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Editorial Notes

“And the world passeth away, and the lust
thereof.” 1 John 2:17.

As a comment on this passage we quote a
brief dialogue between Mark Twain at 71, and
H. H. Rogers, the Standard Oil magnate

who was perhaps a little younger.

Cut .  Mark Twain did not know the God

from the of the Bible, but we can not speak

Loaf as intelligently of Mr. Rogers.

Clemens (Mark Twain): “Well,
Rogers, I don’t know what you think of it,
but I think I have had about enough of this
world, and I wish I were out of it.”

Rogers: “I don’t say much about |t but
that expresses my vxew‘ .

Twain’s biographer adds:
foremost man of letters and one of the fore-
most financiers of the time was impressive.
Each at the mountam-top of his career, they
agreed that the journey was not worth while
—that what the world had still to give was
not attractive enough to tempt them—to pre-
vent a desire to experiment with the next
stage.

“One could remember a thousand poor and
obscure men who were perfectly willing to
go on struggling and starving, postponing the
day of settlement as long as possible; but per-
haps, when one has had all the world has to
give, when there are no new worlds in sight
to conquer, one has a different feeling.”

We pass this on to our readers as not un-
suited to reflection as the end of another year
draws near. Most of them are Chn;tlans but
some, it may be, have been thmkmg too much
of the world of late What does it amount to
in comparison with that “which God hath pre-
pared for them that love Him”? (1 Cor. 2:9).

Would these two “foremost” men experi—
ment with the next stage”? Thank God it is
no experiment to the true believer, “For we
know that if our earthly house of this taber-
nacle were dissolved we have a building of
God, an house not made with hands, eternal
in the heavens” (2 Cor. 5:1).

Are some of our readers still unsaved? The
time is short. “Today, if ye will hear his
voice, harden not your hearts” (Heb. 3:7, 8),

“This from the

Religion in itself has no saving power. Paul
told the Athenians they were too religious.
Religion has been mdde a cloak for many

crimes, and the very word is

Religion  sometimes a synonym for hypo-

Vs. crisy.
The Gospel Frederick J. Haskins reminds us
that, “while the Spanish conquer-
ors, the French filibusters, and the English
buccaneers, who took their turns in pillaging
Panama, were cruel beyond imagination, they
were always famous for their outward evi-
dences of religion and piety. The Spanish
were always chanting hymns and honoring the
saints; the French would shoot down their
own soldiers for irreverent behaviour during
mass; the English pnrate captains never failed
to hold divine services on Sunday, and often
prohibited profanity and gambling.” |

It is the gospel of Jesus Christ that saves,
and that is not a religion but a gift of eternal
life. Get this fact before the people. Preach
it, testify to it. Take their minds away from
church, and sacraments and works of every
kind and fasten them upon the Babe of Bethle-
hem. Exalt Him, His incarnation, His death
and sacrifice, His resurrection and exalta-
tion, His coming again. “Where there is no
vision the people perish,” but the vision which
saves them from perishing is Christ and Him
crucified.

This is what makes foreign missions a duty.
Hinduism, Mohammedanism and all the oth-
er “isms” are good enough in their place. That
is, there is moral teaching enough in them to
talk about, but what good is it either now or
at the day of judgment? Humanity is lost,
and must be shown the way home through the
Cross. May God make us to be clear, and
then faithful.

S S

There is a large industrial concern in Chi-
cago which employs over one hundred boys
around fourteen or fifteen years of age. These

have their own school-room in the
Making building where they work, with teach-
Better ers presided over by a former super-
Boys intendent of schools. Arithmetic and
English are their principal studics,
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Some Thoughts on Predestination
By Rev. Benjamin B. Warfield, D. D.
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We had been asked to enlighten our readers on this deep subject, and we felt that

no living theologian could

tion stren,

n hen our confidence in God
spirits an

deepen our submission.

do it better than Dr. Warfield.
priate to publish his article in the month which closes the old year.

We think it not inappro-
May its instruc-

, comfort our hearts, allay dur fears, revive our
The God

who controls things is the Babe of

Bethlehem who came into the world “to seek and to save that which was lost.”—

Editors. .

GREAT man of the last generation

began the preface of a splendid little

book he was writing on this subject,

with the words: “Happy would it. be
for the church of Christ and for the world, if
Christian ministers and Christian people could
be content to be disciples—learners.” He meant
to intimate that if only we were all willing to
sit simply at the feet of the inspired writers
and take them at their word, we should have
no difficulties with Predestination. The diffi-
culties we feel with regard to Predestination
are not derived from the Word. The Word is
full of it, because it is full of God, and when
we say God and mean God—God in all that
God is—we have said Predestination.

Our difficulties with Predestination arise
from a, no doubt not unnatural, unwillingness
to acknowledge ourselves to be wholly at the
disposal of another. We wish to be at our
6wn disposal.
selves,” and we resent belonging, especially
belonging absolutely, to anybody else, even
if that anybody else be God. We are in
the mood of the singer of the hymn beginning,
“I was a wandering sheep,” when he declares
of himself, “I would not be controlled.” We
will not be controlled. Or, rather, to speak
more accurately, we will not admit that we
are controlled.

God and Control Are One

I say that it is more accurate to say that we
will not admit that we are controlled. For
we are controlled, whether we admit it or
not. To imagine that we are not controlled
is to imagine that there is no God. For when
we say God, we say control. If a single crea-
ture which God has made has escaped beyond
His control, at the moment that he has done
so he has abolished God. A God who could
or would make a creature whom He could not
or would not control, is no God. The moment
He should make such a creature He would,
of course, abdicate His throne. The universe
He had created would have ceased to be His
universe; or rather it would cease to exist—
for the universe is held together only by the
control of God. ‘

Even worse would have happened, indeed,
than the destruction of the universe. God
would have ceased to be God in a deeper
sense than that He would have ceased to be
the Lord and Ruler of the world. He would

We wish “to belong to our-

have ceased to be a moral being. - It is an
immoral act to make a thing that we cannot
or will not control. The only justification
for making anything is that we both can and
will control it. If a man should manufacture
a quantity of an unstable high-explosive in
the corridors of an orphan asylum, and when
the stuff went off should seck to excuse him-
self by saying that he could not control it,
no one would count his excuse valid. What
right had he to manufacture it, we should say,
unless he could control it? He relieves him-
self of none of the responsibility for the havoc
wrought, by pleading inability to control his
creation. :

To suppose that God has made a universe
—or even a single being—the control of which
He renounces, is to accuse Him of similar im-
morality. What right has He to make it,
if He cannot or will not control it? It is not
a moral act to perpetrate chaos. We have not
only dethroned God; we have demoralized
Him. °

Of course, there is no one that thinks at
all who will imagine such a vanity. We take
refuge in a vague .antinomy. We fancy that
God controls the universe just enough to con-
trol it, and that He does not control it just
enough not, to control it. Of course God con-
trols the universe, we perhaps say—in the
large; but of course He does not control ev-
ery thing in the universe—in particular.

Did God Make a Universe to His Liking?

Probably nobody deceives himself with such
palpable paltering in a double sense. If this is
God’s universe, if He made it and made it for
Himself, He is responsible for everything that
takes place in it. He must be supposed to have
made it just as He wished it to be—or are we
to say that He could not make the universe
He wished to make, and had to put.up with
the best He could do?

And He must be supposed to have made it
precisely as He wished it to be, not only
statically but dynamically—considered, that is,
in all its potentialities and in all its develop-
ments down to the end. That is to say, He
must be supposed to have made it precisely
to suit Himself, as extended not only in space
but in time. If anything occurs in it as pro-
jected through time—just as truly as if any-
thing is found in it as extended in space—
which is not just as He intended it to be—
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why, then we must admit that He could not
make such a universe as He would like to
have, and had to put up with the best He
.could get. And, then, He is not God. A be-
ing who cannot make a universe te His own
liking is not God. A being who can agree to
make a universe which is not te His liking,
most certainly is not God.

But though such a being obviously is not
God, He does not escape responsibility for
the universe which He actually makes—wheth-
er as extended in space or in time—and that
in all its particulars. The moment this god-
ling (not now God) consented to put up with
the actual universe—whether as extended in-
space or as projected through time, including
all its particulars without exception—because
it was the best He could get, it became His
universe. He adopted it as His own, and
made it His own even in those particulars
which in themselves He would: have liked to
have otherwise. These particulars, as well as
all the rest, which in themselves please Him
better, have been determined on by Him as not
only allowable, but as actually to exist in the
universe which, by His act, is actually real-
ized.

That is to say they are predestinated by
Him, and because predestinated by Him ac-
tually appear in the universe that is made. We
have got rid of God, indeed; but we have not
got rid of the Predestination, to get rid of
which we have been willing to degrade our
God into a godling.

We have passed insensibly from the idea of
control to the idea of Predestination, That is

because there is no real difference between

the two ideas at bottom. If God controls
anything at all, of course He has intended tq
control it before He controls it. Exactly the
control which He exerts, of course He has
intended to exert all along.

Providence and Predestination

No one can imagine so inadvertent a God,
that He always acts “on the spur of the
moment,” so to speak, with no manner of
intention determining His action. Providence
and Predcstination are ideas which run into
one another. Providence is but Predestina-
tion in its execution; Predestination is but
Providence in its intention. When we" say
the one, we say the other, and the common
idea which gives its content to both is control.

It is purely this idea of control which peo-
ple object to when they say they object to
Predestination; not the idea of previousness,
but purely the idea of control. They would
object just as much if the control was sup-
posed to he exercised without any previous
intention at all.

They ought to object much more. For a
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control exercised without intention would be
a blind control. It would have no end in view
to justify it; it would have no meaning; it
would be sheerly irrational, immoral, madden-
ing. That is what we call Fate. Say intention,
however, and we say Iperson; and when we
say person we say purpose. A meaning is
now given to the control that is exercised; an
end is held before it.

And if the person: who exercises the con-
trol be an intelligent being, the end will be a
wise end; if he be a moral being it will be a
good end; if He be infinitely wise and holy,
just and good, it will be an infinitely wise and
holy, just and good end, and it will be wrought
out by means as wise and holy, just and good
as itself.

To say Predestination is to say all this. It
is to introduce order into the universe. It is
to assign an end and a worthy end to it, It
enables us to speak of a far off divine event
to which the whole creation is moving. It
enables us to see that whatever occurs, great
or small, has a place to fill in this universal
teleology; and thus has significance given it,
and a justification supplied to it. To say Pre-
destination is thus not only to say God; it is
also to say Theodicy.

No matter what we may say of Predestina-
tion in moments of puzzlement, as we stand
in face of the problems of life—the problem of
the petty, the problem of suffering, the prob-
lem of sin—it is safe to say that at the bot-
tom of our minds we all believe in it. We
cannot help believing in it—if we believe in God;
and that, in its utmost extension, as applying
to everything about us which comes to pass.

Take any occurrenee that happens, great or
small—the fall of an empire or the fall of
a sparrow, which our Lord Himself tells us
never once happens “without our Father.” It
surely cannot be imagined that God is ignor-
ant of its happening—nay, even if it be so
small a thing as the fall of a pin.

Not Taken by Surprise

God assuredly is aware of everything that
happens in His universe. There are no dark
corners in it into which His all-seeing eye can-
not pierce; there is nothing that occurs in it
which is hidden from His universal glance.
But certainly neither can it be imagined that
anything which occurs in His universc takes
Him by surprise. Assuredly God has been
expecting it to happen, and in happening it
has merely justified His anticipations.

Nor yet can He be imagined to be indif-
ferent to its happening, as if, though He
sees it coming, He does not care whether it
happens or not. That is not the kind of
God our God is; He is a God who infinitely
cares, cares even about the smallest things.
Did not our Saviour speak of the sparrows
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and the very hairs of our heads to teach us
this? ’

Well, then, can it be imagined that, though
infinitely caring, God stands impotently over
against the happenings in His universe, and
cannot prevent them? Is He to be supposed
to be watching from all eternity things which
He does not wish to happen, coming, coming,
ever coming, until at last they come—and He
is unable to stop them?

Why, if He could not prevent their hap-
pening any other way He need not have made
the universe; or He might have made it dif-
ferently. . There was nothing to require Him
to make this universe—or any universe at all—
except His own good pleasure; and there is
nothing to compel Him to allow anything
which He does not wish to happen, to occur
in the universe which he has made for His own
good pleasure.

Clearly things cannot occur in God’s uni-
verse, the occurrence of which is displeasing
to Him. He does not stand helplessly by,
while they occur against His wish. ~ What-
ever occurs has been foreseen by Him from
all eternity, and it succeeds in occurring on-
ly because its occurrence meets His wish.

It may not be apparent to us what wish
of His ‘it meets, what place it fills in the
general scheme of things to which it is His
pleasure to give actuality, what its function
is in His all-inclusive plan. But we know that
it could not occur unless it had such a func-
tion to perform, such a place to fill, a part to
play in God’s comprehensive plan.

And knowing that, we are satisfied. Un-
less, indeed,'we cannot trust God with His
own plan, and feel that we must insist that He
submit it to us, down to the last detail, and
obtain our approval of it, before He executes
it. ’

Least of all will the religious man doubt
the universal Predestination of God. Why,
what makes him a religious man is, among
other things, that he sees God in everything.

Two Ways of Looking at Things

A glass window stands before us. We raise
our eyes and see the glass; we note its qual-
ity, and observe its defects; we speculate on
its composition. Or we look straight through
it on the great prospect of land and sea and
sky beyond. So there are two ways of look-
ing at the world. We may see the world and
absorb ourselves in the wonders of nature.
That is the scicentific way. Or we may look
right through-the world and see God behind
it. That is the religious way.

The scientific way of looking at the world
is not. wrong any more than the glass-
manufacturer’s way of looking at the window.
This way of looking at things has its very
important uses. Nevertheless the window was
placed there not to be looked at but to be

-world, observe him on his knees.
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‘looked through; and the world has failed of
its purpose unless it too is looked through
and the eye rests not on it but on its God.
Yes, its God; for it is of the essence of the .
religious view qf things that God is seen in
all that is and in all that occurs. The uni-
verse is His, and in all its movements speaks
of Him, because it does only His will.

If you would understand the religious man’s
conception of the relation of God to His
For prayer
is the purest expression of religion and in
prayer we see religion come to its rights,

Did ever a man pray thus: “O God, Thou
knowest that I can do as I choose and Thou
canst not prevent me, Thou knowest that my
fellow men are, like me, beyond Thy control,
Thou knowest that nature itself goes its own
way and Thou canst but stand helplessly by
and watch whither it tends”?

No, the attitude of the soul in prayer is
that of entire dependence for itself, and of com-
plete confidence in God’s all-embracing govern-
ment. We ask Him graciously to regulate
our own spirit, to control the acts of our fellow-
men, and to direct the' course of the whole
world in accordance with His holy and benefi-
cent will. And we do right. Only, we should
see to it that we preserve this conception of
God in His relation to His world, when we
rise from our knees; and make it the operative
force of our whole life.

I know, it is true, an eminent theologian
who will shake his head at this. God canhot
control the acts of frec-agents, he says, and
it is folly to ask Him to do so. If we go
gunning with an unskilful friend, he may
awkwardly shoot us; and it is useless to ask
God to protect us; He simply cannot do it.
If we are at work at a dangerous machine
by the side of a careless companion, he may
destroy us at any monrent, and it is useless
to ask God to avert the mishap; God cannot
do it. ¥

If this were so, we certainly would be in
a parlous case. Or rather the world would
long ago have broken down into chaos.

All is Well

Every religious man knows full well that"
it is not so. Every religious man knows
that God can and will and does control every-
thing that He has made in all their actions,
and that therefore—despite all adverse appear-
ances—it is all well with the world.

All well with the world, which is moving
steadily forward in its established orbit; and
all well with us who put our trust in God.
For has He not Himself told us that all things
—all things, mind you—are working together
for good to those that love Him? And how,
pray, could that be, except that they all do
His bidding in all their actions?





