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SERMON LIXXIV,

BY JAMES H. THORNWELL,*
OF SOUTH CAROLINA.

THE GRACE OF GOD SECURES THE PERSEVERANCE OF THE
SAINTS.

Roxans 11:29.  For the gifts and calling of God are without repentance.

ReaL Christians are brought much nearer together by the gracious opera-
tions of a common Spirit than they are often willing to confess. Could they
know each other even as they are known of Christ, they would find much less
cause of “ strife and debate” than they probably imagine. In a spirit of con-
«ciliation, then, I discuss the question of the final perseverance of the saints.

This doctrine has reference to none but Christians; and if the tpresum tuous
hypocrite takes encouragement from it to continue in sin, his fatal delusions

should not be charged upon the doctrine itself, but upon his own perverted
understanding and deceitful heart. It is not a perseverance of hypocrites or
self-deceivers, but a perseverance of those who are truly and really saints;
and that in a state of grace. The apostle Paul concisely expresses the sum
and substance of the Calvinistic views on this point, in Phil. 1:6: « Being
confident of this very thing, that he which hath begun a good work in you,
will perform it until the day of Jesus Christ.” An individual must first be in
a truly saving state—must have “a good work begun” in him, by the gracious
operations of the Holy Spirit, before he can be entitled to the hopes and en-
couragements which this cheering doctrine presents. Observe the terms in
which it is stated in the Westminster Confession: “ They whom God hath
accepted in his Beloved—effectually called and sanctified by his Spirit, can
neither totally nor finally fall away from the state of grace; but shall certainly
persevere therein to the end, and be eternally saved.”

Here it is manifestly declared, that the individuals who persevere are justi-
fied by Christ, and savingly renewed by the Spirit, and, therefore, in a state
of grace, and that their perseverance is a perseverance in this blessed state—
a state of justification—of peace with God—of love to his character—of love
to holiness and of hatred to sin. This, then, seems to be the statement of
the question; that ALL, WHO ARE TRULY SAINTS, SHALL PERSEVERE IN A
STATE OF GRACE. This proposition I shall now endeavor to establish by a
few plain Scriptural arguments.

1. It is necessarily involved in the doctrine of election. 1 know that those
who deny the one, deny the other, but still it is delighttul to us, who sincerely
receive them both, to trace the harmony, and connection, and beautiful sym-
metry of Scriptural truth. Total depravity, effectual calling, gracious election,
and final perseverance, are so intimately blended and linked together, that a
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denial of any one of these cardinal points of faith, must seriously affect our
views of the others. .

In the case of election, there is no acknowledgment in the Bible of those
disastrous and fatal results which human ignorance and timidity have drawn
from it; and if there are serious difficulties involved in it, let it be remembered
that these difficulties arise, not from the doctrine itself in its own intrin-
sic nature, but from the limited extent of the human understandin_g.
The objections to a resurrection from the dead, drawn from the unavoid-
able confusion into which they supposed that it must necessarily throw
those who had been repeatedly married, secemed to the Sadducees absolutely
insurmountable. And I believe that most of the objections to the sovereign
election of God, drawn from the acknowledged moral agency of man, are just
about as reasonable and deserve about as much attention from the humble
Christian as the flimsy cavils of the Sadducees. They are founded in igno-
rance. The owl, it is said, is blind in the day, but does it follow, because she
cannot see, that there s no light in the day? I cannot see how election and
moral agency sre reconciled, but doesit follow, because I cannot see how, that
they really cannot be reconciled? Without presuming then to be “ wise above
what is written,” or charge upon Divine Revelation what that Revelation ex-
pressly disavows, it would be well to inquire, with the docile temper of children,
what the Scripturesactually teach on the subject of election. And if it be found
that they holdp it up as eternal, sovereign, absolute and personal, then the doc-
trine of final perseverance is, not so much a eonsequence from it, as a nece
element involved in it. Such texts as these are not to be discarded with a
sneer: “ According as he hath chosen us in him before the foundation of the
world, that we should be holy and without blame before him in love, having
predestinated us unto the adoption of children by Christ Jesus to himself, ac-
cording to the good pleasure of his will to the praise of the glory of his grace
wherein he hath made us accepted in the Beloved. In whom also we have
obtained an inheritance, being predestinated according to the purpose of him,
who worketh all things after the counsel of his own will.” Eph. 1:4—86, 11.
*“ Who hath saved us and called us with an holy calling, not accord-
ing to our works, but according to his purpose and grace, which was
given us in Christ Jesus before the worldp began.” 2 Tim. 1:9. Compare
2 Thess. 11:13. Rom. 8:29, 30. Rom. 9, &c. From these texts—and many
others might be adduced—we Iearn that election is personal—¢ hath chosen
us”—that is, Paul himself and the “ saints at Ephesus”—for he is writing to
them and not to the Gentiles as such. 1t is unconditional or irrespective of
works— not according to our works, but according to his purpose and grace.”
It is an election to holiness, and therefore precludes the liberty of sinful indui-
gence or carnal security—*that we should be holy and without blame before
him in love.” It is sovereign—¢ being predestinated according to the pu
of him who worketh all things after the counsel of his own will.” But what-
ever may be said in regard to these passages which, in my view, teach election
or nothing, there are facts recorded 1n the Acts of the Apostles well calculated

_to convince the pious Arminian—facts which cannot be avoided without &
sad degree of unfair dealing and shuffling with the Scriptures. I have allusion
now to the case of Christ. There was a plain decree in regard to his death
and sufferings, and yet under that decree the agency of man was exerted in
deeds of darkness. So far was this decree from annulling human responsi-
Bility, that fearful guilt was incurred by the Jews and tremendous sufferings
nflicted upon them. :

« Him being delivered by the determinate counsel and forcknowledge of 1

God, ye have taken and by wicked hands have crucifiedand slain.” Acts 2:23.
« For of a truth, against thy holy child Jesus, whom thou hast anointed, both
Herod and Pontius Pilate with the Gentiles and people of lsrael were gathered
together for to do whatsoever thy hand and thy counsel determined before to
be done.” Acts 4:27, 23.
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Now here it is said expressly that the enemies of our Lord acted only acs
ording to ¢ the determinate counsel and foreknowledge of God,” and did only
what his  hand and his counsel detérmined before to be done,” and yet they
are charged with guilt and wickedness— ye have taken and by wicked hands
have crucified and slain.” So that the apostle was clearly of opinion that
the absolute and sovereign predestination of God, did not take away responsi-
bility from man nor remove the guilt of his transgressions. All the difficulties
involved in the doctrine, or that have ever been charged upon it, are involved
and with equal prepriety may be charged upon this particull);)r case. Election
to grace 1s no stronger a feature of the absolute predestination of God, than
the death and sufferings of Christ, and if all the circumstances connected with
the one could be positively decreed and rendered absolutely certain, consist-
ently with the liberty of moral and rational agents, then all the circumstances
connected with the other may also be determined without the destruction or
infringement of the agency of man. It is sometimes forgotten in the heat of
argument that personal election is not an isolated feature of the divine gov-
ernment, but is only a part of *his eternal purpose according to the counsel
of his own will, whereby for his own glory, he hath foreordained whatsoever
comes to pass.” )

Predestination is a broad principle covering the whole field of the divine
<economy; and it amounts to nothing more nor less than this: “ My counsel
shall stand and I will do all my pleasure.” And unless we admit such a prin-
<ciple we reduce the world to lawless confusion; for it must have been formed
without a plan and must now be governed without & Providence. The wis-
dom and omniscience of God are destroyed at a blow,and the eternal interests
of immortal souls are left to the ceaseless fluctuations of caprice and accident.
To deny an eternal purpose is a virtual dethronement of God inhis own domi-
nions; and the voice of reason remonstrates as loudly as the voice of revelation
against the disastrous and ruinous results to which such a defial must lead.
To admit an eternal purpose is to admit a personal election, in harmonious
accordance with the word of God and the experience of the Christian: And if
a personal election to grace be established, then the final perseverance of all
the elect is involved in election as a necessary element, and must, therefore,
be regarded as equally settled.

2. My second argument is deduced immediately from the text, and is, to a
Calvinist, only e fuller development of the firsi—* The gifts and calling
of God are witkout repentance”—that is, without any charge on God's part.
Even granting,as I am willing to do, that the “gifts and calling” here expressed
are collective and not individual, a general principle is established which se-
cures conclusively the final perseverance of the saints. It is admitted by all
evangelical Christians that tegeneration is an act of God’s grace, and that
saving faith is a gift of God, and that no man can, by his own unassisted pow~
ers, regenerate his own heart, or exercise a saving trust in the blessed Re-
deemer. “ No man can come to me, except the Father which hath sent me
draw him.”  “ Without me ye can do nothing.” ¢ The carnal heart is enmity
-against God—it is not subject to the law of God, neither, indeed, can be.”
“The natural man receiveth not the things of the Spirit of God, for they are
foolishness unto him, neither can he know them because they are spiritually
discerned.” 'The bones in the valley of vision had just about as much power
to clothe themselves with flesh and to assume the form and functions of living

men, as the sinner *“dead in trespasses and sins,” to quicken his heart and
“arise to newness of life.” The views which are given of human depravity
in the Bible, preclude all, even the remotest, regard for the * things of God.”
“The whole head is sick and the whole heart is faint;” that is, understanding,
affections, and will, all are equally “out of the way.” There are so many
multiplied passages of Scripture which bear upon this point, that I cannot see
how the conclusion is avoided that man is “dead in sin, and wholly defiled in
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all the faculties and parts of soul and body,” and as a natural and necessary
consequence, “utterly indisposed, disabled, and made opposite to all good.”
Compare Gen. 6:5. Jer. 17:9. Rom. 3:10—19. Psalm 51:5. Rom. 7:18.  The
ﬁrstmy desires therefore must originate from some other source, beside the
human heart. There must be a thorough renovation, or rather a new creation,
before the dead can be made alive; and the sink of sin, a fit dwelling for the
Holy Ghost. Hence, the Scriptures uniformly refer all holy action or desire
on the part of man, to a previous action of the Holy Spirit. God first seeks
the sinner—the sinner does not first seek God.* It is just as manifest that the
spiritually dead must have spiritual life infused into them before ‘they can
perform its offices, as that the naturally dead must have natural life before
they can perform its functions. Now this infusion of spiritual life, or rege-
neration, is, in broad English, an effectual calling of God’s Spirit under which
the sinner is, and, in the nature of things, must be, passive. It infuses spirit-
wal light into his naturally darkened understanding; it renews the heart to
love and relish what before it hated—the beauty of holiness—and it determines
the will, formerly powerless in regard to good, to holy volitions. This infe-
sion of light, renovation of the heart, and determination of the will, lead the
sinner to spiritual apprehensions of the character of God, the nature of holiness
the odiousness of sin, and the necessity and suitablcness of the blessed Savior,
in whom he consequently fixes his trust. Now the question arises, why does
God effectually call or regenerate any man! Are the motives by which the
divine Being is determined, or the principles on which he acts, derived from
the “ counsel of his own will,” or from the sinner himselt? Not from the
sinner surely. For Paul tells us, “ Not by works of rightcouness which we
have done, but accerding to his mercy, he saved us by the washing of regene-
ration and the renewing ofthe holy Ghost.” Titus 8:5. Here regeneration is
ascribed to God’s mercy; that is, to motives of benevolence inthe divine Mind,
and not to any thing in the subject of its influence. Again we are told that
God “ worketh all things after the counsel of his own will.”  And if regene-
ration be a work ot God, then the question is definitely settled. Besides, from
the picture given of the whole human race, we should be driven to the dogma
of universal salvation, if the originating causes of regeneration were found in
the sinner himself.

From the depravity and inability of man, and the express testimony of
Scripture, the conclusion is established, that regeneration and faith are the
gifts and calling of God; and therefore, according to my text, « without repent-
ance” or clange. The motives of divine action in these respects, are derived
from the divine Being, and therefore, just as immutable and eternal as God
himself. They depend upon no conditions in the sinner, but are acts of mercy
exerted upon him as lost, helpless, and depraved. Until it can be shown that
there is no gift and calling in the cxercise of saving faith, the immutability of
Jehovah stands absolutely pledged eventually to glorily all those whom his
own Spirit has effectually called. In the mean time let such texts as these
be seriously considered: 2 Thess. 2:13, 14. 2 Tim. 1:9, 10. Rom. 8:30.

3. This conclusion is further confirmed by the actual bestowment of the
Holy Spirit as an abiding Paraclete in the bosoms of believers. * And 1 will
pray the Father and he shall give you another Comforter, that he may abide
with you for ever; even the Spirit of Truth, whom the world cannot receive,

* Unrenewed persons ought not to misapply the preceding truth, for when God
in his providence, gives an opportunity to read his word, to hear his gospel, &c.
he is secking them by means which the Holy Spirit can make effectual to salva-
tion. When the sinner neglects or misimproves these means, he resists God;
and sometimes is permitted to remain in a state of spiritual death. And justly
#0, inasmuch as he will not use his natural faculties in crying for help, &c'; and
since God is not under obligations to save any one.—Ep.
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because it seeth him not, neither knoweth him; but ye know him,; for e dwell-
eth with youand shall be in you.” John 14:16, 17. “Know ye not, that ye are
the temple of God, and that the Spirit of God dwelleth in you?!” 1 Cor. 3:16.
Qomparg 2 Tim. 1:14. 1 John 4:12, 15, 16. Rom. 8:11. From these texts, it
is sufficiently obvious, that the Holy Spirit permanently dwells in the besom
of believers as his temple or abode; and the question naturally arises, why
does he dwell there? Let the answer be afforded from the Scriptures.

He is, first, a Spirit of truth or instruction. * But the Comforter which is
the Holy Ghost, whom the Father will send in my name, he shall teach you
all things, and bring all things to your remembrance whatsoever I have said
unto you.” John 14:26. ¢ But ye have an unction from the Holy One and
ye know all things.” 1 John 2:20. Secondly, as a Spirit of sanctification.
“But we are bound to give thanks always to God for you, brethren, beloved of
the Lord, because, God hath from the beginning chosen you tosalvation through
sanctification of the Spirit and belief of the truth.” 2 Thess. 2:13. It is
through the Spirit that ‘we “mortify the deeds of the body,” Rom. 8:13; and
we are “ strengthened with might by his Spirit in the inner man.” Eph. 3:16.
It is also obvious that sanctification is the work of the Spirit, from the fact that'
regeneration is, which is nothing more than sanctification begun, since the
same agent who begins the work ¢ will perform it until the day of Jesus
Christ.”  Compare also 2 Cor. 3:18. The Holy Spirit is also spoken of asa
Spirit of consolation and hope, ns the very title which the Savior gives him
manifestly implies.

Now if the Holy Ghost takes up his residence in the hearts of believers, for
the express purpose of enlightening their minds in the knowledge of the truth,
and sanctifying their natures from sin and corruption, is it supposable thatany
believer can finally perish through ignorance or sin? Does the blessed Para-
clete fail to discharge his office? Is he sent to sanctify, and unable to do it?
Is the power of human corruption too strong for him, and does he leave the

heart in conscious inability to dissolve its bondage? And if the Spirit be,
indeed, as the Bible represents him, a sanctifying energy in the heart, how
absurd are the opinions of those who circumscribe his influence and limit his
operations by previous conditions in the sinner himselft ¢If the sinner will
obey, the Holy Spirit will abide with him.” Whereas the Holy Spirit abides
with him in order to work in him a willing and cheerful obedience. He does
not by any thing in his own heart purchase the Comforter, Christ did that long
ago and sends him by his grace.

Again: the Spirit is represented as an earnest of our inheritance: © Who

hath also sealed us and given us the earnest of the Spirit in our hearts.” 2 Cor,

1:22. «Ye were sealed with that Holy Spirit of promise, which is the earnest
of our inheritance until the redemption of the purchased possession.” Eph.
113, 14. Compare also 2 Cor. 5:5. Now an earnest means nothing more
nor less than a pledge. The Ioly Spirit is given to believers as a first-fruits
and pledge of their ultimate beatitude. If I owe a man a thousand dollars,
and pay him fifty in pledge of the remainder, that fifty is an earnest according
to the Scripture phraseology. Now God, by the gift of his Spirit, has solemn-
ly pledged himself to save all believers, and will he violate this solemn and
self-imposed obligation? ¢ God is not a man that he should lie; neither the
son of man that he should repent; hath he said and shall he not do it, or hath
he spoken and shall he not make it good.”

The doctrine of perseverance has now been viewed in its relations to the
Spirit of God, in his regenerating and indwelling influences, which may be
regarded as the internal work of Christ, and by all these it is, I apprehend,
unequivocally confirmed. I shall now view it in relation to what miay be

“ called the external work of Christ, or that which he does, not in, but for, the

sinner.
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4. Evangelical views of the great doctrine of justification necessarily in-
clude, not only a freedom from present condemnation, bul likewise a free-
dom from all possibility of future condemnation. Tobe justified is not stmply
to be pardoned for our past sins, and then put on our good behavior for the
future. It is a higher and a nobler work than this, and involves privileges
infinitely more precious than this meagre, lame, and miserable caricature.

To be justified is not only to receive a pardon for all our sins through the
blood of Christ, but to be accounted, and “ accepted, and treated as righteous
in the sight of God, only for the righteousness of Christ imputed to us and re-
ceived by faith.” «Foras by one man’s disobedicnce many were made sinners,
50 by the obedience of one shall many be made righteous.” Rom. 519. Ason
account of the transgression of Adam, their federal head and representative, all
his posterity were regardedand treated assinners, soon accountof the righteous-
ness of Christ, the fcederal head and representative of his people, all believers
are treated as righteous. ¢ For he hath made him to be sin for us, who knew
no sin, that we might be made the righteousness of God in him.” 2 Cor. 5:21.
Here is a fair exchange expressly asserted. Christ assumes the sins of the
sinner, and gives the sinner the righteousness of himself; that is, he consents
to be treated as a sinner, in order that the sinner may be treated as righteous.
« Christ is the end of the law for righteousness to every one that believeth.”
Rom. 10:4. Christ has rendered a full and eomplete satisfaction to the law
in the sinner’s place, and therefore the sinner is completely delivered from it
Hence, the apostle tells us, that he is “dcad to the law that he might live
unto God.”  « Wherefore, my brethren, ye also are become dead to the law
by the body of Christ.” Rom. 7:4. Now If the sinner, when he receives Christ,
becomes invested before God with a perfect and ¢ everlasting righteousness,”
how can he be condemned, and if he is as perfectly delivered from the law as
a widow is delivered from the law of her husband, sleeping in the grave, what
is there to condemn him? ¢ Who shall lay any thing to the charge of God’s
elect? Iteis God that justifieth. Who is he that condemneth? It is Christ
that died, yea rather that is risen again, who is even at the right hand of God,
who also maketh intercession for us.” Let the thunders of Sinai roar around
me, and dart their keen and fiery bolts at my head, I can hold up before them
the broad, impenetrable shicld of the Redeemer’s righteousness, and bid defi-
ance to t!leir vengeance. Does the law demand, mn its majesty, a full and
E(:lial satisfaction for all my multiplied transgressions, ¢ Behold the Lamb of

" when the horrors of hell gat hold upon him, and he poured out his soul
an offering unto death, when he bore in Lis own body on the trce the penal
wrath of God, satisfied the claims of eternal justice, and gave his people a
complete deliverance. Does the law demand again, a perfect obedience to all
its requisitions? Behold the Savior’s mantle thrown around my shoulders—
the snow-white mantle of a perfect rightcousness, co-extensive with the olaims
of the law. Now just conceive of a man, having satisfied the penalty of the
law in the sufferings of Christ, and having fulfilled the law in the obedience
of Christ; how can such a man ever be condemned! It is clearly impossible.
«There 1s no condemnation to them which are in Christ Jesus.” ~ Men forget
that églspﬁcatlon is a complete deliverance from the law, as the ground of life
and divine favor. They are too prone to regard it merely as a pardon of past
offences, and consequently leave us, for the future, exposed to all the claims
and vengeance of the law. They secure the past, but make no provisions for
the time to come. But the truth is, the moment I receive Christ, I am par-
doned for the past—completely justified. I die to the law and become mar-
ried to Christ, and am henceforward under the law only to Christ—only as an
index of his will and a rule of evangelical obedience. It is to him that I look
for ¢ wisdom, and rightepusness, and sanctification, and redemption.

To suppose that justification can be forfeited by a defective or imperfect
sanctification, is to manifest a very unpardonable ignorance of both; since jus-

-
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tification entitles us to the joys of life and sanctification fits us to receive
them. By justification I am rendered righteous in the sight of God, and in
sanctification I become the happy recipient of his “saving health.” A man
dies and leaves an estate to an infant child. Now the title of that child 1s al-

- -ready perfect, but its qualifications to receive and manage the estate are de-
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fective, and therefore it is placed under “ tutors and governors” to train and
develop its faculties. Just so in justification: my title to the joys of God” is
perfect, but my qualifications are defective, and therefore I am put under the
training and discipline of the divine Spirit, to prepare me for the * inheritance
of the saints in light.”

Faith is the channel through which, by divine appointment, the righteous-
ness of Christ is received, just as natural generation is the channel through
which the guilt and corruption of Adam are received. Now faith is repre-
sented as uniting believers to Christ, and creating a near and indissoluble re-
lation between them. They become one, even as husband and wife are one.
They are bound together as the vine and the branches; Christ abiding in thém
and they in him. And so very intimate and tender is this union, that Christ
illustrates it by the mysterious union which he bears with the Father. The
bonds of this union are twofold. ~ Christ lays hold of the believer by his Spirit,
and the believer lays hold of Christ by faith. It 1s the grasp of the Spirit
which secures the grasp of faith, and until some power is found adequate to
tear loose the grasp of the Spirit, the case of the Bgliever is safe; for, where-
evfgr he goes, Christ must go with him; and wherever Christ is, there is
safety.

5. The intercession of Jesus Christ affords a strong ground for the per-
severance of his people. In the 17th chapter of John we have a pathetic
prayer of our blessed Redeemer, not only for his immediate disciples and apos-
tles, but for those who should afterwards believe on him through their word.
And if we believe, as he himself informs us, that the Father hears him always,
it seems impossible to evade the efficacy of that prayer in securing the eter- .
nal salvation of his saints. In one of the epistles of John he is represented as
an “ Advocate with the Father;” and in the Epistle to the Hebrews, the effi-
cacy and merit of this part of his sacerdotal office are unanswerably establish-
ed. “But Christ is not entered into the holy places made with hands, which
are the figures of the true, but into heaven itself, now to appear in the presence
of God for us.” Heb. 9:24. ¢ But this man, after he had offered one sacrifice
for sins, for ever sat down on the right hand of God; for by one offering he
hath perfected for ever them that are sanctified.” Heb. 10:12, 14. To sup-
pose that the presence of Christ in the Holy of Holies, his pleading the merits
of his own sacrifice, and his earnest prayers for the salvation of his peoYlle,
should all prove ineffectual in the end, is to make Christ so complete a nullity
and blank in the court of Heaven, as to shock the feelings of every pious
heart. And the erection of a mediatorial throne, which the Scriptures repre-
sent as a throne of exaltation and glory, becomes but a dazzling show and an
empty pageant. The sceptre is powerless, so far as the purposes of a willing
obedience in the hearts of his people are concerned, and the only monuments
of the Savior’s dominion at the Great Day, will be the dust of those who are
broken in pieces by his wrath. Iam free to confess, that the priestly and
kingly offices of Christ become to my mind altogether unintelligible, or, at
least, most wretchedly obscure, if the Scripture accounts of them do not in-
volve the final perseverance of the saints. Christ intercedes for them, but
the results of his intercession are not absolutely certain, Christ rules in their
hearts, but his dominion may be attended with no obedient subjection. It is
all idle to say, that he will rule, provided they will submit. What becomes
of this Scripture? “ Thy people shall be willing in the day of thy power.”
Ps. 110:3; and this, “For it is God that worketh in you both to will and to do
of his good pleasure.” Phil. 2:13, and 2 Cor. 3:5.
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Lastly. There is one view of this subject upon which I have often reflected,
and which weighs as strongly in my mind as any positive arguments in favor
of the doctrine I am supporting. Arminians are driven to their views by the
apparent incompatibility of election and moral agency. They cannot under-
stand how God can secure the salvation of a sinner without infringing or im-
pairing his mora} liberty, and reducing hisactions to a stern system of iron-bound
necessity. Now suppose that there isan impossibility inthe case—that man can-
not be free and God sovereign at the same time—this same impossibility must
extend beyond the grave; and if you blot out the sovereignty of God, and
knock the props of the Christian from under his feet, there is the same dan-

of falling in the heavenly world as there is here. The possibility of fall-
ing grows out of the sinner’s own mind—his own liberty of moral action—and
so0 long as that liberty continues there must be danger of losing the favor of
God. Upon the Arminian hypothesis, it is a_possible, if not a probable case,
that a soul may have basked for myriads and myriads of years in the rays of
eternal glory, and then fall, and fall like Luciter, never to rise again—fall
from the%ei hts of paradise, the dazzling throne of God, into the deep abyss
of hell—-sudgen]y exchange its shouts of praise and alleluiah for the wail of
the damned, and drop the song of redeeming love for the gnashing of teeth
and the fiendlike yell of despair. These monstrous results are necessarily in-
volved in the Arminian theory, and carry along so complete a denial of many
promises of Scripture, that they at once overthrow the whole foundation upon
which they stand. In the language of Newton, “I should expect that the
opposers of perseverance, if thoroughly sensible of their state and situation,
upon a supposition that they should be able to prove it unscriptural and false,
would weep over their victory, and be sorry that a sentiment, so apparently
suited to encourage and animate our hope, should not be founded in truth.”
And if it be so, that God cannot influence and determine the actions of moral
and intelligent agents without the destruction of their liberty, prayer becomes
utterly vain, and conversion is worse than nonsense; the most precious part of
the Bible is swept off at a blow, and the sinner is left, with nothing but his
boasted liberty, to withstand the shock of the world, the flesh, and the devil.
Well might we weep at such a triumph? Just think of the multiplied tempta-
tions with which we are surrounded—corruptions within and snares without—
battling not against flesh and blood, but principalities and powers, and spiritual
wickedness in high places—beset with hell and its infernal host beneath—
allured by the world around us—depravity within us and having no help above
us—well may we ask with the apostle, Who is sufficient for these things?
Ab, verily, none could stand. But unfold the covenant of grace, and read the
promises of God, and how are our hearts cheered with the hopes of victory!
All things are counted but loss for the excellency of the knowledge of Christ,
and we can triumph in the language of Inspiration: “ Who shall separate us
from the love of Christ? Shall tribulation, or distress, or persecution, or famine,
or nakedness, or peril, or sword? Nay, in all these things we are more than
conquerors through him that loved us.” ¢ Our light afflictions, which are but
for 2 moment, work out for us a far more exceeding and eternal weight of

glory. ”»
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