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THE CONTINUITY OF THE KYRIOS-TITLE IN
THE NEW TESTAMENT

In one sense or another the title Kyrios is applied to

Christ throughout the New Testament. It occurs in all the

documents with the exception of the Epistle to Titus.^

And this literary phenomenon means to be expressive of a

true historical continuity. It claims to exist not merely in

the minds of the various writers, but to reflect the actual

usage of the successive periods of our Lord’s life and of

New Testament history. It has been commonly assumed

that this claim is in accord with the facts, that from the

beginning onward and uninterruptedly ever after Jesus

called Himself or was called Kyrios. Besides this it has also

been commonly believed that the continuity observable was

more than a mere chronological one. The usage in the

days of our Lord’s flesh was taken to have prepared the way
for the usage in the mother-church after the resurrection,

and this again to have given rise to the Pauline usage. An
unbroken line of development according to the generally

accepted view connects the earliest with the latest use made
of the title within the New Testament period.

Bousset in his recent book entitled Kyrios Christos calls

this continuity in question.^ Though not the first one to

take this view,® Bousset for the first time has made the

‘ Its absence here seems to be due to the pointed preference for Soter

as a title of Christ, i. 4; ii. 13; iii. 6.

* Cp. the notice of Bousset’s book in this Rewew, 1914 (xii), pp.

636-645.

’ Predecessors of Bousset in this assumption were Heitmiiller, Zum
Problem Paulus und Jesus in ZNTW, 1912 (xiii), pp. 320-327, and

Bohlig, Zum Begriff Kyrios bei Paulus in ZNTW, 1913 (xiv), pp. 23-37;

cp. also the review of Bousset’s work by Bruckner in Theol. Rundschau,

1914 (xvii), pp. 169-182.
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The Presbyterian and Reformed Review, the immediate predecessor
of The Peinceton Theological Review, Oct. 1900, p. 690.
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EXEGETICAL THEOLOGY
Sporen van Animisme in het Oude Testament? Door Dr. G. Ch.

Aalders, Dienaar des Woords by de Geref. Kerk van Ermelo.
Kampen: J. H. Kok. 1914. Pp. 62.

In putting the question whether traces of animism are discoverable

in the Old Testament the author takes animism in the most general

possible sense as denoting “the primitive belief that spirit or spirits

exist and exert influence in nature.” This is wide enough to include

Lippert’s, Stade’s and Schwally’s theory of ancestor-worship, Robertson

Smith’s theory of totemism, Piepenbring’s theory of fetishism, and
Eerdman’s theory of a diffused soul-matter entering into or attaching

itself to individual objects. In the subsequent discussion, however,

a more restricted definition is brought into play, as on page 20, where

it is argued against Stade, that the identification of soul and breath or

soul and blood of itself affords no proof of the existence of

animism, because characteristic of animism is the belief of a special

influence of souls and spirits, which is either to be feared or sought.

The author insists upon it that the method employed in determining the

question at issue should be wholly direct and a posteriori. He rejects

the procedure of postulating animism in Israel on the basis of phe-

nomena which, with a greater or lesser degree or similarity, occur in

other religions and there bear animistic significance. He further denies,

as disproven by modern discoveries, the assumption that Israel’s original

stage of culture was so low as to allow of no other than an animistic

form of religion. Nor can such a conclusion be based on the general

postulate that all peoples must of necessity have passed through an

animistic period, because not a few recognized authorities in the field

of comparative religion question the accuracy of this view. Dis-

missing all these a priori considerations, the author confines himself

to the clean-cut issue, whether any Old Testament phenomena demand

an animistic explanation. The argument is not directed towards the

end of positively explaining the facts in a more satisfactory manner

than the advocates of animism succeed in doing; it contents itself with

rendering the verdict “not proven”. In view of the inveterate habit of

the advocates of animism of representing their theory as scientifically

established and no longer partaking of the vicissitudes of an hypothesis

this method has its merit. It is very important to keep alive in the

mind of Old Testament scientists the distinction between facts and the

evaluation of facts and the injustice of accusing conservative scholars

of blindness to the facts, when they only refuse to accept certain con-

structions more or less plausible or implausible evolved out of the facts.
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It is reassuring to learn that not even as excrescences in the popular

religion, irrespective of the legitimate faith of Israel, can any animistic

beliefs or practices with certainty be pointed out. Of course, even if

this could be done, as the author observes, nothing would have been

gained thereby in support of the thesis that these were survivals of

an older common faith, and that animism was the original primitive

religion of Israel. One feels, however, that all through the argument

would have gained in force if it had been worked out more fully on the

positive side and in each case, so far as possible, a conservative expla-

nation of the phenomena within the frame of revealed religion pro-

vided. This is done only at isolated points, as e.g. where the author

accepts Frey’s understanding of the mourning-customs as forms of

Verdehmilthigung

,

only differing from Frey in not calling them

cases of Selbstdemiithigung, because they are also imposed on others.

There is a certain inconsistency in this, that on page 27 an objection is

made to Eerdman’s animistic interpretation of the mourning-customs

as defensive measures, on the ground that it does not explain why
certain mourning-customs were prohibited and others allowed, and

yet later on the Verdehmuthigungs-thtory is favored without any cor-

responding attempt to give a reason for the prohibition in some, the

allowance in other cases. Incompleteness in the induction also occa-

sionally appears, as when the prohibition of the eating of blood is

represented as entirely due to the sacrificial use made of the blood on

the basis of Lev. xvii. m and Gen. ix. 4 is left out of account. While,

on account of its negative purport and limited scope. Dr. Aalders’ work
will not take the place of the more exhaustive and positive contribu-

tions of Frey and Griineisen, it can render excellent service as a first

introduction to the study of the animistic controversy, all the more

so since in the notes the literature is given with great fulness.
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Codex B and its Allies. A Study and an Indictment. By H. C. Hos-

KiER, Author of ‘'Concerning the Genesis of the Versions of the

New Testament”; “Concerning the Date of the Bohairic Version”;

and Editor of 'Collations of “The Morgan Gospels”, and of the

Greek Cursives 157 and 604 (700). London: Bernard Quaritch.

1914. Two vols., large 8vo; pp. xvi, 407 and 417. Indexes.

It is a great pity that there must be such a thing as division of

labor. Everybody ought to know everything and do everything.

Division of tasks, differentiation of functions, utilization of special

aptitudes, may be necessary to the accomplishment of anything. But

it has its difficulties and dangers. No doubt nothing worthy could

be done, were it not distributed to many hands according to the

particular capacity of each : but then nothing so done can be as well

done as if one hand could have had all the capacities and itself

done it all. Division of labor is a concession to human weakness;

and it is apt to call human weaknesses into activity. Each laborer




