
X.

Dictionary
of the

Apostolic Church

EDITKD BY

JAMES HASTINGS, D.D.

WITH THE ASSISTANCE OF

JOHN A. SELBIE, D.D.

AVD

JOHN C. LAMBERT, D.D.

VOLUA\E I

AARON-LYSTRA

Edinburgh: T. & T. CLARK, 38 George Street
New York: CHARLES SCRIBNER'S SONS, Fifth Avenue, at 48TH Street

I915



63

Printed by Morrison 4 Gibb Limitk©

T. & T. CLARK, EDINBURGH

LONDON: 8IMPKIN, MARSHALL, HAMILTON, KENT, AND CO. LIMITID

NEW YORK: CHARLES SCRIIJNEB's SONS

[The Rights of Trnnxlntir.n and of Rrprodriction are Re.ien'rd.]



LOTS LOVE 713

4^'- '*), ami only those who are thus in Christ are

Abraham's progeny, and KXrjpovdfioi according to

the promise (Gal 3^). They are the heirs of

eternal life, according to hope (Tit 3''), and because
they have loved their Lord (Ja 2*). Hence it is

that the Gentiles equally with the Jews are aiv-

K\r]pov6p^ot, fellow heirs (Eph S**), and wives are crw-

K\r)pov6fiois, joint heirs of the grace of life (1 P 3").*

The conception of salvation as something allotted

to man may have tended to obscure the necessity

for diligence and earnestness in the pursuit of the
Christian ideal, and this again may account for

the absence of the idea from the writings of the
Apostolic Fathers. In actual life at least we are
not unfamiliar with something similar.

While kleromancy, it is true, ' appeared to take
the responsibility of decision out of the hands of

man and vest it in the presiding deity,' t yet, in

reality, its tendency is not to exalt the Divine will

but to enervate the human mind. It thus tends
to destroy our sense of responsibility, and the
duty of patiently permitting God to enlighten our
minds as to what is right. It thus robs us of the
moral and spiritual discipline of acting according
as conscience, enlightened by Him, dictates, and
besides opens up infinite possibilities of trickerj-

and fraud. Through the action of the eleven, and
age-long influences, Jewish and pagan, kleromancy
continued to be practised in the Church. Augus-
tine held that divisorj* lots were lawful in conmion
things but not in di posing of ecclesiastical offices

and lives of men,* and similar views continued to
prevail till near the end of the 17th century.

§

Jeremj- Taylor still thought it 'not improbable,
and in most cases to be admitted, that (iod hath
committed games of chance to the Devil's conduct.'

li

Wesley believed in Divine guidance being given by
lotjIF and in 1738 a journey to Bristol was finally

decided on, after various appeals to the Sories
Sanctorum, by kleromancy.** Among the Moravi-
ans, whose lirst ministers were chosen by lot, in

1467, and whose church life was at first completelj-
regulated by kleromancy, its sphere was steadily
and gradually limited, and it is now scarcely recog-
nized. ft Thoughdown to the end of the 16th cent, it

was frequently practised,:^! and the prevailing view
was that 'lots may not be used, but with great re-

verence, because the disposition of them cometh im-
mediately from God,' yet the arguments of Gata-
ker §§ that such Divine interposition was ' indeed
mere superstition,' and that ' lots were governed
by purely natural laws,' gradually influenced
educated men. Among the more illiterate sects
kleromancy long lingered, and the scene in Silas
Marner (ch. 1) was true to life. Pious but ignorant
people still resort to it in one form or another.
The rule that when a lower type of religion is

absorbed or superseded by a higher the ceremonies
of the former finally become games, and then
children's games, is illustrated by the fact that
the casting of lots, once sacred and solemn, is

now totally confined to games.
LiTKRATURK.—This has been indicated in the foot-notes.

P. A. GoRDOx Clark.

* Cf. the slave made co-heir (Hennas, ii.).

t J. E. Carpenter, Comparatire Religion, 1913, p. 178.

X Bingham, xvi. 5. 3.

§ Bingham, iv. 1. 1. For the connexion between kX^imk and
•clergy' see Li^htfoot, p. 245, and E. de Pressensc, Christian
Life and Practice in the Early Church, ISSO, p. 52.

II
Ductor dtibitantium, 1660, iv. 1.

^ Life 0/ Weslej/, by Robert Southey (Bohn's edition, 1864), pp.
80, 81, 110, 111, 119, note 27.

** Journal of John Wexley (Evernnan's editionX i. [1906] 175.
tt Primitive Church Ooreminen't in the Practice of the Re-

formedin Bohemia, with notes of John Amos Comenius, 1703,
pp. viii, 23 ; H. Klinesmith, Divine Providence, or Historical
Records relating to the ilorarian Church, Irvine, 1S31, p. 432.

Jt See, e.g., Johnson's Life of Cowley (Ximmo's edition).
§§ Thomas Gataker, Treatise of the Nature and Use of Lots

pp. 91, 141.

LOVE. — 1. Linguistic usage.— Two verbs are
used by the NT to designate religious love—d7oirai>

and <pL\fiv. In theLXX a third term, fpif, occurs,
but only once sensu bono, viz. Pr 4® (love of wisdom),
once in a neutral sense, viz. Est 2" (the king loved
Esther), everywhere else as a figure of idolatry or
political theocratic unfaithfulness (Jer 22*"-**, La
1J9, Ezk l6»-38.»7 035.9.23^ Hos 2^- 1»- 12.

13). That
the NT does not employ ipdv at all is probablj' due
to the sensual a-ssociations of the word. In regard to
the difi'erence between aya-rdv and <^t\eti' the follow-
ing should be noticed. The etymology of dyarSip
is uncertain, but it .seems to be allied to roots ex-
pressing ' admiration,' ' taking pride in,' 'taking
pleasure in.' This points to the conclusion that
dyairdv is the love of selection and complacency
ba-seil on the perception of something in the object
loved that attracts and pleases. This element of
selective attachment shows itself in the fact that
dyarav can mean ' to be contented with,' ' to
acquiesce in,' 'to put up with,' and also in this,

that dya-ravis not used of the love of mere compas-
sion. On the otherhand, ^i\e7v seems to have as its

fundamental root-meaning the intimacy of bodily
touch, ' fondling,' ' caressing,' whence it can signify
' to kiss ' ; it therefore denotes the love of close as-

sociation in the habitual relations of life—love be-
tween kindred, between husband and wife, between
friends (Mt 6* 1(F 23«, Lk 2tJ^, Jn IP- » 1225 1519^

1 Ti 6'» [<pi\apyvpial 2 Ti 3-» [(piXrjdovos], Tit 2* [<pi\-

avdpos], Ja 4^ l<pi\ia tov koc/iovI). In Latin diligere

corresponds to dYairai', amare to ^iXeiv, except
that amare covers a wider range, corresponding
also to the Greek ipay. From this distinctive and
fundamental meaning the fact maj' be explained
that in biblical Greek dyairdv is used exclusively
where man's love for God comes under considera-
tion : it here implies the recognition of the ador-
able and lovable character of tlie Deity. ^tXeiv is

never used of man's love for God as such, because
the mental attitude of intimacy which the word
implies would be out of place in the creature with
reference to the Deity (it is different where the
love of the disciples for Jesus is spoken of [Jn Iff"
2iis-i6-n^ 1 Co 16-]). Scripture prefers the word
which unambiguously puts human love in the re-

ligious sphere on a moral and :?piritual basis, even
if, in order to do so, it has to leave sonjewhat of
the intensity of the religious afiiection unexpressed.
As designations of the love extending from God to
man l)oth dyatrdvand <pt\ei» may be used, the former
in so far its God's love is not blind impulse or ir-

rational sentiment, but a love of free self-deter-

mination, the latter because it is proper to God by
a gracious condescension to enter into that close
habitual friendship with man which the word con-
notes. As a matter of fact, hov.ever, <pL\dy is but
rarely used to describe the love of God towards
man.

In extra-biblical Greek love as extending from
the gods to man seems to be an unkno^\Ti concep-
tion, for according to Aristotle and Dio Chrysos-
tom both d7aira«' and (fnXeTv have place not in those
who rule with reference to those they rule over, but
only in the opposite direction : dToirov ^tXetv tAi'

Ala (where A^ is the subject).

It is in keeping with the distinction above drawn
that the specific term for brotherly love (see art.

Brotherly Love) is tfH\ad€\4>ia, for the idea is

derived from the family-relation, although, of

course, dyairdv here occurs with equal frequency.
On the other hand, of the love for enemies enjoined
in the XT (piXeTv never occurs, being excluded by the
nature of the case, whereas dyairdy, involving a
deliberate movement of the will, may apply to such
a;relation.

While it appears from what has been said that
dYoirai' had by reason of its inherent signification



/

714 LOVE

and classical use an antecedent fitness to expre&s
the Mblical idea of reli^iouH lovu, tliis should not
be construed to mean that tlic word carried already
in extra- biblical Greek all the content of the Scrip-

tural conceotion. In the profane usaj^e the moral,
spiritual element was yet lacking, although the
elements of choice and rational attachment were
given. Like so many other words \vhich possessed
an antecedent affinity for the biblical world of

thought from a formal point of view, it needed the
baptism of regeneration in order to become fit for

incorporation into the vocabulary of Scripture.
The noun dydtrri seems to have been coined by

the LXX to translate the OT conception of religious

love. It is not found in classical GI reek, nor even
with Philo and Josephus. Perhaps the fact that
the profane literature does not have the noun is

significant. It can be explained on the principle
that only through transference into the moral,
spiritual sphere could the habitual character of

the act of loving, which is inherent in the noun,
originate. The noun in the Vulgate is caritas,

from carum habere, which admirably expresses
the specific character of the biblical conception.
Caritas in turn gave rise to the * charity ' of the
English Uible (AV), in most passages used of love
towards fellow-Christians (cf., however, 1 Co 8*,

1 Th 3*, 2 Ti 2^ 3'**, where there is no reason so

to restrict it). The IIV substitutes 'love,' in all

passages where the AV has ' charity ' (26 times in

all), for the reason that ' charity ' has in modern
usage become restricted to the love of beneficence
or forbearance.
The following discussion confines itself to the

love existing between God and man. For love as
between man and man see art. BitoTHERLY Love.

2. Love in the apostolic teaching.—Love is in
the apostolic teaching a central and outstanding
trait m the disposition of God towards man. In
this respect the view taken by Jesus is fully
adhered to. If in the witness of the early Chuich,
as recorded in Acts, no direct affirmation of this

firinciple is made, that can easily be explained
rom the apologetic purpose of this witness. In
the fellowship or the first Christians among them-
selves the indirect operation of the new force
introduced by Jesus into the hearts of His followers
manifests itself clearly enough (Ac 2^'"" 4^-"^-).

i. St. Paul.—With St. Paul love is explicitly
placed in the foreground as the fundamental dis-

position in God from which salvation springs and
as that which in the possession of God constitutes
for the believer the supreme treasure of religion.
God is the God of love (2 Co 13"). In Gal 5=^ love
is named first among the fruits of the Spirit. It
is associated with the Fatherhood of God (Eph 6^).
In the apostolic salutations it stands co-ordinated
with the grace of Christ (2 Co 13", Eph 6^, 2 Th
3'). It is the greatest of the three fundamental
graces of the Cliristian life, and the sole abiding
one of these three (1 Co IS^-'^). This primacy love
can claim even in comparison with faith. For, on
the one hand, faith as well as hope is a grace made
necessaiy by the provisional conditions of the
present sinful world, and in both its aspects—that
of mediate spiritual perception and that of trust

—

will be superseded by sight in the world to come
(2 Co 5^) ; on the other hand, faith as compared
with love is instrumental, not an end in itself ; it

brings the Christian into that fundamental relation
to God, wherein his religious faculties, foremost
among which is love, can function normally (Gal
5*). The prominence of faith in the Pauline teach-
ing is not therefore indicative of its absolute and
final preponderance in the Christian consciousness.
It would, however, scarcely be in accordance with
St. Paul's view to press the primacy of love to
the extent of denying all independent significance

LOVE

to other religious states. There is an aspect in

which faith in itself, and apart from its working
through love, glorifies God (Ito 4-"), and whatever
thus directly contributes to the Divine glory has
inherent religious value. The same must be
afiirmcd of the knowledge of God. The emjihasis
thrown throughout the NT on the value of truth
cannot be wholly explained from its soteriological

utility. It expresses the conviction that knowing
and adoring God are in themselves a religious act,

apart from all fructifying influence on the believer's

life. When St. Paul includes ' knowledge' (1 Co
13*) in the thinfjs that shall be done away, this

applies only to the specific mode of knowledge in

tins life, the ' seeing in a mirror darkly,' the know-
ledge of a child, which will make place in the
world to come for a full knowledge ' face to face,'

analogous to the Divine knowledf^e of the believer
(v.^-). ' Knowledge,' while of value, is not equal
in value to love (1 Co 8^).

{a) The love of God.—It has been alleged that in

two respects the Apostle's teaching on the love of

God marks a retrogression as compared with the
gospel of Jesus : on the one hand, St. Paul restricts

the love of God to the circle of believers, thus
making sonship co-extensive with adoption = justifi-

cation ; on the other hand, he emphasizes, side by
side with love, the working of sovereignty and
justice as equally influential attributes in God,
whence also the effectual communication of the
Divine love to the sinner cannot, according to

the Apostle, take place except as a result of the
sovereign choice of God and after satisfaction to
His justice. This charge, however, rests on a mis-
understanding of the teaching of Jesus. Jesus, by
way of correction to the prevailing commercial
conception of God's attitude towards man in

Judaism, brings forward the love of God. Never-
theless the specific Fatherly love and the corre-

sponding state of sonship are in His gospel, no less

than with St. Paul, redemptive conceptions, per-

taining not to man as such, but to the disciples,

the heirs of the kingdom. This may be seen most
clearly from the fact that in its highest aspect
sonship is an eschatological attainment (Mt S'-*, Lk
20^®; cf. Ho S-"-*). It is true that a developed
soteriology like St. Paul's, delimiting the mutual
claims of the love and justice of God, is not found
in our Lord's teaching. But this could not be
expected before the supreme saving transaction

—

the Death of Christ—had actually taken place.

The great principles on Avhich the Atonement rests

are enunciated with sufficient clearness (Mk 10^).

In comparisons between Jesus and St. Paul it is

frequently overlooked that what corresponds to
the Apostle's soteriology is the eschatological
element in Jesus' teaching. As a matter of fact,

St. Paul's doctrine of salvation was developed in

the closest dependence on his eschatology. If the
comparison be instituted with this in mind, it will

be seen that in our Lord's eschatological utterances
the sovereignty and justice of God occupy no less

central a place than in the Pauline doctrine of

salvation, and that the love of God in its eschato-
logical setting is to Jesus as much a redemptive
factor as it is in the Pauline gospel.

The phrase ' the love of God ' occurs in the
Pauline Epistles in Ko 5« 8^, 2 Co 13»*, 2 Th 3»,

Tit 3* (^iXttf^/)wjr(a) ;
' the love of Christ ' occurs in

Ro 8^ (variant reading 'love of God'), 2 Co 5'*,

Enh 3^9
;

' the love of God in Christ ' in Ko S»». In
all these cases the genitive is a subjective genitive.
In 'the love of the Spirit' (Ko 15**) the genitive
seems to be that of origin (cf. Col 1*). Some
exegetes propose for Ko 5' and 2 Th. 3* 'love to-

wards God.' In the former passage the context is

decisive against this (cf. v.^ and the fact that the
consciousness of ' the love of God ' furnishes the



LOVE LOVE 715

ba«is for the certainty of tlie Christian iiope). In

2 Th 3* the sense is determine*! by the parallel

phrase, vro/xovij toO Kpiffroi) ; if this could mean the

'patient waiting for Christ' (AV), then dyaTr) toO

$eoO would be 'love for God.' Such a rendering,

however, seems to be linguistically improbable,

and the ordinary interpretation of vronovv as
' patience,' ' steadfastness,' requires XpurroO as a
subjective genitive. The meaning is not that the
love of God and the patience of Christ are held up
as models to the readers, but the Apostle prays
that their hearts may be directed to a full reliance

on the love of God and the steadfastness of Christ
as the two mainsprings of their salvation. In 2
Co 5^* i] yap dyairr] rov XpurroO aw^x^'- Vf'-S.i is not to

be explained on analogy with the preceding ' fear

of the Lord ' (v."), nor in contrast to the knowledge
-of ' Christ after the Hesh ' (v.i*), in the sense of St.

Paul's love for Christ ; but, in close agreement with
the following ' One died for all,' it is meant of the
love Christ showed by His Death.
To St. Paul the love of God is throughout a

specifically redemptive love. Its manifestation is

seldom sought in Nature and providence (Ro 8^,
' all things'), but regularly in the work of salvation.

Since this work culminates in the Death of Christ,

the Cross is the crowning manifestation of the
Div-ine love (Ro 5*). What thus finds supreme
expression at its height underlies the entire process
as its primordial source. The love of God is to St.

Paul the fountain of redemption. It lies behind
its objective part, what is theologically called
' the Atonement,' for St. Paul traces this in both
its aspects of reconciliation and redemption to the
one source. As regards reconciliation, the initia-

tive of love is inherent in the conception itself,

since God makes those who were objectively His
enemies His friends, creating by the Death of

Christ the possibility for His love to manifest itself

(Ro 5«- ^'>- ", 2 Co 5>*- i«-2i). The idea of redemption
has the same implications, for it emphasizes the
self-sacrifice of love to which God was put in saving
man (Ac 2(F, 1 Co 6-» 7^). This love is unmerited
love, hence its more specific name of xop"> 'grace.'

It is 'love,' not mere 'mercy' or 'pity,' which
determines God's attitude towards the sinner.

The mercy is enriched by the love (Eph 2^). The
usual associations of ayairdv apply to the love of

God for sinners only in so far as it is a deliberate
movement of the Divine will and purpose, not
because there is something admirable or attractive
in the spiritual and ethical condition of man which
would explain its origin. For the very reason
that it springs spontaneously from God without
objective motivation, this Divine love is a mystery
'passing knowledge' (Eph 3''). Salvation on its

subjective side is derived by St. Paul even more
clearly from the love of God. The gift of the
Spirit is a pledge of it to the believer ; hence with
the pouring forth of the Spirit into the heart, the
love of God is poured out therein (Ro 5'). On the
consciousness of this love rests the certainty of

liope in the completion of salvation (Ro 5^-
'). St.

Paul calls the love underlying the application of
redemption irp6-/vw(nt, 'foreknowledge' (Ro 8^);
the simple yiyvuxrKeiv in this specific sense occurs
in 1 Co 83, Gal 4^, 2 Ti 2^^. This term denotes not
an intellectual prescience ; but, in dependence on
the pregnant sense of the Hebrew pt (Ex 2^, Hos
13', Am 3-), it means that God sovereignly sets
His afl'ection upon a person. The absoluteness
and unconditioned character of this^ro^nom are
such that it can furnish proof for the proposition
that all things work together for the good of
believers. Hence it fixes as the destiny of believers
('predestination') eschatological likeness unto the
image of the glorified Christ, and with infallible

certainty moves forward through the two inter-

mediate stages of vocation and justification to the
goal of this glory (Ro S"-*'*^). The conception of

eKXayn, eicX^Yeff^at (middle voice, ' to choose for one's

self ') has likewise for its correlate the sovereign
love of God (Eph 1*). The association of the
redemptive love of God with His prerogative of

sovereign choice renders the word dyaxqp especially

suitable for describing the relation involved. It is

in the interest of emphasizing both the sovereign
Divine initiative and the energy and richness of

effectuation of redemptive love that St. Paul
affirms its eternity (connoted also by the rpo- in
irporyiyvuffKeiv [Eph 1*]).

The love of God does not exclude for St. Paul
the co-ordination of other attributes in God as
jointly determinative of the Divine redemptive
procedure. In the Cross of Christ is the great
manifestation of love, but it is not the love of God
alone that the Cross proclaims. It also demon-
strates the SiKaioavtnj= the justice of God (Ro Z^^-).

Thea.ttemptoiB.it&ehl{BechffertigungnndVersohn-
ting-, ii. [1882-83], pp. 118, 218 ff.) and others to give
to oiKaiocrCivri in this context the sense of gracious
righteousness, making it synonymous with the love

of God, breaks down in view of the ' forbearance

'

of v.^. If it was ' forbearance ' which postponed
under the Old Covenant the demonstration of God's
righteousness, then this righteousness is conceived
as retributive.

(b) The love of Christ.—The love of Christ St.

Paul %-iew3 chiefly as manifested in His Death
(2 Co o^**-). or in His life as entered upon and lived

with a view to and cvdminating in His Death
(Ph 2'^-)- The Incarnation is an act of self-

kenosis, not in the metaphysical, but in the meta-
phorical sense (AV ' made himself of no reputa-

tion '), hence is described in 2 Co 8* as a ' becoming
poor.' It ought to be noticed that the love of

Christ, as well as that of the believer, is in the
first place a love for God, and after that a love for

man. Christ lives unto God, even in the state of

glory (Ro 6^"), and »ave Himself in the Atonement
a sacrifice unto God (Eph 5-).

(c) Love toicards God.—The references to the
lieiiever's love for God are not numerous in the
Pauline Epistles. Explicit mention of it is made
in Ro 8"^, 1 Co 2* 8'. From his anti-pietistic stand-
point Ritschl would interpret this scarcity of refer-

ence in St. Paul and the NT generally (outside of

St. Paul only Ja 1"^ 2*) as due to the feeling that
love to God is something hardly within the religious

reach of man. He observes that in 1 Co 2^ the
phrase 'them that love God' is a quotation, and
surmises that the same quotation underlies all the
other passages except 1 Co 8' {op. cit. ii. 100).

But this is a mere surmise, and St. Paul has at
least in one passage appropriated the thought for

himself. Besides this the analog of the love of

Christ for God favours the ascription of love for

God to the believer. The same 'living for God'
which is predicated of Christ (Ro 6^®) is elsewhere
attributed to the Christian (Gal 2^\ As Christ
sacrificed Himself to God (Eph 5-), so the believer's

life is a spiritual sacrifice (Ro 1* 12^). The Father-
hood of God and the sonship of the believer postu-

late the idea of a mutual love (Ro 8^). The idea
is also implied in the fact that St. Paul places at

the beginning of the Christian life a crucifixion

and destruction of the love for self and the world
(Ro 6«, Gal 2'3 6"), since under the Apostle's

positive conception of the Chilstian life something
else must take the place of the previous goals.

The glorifying of God in all things has for its

underlying motive the love of God (Ro 14®, 1 Co
10^1, Eph l^-').

ii. Pastoral Epistles.—In the Pastoral Epistles

the universality of the love of God is empha-sized.

In the earlier Epistles the Apostle's universalism
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is not (leJiiced from tlie love of Cod Imt from otlier

principles, and is distinctly of an iiitcrniitioniil

type. Tiie Pastoral Epistles make of the love of

Clod a universalizin;,' pnncij)lo aiid extend it to all

men, not merely to men of every nation (1 Ti 2^-"

410 013^ 'Yii 2" 3^). In some of these passages the

context clearly indicates that a reference or God's
love to all classes of men is intended (cf. 1 Ti 2^

with vv.'--; Tit 2" with vv.-'^"). But the em-
phasis and frequency with which the principle

IS brouj^tht forward render it prohahle that some
snecitic motive underlies its assertion. 80 far as

the inclusion of ma^jistrates is concerned, there may
be a protest against a form of Jewish particularism
which deemed it unlawful to pray for pa{,'an

nmgistrates. In the main the passages cited will

have to 1x5 interpreted as a warning against the
dualistic trend of Gnosticism. Gnosticism distin-

guished between two classes of men, the wevfjui-

TiKol and the vXikoI, the latter by their very nature
being unsusceptible to, and excluded from, salvation,

the former carrying the potency of salvation by
nature in themselves. Over against this the
Pastorals emphasize that the love of God saves all

men, tiiat no man is by his subjective condition
either sunk beneath the possibility or raised above
the necessity of salvation. Hence the (t>ikavdptaicla

of God in Tit S* is love for man as man, not for

any aristocracy of the irvev/xa. This philanthropy
is not to be confounded with the classical concep-
tion of the same (cf. Ac 27^28"), for the latter is

not love towards man as such, but simply justice

towards one's fellow-man in tlie several relations

of life, and is conceived without regard to the
internal disposition. Frobaljly the choice of tlie

word is in Tit 3* determined by the preceding
description of the conduct required of believers

for which the Divine 'philanthropy' furnishes the
model. But that its content goes far beyond
general benevolence may be seen from this, that it

communicates itself through the Christian redemp-
tion in the widest sense (vv.'''). In ail this there
is nothing either calculated or intended to weaken
the Pauline doctrine of the specific elective love of

God embracing believers. The Pastorals aliirm
this no less than the earlier Epistles.

iii. Ei'ISTLE OF James.—The Epistle of James l)y

calling the connnandment of love 'the royal law'
(2^) places love in the centre of religion, i'iiis love
is not merely love for men but love to (!od (2"'). It

chooses iUm and rejects the world, the love for

God and the friendship of the world being mutually
exclusive (4-'). It manifests itself in blessing Goil
(3®). Behind this love for God, however, St. James,
no less than St. Paul and St. John, posits the love
of God for the sinner. God is Father of believers
(3*). They that love (iod are chosen of God (2').

The Divine love is a love of mercy ; even in the
Day of Judgment it retains the form of mercy (2'-'

5*"). It is a jealous love, which reqiiires the xin-

divided affection of its object (4*). An echo of the
Synoptical preaching of Jesus may be found in this

that St. James sees the love of CJod demonstrated
in the gifts not merely of redemption, but likewise
of providence (1'^).

iv. Epistles of Peter.—The Epistles of Peter
dwell on the love of Christ rather than on that of
God. Christ's love is a love of self-denial (1 P 2'-')

and of benevolence for evil-doers (3'*). To it corre-

sponds love for Christ in the heart of Itclievers.

St. Peter shows that this love is strong enough to
assert and maintain itself in the face of the in-

visibleness of Christ (I*; cf. 1 Jn 4*"*). The love
for God and Christ is consistent with and accom-
panied by fear (1 P 1'^- "*). God's love is implied in

the mercy which lies behind regeneration (l^).

God is the Father of believers (!'") ; they are the
tlock of God (5-) ; He (or Christ) is the Shepherd
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of their souls (2"). The longsuderiiig of (io<l, as

a fruit of the Divine love, is njentioned in 2 P 3".

V. Hebkews.—The theme of the Epistle to the
Hebrews—the perfect mediation of priestly ap-
proach unto God—coupled with the writer's vivid
perception of tiie majesty of (iod brings it about
that the love of God remains in the background.
The Epistle emphasizes the fear of God even for

believers (4'* "''^ 12^). Still believers are sons of

( Jod (2'» 12^), brethren of Christ (2"- i-- "). God
loves His children as the Father of Spirits (12*''").

He is tiio (Jod of Mis jieople in the pregnant sense
(11'"). The subsumption of the greater part of the
religious consciousness under faith brings it al>out

that the love of Christians is less spoken of here
than elsewhere in the NT. It is mentioned in 6'"

as a love shown towards God's name, i.e. towards
God, in the service of the bretlueu. The Epistle, on
the otiier hand, makes much of the love of Christ for

believers as it assumes the form of mercy. This
mercy is, however, not motived by the mere sutter-

ing as such, but specifically by the moral aspect of

the sullering. It is compassion with the moral
weakness and danger arising from sutlering, be-

cause sullering becomes a source of temptation.
Christ can exercise this mercy because He Himself
has experienced the temj)ting power of sutlering
(018 415),

vi.JoHANNiNE LITERATURE.—There still remains
to be considered tiie Johannine literature including
the Gospel, so far as the statements of the Evan-
gelist himself are concerned. Both the Gospel
and the First Epistle represent love as tiie ultimate
source and tiie ultimate goal of Christianity. There
is this difierence, that what is in the Gospel related
to Christ as love of Christ and love for Christ, is

in the Epistle related to (Jod in both directions.

In the Apocalypse love to Jesus appears in 2^, love

of Jesus in P 3**. ' The love of God ' is not uni-

formly, as in St. Paul, the love which God shows,
but partly this (1 Jn 2^ 4«-i-') and partly also the
love cherished towards God (Jn 5^^ 1 Jn 2'^ 3^^ 5*).

Possibly the construction is meant as an inclusive

one: 'the love wliich (iod has made known and
which answers to His nature ' (so B. F. Westcott,
The Epistles of iit. John, 1883, }». 49). Love is to

St. John as to St. Paul a spccilically Divine thing.

Wherever it apjjcars in man, it must be traceil

back to (jod, and jtarticularly to God's love (1 Jn
410. 19) ji^j, source iies in regeneration (4^). The
Divine primordial love is grace, not motived by
the excellence of human qualities, for it expressed
itself in giving Christ as a proi)itiation for sin (4"- '**).

The supreme manifestation of God's love is the
gift of Christ, and Christ's giving of His own life

for man (3"* 4", Kev 3^*). Hence the (Jospel char-

acterizes the love which Jesus showed in His Death
as an d7a7rai' ei'j tAoj ('to the uttermost'). The
giving of tiie Spirit of God is an act of love not
merely because the Spirit is an inestimable gift,

but because in the Spirit God communicates llim-

self ; herein lies the essence of love (1 Jn 3'^ 4").

The highest embodiment of this redemptive
love is the state of sonship (1 Jn 3^). The
Apocalypse uses for this, as extending to the Church
collectively, the OT ligure of the bride of God
(llev 19^ 2r--''). Sonship is not represented, as in

St. Paul, as awaiting its eschatological consumma-
tion, but rather as issuing into a higher, yet un-
known, state (1 Jn 3-). The summing up of the
Christian life in love is rejuesented as 'a new com-
mandment, 'which is at the same time old (

2^-
*
3"- •^).

It is old in so far as it goes back to the creation
(' from the beginning ' [2^ 3", 2 Jn*-"]) ; it is new
in so far as through Jesus and His work it has now
become an actuality in the life and experience of

Christians; hence 'it is tnic in him and in you'
(1 Jn '2^). la both the Gospel and the First Epistle



LOVE-FEAST LOVE-FEAST 717

' to know Gotl ' is used as synonymous with ' loving
;

God. '
' To know ' is taken in such connexions

{

in the pregnant sense which implies intimacy of

acquaintance and the fellowship of affection. At
the same time there is in this an indirect protest
against the unethical intellectualism of the false

Gnosb (IJn 2=- * «• " 3>- « 4«- "• «• « 5»).

Both the Gospel and the First Epistle emphasise
the universalism of the love of God as demon-
strated in the gift of Christ for the sin of *the
world.' In Jn 3'* ' the world ' (6 Kocfios) seems to
be rather qualitatively than quantitatively con-
ceived ; the greatness of God's love is seen ia this,

that He loves that which is sinful (cf. 1 Jn 2^).

Both the Gospel and the Epistle also lay stress on
the primacy of love in the character of God (1 Jn
48. iG^^ That the universalism must not be under-
stood as appropriating the love of God in its most
pregnant sense to every man indiscriminately
appears from such statements as Jn e-"-**-** 13^ 15'^

l-6.8.i3_ ^ predestinarian strand is traceable in

St. John as well as in St. Paul. And that the
clear statement about the primacy of love in GJod
should not be construed to the exclusion of every
other attribute or disposition in God appears plainly
from the difference which both the Gospel and the
Epistlemake between God's and Christ's attitude to-

wards the world and towards believers—a difference
inconceivable were there in God no place for aught
but love. The statement ' God is love ' means to
affirm that into His love God puts His entire being,
all the strength of His character. In the Apoca-
lypse it is most vividly brought out that in God,
brides love for His own, there is wrath for His
enemies (cf. even ' the wTath of the Lamb ' [6^*]),

although it is to be noticed that the Apocalypse
speaks as little as the Gospel and the Epistle of

God's hatred towards His enemies. The latter

term is reserved for the description of the attitude
of the world towards Gotl and Christ and believers.

The hatred of the world explains the righteous
Nvrath of God and believers against the world
(Jn 3» T 1518- ==•-*•=» 17", Kev 2«}.

LiTERATTRE.— Schmidt, Handbrieh der lutein, wni grieek.
Sirnonymik, ISSti, pp. 7o«>-rC«S ; R. C. Trench, ST Sj/Mmgm^,
1901, pp. 41-14 ; J. A. H. Tittmaan, de Sfwrnytnit in ST,
lS-29-32, pp. 5<>-55: H. Cremer, BM.-TheoL Worterbueh der
neutegt. Grdeiuit^, 1911, s.v. ayawam ; Deissmaiin in ThLZ, 1912,
C0L3. 522-5^ ; E. Sartorios, The Doctrine 0/ the Dinne Lote,
Eng. tr., 1SS4 ; G. Vos, ' The ScripCaral Doctrine of the Love of
God," in Preib. and Re/. Review, nii. (1902] 1-37 ; W. Liitgrert,
DU Liebe im ST, 1905. GEEKHARDUS VoS.

LOVE-FEAST The history of the Agapae or
Love-Feasts of the Christian Church is beset with
peculiar difficulties, and has given rise to grave
differences of opinion among scholars. It has
even been maintained by Batitlbl * that they were
absolutely non-existent in the Apostolic Age

;

and, though this view has not found general ac-
ceptance, it certainly deser\es to be treated with
respect. The name is indeed found only in the
Epistle of Jude (v." ; cf. also 2 P 21^), the date of
which is quite uncertain ; and it is probable that
in the earliest days the name was unknown. Still

there is reason to believe that the common meaLs,
which afterwards gained the name of Agapie, were
held by Christians from the beginning. These
common meals Mere an external expression of the
sense of brotherhood which was characteristic of
the primitive Christian churches, and they were
no doubt suggested by similar institutions, which
seem to have been common among both Jew.s and
Gentiles. It is also probable that the recollection
of the Last Supper of our Lord with His disciples
was an additional cause of the holding of these
meals.

1. In the Act&—The Acts of the Apostles gives
* Muides d^Uattnre et de theolotfie pontic*^. Puis, 1907.

ns a picture of the life of the primitive Church at
Jerusalem.* In Ac 2*^ we read that the converts
' continued stedfastly in the apostles' teaching
and fellowship, in the breaking of bread and the
prayers.' In v. *« we read that 'day by day, con-
tinuing stedfastly with one accord m the temple,
and breaking breeid at home, they did take their
food with gladness and singleness of heart.' These
passages axe patient of an interpretation which
excludes anything like an Agape. ' Breaking
bread' may refer only to the Eucharist; ana
the reference to the taking of food may be merely
an expression denoting their joyous manner of
life. So it is understood by BatifloLt But the
view of Leclercq J seems more probable—that the
breaking of bread was accompanied by a meal.
For we know that that was the case at Corinth,
and it is exceedingly probable that the communism
of the Church at Jerusalem would involve common
meals. Indeed, something of the kind seems to
be indicated by Ac 6^. That this included the
Eucharist there can be very little doubt, though
it is unlikely that it was identical with the Euchar-
ist. The ' breaking of the bread ' is an unusual
phrase, and as it seems clear that in Corinth the
Eucharist took place during or at the end of a
supper, so it probably did in Jerusalem. But the
evidence is not sufficient to make any conclusion
certain. In Ac 20''" we read that at Troas on the
first day of the week the Christians were gathered
together to break bread. St. Paul spoke to them
till midnight, broke bread and tasted it. Here
the object of the meeting was the breaking of
bread. And the whole context iK)ints to its ha^in^
been a religious rite. There is no hint of a meal
in the ordinary sense. The word yevaaneroi cer-

tainly does not necessarily imply it. It is, how-
ever, possible, though it seems unlikely, that such
a meal took place.

2. In 1 Ctorinthians.—We now come to the ac-
count given in 1 Co Hi*-** of the Eucharist at
Corinth :

' When ye assemble yourselves together,
it is not possible to eat the Lord's supper : for in

your eating each one taketh before other his own
supper ; and one is hungry, and another is drunken.
What ? have ye not houses to eat and drink in ?

or despise ye the church of God, and put them to
shame that have not ? . . . When ye come to-

gether to eat, wait one for another. If any man
is hungry, let him eat at home ; that your coming
together be not unto judgement.' The most pro-

bable interpretation of the passage is that St.

Paul blames the Corinthians for misljehaviour at
the supper, which should be the Lord's Supper,
but cannot be so regarded in view of their be-

haviour. It seems that the rich men brought
their own food, and immediately on arrival formed
groups, and began to eat their supper without
waiting to see whether there were any poor men
l)resent who had nothing to eat. St. Paul suggests
tiiat if they are hungry, they had better have
something to eat before they come. The whole
supper is the Lord's, for He is the host. And St.

Paul reminds them of the significance of what
takes place at the supper, namely the Eucharist

—

a real Communion ^vith the Body and Blood of

Christ, and a memorial of His Death.
BatiJffol, on the other hand, maintains that St.

Paul blames them for associating the Eucharist
with a meal at all, and thesame \-iew was pre^-iously

taken by John Lightfoot.§ It must be admitted
that his language in v.**, ' Have ye not houses to

eat and to drink in ?' seems logically to imply

* See »rt. Eccbakbt.
t Op. eit. p. S8S.

{Art. • Agzpe' inCabni'a Diet. d^mrtkMoffie ehrOieiHie et de
Uttergie, toL i.. Paris, 1907.

i Workt, ed. Hbnaii, London, 1322-26, roL tL p. S32 ff.




