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“Is this the time, O Church of Christ, to sound
Retreat? To arm, with weapons. cheap and blunt,

The men and women who have borne the brunt ~

Of truth’s fierce strife, and nobly held their ground,

Ts this the time to hali, when all around

Horizons 'lift, new destinies cohfront,

Stern duties wait our nation, never wont |

To play the laggard, when God’s will was found?
No! Ra_ther gtrengthen stakes and lengthen cords,
Enlarge thy plang and gifts, O thon elect, ‘
Arid to thy kingdom come for such a time!

-The earth with all its fullness ig the Lord's,

QGreat -things attempt for Him, great things expect,

‘Whose love imperial is, Whose power sublime.

INDIVIDUAL EVANGELISM,
“And he brought him to Jesus.”—John 1:42.

be Thurch anv tbematiuns
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70 their band of Bome
BE. Missions and Sun-
‘\L\L@g; vay Sthool Workers
- (@ whoge praise and re-
[T}l ard are meager on
earth but shall be
great abobe, this book is af-
fectionately dedicated by the
- Synod of Mississippi
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¢ HE PURPOSE of this Volume
> is to put.in permanent form
the Addresses given at Synod’s
Training School for Christian
Workers, June 16-26, 1914.
We desire the instruction
and inspiration, which came to
those who atiended this School,
to be extended to that larger circle in our
Synod and in the Church, who came not
up fo this Mount of Privilege. :

The high merit, superior worth, and
deep spirituality -of those addresses pre-

clude the necessity for any apology for

their publication, ‘while the wide-spread
distribution of the literature of false
teachers filled with vicious doctrines
makes an imperative call to the Church io
send forth a literature filled with those
truths which make for the redemption and
uplift of man, and the glory of God.

Sincerely yours, o
COMMITTEE OF SYNOD.
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@hapter 1
@he Religion of Hope

REV. R. A. WEBB, D.D., LL.D.
L.oulsville, Ky.
Doctrines of the Bible




ROBERT ALEXANDEE WEBB

CHAPTER I.
THE RELIGION OF HOPE.

Hope and Fear have played a large part in human
story. They will continue to be potent factors in the life
of man, until Hope is swallowed up in fruition, and fear

" is consummated in despair.

They define two attitudes of soul, two postures of
spirit, towards the things that are yet to be. Fach looks
into the future—the one with desire, the other with dread.
They are the obverse -and reverse sides of the same emo-
tion; hope is the expectation of future good, and fear is
the dread of future evil. The dictionaries and metaphys-
icians define hope as desire based on expectation, and fear
as aversion based on apprehension. Happiness deseribes
that state of mind in which hope is realized, and despair
that state of heart into which all fears have come, Heaven
is hope attained; ITell is fear realized. '

Man is a creature of hope. It ‘‘springs eternal in the
human breast.”’ It differentiates him from all lower life
of sublunary being. Animals have ‘consciousness, but mo
self-consciousness; no memory to store up the past; no
liope to ecapitalize the future; they live and die im the
present tense. But in the grammar of man’s existence
there is a past, a present, and a future tense. His foday
is brief, his yesterday is long, his tomorrow is endless. He
lives very little on what he now has, and chiefly upon
what he has had and yet expects to have. Indeed his past.
ig but the premiise upon which he stands and hopes for the
future; the echo of the years that are behind resound in
the depths of the time that lies out before him. The.
human raceis a race of hope.

Of this unique characteristic, so distinetively human,
philosophers have discoursed, and poets have sung, and
artists have dreamed, and the heart of the great multitude
hag been sensible.” Hope makes human life’ promissory,

- and human history phophetic, and@ human Literature look
out and beyond. :

Christianity is pre-eminently a religion of hope, and

appeals to man because he is g ereature of hope. The ohjects
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THE RELIGION OF HOPE
of desire which it reveals and the grounds of expestation
whiech it creates, give it 2 deathless hold wpon the
heart of the world, and insure its immortality in the earth.
Everywhere hope looks out of the windows of the Christ-
idn’ Seriptures, and beckons with a thousand hands to the
sun-browned, dust-covered, toil-worn, and fear-smitfen
sons of men, as they track their way across this world.
The Gospel promises to take the gloom out of sorrow, the
despair out of life, and the sting out of death. It stretches
a rainbow upon the face of the clouds, and gives pledges
and bonds that the deluge of human pain and misery shall
ceage from the face of the earth. Tt hangs the twin stars

of immortality and resurrection in the firmament of hu-

man night to guide the victims of dissolution and death.
It commands the human race to stand between the gate-
posts of the cradle and the grave, and watch the rising
sun hang morning glories upon. the trellis of the sky. Our
religion gives man an outlook, a prospect, a future. It is
a religion of hope. :

But so iz every other religion; otherwige it could
command no diseiples, awaken no enthusiasm, acguire no
prestige, and develop no power in the earth. Hope is an
essential ingredient in. any religion; for whether revealed
from heaven or invented by man, whether the grossest
fetichism or the highest and most exalted form of Christ-
Ianity, it exists but to minister to that hope which sits and
begs at the center of the human sounl. A religion of ah-
golute despair, of bleak and desolate pesgimism, could ae-
quire no favour nor gain any adherents among a race that
lives to look out and long, to wish and to hope. Between
such a religion and a hoping creature there counld be no
common point of attachment. Even Brahminism, com-
monly cited ag a religion of despair, kindles a hope, how-
ever gross and inadequate, in the bosom of its votaries—
the hope of returning to this interesting world in the form
of beast or bird, insect or flower—a tiger raging in the
jungle, or a seagull sgkirting the foamy seas, or a fly
zing about its carion, or @ flower blooming by the
ide, or Bome gnarled and decrepit specimen of human-
ursing hig-gores among the ashes and begging for a
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pittance on the roadside—this, that, anything, would be

- better than extinetion, and nonentity. And Buddhism

seeks to immortalize life and justify man’s desire to be,
by itg poor doctrines of renunciation and gelf-impoverigh-
merit. It is to be criticised not as a hopeless gospel, one
that has “*rung down the eurtain’’ and shut out the last
ray of light; but it is to be censured for the miserable
meagerness, the dwarfed and shriveled character, of the
hopes which it has to offer in the name of religion; for

- the pitiful programme which it has espoused; for the

cramped and crumpled things which it dares hold out to
the hungry hand of the inhabitants of this world.
Christianity has no monopoly of hope. Tt iz to be
diseriminated from non-Christian religions by two things:
(1) by the objects of desire which it offers—by the con-
tents of its hope; and (2) by the grounds of its expecta-
tions—the foundations of its hope. The dignity, the value.
the glory, the worthfulness of the contents of the Christ-
ian hope, and the reasons with which it supports all
Christian expectations—these two distinguish our religion
from all others. 'While hope is a feature common to all
religions, the nature of the hope fostered by particular
religions differ widely both in the things hoped for and in
the reasons upon ‘which these hopes are based. :
The modern science of “‘comparative religion’’ makes
a threefold grouping of the religions of the world: (1)
nature-religions, (2} eculture-religions, (3) prophet-
religions. Whatever we may think of the prineiple of
classification employed, or of the terminology used, the

- divisions are sufficiently descriptive to serve our purpose

of finding that object of hope which each type presents
to its devotees, and relies upon as the most dynamie atirae-

. tion of its system.

1, The nature-religions are the crudest and most
primitive forms—the products of man’s earliest efforts to
discover a God and worship. They were treated by the
older writers as the most degenerate types of that true
religion which was at first revealed to the race by its

" Creator. But by such modern expositors as have yielded
. to the philosophy of evolutior and work with the methods
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of ratiomaligm, they are lookéd upon as the instinctive and
untutored, the spontaneous and wunscientifie, interpreta-
tions of the childhood of the race. Under this designation
are -embraced all forms of fetichism and superstition, all
the coarse rites and silly ideas and umecanny practices .of
- savage and uncivilized peoples. Their ‘‘deities’” dwell in
rocks and trees, in-birds and fishes, in animals and all
sorts of' creatures, in all manner of charms and carved
images. The forces of nature were supposed to be dis-
plays of the power and wrath of those “deities,’’ causing
all sorts of strange phenomena in the earth, and producing
all sorts of distresses in the world. These nature-re-
ligions, the lowest in order, are characterized as religions
of ‘‘fear,”” because they are supposed to have been gen-
erated out of that terror and awe which all unusual things
produce in the minds of the ignorant and unseientifie.
Yet these low grades do not make their appeal exclusively
to fear and apprehension; they also have their objects of
hope which they hold out to desire and expectation. These
ohjects of hope are largely confined fo this life, and identi-
fy themselves with some temporal good—success in enter-
prises which may fail, “victory over enemies which are
feared, fertile fields and sbundant harvests, the cure of
diseages and the aversion of impending ealamity. Thus
are the hopes of these so-called nature-religions almest
entirely individualistie, and their objects predominantly
temporal and earthly; and as far as they go beyond this
life, their chief concern is with some dim underworld of
ghosts and shadows. How great the contrast between
their gloomy prospects, their cramped and erumpled hope,

and the glad and exuberant anticipation of the Christian

who stands in the bosom of his religion and looks out npon
the life that now i, and upon that which is to come. To
the one, the things that are seen and perishable are most
" to be desived ; to the other, the things that are unseen and
_eternal possess the supremest value. To the one, life is
a nightmare of disordered sleep; to the other, it iz a
glorions vision of a wide-open eye. To the one, death is
the supreme fear; to the other, it is the golden gate of
. hope. o :
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-2. The second place in the aseensive scale of the evo-
lation of the race’s religions life is oceupied—we are told
—by the culture religions. No people can long ‘remain
stationary at the stage of primitive paganism, nor abide
content and happy in the meager hope of the nature-re-
ligions. The law of stroggle and survival, of progress and
improvement, of culture and civilization, must reign in the
religious sphere as it does in every other department of
human story and . achievement. The ecrude ‘‘deities’
which spring from nature cannot satisfy man’s intel-
lectual and moral personality which has now emerged out

. of the general racial experiment, nor can those objects of

desire which they offer the human heart, gone beyond its
infancy, exhaust its aspirations and fill all its horizon
with a hope commensurate with the degrée of progress
which has been made. Hence, wherever the race’s person-
ality and self-consciousness have attained a higher plateau
of development in the general, there a higher conception

- of God and a loftier form of worship have arisen—s God

who stands above and behind nature, and a ritual more

- consonant with the advanced modes of thought and reflec-

tion. Primitive nature-religion iz thus advanced; by the

lore and science of the priest, into pantheism; by the cre-

ative power of poefry and imagination, into an ethical

. polytheigm; by the arts of the politician and publicist,

into a social programme; by the genius of philosophy,
into a civilization. The forms which this stage of religious
development have yielded are called culture-religions, be-
cause they are the produets of thought and reflection, of
intellectual growth and ethical eulture. In Mesopotamia
and the valley of the Euphrates they have been specialized
as Zoroastrianism; in India and the land of the Ganges,

‘as Brahminism; in China for its swarming millions, as

Confucianism; in Egypt and the valley of the Nile, as
Tsisism ; in the isles of Greece and on the banks of the
Roman Tiber, as Olympianism; in Scandinavia for the
Norsemen, as Odinism. They all represent individual
forms into which religion has been hewn and. shaped by
the progressive thought and advanced culture of mankingd, -
as it has had its history in different localities and periods



16 THE RELIGION OF HOPE

and environments. By historie Christendom, these eulture
religions, .so-called, have been regarded as degenerate

forms of the original religion which was revealed to man.

by'.hi_s.Creatm:, while modern evolution treats them -as the
second stage in the development of man’s religious history.
But whatever their explanation, what is the hope which
they foster, which commends them to their votaries and
floats them for the time being with both philosophers and
_the_;popul:_aee? Hope, in the nature-religions, is chiefly
individualistie in its nature, and holds out a future earthly
good as the supreme object of personal desire and expec-
tation; but hope, in these so-called . culture.-religions, has
become socialistic, and a renewed and blessed state of
earthly society is the great promise with whieh it allures,
the brightest prophecy with which it ean cheer—a throne
that is great and glorious, a citizenship that is peaceful
and prosperous, a demoeracy of equality and fraternity,
an earth that blossoms as a rose, and after death some
vague and shadowy social state. In these culture-religions
it is thesé social aspects of hope that are most prominent
~—hope for the tribe, for the peopls, for the nation, for
the state, for society-at-large. ‘
How striking the contrast between the individualistic
hope of the nature-religions and the socialistic hope-of the
culture-religions and the heavenly hope of the Christian
religion! To the individual, Christianity holds out the
hope of personal immortality ; to society it holds out the
hope of heaven—a future state in which society shall be
fully utopianized by the fulfillment of Christian promise
and prophecy. -
© 3:; But the highest forms of generie religion are
prophet-religions. They are so called hecause they have
been founded by persons who claimed to be prophets of
God. The primary and elementary forms are-called na-
ture-religions, because nature is supposed to be the source
from which they rise; the intermediate and secondary
forms are called culture-religions, because culture is

clagimed as the source from whieh they spring; and the

“tertiary and highest forms are called -prophet-religions
.- ‘heeause the prophet is thie sonrce from which they orig-
inate: -~ -
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““Neither ‘priestly philosophers nor poets nor :states-
men have heen able to gunide religion towards its time
development, Only when it calls forth in souls endowed
with religious genius so powerful and unique a sense -of
1ts reality that their religions life takes that of others
eaptive and carries it on with it toward a goal, ean re-
ligion perfect itself. "Where that happeps we speak of
Pprophet-religions. And we do not primarily ‘ingquiré
whether this sense of the divine is & pure and true revela-
tion. The main thing is that such religions spring from
overwhelming religious experiences of personalities en-
dowed with religious genius. In them the founders al-
ways constitute, -directly or indirectly, the main content
of the religion, beeause the way in which they experience
the divine is decisive for the eommunity.” (Schultz’s
Apologetics, p. 172).

~ A prophet, in the etymology of the word, iz a spokes-
man for another; but in the religious sense of the word, a
prophet is a spokesman for God—a self-appointed impos-
ter, or a divinely commissioned organ for the communiea-
tion of religion. He may be a true prophet or a false.
prophet, one who has designated himself or one whom
(od has ordained.. In either case it is proper to designate
the. religion of whick he is the founder a prophet-religion
and leave it to apologetics and eriticism to test the sound-
ness of the claims.

The prophet-religions which have figured in a signal
way in the history of the world are listed as fonr: (1) Mo-
saism, (2) Buddhism, (8) Christianity, (4) Mohammedan-
ism. In other words, the four greai prophets of history,

rne or falge, are Moses, Buddha, Chyist and Mohammed.
Christian apologetics admits and defends the .elaims of
Moses and Christ, but denies and combats those of
Buddha and Mohammed. The first twe are true proph-
ets, and the second two are false prophets.. The Christian
apologist, however, goes further and relates Moses and
Christ as type and anti-type in the prophetical office. and
holds that Moses was really prefatory and ancillary to
Christ; and so reaches the conclusion that Mosgaism and
Judaism are but stages.in the revelation of Christianity
- as the only true and divine religion. Henee Christian



. * dead; ‘To. ecall such happiness is to perpetrate a cheat.
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theology contends that Christ is the only real Prophet
the world has ever had, and that all 0ld Testament proph-

. ety are gtrictly nothing but hig under-prophets. Mosaism

and Christianity are but sections of the same scheme of
faith and piety, differing from each other as the premise
differs from the conclusion, as the introduetion differs
from the book. There are, consequently, but three prophet-
religions worthy of consideration and comparison—
Buddhism, Mohammedanism and Christianity.

‘What are the supreme objeets of hope in these three

‘rival teligions? It is a good way to test their relative

€laims by comparing their respective eschatologies. It is
the end .of the way that defines the wisdom of the jour-
ney,; the eonclusion of the syllogism that tests the sound-
ness of the major premise. ‘

. The hope of Buddhism is Nirvana—that state which
results from the extinetion of desire and the cessation of
conseiousness, fittingly emblematized by an endless and
dreamless sleep. Fixing its thoughts upon the gloomy and
distressing facts of life—~the endless conflicts between
good and evil, the persistent alterations between satisfac-
tion and disappointment, the everlasting struggle against
diseases and poverty, the constant wanting of something
possessed and eannot be had-—Buddhism finds conseious
existence an evil, and the extingnishment of all desire
the chief end of life. To exist is to want, and to want is
to be disappointed; and to he disappointed ds to be un-
happy. Self must be renounced, the soul reabsorbed, in-
dividuality lost, conseiousness extinguished and the per-
son undergo such a reincarnation as gives him existence
without desire, essence without self-consciousness.. Its
supreme hope is an endless, dreamless sleep in the bosom
of universal spirit. It does not offer even the poor hope
of annihilation, but only the hope of perpetual uncon-
sciousness. ‘ |

. No pessimizm eould be darker, no faith ecould be more
dreary. Existence without self-conscipusness is to be as
anzaware a8 the tree or stone. Man Joves life and hates
death; and not to think nor feel nor will is equal to being
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- "Pehnyson was truer to human nature and its despest long-
- 1ngs when he sang:

“thtever erazy sorrow saith,
No life that breathes with human breath
Ever truly longed for death.

*Tis life, whereof our nerves are scant,
Of life, not death, for which we pant;
More life, and fuller, that I want.’’

While Buddhism thus hopes for.a never-ending men-
tal unconsciousness, Mohammedanism hopes for an end-
‘less physical sensation. "While one would put the soul to
sleep forever, the other would keep the body awake for
eternity. While one would diminish the mental faculties
to zero, the other would raise the physieal appetites to
the mathematician’s nth degree. The. dream of the Mos-
lem is for a sensnous life, which shall be immortal in its
duration and exquisite in its intensity. The esehatology
- of its faith is gross and sensual, crude and vivid. Both
‘heaven and hell are material in their pleasures and pains,
- and death is but a door of entry to all the delights of a
. sordid imagination for the faithful Moslem, and to all
the sensational pangs of a frenzied fanatie for his enemies.
- Islam hopes not for a regenerated and transformed world,
" but for the world that now is turned over to hig enhanced
carnal nature to be enjoyed in a riotons manner.

. What, in comparison with these other systems, is the
supreme objeet of Christian hope? Before answering, let
ug recall what has been said: that the hope of the nature-
religions is the happiness of the individual ; that the hope
of the eulture-religions is the happiness of an earthly so-
. ciety; that the hope of Buddhism is a world of uncon-
. seiousness; that the hope of Mohammedanism is a world

of sensnous pleasures. The hope of paganism centers
- upon self; the hope of civilization centers upon soeial
institutions and conditions; the hope of Buddhism centers
. upon a certain state of the world; and the hope of Mo-
hammedanism eenters upon a-eertain kind of world. The

.
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Christian’s hope circles about four great objects: (1) him-
self, (2) his eause, (3) his Saviour, and (4) his world. .
For himself, the Christian hopes for his personal tri-
umph over death and a blessed immortality beyond the
grave. . _
For his cause, he hopes for the complete trinmph of the
Gospel and the conversion of men to the Christian re-

ligion.
For his Saviour, he hopes for his triumphant return to
~the earth and an endless reign of bliss and glory on this
globe which has been the theater of human story.

For his world, he hopes for the triumphant restitution
of all things, and the establishment of the ‘‘new heavens
and the new earth’’ of Christian prophecy. : '

These are the four sublimest objects which loom on
the horizon of Christian hope and flash their. light out of
the bosom of the future. Every man wonders what ig to
become of him after death. Kvery Christian must wonder
what is to be the outcome of the ecause to which he has
committed himself and évery préeious interest which he
has, Every disciple of Jesus must wonder what has be-
come of his' Lord and Savieur who has gone from the
world and left 4 train of splendid promises behind him.
Every dweller on this earth must wonder what is to be
the final fate of the old homestead where he -was born
and lived and died. These are the most momentous mat-
ters over which the human being ever liolds awful and
anxious debate with himself. '

They compel him to hold ‘‘mute dialogue with death,
judgment and eternity.’”’ That religion which can hold

" out ‘hopes on these topics which satisfy desire and which
can furnish grounds which justify -expeetation, will lay
a commanding hand upon the heart of the world and con-
strain diseiples by the visions which it paints and the
agsurances which it gives. C

As to the drift of human history and the finale of

“hnman story, there are several possible opinions. There
aie pessimists who think the human race began on a high

~ plans but has been steadily going down grade ever since,
‘and that the ultimate goal can be only universal and abgo:
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lute disaster. There are naturalistic optimists, on the
other hand, who think the human being began his eareer
as a }?east -and has ever sinee been on an aseensive geale,
clupbmg slowly out of bad conditions into better, and that
ultimate destiny is an ideal race in an ideal world. Both
are extravagant attitudes and extreme philosophies. One
leaves no star jo shine on the human horizon, and the
other lights an tgnis fatwus to cheat and deceive. The
pessimist ean support his gloom by a reeital of the story
of sin and misery in the world, and show how all ends in
the grave—a mere gospel of despair. The optimist can
array the faets of progress and improvement and bolster
his eause by citing the conveniences and luxuries of life
in the earth. ,

Christianity mediates between these two extremes. It
denies that this is the worst possible world; it denies that
this is the best possible world. It affirms that Hell is a
worse and that Heaven is a better. If says to the inhabi-
tants of this earth, “‘Behold I set before you a blessing
and a curse” {Deut. xi, 26)—an optimism and a pessi-
mism. ‘‘Choose ye this day whom ye will serve.”’ Reject
the gospel of the Son of (God, and the imagination of no
pessimist can portray final destiny in exaggerated colors.
Believe in the Lord Jesus arid no optimist can paint the
glory of the final Heaven. .
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IMMORTALITY

 CHAPTER II.
THE HOPE OF ETERNAL LIFE:
IMMORTALITY.

The Christian hopes for Eternal Life. This is his first
and most precious Hope. It is worth more than all the
gold of Egypt, than all the gold of the world. If death
ends existence—if it obliterates consciousness—there is

nothing for the human being lying beyond the lip of the
' grave.

But as he is a composite being, possessing both a Soul
and a Body, his Hope of Eternal Life divides into the
Hope of Immortality, and the Hope of Resurrection.

1. Old Discouragements.

The old way of discouraging this Hope of Immortal-
ity was to appeal to three facts in every individual’s story.

1. To the life partnership between the Soul and the

Body. 'They seem to be co-sharers in the same history.

Together they make their advent into the world. Together
they grow from embryo to infant. Together they pass
out of infancy into childhood. Together they advance
into the full flower of maturity. Together they come to
the feebleness and decline of old age. Are we not com-
pelled to say that they are fellow travelers to the grave?
The fate of the Soul would thus seem to be linked with the
fate of the Body.

To this the old ans:wer has been that d.eath never
means extinetion or annihilation. It is dissolution. It ter-

minates upon no substance, but only upon forms. If dis- -

integrates organizations and changes the qzl.ode pf_ heing,
but it reduces nothing to zero. If seience is positive and
assured about anything, it iz certain of the conservation
of all matter and energy. .
Granted then that the soul and body are twined to-
gether and have a ecommunal histery-through life to the
grave, death is but the dissolution of a lifelong associa-
tion, the separation of companions which have been in
intimate fellowship. But neither is destroyed or redueed
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if 'nothing. Death ends co-existence, but it annihilates
ther wunit in the human make-up. ‘

2. Then it was said that the Hope of Tmmortality is
clouded by the obvious fact of the correlation of Body
-and Soul. They countinually act and reaet wupon each
‘other. Every change in the bodily organization has itg
reciprocal change in the spiritual nature. One answers
‘the other as the echo answers the sound. Affections of
the nervous system modify thought and feeling. Ideas
and " volitions originating in the mind are -expressed in
terms of physical activity. The relation is ineffably inti-
Mate. What ean all this mean, exeept that the sonl and
ody, having a ecommon experience in living, must be
ewise joint partakers in the same death?

: But the old answer has been that the interaction of
each upon the other is the result of their intimate union
and close companionship. Death breaks up co-action, but
1t does not_thereby destroy the entity of either soul or
body. Analysis disintegrates water into oxygen and hy-
-droger, but it does not destroy either element. Death
but analyzes the compound human being into the com-
ponent elements of soul and body. It destroys neither
he matter nor the spirit.

3. Then we were once told that the Hope of Immor-
tality is to be discounted because Soul'and Body are inter-
‘dependent for all activity of every kind. For a physieal
-organization man waits in the prenatal stage, and for it
he lingers in the incapable wonder of infancy. When he
‘has found it in youth and manhood, he feels that he has
found himgelf and all his capabilities. Then the turn comes
and the bodily organism beging to decline. ‘‘Sight grows
dim, hearing becomes thick, taste indifferent and all the
yital powers begin fo live beyond their ineome. Bank-
ruptey comes at last and with it the failure of heart and
flesh. The last ray of intellizerce vanishes.”” We are
challenged to point out anything that a disensouled hody
can do, anything a disembodied soul ean do. These facts,
we are told, prove that the soul is dependent upon a body
for any life or conseiousness.
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The old answer was that the body iz necessary to
sense-expression, but that it is not essential to soul-exist-
ence. Because a workman has lost his tool, it does mot
follow that he has gone out of existence. All the five
senses are closed at death, but that does not necessitate
the extinetion of the human spirit.
- communicate with a material world it does not follow
that it has gone into nonentity and lost self-conseiougness.

These were the old premises upon which it was cus-
tomary to discourage the Hope of personal Immortality:
{1) The communal history of soul and body; {2) the cor-
relative life of the two, (3) their interdependence upon
each other. And the old answer has withstood the bat-
teries of the ages: (1) that death destroys co-existence,
but not existenee; (2) that it stops interaction, but not
action; (3) that it ends physical expression, but not spir-
itual conselousness,

II. New Discouragements.

But what is called “‘modern thought’’ hag involved
the Hope of Immortality in a set of new diseouragements.

1. The first of these is what is ealled the organic
view of the world—a view which has largely displaced
the theistic, the materialistic, the deistie and pantheistie

conceptions, and taken possession of the philosophical

mind of today. :

According to this view this whole world of ours must
be thought of as a self-developing organism, which from
some primordial ecenter and by a naturalistic process, has
evolved all the living ereatures on the surface of the
earth. The line of demareation between the inorganie and
organic is not now regarded as sl_m.rp and sheer, bu_t one
that fades approximately to nothlng: 'l_‘he whole history
. of the world, from its primordial beginning to the present
time, is but the story of this intrgmundqne organizing
power, whether called God, or spirit, or life, or foree, or
- motion, or by some other name. As deism apprpaclqed
“. perilously near to materialism, so this modern speculative

" view tends to topple over into pantheism.

Beeause it cannot
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_If man is thus the product of cosmic evolution, it is
dlfﬁculjc not to believe that his fate will he that of plants
and animals, inseets and birds, fishes and reptiles. Xav-
Ing a eommon origin, a common nature and a common
history, it is diffieult to believe that he will not have also
‘a common destiny.

. 2. A gsecond proposition of the modern mind which
discourages the Hope of Immortality is the empiricalness
of all knowledge—the doctrine that whatever lies beyond
experience and the laboratory lies out of all reach of the
human mind.

The net effect of modern science, with its method of
observation and experiment, with its laboratories and
workshops, by whieh it has crowned itself with splendid
achievements, and filled all the earth with its inventions
and: discoveries, and every mouth with its applause—the
. net result of its method and the fruitage of its aceom-
plishments have been tg popularize the idea that nothing
is really dependable, or worth entertaining, that is not
the product of sense-perception, and subject to physical
verification. Any hope, to be reasonable, must be based
upon some geientific observation and be tested by some
scientific experimentation. The fate of man after death
s not subjeet to such methods and tests. The world has
tried in every way imaginable to get into communication
with the disembodied soul and has systematically and
persistently failed. To entertain the hope that the soul
‘surviveg death is, therefore, utterly baseless—the purest.
.guess.

The Society of Psychical Research has accepted this
hallenge and offers as empirical evidenee a mass of spir-
dtualistic phenomena—the darkened and mysterious cham-
‘her of the medinm for a laboratory, and the rappings of
silly spirits, ghostly visions, uncanny sounds, occult
‘seances and all sorts of obscure and mysterious things—-
“as evidence that ought to satisfy seientifie minds. But if
this is our dependence, the Hope of Immortality is doomed
‘to-perish out of the hearts of men. '

' It is philosophy which disiresses the Hope of Immor-
tality with its doetrine of the organic unity of the world,
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and science which disturbs it with its generalization that
no hope iy rational and reasonable that does not depend
upon the data of observation and the tests of the physical
laboratory. o

3. The third general premise of the hour which
causes the Hope of Immortality to droop is furnished by
that rationalistic criticism which has caused a general
decline in the world’s respect for the Christian Scriptures.

The preacher of yesterday ecould appeal to the Bible
and feel that he was giving strong encouragement to any
- expectations which it excited. But this attitude towards
the Word of God has changed and the Bible itself has
been put on the defensive within the Cliristian cirele it-
self. Once we looked upon the Scriptures as a supernat-
ural and heavenly revelation from Geod, and were wout
to feel strong and assured when we found its teachings
beneath our feet. But now we are told that all this Jew-
ish literature was evolved just as any other literature,
and earries with it no speecial authority. _

The extensive decline in the Fope of Immortality
which charaecterizes our times, is very largely due to the
decline in public respect whieh the Bible has suffered in
-consequence of the eritieism and faultfindings of its own
professed friends.

4. The last general premise of present—day'thought‘

which logically leads to & discouragement of the Hope
of Immortality is the pragmatic doctrine of values.

. The funddmental maxim of modern pragmatism is
veritas est ntile—truth is the useful. Nothing has a right
to be which is not serviceable. Everything must be fested
by what it can do. Success and achievement are the stan-
dard of universal judgment. That which has ceased to
be produetive is fit for destruetion, and the man that is
wornt out is fit only for the sepulcher. The waste of the
furnace is carted away, the smoke of the factory floats in-
the air; the breath of the animal is lost in the slaughter;
what is to be done with the old man who has served his
‘day and finished hig course in the earth? Life is practical,
we are told, and nothing has a right to exist except it

~ean be trapsmuted into some form of utility, or coined

.into some earthly benefif.
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. This age vyhieh_has 80 violently aceentuated the prac-
(;al, has dignified 1ts. crassness and hidden its coarsenecss
Wlﬂl the Greek technicality of pragmatism, and is teach-

Xpresses it, ‘‘every created thing will continue, if and so
ong as its eontinuance belongs to the meaning of the
orld; that everything will pass away which had its
Béhorl,z_,ed place only in a transitory phase of the world’s
rse. : :
_ Until-,_therefore, we can answer the pragmatist’s eni
0no—until we can turn a graveyard into a factory and a
orpse mnto stock-material—wntil disembodied spirits can

; nent all knowledge, which denies
0 us the_ rlght to entertain any hypothesis or cherish any
ope which is not based upon the observations and experi-
‘ments of some laboratory; (3) the pure humanness of
‘he.Scnptures, which brings them down to the level of

To change the flow of the Mississippi River, we must
nge the slope of the continent. To revive the Hope of
mmortality, we must change the general lay of the mod-
i mind. Those in the Christian community who have
ontributed to these general conditions ought to recon-
their premises in the light of the damage that is im-
ding to the entire eoneept of Christian eschatology.
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III. Argument$ for Immortality.

‘I turn now from the discouragements to the encour-
agements of the Hope of Immortality and make a synopsis
of the main arguments by which apologetics support this
fundamental expectation of the Christian Religion.

According to the materialist and materializer, death
annihilates the existence of the soul; according to the
pantheist and the pantheizer, death destroys the personal
and conscious identity of the soul; but aceording to the
theist the essence, the personality, the consciousness and
_the identity of the soul survive all the changes made by
buman death. The Christian theist defends his view with
a series of ecuwmulative arguments.

1. The Scientific Argument.—The first argurmnet is
predicated upon the scientific doctrine of the conservation
of ‘matter and foree. All matter may be regarded as a
form of force, and all force may be conceived as a form
of motion, but natural philosophy is absolutely certain
that no particle of matter, however small, and that no
force, whatever its quantum or nature, are destructible
by any second causes whatsoéver. Forms may be changed
and energies may be converted, but nothing once in ex-
istence ean ever be reduced to zero and nonentity. The
existence of the human body is coneeded ; its organic form
may be disintegrated, but the atoms of which it is com-
posed ‘must be held to be indestructible, upon this prin-
eiple of modern science. If the exigtence of the soul,
either as an entity or as a foree of any kind, be admitted,

its perpetual existence is implicated in the same general-

ization of science. Natural philosophy vehemently denies
the annihilation of anything that is either a substance or
a forece. Consequently it must deny the existence of the
soul in order to affirm its mortality, and at the same time
be congistent with its own confident dogma.

2. Metaphysical Argument.—The seeond argument is
the metaphysical one, and is based upon the unity of the
human soul. Psychological science is positive that the
soul is a monad, uncompounded of any parts or congtitu-

. ent atoms. If is an indivisible, indiscerptible essence, in-
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_gﬁf;ble Offbelqg fractured into parts by any mechanical
oy o,ro‘l]; Ok being resolved into any elements by chemis- .
o 't’he d_ro len- up by any fore_e whatsoever. Since death
it tllfsa ution of an organism into its constituent ele-
Sty 1131‘ soul is 1nhereqt1y mmmortal, because it is indis-
50 1Je. he only way in which mental philosophy can’
2 Serd the mortality of the soul is to teach that it is a com-
‘bound entriy, and so capable of being resolved by some
agency into its component items. But a particle, or atom,

of soul hags ever bhe e
thinkabie. en held by metaphysicians to be un-

3. The Philosophical Argument.—The thi g
ment is the pl}ilosophical one,g which is b;setlhl;%ojrﬁ]lle
b‘road_ proposition that every thing in the world has some
- meaning and purpose, some ultimate end which it-is bound
: 0 serve. Anything which falls short of its full and total
purpose 1s to that extent a failure. Philosophy cannot
‘tolerate the idea that anything can be a failure, that any
: ;_tem in the universe can fail to make itg full eoﬁtrihutioﬁ
. to the meaning of the whole; for if one part of a machine
_.be defective, the whole mechanism is damaged to that
--=exten1':; and map is the chief and most important item in
“all thls. world of ours. But all human life comes to the
grave immature and incomplete; the oldest as well ag
-t.he youngest .hum_an being dies with his task half per-
formed, his meaning half explained, his serviece to the
world half rendered. If the deficiencies of human life
;are ever made up, if there are to be no human failures
dn the windup of the world’s story, the soul must be jm-
-mortal and man must have a career beyond the parenthe-
13 of death, to complete and round ont what was begun

n- this side of the grave. The teleolooy of
emands the immortality of the soul. 8y of the World
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4. Thie Ethical Argument.—The fourth argument in
1¢ series is the ethieal one, and founds itself upon the
lata of the human conscience. .Conscience acts upon the
nequalities and wrongs of life in two directions—from
‘within and from without. From within every man has a
moral ‘_apprehension which reaches heyond the grave;
omething makes death ““the king of terrors.”” These
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fears are not physieal; they are ethical; they are fore-
shadowings of an account which conscience has to settle
after the last aet in the earthly drama; otherwise the
prospect of death would be hailed as the promise.of peace
of conseience, that power which has gnawed the human
goul about right and wrong all through life, and caused
it more distress than all else besides. But conscience not
ouly acts from within, but also from without, heholding
the awful inequalities of this present life, and demanding
that justice shall somewhere and somehow rectify eondi-
tions. Righteous Job in the ashes and the wicked flourish-
. ing like the green bay tree; the rich man in purple and
fine linen and Lazarus licked by the velvety tongues of

the dogs; these and millions of other instances in human-

story cry in the mame of comscience for some adjudica-
tion. REither ours is an immoral world ox there must be
gome other world where there is the final throne of ethical
judgment.

5. The Aesthetical Argument.—The fifth argument
is furnished by aesthetics, and strikes its roots deep down
into the human heart. While it is not sound to reason that
man will certainly get whatever he wants, else fo wish
would be the same thing as to have; still poets and phil-
osophers have united in saying that *‘ desire is the proph-
ecy of fulfillment.”” There are two classes of human de-
sire—thogse that are artificial and incidental, and those
that are eonstitutional and necessary. That mass of de-
gires which men have generated within their own bosoms
can only feebly encourage. the hope of attainment of the
object desired, and yet there are many who tell us that
¢‘orhere there is a will there is a way,”’ and that men fre-
quently get what they have profoundly set their hearts

upon.” But fhere is another class of human desires which

_are connatural in their origin and have been given to us
by whoever made us. It is this class of degires that poets
and philosophers tell us are ‘‘the prophecies of fuliill-
ment.”” This aesthetical reasoning in favor of immortal-
ity founds itself upon two of the most powerful affections
~.of the human spirit: (1) the love of the beautiful, and (2)
" the love of posthumous fame, dividing this argument into
" two hranches.
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E (1). At the bottom of the human heart is the love
of the beautiful, and the divine being who made a man
in. His own.image was not insensible to it, for the first
"thing the Creator did was to stand on the steps of His
“throne and admire the works of His hand. The supreme
- and satisfying objeet of the intellect ig the Truth; of the
conscience is the Right; of the will is the Useful; of the
“heart is the Beautiful. No human being can be fully
blessed until he has obtained these four crowning objects
“-of desire. The love of the beautiful is not only one of the
- gources of the purest joy, but it is one of the most pro-
pulsive and active prineiples in human nature. All the
_ poetry, music and art, all the shapes which they give to
- the creations of their hands, and all the forms which they
give to the expression: of their ideas, are but atiempts to
.-utter the love of that beauty which reigng within them.
The love of beauty is subjective, but beauty itself is ob-
“jective. It consists essentially in harmony, and finds its
" norm or standard in what Seripture calls ‘‘the beauty of
holiness,”’ the harmonious setting of all the attributes and
perfections of the divine character, which is to have its
duplication in the Christian, aceording to the gospel, in
the completion of the work of grace. Death is essentially
ugly; it is a discord; it smashes the unison of things; it
i the climax of all hideousness. I hate it; I hate it every-
where, in field and meadow and swamp; in flower, fish
‘and bird; in insect, animal and man. It is the one thing
which sometimes tempts my poor soul to ery out that God
owes me an apology for giving me life, if T and all things
else must lie down apd die and turn to earion for the
worms and to manure for the soil. Death is a disuniting,
‘disorganizing, repulsive thing, the consummation of all
physical ugliness, and in its moral aspects the climax of
‘that ethical hideousness which makes the divine being
avert His-face from the deformed spirits of hell and de-
spair. TIs this hideous monster the goal of life? If so,
‘man has a right to complain of the cruelty of the Being
who made him with the love of the beautiful, and then
doomed him to wallow in the depths of the loathsome.
The instinetive desire of the beautiful is one of thase
prophecies which cheer the Hope of Tmmortality.
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(2). But the second and most potent premise of

the aesthetical argument for immortality is that ost

. Peeuliar and distinetively human desire, the love of pos-
thumous fa:n?e. Every man has a solicitude for his name

and reputation after death—an anxiety to live in the

twemory and affection and good opinion of his fellow men

afte_ar his death. Poets sing about it; artists and painters

delineate it; philosophers labor to explain it; generals

appeal to it and send their troops into the jaws of a fore-

known death; men are responsive to it, and under its

power have filled the pages of history with deeds of hero-

1sm and self-sacrifice; everywhere, in all ages, among all

peoples, men ereet monuments and tombstones to their

dead, and we are all the time filehing days from the calen-

dar and setting them apart to commemorate that which

‘15 past and gone. Many a criminal, indifferent to publie
opinion, at once becomes profoundly solicitous about his

name when he is being led to the scaffold, and his last

words are often pitiful appeals to his fellow men to think

well of him after he is gone. Why all this concern ex-

tending beyond the grave? One would naturally think

that any man would be indifferent to either the applause

or the malediction that might be sounded above the sod

beneath which he sleeps. Such, however, is not the case.

Thomas Brown explains it as a mere trick of the imagina-

tion; the man who is about to die foolishly imagines that

he will be present at his own funeral, to rejolce over the

praise which may be given, or groan over the blame which
may be heaped upon him. But surely men are not sueh
fools; they kmow their ears will hear nothing after they
are dead; the explanation iz as ludierouns as it ig stupid.

Milton characterized it as the “infirmity of a mnoble
mind,’” but it is a common trait of the race from which
no man can entirely deliver himself. How complete and

rational is this eoncern for the future if man is really
immortal, if he does really and truly live after death?
It is but an echo of his own immortality, a protest of his
nature against death and extinetion. He has a real in-
terest that goes beyond the grave, and so he has a real
-eoneern. for himself which reaches beyond his death.
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: 6. The Historical Argument.—The sixth argument
‘which buttresses the Hope of Immortality is the historical
- argument, and furns upon the testimony that the race
has universally and persistently believed itself o be im-
mortal. These universal and persistent convietions of
mankind must have some sort of basis in truth and reality,
otherwise they could not preserve themselves and com-
mand the assent of intelligent minds. In all ages and
- everywhere, as far back as veracious history can carry the
story of the race, or as far back as irresponsible and gar-
rulous tradition has anything to report on the subject,
mankind has believed in its existence after death and ex-
erted itself in 3 thousand different ways to give expres-
tion to this faith, often in a manmer that was pitifully
crude and inadequate. Has the race been the persistent
vietim of serious délusion, or did its Maker in the very
beginning inform it that its life and story were e01_1ﬁned‘
to the limits of this present life¢? The religious history
of mankind, whatever may be ifs worth, supports the
- Hope of Immortality. _
7. 'The Biblical Argument—The seventh and last
argument in the cumulative series of supports for the
Hope of Immortality is the Biblical argument. It .1s_the
capstone of the whole ascensive process. Purporting to
be a revelation from God, in many ways this claim of the
Christian Seriptures has been vindicated. Whatever they
may be worth, they unhesitatingly teach the immortality
- of man. This they do in four signal ways: (1) By funda-

mental assumption: the Bible is delivered to the world
 and utters all its instruetions and warnings to men upon
the idea that human life and history does mot end with
the grave; adopt for one moment the doetrine that death
is final and how meaningless and silly the whole Bible
becomes. (2) The Bible teaches the immortality of man
by pictures, such as the translation of Enoch, the trans-
figuration on the Mount, the parable of the Rich .Ma]-l _and
. Lazarus, the vigion of Stephen, and the apoealyptlp visions
" of the seer on Patmos; in these pictures the veil of the
invisible world is drawn aside and we are allowed to look
in upon some who died on the earth and behold them:
alive for ever more:. {3) The Bible teaches the immor-
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tality of man by dogmatic agsertion, as in such declara-
tions as ‘‘this mortal must put on immortality.” (4)
Fivally the story of Christ, if it has any shred of truth in
1t, demonstrates the Hope of Immortality.

These seven strands—one scientifie, another psycho-
logical, another philosophieal, another ethical, another
aesthetical, another historical and the last Biblical—when
drawn out and twisted together make the invineible cable
which holds fast the anchor of Christian Hope, while its
flukes are sunk deep down in the very bottom of human
nature, .binding man to a future beyond the grave.

The general attitude or poli cy of what is called “*mod-
ern thought’’ within the Christian circle is to admit, in
words, all the doctrines of the Christian Religion, and

. then resort to artful interpretations to vacate them of
their real meanings—put a new wine into old bottles, the
ideas of Ashdod in the language of the Jews, retain the
form of godliness without its power. Three such attempts
are made to fritter away the Hope of Immortality.

(1) Some transmute it into the tmmortality of in-
flnence—that power which lingers behind and goes down
the generations after the individual has gone into the
. grave. Then it is the name that survives; not the person.

_ (2). Others resolve it into the immortality: of valye—
the perpetuation of whatever valuable contribution to
~ the sum total of the world’s history which any member

of soeiety makes. Then it is the deed that survives, not
the doer,

(8) Others juggle with the idea of social immortal-
ity—that radical socialism which applies the realistic
philesophy to human society, and reaches the conclusion
that the werd ‘‘society’’ is not a mental concept, but the
concrete and substantive racial entity which is immortal,
while the individual is ephemeral and temporal. ‘‘So-
ciety’’ is immortal; the individual is perishable; ‘“so-
clety’’ is everything and the individual is nothing, ‘

When we turn from these pitiful trivialities to .that
conception of ‘‘eternal life’’ set forth in the Christian
Seriptures, we have something which comportg with ihe

i
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glory of God and the dignity of man. It is not bare ex-
istence, but a life whose tides are full and earry on their
bosom the embellishing glory of all that is high and holy
and happy. When natural theology has dimly snd irem-
blingly suggested the immortality of the soul, it has eome
to the end of its chapter, to the close of its story. Chris-
tian theology must be invoked to add the resurrection of
the body to the immortality of the soul and show us how
it is man, in the completeness of his constitution, who
survives death and lives forever. It is the Christian Serip-
tures which hang the binary stars of Immortality and
Resurrection in the firmament of Christian Hope, and
promise the full consciousness of a re-embodied life in
the eternal world. Death destroys neither the soul nor
the body; both are perpetual and immortal.
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THE RESURRECTION

CHAPTER ITL
THE HOPE OF ETERNAL LIFE:
RESURRECTION.

The Immortality of the Soul is only one-half of that
Eternal Life which is held out by the Christian Religion.
Christian Hope cherishes the expectation of the Resur-
rection of the Body also.

This is both a cardinal and a distinetive tenet of
Christianity. Perhaps no article of the new religion so
violently shocked the pagan mind. When the philoso-
phers of the Porch, Lyceaum and Academy “‘heard of
the resurrection of the dead, some mocked, and others
gaid, We will hear thee again of this matter’ (Acts xvi,
32). While familiar with the notion of the eontinued ex-
igtence of the disembodied soul, the idea of the resurree-
tion of the decayed human body was unheard of, and
appeared to be such an absurdity ag to indieate an 11p§et
mind. The Christian Religion is the only religion which
joins together the Immortality of the Soul and the Im-
mortality of the Body, as the twin halves of the post mor-
tem life of the human being. The heathen 1‘:mnc'l was
familiar with the doetrine of the tramsmigration of the
soul—the doetrine that it is destined to W‘an_der through
an endless cyele of plants and animals, until it even{:,uall_y
found reincarnation in some new human body w:hlch it
had never know before. But this is a totally different
idea from Christian Resurrection, in which the goul, at
somé future day, will become reincarnated in the very
body which was vacated at death and laid away in the
grave. -

Qeience cannot contribute one syllable to the foun-
dations of this hope. There is the.analogy of‘ ‘the tree
which has been felled, sending out 1ts sprouts @hrough
the seent of water,”’ and of the gramn of that dying .and
gending up its living stalk, but these analogies are super-
ficial and apparent, and break down_because m_alther the
‘root of the tree nor the germ of grain really died, while
the vital force in the human being really and traly ceases
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There are no induetions of nature, no preecedents in the
course of this world, to justify any hope that what is
buried In death will ever come up again in life. To nat-
ural philosophy the grave looks final for the human bhody.
_ The physical sciences, moreover, offer-a three-fold
ngecthn to the rationality of such a hope: resurreetion
is- (1) impossible, (2) impractieable, (3) undesirable.

) (1) Resurrection is said to be imposgible, beeause
the particles which compose the human body enter, after
decay, into new combinations, and even become, through
‘vegetables and animals, constituent partieles in other
human bodies. Consequently the ownership of any given
particle of matter may be ome or a hundred different
bodies. As the Pharisees sald concerning the widow: *“In
the resurrection, which of the seven will have her,’’ so
men ask concerning a particular particle of matter, *‘In
“the resurrection, which of a dozen or more men will have
it; for in the world each one had it as a constituent item
“in“his ‘bodily make-up.’”” It is impossible that the same
‘matter should make a dozen or more different bodies.

. " The Christian theologian answers the challenge of
the imposgible by saying that science itself teaches that
each human bedy is entirely renewed once in every seven
~¥ears or oftener. In the period of a life-time, many par-
“ticles of matter enter the human body, serve a temporary
purpose and then are cast off, perhaps to be taken up
and used again. In thig transmigration of material par-
ticles between the cradle and the grave, in which have
you a property right, and in which have I a property
right? There are but two requisites of bodily identity,
‘both for the present life and for that which is to come:
(1) that it be subject to the same formative prineiple, and
{2} that there be some real econnection in its physieal his-
lory. The body of the old man on the edge of the grave
s identical with the body of the infant in the cradle, he-
“eause, throughout all its physiological history the same
formative prineciple has ruled in the collocation of the
matter, and there has been an organic connection bhetweeir
all the stages of growth and change. Christian Hope
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trusts the omniscienece and omnipotence of God to apply
these principles of identity in the resurrection.

(2) Then some scientific men tell us that, even if it
were posgible to preserve the identity of the human body
in the resurreetion, the new assemblage of material par-
ticles would be so strange that neither we nor our neigh-
bors could possibly recognize it as the same. Congegqueni-
ly, if it is the old body by some logical jugglery, it is a

new body to experience, and had just as well be an entirve’
new creation outright, having no connection with the

old body that died. Henece it is the sheerest sophism for
Christian Hope to be expeeting the resurrection of the
dead body. '

To this the Christian theologian replies that, through-
out all the flux and displacements of the bodily particles
from infancy to old age, each man has heen conscious
of his own body, and common sense and courts of law

treat it as if it were the same, in spite of all its frequent

physiological renewals. In the recognifion of ourselves
and otherg in this world, we are not wholly dependent
upon the perception of a certain bodily form. If ome
were born blind, deaf, dumb—destitute of all his physieal
senses—he would still be able to distinguish his body
from others, and recognize a certain collocation of ma-
terial particles as making that body which is his very
own. And in the future state there may be new methods
by whieh one will know a particular body as his.

(8) But if both the possibility and the practicability
of the resurrection of this present body be coneceded,
many writers think such an event would be alfogether
undegirable. They tell us it would be an unfortunate
handieap to the freedom and activity of the human spirit
to he reincaged in a bodily organism, however changed it
might be. ' They look upon death as the emancipation of
the soul from a prison-house of flesh, and so regard it
as 2 benedietion rather than an evil, because it thus sets
" free the human spirit from all connection with a physical
organism;, Such an event-as a resurreetion, therefore, is
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looked upon as a calamity, as a re-inaprisonment of the
soul which hag been freed by its generous benefactor,
- -death,

. This objection is addressed entirely to our ignorance.
We cannot estimate the powers and capacities of matter
when brought into entire subjection to the spirit. The
resurrection-body may be more ethereal than the air and
swifter than the light, and yet be genuinely material. The
. Bible feaches us that, in the final consummation, the soul
will have more exalted powers than it ever had-in-this
life; and what its eapacities will be when rejoined to a
spiritual body no imagination can conceive. We know
something of the powers and pleasures which come
through the bodily organism whieh we possess; that at
least one-half of all human experience is sensational ; that
the eye, the ear, the nose, the touch, the taste, are inlets
of more than ten thousand wonders. While they are one-
sided and extravagant extremists who tell us that .all
knowledge is through the senses, they are equally one-
sided and extravagant who tell us that the whole sensa-
‘tional system is an unfortunate cloy of the soul.: I mag-
nify the bodily life of man as one hemisphere of human
experience, and ingist that it is neither to be depreciated
-nor despised. Now, if for one moment, we imagine that.
bodily organism perfected, and the spirit which is to use
it also perfected, the consequent powers and pleasures of
reincarnation in it become at once incenceivable. It is
only by an unbiblical undervaluation of sensation life
that any man ean persuade himself that a glorified body
is a real hindranee and handiecap to full and perfect hu-
man bleszedness.

_ Buf in spite of all these questions, which appeal to
curiosity ratheér than raise real difficulties—questions
about the re-collection of the hodily particles, questions
~about the regonizableness of the resurrection-body, ques-
tions about the impediment of any physical organism—
‘Christian Hope dares to expeect the resurreetion of the
“body whiech is laid down in the grave. It bases itself en-
‘Airely upon the prediction of Seripture.
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Such an event was prophesied in the Qld Testament
as a part of the eschatological hope of God’s ancient peo-
ple. ““Thy dead men shall live, together with my dead
body shall they rise’’ (Isa. xxvi, 19).

It was asserted by our Lord: ‘‘The hour is coming
in the which all that are in the graves shall hear His voice
and shall come forth” (John v, 27). Whether they lie
wrapped in the ice-sheets of the north, or buried beneath
the shining sands of the south ; whether they sleep in some
solitary mountain gorge where only the wild birds sing
and the breezes sigh, or lie hard by the populous eity,
where the hand of remembrance plants the flower and

trims the sod; whether their dust mingles with the sand

of the desert, or has been dissolved by the sea; our Lord
predicts a coming hour when ‘‘all that are in the graves
shall eome forth.”” If His word is good, if He is a true
prophet, we may depend upon it that grave-yards, battle-
fields, cemeteries, earth and sea will become vocal with

human bodies returning to life under the almighty eall

_of the voice of the Son of God.

But our Lord not only taught the doctrine of the
- resurrection of the dead by the words of His mouth; 1le
illustrated it by raising Himself from the grave. ife has
hung at the headstone of every Christion grave, ‘[ am
the resurrection and the life,”’ to shine as a star of hope
for every Mary and Martha who weeps over the departure
of a Lazarus to the tomb. ,

Paul, the great expositor of Christianity.and repre-
sentative of all the apostles, never ceased to assert the
resurrection with an emphasis which made it stand out
with boldness in all his eschatology. For him, death was
but a departure to be with the Lord (Phil. i, 23). It is
but a portal through which a believer goes to be at home
with Christ (2 Cor. v, 6-8). TIe is fond of deserihing
death by a enphemism as a ‘‘sleep in Jesus’” (1 Thess. iv,
14; 1 Cor. vii, 39; xv, 6-20).

: This great apostle wrote the fifteenth chapter of Hirst
-Clorinthians as the Marseillaise Hymn of the Christian
Chinreh, which is sung in the grave:yards of earth to as-
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sure Christian Hope as it stands with bowed head -and
‘Weeping eye about the sepulehre. In it he eloguently
deseribes three things: (1) the faet of resurrection, (2)
the mode of the resurrection, and (3) the nature of the
resurreetion body. Information upon these three topies
he declares that he ‘‘received’’ from the Lord.

(1) As to the fact of resurrection, Paul does not
speculate nor conjecture, and has forever silenced all
those empirical objectors who refuse to receive anything
exeept it first be experimentally illustrated by citing the
conerete ease of the resurrection of Christ. He says, ‘I
‘delivered unto you first of all that which I also received,
how that Christ died for our sing according to the Serip-
‘tures ; and that He was buried, and that e rose again on
‘the third day aecording to the Scriptures, ¥ * * * Byt if
there be no resurrection of the dead, then is Christ not
rigen. * * * ¥ For if the dead rise not, then is not Christ
aised ; and if Christ be not raised, your faith is vain. * *
¥ % If in this life only we have hope in Christ, we are of
4ll men most miserable. But now is Christ risen from the
‘dead and become the first fruits of them that slept’’
(1 Cor. xv, 3-20). THere is an instance of resurrection to
‘which seience must bow ag to a faet historically eertified.
The resurrection of Christ, however, was not the resur-
-rection of a private person, but of a public character ard
federal head, and carries within it the pledge and guar-
-antee of the resurrection of all his constituents. “‘For as
all who were in Adam died, so shall all who are in Christ
be made alive’ (1 Cor. xv, 22),

(2) As to the mode of the resurrection, Paul asserts
that it ‘will be brought about, not by natural eauses, not
by evolutionary forces, but by the gheer almightiness of
God. ‘‘But some man will say, How are the dead raised
up’’ (1 Cor. xv, 35). Elsewhere he phrases an answer to
this skeptical question—‘aceording to the working of his
mighty power, which He wrought in Christ, when He
raised Him from the dead’’ (Eph. i, 19). In another place
he telle how the ‘‘exceeding greatness of His power?’’ el-
feeted the resurrection of Christ—'* if the spirit of Him
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th{zt raised up Jesus from the dead dwell in you, He that
raised up Christ from the dead shall also quicken your
mortal bodies by His spirit that dwelleth in you”’ (Rom.
viii, ;Ll). Our Lord Himself gave an illustration of the
way i which the dead will be raised when He stood by
the grave of Lazarus and cried with a loud voice, “‘Come
forth’” (John xi, 43). Then in one of His discourses He
predieted that ‘‘the hour is coming when all that are in
- the graves shall hedr His voiee and shall come forth’’
(John v, 28). Creation was by a divine vocation; provi-
dence is by vocation; conversion is by voeation, and
resurreetion is by vocation. At the last day Christ, clad
in the symbols of His mediatorial authority will stand
at ‘the gates of death’s empire and make a plenipotent
requisition upon the kingdom of ‘‘the last enemy,’” and
““all that are in the graves shall hear his voice and shall
come forth.”” It is the Spirit of God who will sound this
call in the leaden ear of the dead, and awaken all that
sleep, just as it is the Spirit who sustains the gospel ecall
in the dull, dead ear of the sinner and effects his conver-
gion—his resurrection from his sin-grave into newness

of life in Christ Jesus. Long years ago Ezekiel stood on

the hill-top and had a vision of a valley filled with dry
bones coming to life again by the Spirit enforeing the
prophetic command of God. The resmrrection of the
dead i by that effectual calling of God which is empow-
ered by the almighty Spirit, the executive of all the di-
vine demands upon this world.

(8) As to the nature of the resurtection body, Paul
declares that it will be the same body, wonderfully
changed for the better as compared te the present body.
He enumerates some of the contrasted particulars of this
great change.

He illustrates if, first of all, by a grain of wheat:

You do not sow a plant, but the bare grain it may be
wheat or some other sort of seed; what comes up is not
the seed, but the plant. You get a very different produect
from what you.sowed, and yet you get the same thing in
kind. - The point in the illustration is that the resurreec-
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tion body will be different from the buried body as a
stalk of wheat is diﬁ;erent from the grain.

. Then he illustrates the same idea from different

- kinds of flesh: there are men and beasts and fishes and

birds—4ll flesh, but different kinds of flesh. So there

are human bodies and human bodies—bodies that die and

Tbodms that rise again from the dead; they are all genu-

. ine bodies, but different kinds of human bodies, as beasts
- and fish and birds are different kinds of flesh.

_ Once more the apostle goes to the heavens for a third
ilustration of the general difference between the body
- that is buried and the body that is raised. There are
many stars and each differs, not in substunce, but in dis-
'_l.‘tinction and glory, but they are all stars. So there are
many human bodies, but there are no two human figures
or faces that are exactly alike in all the world; each per-
. son has his own fype and physical pattern that differen-
- tiates him from every other individual. So in the resur-
rection there will be no monotony of physical form and
face, but each person will have his own hody, which will
be a glorified likeness of the one which was laid in the
grave, ;

7

The point in all these illustrations, whether drawn
- from botany or natural history or astronomy, is that the
.. resurreetion body will be a genuine body, a genuine phys-
' ieal human organism, each possessing its own individual
_.physical properties and form, and yet so changed as to be
physically perfect and unimaginably glorious. To malke
“.the matter clearer, the apostle itemizes some of the con-
: trasted particulars of the old body and the new body.

- f{a) ‘It is sown in corruption, it is raised in corrup-
tion.”” A corruptible body is one that can be broken up
and disintegrated, an ineorruptible body is one that is
incapable of being disorganized and dissolved by deecay
into its eonstituent particles. The bodies which we now
have ean be broken up by the many foreces which play
upon them, but the resurreetion body will be metaphys-
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lecally immune to all the powers of death and decay. This
will be 2 wonderful change, but the almighty power and
wisdom of God are able to make an indestructible body,
even as He has made an immortal soul.

A (bY ‘It is sown in dishonor, it is raised in’glory.”’
Po.ets sing of ‘“‘the human form divine’’; seulptors have
chiseled the Venus of Milo and the Apollo of Belvidere,
and all the race pays tribute at the shrine of human
beauty. But to what dishonors is this present body of
ours not subject in this world in which we live! Few are
correetly pProportioned; many arve hideously deformed
and twisted out of shape; some abuse themselves, and

some are abused by others; sickness and disease, hunger

and want, poverty and toil, take heavy toll of human °

forms; sin and shame confederate to work physical degra-
dation; all the forces in this world combine to warp and
waste human beauty; old age shrivels and death makes
carrion for worms and manure for plants. The hand-
gomest specimens of physical face and form, whether
molded by the mystic forces of life, or framed in deserip-
tive words by poet’s imagination, or fashioned in stone
and eolor by artist’s skill, are at best like the remains of
some hundred-gated Thebes lying amid its own rains and
proclaiming its own departed magnificenee. Tn splendid

contrast, the future bedy will be indeseribably glovious:

—an object of admiration for God and angels and men
and women, a paragon of perfect beauty, surpassing the
color of all flowers, the plumage of all birds, the garni-
ture of starry skies, and possessing the symmelry and
proportion of the balanced universe. Every true lover
of beauty—every poet whose soul cries within him for
the thought and image, the word and phrase, the rhythin
and rhetorie, which can touch the frihge of Jehovah’s
. -garment—every -musician whose aspiring spirit would
-eivilize wild noises into sweeter tunes, and would wander
on-through the halls and galleries of sound in quest of the
éet harmonies which unfallen angels make in the.sane-
7y of God—every artist who spreads colors and makes
 ’and then sits down and weeps beeause the mas-
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terpiece falls so far short of the ideal which begged and
.struggled to come upon the canvas—every woman who
longs to incarnate in her person the poetry of form, the
sweetness of musie, the color of life—every man who
would like to be helmeted with that physical dignity
which would enable him to stand in full consciousness at
the zenith of things—every being not infatuated with the
ugly and the deformed, ought to commend his drainless
goul to this Christian Hope of a Glorified Body. ‘

(e) But there is something else said about the resur-
rection body. It is not only incorruptible and insured
against all that disintegrates. It is not only freed from
every trace of ugliness and fashioned in absolute beauty.
“It is sown in weakness; it is raised in power.”” There
. is something in human nature which makes us love the
imperighable and the beautiful. And thers iy something
in'us that makes us love strength and power. The world
heroizes ‘“‘“men mighty-thewed as Samson, dark-browed as
kings in iron-cast, broad-breasted as twin gates of brass.”*
But at last how physically weak is man in this world! As
an infant, abjeetly helpless; his best powers begin to
wane as soon as he ig fullgrown. He totters in old age.
"He lies down in the limpness of death. He is earted to
his grave. The future body, on the other hand, will be
_ingtinet with strength and energy, inexhaustible in its
resources and elothed with undreamed capacities, posses-

ging the immortality of youth, the pleroma of endurance
and the powers of unimagined achievement. Amidst all
. these human weaknesses, Christian Hope dares to look
‘forward to an Eternal Life in a body of plenipotent
: strength.

(d) *‘It is sown a matural body, it is raised a spir-
itual body:”’ A natural body is one which belongs to this
~ present world, is subject to its laws and adapted to its
conditions. It must struggle for even an emaciated exist-
ence. Its supreme concern must be for food and raiment,
and wear itself away in quest for the things necessary for
its animal instinets. How gross and grovelling, how cruel
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and oppressive, our physical necessities make human be-
‘ings! What labors, what degradations, what erimes,

characterize men in their efforts to acquire a livelihood
and satisfy physical desire!. One iz tempted to hate him-
self because of the prosaiec and dreary and gross things
he has to do to keep alive. The new body, on the other
“hand, will not thus be driven and worn in the effort to
obtain the objects of desire. It will be a body ruled by a
spirit, and not by an appetite. To wish will be to have:
to will will be to do. Here there iz antagonism between
the flesh and the spirit. But there the relation will be
one of absolute harmony—a sanctified spirit in a spiritnal-
ized body—a body adapted to life on the highest plateau.

(e) But the apostle cannot go on indefinitely in the

enumeration of the excellencies of the resurrection body

as contrasted with the present body. So he sums it all
up in the general contrast between the ‘‘earthly body”’
and the ‘‘heavenly body,”’ and charms Christian Hope
with the prospect of a physical life that will be perfectly
- consonant with a heavenly state of existence. There will
‘be a body, but it will possess no sort of earthly handicap.
It will be so changed as to be the fit dwelling place for

the glorified spirit—so changed as to be in keeping with

“‘the new heavens and the new earth.”’

, Chapter 4 |
Che #ope of the Christian Canse
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CHAPTER IV.
THE HOPE OF THE CHRISTIAN CAUSE.

However paradoxieal it may sound at the first state-
ment, the last things in theology are the first things in
religion. Man’s first coneern is about his own future, and
then about the fate of the Christian Cause to which he
has linked himself. His personal hope is for ‘‘eternal
“life,”” but his communal hope is for the suecess of the
. Christian Canse,

The Christian community, the followers of Christ, have
a. ‘‘cause’’—an enterprise which enlists every atom of
their interest and challenges every particle of their pow-
‘ers. The chief end of the Church may not always be per-
fectly clear in Christian consciousness, but there is always
4 Christian teleology—an objeet of eommunal hope and
endeavor, :

Its definition is a desideratum of fundamental impor-
ance. As a Christian worker, what is he trying to do?
As a Christian soldier, what is he fighting for? As a
Christian racer, what is the goal upon which he has set
his eye? As a.Christian sailor, what is the lode-star which
hangs in his sky to guide all his course across the high
meas? What Is the Christian Cause? Here there is need
of clear thinking and exact definition. There is a diver-
wity of opinion which tends to divide the Christian eom-
nunity and dissipate its energies.

. - Three definitions of the Christian Caunse are given by
three types of thought: (1) to evangelize the world; (2)
o Christianize society; (3) to socialize Christianity. Let
s get at the meaning of these stock phrases in the mouth
nd literature of the diseiples of Christ. Before there
an be a unity of effort there must first be a community
f view. The three key-words are evangelization, Chris-
anization, zocialization.

MISS SUSAN IRVINE
Montgemery, Ala.
Primary Work

1. Evangelizatior.—The old historie definition of
he Christian Cause was said to be the evangelization of
e-world. In this phrasing, the world of mankind is the
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thing to be operated upon, and evangelizing is a technical-
ity for preaching the system of saving truth found in the

Chrigtian Seriptures. It defines the mission of the Chureh -
to be to preach the gospel throughout the whole world, -

and make the race of mankind familiar with God’s pro-

.gramme of redemption; and so to gather in all the eleet:

of God throughout the earth. Under that concepiion the
Church was to make the gospel, like the sumn, to shine
upon every spot of the globe; like the sea, to flow into
every nook and corner of the shore-line of humanity ; like
" the camp-fire, to blaze upon every rolling continent and
burn upon every igland flaghing upon the bosom of the
ocean; like the atmosphere, to envelop the entire earth.
That was its task, that was ils mission—to universalize
the gospel. The Christian Canse was the cause of preach-
ing, and the Christian minister was the most important
being in all the earth, as the organ of that cause.

2. Christianization.—The second definition of the
Christian Cause is the produect of the modern scienece of
sociology, which has invaded the department of theology
and struggles to revolutionize the chief aim of the Chris-
tian religion. Its formula is the Christianization of so-
ciety. :

The literature expounding and modifying, illustrat-
ing and applying this theory is pouring in a stream from
the press of today, showing how it has fascinated the
modern mind. Tt all roots itself in the sociology of Her-
bert Spencer, and works with the idea that ‘‘society’’ is
a realistic organism, of which each individual is but a
particular orgapn. Consequently the force of religion
ought to be directed upon generic ‘‘society,’”” for a

conversion of the communal nature would have its .
correspondent manifestation in the individuals, upon -

the -principle that whatever affeets the body as a
whole must in a like manner affeet each organ of
the body. The programme is to reach the person

via: the social organism, of which he is but an in-
. dividustion. Hence to make a good man, we must first.:
.. make a good community, for as is the community, so is :
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“the member of the communit T i
¥. Th
fore, of the Christian : s said 10 b s G

tan Society. propaganda is said to be a Chpis-

- foci((il)ogists divide their
‘ents : physiographie, (2) biological, (3) ps= i
| T S ) ychologi-
_:_cg,l, (4) ethnographie. If we look af the eentrgl meaniig
g each oﬁ these departments, we can understand how dif-
erent obqeets are named by different writers of the school
-as the chief end of the Christian Cause.

science into four depart-

The physiographic systems of soci

. ology aceent en-
‘vironment, the whole complexus of sur i

most potent influence u rotor A e he

- potent Pon human character ;
_and 1nst.1tut‘10ns‘ C(.)nsequently the digeiples 3? %lfl?ilslg:g:
ty, to achieve their object, must direct their energies
‘upon th(_a Improvement of the external surroundings of
_:_human'hfe—l}etter houses, more wholesome food
ecreations, 1}1gher wages, more of the assthetie z’md less
j.ﬂf.—th&—pl.'ﬂsalc and.- hum-drum—in. short, ,evéry external
thmg. _Whl_ch contributes to a more comfortable and remu-

erative life on the earth. The great desideratum for this
ing: of sociologists is Christian Eeonomies,

_ - The biological systems of sociolog throw th Dk
is npon he_r‘edity as the most dynamig;zyforee inﬂitiee?gﬁ-
-opment of the social organism. = Racial derivation ances-
tral hlstm:y_, the physical condition of Parents t},w sani-
ary condlj;mn of the home, and all the mystic’inﬂuences
of generation, are held to be the most potential factors in
the making of human society. Consequently, the supreme
1 of the Christian religion iz Christian Eugenics
he Church is ealled upon to conduct a campaign an
isease and wage a crusade for good health. If sound
he :Gh}ll:eh—lgouse ought to become a hospital, the ministeI:
f religion "a physician, theology a physiology, and the
rhole scheme of sanctifieation a materia medic,a,.
- The psyehf)logical systems of soecial science aceentu-
he formative power of social ideas, and base their
gest expectations upon education and poetry and music
nd art as instramentalities for regeneratitg society and

and
ainst
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perfecting human life in the earth. Henee we have the

doetrine of ‘‘salvation by education,” and Christian Cul-
ture is pointed to as the supreme objective of all Chris-
tian enterprise. If this is sound, the chux_'ch—buﬂdmg
ought to be a school-house, the mi:i:listi.sr of rehgl_on a pe_d-
agogue, and, the course of sanciification a eurriculum in
the practical sciences and the fine arts. :

The ethnographic group of the social seiences explain -

society as the resultant of the union of individuals into
families, families into tribes, tribes into races, and races
into organized nations, which are cg.lled_ states. ]%Iea_me
the objective of the Christian religion is the Christian

State.  This view would make polities the chief duty of -

the Church and the Ideal State the consummate -objeect
of Christian-Hope.

‘When these four things are put together to _ma.ke the
conception four-square, the phrage—to Christianize so-
ciety—as definitive of the Christian Cause, imposes upon
the Church and the Christian the task of utoplamizing
man’s worldly surroundings, idealizing the processes of
reproducing the race, perfecting the cul_tpre of the‘ v&.rhole
human family and transfignring the political and civil or-

ganization of mankind. The scheme attempts to box the

eneyelopaedia of man’s welfare in thisa" presegt'_world for
its programme, and to use the Christian religion as the

evolutionary force to execute that programme and glorify -

this earthly life of the race.: Many W%thin the (_}hrls‘man
circle enter this programme at one point or anqth_er, be-
come entangled with some agpeet of it, espouse gome par-
tienlar phase of it, but revolt at the scheme as a whole.
Such a eourse is absolutely illogxc-a}, and no man will he
able to commit himself to a part without getting the full
momentum of the whole. The Church of today is already
entangled with the soeial programme, and is feeling the

fearful pull of the current which threatens to earry it

Many are trying to

: i istoric moorings.
away from itz his g e

plow with the socialistic heifer without going
of the furrow.
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We are being told today that when the Christian
Church comes to itself and realizes its social responsibility
_and‘opportunlty, it will find a new and impressive reason
. for its existence in the earth. It will disecover that sick-
ness and physical and moral debility are largely due to
- bad housings and slums and back alleys, and that it will
-then address itself to the task of improving the habita-
_tlons of people. It will wake up to the faet that the
streets are but seminaries of viee and lay upon its con-
geience the duty of providing safe and well-regulated
. playgrounds for children. Tt will open its cyes to the
. devastations of the whiskey traffic, and impose upon
itself the task of closing saloons and providing counter-
attractions and moral resorts. It will come to see how
. poverty is the very womb of vice, and provide some
~means whereby the needs of the poor ean be satisfied,
and establish bureaus of émployment for men and wom.
en. It will originate and inspire and earry to suecess a
thousand movements and reforms for the earthly better-
~ment of mankind. Tt will impose upon its conscience a
- DProgramme of social service and dedicate itself to philan-
thropy and charity—magnifying ‘“this worldliness”’ and
minifying ‘‘other worldliness.”’ It will address its ener-
gies to the conversion of society, rather than to the con-
version of individual men and women.

Is the Church to take charge of the politics of the
country and administer the government of public affairs?
If so, it ought to take hold of civil affairs with a master-
ful and triumphant hand. :

Is it to take charge of the business of the land, decree
commercidl economies, and adjudicate industrial strifes?
f so, it ought to go on the street with the intention of
being sucéessful and dominant.

_ Is it to take charge of the professions, and instruct
the lawyer about his cases and the doetor about his prac-
If so0, the attorney ought to get his license from:
n ecelesiastical eourt and the physieian hiz formulas
from the theological school. : :
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Is it to take eharge of the social life of the country;

and regulate the relations between man and man?  If so,

it eannot logieally stop short of laying down the rules.

of etiquette and the eonventions of polite society.

This effort to commit the Church to a ‘‘social pro-
gramme;’’ logically dooms us to return to mediaeval
times and conditions, when it did lord it over all human
life. Does any Protestant desire the return of those days
of ecclesiastical preseription and priestly domination? If
-not, he had better resist the effort to make the Church of
Christ the Bocial Queen of the earth. -

It is next to impossible to get the ordinary modern
mind to appreciate how abjectly benighted was . the
thought of the mediaeval mind, how corrupt the morality,
how superficial the religion, how ecclesiastically tyran-
nized were the Middle Ages! ‘“*Now and then a great

man arose who had his doubts about the universal be--

lief, who whispered a suspicion as to the exislence cf
giants thirty feet high, of dragons with wings, and of

-armies flying through the sky; who thought astrology.
might be a cheat and neeromancy a bubble; and who

even went so far as to raise a question as to the propriety
“of drowning every witch and burning every heretic. A
few snch men there undoubtedly were; but they. were
despised as mere theorists, idle vigionaries, who, unae-

quainted with the praetiee of life, arrogantly oppnsed. :

_their own reason to the wisdom of  their ancestors™
(Buckle).

The cause of thizs deplorable and unhappy general
condition is easy to trace. The Chureh had gone on in-
truding itself into every department of human life,
aggrandizing itself with power over every interest of the
race. Nothing was exempted from its dogmatism. Re-
ligion, politics, philogophy, science, literature, art, the
very manners. of the people—all the affairs of mankind—

" were brought under its jurisdietion and dominion, and

the ecclesiasties regulated one subject .as completely as.

" they ruled another. The world’s mind stagnated.  The
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7 Worlc_il’s life stood still.
.“somal programme.’’

““From the fourth century,’’ says Taine, ‘‘gradually
_t]_l_e dead letter was substituted for the living faith. Chris-
_tlans‘remgned themselves into the hands of the clergy,
they into the hands of the Pope. Christian opinions were
subordinated to theologians, and theologians . to -the
Fathers. Christian faith was reduced to the aceomplish-..
‘ment of works, and works to the accomplishment of cere- -

The Churgh was enforeing its

ed themselves, the monopoly of the clergy and the pro-
hibition of the Scriptures, the worship of relics and the -
purchase. of indulgences. In place of Christianity, the
.chureh; in place of a free belief, an imposed orthodoxy;
in place of heart and energetie thought, external and me-
chanieal diseipline. * * ¥ Mankind, slothful and erouéh-
ing, made over their conscience and their conduet into
the hands of their priests.’’

But one day in the sixteenth eentury, Martin Luther,
~professor of philosophy in the University of Wittenberg,
caught himself thinking. He tried to stop, but as well
command sea-tides to cease dashing themselves against
. the cliffs. He tried to direet his thoughts into the or-
dained chanmnels of the ecclesiastics; but as well try to
change the course of the Pleiades. He emancipated the
~world’s mind. He drove the Church back to religion as
~the field of its dominion, the subjeet of its concern.

_ Are we to try it again? Is the Protestant Church to
-adopt a ‘‘social programme’’ and proseenting it in all
~directions, mediaevalize the world onee more? Am I
‘wrong in predicting that the same road will lead to the
“same landing? Can we feel protected by calling one a
“Remish ‘*social programme,’’ and the other a Protestant
. “‘gocial programme’’? Or would it be wiser for the .
. Church to limit her efforts to the conversion of men and
‘women, and leave their political and social life and all
‘heir gecular affairs to the autonomy of their own minds,
o the diseretion of their own desires?

monies. * ¥ * * Theoeracy and the Inquisition mamifest- ... '
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~ As to. the nature of human society, there ars two ~ divides itself into the four departménts of physiographie
views, the old and the new—the associative and the or- surroundings, biological eugenies, educational culture,
ganie theories: of its formation. Aceording to.the historie and ethnographical organization. Such a programme mi-
doetrine, society is an association composed of individuals versalizes and secularizes the Christian Cause and re-
having a common origin, a common nature and a common quires the ‘‘Institutional Chureh’ to become encyclopae-
interest; aceording to the new doctrine, society is an dic in its departments, and take over to itself every human
organism and each individual is a personal organ for the interest. under the sun. Its failure to attend to the single
- expression of the common social life. Aceording to the religious interest of the race to the satisfaction of .its
old way of thinking, society was but a name for all in- crities, is made the premise for universalizing its tasks!
- dividuals takén as a group or general class; according ae S . _ .
to the new way of thinking, society is a metaphysical res, & 30 SOGI?, llza.tl_on.--—'l‘he th}rﬁ deﬁ_mtl_on_ of the Chris-
the entity or substance, common to all individuals. Ae- Han 1 a1:§_e 18 tramed by socialism, and phrased as the
eording to the old, the individual is the unit of society; - soclalization of Christianity.. o :
according to the new, the individual is the organ of so- - The distinetion between ““sociology’’ and ‘‘social-
eiety. . Aceording to the old, society could be affected only - ism’’ is not always observed. One is a seience; the other
by ehanging the individuals; according to the new, indi- is a erusade. One is a doetrine; the other is a campaizn.
viduals. can be affeeted only by changing society. Ae- - ‘The one deals with society as it is; the other with gociety
cording to.the old, sociefy must be reached through the ‘a8 it is-thought society eught to be. One seeks fo explain
individunal; according to the new, the individual must be ‘the origin and development of society as we see it today;
reached through society. Aceording to the old way of - the other eriticises the organization of soeiety asg it now
looking at things, the objeetive of Christian propaganda ‘is, and endeavors to reconstruct it as the secialist thinks
was the individual; aceording to the new mind, it is so- it onght to be. The aim of the sociologist is to give a
ciety. One aims at the conversion of persons; the other stientific and rational explanation of the social life -and
aimg. at the eonversion of soelety. S history of the race. The aim of the socialist is to apply a
Henee the historie Christian hope has been for the - “gertain theory of human rights to the reorganization of
conversion of the race one at a time; the New Hope is for~ ‘society.

the conyersion of mankind in the mass. _Mz'my_Chzjistians, Its theory is that of the absolute equality of all mem-
who gtill recognize the soundness and biblicalness of the “Bers of so ciety, and its crusade against every human

old doctrine of personal conversion, have become dis- -distinetion, whether natural or artifieial. Its ambition is
heartened by the slowness of this process and are trying 0 5o absolutely democratize government that every trace

to find some nf?ré e_XP‘E‘}iﬁ"’“s and Wholesa}‘f. method of - .of the distinction between king and subjeet, ruled and
accomplishing “‘the job’” at a single stroke ““in this gen- ruler, shall disappear. Tt strives for the communal own-

eration.”” Some preachers apparently look at the Chris. - rship of-all property, the absolute equalization of all
tanizing of society as a very simple thing, which could be - “wealth, so that every shred of the distinetion between rich

carried through in a “'made-to-orderf_’_ fashion, if only “and poor shall be obliterated. When thoroughly fren-
the Chureh would enlarge the scope of its operations and #ied, it does not withhold its iconoclastic hand from mar-

rdiros ool to the fowsfold ok of shanging the on @0 v, hoouuse tht necestiicn fhe reation of hnsband
i iy P TR ey W R Y B - nd wife, and it is even now protesting against the dis-
_ﬂle_race ;. that is, follow the outline qf socwlogy,_ as it. inotion between man and woman in the campaign for
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so-called ‘‘woman’s rights.”” While it may give its lond-
est attention to such great subjects as government and
property and related matters, its real programme calls
for the obliteration of all human distinctions and the re-
. duetion of hur.an society to ‘‘a dead level.”

It.hs{,s invaded the modern Church under the name
of Chrastl.an Socialism, and demands that the whole foree
of the mighty religion of Jesus shall be put into this

leveling erusade.  We are told that this was the very nuis-

sion of Christ in the world—to communalize all society,

.and equalize every human thing, Hence the Christian

Gause is defined .as a erusade against every human dis-
tinetion, every custom and institution which is based npon
supposed differences between members of the human race.

The term ‘‘Christian Socialism’’ wag first used by
. Frederick Denison Maurice in 1848, and it was then see-
onded and espoused by Charles Kingsley and John M.

-Ludlow. Their fundamental contention was that the es-

.sence of Christianity was brotherhood, and that its aim
was to eonfer upon every human being the royal dignity
of a child of God. Consequently the ‘““chief aim of man’’
was to glorify men. August Comte converted it into the
philosophy of altruism, and Frederick Harrison ritualized
it into the worship of Humanity. Its argument was: God
created the world, and it is every man’s world co-ordin-
ately and co-equally. Its gospel was: Christ has redeemed
all the race and equalized every human relation. Its

dream was absclute fraternity and equality. The divine

task of the Christian Chureh, the organ of Christianity,
“was $0 equalize and fraternize, socialize and level all men
and thus ereate the Christian Commune.

The soelalist, both within and without the Christian
cirele, arraigns the Churceh as a failure, and prosecutes the
accusation with much bitter inveetive. Its members, he
eharges, have not gone to the polls and taken possession
of the government and legislated all soeial evils out of
existence. Its pulpit has not preached the rich poer, and
the poor rich. Its congregations have not freed them-
gelves from every sense of caste and class. So the soeial-
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-1stle anarchist turns away from the Chureh beeause it
does not dethrone the king. The working man turns
away from it because it will not settle the quarrel befween
~capital and labor in favor of labor. The philanthropist

turng away from it because it does not build asylums and
pension the needy and helpless. The sick man turns away
from it to ‘‘Christian Science,’’ because it does not cure
- his malady. And so the farmer might turn away from it
* because it does not destroy the boll-weevil, and the mer-
chant because it does not avert bankruptey, and the law-
yer because it does not win his suit, and the ignorant

man beeause it does not give learning, and so on through
all the lst. ' .

. Who is it that is thus teaching the world that Chris-
tianity is a cure-all, so when it fails to furnish some
earthly good, somebody turns away from it as faithless
and impotent? In trying to socialize Christianity, we are
laying up a fearful reckoning for our Cause when it dem-

These are the three generic definitions of the Chris-
tan Cause, or leading aims of the Christian propaganda-
(1) the evangelization of the world, (2) the Christianiza-
tion of human society, (3) the socialization of Christian-
ity. The first aims to convert sinners, the second aims to
convert society, the third aims to convert the Christian
Religion. The first would make diseiples of all men, the
gsecond wounld change the soeial organism into a Christian
organism, the third would transmute the Christian Re-
ligion into a soeialistie forece. The instrumentality of the
firgt is the gospel and its dependence is upon preaching;
the instrumentality of the second is Christianity, and its
dependence is upon social service; the instrumentality of
the third is religion, and its dependence is upon ecclesias-
tical machinery. The hiope of the first is a -converted
world ; the hope of the second is a Christian soeiety, or as
one writer calls it, “‘a new humanity’’; the hope of the
third is a new Christianity, which has erased all human
distinetions and rubbed out all human differences. The
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- 18 humanitarian. A New World, a New Bociety, a New
Religion—these are held forth as the three aspirations or
alms or-hopes which are struggling for supremacy in the
b-osom of the Chureh today for the dominaney of all Chris-
tian effort and enterprise.

‘Which iy correet? As Christians, what are we trying
to do?. Are we trying to save the world, or reform the
world, or equalize the world? Because distinction and
definition are difficult, and because each proposition holds
forth some desirable end, it is popular to make short work
of the matter, by universalizing the work of the Chureh

heaven. But we cannot thus excuse ourselves from the

business of the Church to aim at any and every desirable
object that may be seen at any point in the human horizon.
We ought to define and specialize the mission of the
Chureh, and centralize and concentrate its resources and
energies upon the achievement of that one great object.
The personal poliey of Paul when he said, *“This one thing
I do,” is a wise maxim for the whole Chureh of Christ.
Let it find out its work, its chief end, converge all its lines

itgelf’’ until it is aceomplished.
- To undertake the settlement of a matter so funda-
mental -as the teleology of the Christian Religion, we
ought to go directly to the Christian Scriptures. But in
this day of the inductive sciences, many cannot resist the
temptation to generalize the mission of Christianity from
the observed needs of the world, and assigning to it the
task of eorrecting every evil under the sun.. In thiz age
of rationalism, it is diffleult to keep men from invoking
& priori theories of what Christianity ought to be and do
“:iin the earth. In these times of humanitarianism it is dif-
fieult to keep even its friends from eco-ordinating Chris-
winity with philanthropical forces, and colligating it with

ard to prevent men from interpreting Christianity as

J_first.. is evangelieal, the second is evolutionary, the third

-and-imposing upon it the task of econverting earth into

painful duty of disecriminate thinking, by saying it-is the

of operation to that one point, and be “‘straightened in

anitarian enterprises. In this day of naturalism, it -
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one of the evolutionary forces which is giving the race a.
gengral uplift, all along the line, to a higher plateau of
existence. But if the Christian Seriptures be a rule of
faith for anything, they ought to be authoritative for the
meaning and mission of Christianity in the earth.

In determining this question we are bound to regard
the teaching and example of Christ as first and final in
authority. We.are bound to see that Christ came into
this world to establish a kingdom, with Himself as its
Head, and converted men and women as its subjects. The
idea bulks too large and is repeated too. often in both the
Old and New Testaments for any reader io overlook it
ag the eentral objeet of the Redeemer’s advent. It is called
the *“Kingdom of God,”” the ‘Kingdom of Christ,”” the
“‘Kingdom of Grace,”’ the “Kingdom of Glory,” the
“Kingdom of Heaven.”’ A distinetion is drawn between
the basilia and the ecclesia—the Kingdom and the Church.
They are not identieal. They are related as end and
means. The bagilia is the end and the ecelesia iz the
divinely ordained agency for establashing the bagilia.
Membership in the basilia (kingdom) is necessary to sal-
-vation; membership in the ecclesia (church) is necessa¥y
‘to efficiency in the work of establishing the reign of
Christ in our own lives and those of our fellow men.

All interpreters of Seripture agree upon this general
-propogition, that the Christian Cause is the establishment
of the Kingdom of Christ in the earth; but the disagree-
‘ment emerges when we begin to define the nature of that
Kingdom. ‘ .
Among all the variations and vagaries of opinion
about the Kingdom of Christ, the Scriptures make four
of its charaeteristics perfectly plain:

(1) "It is a spiritual kingdom.
(2) It is a progressive kingdom.
(3) Iiis a catholic kingdom.
(4) Tt is a blessed kingdom.

1. As to its nature, the Kingdom of Christ is spir-
tual, not seenlar; heavenly, not earthly; in the world,
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but not of the world; a kingdom within, not without, ex-
cept as what is in man comes out in life and practice; a
ki_.ngdom of ideas and ideals. It i the rule of God in the
hearts and minds of His people, the reign of the Spirit of

Christ in the lives of Christians. Ttg throne is at the cen~
ter of the soul, and its scepter extends over all - the -

@houghts- of the mind, all the desires of the heart, all the
Judgments of the conseience, all the purposes of the will,
all the behaviour of Christian life. It 18 therefore, not an
external dominion, not an earthly domain. It is the lord-
ship of Christ by His Spirit in the hearts and lives, in the
character and conduet, of His disciples. Tts domain is
the human gpirit, and not the external surroundings of
Christians, except as they may be affected by principles
and convictions acting from within.

(I) That it is thus a spiritual kingdom—a reign in

- the human spirit by the Holy Spirit—is proved, first of

all, by the Jewish misinterpretation of the messianic king-
dom. At the advent of our Lord, Israel had settled down
in the convietion that the Messiah was to regtore the
earthly throne of David and administer a world-power
from Jerusalem as a eapital. Hence they repeatedly test-
ed the elaims of Jesus to be the Messiah by this concep-
tion, offered their services to Him for thig purpose, showed
a solicitude for places in this worldl kingdom (Matt.
xx, 21), and finally crucified Him because He would not
aszert a-temporal lordship and undertake the establish-

ment of a worldly empire. Even after His resurrection

from that grave to which they had consigned Him becanse
of this great and persistent refusal during the forty days
in which He lingered in the earth, ‘“speaking things per-
taining to the kingdom of God,”’ His disciples returned
to the idea of a worldly kingdom, and said to Him, ‘‘Lord,
wilt thou at this time restore again the kingdom of Ig-
rael?”’ To the very last He refused to sanetion this in-
terpretation of His mission and eommit Himself to such 2
worldly enterprise. The Jewish idea was wrong then;
wrong now. Christ never contemplated a worldly
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kingdom, and surrendered His life rather than undertake
such an enterprise.

(2) 'That our Lord’s kingdom was spiritual and nof
secular is proved, in the second place, by the Sermon on
the Mount—a disecourse which must be regarded as a
manifesto of His mission and poliey in the world. In this
inangural discourse, our Lord does ineuleate brotherliness
and many ordinary duties, but it is not for humanitarian
ends that He thus teaches, but that the proper spirit in
which all brotherly conduct and every-day duty must be
performed may be indieated. AIll the beatitudes are con-
ditioned upon the possession of a certdin ‘‘spirit.”’ The
whole motive for right aetion is in the exhortation, “Let
your light so shine before men, that they, seeing your
-good works, may glorify your Father which is in heaven.”
‘The standard which He sets up is, ““Be ye therefore per-
fect, even as your Father which is in heaven is perfect.”
And finally He impresses it upon his hearers that ‘‘thy
Father whieh seeth in seeret, himself shall reward the:e
openly.’”” This whole brotherly and neighborly code is
‘based upon personal religion—the reign of the Splrl_t qf
Jesnus in the hearts of men. All that is humanitarian in it
iy merely illustrative, and not fundamental and regula- -
‘tive of the whole discourse. It is a sermon on personal
piety, and not on social life.

(8) That our Lord’s kingdom was spiritual and not
-gecular is proved, in the third place, by the controlling
purpose He had in all His miracles of healing and beneﬁ_—
cence. These great acts of compassion upon the multi-
tude and individuals exhibited in the healing of disedses
and feeding the hungry, have been seized upon as the
great examples for His disciples, as ereating the earth_ly
programme for His followers. These mighty works were
never done for the purpose of relieving human need, but
‘for the evidential purpose of acerediting Him as the true
“Messiah and Saviour.' ‘‘The works that I do in My Fath-
r’s name, they bear witness of me?’ (John x, 25). ‘‘The

;'Works which the Father hath given Me to finish, the same
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works that I-do, they bear witness of Me, that the Father
‘hath sent Me’ (John v, 36). The purpose of all that
- sp_lendld,galaxy of miracles which: go brilliantly crowned
His earthly ministry was not humanitarian, but that Nico-
.demus and all the world might reason, ‘‘Thou art a teach-
er eome from God, for no man can do these miracles that
- - Thou doest, exeept. God be with him*’ {John iii, 2). There
-were multitudes who were sick and naked and hungry
and suffering for whom He did nothing at all. This is
inexplieable upon the supposition that the Yery purpose
of His coming was to illustrate and inculeate schemes of
philanthropieal and humanitarian enterprise,

__ (4) Th‘abt the king-dom of Christ was spiritnal and
not secular is proved in the fourth place by His point-

blank refusal to exercise any eivil. funetions whatsoever.’

He distinguished between Himself and Caesar (Matt.
xxii, 21), and enjoined upon His followers to forever ob-
serve that distinction. When a complainant eame to Him
on an oceasion and said, ‘““Master, speak to my brother,

that he divide the inheritance with me,”” He replied, -
“Man, who made Me a judge or divider over you?'’

(Luke xii, 14). He utterly repudiated the idea that soeial
questions and adjustments fell within His jurisdiction,
and when the Church of today undertakes to settle social

matters and neighborly disputes, it but criticises the Re-

deemer for not frying to enforce the laws of good neigh-
borhood. It might have been supposed that He would be
ready to enforee justice, if the eomplainant’s claim was
good, or rebuke covetousness if the man’s pretensions
were unrighteous. But He simply waved the whole matter
aside. The dispute was about earthly things and did not
fall within the scope of Xis mission into this world. Must
His Chureh, as Hig servant, undertake to do just what
its Lord distinetly deelined to do? He settled spiritual
. questions without hesitation, and with an imperative,
© ‘‘Verily, verily, I say unto you,’’ because they fell within
~ His province, but He held Himself aloof from those secu-
aT controversies which many today are calling upon His

ples to adjudicate.
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(9) - That the kingdom of Christ is spiritual -and not
mundane is proved, in the fifth place; by the terms of ad-
migsion into that kingdom. Had it been secular, like all
worldly organizations it would have demanded some
worldly or secular qualification as a pre-condition for en-

. tering it.and enjoying its privileges and blessings. But
its sole, imperative and insistent requisite is a eertain state
of heart. ‘‘Verily, verily, I say unto ‘you, Except a man
be born of water and of the Spirit, he cannot enter into
the kingdom of God’’ (John iii, 5). “No man having put
his hand te the plough, and looking back, is fit for the
kingdom of God”’ (Luke ix, 62). “‘Im Christ Jesus,
neither eirenmeision availeth anything, nor uncirecumei-
gion, but:-a new creature’’ (Gal. vi, 15). Thé Jews elaimed
.-an hereditary membership in that kingdom by reason of
their descent from Abraham, but our Lord distinetly and
<categoricdlly repudiated it (John viii, 39). The Serip-
tures abound in references to faith and repentence, to
£odliness and personal piety, as the conditions of mem-
bership in the kingdom of Christ. Thesé are all spiritual
. .qualifications: what conelusion can we draw from the
fact but that they are the doors to a spiritnal kingdom?
‘There ought to be some corréspondence between the sign

and the thing signified. o '

(6) That the kingdom of Christ is spiritnal and not

-secular, invisible and not visible, is proved, in the sixth
place, by several express declarations: ‘‘The kingdom of
#Ged eometh not with observation: neither shall they say,
Tio herel.or, lo there! for, behold, the kingdom of God is
“within you’’ (Luke xvii, 20-21. ‘‘The kingdom of God is
ot meat and drink; but righteousness, and joy, and peace
n.the Holy Ghost’’ {Rom. xiv, 17). **The kingdom of Gad
‘1% not in-word, but in power” (1 Cor, iv, 20). These pas-
‘gages too explicitly affirm that the kingdom of God is
ithin vs-and not without us, and that i’[_: congigts in cer-
ain states of mind as righteousness, joy and peace.

"~ (7) That the kingdom of Christ is spiritual and not
rldly is proved, in the last place, by our Lord’s ex-
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press declaration to Pilate, the representative of -Rome,‘

and a type of all world-powers: ““My kingdom is not of
this world: if my kingdom were of this world, then would

wy servants fight, that I should not be delivered to the

Jews: but now is not my kingdom from henece’’ (John
xviii, 36), This onght to setile the nature of the king-
dom, not only bhecause it falls from the lips of Christ, the
head of the kingdom, but because it so plainly says what
the customs of this world have always proved, that armies
and navies are necessary to establish and maintain a
worldly emapire, Had it been his aim to set up such a
kingdom as the Roman empire, then Christ clearly de-
¢lares that he would not have been such a fool as to have
contemned the weapons of carnal warfare, but would have
employed Roman methods and ageneies.
our Lord explicitly repudiates the Jewish and Roman no-
-tions of a kingdom, and affirms that His was unworldly,
spiritual, heavenly—a kingdom of the mind and heart,
. of the thoughts and ideas, of His disciples. _

If this interpretation be correet, if the kingdom of
Christ is a spiritual dominion, a reign of the ideas and
spirit and principles of Christ in the minds of men, then
the Cause of Christ is not a erusade for Christian Civies,

nor for Christian Eugenies, nor for Christian Culture, nor -

for Christian Feonomies, nor for Christian Society gener-

ally, but it is a campaign for eonverted and godly men
and women, who shall walk consistently in every path of -

life and be Christlike in every relation sustained. Only
men of piety can belong to the kingdom of Christ, and the
~Chureh, instrumentally, is the maker of pious men. The
diseiple is not above his Master, and must beware of criti-

cising his Liord’s narrowness of mission, Doubtless there -
is much eager talk about -Christianity, and many excited :

aetivities in the name of Christ which he will disown, not

because -it is not a human good, but because it does not
fall within the seope of his purpose, nor belong to ‘‘the -

work which his Father had given him to do.”” The dis-

" ginles of Christ are members of the human race, citizens .

of tome commonwealth, constituents of some society, per-

In this saying -
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sons belonging to this mundane order of things, and as
such ought to be interested in good breeding, good man-
_ners, good eulture, good polities, good business, and every
other good thing that is beneficial to mankind, but these
are all interests which pertain to man as man, and one does
not need regeneration in order to have a concern about
such humanitarian matters. Often unconverted men ex-
hll?it the largest charity and philanthropy and self-saeri-
'ﬁpmg concern for their fellow-men., As members of so-
clety they may seek to put worldly affairs to rights, but
as Christians they hdve no such commission. It is a miser-
able apostacy from the ““mind of Christ’’ when they set
-out to rival journalists and politicians and economists
and social reformers and caterers to the hunger for pleas-
‘ure and diversion. Christ sent His servants into the world
‘to evangelize—to preach the gospel, administer the sacra-
_ments and take pastoral eare of the Christian flock, and
0ot to take charge of the educational, political, social,
financial and amusement interests of the world. Their
‘work is spiritual and not secular. Tn the past the world
has groaned in agony and blood when the Church under-
took fo force religion by power and compel communities
“to be obediént to it by legislation. The darkest period
“in human history—a period so dark that it was given the
-nickname of the ‘‘Dark Ages’’— was when the Chureh
wag in charge of the edueation, the politics, the finaneces
and all the social activities of men and women. May we
never see another such funeral on this earth! If the
Church will not voluntarily stick to the preaching of the
orious gospel of the blessed God, the world ought to

compel it.

2. A second characteristic of Christ’s kingdom
relates to the method of ifs establishment in the earth:
t i progressive, It will come to its fullness gradually,
and not per saltem. We are not taught to hope that it
¢an be ushered in in a day, or be set up in a night, or he
gstablished “‘in this generation.’’ Tis consmmmation can
neither be foreed nor hastened. Its friends must have
the graee of patienee, work in the faith of God, and. let
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hoijge)rest upon ‘‘the more sure word of prophecy’’ (2 Pet.
i, .

Israel had to wait long eenturies for the first advent
of the Messiah, which marked & signal epoch in the com-
ing of the kingdom. Their history was marked: by much
impatience  at the delay of what they looked for, and,
marred by much fretfulness at the slowness of God’s prov-
idence. Many chastisements befel them for their irrita-
tion. It produced in their minds a grievous misconeep-

‘quence of their inability to ‘‘wait on the Lord,’’ they are
wandering today up and down the shore-line of history, a

-ple, sieck at heart because of their disecontent and petn-

bring down upon us the sore digpleasure of the same God.
In illustration of His kingdom, our Lord spake siz-

Vineyard, the Two Sons, the Wicked Husbandman,

Growing Secretly, the Pounds.
- ‘analogies set forth many features of His kingdom ‘ihey
~all show that it will take a time and a process for it io
.ecome to its maturity. But some of them like the Sower,

"Growing Secretly, specifically illustrate the gradnalness

faithful to these parabolic instruetions, and justify impa-
tienee with the divine method of bringing in the king-

the hour is.ripe‘in the divine schemes. The Churph today,
as. in Old Testament times, must work and wait with a
sublime courage and with a steady faith in God.

"His people are to- be passive and doeless, and wait in fa-

tion of the Messiah and His kingdom. As a linal conse-

people without a country and a religion without a tem-

lance with the ways of God. Mappy shall we be if our
impatience and unbelief, our fret and murmuring do not -

teen parables—the Sower, the Tares, the Mustard Seed,
the Lieaven, the Hid Treasure, the Pearl of Great Price, -
the Net, the Unmerciful Steward, the Laborers and the -
the

Wedding Guest, the Ten Virging, the Talents, the Sead =
‘While these beantifnl

“the Tares, the Mustard Seed, the Leaven and the Seed

of the coming of the kingdom. No Christian ecan be

dom, or regort to measures to force it to maturity before_‘ :

‘While it is-God who will set up the kingdom of Christ. -
in. His own predestinated time, this does not imply that.:
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talistic mood. The eoclesia, the Church, is a means to
_the‘gnd of ripening conditions for the coming of the
basilia, the kingdom. The call is, therefore, for a Church
that .is industrious and diligent in prayer and preaching
and ingathering of the people of God out of the four quar-
terr_.s of the globe. Because it is the leader who will pro-
cl_alm an earthly empire, there is no excuse for the sol-
,-dle]&‘s and supporters of Napoleon Bonaparte to rest upon
their arms before the day of triumph has dawned. Ours
13 a Church militant, and we are all in uniform and under
-orders, and like the children of Ephraim ‘“carry weapons
in our hands,’’ and it will be as disgraceful for wa to
‘‘turn back in the day of hattle’’ as it was for (hat ancient
people in the days of Israelitish wars. The kingdom is
in the process of coming; its day of triumph is not yet;
- until then, the Church must pray and preaeh and work,
-or be smitten for its disobedience and slothfulness.
But there are three sayings of onr Ford about ITis
kingdom which are superficially eonfusing: (1) the king-
dem has come, (2) the kingdom is come, and (3) the
vkingdom will come. Ie employs the verb in the past,
“ present and future tenses. ‘‘The kingdom of God is (al-
ready) come unto you’’ (Matt. xii, 28). “‘The kingdom
of God is (now) within you’’ (Luke xvii, 21). ¢‘This
:generation shall not pass, till all these things be fulfilled’?
- (Matt. xxiv, 34). And in every generation his Followers
-are to pray, ‘‘Thy kingdom eome”” (Matt. vi, 10).
Those modernists who zealously deny the entire apoc-
alyptic eharacter of the kingdom of Christ, labor to ex-
lude the whole idea of its futurity, and insist that it is
ere and now present in all of its fullness and power, have
hree ways of explaining what they eall these *‘antino-
fies”” of the kingdom. (1) Some of them tell us that
he evangelists and apostles subsequently amended cur
iord’s doctrine of a present kingdom into a future king-
om-to suit their own ideas of eschatology: they irrespon-
ibly changed the phrase, the kingdom is come, into the
hrasze, the kingdom will come. But if this be correct,
ig strange that they did not take a similar liberty with
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all the reported sayings of Christ of this character.
(2) Others tell us that Jesus himself changed his opinions
-about the ecoming of the kingdom as his views advanced
-and broadened. He first thought the kingdom had zmne,
-and so expressed Himself; then He changed Iiis nind,
-and concluded that the kingdom was ushered in by Him-
‘gelf; then onee more and finally, He changed His mind,
and concluded that the kingdom was really future and .
yet to come. If our Tord did not know His own mind

on this subject, it i fair to conelude that He did not

know His mind on any subject. (3) Others tell usg that

the whole matter ig to be explained as a mere oriental
metaphor; Jesus simply shifted His idea from tense to
tense to suit the particular mood of the moment.

All these hypotheses are egregiously gratuitous. If
we-look at the kingdom out of the windows of Jewish ex-
pectancy, we can all truthfully say at the advent of Christ,
with John the Baptist, ‘‘the kingdom of heaven is at
-hand.’” If we look at it with the eyes of those immediate-
ly around Christ, contemplating the wonderful spiritual
.phenomena of the moment, we can truthfully say, the
kingdom is come. If we look at it as it is to be consum-
mated and perfected in power and glory and blessedness,
we can say with all the apocalyptics, the kingdom will
come. These different tenses are all predicable from dif-.
ferent pointg of view, because the kingdom has been in -
the process of coming ever since the protevangelium, ‘“‘the -
-geed of the woman shall bruise the serpent’s head.”” When
we look back, the kingdom has come; when we look
around, the kingdom ig come; when we look out into the
far beyond, the kingdom will come. It has been, is now,
and will be; it is history, it is present, it is prophecy; it -
has begun, it is going on, it will be eonsummated. :

3. A third characteristic of the kingdom of Christ
-relates to ifts designed extent in the world, its area as to
mankind, its scope as to the human race. It is universal.
Tt is to be not ethnie, but eatholic; not provineial, but
sosmopolitan ; not limited and loeal, but universal and
yeldswide, ~Tts destiny was not to be pent up within the:

geographical boundaries of Palestine and . restrieted to-
the Jev\_rish people, but its territorial limits were to be
co-terminous with those of the earth, and its subjects
were to be drawn from every people under the sun, and
its blessings were for all races and nationalities of men.
(1} The first argument for the predestined univer-
sality of the kingdom and religion of Christ is founded
upon Old Testament prediction. If is there distinetly fore-
told that in the days of the Messiah, the Spirit should be
pourgd out upon all flesh, and the Redeemer would be
not only the glory of Israel, but a light to ligshten the
Grentiles also. ‘‘His dominion shall be from sea even to
gea, and from the river even to the ends of the earth’’
{Zach. ix, 10). “‘The earth shall be full of the knowledge
of the Lord, as the waters cover the sea’’ (Isa. xi, 9). *‘1
will say to them which are not my people, Thou art my
people; and they shall say, Thou art my God”’ (IHos. i,
23). ‘I have sworn by myself * * ¥ * jhat unto me
every knee shall bow, and every tongus shall swear’’ {Isa.
xiv, 23). The world-wide character of the Messianic king-
dom looks out of the pages of the 0ld Testament as a
human face locks out of a2 window upon a landscape.

~ (2) The second argument for the world-wideness
of the kingdom and religion of Christ is grounded upon
the misconception of the Jews in misinterpreting their
own Seriptures.. In spite of all the instructions of their
prophets, Israel persistently looked for a political AMes-
siah, who would give back to them natinnal independence
d glory, and reign as a seeond David from a throne in
erusalem; but when Jesus made it clear that he never
0 much as dreamed of such a narrow and restricted em-
ire, the public mind was horribly vhocked. They
rought bitter aecusations against him for his sympathetice
eception of publicans and outsiders. ‘‘This man receiv-
th sinners, and eateth with them.”” Our Lord felt the
opularity and keenness of the aceusation and repelled it
ith the three parables of the Lost Sheep, the luost Cein
fid the Liogt Son. But his fellow-countrymen could not
olerate his liberality, and they crucified the “‘Lord of
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Glory’’ becaunse He would not make Himself the Lord of _

‘the Holy Ghost; teaching them to observe all things what-
the Jews only.

-soever I have commanded you: and lo, I am with you al-
(3) The third argument for the universality of the gﬂys’ SEven unto the end of the world”’ (Matt. xxviii, 19-
kingdom and religion of Christ is based upon certain dee- 20). *“Go ye lﬁt‘) all the world and preach the gospel to
larations of the Redeemer Himself. ‘“Ye are the salt of - every creature’’ (Mark xvi, 15). Suel language, if it is
the earth.”” ‘‘Ye'are the light of the world.”” “The gos- genuine, leaves the Chureh of Christ no option, and im-
pel of the kingdom shall be preached in all the world for : Pposes upon if the duty and the task of world-wide mis-
a witness unto all nations; and then shall the end come’” . Slons. : ) _
(Matt. xxiv, 14). ““The gospel must first be preached .. (5) The fifth argument for the universality of the
among all nations’’ (Mark xiii, 10). ‘“Many shall come kingdom and religion of Christ is predicated upon apos-
from the east and west, and shall sit down with Abraham, tolie example. These commissioners went “‘everywhere,”’
Isage and Jacob in the kingdom of heaven’’ (Matt. viii, . reaching that God is not the God of the Jews only, but
11). In the parable of the Vine Dresser, he said, ‘‘The ‘of the Gentiles also; and Paul became illustrious as the
kingdom of God shall be taken from you (the Jews) and - ‘ssionary to the Gentiles, and carried Christianity into
given to a nation bringing forth the fruits thereof’? (Matt. Europe, and set it upon its world-wide conquest.
xxi, 43). Tn the parable of the Great Supper he said, ‘‘Go. .. The modern critics admit that Christianity became
out into the highways and hedges, and eompel them to 5 niversal in its scope anc:i effort, but have set phemselves
come in, that my house may be filled’’ (Luke xiv, 23). the academic task of trying to show how Jewish nation-
In the programme of the Last Judgment, ‘‘before Him -alism evolved itself into Gentile universalism. That is their
shall all natione be gathered,”” and He will set their mem- roblem, because they do not see that the universalistic
bers as “‘sheep’” and ‘‘goats’ on His right hand and on lement loomed throughout both Testaments, and are de-
Hig left. ermined to make the earlier ages narrow and particular
That such utterances as these show that our Liord was - nd individualistie, in the interest of a general evolu-
conscious of the universality of the spirit and intent of - lonary conception of all history and development. There
His kingdom is beyond dispute, but many of the ecrities re three general propositions of Christianity which show
ingist that these sayings were irresponsibly put into His hat it is intrinsically evangelistic and race-wide in its
mouth by His later disciples, who had conesived the idea - ims and programmes. (1) It aims to cure sr{a»smk sonls—
of making His religion world-wide. This is the rmly con- o cure the moral evil that is in the world. ° They that be
ceivable way to invalidate these universalistic ideas of vhole need not a physieian, but they that be sick.” The
our Lord. There is no way to prevent men from suppos- - hole world is sin-sick, and stands in need of a saving-
ing anything when they have some predetermined theory hysieian. (2) Christianity has faith in the.redeemable-
to support. : ess of the lowest and worst types of humanity, and can-

. . ' ot -be indifferent to the moral recovery of any person.
(4) The fourth argument for the universality of the one are good enough to be saved without it, and none

kingdom and religion of Christ is found in the great com- re bad enough to be lost with it. (3) Christianity thinks
mission whiech Christ hung around the neck of his Church he meanest of mankind is worth saving to the glory of
as a definition of its duty and a programme for-its activi- fod, and declares that there is joy in heaven over one
ties. ‘‘Go ye therefore and teach all nations, baptizing ner that repenteth, more than over ninety and nine
them in the name of the Father, and of the Son, and o t persons which need no repentance’’ (Imke xv, 7).
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4. Our Scriptures do teaeh, as a last characteristie,
that the kigdom of Christ is to be a blessed kingdom—
one of absolute equality and fraternity—one in which
there is nothing dark, but whatsoever is bright and ra-
diant—one in which the inhabitant shall never say, T am
sick’’—one in which no cheek will ever be tracked by a
tear and no heart will ever be heaved by a sigh—one
. whose domain will never be ridged by a grave, nor tora
by & quarrel—one in which all society shall be regener-
ated and sanctified—one in which the ideal shall be super-
aboundingly realized—a state of unmitigated bliss, of un-
cloyed happiness. But we are taught that this kingdom
-of Grace shall not be transformed into the kingdom of
- Glory until there has been a fingl conflagration of all
earthly things, and the ‘‘new heavens and the new earth”
‘have emerged out of the old heavens and the old earth.
Christian Hope does not expeet heaven in this world, but .
- looks for it in the world to come. :

Chapter 5
@he Hope of the Earth
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CHAPTER V.
THE HOPE OF THE EARTH.

The Christian has a personal Hope for himself—that
ke may enjoy a blessed immortality in spite of death. He
has a communal Hope for the eause of Christ—that it may
triumph in spite of all opposition and everything that is
diseouraging. He also has a confident Hope for the Barth
~~that it may ultimately be transformed and transfigured
.nto the ‘‘new heavens and the new earth’’ of Biblical
ropheey. , ‘
Christian interest, however, is not limited to the final
fate of the human individual, nor to the final state of
homan society, but extends to the earth and the whole
mundane order of things. His astronomy teaches him that
‘hig earth is but one of the countless millions of worlds
:which the Creator’s hand has placed in the amplitudes of
space, to complete the integrity and symmetry, the beauty
and balance of God’s univergse. His geology tells him a -
Jlittle of the wonderful history of this globe; some of the
gtartling changes through which it has already passed;
‘some of the strange creatures who have left their remains
uried in its erust some of the marvelous events which
‘have transpired in its story. His physies and his chemis-
_iry and other seiences give him at least a hint of the pleni-
potent powers with which it is endowed, and of the un-
leveloped potentialities which lie secret in its bosom ; how
orces multiform and manifold, forces within forces, and
oreces above forces, and forces across forces, all eriss-
irogs, and interplay, and interlace, to make its physical
igtory -and foealize its destiny. His natural history gives
im’some small eonception of the almost infinite variety
of flora and fauna and insectiva which have made its sur-
ace a seeme of life and beauty and wonder. His anthro-
pology tells him how it has been the stage of human career
and- history; how man has a homestead inberest in this
planet, all clustered about with fatherland sentiments
and patriotic emotions. His theology informs him how it
was first a paradise of beauty and happiness; afterwards
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a place of moral tragedy, of the sin and fall of the race,

a.nd. finally the theater of the matchless redemption of

- Christ. Man must ever have a profound interest in the
earth-—the birthplace of his people, the seene of sll his

joy§' and sorrows, comedies and tragedies, efforts and
achievernents, triumphs and failures.-

As mere man, the only hope he can have is that the
earth will continue to tramp its endless cyele until it wears
itself out in the monotony of endless repetitiong,
Christian Hope takes the earth in its armg and- goes to the
window of the future, and looks out with gloricus expee-
tation. When all its echanging hss come fo an end, and
1ts last condition has been crystalized, it hangs out the
charming vision of a New Earth, populated with happy

individuals, enjoying ‘a.righteous and blessed society for
evermore, ) :

1. The World 'Ihat Now Is.

The Christian Seriptures open with a gorgeous pie-
ture of ‘‘the first heavens and the first earth’’—a para-
disaieal world of beauty and happiness, garden-like in all
its ‘arrangements, a very Eden of God, prepared as the
home-place of man and the workshop of human genins
and enterprise, at once his dwelling, his plaything and his
factory. ‘‘And the Lord God took the man and put him
into the garden of Eden, to dress it and keep it’’ (Gen.
ii, 15). The first earth was a garden, and man’s business
was to ‘‘dress it and keep it.”” Had he been faithful to
his task and true to his occupation, what witcheries of
- result might his cultivation and seience not have wrought
.out of his materials and opportunities! How the wonders
of today might have been made to pale before the most
trivial achievements of the Edenic day!

But this ““dresser and keeper’’ of the sarth, this hu-
- man lord of lower life of sublunary being, disobeyed his
i_l%stl_juetions, failed in his task, and brought a blight upon-.

bring forth unto thee’’ (Gen. iii, 17-18).

But

Chis property and ruin upon his house. *Curged-is the’
ground for thy sake * * * ¥ thomg and thistles ghall it .
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The ‘“curse’’ did not fall alone upon the tempter and
the tenant, but upon the land also. This is in aceordance
with the ancient Hebrew ritual, and consonant with the.
‘teachings of modern medical science, which represents
disease as affecting not. only persons, but things also.
Houses and clothing and food and implements and water
and air and all things with which man eomes in contact,
it is held today, can become infected by disease, and it is
held to be eriminal negligence for the surgeon not to ster-
" ilize the implements he works with. In the Jewish cere-
“-montal leprosy was a type of sin, and it affected not only
-.the person, but the clothes which he wore and the house
in which he lived. The law required that the house of the
leper should be pulled down, its plaster and refuse burned
in the fire, and the timbers boiled and re-dressed before
they could be used in rebuilding. In some analogous way,
sin, a moral disease, affected not only man, who lives in
this world, but it also infected the world of things around
him and with which he had to do. The real seat of sim,
-or moral evil, iz the soul, and yet it so eontaminates the
body with. which the soul is vitally eonneeted, that. this
material organism has to be torn down by death and be
reconstrueted by the power of resurrection, before it is fit
for the rehabitation of a sinless spirit. In a similar man-
ner and on a larger scale, a sinful race contaminates a
whole world in which it lives and operates, and makes it
-necessary that the infected earth be torn down and re-
constructed into the ‘‘new heavens and the new earth®’
before it is fit for rehabitation by a sinless race of men.
The moral consequences of the fall were thus judicially
-entailed, not only upon Adam’s posterity, bui wupon
Adam’s world. Certainly modern seience ought not to be
shocked at such a statement, and the Jewish ritual pro-
ceeded always upon the supposition that sin not only taint;—
"ed persons, but things also, for it made elaborate provi-
sion for the purification of the temple, and places, and
houses, and clothes, and bodies, and all things man
touched, as well as the person himself. The “‘curse”’ was
J'ﬁpon man, but it reacted upon the ‘“‘ground out of which
‘he was taken, and to which he was to “return.”’

L
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~As an immediate consequence of the fall, man and
hls_ descendants began the hard struggle for a livelihood.'
‘Without arms for defense, without tools for labor, with-
out clothing for his body, without a house to dwell in,
without knowledge or experience, he must enter upon
the unequal contest with the unfriendly ground and
wrench the necessaries and comforts of life from the
closegi fist of nature. The evolutionist assumes that the
primitive hardships of man were natural to the race, be-
cause his philosophy knows nothing of the catastrophe
-of the fall, and the judicial and punitive consequences of
this moral breakdown of the race. Nature, which, ideally
considered, ought to empty her treasures and blessings
into the lap of man with extravagant liberality, yields up
her valuable things only at the price of sweat and labor,
and then with a relatively niggardly spirit. During all
the millenninms which make up the traveled past, man
has made but a partial suceess in discovering and harness-
ing the powers of the earth; and the very best of today is
but a feeble hint and a weak prophecy of the unimagined
glories of the “‘new heavens and the new earth,’” which
hereafter will pour out upon man such blessings as his
Imagination has never econceived. The earth today is
stingy and economic and hard and cloge-fisted in yielding
up the objects of human desire, because it had a thing’s
participation in the moral wrongdoing of a person. Al
the wonders and luxuries of today are, at bottom, but a
gospel of hope, a promise and a prophecy of the things
yet to be for those who ‘‘seek first the Kingdom of God
and His righteousness.’” It has been written by the finger
of Christ in the Sermon on the Mount that ‘‘ the meek shall
‘inherit the earth’’—mot the earth as it is, marred and fall-
en and but the ghost of its real self, but the earth as it will
be, when the great consummation has taken place,

The present order of things is morally disorganized
-and distressed ‘“in sundry ways and divers manners,’’
.~ The poet, like Tennyson, tells us that ‘“all nature ig red:

~.in tooth-and claw.”” Cries of pain rise from every quar-

“ter of the globe; from the forest glade where the hawk
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selzes upon some quivering thing; from the pasture where
‘the buteher takes the new-born lamb from its mother ;
-from the cities where want and squalor eroueh in back
alleys; from human homes where the angel of death .
climbs in at the window and fills the chamber with death
and gloom. The man of seience generalizes that the
‘whole earth is but a field of carnage, where all things
“struggle for existence’’ and the multitudes suffer and
starve and die. The philosopher comes forward with the
doctrine which he derives from universal pain and death,
. ‘that the forces which ought to be friendly are really hos- .
tile to man, and fills the land with a pessimism which
‘sometimes cries ont in bitterness against God and dashes
impotent fists of madness in the face of nature. Some-
thing has transpired to disorder the world in which we
Iive. The ““curse’’ of God does seem to be upon this earth,
and ever and anon some member of the human family
can stand the disloeation no longer and brutally ends his
own career with his own hands. At any rate the pessi-
mist-can support his philosophy with a vast array -of grue-
some facts, taken from the story of the earth on whieh -
we live. ’

Then the apostle of the New Testament tells us that -
“‘the whele creation groaneth and travaileth in pain to-
gether until now” (Rom. viii, 22). The subject of thisg
-groaning cannot be fallen angels, for they have no long-
ing for ‘‘the manifestation of the sons of God.”” It can-
not be the unfallen angels, for they are not in the ‘““bond-
age of corruption.’”’ It cannot be mankind in the general,
for men were not subjected to vanity unwillingly and
are not groanig for ‘‘the glorious liberty of the children
of God,”’ but, on the confrary, their attitude towards sin
is.one of complacency and towards the gospel one of in-
‘difference. It carnnot be ‘“the ehildren of God,’” becaunse
he context distinguishes them from the creature that is
oing the groaning. It camnot be wicked men, because

eoncern is the very attribute of their wickedness which
‘eharacterizes it. and perpetuates it. There remiins noth-

g to do the groaning but unintelligent nature, personi-
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fied—the heavens and the earth pictured as a person in
distressful longings for deliverance from the consequences
of sin and moral evil.

This is an abounding figure in the Scriptures. The
prophets often infroduce the earth as groaning, and the
animals as crying to God in their sympathy with man.
“The land mourneth, for the corn is wasted; the wine is
dried up; the oil langunisheth, because joy iz withered
away from the sons of men! How do the beasts groan!
The beasts of the fleld also ery unto thee'’ (Joel i, 10-20).
- ““How long shall the land mourn and the herbs of every

field wither, for the wickedness of them that dwell there- -

in?”’ (Jer.-xii, 4). ‘‘The earth mourneth and fadeth
away, the world languishes and fadeth away, the haughty
people of the earth do languish. The earth also is defiled,
even the inhabifants thereof; because they have trans-
gressed the laws, ehanged the ordinance, broken the ever-
lasting covenant. Therefore hath the curse devoured the
earth’’ (Isa. xxiv, 4-7).
and rhetorical language, there must be some bagis in fact
to justily its usage at all. However explained, the whole
creation groans together, and iz under bondage on ae-

count of the sin of man, and has suffered from it immense-.

ly. ““All the voices of nature are in the minor key’’; the
cold winds moan, the earthquake shakes, the cataracts
roar, the pestilence lurks, and man is in a perpetual trem-
ble at some fearsome thing which lies in hiding in the
secret places of nature. As Bopar sang, all creation sighs
to God:
““(ome and make all things new,
Build up this ruined sarth;
Restore our faded Paradise,
Creation’s second birth.”

II. The Future Earth.

There is a . naturalistic optimism which regards this
present earth as self-existent, self-sufficient and self-per-
petuating—that it will continue throughout all the future
as.in the past, slightly improving on each revolution. - At

‘While all this is poetic figure
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~the other extreme is a pessimistic seeularism which thinks
- the present earth is such an irretrievable failure that its
final annihilation is but a question of time in consequence
-of its daily wear and tear. But Christian Hope dares to
expect a Future Barth—one which will rise out of the
- ruins of this present earth, in a manner analogous to the
- resurrection of the human body out of the dust of death.
This earth, yet not this earth—this earth dissolved and
. reconstructed, and, changed, and garnished, and glorified
~into the New Earth of Biblical vision and prophecy.
_ The Christian does not base this hope upon and pre-
- mervative and recuperative powers supposed to be resident
-/in the earth itself; for every individual thing in the earth
is evanescent and perishable, sooner or later wears out
".and dies, and analogy can suggest nothing else but that
. the whole earth will in the course of millenniums even-
- tually exhaust its resources, hecome bankrupt in its pow-
- ers and be shrouded as a dead world in its orbit. Bach
~man on the earth has his last day, when he will be locked
in hiz coffin and be laid away in the bosom of the earth,
and sleep, all unconscious of the days and events that are
tramping their cyeles above him. And families have their
last day, though the ancient line run back beyond the
Norman Conguest, and the blood which eourses through
ancestral veins bears upon its crimson tides the embellish-
ing glory of hoary cenfuries. And nations have their last
day, for Carthage and Tyre, Assyria and Rgypt, Macedon
and Rome, have yielded to ‘‘the trickle and the flood, the
rust and the battle of the centuries,”’ and their remains
lie in the cemeteries of history to interest only the anti-
quarian. - And prehistoric ereatures of gigantic form and -
strange appearance, have had their last day and left their
fossil carcasses coffined in the rocks. Why should not
the earth; likewise, have its last day, when the sun will
shine upon its orbif ag a vacant path in space? Reason
cannot certify the immortality of our globe; scicnce can-
not prove that the earth will not become an extinet planet.

But Christian Hope dares to stand upon a supernat-
ral summit and look out through the window of the
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Christian Seriptures npon .a Future Barth revolving g, 1ts obvious.and apparent: teaching is that the earth
around the throne of God in fadeless splendor, fulfilling With all that belongs to it has become a vain and per-
the destiny for which it was at first created, but from Vgrted thing, so far as respeets the purpose and inténtion
which it has been deflected by the transgression of man. 0L God; that it did not willingly or voluntarily thus de-
(1} This hope of a New Earth is encouraged by the - fleet itself from its true course and destiny, but that its
teleology of this present earth. It was created as one of - ~bondage was the judicial consequence of man’s transgres-
the planetary items in the universe, that it might make sion; and that it now -waits, like a prisoner of hope, and
its contribution to the declaratory glory of its Maker, groaus. and travails in pain to become a participant in
““Thou hast created all things, and for thy pleasure they ~the redemptive liberties of the children of God: Thé
are and were created’’ (Rev. iv, 11). It is inconeceivable earth, having been a passive sharer in man’s gin and fall,
that this earth should go on forever, as now, grinding out now longs fo be a co-sharer with him in the glories of
sin and misery, the things which are so contrary to the - the redemption by Christ. A partner in human sin, it
- divine ‘‘pleasure.”” Tt is conceivable that such a being hopes to be a partner in human salvation.
as God eould grow weary of this present earth, and re: . (3) 'This Hope of a New Harth is still further en.
duce it to zero and yet preserve the integrity and balance couraged by the Seripture doctrine of the “‘salvation of
of the universe, but such a denouement would be most un- ‘the world.””  ‘‘Clod so loved the world that He gave His
natural. God is a suceessful being, and it is ineredible only begotten Son’’ (John iii, 16). ‘‘God sent mnot His
that He shonld bé a failure in anything. In spite of sin Son into the world to condemn the world, but that the
and the fall, He reaps the pleroma of His purpose with world through Him might be saved’’ (John 1ii, 17). Hence
- regpect to man, causing both the obedient and the dis- Christ was hailed by men as ‘“the Saviour of the world'’
obedient to praize Him, the one His grace and the other: iv, 42). ' : : '
His justice. It is unthinkable that this planet, which He- : The word *‘world’ is used in Seriptore as in onr
onee g0 admired as a speeimen of His taste and handiwork; own. every-day speech, in a true and exact sense, and in
should be a final failure and be congigned to some waste- an accommodated and rhetorieal sense. In its true and
heap in the universe. It is antecedently probable that, comprehensive meaning the ““world”’ (cosmos) includes
notwithstanding the parenthesis of sin, the earth will the earth, its plants and animals and human inhabitants
somehow fulfill its original destiny. -' and all that belongs to this mundane system. But we fre-
(2) The Christian Hope of a New Farth is encour- uently use a figure of rhetorie and call a part of a thing
aged by those Seripture texts which represent the whole by the name of the whole thing. Hence the word *‘world”’
creation as waiting and groaning for redemption. “‘For: ometmes means the earth only y-sometimes mankind only,
the earnest expectation of the creature waiteth for the’ and sometimes a part of mankind, as.the. Jewish world,
manifestation of the sons of God. For the creature was: or the Roman world, or the Christian world. Now, there
made subject to vanity, not willingly, but by reason of - is a ““world”’ which God loved and a “‘world’’ which
Him Who hath subjected the same in hope; because the- hrist eafiie to save: What is its meaning when it is the
creature itself also shall be delivered from the bondage object of saving verbs? . .
of eorruption into the glorious liberty of the children of i :All-varieties of universalists have ingisted that it is a
God. For we know that the whole creation groaneth and synonym for mankind, and all kinds of limitationists have
travaileth in pain until now?’ (Rom. viii, 19-22).. Granted’ ntended that it represents.a class of mankind: But wup-
the variations of interpretation of this great Pauline sa; ose we take it in its original and comprehensive sense
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human inhabitants only, but the terrestrial globe alsot

plagetary composite that was the object of God’s
saving love, the objective of Christ’s saving mission, and
the reason for His being designated ‘‘thz Saviour of the

ual in the ““world’’; even as to save a country does not
imply the salvation of every individual in the country, for
many a citizen perishes in the war that saved the land. I
think it not strained to assume that the redemption. of

tem as a whole, albeit the recaleitrant and resistent men
on the earth will be destroyed in the general reclamation,
beeause of their impenitent and stubborn opposition to
the sublime and philanthropic enterprise of God under
the leadership of His Son, Jesus Christ. I# is the cosmos
that God so loved.

by that remarkable saying of our Lord, as He stood at
the base of Calvary in retrospective survey of His career
and eause: ‘‘I have glorified Thee on the earth” (John
“xvii, 4), We know not that God has ever been so dis-
honored anywhere throughont this boundless universe as

_ did apostatize, but the honor of God was instantly vindi-
cated by their immediate consignment to punishment. But
in the earth one generation of human beings has suceead-

in filling the land with all manner of evils.
~&od sent Iis Son into the earth to be the Saviour of the

limax: in His crucifixion. We wonder not that the earth

of the ereated cosmos, the whole mundane system, not the

Then we would have the thrilling idea that it iz this

World.” Such an interpretation would satisfy the uni:
versalistic appearance of such sayings, and also conserve

the views of limitationists, beeause to save the “‘world’”
as a whole would not imply the salvation of every individ- -

the world involves the redemption of this mundane sys-

(4) The Christian Hope of a New Harth is supported

He has been on this globe of ours. Some of the angels

ed- another in blaspheming His name, in criticising His
“works and ways, in defiling His ordinanees and worship,.
in defying his institutions, in trampling His laws under:
their feet, in doing despite to His will and wishes, and
And when

world, human malighity and folly and insult rose to. its .
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then trembled and. shook, that the sur hid his face, and
the moon turned to blood at the insult which the creature
offered the Creator. :

But on the very planet where the insult was so gross-
ly offered the atonement was made. On the very globe
where the Son of God was murdered, the expiation of the
erime was made and the blood stains wiped from the face

too fanciful and exiravagant to say that the atonement -
extended to the ubi of the sin as well as to the persons.of. ..
the ginners? May not this be the larger and more elabor- -
ate meaning of Christ’s congratulatory words, ‘I have

glorified Thee on the earth. I have cleaned the hands of the

ginner and purged the very soil of the crime?’? Such a eon-

teption of the influences of the atonement make the re-

deeming work of Christ big with universal gignificance,

nd throws light upon that wonderful reduetion of Paul,

“having made peace through the blood of His cross, by

Him to reconcile all things to Himself; by Him, I say,

whether they be things in earth or things in heaven”

“(Col. i, 20).

(6) The Christian Hope of a New Earth is fortified

y the Beripture doctrine of the restitution of all things.

ter describes Christ as One “*whom the heaven must

geeive until the times of the restitution of all things,

hich God hath gpoken by the mouth of all His holy

rophets’’ (Acts iii, 21). This apostle tells us that Christ

ust abide where He has now gone until the time comes,

ntil ‘the hour ripens, for the restoration of all.things,.
nd that this has been the teaching of all the holy proph-

since the world began. Shall we limit the *“all things™’

ta- panta) to all human affairs? Or shall we take the

rords in their natural, broad and unlimited meaning, as

eferring to the whole mundane gystemn and order of
hings ‘which shall be settled and righted in some future
v? The prima facie meaning of this passage gives the
arth an interest in the general reconstruction and- restor-
tion of ‘‘all things,”” which has been undertaken by

of the earth, as the floor of a human dwelling is washed . . -
and cleansed of all the marks of the heinous deed. . Isif. .
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Christ as the Saviour of the world. It does séem to teach

that- before Christ will finally deliver up that kingdom

of Jpower which was given Him for mediatorial and re-
demptive purposes, He will restore the earth and all

things thereon at least to their

IS primitive and paradisaical
condition.

(6) A great classical proof-text for the Christian

Hope of a New Harth is another saying of Peter: “‘But
the day of the Lord will come as a thief in the night; in
the which the heavens shall pass away with a great noise,
and the elements shall melt with fervent heut; the earth
also, and the works thereof shall be burned up. Seeing,

then, that all these things shall he dissolved, what manner.

of persons ought ye to be in all holy conversation and
godliness; looking for and hasting unto the coming of
the day of God, wherein the heavens, being on fire, shall
be dissolved, and the elements shall melt with forvent
heat? -Nevertheless we, according to His promise, look

for new heavens and a new earth, wherein dwelleth right-

eousness’’ (2 Pet. ili, 10-13). This passage certainly pre-
sents the vision of a new heaven and a new earth rising
out of the smoke and ashes of the final conflagration. Tire
destroys no substance; it merely consumes the form of
- that which it burns. Peter says it i3 according to the
promise of God to expect new heavens and a new carth

to emerge ont of the ruins of the old-—-a reorganized form.-

of the old terrestrial substanee that has heen 1educed by
fire as the elemental agent in the hand of God.

(7) The Christian Hope of a New Earth is sustained
by the inadequacy of all those texts which are quoted to
prove-the final destruetion of this present earth. Isaiah
says, ‘‘the heavens shall vanish away like smoke, and
the earth shall wax old like a garment’’ (Tsa. li, 6). But
the meaning of this language is fairly and fully satisfied
'by interpreting it as referring to the present visible form
“-of the heavens and the earth; there is no allegation that

-ereative power into some new form. The Hebrews quate

«eléstial and terrestrial substance shall not be recast hy" '

thie 102nd Psalm : ““Thou, Liord, in the beginning hast Taid
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he foundation of the earth ; and the heavens are the
orks of Thine hands; they shall perish, but Thou re-
amest ; and they shall wax old as doth a garmenf, and
a vesture shal{ Thou fold them up, and they shall be
Langed; but Thou art the same, and Thy years shall not
ul’? (Heb. i, 10-12). This passage but asserts s contrast
between the impermanent form of the earth, and the per-
etual and enduring nature of God. The garment that
18. worn out and laid aside is not annihilated. No fair
exposition can extort from these and similar passages the
ea that the earth is doomed to be reduced to nothing-
ness. We may just as legitimately construe all that is
said about the destruction of the human body as a denial
of its future resurrection.
©.-- (8) The Christian Hope of a New Earth is fortified
by that cluster of 0ld Testament predietions which give
s a brilliant vision of ‘“the new heavens and the new
¢arth,’’ ag successors to the present heavens and the pres-
1t earth. ‘‘Behold, I create new heavens, and a new
rth: and the former shall nhot be remembered, nor come
mind”’ (Isa. Ixv, 17). This means that the glories of
1¢ new will so surpass the excellencies of the old that
1s present earth of sin and sorrow and pain and dis-
ess will not be remembered with longings and regrets.
The new heavens and the new earth shall remain before
me, saith the Lord’’ (Isa. lxvi, 22). This means that the
ture cosmice system, when it comes into heing, will be
perpetual and immutable, imperishable and everlasting.
This, in splendid contrast to the changing and dying order
of things in the midst of which we now live. As redeemed
ersons in the final consummation will be indefeetible, so
ill the New Earth be crystalized in all its beauty and
fection.. _ : _
- (9) The last and eclimactic encouragement of the
hristian Hope of a New Earth iz given by John in that
voealyptic vision, in which the veil is drawn aside and
s granted a glimpse of the end of the redemptive pro-
mme, and bidden to write it down. for the everlasting
er of the people of God as they make their way across
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this earth, and om to that order of things which is to sve- .

ceed the present fallen state of affairs. At the end of the

Revelation, he says, “‘T saw a new heaven and a new.
earth ; for the first heaven and the first earth were passed

away’’ (Rev. xxi, 1). Then in hiz last chapters he in-
vokes all gorgeous imagery to set forth the beauty and

glory, the perfeetion and bliss, of the new and heavenly

order of things, which have been brought about by the
grace of God through Jesus Christ. He goes into a jewel-
room and builds the New Jerusalem out of sparkling
stones. The royal diamond, flashing rainbow splendors;
the ftranslueent opal, over whose polished surface elusive
tints play hide and seek; the deep green emerald, glisten-
ing like a verdant island upon the bosom of a purple gea;
the blood-red ruby, whose colors swirl like boiling clouds;
the fiery jasper, swathed in lambent flame; the azure sap-
phire, reflecting the tints of a cloudless sky; the deep red
sardius, the yellow red sardonyx, the golden chrysolite,
the cerulian beryl, the pale yellow topaz, the awburn ja
cinth, the violet amethyst, the applegreen chrysoprasus—

all'the exquisite gems are the precious stones with which

he rebuilds the-City of God, which had been polluted, dis

figured and wrecked by a mob of sinful, foolish and fren- :
The Divine Arfificer will reset the jewel--
te

zied citizens. ‘
‘stonés of the New. Barth g0 as to satisfy the highest tas
and subserve the sublimest ends of utility. ‘
‘The Christian Seriptures represent God as having
taken three looks at this earth of ours,
morning of its creation, when it swam, a new-made thing
inthe amplitudes of space; and then He stood on the step
of 'His throne and admired it as good, very good, superla
tively good. Second, in the day of its fall, when it la
“before Him, a sin-blighted and perverted globe; and thel
He rose in Hig judicial wrath and cursed the wvery
. “‘ground,’? because of the meoral infamy of the race fo
which: He had made it and to whom He had graciously
given it. Third, in the consummation of the redeemin
. work of Christ, when. it floated before His vision as *‘th
new heavens and the new earth, wherein dwells righte

First, in- the
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ousness’’; and then He stood mpon the steps of His great
white throne and admired its beauty, and crowned His
Son for His glorious suceess in ‘‘the restitution of all
things,*? ,

Is the New Earth to be the final home of all God’s

‘people—the ubi, the place, where thé individual shall en-
joy ‘‘eternal life,”’ the scene where the Kingdom of God
will be consummated in heavenly society, the seat where
our inearnate Lord will live and reign over all His saints
for ever and ever? Such a denouement would seem to be
the fittest close of the redemptive story, the most appro-
ppriate ending of the saving chapter, the happiest termina-
tion of the long and dreadful parenthesis of sin. A trans-
formed and transfigured Earth, populated by a regener-
‘ated and sanctified human society, where all serve and
worship Jesus Christ as Lord—such would be a grand
finale of the Christian Religion, a complete and literal. ful-
fillment of the promise that ‘‘the meek shall inherit the
earth,”” a perfect verification of the assurance that ‘‘he
who seeks this world shall lose it, while he who loses it
hall find it,”” a glorious consummation of the task of
{Christ and an ineffable realization of Christian Hope.
I any have difficulties, let him remember that the
Almighty will have an eye to all needed changes in the
econstruction of the earth, even as we may expect Him
0 eure all defects in the resurrection hody.
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HOPE OF CHRIST’S COMING

CIIAPTER VI.
THE HOPE OF CHRIST'S COMING.

F_or himgelf, the Christian hopes for Eternal Lite.
For his race, he hopes for a Heavenly Society. For crea-
tion and the things about him, he hopes for & New Heav.
ens and a New Earth. For hig Saviour he hopes for the
Second Coming of Christ, as the crown and glory of all
his desires and expectations.

To the rationalist this is the most monstrous absur-
dity that has ever obsessed the Christian mind. To him
that galaxy of marvels which make the body of 0ld Testa-
ment narrative together with sueh New Testament abnor-
malities as the virgin birth and resurrection and aseen-
sion of Christ, would seem to be sufficient in their magni-
tude to satisfy any appetite for the irrational, the strange,
the fabulous. But in all the wide range of the curriculum
of Christian follies, the hope that one who has been sleep-
ing for nineteen centuries, they think ““in an unknown
grave under the Syrian gtars,”” would return to this earth
in person and be the chief actor in all its affairs, iz held
to be the wildest fancy that ever got possession of a bal-
anced mind. The psychology of such 4 hope is a mystify-
ing thing to the man who is absolutely eertain that noth-
ing supernatural or miraculous can oceur. So keenly do
. many within the Christian circle feel the irrationality of

the Second Advent, that they assume an apologetic atti- -

tude towards the Christian mind and seek to protect the
respectability of the Christian intellect and save it from
abjeet disgrace by offering hypotheses which explain it
-away. We are told that it is a relict of the childhood of
the race, when myth and mystery, wonder and absurdity,
was the very breath of man’s nostrils—the present evo-
lutionary stage of the ancient Pythagorean doctrine of
the transmigration of souls, the mere Hindoo belief in
the reincarnation of all ereatures, which is destined to

pass away entirely in the further progress of seience and .
enlightenment. It is customary for the half-baked Chris--

. tian writer; whose thought is consciously or unconseiously
“imbued with the spirit of rationalism, to eall his rhetoric
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- to his assistance and interpret the Second Advent as an
Oriental metaphor decked in Greek garments,

Bo we are told it makes no difference what is done
with the historical Christ of Seripture, or with the meta-
physical Christ of theology. They may be regarded as
dead and buried so deep in the graveyard of what ‘‘has
been’’ that the hand of resurrection will never reach
them to bring them up into modern belief again. The one
thing that survives the wreckage is the ideal Christ, the
Christ of poetry and music and art and life. The whole
truth in the doetrine of the Second Advent is exhausted
- in the idea of a periodie return, at signal ju_ncturfzs in the

-affairs of the world, of the Christ idea. It is entirely fig-
urative and metaphorical and in no sense literal and re-
alistie.

And yet the Christian dares to hope for the personal
and visible return of his Lord to this earth. For him, it
s the most fundamental fact in the Christian system, the
most central object of Christian Hope, the most important
star that lingers below the horizon of the future, the sub-
limest event in all the annals of propheey. The whole
content of personal Hternal Life, the entire concept of an
ultimate heavenly society, the transporting Vlsmn_of a
‘New Heavens and a New Earth—all the items of his re-
ligion hang upon the re-coming of his Saviour and his
Lord. Without it Christianity is absolutely Wor’ghless, an
abjeet failure, the most distressing of all disappointments.
Tts abandonment is the surrender of all hope and the emp-
tying the fuiure of all content. _

: The attitude of the Christian mind towards the See-
ond Coming is the same as the posture of the Jewish ]Ill]l,d
towards the First Coming. The central theme of Israel’s
‘hope, the dynamic force in all its national life, the point
“to which its prophets directed all its gaze, was the advent
of the Messiah. :

Was it the protevangelium—‘the seed of the woman
-shall bruise the serpent’s head’’-—which flamed like a
orning star upon the brow of that night W]:L‘Leh had set-
‘tled down upon a fallen world? The Messiah was that

romiged ‘‘seed.” :
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Was it the rainbow that arched the sky after that

deluge on whose wild waste.of waters floated the carcasses

of a disobedient world? The Messiah was that bow of
promise, that pledge of future security.

Was it a childless patriarch who left his native land a.

pilgrim and a stranger in the earth, who was promised all
- that was bounded by the horizon and covered by the blue
. sky,-and a seed in whom all the nations of the earth would

be blessed? The Messiah was that seed, the medium and
surety of all that was promigsed.

Was it Moses amid the grumblings of Sinai and the
awful flashings of moral law? He himself was but & type
of that Messiah who was to satisfy all the requirements of
that law and. reinstate the people in their citizenship in
the kingdom of God. : :

Was it the place of Jehovah’s. worship which was
drenched with the blood of sacrificial vietims and ran wet
with priestly libations? It was but an emblem of the
crimson which was to flow in atoning streams from Cal-

vary, when the Messiah ““made his soul an offering for
gin.”? .

Was it ‘‘the sweet singer of Israel,”’ waking the mel; '

odies of his harp, and filling all the air with the music of
hig chords? They were but royal Iyries in praise of that
Messiah who was to be David’s Lord.

Was it Isaiah, standing between the gate-posts of the
morning, watehing the rising sun hang his splendors upon
the trellis of the sky? He was but proclaiming that day-
break when all the angels of God wounld burst forth from

the galleries of heaven at the birth of the Messiah in Beth- ,

lehem of Judah. : .

. Bverywhere and in everything the face of the Mes-
siah looked out of the windows of the Old Testament
and beckoned Israel to faith and hope. There were scep-
ties then as now who asked, ‘“Where is the promise of His
coming?’’ And who reasoned then as now, “‘sinee the
fathers fell asleep, all things continue as they were from
the beginning. of the. creation’” (2 Pet. iij, 4). There were

those then as now who said, My Liord delayeth His com-
ing’” (Matt. xxiv, 48), and who presumed or fretted that ~
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things did not develop as they desired. ‘Thefe were then
- 88 now those who made predictions with mathematical
~ precigion and then were staggered at the failure of their
forecast. ‘‘But when the fuliness of the time was domde,
God sent forth His Son, made of g woman, made undér
the law, to redeem them that were under the'law, that we
might receive the adoption of sons’’ (Gal. iv, 4). And
the First Advent, delayed for four thousand years, was
at last an historie fact. : :

So the disciples of Christ stand with their faces to
the future and dare to hope, some confidently and some
tremblingly, for the hodily visible return of their Lord to
the earth, ‘‘looking for that blessed hope, and the glori-
ous appearing of the great God and our Saviour Jesus
Christ’” (Tit. ii, 13). ““While the Beripturés represent
- great- events in the history of the individual Christian,

like death, and great events in the history of the chureh,
- like the outpouring of the Spirit at Penteecost and the
destruction of Jerusalem, as comings of Christ for deliv-
erance and judgment, they alsc declare that thege _partial
and typieal comings shall be concluded by a fihal, tri-
umphant return of Christ to punish the wicked and com-
plete the salvation of his people.’

‘When discoursing to His disciples, He described a
time when ‘‘they shall see the Son of Man coming in the
clouds of heaven, with power and great glory’’ (Matt.
. xxiv, 30). And again He said to them, ‘““when the Son of
Man shall come in His glory and all the holy angels with
Him, then shall He sit upon the throne of His glory”?
(Matt. xxv, 31). And once more He said to them, ‘‘Here-
after shall ye see the Son of Man sitting on the right hand
of power and coming in the clouds of heaven’’ (Maitt. XXVi,
4.) And once more, when He was about to take His depart-
gre from them and their hearts were filled with distress at .
‘the idea of gepardtion, He assured them with all solemnity
of a'dying message, ‘“Let not your heart be troubled; ye
believe in God, believe also in Me. ' In My Father’s house
dgre many mansions: if it" were not so, I wonld have told
you. T go to prepare a place for you. And if ¥ go and
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prepare-a place for you, I will come again and receive you
unto myself; that where I am, there ye may be also™
(John xiv, 1-3)., These quotations show beyond all fair
denial that Christ pledged His diseiples that, after Iis
-death e would come again, but to monumentalize it and
perpetuate it before their faces He instituted the Sacra-
ment of the Lord’s Bupper, which is both a history and a
propheey—a history, recalling the sublimest event in the
annals of time or records of eternity, the First Advent
and atoning death of Christ; a propheey foretelling the
most illusirious and significant event that struggles in
the womb of the future, the Second Coming of Christ.
This ordinance, with its backward and forward look, ig
to be observed to the end of time—the symboliec proof
that He has come ; the symbolie promise that He will come.

On the hills of Galilee, after His death and resurree-
tion, while Hig disciples stood looking at Him, ‘“‘a cloud
received Him out of their sight. And while they looked
steadfastly towards heaven, as He went up, behold, two

- men stood by them in white apparel; which also said, Ye
" men of Galilee, why stand ye gazing up into heaven? This
same Jesus, which is taken up from you into heaven, ghall
g0 eome in like manner as ye have seen him go . into
heaven’’ (Aets 1, 9-11). 8o as the angels celebrated His
First Advent and proclaimed it to all the world, they also
. were present at His departure from the earth and pro-
claimed the promise that He will come again “‘in like man-

ner as ye have geen Him go into heaven.”’

At His death nothing appeared so pitifully abjeet, so
smitten with hopelessness and despair, as did the little
handful of followers which He had gathered about Him.
But under the influence of the promise of a Second Com-

' in this cherished hope-to preach the gospel and propagate
His kingdom in the earth. Peter straightway described

times of the restitution of all things, which God hath

ing; they gathered up their dejected spirits and went out

Him as one ‘‘whom the heaven must receive until the

:spoken by the mouth of all His holy prophets since the
‘world began’’ (Acts iii, 21). Paul went to the Gentile
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world prophesying, ‘‘The Lord Himself shall descend
‘rom heaven with a shout, with the voice of the archangel,
-.and with the trump of God”’ {1 Thess. iv, 16), and to the
~Hebrew he declared that ‘“unto them that look for Him
: s!:tal{ he appear the second time, without sin, unto salva-
“tion _’ (Heb. ;i, 28). John, forelooking to this great event
' In his ecstatic vision, cried, ‘“‘Behold, He cometh with
_ eI__ouds, a.ngl every eye shall see Him, and they also which
"-.plierced Him” (Rev. i, 7). And then closed the volume
“of God’s Revelation to this world with the deelaration

ind prayer, “_He which testifieth these things saith, Sure-
Iy I come quickly: Amen. Xven so, come, Lord Jesus®’
-(Rev. xxii, 20). There it stands at the end of the Book,

ke Prayer and the Hope of all the saints, ‘‘Even so, come,
4 Iford Jesus.”” And while the Prayer throbs in every Chris-
“tian heart, and the Hope burns before every Christian
-eye, John adds for the meantime and against that day,
.“The grace of the Lord Jesus Christ be with you ail.””
-Then he seals this Prayer, this Hope and this Grace with
~the last ‘“Amen’’ of Divine Revelation.

Undoqbt-edly the bias of faith at this time is towards

he emancipation of itself estirely from the miraculous.
we are to carry out the naturalistie, organic theory of
he universe to its utmost consequences, then the histori-
alness of the bulk of 0ld Testament narrative, the virgin
‘origin of our Lord, the moral miracle of hig ginlessness;
11 the physical miracles which are reputed to Him ; Hig
“Tesurrection from the grave, His ascension to glory, and
His Second Coming, must be abandoned as the crudest
‘conceptions of a childish mind, sheer impossibilities and
ross- absurdities. Many are not thus willing to be bold
nd bald in these denials and give themselves to interpre-
ations which admit the form, but deny the snbstance, of
hese greaf items of Christian Hope. The only effective
pologetic is to regain the Christian view of the universe.
me who can believe in the miracle of creation, in the mir-
ele of the virgin birth of Christ, in the miracle of His
iteral resurrection, in the miracle of His sinlessness, will

ot appear ridiculous to himself when he hopes for the
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literal Second Coming. The ground of this Hope is purely
. Biblical, and is as solid as the Christian Seriptures aré
trustworthy. ‘ o . .
Those, however, who expect (and most Christians
do) the literal return of their  Lord to this earth, are.
divided-as to the time, the circumstances and the objeet
of Hig Coming. SR o .
1. As to the time, premillennarians think that He
will ecome. at ““the end of this age’’; postmillennarians
think He will come at ““the end of the world.!”” Conse-
guently, premillennarians think that the Second Coming
is an event immediately pending, and may be ushered in
suddenly at any moment; postmillennarians.are of the -
opinion that thig event iz scheduled for some future time,
and that there are certain preliminaries in the providence
of God necessary as its preface and introduction. Paul,
in his second epistle to the Thessalonians, contradicts the
notion of the impendency of the Second Coming, and be-
sought them not to permit the idea to enter their minds
““that the day of Christ is at hand.”” He says he taught
1no such thing, ‘‘neither by spirit, nor by word, nor by.
letter, as that the day of Christ is at hand.”” “‘Let no
marn deceive you by any means: for that day shall not
come, except there come a falling away and the man of
sin be revealed, the son of perdition. *° * * Remewber
ye not that, when I was with you, I told you these things?
Therefore, brethren, stand fast and hold the tradition
which ye have been taught, whether by word or epistle’”
{2 Thess. ii). : .

2 As to circumstances, these two eschatologies ex-
actly reverse the schedule of future events. These final
events are, the millennium, the ingathering of the fullness-
of the Gentiles, the eonversion of the Jews, the develop-
ment of antichrist, the general resurrection, the final -
judgment and the end of the world. In the premillennial’
gehedule the Second Coming of Christ will precede this:
-+ geries of events and be the efficient cause of bringing:.
i~ them into existénce; in the postmillennial programme, the

Qecond Coming will follow this list of events and. be ch:

;mactic to them. The millennium, the ingatherirg f {he
Gentl}es{, the conversion of the Jews and the heading up
_.f evil in anti-christ, are precursors to the Second Com-
ing; s_md the general resmrrection of the dead, and the
ﬁnal-Judgn:!ent, and the consummation of all things, are
he eoncomitants of the Second Coming ; while the Second .
Advent itself is the crowning event of the entire redemp-
‘tive process. . - : ' ‘

; 3. At bottom, however, these two eschatologies dif-
fer as to the time and programme of the Second Coming.
‘because they are disagreed as to the object of that Com-
ng. The premillennarian thinks that the Second Coming
‘will be causative; the postmillennarian thinks that it will
:be_ consequential. One thinks that the return of Christ
“will be the potent and efficient reason for the trinmph
‘of the gospel and the suceess of His eause in the earth;
the other thinks that it will be the result of the trivmph
~of the gospel and the suceess of His cause. In the one
view Christ will return as a soldier to lead the hosts of
God in a fight to the finish; in the other view, He will
eturn as a conqueror to reap the fruits of a vietory al-
ready fully won. For the one He will come a3 a worker to
cearry Christian labors to their triumphant end; for the
ther, He will come as a reaper to garner the harvest of
His word and Spirit. Hence the order in which they re-
speetively bulletin the last things.

The premillennarian supports his contention, first of
all, by a literal exegesis. He claims that his eschatology
s the only one which does exact justice to the letter of
Seripture. ‘‘There is to be an earthly kingdom at Jeru-
salem, the restoration of the seattered Jews to their own
gountry, the destruction or conversion of the nations, the
re-establishment of the temple ritual and the Davidie
monarchy. There is also to be a great catastrophe, signs
and portents in heaven and on earth. The present order
of things is to be trangformed. Nature is to be renewed;
the lion is to lie down with the lamb, and the wilderness
lossom like the rose. Human nature, too, is to be changed.
Digease will cease, and death itself be done away. How,
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we are ag‘ked, can all these things come to pass save by .
some series of miracles such as that for which the pre-
millennarian looks?’” But postmillennarians construe
these representations as vivid figures of speeeh, which are.
to find their literal fulfillment in the New Heavens and
the New Earth—in the consummation of all things.
_But premillennarianism has a deeper root than exe-
gesis. Its main dependence is upon a pessimistie philoso--
phy which despairs of permanent progress and ultimate
triumph by present methods and agencies. It draws at-
tention to the fact that Catholicism has already aposta-
tized to the worship and service of a single man, the Pope,
and that Protestantism is gradually apostatizing to the
worship and service of abstract Humanity, as is evidenced
by all the socialistic programmes, which is but humani
tarianism trying to make itself practical and efficient.
He calls attention to the trifling progress which the cause
of Christ is making in the earth after six thousand years
of effort, and the expenditure of enormous sumas of mMONey"
and the employment of countless numbers of men and-
women. He cites the fact that the sam total of the im-
pression which the Christian Church is making upen the
world is relatively small and feebls. Ag offen as he takes:
a census of what has been done in the earth, he finds the"
result infinitely discouraging, on the theory that it is the
deéstiny of Christianity to leaven the whole Jump by his-
torie methods. Heaven seems to be as far off today as
when Cain slew Abel, and wickedness is about .as preva-
. lent in the earth now as in the days of the deluge. All
our progress and charities, all dur philanthropies and
philosophies, our seience and achibvements, are intensely -
humanitarian and grossly secular, while the true disciples
of Chist continue to be a mere handful and the cause of -
Christ continues to languish and die in places and insti-
tutions and communities. The Church has tried out pres-
ent methods and proved present aggncies ineffectual. The
Church iz even now dissatisfied W}th itself and half con-
scious of its failure, and is grasping .at any proposition
.- under the sun which promises a ;larger efficiency, and
- holds out the hope of a wider suceess. Tts own ministers

are its severest critics, scarcely opening their mouths ex-
tept to blame it, and are the leaders in all sorts of ““high
ressure  movements’’ designed to foree a prosperity
:which they know it does not possess. From every point
‘the compass the premillennarian thinks the outlook is
hiscouraging, and asks what can change the run of the
eurrent and carry the cause to success except the return
f the Lord Himgelf?

When the disciple of Christ looks upon a modern
missionary map, with its vast areas of inky blackness;
when he is told that more than a thousand millions of the
uman race remain unevangelized today, after six thou-
nd years of good effort; when he reflects upon the rate
~which population is inereasing upon the globe and the
rate: at which Christianity is progressing in the earth;
when he makes a fair subtraction of the real from the
nominal -Christians in the world, as sheer honesty compels
hirth to do; when he ealls to mind the number of able and
olarly men, oceupying positions of vantage within the
arrow Christian eircle, who are using their positions and
owers to discredit the Christian Seriptures and weaken
the foundations of the faith; when he estimates the gunal-
v of the followers of Christ and finds how worldly and
incongistent, how small and depoientiated is their influence
nd energies; when he brings to mind the apostacies of
the past, and the multitudinous crusades to deflect the
hurch from gpiritual ends and dissipate its energies—
when he lays before his mind even a few such things, he
feels that it will take indefinite geclogieal eons for the
hureh to overtake the world, refine human nature and
ring about a eondition of human seciety in which there
i1l be no need of the policeman and the soldier, eourts
f justice_and jails for the ill-behaved. When the Chris-
an diseiple thus sweeps the whole hovizon of his religion
nd his eause, measures his task, reckons up hig achieve-
ients, counts hig failures and hindrances, the sky does
ok overcast. He knows he can never frinmph without
suistance from beyond the stars, some supernatural inter-

gition, some divine help. Both the premillennarian and
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the postmiliennarian expect something out of the ordinary
to oceur, )

The premillennarian looks to the Second Coming of .

Christ as that event whieh will carry the cause of Christ
to its fuI! success and glorious trinmph. But the post-
millennarian argues that the personal presence of Christ
has already heen tried; that the Jew expected glorious
results to follow upon the First Advent, but was griev-
ously disappointed ; that the men of the vineyard rejected
and slew the Heir of all things; that Christ gained but a
hanfiful of adherents when He was on the earth; that His
bodily presence is impotent to change human nature ; that
regeneration and conversion can he effected only by the

Holy Spirit, and that Christ can give the Spirit from His

throne in-heaven as well as from a throne in Jerugalem, ,

The postmillennarian, on the other hand, is looking
for-that supernatural interposition to come in the form
of a millennial outpouring of the Holy Spirit, erowning
the gospel and all the means of grace of the present dis-
-Densation with glorious sucecess.

holding that, this world is a eolossal Sodom and Gomorrah;

that human affairs began in a bad way; that all things -

have been going on from bad to worse; and that the final
-goal of human history ean be nothing but universal and
absolute disaster. He is no naturalist, holding that human

beings are slowly moving from bad conditions into bet °

ter; that there is an irresistible impulse pushing the race
onward from one improvement to another and higher;
that eternal life for the individual, and heavenly soclety
for the race, and the new earth
attained by a gradual evolution,
degree at a time, throughout the ages to come. Nor does
he think that Christ would meet any different reception
were He to return now from that which He at first re-
ceived. ' The foundation of his optimism is that, in the
fullness of the time and at the ripeness of the honur, Christ,
from His seat in glory, will baptize the earth with His
-Spirit and eonvert the world through the ordained min-

He is not a pessimist,

for a dwelling, are to he
gaining an infinitesimal -

istry of His word as preached &miong men. He thinks
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hat God’s world-plan is first the religious eduecation of
mankind, and then the regeneration of the world, and
then the return of Christ, when ‘‘He shall see the travail
of his sounl, and be satisfied.”’

Once a great man (Rev, John L. Girardean, D. D,
LL. D.) graced and glorified the chair of doetrinelln_thls
eminary of sacred memories and hallowed associations.
Learning emptied her golden treasures into his lap. Phil-
sophy, ‘‘queen of arts and daughter of heaven and twin
ister of poetry,’’ waited upon him as a handmaiden. Elo-
quence kneeled and touched his lips with her magic wand.
“In the sheer drainlessness of his spirit, in the transport of
his Christian vision, he inscribed upon the pages of a
ady’s album, ““The Last Hope of the Churech and the
“World,”” and afterwards reviged it with his own hand:

““Thou who from Qlive’s brow did’st rise
In glorious triumph to the skies,
Before the rapt disciples’ eyes,

For thy appearance all things pray,

All natore sighs at thy delay,

Thy people cry, no longer stay,
Lord Jesus, quickly come!

Hear thou the whole ereation’s groan,

The burdened creature’s plainfive moan,

The cry of deserts wild and lons;

See -gignals of distress unfurled,

By states on stormy billows hurled,

Thon pole-star of a shipwrecked world—
Lord Jesus, guickly come!

Hush the fierce blast of war’s alarms,

The toesin’g foll, the clash of arms;

Inearnate Love, exert thy charms.

‘Walk once again upon the face

Of this sad earth’s tempestuous seas,

And still the waves, O Prince of Peace—
Lord Jesus, quickly come!
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Lo, thy fair Bride, with garments torn,
Of her celestial radiance shorn,
Upturns her face, with watching worn;
Her trickling tears, her piteous cries,
Her strnggles, fears and agonies,
Appeal to Thy deep sympathies—
Lord Jesus, quickly come!

Stop
Carrying
Goal
and
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Use
GAS
by good

By doubts and sorrows inly pressed,
By foes beleaguered and oppressed,
. Hear the strong plea of her unrest;
Hope of the sacramental hogt,

Their only glory, joy and boast,
Without Thy advent all is logt—

~ Lord Jesus, quickly come!

is the motto of this company, We want your patroriage and are trying to show

serviee that we are deserving of your business.

Try one of our Electric Fans.

Flush the dark firmament afar,
And let Thy flaming sign appear;
Shine forth, O lustrous Morning Star.
Break through the lowering clouds of night.
Put these sepulehral shades to Hight,
Flash out, O Resurrection Light—
Lord Jesus, quickly come!

Come with Thy beauteons diadem,

Come with embattled Cherubim,

Come with the shout of Seraphim ;

Come on Thy seat of radiant cloud,

Come with the Archangel’s trumpet loud,

Come, Saviour, let the heavens be bowed—
Lord Jesus, quickly eome!
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And when the -astonished heavens shall flee,
‘When powers of earth and hell to Thee

Shall bend the reverential knee,

Be ours the happy lot to stand

Among the white-robed, ransomed band,
And hear Thee say, with outstretehed hand,
Ye blessed children, come!”?
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