears to ferve our interefts, and advance our

glory and happineſs-Thoſe who will cleave to this vile

fentiment must abide the fatal iflue of it .
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against them as NEW, and dangerous. And as it was

much eaſier to declaim against them, than to find

good and folid evidence from ſcripture and reaſon to

difprove them ; and as in this way ofraiſing an odi

um on the authors, and the doctrines they teach, was

much more likely to make the greateſt number of

profelites, as moſt people are more eafily influenced

by an address to their paffions than to their reaſon, I

ſhould not ſo much wonder at Mr. H's taking this

method, were it not for two things : ( 1. ) That this

is not a true affertion . ( 2. ) That he gives us to un-

derftand, in the beginning of his dialogue, that he is

remarkably " modeft, and has no quarrel againſt any

of the gentlemen he oppofes, and that it is error,

hurtful error, he contends against, not men" * ; from

all which one would think he defigned to make his

appeal to the reafon, and not the paffions of men ;

and that he would have expofed thofe errors, without

giving any frightful and reproachful names to the

authors of them, or even to the doctrines themfelves.

However, Mr. H. ought to confider, that I and others

really believe thefe doctrines to be, not only fcriptural,

but of vaft importance in the Chriſtian ſcheme, with-

out which it is impoffible to make the gofpel confift-

ent with itſelf, or with the perfections of Jehovah ;

and that we are not therefore to be frighted from be-

lieving and teaching them by any popular clamour

raiſed againſt them orus, as being " newand unheard

of opinions, and new apoftles and Sandemanian di-

vines ." Nothing, I hope, is like to prevail in this

cafe, but clear and conclufive evidence from feripture

and reafon ; and when Mr. H. fhall give us this, I

hope we ſhall be ready to attend to it, and on con-

viction to renounce our errors.

I defire the reader to bear in mind, that the above

doctrines are the chief things which Mr. H. fo often

reproaches as NEW, and calls them " new divinity".

<<
new

* D. p. 7, pref. p. 3 .
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"new doctrines"-" new orthodoxy"-newſcheme"

"new notions"-" new fyftem, or rather chaos of

divinity," &c. And thoſe who teach them he calls

" new teachers"—“ new divines”—“ new apoſtles,"

&c.

But muft it not furprize the reader to find that all

this loud cry of new, upstart divinity, is without any

foundation in fact ; and that he might, as confiftently

with truth, have faid that the doctrine of original fin,

and of unconditional decrees, or any other doctrine,

is new ! and to find that theſe have been the fentiments

of multitudes of calviniftick divines for near two

centuries, and have been received and approved by

the orthodox churches ever fince the reformation !

I would not intimate that the teftimonies I fhall

bring are defigned to ftand for the leaft degree of

proof of the truth of theſe doctrines ; no ; to the

law and teftimony ; that only is the rule by which to

judge ofdoctrines ; but I bring them only to prove,

that theſe are not new notions ; and fo that there is

no truth in Mr. H's loud cry of new divinity, &c.

The firſt I mention is Mr. William Perkins, an

approved divine, who wrote near 200 years ago.

Speaking of moral depravity or enmity to God, he

fays, regeneration is that " whereby a man, of a limb

❝ofthe devil is made a member of Chrift ; and of a

" child ofthe devil (whom every one of us refemble,

" as any man doth his own parents) is made a child

" ofGod."* Having quoted Rom. viii . 7. The carnal

mind is enmity against God, he fays " this fignifies that

" the beſt tho'ts, defires, affections and endeavours

" of natural men, even thofe that come neareſt to true

" holiness, are not only contrary to God, but even

" enmity itſelf. And hence I infer, that the very

" heart itſelf, that is , the will and mind-are enmity

"to God. Mentioning Eph. ii. 1. 2ou bath be

quickened who were dead in trefpaffes and fins, he fays,

P. 271 offol . v. 1. + P. 559.

66 not
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*

" not as the papifts fay, weak, fick or half dead."

This is his, and my viewof the corruption of nature.

Now let us hear what he fays of regeneration being

effected by light.

" But here we must remember, " fays he," that

" however in reſpect oftime the working of grace by

" God's fpirit, and the willing of it in man, go toge-

" ther ; yet in refpect of order, grace is firft wrought,

" and-man's will muft be first of all acted and moved

" by grace, and then it alſo acteth and willeth . In

" the renovation or converfion of a finner, I confider

" two things, (1. ) The beginning or ground thereof,

" and that is the fetting or imprinting of the new

" qualities and inclinations in the mind, will and

" affections ofthe heart. And this is the intire and

mere work of God in us, and upon us ; and we in

" it are merely paffive, not active. The (2d) is the

" evidence of the former in new and fpiritual acti-

" ons." " There is a two-fold converfion, paffive

" and active. Paffive is an action of God whereby

❝he converteth man, being as yet unconverted.--

" Alive is an action whereby man being once turned

to God, turns himfelf-For the firft-it is called

" regeneration, and repentance is the fruit thereof. |-

" Nowthe work of regeneration in man is a proper

and immediate work of the God-head- Nothing

" therefore can actively regenerate but God. Sacra-

" ments can't do it.If they can, they are not only

" moral, but they are more than physical inftruments ;

nay they are as God himſelfin this regard."§

"

To this I add the opinion of that noted and ap-

proved divine, Francis Turretine, who wrote about

100 years ago. In his body of divinity, fifteenth

place, concerning vocation and faith, queftion iv.

13. he fays, " Converfion is habitual, or actual-

" Habitual or paffive converfion is effected by the in-

" fuſion of ſupernatural habits by the holy spirit.-

" Actual,

* P. 560. † P. 558. IP.636. || P. 613. § 2. 680,

T
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" Actual, or rather active, by the exerciſe of thoſe

" good habits, in which, the acts of faith and repen-

" tance, as they are given by God, fo they are exerted

+

" byby man. By the first man is renewed and con-

" verted by God. By the laft man being renewed

" and converted
by God, converts himſelf to God,

" and being acted upon, he acts . The first is more

" properly
called regeneration

, becauſe it is like or

" agreeable
to a new birth, in which man is con-

" formed to the image of his Creator. But the laſt

" is properly
called converfion

, becauſe it includes

" man'sown act. However
they can fcarcely be dif-

tinguiſhed
with refpect to time in adults, in whom,

" God's act converting
the man, is never without

" the act ofthe man converting
himſelf to God." *

66

Again, having put the queftion, Whether man in

the first moment of his converfion (i . e. in regenera-

tion which he calls the first converfion) is merely

paffive ? Or whether his will ever co-operates with

the grace ofGod in it ? The firft he affirms, and de-

nies the laſt, in oppofition to the Papiſts, Socinians

and Arminians, and alfo againſt the Pelagians, and

Semipelagians ; fo that it is eafy to fee with whom

Mr. H. has taken his place. This Author having

premiſed ſeveral things in order to clear the queſtion

from ambiguity, 15th place, queft. v. § 4. fays, " The

queftion

* Converfio fpectari poteft vel ut habitualis , vel ut actualis

Converfio habitualis feu paffiva, fit per habituum fuper-

naturalium infufionem a fpiritu fancto . Actualis vero feu

activa per bonorum iftorum habituum exercitium , quo

actus fidei & penitentiæ, & dantur a Deo, & ab homine

eliciuntur. Per illam homo renovatur, & convertitur a

Deo. Per iftam homo a Deo renovatus & converfus , con-

vertit fe ad Deum, & actus agit . Illa melius regeneratio

dicitur, quia fe habet ad modum novæ nativitatis , qua

homo reformatur ad imaginem Creatoris fui ; ifta vero

converfio, quia includit hominis ipfius operationem. Licet

vero ordine temporis vex diftingui poffint in adultis, in

quibus actio Dei convertentis hominem, nunquam eft fine

actione hominis fe convertentis ad deum,
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66

་ ་

queſtion is , Whether in that" (the firſt ) " moment

" of converfion" ( i. e. regeneration) " and as to the

beginning of it, man has any thing of himself by

" which he co-operates with efficacious grace, fo that

"the work may not be wholly attributed to grace,

" but alſo to free- will excited by grace, which the

66
Papifts and other Pelagianizers affirm ; but we de-

ny with the orthodox, who acknowledge no effi-

" cient caufe, properly fo called, befides God himſelf

" regenerating, or the fpirit of regeneration . They"

(i . e. the orthodox) " make the man who is about to

" be truly regenerated, the mere paffive fubject ofthe

" regenerating fpirit, and of thofe new qualities

" which by him are infufed. Altho' after thefe new

" qualities are infuled, he poffeffes himself as an

" active, free inftrument of his own actions."*

Van Maſtrich, another noted and approved calvi-

niſtick divine, maintains that regeneration is wrought

not by moral, but immediate, phyfical power and in-.

Aluence on the will ; and fays that the Synod of Dort

held this, and the reformed in general, againſt grofs

Pelagians and Socinians. I will give the reader his

own words.

Having put the question, " Does the phyfical ope-

" ration in regeneration immediately touch ( or effect)

" the will ?" he anfwers " The grofs Pelagians with

" the Socinians do by no means admit of any phyfical

❝ operation

* Queritur. An in ipfo converfionis momento, & quoad

gradusrei, homo habeat aliquid ex fe quo cooperetur gra-

tiæ efficaci, ita ut opus non gratiæ tantum, fed & libero

arbitrio a gracia excitato tribui poffit, quod affirmant

Pontifici, & Cæteri Pelagianizantes. Nos negamus cum

orthodoxis, qui nullam caufam efficientem proprie fic

dictam agnofcunt, quam Deum ipfum regenerantem, five

fpiritum regenerationis. Hominem vero regenerandum

facient fubjectum mere paffivum fpiritus regenerationis, &

novarum qualitatum, quæ ab ipfo infunduntur. Quam-

vis poftea infufis jam novis qualitatibus, fe habeat ut in-

ftrumentum activum liberum fuarum actionum."
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" operation of God in regeneration ; but that which

" is moralonly, and extrinfic to the man . The Se-

“ mipelagians, with the Jefuits and Arminians,

" allow offome kind of phyfical operation in regene

" ration ; but fuch only as does not touch (or effect)

"the will, or the freedom of a felf-determining

<s power ; bur only other faculties of the foul."

66

"Some ofthe reformed, v. g. John Camero, and

many others, do indeed hold a phyſical operation

" that has refpect to he will ; but then ' tis only me-

" diate by the underſtanding, which God, in regene-

" ration, does ſo powerfully illuminate and convince,

" that the will cannot but follow (or obey) its laſt

" practical judgment,

" The Synod of Dort, with moſt ofthe reformed ,

" extend a phyfical operation to the will in regenera-

tion, and that immediately, which confers (or begets)

" in it anew propensity toward fpiritual good ; which

" in myjudgment is exactly agreeable to truth ."*—

I heartily with that Mr.H. and all who can read Latin,

would

* Queritur, an regenerationis operatia phyfica etiam volun-

tatem attingat immediate ? Pelagiani craffi , cum Socinianis ,

nullam omnino regenerationis admittunt operationem

Dei phyficam ; fed moralem tantum, homini extrinficam.—

Semipelagiani, cum Jefuitis & Arminianis aliquam admit-

tunt regenerationis operationem phificam ; verum quæ

ad voluntatem, feu liberum arbitrium non pertingat ; fed

ad alias tantum animæ facullates.

Reformati nonnulli, v. g. Joh. Camero & complures alii,

operationem phificam admittunt quidem , occupari circa

voluntatem ; fed mediate tantum intellectu , quem Deus in

regeneratione, adeo potenter illuftrat & convincat, ut vo-

luntas non poffit non fequi ultimum ejus judicium practi-

cum.

Synodus Dordracena, cum plerifque reformatis, phificam

regenerationis operationem, ad voluntatem, et quidem

immediate, extendit, quippe cui novam propenfionem, verfus

bonum fpirituale, conferat : quæ meo judicio, veritati

maxime eft confentanea." Theoretico, Practica Theo-

logia P. 765, 766.
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would carefully confult theſe authors on this fubject,

who are ſo fully of my fentiments, that it is difficult

for me to ſay any thing further than they have done

before me.

66

66

The Rev'd Mr. John Cotton of Boſton in his ex-

pofition of the x111th chap. of the Revelation, wrote

above 100 years ago, page 198 fays, " Take the beſt

fpirit" (i. e. among unrenewed men ) " there is

unconceivable enmity in the beſt natured man

against Chrift ; there is an imbred enmity againſt

" him ever fince the world began, as is impoffible to

" be healed but by the blood of Chrift-and unleſs

" he heal them, verily children of a ſpan long cannot

" be faved."

66

Mr. Henry on Ifai. v. 7, 3. addreffing finners,

fays, " You have it woven into your nature to back-

" flide from God and deal treacheroufly with him."

Mr. John McLaurin, a late eminent miniſter in

Glaſgow in Scotland, ſpeaking of the power of God

diſcovered in the croſs of Chriſt, ſays, " The motive

" ofhis enduring the cross was powerful, divine love,

" ftronger than death ; the fruits of it powerful, di-

" vine grace, the power of God to falvation, (Rom.

" i. 16) making new creatures , raiſing ſouls from the

" dead ; thefe are effects of omnipotence. We are

" ready to admire chiefly the power of God in the

" vifible world, but the foul of man is a far more

" noble creature that it : We juſtly admire the

power of the creator in the motion ofthe heavenly

" bodies, but the motion offouls towards God as their

center, is far more glorious ; the effects of thefame

power

6c

66

* What Van Maftrich has wrote in his body of divinity on

regeneration is lately tranflated into English, and will

foon be printed. Thoſe who have a defire to ſee what

that celebrated divine has faid on this most important

fubject, may procure one of theſe little books from the

author of this appendix as foon as he shall receive them ,

which 'tis likely will be in a fhort time. Price 8d. L. M.
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66

power far more eminent, and far more lafting."+

Again, "Holiness itſelf, in the true notion of it, is

" the object of a prevalent rooted averfion in their"

(finners) " hearts ." Again, " Since attention to

" motives is not fufficient to rectify the heart, it is

" an argument of our need of the grace of God"

(i. e. his immediate energy) " for that end," ||

Again, "When men continue in their wickedness,

" notwithſtanding their ſtrong attention to the mo-

" tives to holiness ; their meditation, their attention ,

" their affections aggravate their guilt."§

I could multiply quotations from a variety ofap-

proved calviniftick divines to fhew that my doctrine

oftotal moral depravity, &c. is not new.
But Ifhall

trouble the reader with but one more, which fhall be

from our excellent confeffion of faith compofed by

the affembly ofdivines at Weftmifter, who on effect-

ual calling fay,that God " by his almighty power de-

" termines them" i . e. finners, " to that which is good,

" and effectually draws them to Jefus Chrift. Yet fo,

66

as they come moft freely, being made willing by

" his grace. This effectual calling is of God's free

" and ſpecial grace alone ; not for any thing forefeen

" in man, who is altogether paffive therein, untill,

(6

being quickened and renewed by the holy fpirir,

" he is thereby enabled to anſwer this call, and to

" embrace the grace offered and conveyed by it."-

This needs no comment to fhew that it is plainly on

my fide ofthe queftion ; and though it is but a hu-

man teftimony, yet it proves what I bring it for, viz.

That my doctrine is not new, nor built on Sandema-

nian principles, but truly calviniftick .

Here let it be obferved that Mr. H. in order to

perfwade the vulgar that he is a calvinift,afferts, " All

judicious calvinift divines, who underſtand them-

" felves, conftantly affert that converfion or regenera-

(6

† M ·Lau. Ser. and Ei p. 75.

P. 311. $ P. 367.

P. 301.

tion
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" tion is wrought by light, by the moral power of

" divine truth and love, as believed and realized."*

If this is true, then it follows either ( 1. ) that the

Weftminſter affembly of divines and others I have

quoted, were not calvinifts, or (2.) that they did not

underſtand themfelves. I think that Mr. H. greatly

mitreprefents and injures the calvinifts in the above

affertion as is fufficiently evident from the above quo-

tations. Though I acknowledge that many who are

found in other points generally called calviniſtick, have

run into this opinion , particularly the Rev'd Jonathan

Dickinſon on the five points, where he treats ofcon-

verfion and the grace of God in it.of God in it. By reading of

this in my younger years I was led to follow the fame

opinion, tho' I confefs it always appeared fomething

confuſed to me, yet was unable to difcover where the

inconfiftency lay, and by this view I was led to pub-

lifh the following fentences in a fermon on the trial

of the fpirits, viz. "God begins with the underſtand-

ing, and having gained this, the will and affections,

and all the powers ofthe foul fubmit ofconfequence,"+

And " The true fpirit brings light and truth to the

underſtanding, by which means the will is bowed and

the afflictions gained over to holiness." This I own

agrees with Mr. H's opinion on this head ; but for

reaſons already given, I have altered this fentiment,

and can't but think thofe reafons are conclufive and

fufficient to justify the change ; and hope I fhall be as

ready to alter any other opinion when I fee as good

reafon for it. Now in direct oppofition to thefe di-

vines and the current opinion of the firft reformers

and of thoſe who with them down to this day, have

embraced the great doctrines of free grace, Mr. H.

has the affurance to call the doctrines of total human

depravity, or innate enmity to God ; and ofthe ne-

ceffity ofthe immediate phyfical energy or power of

the ſpirit in regeneration, " new divinity," &c.

However

* D. p. 44, 45. † Ser, on trial of Spirits, p. 18. ‡ P. 29.
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*

However it is fufficiently clear from the above quota-

tions, that theſe reproaches are as far from truth as

any thing Mr. H. could have invented, and, to uſe his

own phrafe, " are as contrary to fact as to affert that

" all men walk on their heads with their feet ftretch-

❝ed up into the air."* Perhaps the apology for him

is, that he is as little acquainted with old calviniſtic

divines, as he was with Mr. Hopkins's enquiry, and

Dr. Bellamy's fermon, out of which he has attempted-

to extract fome dangerous errors, tho' he never faw

the one, nor heard the other. This I am fure will re-

flect lefs on his moral character than to fuppofe the

contrary.

From the above quotations it is alſo evident with

whom Mr. H. ought to rank, and what company we

find him among. Perhaps he did not imagine hehad

advanced fo near to Rome, nor fo fully eſpouſed the

doctrines of Pelagius and the Arminians : yet we ſee

he actually takes the fide of the papiſts and thoſe

other erroriſts in oppofition to me.

T

CONCLUSION.

HE doctrines maintained in the preceeding

fermons and appendix, I expect will be very

difagreeable to perfons who have drank in the felf-

righteous principles, which fo awfully prevail at pre-

fent in the world, and even in New-England. Such

as hold the following opinions will likely condemn the

book and its author too.

I. Thofe who believe that promifes of faving

grace are, in fcripture, madeto the endeavours ofun-

regenerate finners.

II. Such as make indifference neceffary to moral

agency, virtueand vice.

III. Such as hate the doctrines ofGod's fovereign-

ty, and abfolute, unconditional decrees .

* D. p. 17.

IV.
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IV. Such as think that previous good difpofitions

are the moral ground and reafon of God's beftowing

divine grace and favour ; andthat God is more ready

to regenerate, pardon and fave little, than great finners

on account of the littleness of their fin, or of their

greater comparative goodness.

V. Such as believe that the ground which any

finner has to hope that God will regenerate and fave

him,is that he reforms andgrows better by his prayers

and ftrivings.

VI. Such as deny the doctrine oforiginal fin and

total depravity, and maintain that men have naturally

a love to the divine character, and ſo are holy before

regeneration .

VII. Such as fuppofe that true love to God fprings

primarily and chiefly from a perfwafion of his love

and good will to us, and that he deferves our regards

only fo far as he will ferve our turn.

VIII. Thole who imaginethey can bring God in

debt tothem by their duties .

IX. Such as with Mr. Sandeman believe that

faith and repentance do not imply a right temper and

holy exerciſes ofheart, but are fruits produced by un--

renewed nature.

X. Such as think it unfafe to truft God with the

whole work of regeneration, and imagine themſelves

more fecure while they keep the ſtaff in their own

hands.

XI. Such as confound regeneration and conver-

fion together and will allow of no difference.

Perfons of fuch fentiments will, no doubt, exclaim

againſt this book, and that whether they read it, or

only hear of it, as tending to difcourage finners from

ftriving ; to mifreprefent the character of man ; yea

and of God too, and to put men out of conceit with`

themſelves, and to drive finners to defpair, &c. &c.

But I earneſtly intreat every reader calmly and can-

didly to weigh the things which have been offered ,

U and
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and compare them with the word of God and the ex-

perience ofthe godly ; and if they are found words, to

receive them, not for the author's fake, who is of little

worth, but for the truth's fake, for God's take, and

for the fake ofthe eternal happineſs oftheir own fouls,

which is greatly endangered by error, eſpecially in the

things which refpect regeneration and converfion,

which, next to the glory of God, is the great end of

the death and fufferings of Jefus Chrift, who herein

fees of the travel of his foul, and then is fatisfied :

Thefe truths will do you no hurt, tho' they tend to

take the crown from the head of the creature, and

place it on his head who is exalted to be a prince and

Saviour,togive repentance and remiſſion offins : For tho'

they diſcover to you your mifery, yet they alfo point

out that deliverer who came to feek and to fave that

which is loft.

Finally, That the fame God who brought again our

LordJefus Chrift from thedead, maybythe famepower

renew and maintain a principle of divine life in Mr,

H. and me, and all who read theſe pages, and enable

us all to live and act to the glory of God, and for the

good ofmankind here,and bring us to that ſtate where

we fhall daily fee new wonders of grace and glory in

the enjoyment of himſelf, is the prayer of one ofthe

moft unworthy of his fervants in the Gospel.

POSTSCRIPT.



( 155 )

POSTSCRIPT.

TH

HEpreceeding appendix had been fome months

ready for the prefs, and only waited for paper

to print it, when two pamphlets were put into my

hands, one entitled, Animadverfions on Mr. H's dialogue,

by the Rev'd Samuel Hopkins ; the other entitled ,

Aletter to the Rev'd Samuel Hopkins, &c. by the author

of that dialogue.

Mr. Hopkins in his animadverfions, profeffedly

avoids entering into any argument with Mr. H. * but

animadverts with great juftice and keennefs on the

grofs abfurdity of Mr. H's conduct in writing againſt

a number offalfe propofitions and dangerous errors,

fpreading in the country ; collected out of fundry

difcourfes lately publifhed, while he had never feen

any ofthem, except two fermons of mine which were.

fcarce known, as there were but a few (only 50) of

them in the country. He alfo with great juftice

points out feveral manifeft inconfiftences and contra-

dictions in the dialogue, and mentions fome falſe

affertions or propofitions he finds there.

Mr. H. in his letter replies with much greater

ſmartneſs than appears in his dialogue, but difcovers

a more angry frame ofmind. His letter fhews that

he is much galled by the animadverfions as it is pretty

full of reflections and bitter farcafms which tend much

to hurt his caufe . Mr. H. can't defend his conduct int

writing against Mr. Hopkins's Enquiry, &c. while he

had never read them, and therefore he ought to have

confeffed his error and ſubmitted to the reproof, juftly

due to fuch conduct . 'Tis a pity controverfial writers

do not ftudy to avoid expreffions which difcover an-

ger, which certainly tend only to blow up the fame

unhallowed flame in others : Would they do this,

* Animad. p. 3.

their
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their indulging a little keen pleaſantry in the courfe

oftheir debates, might be winked at, as it tends when

well placed, to enliven thethoughts of the readers,and

make the perufal more pleaſant.

C

Mr. Hopkins in the courfe of his animadverfions

mentionsthe ſtate ofthe controverfy between us,which

Mr. H. quotes with fome remarks interfperfed, viz.

" You fay, Sir, The difpute between us does, by

my own acknowledgement, turn upon the doctrine

of man's total depravity' ( a very unwarrantable affer-

tion, Sir, ) The doctrine of man's total corruption in

his natural unrenewed eftate, which has been held by

all found calvinifts from the reformation down to this

day, and is exprefly afferted by the affembly of divines

at Weſtminſter in their confeffion of faith and cate-

chifms : This doctrine, you fay, is as falfe and dan-

gerous an error as any ofthoſe I have oppofed in Dr.

Whitaker or you. And more fo if poffible, as the

former is the foundation of the latter.' This, Sir, is

a very extraordinary paffage.— I fuppofe found calvi-

nifts hold thegeneral doctrine of man's total corruption,*

but

* " The general doctrine-of man's total depravity." This

is a very uncouth expreffion, and I think quite unintelli-

gible. The word general, in common fpeech, means the

fame as the greaterpart, but not the whole, total or univer-

fal. So a rain is general which falls on the greatest part

of a country, tho' fome parts are dry : But how a doctrine

can in this fenfe, be termed general, I know not, unless

to intimate that it is generally, tho' not univerfally held,

or generally, but not univerfally true. Perhaps Mr. H.

means that found calvinists hold this doctrine in a general,

lax manner, without any fixed, determinate ideas about

it ; which I fuppofe is the meaning of the paffage ; but

then, not the doctrine, but the manner ofholding it is ge-

neral . If Mr. H. will find a better meaning, he muft

fearch for it, not in the above expreffion,but in the mean-

ing of his heart which he has kept to himſelf. He has a

better meaning for ought I know, than his words con-

vey ; and what makes this the more probable is, that he

fometimes
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but their modes of explaining it circumftantially dif

fer ;" and in many places he utterly denies this ftate

of the controverfy, and infinuates that Mr. Hopkins

has artfully and defignedly put it on a wrong foot.

It is not my deſign to write an anſwer to Mr, H's

letter in defence of Mr. Hopkins's animadverfions,

(1.) becauſe his dialogue is a fufficient confutation of

his letter, fo that it deferves no anfwer, and (2. ) if it

did, it would belong to Mr. Hopkins to give it.-

The reafon why I fet down to remark on it is, be-

cauſe Mr. H. has therein denied the main point in

debate, and afferted many things in direct oppofition

to what I have fuppofed he has taught in his dialogue.

Therefore as I have ftated the controverfy in the

fame manner as Mr. Hopkins has done, it is neceſſary

at leaſt to recall to the readers mind what I have faid

in the firſt ſection ofthe appendix relative to the point

in difpute. For it I have ftated the queftion wrong,

I have been arguing to no purpoſe ; at leaſt I have

not confuted Mr, H. but only a doctrine I have

palmed on him, and which he has not taught. I

heartily wifh, for Mr. H's fake, that as I have ftated

the controverfy it may be different from, yea oppo-

fite to what he defigned ; but I fear not to appeal to

the judgment of the reader, whether there is not the

cleareſt evidence from his dialogue, that the doctrine

of total depravity is there oppofed, not in a fingle ex-

preffion, but in the tenor ofhis book. That the rea-

der may be fatisfied that this is the meaning of his

dialogue, whatever was the intention of his heart, I

defire he would review the firſt ſection ofthe preceed-

ing appendix, where I have quoted feveral paffages

from it tothis purpoſe. But leaft fome fhould think

this too much trouble, I will here quote a few paffa-

ges

fometimes writes one thing, while he means the direct

contrary, if we believe what he fays, Let. p. 11 , 12, and

compare it with his dialogue, p. 52, 53, 56, 58.

1 Let. p. 7.+ Let. p. 5.
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66

ges from it again, which ferve to fhew that it is fo far

from teaching the doctrine of total corruption, that

the dialogue (whatever he does) maintains, that all

moral beings, both righteous and wicked, hate fin ,

and love God's true character. He fays, " There is

" in man a natural faculty whereby he is rendered

" capable of difcerning and diftinguishing between

" moral good and evil, as well as natural, and rea-

"dily perceives the oneto be right, amiable, and wor-

thy of esteem and honour,and the other wrong, hateful

" and blameworthy, immediately, as foon as the ob-

jects are feen by the mind in a true light-without

" any furth r reaſoning about them. " " Actions

" and characters morally good when viewed by the

" mind in a true light, or as being what they really

" are, can't but appear good, amiable, and worthy of

" efteem and honour, confidered abfolutely in them-

felves, and are in fact fo regarded by all men in

" this view of them , and cannot be hated for their

" own fakes, & vice verfa." Again,

16

.

..

" God cannot be the object of hatred to any moral

" being confidered fimply in himfelf."* " There is

" a prevailing contrariety to God and his laws in the

" hearts ofmen, fo far as the lufts of fin rule in them.

" But then, in this they are contrary to themſelves as

" well asto God"-" and lame and condemn them-

" felves for acting wrong."+-Now is this confiftent

with total corruption ? Rather, is it not a plain affer-

tion that all men are truly virtuous, fince they are

contrary to and oppofe their finful lufts , as truly as

thofe lufts are oppofite to God. I believe Mr. H. will

find it no eafy tafk to perfwade people of common

fenfe, that this is reconcilable with the doctrine of to-

tal corruption, how general foever he makes it . I

could fill pages with quotations of this kind ; but

fhall mention only one more where he exprefly puts

the

D. p . 52 , 53. See my remarks on thefe paffages, Ap. p.

64-89. * D. p. 56, 57. + D. p. 57 , 58.
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the controverſy on the foot of total depravity. Hav-

ing quoted from my fermons the following words,

viz. The minds of men are too full of enmity to

God, to be perfwaded to love or be reconciled to him

by any, though the most powerful arguments ; there-

fore I do not think that regeneration is effected by

light-but in order to this the power ofGod muſt be

exerted and by this alone men are created anew,"*

he adds, " If the premiſes are true, the inference is

undoubtedly juft, &c."+ Now obferve, that total

corruption or enmity to God's whole true character,

is what he calls the premiſes ; and the confequence is,

therefore regeneration is not effected by objective

light, but by the immediate phyſical energy of God.

This inference, which he ſays, "is the darling doctrine

of the Sandemanian divines, and the quinteffence of

the new orthodoxy, and the worſt he has ever read,"‡

is at once by his conceffion undeniably eſtabliſhed, if

the premiſes are proved. Now if " this is the quin-

teffence," i. e. the very life and foul " ofthe new or-

" thodoxy," which he fays I teach, and if this juftly

follows from the premiſes as he allows ; then he de-

nies the premiſes, viz. that man by nature is totally

corrupt ; but that if this can be eſtabliſhed the quin-

teffence, the fum and fubftance ofmy doctrine is true.

Can words be more expreffive of the ftate of a con

troverſy than theſe ? And yet in the face of all this

and a great deal more, he tells Mr. Hopkins that

" it is a very unwarrantable affertion to fay, that the

controverſy does by his ( Mr. H's) own acknowledg

ment turn upon the doctrine of man's total corrup

tion." What fhall we think of this ? Surely more

need not be faid to fhew that Mr. H. has no right to

deny this ftate of the queftion , unless he has a right

to deny he wrote the dialogue. He muft either deny

total depravity, and fo admit this ftate ofthe contro-

verly, or embrace what he calls " the darling doctrine

of

* S. p. 58. ↑ Dip. 25 , 26. † D. p . 8. 26. || Let. p. 5.
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of the Sandemanian divines, the quinteffence of the

new orthodoxy ; the worft fcheme heever read.”

Mr. H. thinks he has found a way to extricate

himſelffrom this difficulty, and put the controverfy

upon another foot, whichis by coining a new double-

refined diftinction, as unintelligible as any of thofe in

Thomas Aquinas or any ofthe ſchoolmen , viz . That

total corruption is to be diftinguiſhed from natural

enmity to God's true character,fo that one may be af-

firmed, andthe other denied. He fays, " But is it really

" as you fay, that a man can't difbelieve and oppofe

" this doctrine concerning the enmity, but he muſt

" difbelieve and confequently deny the doctrine of a

" total corruption ?" "Menwho admit thisdoctrine

" do, and may very confiftently deny your doctrine

" concerning the nature ofthe enmity."-There is

" an effential difference between your doctrine con-

cerning the enmity, and their doctrine of the cor-

ruption."* But it feems that he expects us to be-

lieve this upon his naked affertion ; for he has been

very careful not to fhew wherein the diftinction lies,

unless we may gather it from these words, " They"

(i. e. all found calvinifts) " believe the corruption is

of the moral kind." But this fhews no difference,

becauſe they and we too, believe the enmity we hold

to be alfo ofthe moral kind, i . e. it is a principle and

temper inherent in, and exerciſed by moral agents who

are therein fubject to moral law. But I believe few

will be able to tell what Mr. H. means by the word

moral in this place ; and I will not venture to con-

jecture : for ifhe can deny the ſtate of the controverſy

whichis fo clearly expreffed by himfelf, he may with

more colour deny any fenfe I can put on fuch dark

expreffions, however right they may happen to be.

I rather call on Mr. H. to give the world a clear ac-

count of what he means by corruption being of the

moral kind ; and by the moral power of theſpirit by

* Let. p. 6, 7. + Let. p. 7.

which
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which he fays the foul is regenerated ; and to point

out clearly the reafon of the above marvellous dif-

tinction, and fhew how total corruption, and innate

enmity to God's whole, true character differ, ſo that

we may confiftently hold the one and deny the other:

The word total, in common ſpeech, is the fame as

whole, entire, compleat, perfect : So total corruption or

depravity means, that there is nothing in men

morally good ; that they are perfectly deftitute of

all holiness ; and that every thought and action

is therefore evil, only and wholly evil continually, as

being deftitute of that which is required by the law.

This is the meaning of total corruption in common

fpeech. It is then moſt evident that abeing thus to-

tally corrupt, acting under the law, muft act in op-

pofition to the law and the law-giver ; and therefore

is at perfect enmity to God. However if Mr. H.

will fhew the difference between total moral depravity,

and innate enmity to God's true character, and make it

appear that one may confiftently be affirmed and the

otherdenied, it will be very entertaining and improv-

ing to me and many others, for it is what I never

have yet met with, as I remember.

Befides, Mr. H. in his letter tells Mr. Hopkins,

" If I underſtand your meaningyou lead your reader

to think that I faid and endeavoured to prove that

men have naturally fome kind of true virtue, and

that their natural corruption is partial, as limited

" and reftricted by fome remaining degree oftrue

" virtue in the heart naturally, and that I reprefente

" the approbation which natural confcience, or the

" natural moral tafte gives to virtue, or moral goods

(6

fimply confidered as fuch, as a truly virtuous ap

" probation,or anexerciſe offome degree of true vir-

tue,natural to the heart of man. In all this you in-

pofe onyour reader,and abute his confidence in you.

" I have faid nothing of all this, and what is more,

" I

((

W

Gen. vi. 5.



( 162 )

" I have not thought ofit. Youhave given here as

wrong an idea ofwhat I faid and ofwhat I believe,

" as could well be given. Ifyou thought yourſelf

" warranted to fay this of me by what I faid in the

" fecond dialogue, you muſt have read it with very

" little attention or great partiality. *

Here you fee Mr. H. utterly denies, what I have

repreſented in the appendix to be the main thing that

` animates and governs the chief of his dialogue, and

without which it would be as a body without life.-

And I am gladto find his intentions were better than

his expreffions. Yet to juftify myſelf againſt the

fame charge which he can with the fame juſtice bring

againſt me as againſt Mr. Hopkins, I beg leave, be-

fides referring the reader tothe first fection in-the ap

pendix, to mention a few things in the dialogue, and

leave the reader to judge whether he has not taught,

whatever he thought, that men have naturally fome

degree of true virtue.

66

1. He afcribes faith to the unregenerate. Hefays,

Regeneration is wrought by thelight, bythe moral

" power of divine truth and love as believed and rea-

" lized," and repeatedly mentions it as his opinion,

that faith preceeds regeneration.

4

2. He afferts that finners are brought to fubmit to

God before they are regenerated . His words are,

" All convinced finners are bro't to afcribe righte-

" oufnefs tothe great God and fubmit at his foot

" before they receive his renewing and pardoning

66 mercy."

3. He holds that unrenewed men hate fin, and

thenffelves on account of it. He fays that men

who are oppofite to God are therein as contrary to

themſelves as they are to him"-" and blame and

condemn themſelves as acting wrong in acting con-

trary to the law.”

Let. p. 11, 12.

# D. p. 55.

4. He

+ D. p. 45.

§ D. p. 51, 57.

‡.D. p. 38,
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4. He largely infifts that all moral beings neceffa-

rily love God, and objects morally good or holy, as

foon as theyfee them , and takes it for granted again

and again that they can fee them in a true light as

amiable and excellent, worthy of esteem and honour, and

are affected accordingly ; that they cannot hate God

but when they view him as a morally evil or con-

temptible being. It would be tedious to quote at

large all the paffages where he maintains this ; I will

therefore only refer to ſome ofthem .*

I need mention no more particulars. The only

queftion which now remains to be anſwered in this

cafe is this, viz. Are faith, fubmiffion to God, hatred

of fin, and of ourſelves on account of it, and loveto

God and morally good objects, all which he fays are

to be found in unrenewed men, and ſome of which he

afferts are effential to the very exiſtence of moral

agents : Are theſe things, I fay, truly virtuous or

not ? Ifthey are, then Mr. H. has taught, whatever-

he defigned, that men have naturally fome degree

of true virtue ;" and thole ought not to be charged

with "inattention or partiality in reading his dialogue,"

who think he has taught this in it. But if theſe things

are not truly virtuous," we muſt be beholden, not

to our bibles, nor to the natural dictates of realon,

but to Mr. H. to tell us what true virtue is.

In order to reconcile Mr. H. with himſelf, or his

dialogue with itſelf or with his letter, we muft con-

clude that by total depravity he means faith, hatred of

fin, love and fubmiffion to God ; for in his dialogue

he ftrongly maintains that unrenewed men may have

all, and neceffarily have fome of theſe, and yet in his

letter he ſays they are all totally corrupt : He muſt

therefore fuppofe that total corruption and love to God,

&c. are convertable terms, and mean the famething ;

or at leaſt that they are not inconfiftent with each

other ; or elſe he contradicts himſelf. The abfurdity

D. p. 52—59, 61 , 62, 64, 66, 68, 69.

of
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of theſe things muſt ſtrike every reader. I fcruple

whether much greater inconfiftences and contradicti-

ons can eaſily be found in any two books wrote, not

to fay by one man, but by thofe who oppofe each

other, than are to be found in Mr. H's dialogue and

letter. Truth is uniform and felf-confiftent ; and

tho' men, and wife men too, who hold the truth, may,

and often do run into fome inconfiftences in fmaller

matters, thro' inattention, yet it is not ufual for them'

Strenuously to oppoſe themfelves in the great and lead-

ing fentiments of the icheme they hold.

One thing more deferves notice here. Mr. H. in

his dialogue fays, " Doubtlefs there is a prevailing

" contrariety to God and his law in the hearts of

men, fo far as the lufts of fin rule in them.""* And

in his letter he fays that the hearts of men are totally

corrupt, and that there is no true virtue naturally in

them. Now ifboth thefe affertions are true (as I

believe they are) then it follows, that enmity or con-

trariety to God is total or perfect : For it contrariety

or enmity prevails fo far as lufts of fin rule ; and if

corruption is total, and there is no virtue, nothing but

lufts offin which rule in men naturally, then enmity

must be total or perfect against God's whole, true

character. Yet this fame author fays, " The new

" doctrines which are propagating among us, are

" built ENTIRELY onthisfalfe notion of man's innate,

" implacable enmity, against the true and whole cha-

"racter ofGod,and arefupported ifthis is admitted. "+

As this is another inftance ofthe moſt glaring in-

confiftency, ſoit fhews that he has put the whole con-

troverfy on the fingle point of man's total depravity.

From what has been faid I think it is pretty evi-

dent that Mr. Hopkins and I have ftated the contro-

verfy right ; and that Mr. H. may as well charge

himand me with any thing elfe, as with putting it on

a wrong foot . However the reader will judge of this.

* D. p. 57.

It

+ Let. p. 5, 6, 7, 11, 12, + D. p. 67, 68,
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It is in vainfor either Mr. H. orme to deny what we

havepublickly taught and printed ; tho' after his ex-

ample, I claim the right of explaining my meaning,

and of telling the world that I have not fo much as

thought of that, which, in the moſt plain language, I

have both taught and printed, when it ſhall happen

to be true.

Beſides, as Mr. H. declares, " he has neither taught

nor tho't that men have naturally any true virtue," he

has at leaſt made them as vile and as much like the

devil as I have done : for he allows them to be moral

agents totally deftitute ofall true virtue ; between which

and a perfectly wicked being there is no medium.-

Had Mr. H. ftript them of moral agency as he has of

all true virtue, he might have denied their perfect en-

mity or oppofition to God ; but this he can't do con-

fiftently, while he allows them to be moral agents,and

yet perfectly deftitute of all conformity to God and his

law. Whythen has Mr. H. made fuch a great out

cry at myfaying that men are perfect enemies to God's

whole true character ? Since he holds the fame thing

' tho' exprefs'd in other words.

IfMr. H. will be confiftent with the principles he

lays down in his letter, he will, at leaſt he may in his

next, maintain, That men are naturally oppofite to

God's whole true character.-That the more fuch de-

praved creatures fee of God's true character, the more

their enmity or oppofition to it will exert itſelf.-

That the cleareft objective light cannot regenerate the

foul ; but in order to it God muſt exert the fame

power which created Adam, and which raifed Chrift

from the dead,* and commanded the light to fhine

out ofdarkneſs ;t and thus acknowledge the truth of

what he has oppofed in my fermons . But if he ftill

chufes to oppoſe theſe doctrines, while he holds total

corruption, it is but reaſonable he ſhould fhew in his

reply, (1.) How a moral agent, totally corrupt, may

act

+ 2 Cor. iv. 6.* Eph. i . 19..



( 166 )

act without a perfect oppofition to God and his law.

(2.)How the truth and that character which he has no

tafte for, and to which his heart is wholly oppofite,

can, by being fet before his mind in his unrenewed

ftate, engagehis love to it. (3. ) Whymen who hate

God and his truth will not feel their oppofition or

enmity to them, exert itself in proportion to their

greater acquaintance with them, fince this holds true,

in fact and experience, in all other cafes.

Mr. H. alfo cenfures the diftinction which fome.

divines make between active and paffive converfion,

&c. as obfcure and improper, and fays, To ſpeak

" more intelligibly, there is a diftinction to be made

" betweenthe action ofthe fpirit ofGod on the mind,

" in whichthe mind is paffive as acted upon, and the

" action ofthe mind answering thereto,"* and owns

that the Weſtminſter affembly ſpeak to this purpofe

in their confeffion offaith, Chap: x. art. 2 , wherethey

fay, He (man) is altogether paffive there untill be

ing quickened and renewed by the holy fpirit, he is

thereby enabled to anfwer this call, and embrace the

grace offered .' Now what is the mighty difference

between Mr. H's diftinction and that which he cen-

fures Mr. H. feems greatly concerned to be

efteemed a calvinift, and thoſewho read only his letter

may betempted to hope he is one ; but then his dia-

logueproves him an arminian, or at leaſt the doctrines

which that contains, are moſt evidently fuch as have,

all along, been charged on the arminians byfound

calviniſts, and which they have difputed for.

66

After what has been obferved, the reader will not

be furpriſed to hear Mr.H. fay, " I neither denied nor

reafoned against the immediate operation of the fpi-

" rit but only against an operation without the word

oftrucb." The fpirit's operations may be immediate,

" andyet be with the truth." The abfurdity of this

is fo glaring, as to baffleevery attempt to illuſtrate it.

However

+ Let, P. 4.* Let. p. 9.
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However he is conftrained to admit the chief things

contended for, fo thatthe truth isin no great danger of

fuffering byhisformer oppofition to it. And it will be

needlefs for meto difpute with him any more on theſe

points, whatever he may reply, fince he has yielded

what I difpute for. And indeed he can write no

more againſt me, unleſs he turns about again, and in

the face of the conceffions in his letter, refumes the

doctrine he has taught in his dialogue, which he de

clares he did not think ofwhen he wrote it.

Mr. Hopkins inhis animadverfions points outſome

inconfiftences he finds in Mr. H's dialogue, and

fhews that " he contradicts himſelf in fundry impor-

tant particulars, and really owns the doctrines he con-

demns," to which he answers, " I don'tthink it need-

❝ful to anſwer you particularly as to this. The in-

" confiftences you complain of are of your own

" making. The appearance of contradictions is the

" refult ofyour mifconftructions, miſrepreſentations,

" and falfe colourings."*

:

This is a very eaſy way ofanfwering the charge of

inconfiftence. The evidence of which is glaring,and

I believe this was the reafon he did not think proper

to anſwer the charge. For my part, I really believe

he never can clear himſelf from it.

There are many other things to be found in his.

letter that equally deſerve remark and cenfure with

thefe already mentioned ; but I cloſe this poftfcript,

earneſtly praying that the God of all grace may give

his bleffing to thefe feeble attempts to defend his truth,

and enlighten our eyes to fee the truth and glory ofthe

ancient gofpel of Chrift,and that wemay all be fo hap

py as to arrive to that bleffed ſtate where we shall fee

eye to eye and every error both ofjudgment and heart

be rectified, and God and the Lamb be our eternal

light. Even fo Amen.

* Let. p. 12, 13.
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