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I.

CHRISTIANITY AND THE EXPERIMENTAL
METHOD.

I
N a scientific age like ours, something will be gained if we can

show that Christianity is amenable to the Experimental

Method. This method has very largely made the modern world.

It received its great exposition and impulse from Lord Bacon, and

is sometimes called the Baconian method. It consists of three

stages : first, the collection of all the facts procurable upon the sub-

ject in hand
;
secondly, the casting about for some happy hypothesis

to explain the facts
;
and, thirdly, the verification of the hypothesis

by experience or experiment.

Now it so happens that Christianity may be made amenable to

this method
;
and, that there may be no mistake about this being

the Founder’s intention, let us look at one declaration He made in

the days of His flesh. His enemies had, strange to say, argued

themselves into the idea that He deserved to be killed because He
had made a man every whit whole on the Sabbath day (John vii.

23). They illustrated in doing so the fact that, if we only set our-

selves to it, we can argue ourselves into anything. The history of

human thought shows that there is nothing too absurd, nothing even

too diabolical, to be reached by argument. But Jesus has a better

method to suggest than this one of everlasting discussion
;
and it is

contained in the words, “ If any man will [‘ willeth to ’—Revised

Version] do his will, he shall know of the doctrine, whether it be

of God, or whether I speak of myself” (John vii. 17). He does not

say, “ If any man will discuss God’s will in all its length and breadth,

he shall know of the doctrine but if he will do it, he shall reach
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stress on the moral argument conceived somewhat as Kant stated it, and
finds a subordinate argument in a teleological one, “ arising from a combina-
tion of man’s capacity for continued progress with prevention of it by
death ” (p. 231). But he considers this to be weakened by the fact of sin, as

a disturbance of the normal result, and on the whole he leaves the impression

that no strong conviction of survival after death is attainable on purely nat-

ural grounds. Christianity and Evolution. By James Iverach, M.A.,
D.D., Professor of Apologetics and Exegesis of the Gospels in the Free
Church College, Aberdeen, author of Is God Knowable ? Life of St. Paul

,

etc. 18mo, pp. viii, 232 (London: Hodder & Stoughton; New York:
Thomas Whittaker, 1894.) Dr. Iverach, in this ably and interestingly writ-

ten booklet, sets himself to rescue the idea of evolution from its defamation

by charlatanry and soiling by ignoble use. He argues unanswerably that

this great form of thought can never come to its rights save as it is filled with

the Christian conception of God, as the Living God, who works immanently in

all things, producing by means which from the point of view of efficiency wTe

call causes, the ends of His own choice. The issue which he has before his

mind is not, therefore, one “ between ‘ evolution ’ and what our friends are

pleased to call ‘ special creation it is between evolution under the guidance

of intelligence and purpose, and evolution as a fortuitous result.” He shows
solidly that evolution is meaningless save as a formula for an immanent God,

working according to plan
;
that the progressive discovery of laws under

which the process proceeds, so far from ever more and more weakening the

theistic argument, strengthens it ; and that the grandeur, intelligibility and
manifest purposiveness of the process proclaim its divine author. “ Our
position is,” he says, “ that each new discovery is a fresh testimony to theism,

and each new law found in phenomena is only a fresh argument for God

—

for intelligence as the source of order and the only ground of law.” This is

an important issue, and Dr. Iverach has met it admirably. Whether it is

the only important issue in the case—“ the issue of to-day ” (p. 104), as he

calls it—is perhaps worth further consideration. The great idea of evolution

can never come to its rights save under the conception of the Christian doc-

trine of God. But does the Christian doctrine of God come fully to its rights

in the conception of evolution ? Some of Dr. Iverach ’s readers may under-

stand him so to suggest. He is very cordial in his recognition of evolution

both as a fact, and as an apparently all-pervasive fact. “ To me,” he says,

“ creation is continuous. To me everything is as it is through the continu-

ous power of God ;
every law, every being, every relation of being are deter-

mined by Him, and He is the Power by which all things exist. I believe in

the immanence of God in the world, and I do not believe that He comes forth

merely at a crisis ” (p. 175). Elsewhere he excepts Christ from the process of

creation by law, but adds: “ But evolution will hold for all others ” (p. 207).

We do not for a moment believe that Dr. Iverach intends to exclude the

transcendent action of God
;
his zeal is obviously rather to vindicate the real-

ity of the Divine in His immanent action. But he appears to have spoken

less guardedly than we could wish here. Christ is no doubt the great excep-

tion
;
but He is not the sole exception. “ Evolution ” can in no case be ac-

cepted as the formula of all that is : we must in any case rise above it to the

higher formula of “ God ”—who is more than evolution, and works, in evo-

lution indeed, but also out of it. We say this is true “ in any case ;” we in-

tend to leave the impression that we are by no means so sure of the reality of

evolution in the wide range which Dr. Iverach gives it, as he is. We would

not willingly drag behind the evidence indeed,—nor would we willingly run

ahead of it. “ The Ascent of Man:'1
'
1 Its Note of Theology. By the Very

Kev. Principal Hutton, D.D. Small 4to, pp. 45. (Paisley and London:




