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I.

WILLIAM HENRY GREEN.*

ILLIAM HENRY GREEN was born within thirteen

miles of the college at Princeton, almost within sight of

the belfry of Nassau Hall, that stands on the high ground across

the plain to the north. The ancestry from which he sprang had

been closely identified with the college from its inception. His

grandfather’s great-grandfather was one of the leading founders of

the noble school and its first president. A nearer ancestor and also

a great-uncle had been members of the Board of Trustees, and

their combined trusteeship had covered nearly one-half of the

period of the college’s existence. Two uncles, one on the mother’s

side, the other on the father’s, had recently graduated from the

college, another was soon to take his degree there, and at a later

date a younger brother would do so. One of his uncles was a

merchant prince of New York city, whose interest in education

ultimately found expression in part in two munificent foundations,

the John 0. Green School of Science belonging to Princeton Uni-

versity and the Lawrenceville School. His father was not college-

bred. He was a manufacturer and merchant, and several of the

remoter forebears were farmers
;
but this ancestry during its entire

history in America gave many sons to the professions. Trace

back his genealogy by almost any line or branch, it reaches either

a judge or a clergyman. Three uncles sat upon the judicial bench,

* An address delivered at a service which was held in the chapel of the Theo-

logical Seminary at Princeton on Tuesday, March 27, 1900, in commemoration of

the life and character of the Rev. William Henry Green, D.D., LL.D., late

President of the Seminary and Professor of Oriental and Old Testament Literature.
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view, does injustice to Paul’s method. He denies a large and correct dialect-

ical skill to the Apostle. “ Paul is not a logician ; he is often unlogical,

sometimes illogical. He uses arguments, not because they are philosophi-

cally sound, but because they will accomplish his purpose ” (p. 10). Now
compare a statement like this with the view of Godet :

“ 1 do not know of a

writer more severely logical than he Strict reasoning would demand
that Paul be exhibited to us as a Demosthenes. The logical necessity is so

preponderating in his writings that even his most superabundant effusions

of sentiment are run into the most severe dialectical mold ”
( Homiletic Re-

view
, Yol. viii, p. 881). As between the view of the great commentator and

that of Abbott we prefer the former. Nor can we regard the author’s expo-

sition of the Apostle’s doctrinal system in Romans as satisfactory. He
seems, for instance, to regard the central element of faith, in Pauline usage,

as discernment rather than trust; and his definition of Justification is, to our

mind, likewise incorrect. Speaking of the latter term the author says:

“ Does it mean God declares him to be right or God makes him right ?

The two are one and the same ” (p. 231). Now the correct view is set forth

as follows by Prof. Adeney : “It is now admitted that the idea of Justifica-

tion which passed over from Judaism to Christianity is not that of an ethi-

cal change—the making a bad man good. Indisputably it signifies clearing

from a charge of guilt, or even a more general vindication of righteousness

where no change has been made—not making right, but declaring a person to

be right, and then, by a natural transition, treating him as right ”
( Theology

of the New Testament , p. 197). But these examples of the author’s style of

scholarship must suffice.

The book will be read with interest by all who desire to take account of

every shade of opinion concerning the character and work of the great

Apostle.

Cranford
,
N. J. George Francis Greene.

III.—BIBLICAL THEOLOGY.
Gottes Yolk xtnd Sein Gesetz. Bruchstiicke einerBiblischen Theologie

Alten Testament. Nebsteinem Yortrag TJber das Buck Hiob als An-
hang. Aus dem Nacldass von D. R. F. Grau, Weil. o. Professor der

Theologie zu Konigsberg. Giitersloh: Druck und Verlag von C. Ber-

telsmann, 1894. Pp. iv, 163.

The fragmentary character of the essays of the late Prof. Grau, collected

in this book and edited after the author’s death by his colleague, Prof. Zock-

ler, scarcely interferes with the charm and suggestiveness to which Dr. Grau
accustomed his readers in his previous works. The first chapter, “ Shem,
Ham and Japhet,” was published separately before in Beweis des Olaubens

upon the eve of the writer’s death, July, 1893. It is an attempt to make a

comparative estimate of the race-peculiarity of Hamites, Shemites and
Japhetites in a religious aspect, for the purpose of explaining the divine

choice of the Shemites to furnish the people of revelation. Dr. Grau
rejects Renan’s explanation of “ the monotheistic instinct ” on the ground
that such an instinct would have made the Shemites immune against every

infection of Polytheism, as its opposite ought to have made the other races

incapable of adopting monotheism. On the other hand, he is just as little

satisfied with Max Muller’s appeal to a personal divine revelation as the only

possible explanation of the difference. This, he thinks, is to make God the

God of the decretum absolutum and lands us into supernatural determinism.

To this we would say that undoubtedly the scientific inquirer is within his
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rights when putting the question : What mental predisposition did the Shem-
ites possess for producing the people of revelation ? But it is a naive mis-

understanding of what Dr. Grau calls the decretum absolution aud supernat-

ural determinism
,

to believe that the adoption of these principles will

interfere in the slightest degree with the appreciation of any natural pre-

disposition either the Shemites or any other race may have had for the role

played by them in the history of redemption. No thorough believer in the

decretum absolutum ever thought of introducing it at the single point of

Abraham’s election and excluding from it all the previous developments of

race-history. In point of fact the problem which the author has tried to

solve is absolutely indifferent to the question of determinism or indetermin-

ism. If natural predispositions of the kind looked for can be pointed out,

this will not disprove the decretum absolutum, and if the attempt to find

them results in failure, this will not of itself prove their non-existence nor

shut up any one against his will to the position of determinism.

The names Ham, Japhet and Shem Dr. Grau explains mythologically.

The children of Ham are the children of the sun, i. e., the worshipers of the

life of nature produced by the sun. Their religion is characterized by the

sexual differentiation of the deity on the one hand, and its identification

with the processes of birth and death on the other hand. Corresponding with

these two features, the cult pertaining to this nature-religion has the two
elements of sexual prostitution and of self-immolation. The children of

Japhet are the sons of Japetos, the Titan of Greek mythology. They are the

representatives of religious and ethical idealism. The sons of Shem are
“ the sons of the name,” and this indirect way of naming themselves after

the deity already indicates the peculiarity of the Shemitic religious con-

sciousness, as consisting in the reverence with which it looks up to the deity

as exalted above the life of nature, even to the extent of fearing to pronounce

its name. The recognition of the holiness of the Godhead, in the wide sense

of the word, distinguishes the Shemites from the children of Ham and
Japhet. With this the recognition of the unity of the Divine Being is be-

lieved to have been given in principle. In the second chapter, which treats

of the Polytheism of the heathen Shemites, this view is further elaborated

in close dependence upon Baethgen’s well-known treatise on the subject.

But Dr. Grau thinks it necessary to go one step further than Baethgen. If

the latter has clearly shown that the plurality of the heathen Shemitic dei-

ties is only a relative one and nowhere completely obscures the sense of a

deeper-lying unity, to which in fact it points back as to an earlier stage of

belief, it is of even greater importance to distinguish this Shemitic monism
from the Pantheistic monism of the Hamites. Now in reality Shemitic Poly-

theism is full of elements of nature-worship, and a monism of this type can-

not have much predisposed the ancient Hebrews for becoming the people of

revelation. This difficulty Dr. Grau has not failed to perceive, and he tries

to meet it by ascribing all such features in the Shemitic cult to a corrupting

Ilamitic influence proceeding from Egypt or Babylonia. This explanation

may be correct in itself and it may be quite possible to furnish it with an
adequate historical basis, a matter of which we are not competent to judge,

but the manner in which it is here introduced has too much the appearance

of a begging of the entire question. If the specific character of the Shem-
itic religion is to be determined by induction, then all those phenomena
must be allowed to count as Shemitic which cannot be historically shown
to be foreign importations. Dr. Grau has not taken sufficient account

of the fact that there are modern writers who explain as ur-Shemitic

those very features for which he postulates rather than proves a Hamitic

source.
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The next chapter is on the Deity of the ancient Hebrews and contains a

discussion of the names Elohim, Adon, Melech, of the theophoric proper

names of the Old Testament, and of the general character of the Deity of

the ancient Hebrews. This is followed by a chapter on the God of Abraham,
Isaac and Jacob, in which a certain degree of trustworthiness is vindicated

for the figures of the patriarchs, while at the same time it is admitted

that the concrete form in which we possess the records of their lives is the

work of a much later age ( i . e., not the Mosaic but the prophetic period).

The same free critical standpoint of the author also reveals itself on p. 45 in

the statement that the Old Testament contains not a few traces of mytho-

logical lore, especially in the Book of Genesis. These are only two instances

of several where a strict supernaturalism is mechanically combined with

critical views capable of substantiation only on the principle of natural de-

velopment. The significance of Abraham’s faith as a step in advance of the

ancient Shemitic religion, largely dominated by the sentiment of fear of the

transcendent, is well brought out. It is a striking remark that in Pharisee-

ism the Jewish consciousness reverted as it were to the most primitive form

of Shemitic religion, thereby virtually wiping out the entire intervening de-

velopment of the self-revelation of God as immanent and gracious.

With the chapter on the exodus the book enters upon the discussion of the

Mosaic age. Both the historical and the supernatural character of the events

are upheld. At the same time we are told that what enabled Moses to be the

savior of his people was not the revelation of religious or dogmatic truth,

but an ethical-religious education undergone by him, apparently a side-

thrust at orthodox dogmatics and scholastic theology and strongly reminis-

cent of Wellhausen’s well-known remarks on the point in question. A sep-

arate chapter is devoted to the origin and significance of the name Jahve,

the explanation adopted being that of “ the Creator of life”

—

i. e., in the

soteriological sense. The four last chapters deal with the Decalogue, the

Sabbath, the worship of Jahve and the cultus. With reference to the first we
notice that the Mosaic origin not of the whole but of a kernel only is

affirmed. The author’s Lutheran standpoint shows itself in the emphasis

placed upon the transitory character of the Decalogue as part of a typical

system. The exposition of the single commandments contains much that

is interesting, but also much that is fanciful. The other topics above men-
ioned are briefly treated

;
the last, that on the cultus, was left behind by

the author in an unfinished state.

The appendix on the Book of Job endeavors to show that the writer of the

book found the solution of his problem in the faithfulness of Jahve. “ The
children of God do not need to know why they are afflicted, provided only

they be assured of the faithfulness and mercy of God.’’ “The blessedness

of the compassion and love of Jahve swallows up the enigma.” Side by side

with this the disciplinary purpose of Job’s suffering and its typical signifi-

cance, as pointing forward to the suffering of Christ, are recognized.

Princeton. Geerhardus Yos.

Das Princip des Beiches Gottes. Yon Bruno Ankermann, Pfarrer

zu Lindenau, O. Pr. Giitersloh : Druck und Verlag von C. Bertelsmann,
1899. Pp. 158.

This is the first part of a larger work, designed to collect materials for the

systematic exposition of the social content of the Gospel. Naturally, in this

part, the aim of the author is to lay the foundations in a careful investiga-

tion of the governing principle of the kingdom of God. His method, how-
ever, is not the purely inductive or Biblical one, but rather the philosophi-




