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DOES MY NEIGHBOR EXIST

Kant has said that there are some questions which should

never be asked, and there is apostolic authority for the in-

junction to “avoid foolish questions”. Only the fool has

said in his heart that he is alone in the universe; but since

philosophy has seriously raised the question of the existence

of my neighbor and of the way in which I may come to

know him, it may be not without interest to notice (i) how
the problem has emerged, (ii) the importance of the prob-

lem for modern philosophy, and (iii) some leading solutions

that have been offered.

I. Our social environment is no doubt the most import-

ant factor in our every-day life. The belief in the existence

of other men’s consciousness, as Clifford has said, “domi-

nates every thought and every action of our lives.” On the

other hand there is a sense in which we not only die alone,

as Pascal says we do, but live alone as well. One man’s

thought and feeling is not directly accessible to the con-

sciousness of another, and each man has an unsharable feel-

ing, to use James’ language, “of the pinch of his own indi-

vidual destiny as he privately feels it rolling out on fortune’s

wheel.”

Yes! in the sea of life enisled,

With echoing straits between us thrown,

Dotting the shoreless watery wild,

We mortal millions live alone.

How for the philosopher this “unplumb’d, salt, estranging

sea” is to be crossed or bridged is the question before us in

this paper.

Some of the problems of philosophy are perennial and

‘ This paper was read at a conference of former students in the

division of Philosophy, Psychology and Anthropology at Columbia Uni*
versity, April i8th, 1916.



656 THE PRINCETON THEOLOGICAL REVIEW

articles, which we have by hazard been led to read. It must suffice to

say that its vocabulary is well-nigh exhaustive in its special field, and
its articles are uniformly written with learning and care. It has a

general tone, it is true, which is not in all respects agreeable to us.

This tone, for lack of a better phrase, may be spoken of, perhaps, as

“Liberal.” Every point of view is certainly, on occasion, admitted to

its pages. But the point of view which is least in evidence in them

—

shall we say, is least welcome in them?—is the point of view of Evan-
gelical Christianity.

Princeton.

B. B. Warfield.

EXEGETICAL THEOLOGY
Der Mdrtyrer in den Anfdngen der Kirche. Von D. A. Schlatter,

Professor in Tubingen. Giitersloh, Druck und Verlag Von C.

Bertelsmann, pp. 86. (Beitrage zur Forderung Christlicher Theo-

logie, XIX, 3, 1915).

Dr. Schlatter tells us in the preface that the impulse for writing this

treatise was received from an article published by Karl Holl in the

Neue Jahrbiicher fiir das klassische Alterthum for 1914 and entitled

“The Martyr-Conception and the Acts of the Martyrs in their Histori-

cal Development.” In many respects he finds himself in agreement with

Holl, notably so in discovering a strong Jewish factor among the in-

fluences that shaped the martyr-conception in the early Church

Geffken’s judgment that the word ftAprv<: is of purely philosophical,

and therefore of Hellenic, origin is set aside by both. On the other

hand Schlatter differs from Holl in denying that the element of

“enthusiasm” was to any conceivable extent concerned in the origin

of the phenomenon or the formation of the idea. While both seek

the beginning of the movement in the Maccabaean crisis, Holl finds

it significant that its rise coincides with the emergence of “enthusiasm,”

whereas Schlatter simply denies that “enthusiasm” played any part in

that struggle or was a characteristic feature of the Jewish life of

the period at all. It is interesting to note this, because of late

Kennedy and others, in their desire to reduce the influence of the

mystery-religions on Paul, have sought out and made as much as possi-

ble of whatever might seem to offer an analogy to Hellenistic “mys-

ticism” and “enthusiasm” in Jewish religious life. According to

Schlatter, to be sure, a connection between “enthusiasm” and the

martyr-idea exists, but it exists only on Hellenistic-Jewish ground.

Palestinian Judaism is positively conscious of the absence of the

prophetic-enthusiastic element. As to the apocalj-ptic literature, the

author rejects the explanation of this phenomenon from “enthusiasm.”

The summary judgment: “Apocalj-ptic belongs to the category of Mid-

rash and Midrash is exegesis, not prophecy,” seems to us an overstate-

ment; it fails to explain the peculiar character of the literature in
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question, which may not be prophecy but certainly presents features

sufficiently different from the ordinary Midrash. It was not, accord-

ing to Schlatter, through a reproduction of prophecy in Judaism, but

through a carrying back of the idea of martyrdom into the life of

the ancient prophets, that the two ideas became interwoven. Here
in fact lies the origin of the designation of those who sacrificed their

lives for the sake of religion as “martyrs,” “witnesses,” for in the case

of the prophets their death at the hand of the enemy, had been a part

of their witness borne for God to the truth of His cause. In Christian

circles this became even more influential, because here the conscious-

ness was alive of the revival of prophecy in the experience of the dis-

ciples. Consequently the Christians’ death inflicted by the world became

in the full sense of the word a witnessing death. At this point again the

author takes issue with Holl who would explain the idea of “witness-

ing” from the fact that the martyr in the course of his sufferings en-

joyed ecstatic intercourse with Jesus and therefore in this sense

“witnessed” supersensual realities. Schlatter does not entirely deny

the coefficiency of this idea, but rightly insists upon it that the other

element, that of the active witness-bearing, ought to receive the

main emphasis, and further gives this idea distinctly forensic as-

sociations : it is born out of the legal trial in which the persecuted

Christian upheld against the authorities the cause of Christ and God.

The formula ds fw.prvpiov avroTsi at least where it occurs in the Gos-

pels in contexts speaking of legal persecution, is to be explained from

this.

The reverence paid to the graves of martyrs also had its root in the

sacredness of the graves of the prophets to which the Gospels bear

witness. The analogy with the martyrdom of the philosophers, Schlat-

ter observes, here gives out, because of any religious reverence paid

to the grave of a philosopher nothing is known. The antecedents of

the Chrstian martyr-cult here also are purely Jewish. In the grave

the prophet was conceived as present with the people and as still tak-

ing interest in their affairs. Schlatter compares for this from the

Gospels Math. II, 17, 18. The immanent-Christian development as such

cannot explain the continuous attachment of the martyr to his grave,

because that would have yielded the idea of the martyr’s presence with

Christ. On a basis of the Jewish resurrection-belief the notion be-

comes intelligible.

A further association traceable to the same source is that of the

meritoriousness of the martyr’s experience. Here again, however,

Hellenistic Judaism exerted its influence rather than the other

branch. Schlatter assumes that in general the predominance of the

idea of merit among Rabbinical Judaism was in part due to the con-

tact with Greek ethics. This will be a novel idea to many, who have

been accustomed to look upon the doctrine in question as one of the

most specific Jewish products. The author seeks in the development

of the martyr-conception at this point the solution of the difficult

problem how in the Christian Church this fundamental principle of

Jewish belief could penetrate so as to set aside genuinely Christian
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habits of thought of earlier validity, and this although the two organi-

zations, that of Judaism and of Christianity, stood in hostile relation

to each other and were wholly separated. The passing over of the

conception of martyrdom from the one to the other points out one
way, if not the only one, in which this could happen. From the story

of Polycarp’s martyrdom the idea of meritoriousness is still absent,

whereas in the letter of the Lyonese Christians it is already clearly

suggested.

The last thing which the Jewish and Christian conceptions have in

common, is the occurrence of the protecting miracle in the martyrdom
either before or after death. This is intended to relieve the tension be-

tween the reliance on God’s omnipotence as shielding His own and the

apparent contradiction to this in the martyr’s death. He dies but is

not forsaken. In illustration of this the author points to the popular

belief recorded in the Gospels that the Baptist had risen from the

dead, and to the account of Jesus’ own passion.

In several of the points touched upon the historian cannot but recog-

nize a corrupting, deteriorating influence upon the Christian mind,

which gained in force greatly through its entrance into the martyrdom-

literature. The chief outcome in this direction was that religious

eudeamonism, which made individual salvation the chief aim, became

the governing motive.

More than half of the Heft is occupied by the notes which offer rich

material in the way of proof and illustration of the views developed

and will prove in the highest degree suggestive for further study of an

interesting subject.

Geerhardus Vos.

Princeton.

The Social Legislation of the Primitive Semites. By Henry Schaef-

fer, Ph.D., Member of the American School for Oriental Study

and Research, Syria, 1908-09. New Haven : Yale University Press.

London: Humphrey Milford. Oxford University Press 1915.

This volume is stated in the Preface to be the outgrowth of a Doc-

tor’s thesis presented to the Faculty of the Graduate School of the

University of Pennsylvania in 1912. In it the author discusses the

following main topics : Matriarchy, Patriarchy, Agnation, The Goel

or next of kin. Slavery, Interest, Pledges and Security, The Social

Problem as viewed by the Prophets, Poor Laws, Sabbatical Year, The

Year of Jubilee, Ezekiel’s Plan of Allotment, Taxation and Tribute,

and The Development of Individual Landownership in Israel.

In view of the title of the volume it may be noted in passing that Dr.

Schaeffer devotes himself to the study of the customs of three Semitic

peoples, the Hebrews, the Babylonians and the Arabs ; also that the word

‘primitive’ is to be taken in a loose sense. For while starting with the

earliest data available the writer frequently traces the development of

the ‘social legislation’ to a period—e.g. post-exilic Judaism, or the Neo-

Babylonian Empire—which cannot strictly speaking be regarded as

primitive.




