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Strive to enter in at the firaight Gate.
Lvu k=, XIII 24.

U C H doétrines as Chrift taught, his difciples
need not fear to teach ; fuch admonitions as the
infallible Saviour of the world hath given, we are
warranted to give, and need not fear their confc-
quence. When there>re we behold finners, in
gay and numerous multitudes, gliding carelefsly down the
broad way, that leadeth to deftru:tion, while a folitary few
ftruggle in the narrow path of virtue ; what tho’ fome arife
and cavil? What tho’ {ome endeavour to bewilder the pious
mind with difficulties ? We may fafely warn them, as did
our divine mafter ; we need not fear his difpleafure, as fome
pretend, if we perfuade them to ftop their career, to ftrive
and ftruggle, that they may enter the ftraight gate. But,
that you rnay afcertain the meaning of our great Lord in the
text, -— I beg leave to diret your attention to two things,

1ft. By the ftraight gate is undoubtedly intended, the
terms of Chriftianity, or the conditions upon which our
falvation is fufpended.

To be affured of this, we need only reflect upon the figure
made ufe of in the text ; this is more largely and particu-
larlv inferted in MaTT. vii, 13: Both of the evangelifts
without doubt, refer to the fame expreffion of our Saviourl;
| both
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both give the fame idea, but one more fully than the other ;
as in many other inftances befides the prefent : By confulting
both, we fhall therefore get the true and full idea, which
Chrift defigned to convey. MartTHEW only fays, ¢ enser
“ the firaight gate.”” Luke fays, * firive to enter.”” Mart-
THEW gives the meaning ; but ILuke more fully ; that
Luke gives the very words of our Lord, in this part of the
fentence, we may reafonably fuppofe. For firft, it he dcth
not, he certainly conveys an idea, more than was ever n-~
tended by Chrit. A fruggle towards entering is certainly
more than fimply emtering. It appears in the fecond placey
perfectly agreeable to the latter part of the figure, where
the narrownefs of the gate implies, the neceflity of ftriving to
enter it. MaTTHEW mentions one reafon for the direétion,
viz. *“ for firaight is the gate and narrow is the way that
““ leadeth to life ; with this addition by way of alarm,
““ and few there be who find it.>> Luxe doth not mention
this, but another as alarming, viz. ¢ that mary fball feck
““ 20 enter and fball not be able.”

By taking both together, you find our Lord’s direction
atlarge, which is this. ¢ ftrive—ftruggle —be in great ear-
*“ neft to enter the ftraight gate ; for wide is the gate and
broad is the way that leadeth to deft’gRion, and many
go in thereas ; but ftraight is the gate and narrow is the
way that leadeth to Life, and few there are who find it 3
and let this your firife be without delay 5 for many, when
it is5 too late, fhall feek to enter and fhall not be able.”
WHERE, itis eafy to perceive, that man, fince the fall,
is reprefented as by nature travelling in purfuit of happnefs,
butin a miftaken path; travelling in a way which tho’
broad, defcendirgand eafy, yet leads uncrring to the abode
of death. Our divine Mafter reprefents himfelf as one who
filled with compaffion, at the fight of this numerous threng,
oalv moving on to ruin, hath in kis gofpe/ opened a par-
row gate for their reception, which, with the moft difin-
teretied pity, he perfuades them to firive to enter. ¢ The
““ way you arein, fays he, 1s confelledly broad, and you
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are kept in countenance by the multitude ; but—I warn
you, cternal death hath his dwelling thers.  This way
1s narrow and difficule; but life and happinefs dwell bere
Strive and {truggle then to enter.” &c.

By the Araight gate, is therefore intended, the terms of
Chriftianity, or the conditions of the gofpel.  And what are
thele, but repentance and faith? By the narrow way —
T'he continuance in thefe terms, or the progrefs of the Chriflian.
Thefe are termed  ftraight and narrow, becaufe of the natu-
ral corruption and evil propenfities of the {oul, which make
the duties of Chriftianity difficult and mortifying.

To enter the ﬂraight gate then, means neither more nor
lefs, than to beginto be a Chriftian = to {fubmit to the terms
of the gofpel, or to enter a ftate of grace : Remark this
my beloved brethiren, forit will be the foundation of our
difcourfe.

2dly. But to whom is this diretion given ?-~A fecond
particular, which you will pleafe to attend to. Isit to the
faints ? To thofe who are already in a ftate of favour with
Gon, and are already treading the rugged paths of virtue ?
No—It would be an abfurdity, that thofe who have already
entered, fhould be perfuaded to enter. They are not defired
to continue—but to begin ; it is to finners, that the words
are addrefled ; it is to thofe who are in the broad way of fin,
which corrupt nature makes eafy, and throngs with a mul-
titude.

Anp what direction doth he give them ? What advice
flows from his divine infallible hps? What direétion, of
confequence, is fit and proper to be given to all fuch poor
wanderers by nature ? What direétion are his minifters,
here-from warranted to give to the numbers, whom they
behold treading the fame downwardroad ? Why, —** ftrive
‘“ to enter the ftraight gate.”” L.t me remark, my bre-
thren, there is more emphafis in the original word, tran{-
lared ¢ firive,”” than can be crowded into any one Lingliflh
term, AGO.\’I?’ESTHC, Let your ftrife be moft intenfe and
carnclt ; ot only ftrive but ftruggle, as one who would
force
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force thro® a narrow pafs. It fignifies a ftruggling with a
meer agony ; I would render it agonize, and bow every
power of the foul in the earneft attempt, as one who would
fave an immortal foul.

WHaT difference ! What immenfe difference is there
between this advice, and the opinicn of certain modern refor-
mers of doétrine, who infift, that finners cught not to be
put upon ftriving for the falvation of their fouls ; that they
ought not to be diretted to feek for faith, or an entrance
nto this ftraight gate, into thefe mortifying conditions of
the gofpel ; and who brand all attempts to enter upon the
narrow way of Jefus, with the foulet names,

Our Lord commands ; and therefore there muft be cer-
tain itrivings, not only lawful, but the abfolute duty of the
unconverted, that they may enter the ftraight gate,

Bur, becaufe this notion is fuppofed by “fome to be incon-
filtent with Gob’s fovereign difpofal of grace ; iet me take
up a ittle of your time

1. In reconciling the notion of the finner’s {triving, with
that of the unmoved beftowment of grace. And in the

II.  Place, let me anfwer the objetions offered to the
dollrine.

I. Inorderto thefirft, let me lay down a few plain pro-
pofitions, or confiderations ; which being attended to, the
difficulties vanith, and the truths appear reconciled of them-
felves.  And,

1fi. Gon in the beflowment of his grace or fanitifying
the [oul, treats man not as ke would a jtome, in the new
modelling its form, but as a veafonable being 5 by bis divine
power making ufe of motives and means, in changmg bis dif-
pofition. Such rational means and motives, as are in them-
felves fitted to influence the mind, infinite power makes ufe
cf, as the im’uumams in converting the mind, To wnat
Oth\ rend are all the rational and per fuaﬁw calle, to finners
in the gofpel, if they are not to be the mieans in tie hand
of (10') '0' their cor ver fon ? To whit end are fuch glori-
ous profpaéis ot belere them to awaken their hopes ? V}’hy

uch
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fuch awful terror to alarm their fears ? Such powerful mo-
tives to their gratitude ? Such afflittive providences ? Such
inftances of mercy and goodnefs which, (theapoftle exprefsly
afferts) lead to repentance? Are thefe only fent to vex and
difquiet them, without any tendency to bring then to Gob ?
Why do we preach, and you hear ! Why do we perfuade,
and you liften ? Is the whoi~ intent, the only defign of this
to condemn and make miferable ? Gop forbid, that we
fhould harbour fuch a thought! To fuppofe that Gop would
lay and execute fucha plan, the whole defign of whichis to
condemn and render more wretched — is a thought highly
injurious to the great fountain of happinefs,

Now, altho’ we can conceive of Gop’s implanting a prin-
ciple of holinefs into the foul, by his immediate power, with=
out the interpofition of any inftruments, yet we have no
reafon to think that this is his ordinary method. Tho’ by
a fingle fiat the whole creation might have come intoits pre-
fent exiftence and order, yet he chofe to do it in days, and
by diftinét commands ; he faw fit that his {pirit, or his winds,
thould move on the face of the water, &c. altho’ he might
have caufed the whole human race to ¢ in a moment, by a
fingle command ; yet he fees proper to make ufe of inftru-
ments in its prodution.  As in the world of nature, fo in
the world of grace, he ufes his word and ordinances ; they
are the inftruments in the hands of infinite power, to produce
the change ; but they are only inftruments, which without
that power, would never effet it, more than the naked
inactive tools would frame an houfe, without the workman’s
ftrength and wildom. Hence Gop isfaid to ¢ beget us by
‘““ bisword.”’

But hereit is replied —— what is this to our ftriving? Is
there no diftinttion between the means which God ufes with
us, and thofe which we ule with ourfelves?

IT. We anfwer by our fecond propofition, which is, that as
our fouls are rational, and to be changed by the interpofi-
tion of certain motives and arguments in the hand, and fet
home by the power of God; fo it is neceflary, that we fome

B how
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how or other, attend to thefe motives and arguments,  If
this is not the cafe, the Toupinambouys in .i/rica, arc in as
fair a way to be converted by the golpel, as we who have
itin our hands.  If thireis notaneceffity that we diligently
attend to it, there can be no benefit in having it It we
never hear, if we never attend to thele motives and won-
ments, how can they be the inflruments of ourconverfiorn ?
If we never hear, if we never read, if we never meditate
on the word of God at ail; how can that word be the means
of begetting us again? Ip this fenfe undoubtedly, ¢ Faith is
‘¢ faid to come by hearing,—and hearing, by the woid of
““ God.”” Now fays the apoftle, ¢ ow {hall they hear
““ unlefs there is a preacher? and how fhall he preach unlets
““ he be {ene?”? Llhon tae apoltle’s plan, there muft be a
preacher—i:e mnfl preach —we muft hear, attend and con-
Cec, or elle we cannot have faith,  Flere you fee —we muft
be aftive 7r, the matter.  Now, as this1s the ordinary vy
in wach it hath pleafed God to communicate faith, is not
he ver, abfurd, who dreams of getting taich without {uch
attendance and retietlion, and all thofe other things which are
confecuentupon, and neceflarily conrected with 1e? And is
rot this, reafon encugh for us to peifuade mankird, to go
and hear the word preached, te attend with ail therr mighe,
to ftrive by refleflion to fee and feel its force, and fo on
as to other duties? I'his kind of ftriving, you fee, is ablo-
lutely neceffary to faith and biolinels, m the erdinary courfe
of Gop’s dealing with fianers.,

AND we can fee no reafon, why this notion f{lhiould be
objefted to, becaufe there feems to be fomething done in
the matter, which Gop hath not immediately done: Forif
it may be his fovereign pleafure, to makeule of the nflru-
mentality of others towards my conve. fiony I fee not why
ke may not alfo make ufe of the inftrumentality o my own
thoughts and refllettions, to bring zbout that defirable ond.

Axp if we may call the deaiings of Gon with us, by the
inrrumentality of others, The szans of girace s Leant e no
reafon, why we may not alfo term bis doealing withus by our
cwn inflrumentality, the means of grace Klawile,
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Now, my brethren, tho’ fome loudly exclaim againft our
calling thefe means, the way in which Gop ufually confers his
crace, becaufe Cirist hath by way of eminence ftiled him-
it the way, that is, the foundation or procuring caufe of fai-
vation 5 yet, as there is anevident diftinction between ¢he way,
er manner in wkich, and the procuring caufe for whickh; and in-
afaach as we always ufe it in the tormer fenfe, when we
fpeak on this fubjecty T can fee no reafon to change the
trm, a term fo expreflive, until our great reformer of
Chrittianry thili furmfh us with a better.

T conclude this {ection, Altho’ the falvation of a fin-
ner, frem firll to lait, way in a found and theological fenfe,
be termed a wiracle, andis begun and accomplithed accord-
ing t1 the <corking of GOI’s mighty power which be wreug bt
in CHRIST when be raifed him from the dead; Eeu. i 19,
20.  Yer, as it has pleafed Gop to fubject his works in
nature, to the inftrumentality of fecond caufes, and the
~ways of his providence and grace, in their ordinary difpen-
fation, to the rational ufe ¢f means ; we are not to expect our
falvation, or ever the common bleflings of this life, without
ufing the means sppninted to obtain them. There isa wide
difference between what Goo can do, and fomctimes does
n an extraordinary way, and what we, as reafonable crea-
tures cught to do.  And we leave it to our hearers to judge,
whether, according to the inflituted method of divine grace,
revealed in the holy feriptures, and confirmed by the expe-
rience of the faints, it is not as reafonable to hope, that
Gop will overfet nature, and extinguith the fun by a miracle,
for our falvation, as to expett it without firiving 3 and in ail
feafons, whether ordinary or extraordinary, which have hap-
pened in the Church of Goo, the firft evidence we have
ofa finner’s return —is, after diligent ufe of appointed means,
and previous earneft ftriving.  Saint Paur’s converfion was
very fudden, and as miracubous as any we read of, yet the firft
notice. we have of it, is, bebold he prayeth. Actsix. 11.
Theconverfion of thethree thoufand on the day of Penticoft,
ACTS li. 37. was in the way of an anxious cercern for fal-

vation,
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vation; and we read, that from the days of Jonun the Bap-
tit, the kingdom of heaven fuffered violence, and the
violent took it by force. MaTT. xi. 12, And we have no
reafon to fuppofe, that falvation can be obtained upon eafier
terms at this day.

Ogjecrion. Burt if his ftriving is fo neceflary —— may |
he not make a merit of it, and thus the beftowment of
grace notappear wholly free? See here the principal objec-
tion to this {cheme; which gives occafion to our

THIrD propofition, viz. Thereis a wide difference between
the way or marner in which GOD choofes to beflow bis grace,
and the procuring meritorious caufe for which, You may
exemplify this in the cafe even of the faints. How are
faints appointed to get more grace? Are they to be idle,
and carelefly wait, to fee whether a fovereign Gon will beftow
it? No. They are to cry for it, and aét like babes ; accord-
ing to St. PavuLr, they are eagerly to ““defire the fincere
““ milk of the word, that they may grow thereby.”” Now ;
their eager defires, their praying and crying, were it pro-
longed to cternity, cannot be efteemed an equivalent for
one {mile of their Gop. Their defires and prayers are not
the procuring caufe, or the merit for which Gop beftows
more grace : They do not move him to do it, by way of
defert ; and yet he hath appointed this as the way, in which
for CHRIST’s [ake, they may expect it: Thefe ordinances,
are the means he makes ufe of in conveying it ;—Crrist, and
Curist alone, is the meritoitous and procuring caufe.
Thus you fee, there 1s an undeniable diftinétion, between
the way, in which Gob, as a fovereign, choofes to confer; —
and the procuring caufe, for which. And if the faint, who
obtains frefh fupplies of grace in this way, hath no caufe,
and wili never find caufe, to boaft of his having deferved, or
moved Gob to it, by his prayers ; much lefs will the poor
finner, whofe attendance upon the means of grace, is fo

much more imperfect, ¢ Boafliug is therefore wholly ex-
““ ¢luded,’’ |

IF




[ 9 ]

Ir we confider matters tritly, we fhall find that our dili-
gence to cternity, is not a {ufficient payment for a morfel of
bread.— The fmalleft merc; of Goo cannot be repaid by an
eternity of our little fervices—much lefs can the unfpeakable
blefling of a new heart—a blefling, that extends its happy
influence thro’ perpetual ages! I fay, much lefs can this be
purchafed, by a poor worm’s liftening, or praying, or cry-
ing.  Whar! hath it ever entered the heart of a rational
man, to fuppofe, that a few fighs, a few tears, a few mo-
ment’s attendance to the propofals of the gofpel, is a price
to purchafe a forfeited happy eternity ? Gobp therefore being
under no obligation to our merit, even after we have done
all, need not beftow his grace : And this {cheme reprefents
him as fovereign in his gifts, as fovereignty itfelf 5 or as
the oppofers of our doltrine can with, Y ou can conceive of
nothing more fovereign and free, than that which is beftowed
without any foundation of mecrit in the fubject, but againft
meris. It is neceflary that we fhould attend in that way,
but the neceflity of our fo attending, doth not argue any
defert in it, or that Gon is brought under any obligation ;
it only argues that Goo i1s fovereign in chooling the way of
hisbeftowment, and even when we attend in that way, he is
fovereign in beftowing, or not beftowing, as he pleafes.

W therefore cannot ice any caufe our opponents have to
cry out againft the doftrine, as tending to lead finners to
expect, juftification in part, by their firiving, and to leave
only part of their juftification to Curist. 1n this argument
we have nothing to do with juftification ; and fo much as to
bring it in, by way of objeltion, is a grofs impertinency,
and only calculated to blind the unwary.  Juftification can
only be founded on merit 5 and in this affair, we plead for
no merit at all 3 we infift there 1s none.

It is true, the finner, who is thus altive, is lefs guilty
than he who lives in rebellious contempe. But a bare abfence
of guilt—my being not fo wicked for inftance, as Beelzebub,
1s no reafon Gob thould beftow peculiar favours on me 5 it
15 no pofiuve merit, but only a rcafon why I fthould not be

punithed equal to another.
b Bur
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BuT, fuy our oppofers ——-¢¢ Suppofe the man who hath
thus attended and fought for mercy, to meet with his mile-
rable friend in eternity, who had negleéted thus to feck, and
died in his fins; weuld he not have a right to accoft him
thus ? ¢¢ O thou miferable wretch! why dildft thou not
““ ftrive as I did, and have obtained ?** ilinting, that his
hckmg had 1 in fome degree delerved the favour.  We an-
iwer —- thro’ rich grace, the faints have a profpeé of bet-
ter judgments, than to be liable to the ablurd mittake. The
triumphant happy fpirit, would neceffarily fee, that altho’ he
had attended in the way which his foverdign hi . made ne-
ceifary to his falvation 5 yet hus fo attending (altho’ it ren-
dered him, as far as it went, lefs guilty) had no procuring
merit in it 5 and far from afcnbing the praife to himfelt,
his 1edcemer, who procured the bluﬁno would be all his
fong.,

OnLy reafon with yourfelves, and you will find that the
g,lonﬁcd fame, who fits upon a throne of morc exalted emi-
nence, in the world above ; will have juft as much reafon to
“exult over his inferior inend as the {aint will have over the
finner. For Gonb is as {evercign, in the beftowment of {u-
perior degrees of grace, in the ufe of means upon fants,
‘as he 1s in giving grace to finners at all.  OGur opponents
cannot deny this, confiftent with their own fentiments.
And do you think that the moft exalted fpirit above, will
have an opportunity to boaft over the iaferior 2 You need
not alledge, that Gon hath bound himfelf by promife to his
people, and thercfore, there is a difference ; they rmay
{trive and obtain more grace, Gov never acts, Gov never
promifes under the gofpel, but upon the foounfr of rqulty
and merit. If he hath promxftu, it is not upon “the footing
of defert in than, but only in Carist, and that in their
attendance upon the means of his inftitcution.  The faint
cannot deferve the mercy by Lis doings, more than the fin-
ner,  The favour conferred on ]nm, 1s therefore as free
arace, 2s that on the finner 5 and if the f()\uzrmnty and
trcedom of grace, is anargument copinft endeavouring to

obtain
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obtain it, it warsas much againft the faint’s endeavours, as
azainit thofe of the finner,

Trus we {ee, a proper attendance to the plain diftinétion
between the sway in which, end the meritorious caufe, for
which, entirely remaoves all the difficulty about boatting.

Wi, you will fuy -=¢¢ Thereis a wide difference; the
faint can o a tions that are fpiritually good 3 the {inner can-

ot, for he is reprefented as fpiritually dead.  'We anfwer,

this doth not at all alter the cale, as to the fovereignty of

Gop’s beflowment, unlefs it be fuppofed that the {piritual-
lity of thefe a. jons do really ment fuch a beftowment ; but
this our oppunents cannot allow, upon their own principles.
And if thair foiricual a.ions do not juftify, or merit, they
are as much the [ubjeéts of pure mercy as the finner.  This
brings us to our

Fourtir propofition, whichis, ¢ Tho’ the unconverted
can do nothing that is fpirtitually good, yet they can do

what 1s materially good 3 nor is this diftinction vain,  The

matter and  the form of duty are moit obvioufly diftinét.
DPrayirg is the matter of a duty —with fa:th, is the form
of it.  [lzaring is the matter of a duty -—- with love, is the
form 3 doing alms, isthe matter, from a principle of divine
charity, is the form. Where thefe good difpolitions are
wanting, the form of the duty is bad ——tho’ the performer
15 neverthelefs not fo guilty, as he who neglecis matter and
form both.  Now the {inner can pray, he can hear, he can
do alms, he can do things materially good, tho’ not formally
fo. The performance of thefe duties, as a natural man can
perform them, is the way in which Gop vfually confers his
Grace, for Cririst’s fake, altho’ they do not meritit 3 and
fuch pcrfo. mance leaves hun lefs guilty, thanif he did not
rc*form them atall. Theoneisonly animproper comphance,
tie other an open affronting denial.  If this is- not a truth,
then yeu can malie no difference, as to cuilt, between the
n*oft prothgate, and him who is only outwardly moral.
" U'is as abfurd therefore, as it is fhocking, that fome oppef
the ufe of any means, by menin their naturai eftate, under
the notion that thev only render themfelves more guilty,

than
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than they would be without them. Itis not only contrary
to reafon, and fides with the curfed fuggeftions of the wickcd
heart, but opens a door to all licentiouineds,

Osjection, * But will Gon ever reward duties finfully
¢ performed 2’ It isnota reward that we look for in the
prefent cafe ; it is not a reward that we would have finners
expet. They are only to attend upon Gop in the way in
which he ordinarily takes notice of finners, hoping that {o-
vereign pity will deign to light on them, and confcfling that
they may with juftice be abandoned after all.

Our fifth and laft propofition is founded on the reft.
viz. The man wbo carefully attends upon the means of
grace, and fecks for the rencwing influences of the boly Spirit,
hath all the encouragement which fallen finfull creatures
fhould dare to afk 5 but thofe who live in the avowed negleét of
the gofpel bave no encouragement at all.

Firft, As for the tormer, he is encouraged from the gofpel
{cheme. He knows that CurisT hath died to make it pof-
ible for fuch to come to Gob : He knows that he hath pur-
chafed the holy Spirit for that very purpofe ; he knows that
faith comes by hearing, and that Gov ordinarily beftows his
grace by the inftrumentality of thefe means &c. And is
not this a fufficient encouragement to make him attend upon
them?

Secondly, As to thofe who live in the avowed neglect of
the gofpel, they have no encouragement to hope for grace
at all.

Firft, When they look at the general courfe of his pro-
ceeding, they cannot hope from that. As to the motives
and means in the gofpel ; they withdraw themfclves from
them. And to hope that Gop will convert them in an ex-
traordinary and miraculous way, is as abfurd as to hope that
he will change thecourfe of nature.  What if he hath dore it
in a few inftances ? fo he hath alfo caufed the fun to ftand
f1ill, butisit to be expeted that he will always do fo ? and
cipecially that he will make thee a fignal inftance, when theu
prefuming on that, doft make it a foundation to abufe him ?

But
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Bur above all, methinks there can be no idea mord
deteftable to our rational nature, than that propagated by
fome, -— viz. that the moft prefumptuous heaven daiirg
finner, is in as fair a way to mect with Gon’s favour, as he
who is fecking for grace as a natural man may feek.  Nay,
~- {1y {fome, he s in a fairer way—tor, ¢ publicans and har-
““ Jots thould enter the kingdom of heaven, fooner than the
““ felf-righteous pharifees.”

THose publicans and harlots who came to cur Lord wd
fought for his favour, it is true, were ina niore likely woy
to obtain it, than thofe felf-conceited men, the whited {:pil-
chres, who denied him and defpifed the only Saviour of naa-
kind : But to fuppofe that publicans and harlots in gencrdl,
have a fairer profpect than the moral feeker, not only con-
tradits all our notions of Gep’s working on the heart, Ly
the means and motives of the gofpel, which cannot be in
the cafe of him who never attends tc them, but it cafts a molt
horrible refletion upon the very nature of Gor, asit he
were inclined moft to mercy, where the moft abuminable
guilt 15, and therefore the more accurfed our crimes, the
nearer to heaven. O infernal blafphemy ! upon thi: nlan—
go on ye profane ! laugh at heaven, defpife the terrors cf
Gop --~ blafpheme the awful name-— exceed hell itfelf, and
caufe the damn’d t@@hudder at fuperior crimes ! the more
execrable, the more hikely to be exalted, And ye infidels,
ye atheifts of cvery name i ye who moft difbelieve and moft
contemn the gofpel ! ye have the faireft profpects of falva-
tion by it.

It is in vain that you attempt to excufe the blafphemcus
infinuation, by faying that it gives more glory to the «r.ce
of Gon. Is it giving more glory to his grace to fuv, rharit
is readier to alight on a greater tranfgreffor than on a foull
onc ? that the more guilty, the more fit vbjects for his
mercy ? does this give a lovely idea of the nature of the beft
of beings ? we do not deny that he can, and does muke
forne examples of his grace among the moft profligate, o
fhew the happy extent of his gofpel ;*to fhew that Chrift is

IR
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. able to fave even them. But to argue from bence that it is

{ more agreeable to his nature, than to let his mercy fall upon

~{maller tranfgreffors, is blalphemous and talte ; and even to
fay that he makes as many inftances of grace, amorg the
former as among the latter, is alfo {zlle.. The leaft vicious
have no claim to his favour by that, as it s no virtue or real
merit in me, that I amrot{o bad as the cevils Yertofuy that

" the moft vicious are not farther off from Gob, and of conle-
quence that their falvation is not more improbable ; implics
blafphemy. And if the gofpel my beloved, brethren, gives
you any fuch notion of God ; it it renders the falvation of
the greateft finner only as probable os that ot the leaft : O
be terrified ! the gofpel encourages the prefumptuous finner,
and you oughtnot to receive it: Reject then thatimpicus book,
that gives fo falfe an idea of infinite perfection, and ferves to
poifon the already poifoned {fouls of mankind. But rather
blaft the wretched pen, which would palm oninfpiration, doc -
trines of which this is the plainconfequence 3 and thuis, under
the guife of friendfhip, betray the caufe, like Judas.

But to fum up the whole. If Gop ordinarily be(tows his
grace, in the ufe and by the inftrumentality ¢t certain means,
and thereby hath rendered our attendance upon thofe micans
neceflary ; if our attendance upon thofe means, mfers no obli-
gation upon Gop by way of merit, buyfilleaves him fhill fo-
vereign in his beftowment ; If he who Ttrives hath fufficient
encouragement, and he who doesnot hath noie 3 What
fhall we conclude ? what, but that it is reafonzlie and war-
rantable to urgs home the advife of my text upon finners ?
ftrive to enter the ftraight gate.

Secondly, A few objections remain to be anfwered.

Firk, ¢ The eflence of true religion, fay fomc, frems to
““ confift, in an entire willingicfs to return to Gop thro’
“ Curist. Now it appears abiurd to fuppolfe that a man
“ can ftrive to make himfelf willing 3 foritisto be fuppo-
¢¢ fed that we are willing alceady when we frive.”’

We anfwer, common experience may contradict this, for
who knows not, that eften our rational judgment and our
vradtical Judgment, contre i eqeli othicr 2 ¢ What I would,

thie
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« that ¢o I not, and what I would not, that do I,’’ couia
an apofile fay. In my depraved cftate, I often find my-
{eif unwilling to cdo what vy reafon di¢tates, And when I
am convinced that the ways of holinefs are beft in them-
ielves, and lead to life ;--- when my confcience approves them,
and yet I find my heart relutant ; may 1 not fit down and
caimly firive to reafon myfelf into a willingnefs ¢ are not
the peopie of Gon, often obliged to do this when they find
reJuftance within 2 why then may not the finner ufe this
means, and many others 2 and how know you that Gop
will not render them effectuai to thatend ? fo that you {ce,
we may be unwilling and yat {trive, .

II. OsjueTion, ¢ 1he apoftle gave no fuch direttion
““ to the trembiing jailer, who afked, what he fhould do
¢ to be faved.” -

We find Lis reply is only, ¢ believe’’.

Tue apoftie anfwered according to the queftion, which
procecded from pagan ignorance of the terms of falvation,
And fuch alfo fhould bz our anfwer when 2 blind heathien
is folicitous to know what is required of him, as a {fufpend-
ing term of falvation. But it we are afked what is the
molt probable way to have this faith implanted ---- the quef-
tion 1s different, and we muft anfwer as in cur text,

HI. *¢ By 1s not this fetting up a new law of works 2’
yes, if we made our doings the procuring caufe for which, or
the means of our juftification : But when we exclude them
from having the leaft fhare init, and only admit them as the
moft. probable way to get faith, we are not afraid of this im-
putation.
1V. Bur itis objetted, in the fourth place, that *¢ fin-
ners are already fo prone to depend upon thele attempts,
to recommend them to Gop, that it is dangerous to di-
re-t them.”  And if they are prone to turn good into
evil, fl:all we pot therefore infitt wpon their duty ? all that
can follow from this argument is, that we thould be extremely
careful to fhew them, that no dependence is to be placed
upoa any thing but Crrist for juftification,

¢¢
46

(24

V. ¢« Who



[ 16 ]

V. ¢ Waa then maketh us to diifer ? if the firft ftep to-
wards this is our own, may we noi claim a fhare in the
event £°77 no more than the lifelefs impotent tool of the
carver, can claim a fhare in the excellency of a fine perfor-
mance in carving. If the preacher can claim no fhare in the
couverfion of that foul, which without the energy of the
divine Spirit, had remained in the chains of fin, fure the
hearer mutt e filent. Suppofing T laboured under a dan-
acreus difeate, und by the order of my phyfician, 1t became
neceflary thae | thould wait upon him in a certain place ; fup-
pufe rae, in effect, cured by his prefcriptions,— fhould 1 not
Le Linahy’d at, it T affum’d to myfelf any praife of the cure,
becatie T had complied with that order ? Hearer apply i,

Vi. As to thole objeiions brought againft us by a
certain fephftical and fplenetick pen, (with which popularity
jeems to be the greateft crime) drawn from the popularity of
this doétrine 5 they are infufficient and falfe.

1. InsurrrcienT, inafmuch as altho’ we confefs that many
of the diftinguithing doctrines of the gofpel are difgufting
to the carnil mind, yet we cannot thence infer, thatevery
doftrine waich 1s not fo, 1s not a Chriftian doctrine.  Far
many of the do€trines of Chriftianity are fo felf-evident and
really pleafing to the rational mind, that they do nox difguft
even the wicked @ Andthe cafe hath been known, where even
a pagan emperor defired of an auguit afiembly, that the
man Jisus fhould be enrolled among their gods, on ac-
count of fome of his doctrings. But the obje:.1on te our
plan s,

2. Farse. Itis far from pleafing the carnal tafte. The
carnal mind ever hates the diviae fovereignty, And we repre-
{ont the Deity, firft, fovereign in defigning to beltow grace
at all 5 fecondly, fovereign in his conditions ; thirdly, fovereign
i his choice of the way or manner in which finners muft at-
tend 3 and at laft he is fovereign in beftowing or not beftow-
ing at all, even after we ftrive to obtainic,  And this idea
ot the divine fovereignty is at leaft 2s mortifying to the carnal
mind, as that opinion of our oppenents, who reprefent the
mofl bafe of mankind, as near to heaven as the moral fcclfcer

' atter
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after divine grace. I.etnone of us therefore my brethren,
give into that {pecious trap, * and fuppofe that becaufe the
promulgator of fuch pernicious doéirines meets with deferv-
ed contempt, they therefore muft te genuine Chriftianity.

Our difcourfe concludes, with a few remarks upon the
pernicious tendency of the doétrine we oppofe ; and with
a fhort applicationto fuch as our text is addrefled to in par-
ticular,

t. Tredolrine we oppofe, in the firft place tends to give
an unlovely idea of the nature of Gob, asbeing equallyinclined
to have mercy upon the moft abhorr’d, as upon the leatt fo.
And here, be not afraid that it can be replied, that we re-
prefent the fovereign majefty, as actuated by a view of real
merit in the lealt wvicious, which is not in him who is more
fo. We have already obferved, and it is evident to common
fenfe, that my not being fo wicked, is no pofitive claim to
peculiar favours.  An abfence of guilt can only procure an
abfence of punithment, but not pofitive bleflings.

2. THE contrary doétrine reprefents all the means which
are ufed with {inners, under the gofpel, as ufclefs ; and thus
- all thofe calls, thofe motives, thofe tender arguments, ad-
drefled to finners ; arguments in which all the bowels of
heaven feem to found, are to be efteem’d as ufelefs lum-
ber. For unlefs they are to be attended to, of what ufe
are they ? if they are neceflary and ufetul, muft it not be
the duty of finners to attend to them ? and if fo, what is the
guilt of thofe who would prevail with finners to contemn
their duty and to omit, alas ! what they are too much in-
clined to omit already !

Bur, what is moft fhocking —— they who would
difcourage the ftrivings of the unconvertéd, only join with
the reluctant wicked heart, -— and join with the enemy of
Gop and man, toencourage acontinuance in fin, It is well
known, that the carnal heart is only to be worked upon by
motives of profit and fear, that are prefent. If thercfore

* It is imagined, that that argument, from the unpopulartv of the ccéhiine, har had
much influence upon fume unguarded tho' well defizning peifuns,

-
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their prefent profpects, as to the favour of Gob, are wholly
the fanie, whether they ferve their abandoned lufts to the
utmoft, or not 3 whether they feck for divine mercy in the
abftinence from grofs fins, or wholly give themfclves up to
wickednefs then, what fingle motive have we to refirain
them ? It is vainto tell them, that they will be mere mife-
rable hereafter —— Hereafter never affe&s them as the pre-
fent—"They arc void of that faith, whichis the evidence of
things not feen ; and unlefs they have a profpeét of fome
prefent advantage, they will not abftain. ¢ We can but
““ be damn’d,” fay they, ¢¢ then let us fill up our mealure,
““ fince it 1s as probable that in this way we ‘fhall mect with
¢ favour as in any other.”> Thisis the conclufion the
wicked are apt todraw, in fpite of all our endeavours to the
contrary 5 thisis the excufe they plead—and methinks there
3s little need to confirm it, We dare appesl to every wicked
heart here prefent, and it muft confefs, that it frequently
~ rings our oppenent’s doClrine as a plea for its licentioufnefs 5
- and we now call to witnefs the effeéts —the fad and horrible

«ffects, which have followed where ever the fatal doétrinig hath
been preached. “ Only let it be proclaimed from this defk,
“* that the moft vicious are in as likely a way to obtain divine
“¢ grace, as he who is feeking it in a moral hfe,””  And
- you will direCtly hear it in the mouth of every impions de-
bauchee, asa jultifying argument : ‘The fecure finner makes
it a reafon for his carelefsnefs, and contempt of every ordi-
nance: The duties of the famxly and the clofet are negledted s
and thofe who have been baprifed, lead the life of pagans.
Well did you collet your houfhold churches, ye faithful
fervants of the moft-high ! well did you wara your fons and
daughters to turn a deaf car to the preacher, and to aveid
“the fatal rock *

O !'my beloved brethren, it is painful to ice the confequen-

tes which have {ollowed, and which muft follow in places,
where the infernal fcheme hath been broached.  And

We hiave |n‘en”nnd t't [ms worthy perfona haye foupd 'h,: <0 teae b el upon
Fearis, dunm encirine ) o call thelr fatrrdies together, ene wain Ui m iga ot o,
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[V. Waar think you can be the defign of a man, who
takes unwearied pains to propagate it # Can it be to benefit
mankind, by preacling the gofpel in purity ¢ No-~his very
{cheme tends to d;kouraqc thofe who have the greateft
nece{lity for it, from attending upenit.  Can it be to mend
the morals of mankind ¢ No —for the worft, according to
him, in a natural ftate, have as fair a profpc/t of the mercy
of Gop, as the beft.  Canit be to recommend the miniftry
of the gofpcl ? No—all thofe, who have ever fpoken or
wrote before his Ziamportant Self, are in errors—and it would
feem, the whole mmlﬂxy, a needlefs article.  Can it be to
reccommend the gofpel itfelt 7 No—if it reprefents the Deity,
as by nature more inclined, or even equally inclined, to take
favourable notice of the more vicious, as of the lefs 0 ; 1f
1t encourages to continue in (in, by affording only as good 2
profpel to the moft profane as to the Jeaft ; what better
plea, what ftronger argument need the deift with for againft
Chriftianity ? In thort, {irs ~—"The fearcher of hearts knows
what is the defign of a man —— but it becotnes us to be
aware, to be very fufpicious of every one, and of every thing
that in its own nature tends to overfet that gofpel, on which
are founded ail our hopes.

Lt me conclude by earneftly entreating the fecure and
carclcfs, that they will not figller themfelves to be deceived,
erther by the fuggeftions of §wicked heart, by the enemy
of Gop and man; or ¢ven by this—what fhall I name i€ ?
infernal machination.  Ye who are in the broad road to
deftrution, who are urwnlhxm to {truggle in the narrow
paths of virtue and hie! O refle€:—where do thofe oay and
{orightly ways condut you: ? Doth not cternal death hold
his domain before you? Wiy, for afew moments’ guilty
pleafure would you abandon yourfeif to eterral pains ¢ The
g1y mob, it is true, is with you ; but why fhould that
encourage you | ? O learn to look upon them only as oxen,
who tho’ wim’d with garlands, and  playing down an c«fy
P afﬁoe, are «<evoted to Jaughter,

Ta:
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~T'ie Saviour of mankind, hath openedl a fafestieat frum
death. The Saviour of mankind, out of difinterefted com-
affion, invites you to frive.j: cnter the firaight gate,
Your fouls, your eternity join in the important demand ; and
all that fhould influence a rational bging, urges home the
propofal.. In this it is true, yot will'be«oppofed .by the
world, with all its {corn and malice, the fleth wich all its
corrupt inclinations, and by the devil, with every art; his
.long praltifed cunning can invent; and therefore, firiving;
Sruggling, ney agowizing, will be neceflary. Thatcarelefs,,
indolent life will never do. But remembeg, a wholeimmos-
talgy— the love of Jehdvah himfelf is the prize. |
A~p letic not difcourage you, chat Gon, and Gop alene,
-muft be the great efficient. Wereit to be performed by a
man, or even by an angel, you would have {ome room
for difcouragement ; but infinite benevolence, the eternal
fountain of goodnefs and grace, is heto whom yqur fuit is
dire. ed. ' T
LET me therefore conclude with the apoftle’s exhorta-
tion to this purpofe. (Who by the by, ufes our opponent’s
“arguments, to adirect contraiy purpofe to their’s) ¢ Work
¥ out your falvation with fear and trembling ;* for why?
¢ knowing that it is he who worketh in us to will and to
*¢ do,”” and that it is of his owgf* good pleafure.”” Amen !

New-Tork, Fan. 20, 1764,





