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RELIGIOUS ENCYCLOPEDIA
Calvinism

translation of the commentaries, his Institute*, and his

Tracts relating to the Reformation, by H. Beveridge, pub

lished by the Calvin Translation Society, 52 vols., Edin

burgh, 1844-55. The fullest collection of Calvin's letters

is in the Berlin edition. In 1854 in Paris Jules Bonnet

published a collection, and this has been translated,

volumes i., ii., by D. Constable, Edinburgh, 1855-57;

volumes iii., iv., by M. R. Gilchrist, Philadelphia, 1858.

The four volumes are now published by the Presbyterian

Board of Publication, Philadelphia. The letters to cor

respondents living in French-speaking lands are given in

their original Latin or French with careful and scholarly

annotations by A. L. Herminjard (d. 1000) in the nine

volumes of his Correspondance dee riformateurs dans lee

■pays de langue francaise, 1611-44, Geneva, 1866-07. The

first letter of Calvin's is no. 310 in vol. ii., 2d ed., 1878.

For the life of Calvin the original source is the sketch

by his friend and coadjutor Theodore Besa, Geneva,

1564, 2d ed., Lausanne, 1575; edited by Neander, Berlin,

1841, Eng. transl., by H. Beveridge, in Trade relating to

the Reformation, in the Calvin Society translation, vol. i.,

Edinburgh, 1844. Much information comes out inci

dentally in his correspondence.

Modern lives of Calvin, derived from independent study

of the works and other sources, which can be com

mended are those by T. H. Dyer, London, 1850; F. Bun-

gener, 2 vols., Paris, 1862-63, Eng. transl., Edinburgh,

1863; E. Stahelin, 2 vols., Elberfeld, 1863; F. W. Kamp-

schulte, ed. W. Goetz, 2 vols., Leipsic, 1899; P. Schaff, Chris

tian Church, vii. 257-844; E. Doumergue, Lausanne, 1899

sqq. (to be in five volumes, of which the second appeared

in 1902 and the third in 1905, a life-work, aims at being

exhaustive, is illustrated by numerous reproductions of

old drawings, plans, pictures, etc., and hundreds of spe

cial sketches by H. Armand-Delilee); A. M. Fairbatrn, in

The Cambridge Modern History, vol. ii.. The Reformation,

chap, xi., pp. 342-376, New York, 1904; by W. Walker,

in the Heroes of the Reformation Series, New York, 1906;

and by A. Bossert, Paris, 1906. Mention should also be

made of the material on Calvin and French church his

tory generally constantly appearing in Paris in the Bul

letin de la socUU de Vhistoire du protestantisms francais,

under the editorship of the learned Nathanael Weiss, sec

retary of the Society.

CALVINISM.

Meaning and Uses of the

Term (5 1).

Fundamental Principle (8 2).

Relation to Other Systems

(8 3).

Calvinism and Lutheranism

(5 4).

Soteriology of Calvinism (8 5).

ofConsistent Development

Calvinism (8 6).

Varieties of Calvinism (5 7).

Supralapsarianism and Infra

lapsarianism (88).

Postredemptiomsm (8 9).

Present Fortunes of Calvin

ism (§ 10).

Calvinism is an ambiguous term in so far as

it is currently employed in two or three senses,

closely related indeed, and passing insensibly into

one another, but of varying latitudes of connotation.

Sometimes it designates merely the individual

teaching of John Calvin. Sometimes it desig

nates, more broadly, the doctrinal system confessed

by that body of Protestant Churches known his

torically, in distinction from the Lutheran Churches,

as " the Reformed Churches " (see Protestantism);

but also quite commonly called " the Calvinistic

Churches" because the greatest scien-i. Meaning tihc exposition of their faith in the

and Uses of Reformation age, and perhaps thethe Term, most influential of any age, was given

by John Calvin. Sometimes it desig

nates, more broadly still, the entire body of con

ceptions, theological, ethical, philosophical, social,

political, which, under the influence of the master

mind of John Calvin, raised itself to dominance in

the Protestant lands of the post-Reformation age,

ami has loft a permanent mark not only upon the

thought of mankind, but upon the life-history of

men, the social order of civilized peoples, and even

the political organization of States. In the present

article, the term will be taken, for obvious reasons,

in the second of these senses. Fortunately this

is also its central sense; and there is little danger

that its other connotations w 1 fall out of mind

while attention is concentrated upon this.

On the one hand, John Calvin, though always

looked upon by the Reformed Churches as an

exponent rather than as the creator of their

doctrinal system, has nevertheless been both rev

erenced as one of their founders, and deferred

to as that particular one of their founders to

whose formative hand and systematizing talent

their doctrinal system has perhaps owed most.

In any exposition of the Reformed theology, there

fore, the teaching of John Calvin must always take

a high, and, indeed, determinative place. On

the other hand, although Calvinism has dug a chan

nel through which not merely flows a stream of

theological thought, but also surges a great wave

of human life—filling the h rt with fresh ideals

and conceptions which have revolutionized the

conditions of existence—yet its fountain-head lies

in its theological system; or rather, to be perfectly

exact, one step behind even that, in its religious

consciousness. For the roots of Calvinism are

planted in a specific religious attitude, out of which

is unfolded first a particular theology, from which

springs on the one hand a special church organi

zation, and on the other a social order, involving

a given political arrangement. The whole out

working of Calvinism in life is thus but the efflo

rescence of its fundamental religious consciousness,

which finds its scientific statement in its theo

logical system.

The exact formulation of the fundamental prin

ciple of Calvinism has indeed taxed the acumen

of a long series of thinkers for the last hundred

years (e.g., Ullmann, Semisch, flagenbach, Ebrard,

Herzog, Schweizer, Baur, Schneckenburger, Guder,

Schenkel, Schoberlein, Stahl, Hundeshagen; for

a discussion of the several views cf. H. Voigt,

Fundamentaldogmatik, Gotha, 1874, pp. 397-480;

W. Hastie, The Theology of the Reformed Church

in its Fundamental Principles, Edinburgh, 1904,

pp. 129-177). Perhaps the simplest statement of

it is the best: that it lies in a profound apprehen

sion of God in his majesty, with the inevitably

accompanying poignant realization of the exact

nature of the relation sustained to him by the

creature as such, and particularly by the sinful

creature. He who believes in God without reserve,

and is determined that God shall be

2. Funda- God to him in all his thinking, feeling,

mental willing—in the entire compass of his

Principle, life-activities, intellectual, moral, spir

itual, throughout all his individual,

social, religious relations—is, by the for^e of that

strictest of all logic which presides ovci the out

working of principles into thought and life, by the

very necessity of the case, a Calvinist. In Cal

vinism, then, objectively speaking, theism comes

to its rights; subjectively speaking, the religious

relation attains its purity; soteriologically speak
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ing, evangelical religion finds at length its full

expression and its secure stability. Theism comes

to its rights only in a teleological conception of the

universe, which perceives in the entire course of

events the orderly outworking of the plan of God,

who is the author, preserver, and governor of all

things, whose will is consequently the ultimate

cause of all. The religious relation attains its

purity only when an attitude of absolute depend

ence on God is not merely temporarily assumed

in the act, say, of prayer, but is sustained through

all the activities of life, intellectual, emotional,

executive. And evangelical religion reaches sta

bility only when the sinful soul rests in humble,

self-emptying trust purely on the God of grace as

the immediate and sole source of all the efficiency

which enters into its salvation. And these things

are the formative principles of Calvinism.

The difference between Calvinism and other

forms of theistic thought, religious experience,

evangelical theology is a difference not of kind

but of degree. Calvinism is not a specific variety

of theism, religion, evangelicalism, set over against

other specific varieties, which along with it con

stitute these several genera, and which possess

equal rights of existence with it and make similar

claims to perfection, each after its own kind. It

differs from them not as one species

3. Relation differs from other species; but as a

to Other perfectly developed representative dif-

Systems. fers from an imperfectly developed

representative of the same species.

There are not many kinds of theism, religion,

evangelicalism, among which men are at liberty to

choose to suit at will their individual taste or

meet their special need, all of which may be pre

sumed to serve each its own specific uses equally

worthily. There is but one kind of theism, relig

ion, evangelicalism; and the several constructions

laying claim to these names differ from each other

not as correlative species of a broader class, but as

more or less perfect, or more or less defective, ex

emplifications of a single species. Calvinism con

ceives of itself as simply the more pure theism,

religion, evangelicalism, superseding as such the

less pure. It has no difficulty, therefore, in recog

nizing the theistic character of all truly theistic

thought, the religious note in all actual religious

activity, the evangelical quality of all really evan

gelical faith. It refuses to be set antagonistically

over against any of these things, wherever or in

whatever degree of imperfection they may be

manifested; it claims them in every instance of

their emergence as its own, and essays only to

point out the way in which they may be given

their just place in thought and life. Whoever

believes in God; whoever recognizes in the recesses

of his soul his utter dependence on God; whoever

in all his thought of salvation hears in his heart of

hearts the echo of the soli Deo gloria of the evan

gelical profession—by whatever name he may

call himself, or by whatever intellectual puzzles

his logical understanding may be confused—Cal

vinism recognizes as implicitly a Calvinist, and

as only requiring to permit these fundamental

principles—which underlie and give its body to

all true religion—to work themselves freely and

fully out in thought and feeling and action, to

become explicitly a Calvinist.

It is unfortunate that a great body of the scien

tific discussion which, since Max Gfibel (Die religiose

EitjenthumUchke.it der hdherischen und rejormirtcn

Kirchen, Bonn, 1837) first clearly posited the

problem, has been carried on somewhat vigorously

with a view to determining the fundamental prin

ciple of Calvinism, has sought particularly to bring

out its contrast with some other theological tend

ency, commonly with the sister Protestant

tendency of Lutheranism. Undoubtedly some

what different spirits inform Calvinism and Lu

theranism. And undoubtedly the distinguishing

spirit of Calvinism is rooted not in some extraneous

circumstance of its antecedents or origin—as, for

example, Zwingli's tendency to intellectualism,

or the superior humanistic culture and predilec

tions of Zwingli and Calvin, or the democratic

instincts of the Swiss, or the radical

4. Calvinism rationalism of the Reformed leaders

and as distinguished from the merely

Lutheran- modified traditionalism of the Luther-

ism, ans—but in its formative principle.

But it is misleading to find the for

mative principle of either type of Protestantism

in its difference from the other: they have infi

nitely more in common than in distinction. And

certainly nothing could be more misleading than

to represent them (as is often done) as owing their

differences to their more pure embodiment respect

ively of the principle of predestination and that

of justification by faith. The doctrine of predes

tination is not the formative principle of Calvin

ism, the root from which it springs. It is one of

its logical consequences, one of the branches which

it has inevitably thrown out. It has been firmly

embraced and consistently proclaimed by Cal-

vinists because it is an implicate of theism, is

directly given in the religious consciousness, and is

an absolutely essential element in evangelical

religion, without which its central truth of com

plete dependence upon the free mercy of a saving

God can not be maintained. And so little is it a

peculiarity of the Reformed theology, that it under

lay and gave its form and power to the whole

Reformation movement; which was, as from the

spiritual point of view, a great revival of religion,

so, from the doctrinal point of view, a great revival

of Augustinianism. There was accordingly no

difference among the Reformers on this point:

Luther and Melanchthon and the compromising

Butzer were no less jealous for absolute predes

tination than Zwingli and Calvin. Even Zwingli

could not surpass Luther in sharp and unqualified

assertion of it: and it was not Calvin but Melanch

thon who gave it a formal place in his primary

scientific statement of the elements of the Protes

tant faith (cf. Schaff, Creeds, i. 451; E. F. Karl

Mailer, Symbolik, Leipsic, 1896, p. 75; C. J. Nie-

mijer, De Strijd over de Leer der Predestinatie in

de IX. Eeuw, Groningen, 1889, p. 21; H. Voigt,

Fundamentaldogmatik, Gotha, 1874, pp. 469-470).

Just as little can the doctrine of justification by

faith be represented as specifically Lutheran. Not
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merely has it from the beginning been a substantial

element in the Reformed faith, but it is only among

the Reformed that it has retained or can retain

its purity, free from the tendency to become a

doctrine of justification on account of faith (cf.

E. Bold, Von der Rechtjertigung durch den Glaxiben,

Amsterdam, 1890). Here, too, the difference

between the two types of Protestantism is one of

degree, not of kind (cf. C. P. Krauth, The Con

servative Reformation, Philadelphia, 1872). Lu-

theranism, the product of a poignant sense of sin,

born from the throes of a guilt-burdened soul which

can not be stilled until it finds peace in God's

decree of justification, is apt to rest in this peace;

while Calvinism, the product of an overwhelming

vision of God, born from the reflection in the heart

of man of the majesty of a God who will not give

his glory to another, can not pause until it places

the scheme of salvation itself in relation to a com

plete world-view, in which it becomes subsidiary

to the glory of the Lord God Almighty. Calvinism

asks with Lutheranism, indeed, that most poignant

of all questions, What shall I do to be saved? and

answers it as Lutheranism answers it. But the

great question which presses upon it is, How shall

God be glorified? It is the contemplation of God

and zeal for his honor which in it draws out the

emotions and absorbs endeavor; and the end of

human as of all other existence, of salvation as of

all other attainment, is to it the glory of the Lord

of all. Full justice is done in it to the scheme of

redemption and the experience of salvation, be

cause full justice is done in it to religion itself which

underlies these elements of it. It begins, it centers,

it ends with the vision of God in his glory: and

it sets itself before all things to render to God his

rights in every sphere of life-activity.One of the consequences flowing from this fun

damental attitude of Calvinistic feeling and thought

is the high supernaturalism which informs alike

its religious consciousness and its doctrinal con

struction. Calvinism would not be badly denned,

indeed, as the tendency which is determined to do

justice to the immediately supernatural, as in the

first, so also in the second creation. The strength

and purity of its belief in the supernatural Fact

(which is God) saves it from all embarrassment

in the face of the supernatural act (which is miracle).

In everything which enters into the process of

redemption it is impelled by the force of its first

principle to place the initiative in God. A super

natural revelation, in which God makes known to

man his will and his purposes of grace; a super

natural record of this revelation in a supernaturally

given book, in which God gives his revelation per

manency and extension—such things are to theCalvinist almost matters of course.5. Soteri- And, above all, he can but insist withology of the utmost strenuousness on theCalvinism, immediate supernaturalness of theactual work of redemption itself,

and that no less in its application than in its im-

petration. Thus it comes about that the doctrine

of monergistic regeneration—or as it was phrased

by the older theologians, of " irresistible grace "

or " effectual calling "—is the hinge of the Cal

vinistic soteriology, and lies much more deeply

embedded in the system than the doctrine of pre

destination itself which is popularly looked upon

as its hall-mark. Indeed, the soteriological sig

nificance of predestination to the Calvinist con

sists in the safeguard it affords to monergistic

regeneration—to purely supernatural salvation.

What lies at the heart of his soteriology is the

absolute exclusion of the creaturely element in

the initiation of the saving process, that so the

pure grace of God may be magnified. Only so

could he express his sense of men's complete de

pendence as sinners on the free mercy of a saving

God; or extrude the evil leaven of Synergism (q.v.)

by which, as he clearly sees, God is robbed of his

glory and man is encouraged to think that he owes

to some power, some act of choice, some initiative

of his own, his participation in that salvation which

is in reality all of grace. There is accordingly

nothing against which Calvinism sets its face with

more firmness than every form and degree of

autosoterism. Above everything else, it is deter

mined that God, in his Son Jesus Christ, acting

through the Holy Spirit whom he has sent, shall

be recognized as our veritable Savior. To it sinful

man stands in need not of inducements or assist

ance to save himself, but of actual saving; and

Jesus Christ has come not to advise, or urge, or

induce, or aid him to save himself, but to save him.

This is the root of Calvinistic soteriology; and it is

because this deep sense of human helplessness

and this profound consciousness of indebtedness

for all that enters into salvation to the free grace

of God is the root of its soteriology that to it the

doctrine of election becomes the cor cordis of the

Gospel. He who knows that it is God who has

choson him and not he who has chosen God, and

that he owes Ins entire salvation in all its processes

and in every one of its stages to this choice of God,

would be an ingrate indeed if he gave not the glory

of his salvation solely to the inexplicable elective

love of God.

Historically the Reformed theology finds its

origin in the reforming movement begun in Switzer

land under the leadership of Zwingli (1516). Its

fundamental principles are already present in

Zwingli's teaching, though it was not until Calvin's

profound and penetrating genius was called to

their exposition that they took their ultimate form

or received systematic development. From Swit

zerland Calvinism spread outward to France, and

along the Rhine through Germany to Holland,

eastward to Bohemia and Hungary, and westward,

across the Channel, to Great Britain. In this

broad expansion through so many lands its voice

was raised in a multitude of confessions; and in

the course of the four hundred years which have

elapsed since its first formulation, it has been

expounded in a vast body of dogmatic

6. Consist- treatises. Its development has nat-

ent Devel- urally been much richer and far more

opment of many-sided than that of the sister

Calvinism, system of Lutheranism in its more

confined and homogeneous environ

ment; and yet it has retained its distinctive char

acter and preserved its fundamental features with
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marvelous consistency throughout its entire his

tory. It may be possible to distinguish among

the Reformed confessions, between those which

bear more and those which bear less strongly the

stamp of Calvin's personal influence; and they part

into two broad classes, according as they were

composed before or after the Arminian defection

(c. 1618) demanded sharper definitions on the

points of controversy raised by that movement

(see Arminius, Jacobus, and Arminianism; Re

monstrants). A few of them written on Ger

man soil also bear traces of the influence of

Lutheran conceptions. And, of course, no more

among the Reformed than elsewhere have all the

professed expounders of the system of doctrine

been true to the faith they professed to expound.

Nevertheless, it is precisely the same system

of truth which is embodied in all the great

historic Reformed confessions; it matters not

whether the document emanates from Zurich or

Bern or Basel or Geneva, whether it sums up the

Swiss development as in the Second Helvetic Con

fession, or publishes the faith of the National

Reformed Churches of France, or Scotland, or

Holland, or the Palatinate, or Hungary, Poland,

Bohemia, or England; or republishes the estab

lished Reformed doctrine in opposition to new

contradictions, as in the Canons of Dort (in which

the entire Reformed world concurred), or the

Westminster Confession (to which the whole of

Puritan Britain gave its assent), or the Swiss Form

of Consent (which represents the mature judgment

of Switzerland upon the recently proposed novel

ties of doctrine). And despite the inevitable variety

of individual points of view, as well as the unavoid

able differences in ability, learning, grasp, in the

multitude of writers who have sought to expound

the Reformed faith through these four centuries—

and the grave departures from that faith made

here and there among them—the great stream of

Reformed dogmatics has flowed essentially un

sullied, straight from its origin in Zwingli and Calvin

to its debouchure, say, in Chalmers and Cunningham

and Crawford, in Hodge and Thornwell and Shedd.

It is true an attempt has been made to distin

guish two types of Reformed teaching from the

beginning; a more radical type developed under

the influence of the peculiar teachings of Calvin,

and a (so-called) more moderate type, chiefly

propagating itself in Germany, which exhibits

rather the influence, as was at first said (Hofstede

de Groot, Ebrard, Heppe), of Melanchthon, or, in

its more recent statement (Gooszen), of Bullinger.

In all that concerns the essence of Calvinism, how

ever, there was no difference between Bullinger

and Calvin, German and Swiss: the Heidelberg

Catechism is no doubt a catechism and not a con

fession, but in its presuppositions and inculcations

it is as purely Calvinistic as the Genevan Catechismor the catechisms of the Westminster7. Varieties Assembly. Nor was the substance ofof Cal- doctrine touched by the peculiaritiesvinism. of method which marked such schoolsas the so-called Scholastics (showing

themselves already in Zanchius, d. 1590, and cul

minating in theologians like Alsted, d. 1638, and

Voetius, d. 1676); or by the special modes of

statement which were developed by such schools

as the so-called Federalists (e.g., Cocceius, d. 1669,

Burman, d. 1679, Wittsius, d. 1708; cf. Diestel,

Studien zur Federaltheologie, in Jahrbucher fur

deutsche Tlieohgie, 1862, ii.; G. Vos, De Verbonds-

leer in de Gereformeerde Theologie, Grand Rapids,

1891; W. Hastie, The Theology of the Reformed

Church, Edinburgh, 1904, pp. 189-210). The

first serious defection from the fundamental con

ceptions of the Reformed system came with the

rise of Arminianism in the early years of the seven

teenth century (Arminius, Uytenbogaert, Episco-

pius, Limborch, Curcellseus); and the Arminian

party was quickly sloughed off under the condem

nation of the whole Reformed world. The five

points of its " Remonstrance " against the Cal

vinistic system (see Remonstrants) were met by

the reassertion of the fundamental doctrines of

absolute predestination, particular redemption,

total depravity, irresistible grace, and the perse

verance of the saints (Canons of the Synod of Dort).

The first important modification of the Calvinis

tic system which has retained a position within its

limits was made in the middle of the seventeenth

century by the professors of the French school at

Saumur, and is hence called Salmurianism; other

wise Amyraldism, or hypothetical universalism

(Cameron, d. 1625, Amyraut, d. 1664, Placaeus,

d. 1655, Testardus, d. c. 1650; see Amyraut, MoTse).

This modification also received the condemnation

of the contemporary Reformed world, which reas

serted with emphasis the importance of the doc

trine that Christ actually saves by his spirit all for

whom he offers the sacrifice of his blood (e.g.,

Westminster Confession, Swiss Form of Consent).

If " varieties of Calvinism " are to be spoken of

with reference to anything more than details, of

importance in themselves no doubt, but of little

significance for the systematic development of

the type of doctrine, there seem not more than three

which require mention: supralapsarianism, infra-

lapsarianism, and what may perhaps be called in

this reference, Postredemptionism; all of which

(as indeed their very names import) take their

start from a fundamental agreement in the prin

ciples which govern the system. The difference

between these various tendencies of thought within

the limits of the system turns on the place given by

each to the decree of election, in the logical order

ing of the "decrees of God." The

8. Supra- Supralapsarians suppose that election

lapsarian- underlies the decree of the fall itself;

ism and and conceive the decree of the fall as

Infralap- a means for carrying out the decree

sarianism. of election. The Infralapsarians, on

the other hand, consider that election

presupposes the decree of the fall, and hold, there

fore, that in electing some to life God has mankind

as a massa perditionis in mind. The extent of the

difference between these parties is often, indeed

usually, grossly exaggerated: and even historians

of repute are found representing infralapsarianism

as involving, or at least permitting, denial that the

fall has a place in the decree of God at all: as if

election could be postposited in the ordo decreto
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rum to the decree of the fall, wliile it was doubted

whether there were any decree of the fall; or as if

indeed God could be held to conceive men, in his

electing decree, as fallen, without by that very act

fixing the presupposed fall in his eternal decree.

In point of fact there is and can be no difference

among Calvinists as to the inclusion of the fall in

the decree of God: to doubt this inclusion is to

place oneself at once at variance with the fundamen

tal Calvinistic principle which conceives all that

comes to pass teleologically and ascribes everything

that actually occurs ultimately to the will of God.

Accordingly even the Postredemptionists (that

is to say the Salmurians or Amyraldians) find

no difficulty at this point. Their

9. Postre- peculiarity consists in insisting that

demption- election succeeds, in the order of

ism. thought, not merely the decree of the

fall but that of redemption as well,

taking the term redemption here in the narrower

sense of the impetration of redemption by Christ.

They thus suppose that in his electing decree God

conceived man not merely as fallen but as already

redeemed. This involves a modified doctrine of

the atonement from which the party has received

the name of Hypothetical Universalism, holding

as it does that Christ died to make satisfaction for

the sins of all men without exception if—if, that

is, they believe: but that, foreseeing that none would

believe, God elected some to be granted faith

through the effectual operation of the Holy Spirit.

The indifferent standing of the Postredemption

ists in historical Calvinism is indicated by the treat

ment accorded it in the historical confessions. It

alone of the " varieties of Calvinism " here men

tioned has been made the object of formal con

fessional condemnation; and it received condem

nation in every important Reformed confession

written after its development. There are, it is

true, no supralapsarian confessions: many, how

ever, leave the questions which divide supralap

sarian and infralapsarian wholly to one side and

thus avoid pronouncing for either; and none is

polemically directed against supralapsarianism.

On the other hand, not only does no confession

close the door to infralapsarianism, but a consid

erable number explicitly teach infralapsarianism

which thus emerges as the typical form of Calvinism.

That, despite its confessional condemnation, Post-

reilemptionism has remained a recognized form

of Calvinism and has worked out a history for itself

in the Calvinistic Churches (especially in America)

may be taken as evidence that its advocates, while

departing, in some important particulars, from

typical Calvinism, have nevertheless remained, in

the main, true to the fundamental postulates of

the system. There is another variety of Post-

redemptionism, however, of which this can scarcely

be said. This variety, which became dominant

among the New England Congregationalist Churches

about the second third of the nineteenth century

(e.g., N. W. Taylor, d. 1858; C. G. Finney, d. 1875;

E. A. Park, d. 1900; see New England Theology),

attempted, much after the manner of the " Con-

gruists " of the Church of Rome, to unite a Pelagian

doctrine of the will with the Calvinistic doctrine

of absolute predestination. The result was, of

course, to destroy the Calvinistic doctrine of

" irresistible grace," and as the Calvinistic doctrine

of the " satisfaction of Christ " was also set aside

in favor of the Grotian or governmental theory of

atonement, little was left of Calvinism except the

bare doctrine of predestination. Perhaps it is not

strange, therefore, that this " improved Calvin

ism " has crumbled away and given place to newer

and explicitly anti-Calvinistic constructions of

doctrine (cf. Williston Walker, in AJT, Apr., 1906,

pp. 204 sqq.).

It must be confessed that the fortunes of Cal

vinism in general are not at present at their flood.

In America, to be sure, the controversies of the

earlier half of the nineteenth century compacted

a body of Calvinistic thought which gives way but

slowly: and the influence of the great theologians

who adorned the churches during that period is

still felt (especially Charles Hodge, 1797-1878,

Robert J. Breckinridge, 1800-71, James H. Thorn-

well, 1812-62, Henry B. Smith, 1815-77, W. G. T.

Shedd, 1820-94, Robert L. Dabney, 1820-98,

Archibald Alexander Hodge, 1823-86). And in

Holland recent years have seen a notable revival

of the Reformed consciousness, es-

10. Present pecially among the adherents of theFortunes Free Churches, which has been felt as

of Cal- widely as Dutch influence extends,

vinism. and which is at present represented

in Abraham Kuyper and Herman Ba-

vinck, by a theologian of genius and a theologian

of erudition worthy of the best Reformed tra

ditions. But it is probable that few " Calvinists

without reserve " exist at the moment in French-

speaking lands: and those who exist in lands of

German speech and Eastern Europe appear to

owe their inspiration directly to the teaching of

Kohlbrilgge. Even in Scotland there has been

a remarkable decline in strictness of construction

ever since the days of William Cunningham and

Thomas J. Crawford (cf. W. Hastie, The Theology

of the Reformed Church, Edinburgh, 1904, p. 228).

Nevertheless, it may be contended that the future,

as the past, of Christianity itself is bound up with

the fortunes of Calvinism. The system of doctrine

founded on the idea of God which has been expli

cated by Calvinism, strikingly remarks W. Hastie

(Theology as a Science, Glasgow, 1899, pp. 97-98),

" is the only system in which the whole order of the

world is brought into a rational unity with the

doctrine of grace. ... It is only with such a

universal conception of God, established in a

living way, that we can face, with hope of com

plete conquest, all the spiritual dangers and terrors

of our time. . . . But it is deep enough and large

enough and divine enough, rightly understood, to

confront them and do battle with them all in vin

dication of the Creator, Preserver, and Governor

of the world, and of the Justice, and Love of the

Divine Personality." See Five Points of Cal

vinism. Benjamin B. Wabfield.
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theca theologica selecta, i. 211 sqq., Jena, 1757-68; A. M.

Toplady, Historic Proof of the Doctrinal Calvinism of the

Church of England, London, 1774; A. Ypey (Ijpeij),
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leerd (Utrecht?), 1793-98; A. Schweizer, Die protestan
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reformierten Kirche, Zurich, 1854; J. H. Scholten, ut sup.,

i. 67 sqq.; H. Heppe, Die confeesionelie Entwicklung der

altprotestantischen Kirche Deutschlands, Marburg, 1854;

idem, Dogmatik dee deutschen Protestantiemus im sech-

zehnfen Jahrhundert, Gotha, 1857; W. Cunningham, The

Reformers and the Theology of the Reformation, Edinburgh,

1862; idem, Historical Theology, 2 vols., ib. 1864; J. H.

A. Ebrard, Christliche Dogmatik, i. 44, Kenigsberg, 1863;

J.Walker, The Theology and Theologians of Scotland, Edin
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nus, Zanchius, Polanus, Alsted, Voetius, Burman, Turretin,
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CAMALDOLITES (called also Camaldolensians,

Camaldolese, Camaldules, Camaldulians, from the

monastery at Camaldoli near Arezzo): A religious

order springing from the movement for monastic

reform which also gave rise to the congregations

of Cluny and Lorraine, with which it is allied in

some respects, though it differs from them in others.

The Italian movement is wholly independent of

the French, and began later—not before the close

of the tenth century, after the Cluniac monks had

already reformed numerous monasteries in upper

and central Italy. It was more enthusiastic than

the French, and had for its object not so much the

strict enforcement of the Benedictine rule as the

commendation, in opposition to the moral corrup

tion which was even deeper in the south than in the

north, of the severest form of the ascetic life,

that of hermits. This recalls the Greek monastic

originators; and the fact is easily explicable by

the strong influence of Greek traditions in Italy,

especially in the south.

St. Romuald is the most prominent, but by no

means the only, representative of this idea. Before

or with him were working for the same end the

Armenian hermit Simeon, St. Dominic of Foligno,

the founder of Fonte Avellana, and the Greek

Nilos of Rossano. Romuald was born at Ravenna,

of the ducal family there, about 950. He was

startled out of a worldly life when his father Ser-

gius killed a kinsman in a duel arising out of a

dispute over a piece of property, and retired to the

monastery of S. Apollinare in Classe near Ravenna

to do penance forty days on his father's behalf.

His ascetic zeal was not satisfied here, although the

monastery had been reformed not long before by

Majolus of Cluny. He began to live a hermit's

life near Venice, continued it in Catalonia, and

then returned to the neighborhood

St. Romu- of Ravenna. Wherever he went, a

aid. group of disciples formed around him;

but as soon as they were sufficiently

numerous in any one place, he gave them into the

charge of a superior and left them. Most of these

colonies were in central Italy; the three most impor

tant were Val di Castro, Monte Sitrio in TJmbria, and

Camaldoli, where he established a monastery in 1012.

His organization shows a combination of the West

ern cenobite system with the Eastern anchorite

life. The brothers lived in single cells, with an

oratory in the midst. The whole Psalter was

recited every day; the only written memorial

left by Romuald was an exposition of the Psalms,

which, however, is taken almost word for word

from that of Cassiodorus. Meals were taken in

common, but they were exceedingly scanty; the

brothers went barefoot and wore their hair and

beards long; the rule of silence was strictly ob

served. They busied themselves with agriculture

and various handicrafts, those near the sea espe

cially with the making of baskets and nets. We

meet for the first time in these hermit colonies

with famvli, the later lay brothers, who relieved

the monks of the more burdensome household

duties. The rule of fasting and silence was not so

strict for them, but apparently, as at Fonte Avel

lana, they had to take lifelong monastic vows.

This institution was borrowed by Gualberto, a

disciple of Romuald's, for his order of Vallom-

brosa and further developed by him (see Gual

berto, Giovanni). Romuald's activity was not

confined to the founding of these communities. He

made a deep impression upon the most varied




