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PREFACE
Candid Reader;, | .

Y EEING that Corrupt Principles tend to infect the Hear}
S and Pradtice, it is therefore highly neceflary to bewarg
of them ; we read of damnable- Herefies, as- well as
damnable Practices, ( 2Pet.ii. 1.) Seeing that th¢
main Do&rines of Religion, have, in a Meafure, the fame
Relation-to Piety in Practice, as a Foundation to a Supers
truGture, it is therefore like building a Fabrick inthe Air to
inculcate the. one without having regard to the other. It i§
doubtlefs a commanded and Important Duty to be Valiant
for the Truthupon the Earth, and to contend for the Faith
once deliver’d to the Saints: But how fhall we be able to
comply with this divine Precept, unlefs we know the Truthg
we are tobe Zealousfor? And how can we expeit to
know them without the Ufe of proper Means to that End,
fuch as Reading, Meditation, Ig:aycr ?. . L
Weare commanded to bold- fg}{?/ the Form of found Words,
2 Tim. i. 13. The original Word Hjypotapofis, fignifics
a Scheme or Skeleton.  This plainly intends not only. the Re-
lation and Harmony of the great Truths of Religion to and
among each other, but the Neceffity we lic under of pdx
hering to them ; but how fhall we do this without -Know-
ledge ? To fuppofe that -we need-not know but a-few Prige
ciples, and that the Knowledge of many hinders opr relis
gious Progrefs; is to refle upon the Wifdom md.,Goqducé}
: A § ) ' . . Ty L



The Preface
of God in revealing fo many in the Scriptures: And to fay
in other Words that the chief Part of the Scriptures is Vain,,
or rather Prejudicial ’ to our Souls benéfit, wkich is an aw-
ful Pofition ! If the Do&rines of the Scriptures nced not
be known, why have they been reveal’d ? Can they be of
Serviceto us without our Knowledge-of them ; but poffibly
fome may Obje&t that Paul afferted, he defi'd to know
nothing among the Corinthians . but ]Fsus CurisT and him
cmcxfy d. I anfwer that Place of Scripture is to be taken
comparitively, v/z. That he defir’d to know nothing fo much
among them as Chrift and him crucify’d, he defird to
make Chrift in his Perfon, Natures, Offices, Relations, and
Sufferings, together with the Benefits thereby purchas’ d the
%rmupaf Subje@ and ‘main Scope of his minifteral Labours.

e defir’d to make all his Sermons on every Subje@t tend
to promote. the Knowledge of CurrsT, Love to him and
Faith in him. Neither is it unufual in Scripture. to take
abfoluté Expreflions in a. comparative Senfe. . Thus the
Almlghty fayeth, That be will have Mercy and not Sacrifice,
§'e. rathet than Sacrifice. Now if we take the’ aforefaid
Sénpture in another Senfe, viz. That Pantdefird to know
nothing more than the Dottrine of Curist’s Crucifixion :
This tends to caft contempt upon the c‘hxef Part of the
Scrxpturcs and renderthem vain and ufclefs. " And itis like-
wife Contrary to the Apoftles Practice, for he prmch d and
wrote by divine ' Infpiration'many other Truths ; ; and furely
he may be reafonably fupposdto know hlS own Intention
beft.

“Ttisindeed cur Wifdom and our Duty to proportion the
Degree of our Zcp!, for “the feveral Truths of Religion ‘to
their refpective” \Vcwht And Place in ‘the Chriftian Svﬁcm
but without Know! ed"rc. and Judoment this is Impm&lcable
We are enjoyn’d to continuc in the Faith, grounded and

o fettled:




‘ The Preface. .
fettled.” Col. i.724.- Butthow' cdh ¢his be' eapetéd without
the Knowledge of the Do@rines of Faith, can we" ¢éontinue:
in that - which we know . not ¥ Surely Ignorafice-' is’ the:
Caufe of Unfteidine(s “Iri’ the' Ivinciples “of Religlon ; bew
eaufe of this; fore are like Childven toffed to “'andt fho; ' and
carried about with every Wind of Dolirine, by the Slght' oft
Men and cunning Craftinefs, whereby they lie in waitto de-
ceive, (Epbef. iv. 14.) It is nonew Thing for falfe Teachers’
by geod Words and fair Speackes) fo ‘deceive the [ Hedrys: off
the Simple, (Rom. xvii18.} The falfé" Apoftles enfnar’d the
Galatians by great Shews of Piety and: Affeion to them, as
well as by unjuft ‘Refle@ions againft faithtul Minifters. ‘Gal.
iv. 17. They zealoufly affect you, but not well, yea they would-
exclude us that yow might affelt’ them. A R
Surely our Eftablithmentin the great Principles of Re-!
ligion, tends to the Glory of God and our own growth in
Goodnefs. ‘This is our Excellency, and indeed it is one great-
End of the Gofpel Miniftry. (Epbef. iv.11,~--13.) 'Wheres-
asthe = Contrary tends to- the -Difhonout ‘of God : and our!
felves, and much Mars our Growth i i Holinéfs v ‘For howr:
can a Plant thrive that is often mov’d ? Is it likelythat thofe
will glorify God by fuffering for Truth who .know it not ¥’
Let us therefore abhor.thefe Popi/b Principle’s, viz. That
Ignorance is the Mother of Devotion, and that it is our Duty
to believe implicitely or fimply, Surely without Know-
ledge the Mind canniot be good. Acquaintance with the
firft Principles of the Oracles of God enriches the Mind
=nd isaLamp to the Feet. The Knowledge of divine Truths
in their due Seriesand Conneé&ion, much confirms our belief
of them, and thereby inflames our Love, and Influences
eur Practice. To help forward that good Defign I have been
induc’d to offer the following Difcourfes to publick View ;-
and would entreat.the Reader to perufe the whole before he-
) condemns.
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The Prefacer: |
condemnya Past,. that' {o he mayhave an . Oppertunity of
Jjudging for himfe]f whether the Truths therein contaig’d do
not harmonize among themfelves, and tend to promote the
Glory of God gs; well as. the Creatures felf Abafement and
etcrnal Happines, . And. if they be found attended . with
thefc Characters, are they not worthy. of Credit and Accep-
tance ? Surcly the DoGrines of Religion fhould not be
judged of according to the prejudives of cur Education ox
corrupt, ‘Byaffes -of Pafiions but, calmly and. impartially

/ vygghped in the Scales of Seripture and Reafon, * For Truth,
will not vary according to our Humour : It is therefore un«
doubtedly our Intéreft to know it, whether we like it or not,
In the méan time we fhould beware of refting fatisfy’d with,
the DoGrinal Knowledge of Truth, without fecling the ef-.

~ ficacious Influence thereof upon Heart and Life, for fuch as

* kmw their Maflers Will-and do it yot, muft expelt to be.
beaten with -double firipes. Now that the following Sermons -
may be bleffed of the moft high God, to the equal promo-
ting of Truth and Holinefs, is the carnelt Defire and Prayer
of thy Servant for Curisir's Sake, ‘ , ‘

- Philadelpbia, = . . - 'G. TENNENT.
Fune 23. 1744. :




- The Fext Explaind, . 3
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. SERMON L.

/

1 Corinthians,, x.. 37. .~ . -
Whether therefore ye eat or drink, or whatfocver ye do, do.
all to the Glory of God. '

- mands enquiry and. deferves Attention, is their Form,.

or in other Words, the Prineiples we act from,. and

Mark we aim at in them. Thefe are the Ingredients:

that do chiefly conflitute their Goodnefs or Malignity ; and

thefe that God, who is a.Spirit, principally regards ; exter~

ml Services without the Heart, will not. be accepted of by
God. (Gdl. wi. 15} . o o

It is much. to. be lamented, that, the generality of Mankind
feem to be- fatisfied,. if the furface or matter of their A&ions:
be good,. without fearching into the Spring. and Scope of
them ! But unlefs Gop be principally Eyed in what we do,
however - fpecious our .A&ions may be, we do but bring
?rth Fruit. to. ‘ourfelves, and fo are, with Epbraim, empty

ines. :

Now the great. Mark at which we fbould aim-chiefly in all
our Afions, whether Natural, Civil or Religious, is the
Glory of the moft bigh God. And this indeed is the Point. of
Truth, which our Text exprefly affests, Bbether therefore ye
¢at or drink, or whatfoever ye da, do all to the Glory- of God..
I Gods Glory fhould be our main Mark, even in our na-.

B2 ‘ . turakl

THE Principal Thing in human. A&iens, that de-



P Tbe Natare und Kinds of Gods-Glory

tural Actions, fuch as eating and Drinking; how much more
fo fhould it be of our Religious ?
Now the Method I purpofe to u{c in the Profecution of
this Subje@, is as Bollows, viz
I. I fhall endeavour to thew, 'wﬁat are tbe Kinds and Na-
sure of God's Glory.
/II What ss fuppofed by, and imply'd in our aiming atGod's
ory.
. IIL I purpofe to fhew, "bow <we ﬂ)ould Ghrify God.
IV. Why we flould aim at bis Glory as our chief Mark in
&l our Actions. :
V. Anfwer Objections to the Contrary : And tben prorced to
Jome praétical nprovement of the whole :
I return to the firft propoted, which was to ﬂxew, the Kmds
and Nature of God's Glory. And here it may be obferv'd,
that the Glory ‘of God is twofold vxz, Effential and De--
clarative, :
" The Effential Glor;y of God confifts (at leaft - principaly)
in’ the infinite eminence of the Supream Being. “As Ho-
nour and Praife is due to any excellent ‘Good, fo Glory
due tothe moft eminent; row the higheft or inoft tranfcen-
dent Eminence belongs to God, both on the Account of
his Effence and Attributes, he alone is Jfebovab, infinite in
all poffible Excellency, his PerfeQtionis are underiv’d, immenfe
invariable and etermal : Whereas the excellencies of all Crea~
tures are derived, limited, dependant, variable, and therefore
not worthy to be compar’d with the divine Atributes. Now
the fuperior Eminence of the fupream Being, is the Founda-
tion of all the divine Glory, for wlsxch he deferves to be efteem’d
and prais’d by his Creatures, and therefore he iscall’d tbe Fa-
ther of Glar ; (Ephef. 1. 17.) The King of G[orj, (Pfal.
24. 8.) Tke or of Glory, (A& 71 2.)

Some



The Kinds of God's Glory e{cplqz'ﬁﬁd.,, : 3

Some Divines are of Opinion; « that to-the gffential Glory
“ of God, befides the infinite Eminence already {poken of,
“ two Things concur, namely a certain brightnefs of that
“ Eminence, together <with the Knowledge of 1¢. To illuftrate
“ the firft of thefe, they mention Ifu..35. 2. The Glory of
“ Lebanon fball be given anto it, the Excellency of Carmel and
“ Sharon, they fhall fee the Glory of the Lord, and the Ex-
“ cellency of cur God. Hencethe Son of God is faid 20 be
“ the Brightnefs of his Fathers Glory, Heb. 1. 3. And hence
“ the Glory of the Lord is jaid to fhine round about the Shep-
« kerds, at the Time of our Lords Nativity, Luk. 2. 9. And
“ hence it is, the Almighty is faid to dwell in Light, which ne
« Man can approach unto, 1 Tim. 6.16. Which Brightnefs
* does- not {o much dazle the Eyesof the Body, (as-the
“ Sun doth) as of the Mind ; tho’ according to the Acy
“ count we have in Sc-ipture, of fome extragrdinary, Ap-
 pearances of divine Majefty, there was fometimes an
“ outward brightnefs added, to be as it were a fymbol or
«“ Sign-of the divine Prefepce. . ' ' - e
“ But the other Particular which concurs to the divine
* Glory, is the Knowledge of his Eminence ;5 heace "the
“ Face of God is call’d zhe Face of bis Glory, Fudg. 24. 25.
“ and his Name s Glorious, Matt. 6. g. becaufe by :the
“ Face and Name, the Majefty and Eminence of a Thing
“is known ; this Knowledge in the utmoft Perfection
“ belongs only to God, who on this Account is faid ¢o dawell
“ in Light inacceffible, which no mortal Eye bath feen or can
*¢ fee 5 neverthelefs a more imperfect Knowledge thereof by
* God’s Word and Works, happens to Creatures in various
* Degrees, 1 Cor. 1312, Now we fee thro’ a-Glafs darkly,
* but then Face to Face.” Butto proceed, . - ' ..
The declarative Glory of God confifts in the Manifeftation
¢/ the Former, cither objectivaly by God himfelf, “in - fure
nifhing



é What is fuppos'd by aiming at Gods- Glory

nithing us with matter for Praife, i all the Fruits of his:
Bounty towards us and. others, and- particularly by engrav--
ing in legible Charalters, the Footffeps of his divine Per--
fections, in his- Word and' Works, which induce: intelligent
Beings to ‘Praife him ;- andhence the- Fravens are fuid to de-
clare God's Glory, and- the Earth bis bandy Work. God’s Glo--
ry is likewife manifefted by rational Creatures two Ways,
namely actively and paffively. Aftively when with. defign,
they admire, adore and cxtol the divine Perfections; and
fay with the infpired. Apoftle;, Rom. r1.33. Othe Depth I
of #he Riches; ofthe: Wifdom and: Knowledge of God, how-
unfearchable are bis fudgments, and bis Ways pafl finding out 2
‘The wnfearchablenefs of the divine Attributes deferves our
wonder,, and! theird/vinity our religious Reverence. God.
is glorify’d pafivly By intelligent Beings, either with Defign
when they fuffer patiently and chearfully for Truth and Du-.
ty, or without Defign when they fuffer for their Sins as Ma-
lefattors,. furely. the Glory of God’s Juftice:isknown by the:
Judgment which he executeth. I'progecd to the. '
“2d: Propog’d, which was to fhew what 75 fuppos’d’
and imply'd: in, our aiming at God's. Glory, as our bighe/
Mark. And; - : : _
ift. It fuppofes that intelligent Beings aGting as fuch, defign.
fome End, which induces them: to concert- and improve.
fuch Meafures as have a dire& Tendency: to compafs the:
End they propofe.” | g
2dly: It fuppofes: this, viz: That the ends of A&ions may
be various, yea and lawfully {o, viz. Supreamand Subordinate, .
if our higheft End be right, we are fafe; altho’ with alefs
.degree of Love we aim at lower Ends; which are'in them-.
felves lawful ; for thingsthat are Subordinate, do not clafh
‘er oppofe each other, e. g. inour natural and civil A&i-
ons we may aim at our bodily Support and Comfort, it in
- o the:



Wiat i3 imply'd in-aiming at-God's'Glory. 7

the'mean Time we make God’s Honour our principal Mark,
And fo in our religious Ations we may, yea we ought to .
aim at our own.Salvation as an End, if fo be, we in the mean
‘Time prefer God’s Honour and Glory, to .all our Interefts in
thisand the other Warld, itis well, .
3dly. It Suppofes this, viz. that the laft End can be but
one, oftwo equal Ends or Marks, neither of them wou'd
be the laft, or Principal. When two Ends unequal in might
and Dignity concur, the Laws of Reafon and Juftice re-
quire a Subordination ; namely that the Inferior {hould give
place to the Superior. : o
But our aiming at God’s Glory in all our Ations, as our
higheft Mark and End, implies thefe Things following, viz.
ift. A faving experimental Knowledge of God. Untill we
have an afte@ing Heart humbling Knowledge, of the divine:
Perfections by Faith, we are not difpos’d to love him aright,,
and diret our Aions to his Honour : For as the proverb
is, (ignoti nulla capido) after an unknown Thing there is no
Defire. ' ‘ 7 S
. 2dly, A firongand tranfcendant Lcve fo God, becaufe of
his effential  Excellency and communicative Goodnefs ; as
we cannot love God fupreamly, except we know him, fo
we capnot aim at his Glory as our higheft End;’ until we
love him with a Superior and tranfcendent refpe¢t ; for our

aims and defires tollow our Love, and are proportion’d to
the Degrees thereof. : : L
3dly. - Our aiming at God’s Glory, as our higheft Mark in
allour Ac&ions, implies our prefering bis Honourto all -our.
Interefls, whether on Earth orin Heaven, whether of Bo~
dy or Soul. As Love to God follows naturally after the
experimental Knowledge of God, (in the manner before men-+
tion’d) fo ourprefering God’s Honour toall our Interefts,
follows naturally and neceffarily after, and flows fromLthat
ove



8 -~ How we fbonld Glorify God.

Love to God, which is fuprcam and tranicendeént in De-
gree. If welove God above ourfelves, with all our Souls
and Strength as Fehsvab requires, we fhall be eafily induced
to prefer his Glory, to all our Interefts of every Kind. And,

4thly, It implies, cur referring all wwe doteGod, his Honowr
end Glory 5, defiring more that God fheuld be thereby ghrify'd,,
then after any benefit accruing to ourfelves. = The,

3d. Propos’d comes now to be confidered, which was to-.
thew, bow ace flowld glorify Ged ¢ Here 1 fhall mention a
few out of many Inftances, that might be enlarged: up~
on. And,

. We flonldglorify God,by profefing Lis Truth before
Men, at all Times and in all Places, whatever Contcmpt:
and Hardfhips we are expos'd to thereby " notwithftanding,,
if we are atham’d. of CuristT and of his Trubs, in this adul--
terous Generation, we may expect that he will be athamed:
of us, when he comes in the Glory of his Father with the.
holy Angels. My Dear Brethren, we fhould be valiant for
the Truth upon the Earth, and contend earncfily for the
Faithonce delivered to the Saints. O let us not betray the
facred Depofitum of Truths that is in our Hands, which has:
been tranimitted to us,thro’ much Expence of the Labour-
and Blood of our Anceftors; to adhere firmly to the dear
and precious T7uths of CHRIST in the Time of a Fempelt;
when many make Ship-woreck of the Dollrines of Faith, ‘and
a good Confcience, and arelike foolifh Children” fofi’d about
with every wind of Doltrine, by the Craft of thofe that lye in
wait to Xv'a’iw,, is truly Nobie, and reflects Glory and Ho-
nour upon God and Religion.. o :

2dly. e fleuld glerify Gedby confeffing ovr Sins agreea-
ble to Yoflua’s Council to Achan, Joth. 7. 19. by this we
Acknowledge, and thereby Honour God’s  Jufice, Iisliucf,

Vi T}Ufl"



Boio ve . fhauld Glorsfy God, - . &

7 mtb Ormniéfcience~~~By this we owa that God mws(w
feeret Sins and might juftly damn us for them, &c.".

sdly. We fhould glorify Gad, bya Stroug Superlatwe wzd

pajfionate Love 0 him, above all others, with devout ffaph,

Pﬁﬂmyg. 3§ Whombave 1 in Heaven but thee? and. t:bmem
wene upan Earth that I defire ?Mex thee!  And, . .

4thly. 3% fhould glorify God, by a firm Faith and Hage 3 n
the Wordof bes Promife, with blefed .Abram, notwithftand-
ing of the moftdark and contrary Afpects of divine Pravir
dence, Rom. 4. 18. 20. #ho againft Hope belseved in -Hpe,
——~He flaggered not wt the Promife of God thre’ unbelicf; but
was flrong wn Faith giving Glory 46 God.  And,

sthly. We fraudd glorify Ged, by obedsence ¥o Gods command-

ing and &fpofing Will.; to the firft attively, and to the lagter

pajfively. Now our Obedience thould be bumble, thaubfdl,
chearful, charitable, frustful, . kbeavenly; with. .Abnas, sue
fhould ever look upon our felves, #0'5¢ lefs than theLeaft of all
God's Mercy's, and with Paul far lefs then the leaft of alliSaints:
When ‘God gives ys.the comfort of Mescies, we thould give
to God the Gloryof them; with theMan who .was -healed
of his Leprofie, who we aretold..Luk.7. 15. turned back and
Zlorified God 5 with the Treafurer of the Queen of Candace,
we {hould gowrsnaurtV/ay rejoicing. And does not Solomon in-
form us, that our:Obedience - theuld be attended with-Chari-
ty 2 Prov. 3..9. Honour the Lord with thy Subfiance, andwith
the firft Frusts of all thine Increafe 5 fo _/7';111 thy Barns be filld
with Plenty. andthy Preffesbirft out avith.mew ‘Wine. And
does not ourLord inform us, that herein is. hisFather glori=
‘Sied, that we bring. fursh much Frust, Joh. 14, 8. :Bya pu~
Fity . and heaven!mefs of i Converfation' becoming the G
God -is much glopify’d! 1:Poter 2. 12. Having. your> Corle
werfarion bouglt amopy ithe Gentiles, shot hereas. ;ﬁ? Jpéak a-

gasnft yow as.evil Doers, tbey-may by-your good. aubiok
shey



D

ro Wby we fbould aim at Gods Glory chicfly.

they. fball bebold 5 glorify God in the Day of Vifitation. Mat. -
5. 16. Let yonr- Light fo fbine before Men, that they may fee
your good Works.and glorify your Father which is in. Heaven.
And it is likewife much to. the Honour of God; when. thofe
that profeﬁ; his Name, chufe rather to fuffer then Sin.- 1 Peter

4 14. If ye be reproached for the Name of Chrift, bappy are-
ye, for the Spirit-of Glory and of God refleth upon you ;. on their
Part be is: Evil fpoken qf, but on your part be is glrifid:
I now proccedtothe,

4th. ‘Propos’d, which-was st fhew, why we /]:ould am at
Z‘bc Glory. of Ged'as ous chief - Murk inal-our Altions? -

It istrug efernal Salvation; ot out enjoying God- (which
ﬁtppojés our Propriety tny.or xightful claim to God-as ours 3 and
7mp 1es owr: Communion. with bim here imperfectly; andin the

Lifeta:come . perfectly) is a:great Motive of religions Obedience,,.
the Expettation: ther¢af fhould;: doubdcﬁs mﬁuem.e and: ex~
‘cite us in the Service. of" God..

- And moft certaindy: there i isa C'mneé?toﬂ between glorzﬁ*
mg and: enjoying. God,. fo: that he-whorightly performs the-
former,  is. not like toAnifsthe latter. Pk .23 B%hofi offer~
‘eth. Prm/i’ glorifieth me. i And tabim that ordereth bis Conver--
jatwn aright, will 1 fbew the Sakvation: of God. -

"The enjoying of Godmaybe likewife. calld an End, and:
that properly,. (but-a Subordinate one) which we . may. and

ought- ta' aim at-in our religious Obedience. Andit is doubts
lefs.an. End, the Higheft in its Kind, and.wext, in Otder, Dig~
hity. and Importancc, to- that ‘of the. Glory- of God. On
this Account the venerable Aflembly at Weftmin/ler in- their-
larger Catechifum, call it the bigh:/t, End of Man.; it is certainly’
that, ‘which mtellx?entr chgs {hould feek after next,-to the
dwmcGloxy “The Aﬁlmbly did .ndr defign-to-put thejafores
faid-:Ends 'upon d Paz or eqjirdl - Balanee, by their Anfwer
to the -firft Queftion: in their (,atechxfms, in. which they arle

botl:



. Tbe Weftminfler Aferdly's Anfwer explain’'d: 1.

Dboth mention’d together; Ne,; by no “teans, they intend
only to reprefent the Connectien fubfifting between them, as
well as their infinite Moment and -Importance, and the Or-
der in which we thould feck afterthem ; which is evident
from their -différent Manner of wording them, the Order
in which they place them, ‘and the Scriptures they bring for

- the Confirmation’ af what they offer upen thisHead. In the

Larger Catechifin the Queftion is worded thus, #hat is the
<bief and bighef} Endof Man. God's Glory they fignify by
their Anfwer, 15 #be chief End of Mans and enjoying God
fully, the higheft End; 4 . (as has been before obferv’d) . of
its kind, next to the other : Their giving the Gloryof God
the firft Place in their Anfwer, fhews that they prefer it in
point of Dignity tothe other, altho’ thofe Ends are snféperably
connelied together, (inthe Manner before mention’d) yer they
are realy diftinguifhed : It is one Thing to aim at Gods
Honour, and another te aim at cur own Gomfort, as the..a-
forefaid Ends are diftinguifh’drealy; for one may aim at
his own Comfort, and have no tru¢ regardtoa Gods Glory
at all, therefore they cannot be both Supream ; but one muft
be Chief and the other Subordinate or refer'd toit. = -
Now that the Glory of God is the cheif End (above all
others) at which we fhould aim in the whole Courfe of all
our A&ions, will appear bythe following Arguments, viz.
1ft. It is butreafonable that-that End, for which Man and
all the other Works of God were principally made, thould
be Mans chief End : But the End for which Man and all
the other Works-of God were principally made, was cer-
tainly theGlory of God, as the facred Scriptures exprefly tefti-
. See Prov. xvi.iv. Rev. iv. Xi..Rom. xi. xxxvi. Surely
Febovab is the beft Judge of the End, for which he has
made his Creatures, and to which he has adapted them,
feeing his Underftanding is infinite. -
‘ - adly.
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" 3dly. That which God .eoinmiands 08 to aims at prin-

-éipally, &nd profecuts -unweariedly, -is doubtles the chief

Fnd of otir Actions; but that is the Glory of God, as the
Wotds of our Text and other Places’ of Scriptare do nm-
nifeX. Whether theréfore ye vat or drink, or whatfoever
ye do, do all to the Glory of God.. See § Pet.iv. 11. Rom.
%i. 2b. God’s Authority of commanding his Creatures,
is founded upon the fitongett Claims of Right; namely,
crcating, redeeming; protecting and providing Goodnefs. (See
Pf cili. 3. PfIxvi. 8gu 1 Cor. vi. 19, 20.) Febovab has
4n abfolute Controle over -us, becaufe -we are the Produ&t
ot his Power, and Monutnents of his Mercy ; and there-
fore we cannot without equal Injuftice and Ingratitude,
difpute his commanding Authority. - :
" ‘adly. 'Fhat ‘which the Saints.of the old and new
Telkarnent principally defird, -is the laft End of acting
¥ right) but this the Scriptures inform us, was the Glory
of :God, by the following Inftances or Examples, viz.
of Mofes who was willing rather to-be blotted .out - of the:
Book “that God had; written, ther that Ifrael fhordd be - de-
froped. {Ex. xxxii. 12, 32.) and the Reafon was. becaufe
'God’s Name would have -been 'reproached among the
Heathen, by their Deftruction ‘as he himflf elfewhere ob~
ferves. 'How much was the Pfa/mifl occupied. in extolling:
the divine Praife "and Glory, arid ¢xciting others thereto ?
"Yea fuch ‘was the Flame of his Devotion, that he even
fammons’d the inanimate Creation to confpire in celebrat~
jng the divine Honoar? How memorable likewife to
the fame Purpofe are the Words of Afaph Pf. Ixxiii. 23.
Who bave Iin Heoven but thee, -or-on Earth that I defire

* Qefides thee 2 In thofe Words it appears that he preferred

God himfelf, and by eonfequence his Glory to Heaven
and the Comforts of it! Nebemiab, Jebofophat, and E‘lax;
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féb allo expsefs ' generous and paflionate folicitude refpeét-
ing the Name and Glory of God, Nebemrah i. 11. Be at-
tentive to the Prayer of thy Servants, who defire to fear

Name. What wilt thou do unto thy great Name faid
Jehofaphat 2 T bave been jealous for the Lord God of Hafts,
faid Elijah t 1 Kings xix. 10. How empbhatical and vehe-
ment are the Woids of Paul, Rom. ix. 3. For I could wifl
that my felf were accurfed from CHRIST, for my Brethren
my Kinfmen according to the Flefb, I may add the Ex-
ample ofall the Saints of the firft Age of the Gofpel Dify
penfation, who lived not to themfelves, but to Chrift wha dyed
Jor them ! 2 Cor.v. 25.

4thly. ‘That which all other Ends ferve as Means, muft
needs bé the chief and laft End ; but this is the very Cafe
in refpect. of the Glory of God, cur Eletion, Remiffion,

som, Redemption, Saultification, Salvation, &c. s 1a

the Praife of God's Glory, Ephef.i. 3, 4, §,-—12.

sthly. That which hath an after End, is not the laft
and chiefit felf, but our enjoying -God hath an after End,
namely, his Ghry, and therefore it is nat the laft an
chief. (See 2 Thef. i. 3. Rew. xix. §.F o

Seeing that the great God himfelf is the beft of Beings,
and is felf exiftent, it is therefore neceflary, that he fhould
be his own laft End, for it would be abfurd for him~
to aim at any Thing below himfelf, \or his own Glory as
his chief End ; but all Things befides him are below him,
and therefore cannot be his principal Mark, -

6thly. ‘That which is the beft Good, ocught to be the
Iaft and chief End of our Adltions; it is contrary to Rea-
fon to make a lefs Good our laft End: For that would be.
to prefer, a lefs to a greater Good. Now that the Glory
of God is the beft Goed, appears evidently from the Al-
mighty’s making it the chicf End of all his Works, 'zo
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fay that Yebovab did not choofe the beft Geod for his
principal End, would be to charge infinite Wifdom with
Folly in his Councils and Condué&, which is as ridicu-
lous as it is blafphemouns! The divine Glory appears like-
wife to be the beft Good, becaufe of its near Relation, to

the beft of Beings.

7ihly.  He who brings forth Pruit chiefly to bzmjé/

an empty and baren Vine, Hof. x. 1. Zec. vii. g, 6. IJ/Zm!
ye fafted,—did ye at all faft unto me?2 When ye did eat and
drmk—--dzd not ye eat for your felves and dzmk Jor your
Jelves? Now he who in ferving God aims at the enjoy-
ing of God, as it refpects himfelf, above the Glory of God,
he brings forth Fruit to himfelf, and not toGod: For he
aims at himfelf chiefly, and not at fehowah. Neither does
the different Kind of the Benefit, alter the Cafe ; for both
temporal and eternal Benefits, as they. refpet us under
the Notion of a laft End, are of the fame Kmd and do

differ but in degree.
8thly. If we ought to love God above our felves, - than
we ought to prefer his Glory to our Happinefs, for Love
when it is fupream, includes both the chief Efteem and
Profecution in AffeCtion and Practice. (See Cant. v. io0.
Phil. iii. 7, 8. P[ Ixxiii. 25, 84. P/ ii.) But ‘it is evident,
that we ought to love Ged above our -felves, from thofe
Words of Curist, Mark, xii. 30.31. in which is explain’d,
. the Scope and Subftance of the firft Table -of the Deca-
logue, or ten Commandments ; there we are enjoyn’d ‘fo
Jove God with all our Heart, Soud and Strength, and our
Neighbour as our fefves. - Therefore the Confequence is plain
and certain, that we thould prefer God’s Glory to our Hap-
pinets confider’ d, frictly and fubjectively, as a Comfort

that refpects us.

- gthly.
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‘gthly. To prefer our felves to God, is fomething very
like to Blafphemy and Idolatry ; but to make our fubjetive
Happinefs our chief End, and the Glory of God - but as a.
Mean tending to obtain it, is to. prefer our felves to God.
As appears thus, v/z. : o

God as he is the firft and beft Being and Caufe of all
the reft, merits the firft Honours of his Creatures, by a
two fold irrefragable Right; not only in refpet of the in-
trinfick Dignity or inward Worth of his ineffable glorious
Effence, but alfo in refpet of his almighty Efficiency, and
communicative Goodnefs towards his Creaturcs, now that

- which we make the laft and chief End of our Acions, up--

on it we confer the firft Honours. Becaufe by this Inftance,
we declare it to be the chief Good in our efteem! Now
if we make the enjoying of God, or our fubjective Happi-
nefs, the laft End of our A&ions, we afcribe the Honours
which only and effentially belong to God to our felves,
becaufe we attribute them to thefe Things that are ours,
and as they are ours; contrary to the exprefs Declarations.
of God. See Ifa. xxviii, J/a. xlviii. 11.. The Almighty af-
fures us in the forementioned Scripture, that ke-will not

give bis Glory, to another..

What. can  Fehovab expet of us, but to- be glorified by
us which confifts in an internal Efteem, and external Ac-
knowledgment. of that infinite and fupream Excellency,.
which refults from all his venerable Attributes! .

And now what is fpiritual Idolatry, but the inward gi-
ving of this fupream Efteem,, Veneration and Love, either:
to other Creatures or to our felves? And what is Blafphe--

“my, but the denial of fome effential Attribute or Perfei--

on of God? either by eur Mind Speech or Practice, oran

~afcribing to the divine Nature, fome Imperfection, contra--
- 5y to its effential Perfetion? Now when we. make our

- Jubjective
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Jubgective Happinefs our la@ End, do we not give that fu-
pream Love to our felves, which is due to God enly ?
To be the chief Good is an eflential Attribute of God,
now when we efteem any Thing befides God, or hisGlo-
ry,to be the chief Good, and profecute itas fuch, do we
not implicitly deny the aforefaid Attribute? And when
we propofe the divine Glory, only as a Mean to obtain
another Good which we fuppofe to be fupream ; .do we
not make it, and by confequence God himfelf, (in our
Opinion) a lefs Good? and fo afcribe to him an Imper-
fection, contrary to the effential Perfection, -and tranicend-
ent Eminence of his Nature. ‘
Is it not a Maxim every where acknowledged, that
- the lait End is better than all the Means, which tend to
it; and that their Goodnefs both in refpect of Kind and
Degree, confifts principally in a certain Relation to the
End, and fuitablenefs to attain .it. And therefore .when
we make our fubjeffsve Happinefs our laft and chiefEnd
‘we judge it better than the Glory of God, and fo:prefer it .
thereto, in Opimion and Practice ; now if we prefer-aur
Things, (confider’d as fuch) to the Thingsthat are :Gods,
confequently we prefer our felves to God, which is a
horrible Evil, contrary to the two ‘firft Precepts of the mo-
ral Law. . .
rothly. I our 'Happinefs confider’d fricly +and fub-
Jectively, (as a Good or Cemfort refpecting us).ought to be
the laft End of all our ACions, ‘then nothing fitperna-
tural, is either requird or found in ‘the whole Bufinefs of
‘Religion. The Reafon of the Confequence:is: this, Nature
‘is {fo prone to felf Intereft, that it needs not a foreign Aid
to excite or affift it in this Purfuit. Surely:that which s
“agreeable to corrupt Nature, is not above it, and does.not
Scripture as well as fad Experience teftify, that felf feeking -
is
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is agreeable to Nature, is not this the Cry of thofe, who are
in that State ? Pf xIvi. #ho fhall fhew us any Good, Phil.
il. 2. Al Men feck their own Things. 4 :

The Defire of Happinefs is certainly inate in, and co-
natural to all, altho’ many purfue wrong Meafures to at-
tain it; vainly imagining, that it is placed in the Honours,
Profits or Pleafures of this yncertain Life ! But this Error of
the Judgment may be colr.ll’e&ed by the Light of Reafon,
efpecially when affifted by external Revelation, fo that Men
may with more Decency feek their Happinefs, that is
themfelves, by the external Performance of religious Duty,
chiefly upon their own Account. What is neceflary here,
but the Light and Strength of Nature, but natural Pride
and felf Love? According to this Scheme, where is there |
any fupream Love to the divine Majefty, where is there
any Thing truly great, ingenuous, and fupernatural inthe.
whole Bufinefs of Religion? But on the contrary to love
God, with our whole Soul whom we  naturally hate, and
intend his Glory above our own Happinefs, is both againft
and above Nature, until it be renewed by fupernatural Light
and Grace! Here indeed is fomething truly great, good,
ingenuous, and fupernatural. For this the Infufion of a
Principle of divine Life into the Souls of the Ele&, is ab-
folutely neceflary, and to this indeed it bends treely
(for the moft part) of its own accord, as Strcams from a
living Spring. - This divine Life inclines fuch as are Saints
indeed, to live to CurisT, and not to themfelves.

The Scriptures pofitively and frequently affert that there
is fomething fupernatural in Religion! (obn vi. 44. Epbef.
i. 19.1i. 10. Jobn iii. 3.) and to deny it, is to deny the Sub~
ftance and Soul of Piety altogether, and to leave nothing
but a felfith Husk, an empty Shadow, a dead Carcafe -in the
Room of it! Again, another Argument may be this, wsz.

~ Ta

.
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To Jove Pleafures more than God, is-certainly finful, but to-
make our fubjettive Happinefs our laft End, and' not the
Glory of God, is to.love our Pleafures more- than God ;-
and therefore it. is finful (See 2. Tim. iii. 4. Mark. xii.
30, 31.) But ta proeeed, :
Another Argument may be: this,. that* which takes-away-
the chief inward Differences, between Sincerity and- Hypo--
crify, is a falte DoGrine ;. but the making of our fubjettive
Happinefs the chief. End of our Actions. does {o,. as aps
pears thus. There are. furely fome Differences between
Hypocrify and Sincerity, otherwife we would not be {o fre--
quently exhorted in Scripture. Zo examine and prove curfelves;
but thefe Differences are principally found in the fountains
of A&ion :. For as to the external Form,. who can.go far=
ther than. a- Hypocrite, now if there be no Difference in
the Roots of A&ion, where are. we ? How cair we know
our State? are we not exhorted to impoffible Things ?- And:
without the Knowledge of our State towards God, how can
we attain a. true and reafonable Peace?- But the: merciful
Lord JEsus,. has left. Peace as a Legacy to his Difciples .
and Marks of Sincerity, among which this is one, viz. Thas-
the Love of CHRIST confirains bis People... 2:Cor. vi 14. and:
this Love is with the whole Heart; as was prov’d. before.
One Asgument. more may be mentioned under this
Head, and it is this, v72z. If all Things are from God;
and by God, and. to God, then Man’s fubjective Happinefs
is not his laft End; Dbut the. Cafe is: really fo, (Rom. xi.
and laft ver.) The Reafon of the Confequence is- this, our
Salvation is. one,.among other Things, which' are deriv=.
ed from God, and therefore by a. parity of Reafon.
thould be referred to him, or which is the fame to his
Glory. God is the caufe- efficient, direGting, and final of -
all. Things, and efpecially of thofe, which relate to Salva-
| tion,,
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wation, concerning which the Apoftle difcoutfes in the afore-
-cited Place., If-all Things are derived from God as a Caufe
<fficient, and are difpos’d by him as.a ‘Caufe direfting, it is
but highly reafonable, that they fhould be referr’d to him
as a Caufe final, namely, that ‘they fhould be to him and
ifor him, from whom they have:borrow’d their original ; and
this is no otherthan .a natural, rational, and neceffary Circula-
tion. The Riversreturnagainto the Ocean,. thefe Waters which
they bave veceived from it, Eclef. i. v. moft certainly to do
-all Things tothe glory of God, is to turn Neceflity into Ver~
tue, for that {hall be the fng/ Event of all, whether we
will or .nill.

It isneedlefs to add, that our Lord Jesus has taught the
Doérine, I have been labouring to eftablith, by the Order
of that Pattern of Prayer, which he has left for our In-
Atruction and Imitation. , ‘ _

To the Arguments that havebeen already offered, I fhall
add fome abfird Confequences of the contrary Opinion, And

aft. One.abfurd Confequence thereof is this, that it deffroys
entirely what it pretands.to eftablifh, namely, the Happinefs
of Mankind ; asappears thus, without a Conformity of our
Wills to God, it is impoflible to be happy in the En~
joyment of him, for two.cannot walk together except- they
be agreed. Without Harmony, there iswno Happinefs, now
where chief Ends are different, this cannot poffibly be ate
tained. Different chief Ends are contrary to each other,
they have no Subordination, otherwife they can’t be chief,
-and having no Subordination, they muft needs be oppo-
fite, and being oppofite, the whole Train of Means, or
fubordinate Ends, that have a Relation to them refpetive~
ly, cannot but be contrary! And thus it is in the prefent
Cafe, according to the Opinion I oppofe : For hereby God
is fuppos'd, to aim at himfelf or his own Glory as his chief

End
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End, and to this all hisCouncils and A&ings have a prin-

cipal Reference : On: thé contrary Man is fuppos’d to aim at

"himfelf, or or his Happinefs (ftritly and fubjectively con-

fider’d) as his chief End, and to this all his Confultations.

and Acions have a principal Reference. Now here are

two Beings, an uncreated and a created, fet in a dreadful -
Oppofition to each other, purfuing contrary Ends, having no

acknowledged Dependance upon each other !

For the blcfled God to aim at himfelf, or his own Glory
chiefly, feeing every Thing elfe is infinitely beneath his Digni~
ty, is juft and reafonable. But for an inferior Animal who.
has borrow’d his Being, his Breath, ‘and all his Benefits. -
from the Almighty Power, and unexcited Goodnefs of God !
to forget the Rock out of which he was. hewn, and reje&t
his Dependance upon, and Subordination to. his great Cre~
ator, good Redeemer and liberal Benefactor, in his Aims
and Adtings, and fet up for himfelf in Oppofition to. the:
Supream Majefty, is as unreafonable as ungrateful, as unjuft
as cruel, a Monfter of complicated Wickednefs, too big to-
be exprefs’d by a human Fongue, and not to be thought:
of without extream Abhorrence! ‘
 Dr. Van Maftricht juftly defcribes the Will of God thus,,
viz. ¢ That it is. nothing elfe, but bis moft wife Propenfion to
“ bimfelf, as his bigheft End, and tobis Creatures for bimfelf”
¢ as Mcans! Now the Creatures Will, accordimg to the Opi-
nion I am oppofing, is directly contrary, being propenfe to
themfelves or their Happinefs as.their chief End, and to
God and his Glory only for themfclves as a Mean. Now
inafmuch as God is a fimple Being, his will is himfelf, and
ther_fore the Nuture or Attributes of God are contrary to.
fuch, as feck and ferve him chiefly for their own Sakes'!
And how then can they behold, or enjoy him with Pleafure ?
Nuy, on the contrary it muft needs fill them with Horror,,

L(0]
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to behold all the divine Attributes coptrary to them, and
therefore engag’d againft them to deftroy them.! - And pray
how can they enjoy him, whofe being is fo oppofite to
them? Does not Pleafure fpring from the fuitablenefs be-
tween the Obje@ and Faculty, and Enjoyment neccflarily
fuppofe Harmony and Complacence? . And how can this
be without an Agreement between God and the- Creature,,
in refpect of their principal Aims? To {peak with Reve-
rence, what Complacency (can it be with Reafon fuppos’d)
the Almighty thould take, in a Creature who makes itfelf’
its chief End, and fubjects his Glory to its Interefts, and:
thus grafps:at his Crown and Digpity, and fets up its.
felf as his Rival and Competitor!  Bat a
2d. Abfurdity which follows from the contrary Opi-
nion is this, viz. that Man propofes to himfelf, and purfues
¢ leffer Good, as bis laff End! Here 1 {peak of Happnefs
abftradtly, and for Arguments.fake fuppofe it attainable,
according to the contrary Notion. That the Happinefs of
Creatures is a lefler Good, than God’s Glory is evident from.
God’s propofing the Latter as his chief End, inall his Works ;
to fay that he propos'd a leffer Godd, as his higheft End,
would reflet Difhenour upon his infinite and unerring Wif~
dom. If therefare the Gory of God be the greateft Good ;.
it is an' Argument of great Folly and Weaknefs, to propofe
a lefs, as our laft End! If it be objected, that tho’ God’s
Glory be the greateft good @bfoluitely, yet that it is not fo
relatively ; I anfwer it is the greatelt Good even relatively
for the following Reafons. v
1ft. Becaufe our Happinefs is infeperably conneted with
our feeking it in the firft Place, and higheft Degrec by
divine Appointment. : ‘
2. It is a great Ingredient in Happinefs it felf. We can-
not fecpre Happinefs, (fo far as I fee) but in this Way;
we
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we -cannot love God as we .ought, prefer him to our felves,
.or be fincercly fubje@ to his Sovereignty ; and without thefe
‘Things, we cannot reafonably expe@ to come to the En-
joyment of -God. A .
3. Abfurdity is this, if glorifying ‘God or the Glory of
‘God, be but a Mean appointed to bring Men to Happinefs
as their laft End, then when this is.obtain’d perfedly, the
Mean conducing to it ceafes of its own Accord; fo that
at this Rate there will be no glorifying God in Heaven ; but
~this Confequence is diretly contrary to the Holy Scriptures,
.See 2 Thef. 1. ro. He will come 20 be glorified sn.bis Saints.
And are not the Heavenly Hofts faid 20" caff their Crowns
«at the Redecmers Feet ¢ . A
4. Abfurdity is this, that the Nofion of Happinefs (con-
fider’d . frictly and fubjectively). being the chief End of Hu-
man Aétions, deflroys.Self-denyal, one of the Terms of the
glorious Gofpel, Mat. 16: 24. -thefe Words of Chritt (gpar-
nefaftho eauton) deny himfelf, fignifies a Total .ar univerfal.
Self-denyal. < Thus Leigh, in his Griticks omnino neget
Prorfus Neget fays Reynolds, Abdicet feipfam fays Beza.’ but
the Words of Pool in his Criticks, are remarkableupon this
Place, viz. * That a Man is not commanded bere to éc%_f bimfelf
Simply, but ref[peSively, fo far -as be is contrary to God.”  Doc-
tor Batesobferves, ¢ that Self-Denial sncludes all that in the
~ “order of Nature belongsto us.” Now our fubjecive Happi-
nefs, confider’d frictly, is but felf-fublimated, and therefore
if we do not, in our aims and actings, fubordinate it to the
divine Glory, we deny CHR1sT and not ourfelves.
sthly. The aforefaid Docrine deftroy’s ChrifiianSimplicity,
as appears thus, the Nature of Simplicity canfifts in directing
the Mind to God in a dire® Line, and in excluding all evil
Defign ; and hence it is call’d a fingle Eye by our Lord,
Mat. vi 22. 23. It likewife inclines to conflancy and un:s-

SJormity
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formity in the purfuit of the fingle: Scope or fupream Mark.
it propofes, (Philip. i. 20, 21. 2:Cor.i. 12.) Buton the:
contrary, Hypocrites have a- double Heart,, a. fquint Eye,
which looks contrgry: Ways.. A

6th. Aébfurdity. is this that tbe Doﬁrme I bave been oppo— ‘
fing, deftroys the. necg//%'tyqf that. Love, phich the Gofpel re-
quires {o abfolutely, and inculcates fo pungently and frequent—
ly. For if we need. not aim at God’s Gloryabove our fclves,,
or our fubjective Happinefs. conﬁde:ed friétly,. then we need
not love him: abeve or.equal to: qur felvesy the: Reafon is:
this, the highe@t Love neceflarily includes the higheft efteem. -
and Purfuit; and fo. (e contra) a fmall degree of Lowe,.
little Efteem and indifferent. Purfuit.. And thus the very
Heart of Godlinefs is ftruck at, by robbing,it. of thofe two-
principal Ingredients, without which it eannot fubfift, viz..
Tranfcendentlove to' God,. and of its exalted view or aim ;
the Glory of God,, (chiefly ) and by fubftituting in the room
thereof,. fordid- felfith Principles and mercenary aims: And’
thus Self is the - 'Foundation and Scope of this Religion,
which looks net like.the fublime and fupernatural Religion.
_ of the Holy JEsus, but is nearer akin to that.of his in--
veterate Enemies the Pharifees,. for what was their Rc]mon .
but a circle of lifelefs Duties and Ceremonies,. pcrform’d
from felfith. Principles and. with felfith VlewsP Notwith--
ftanding: of their Learning - pretence to. and. fame. for:
Religion,. they. were Strangers.to the Power and’ Life of it,
having no higher Principles than Nature polifhed by Educa-
tion and Art.. Self was the Foundation and. Scope of their
Religion..

If it be objected, That thefe Men aimed’ chiefly at.their-
own Honour and. Intereft in this World enly..

Anfwer, It is true fome of them-did fo, but not all: Paul
Before his Converfion, and.the young Man in the Gofpel were,.

of:
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of ‘another Stamp; ‘théy had a regard to their eternal Salva-
tion, and were ferious in feeking of it. And the other
Pharifees, who were fuch grofs Hypocrites as to aim at the
Honours and, Wealth of this World, chiefly in all their
Adtions, whether Civil'or Religious, (it fhould be obferv’d,
that they) "aim’d at themfelves in fo doing, and not at God
or his Glory, and fo made themfelves their higheft Mark.
It is likewife highly probable, that they aim’d at Wealth and
Honour under.the notiod of Happinefs, imagining that therein
or thereby they thould obtain Felicity : And this is no doubt
the Scope of "the groffer fort of Hypocrites of every Tribe

and Order at'this Day ! Their cry is, who fball fbew us any-

oed 2 Now if wemake our fubjeGtive Happinefs in Heaven,
our chief End; the Mark is formally the fame in both, it is
Self. in both, it is Happinefs in both that is aim’d at : The
Difference lyes not in the End propos’d, but in a Miftake of
the Judgment concerning the Means that lead toit. The Er-
ror of fome of the old Pharifees was more grofs, and thisis
more fubtle, but it is but a ¢hip of the fame Block, there is as
Iittle Love to God, in the one asin the other.

And indeed the aforefaid Notion does wellagree with the
Mahometan impofture, for thro’ the whole Alcoran there is
a deep filence, about fupernatural Principles of Worfhip, fuch
as Regeneration, tranfcendent Love to God, asalio of fuperna-
tural Aims, at the Glory of God above all; the chief Things
that I find ‘inculcated in the "Alcoran, (its foperies excepted)
is fome main Branches of natural Religion, inforced by the
Confideration of eternal Pleafures, to be afterwards enjoy’d,
as the Reward of good Works, and eternal Pains to be en-
dured as the Punifhmentof bad. The chief Difference as
to the Queftion under debate, is only this, (fo far as I fee)
that Mabomet aim’d at fenfual Pleafures, and fuch as hold

the Opinion I am oppofing, aim at /piritual Enjoyments prin-
cipally
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Abfurd Confequences of the Contrary Opinion. 235.

cipally, but both are of the fame Mind, as to the Subftance
ofthe matter, viz. Dependance upon Works, and aiming at
themfelves as their bigheft Mark, without a fuperlative Regard
to God's Glory. A

~th, Abfurdity is felf Worfbip, if we muft aim atour fub-
je&ive Happinefs, (orour felves) asour laft End, then we
muft efteem, love, defireafter, and purfue  ourfelves above
all : For what we make to be the chief - End, we declare to
bethe chief Good, and that muft be fo refpected. Now, is
not this inward Worthip the moft noble kind of Worfhip ?
and this we give to our felves, according to the Scheme I am
oppofing. We may indeed give the Cap and the Knee to our
maker, but the Heart muft be given to our felves. A lefler
degree of Love, for our own fakes, we may allow our Creator,
but the higheft Degree muft be given to ourfelves forfooth,
and is not this worfe Idolatry then the Papsffsare guilty of in
worfhiping images, for this Reafon, namely, the Papi/is (for
the moft Part) allow their Images but an inferior kind of
Worthip, (which they call Duleia) but this is giving to- our
felves the fupream (latria or) Worfhip. So that according
to the aforefaid Opinion we are to allow the great God no
more Regard and Honour, than the Papifis do the Sign
of the Crofs, and their rotten rediculous Reliéts ; for accord-
ing thereto, God isnot the terminative Object, but only the
mediuvm of Worthip. ’

8. _Another Abfurdity which naturally flows from the afore-
faid Opinion is this, viz. A making that the chicf End which
is not the laff. After enjoying God in Heaven, the Saints do
praife him, and aim at his Glory, and for this End they are
fav’d, that the Glory of God’s Grace may appear therein,
(Epbef: 1.) That which is the chief End, muftneeds be the
laft, for this Reafon, becaufe all other Things are referr'd
to it, which they cannot be except it be the laft: But on
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the , the aforefaid Opinion, makes that the chief
which isnot the 1aft, and istherefore abfurd.

Seeing weare not our ownin refpe of Creation, #2 7s-
God that made us and not' we our felves, &cc. We have there--
fore no Right to aimat our own Happinefs above the Glory-
of that Being, who has brought us into Exiftence ; there-.
fore it is moft unjuft to do fo, neither are we our own in re-.
fpe& of Prefervation, Redemption, and Covenant Dedication, .
dpmcrcfore it is moft Ungrateful and Sacrilegious to aim at our
ewn Happinefsabove the divine Glory, it isGod who holds our-
Souls in Life, therefore thould we fing bis Honours and make bis.
Praife glorious, Pfalm Ixvi.. We are not our own for we are
bought witha Price, and therefore fhould we. glorify God:
in our Bodies, and in our Spirits which are Gods; we:
alfo belong to God by covenant Contra&, (Ezek. xvi. 8. Fer..
xxxi.. 33.) and therefore cannot. without Sacrilege feek our~
felves above his Glory..

Forafmuch as the blefled God' is poffeffed of the higheft,.
yea infinite, incomprehenfible and inexpreflible Eminence,,
it is but equal and highly reafonable, thatto him fhould be
afcribed the higheft Honours.. Surely we fhould render to
God the Things that are Gods, Matt. xxii. 21. And therefore.
it is moft unjuft and unreafonable to aim at our own Happi--
nefs, or any Thing that is ours, above our Makers Glory =
And fuch as do fo thould remember God’s Judgment upon
Herod, becaufe he would not give to God the Glory of his
Gifts, but burnt Sacrifice to his own Nett, and offered In-.
cenfe to hisown Dregs, (As xji. 23.) And likewife the
Curfe which Fehovah denounces upon the Bleflings of thofe
Priefts, who will not lay it to Heart, to give Glory to his
Name, Mal ii. 1, 2. It is very abfurd to imagine that the
divine Majefty fhould imbrace Enemies into his Bofom, and
yet this will follow from the Scheme I am oppofing ; for a
an
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Tbe Iviprovement of the Difcourfe 27,

Man may hateGod in'his Heart; and yet externally fubmit to
his Government, not for God’s Sake but his own. Now
the oppofitc Notion fuppofes that the Almighty would re-
ceive foch felfith fordid Souls; into his glo%?ogs Imbraces,

than which nothing can be more falfe and unreafonable.
But todraw to the Conclufion of this Difcourfe, I wou’d
beg of my Hearers to examine themfelves, by what has been
offer’d, whether they act generally from a right principle, Love
to God, and to a right End, the Glory of God. As alfo whether
they babitually labour to glorify God in the manner before de-
Jerib’d 2 viz. by profeffing Chrifts Truths, confefing  of their
Sins, and likewife by Faith, Love, Obedience, Attive and
Paffive 2 If fo, rejoice in God your Saviour, whatever yout
Affliction be ! 'What tho’ you be contemn’d, traduc’d and
rejected by your profefled Brethren unjuftly ; butyet with
pious Pretences, as if God was thereby honoured, yet be
not caft down, but confider that fweet Scripture, If. Ixvi.
5. Hear the Word of the Lord, ye that Tremble at bis Word,
your Bretbren that hated you, that caft you cut for my Names
Jake, faid, let the lord be glorified : But be fball appear to your
oy and they fkall be afbamed! But on the other Hand,
fuch as are fatisfied with an outward form of Religious Du-
ties, and have no Solicitude abeut the Principle from which,
and the End to which they ac, and labour not to glorify
God in the Manner before exprefs’d in the Courfe of their
Lives, are certain}y gracelefsHypocrites, and may therefore ex-
pet tobe cut afunder at laft by the Sword of divine Juftice,
Confider thefe folemn Words of our Lord, Matt. v. 20. Ex-
cept your Righteoufnefs exceeds the Righteoufnefs of the Scribes
& Pharifees, ye ccm by no means enter into the Kingdom of Hea-
ven. And elfewhere if yourEye be evil, your whole Body is
full of Darknefs ; your religiou]s) Performances are wild Grapes,
2 and



28. The Improvement of the Difcourfe.

and have (comparatively) but a fhew of Good ; with Epbraim,
you are but empty Vines, becaufe ye bring forth Fruit to your
Jelves.  Remember Sinners, that the Ax s laid to the Root of
the Tree, and that every Tree, that bringeth not forth good Fruit,
is bewn down and caftinto the Fire,
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Introducition. o 29.

SERMON 1L

1. Corinthians x. 31.
Whether therefore ye eat or Drink, or whatfoever ye db,
do all to the Glory of God.

Religion ; when that is fet right in its aims, then all
the Wheels of Motion keep their proper Diftances
and Spheres, and anfwer a valuable End : But when
. this main Spring is wrong fett, all is wrong ; the Mation of
the Souls Powers is irregular and vain, becaufe it tends toa
wrong Mark,

It is therefore of the laft neceflity that we be careful in
chufing of and fixing upon a right Mark in onr Aions :
And what can this be but Gop and bis Glory 2 Let us there-
fore give him our Hearts, and make his Honour the chief
fcope of all we do: It will be but of little Service to us to
cleanfe the outfide of the Cup and Platter, if the infide be
negleGted, and our aims be wrong. L

Do not therefore think it firange my Hearers, that I dwell
fo long upon this Subject, for indeed it is the very turning
Point and Foundation of all practical Godlinefs, We our-
felves are furely fuch as our governingaims be.

You may remember that in the -preceeding Sermon, I
obferv’d the following Point of Truth, viz. That the great
Mark at which we fbould aim chiefly, in all our Ations, whe=

ther

THE Heart is certainly the main Spring of practical



30 The Labouring Point illuftrated.
ther Natural, Civil or Religious, isthe Glory of the moft bigh

God. And that the Method I propos’d to purfue in the Pro=-

fecution of it, was as follows, viz. 1ft. I was to thew zhe
Kinds and Nature of God's Glory.

IL. What is fappos'd by and smply'd sn otir aiming at God's
Clory. )
Iiyl. I purpofed to thew bow we fhould glorify God.

IV. Why we fhould aim at bis Glory, as our chief Mark in
all our Attions.

V. I wasto Anfwer [ome Objellions to the contrary, and
then proceed to fome practical Improvement of the Whole.

The firft four general Heads Ihave difcourfed upon, that
which yet remainstobe treated of, as the Subje of the pre-
fent Sermon, is the sth general Head, namely to anfwer
Objections. . :
" But before I proceed to treat. directly. uwpon the 5th Pro-
pos'd, Fhall:beg Leave to cite fome Sentences, extracted
. from the writings of divers worthy Divines, tending to con-
firm and illuftrate what has been already offer’d. And here
I fhall firft mention, the Glofles. of fome Annotators upon
the Text Iam diftourfing from. Mr. Pa/in his Annota-
tions-upen it after Having cited Ptov. xvi. 4. The Lord bath
made all Things-for bimfelf, obferves, * That it is impoffible
«' it hould be etherwife, for whereas every reafonable Agent,
“ bBoth propounds to himfelf fome Reafon of his Actions,
 and thebeft End he can imagine ;. it is impoffible, but
¥ tha¢ God alfo in- creating Man thould propound to him-
“ felf fome End, and there being.no better End than his
“-own Glory, he ‘could propound o othier to himfelf : The
“ Glory of God being the End which he propounded to
¢ himfelf in creating Man, it muft needs follow that that
* muft be the chief and greateft End which any Man can
¢ propoundto himfelf in- his Actions. To conﬁrmthh?

. ofs
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By the Tefimony of divers Divines. 31

Glofs, he in his Criticks cites - Menochius; Efius, Grotius,
Meed, and Rabi “fonab, in his Book npon Fear, who fays,
“ That we oaght to belive in one God, and direct all our
« AQions tohis Name, and that he who does not fo, is-net
« like to receive 2 Reward.”” :

Mr. Mat¢tbew Henery, upon the Words of our Text fays,
“ That in all we do, we fhould aim at the Glory of God,
“ at pleafing and honouring him ; this is the fundamental
“ Principle. of all practical Godlinefs ; the great End of all
« practical Religion.-—And upon Prov.. xvi. 4. he fays,
“ That: God is the firft Caufe, and laft End of all,
“ all is of him and from- him, and therefore "all is to him
“ andfor him.. He defigns to ferve his own Purpofe by all
“ his Creatures, and he will not fail of his Defign, the Wicked.
“ he is not glorify’d by, but will be glorifi'd upon..

Mr.. Burkit upon the Words of our Text fayeth thus,
“ The Apoftle direits us, to refer all our Actions in gene-
“ ral, both natural, civil and religicusto the Glory of God;
“ to make that our fepreamy Aim, ‘our, ultimate End in all
“ we do, in all we defign, in all we defire. A Ch;iftian
“ is to perform his natural AGions to fpiritual Purpofes, and
whilft he is feeding his Body at his own Table, muft have
“ an Eyeat his ferving God, both with Soyl and Bady.
But efpecially and above all in our religious Duties, we
“ muft propound the Glory of Ged as our principal Aim, our
“ chief Scope, our fupream End. ‘

DoCor Bates in his Harmony of the Divine Attributes,,
p.- 1 fz 5,6. fays, « That Godlinefs. contains three Things,,
“ gft. That our Obedience proceeds from love to Gad, as
* its vital Principle; this muft warm and animate the ex-.
‘“ ternal Adion, this alone makes Obedience as delightful
“ to us, fo pleafingto God. 2dly. That all our Converfa-.
“ tion beregulated by his Willas.the Rule, 3dly, That

S
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« the glory of God be the fupream End of all our Actions,
¢ this Qualification muft - adhere not only to neceflary Du-
“ ties, but toour natural and civil A&ions, Our Light muft
 fofbine before Men, that they may fee our good Works &c.
“ Matt. v. 16. 1Cor. xi. 31. A general Defignation of this
“ isabfolutely necefary. (1 Pet,iv. 11.) And the renewing
“ our Intention inmatters of Moment. For he being the
“ fole Author of our Lives and Happinefs, we cannot with-
“‘ out extream Ingratitude and Difobedience neglectto glori-
“ fy him in our Bodies, and Spirits which are his. (1 Cor.
“ vi. 19.20.) This religious Tendency ofthe Soul to God,
“¢ as the Supream Lord, and our utmoft End ; fan&ifies our
“ Acions, and givesan excellency to them, above what isin-
“ herent in their own Nature.”

Dr. Mantonin his fecond Volumn of Sermonsp. g1 fay~
eth 1 “ The Glory of God muft be regarded in the firft Place
“ 1 Cor. 10.31. whether tn eating or drinking &c. If in eating
““ and drinking fayeth he, and the ufe of our ordinary Com-
“¢ forts, much more in the Supream and important A&ions
<< of our lives, fuch as we would make a Bufinefs of, God
“¢ mutft be fpecially eyed therein ; God only is independent
“¢ and felf fufficient of himfelf and from himfelf; but felf
“¢ feeking is monftrous and unnatural in the Creature! - They
“¢-are of him and by him, and for him. (Rom. xi. 36.) the
“ Motion of the Creatures is circular; they end where they
“ began. 2 The faving of our own Souls, that muft be re-
“¢ garded next to the Glory of God, for next to the Love
< of God, Man is to love himfelf and in himfelf. 1 The bet-
“ ter Part; the great Errors of the World, come from-mif-
< taking felf, and mifplacing Self, they mifplace Self, when
“¢ they feat it aboveGod and prefer their Interefts bcfore the
¢ Confcience of theirDuty to him. Then they miftake Self,
* thinking felf ismore concern’d as a Body than a Souli
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By the Teflimony of divers Dijvines. 33

« And prefer the Satisfactions of the carnal Life, before the
* Happinefs of the Spiritwal, and pag. 55.he adds, that the
“ End ennobleth a Man, and fill the Man is-according to his
« End, low fpirits-havelow Defigns, Ma#. vi. 22. The Light
“ of the g:jy isthe Eye, if therefore thine Eye be fingle, thy
« awhole Body fhall be full of Light ; but if thine Eye be evil,
“ thy whole Body fball be full of Darknefs. :
Dr. Thomas Taylor in his Catechetical Exercifes, approved
by twelve of the moft” eminent London. Minifters pag. 140
propofes this Queftion, viz. “ What are we to learn that
“ God created us, for his Glory in a fpecial Manner, a-
“ bove other Creatures 2 gives this Anfwer,.to refer our felves”
« and all Things belonging' ta us, to his Glory as. eur chief
« End ;in Imitation of God, whofeGlory is fo.dear to himfelf,.
« that- he propoundeth it to- himfelf,. as the chief' and prin--
« cipal End,. of all his Decrees and Actions;: fo dear it
« fhould be tor us, as to. propound it in-our firft Intentions,
« as the Scope of all the.AQions and ‘Qccurrences of ‘our
“ Lives.! T Sy PR
Dr: Ridgely in his Body of Divinity, pag. 1 {peaking ups-
en the Anfwer, to the firt Queftion, in the Wefminfter
€atechifin,. viz.. that to glarify God and enjoy him, is the
chief and higheft End, fays.. * If.it be enquir'd with what
« propriety thefe may be call'd cbref and bighefl,.the An--
« fwer is.eafy, wiz. that the former is abfolutely fo, beyond:
« which nothing: more excellent,. or defireable can be con-
« ceived,. the latter is the higheft 'and beft in- its kind;.
« which notwithftanding' is referr’d,/as a Means leading to-
« the other. And pag. 5 thus hdving confider’d, that it is.
“ our indifpenfable. Duty, to- make the Glory of Gad; our
“ higheft End in all our A¢tions, we denying him that Tri--
. * bute of Praife; abufe: eur fuperior, ‘Facultiesiand live. in.
£ vain” | N T T TS ARTR T B B
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34 The labouring Point illurated.

" “Efq; Leigh in his Body of Divinity, pag. 244 fays * we
«¢ thould do all to him, and for him, even to fhew forth
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our Apprehenfion.of his Name, doing whatfoever Good
we do, and leaving whatfoever Evil we leave that we may
declare our hiﬁh Efteem of him, and .make it appear,
that we judge him moft wife good, excellent.—And what-
foever is not thus done, with reference to the Name of
God, wants fo much of Goodnefs, as it does of this Re-
ference ! If we aim at only or chiefly, and be mov’d only
or chiefly, by Temporal Bencfits and Refpects of this
Kind; looking toour felves; our Deeds are hallow and
feemingly good alone, .not real; if we look to ourfelves a-
lone in refpect of eternal Benefits; and not above our
felves to him and his Name, that -alfo is but: Hypo-
crify 5 but this is Truth, to make our Ends and Motives
the fame with God’s, and to have an Eye flill above
and beyond our felves even to God’s Name.

‘Mr. Watfos in his Body of Divinity, pag.- 3. hath thefe

‘Words “ It is a glorifying God when we aim purely at his
% Glory : It is one Thing to advance Ged’s Glory, another
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Thing to aim at it ; God mult be the ferminus ad quem,
the altimate £nd of all our Ac&ions, thus. Cur1sT ( Yobn
viii. 50.)Its the Note.of aHypocrite, he hath'a iquint Eye,
he looks more to his ewn Glory, than God’s Glory; he
cites this faying of Cyprian, quem non gula Philautia fuper-
avit (4, e. Selt-Love has vanquifhed even thofe that have
cicaped gluttenous. Excefles) let us take heed of this su-
tolatreta felf-worfhip, and aim purely at God’s Glory.’

Mr. Dolittle in his Body of Divinity, approv’d by 20 of

the moft famous of the London Minifkers, pag. 2 Queft. 7 fays,

¢
4
46

Am I not fuch as my chief End is? If the World be my
chief End, am I nota Worldly-Man? If Pleafure be my
chief End, am not I a voluptuous Man ? If Hondurs, am

““ not
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By the ¥eftimony of divers Divines.. 75,
= not I an ambitions Man? If felf-intereft, am not I a car--
« nal felfith. Man? If God be' my chief End, am not I a
* Godly Man? And pag. 3. where there is a. Subordmanom
“ of Ends, wherein. that which is an End in. refpect. of fome:
“ Means; is it felf 2 Means to fome farther End.. Do net L
* ftop in any End'till F.come to.the chief and higheft End
* js not my reading the Scripture,, an¢ hearng the Word
« preach’d, a Means to.my knowing God’s Will as my
« End 7 Is not Gommaunion with him a Means to my En-
“ joyment of him in. Heaven, as my End? Is not my En-

* joyment of God in. Heaven, a Means to my glorifying
“ him. in- Heaven, as my laft and higheft End, bcyoncL
« which: I cannot go 2.

Mr..Gurnal in his Chriftian Armour,. pftg 363 4 fays,.
“ look thou-prapoundeft right Ends, in thy defirc of Re-
« conciliation with God, —It is lawful for thee tolook.to thy
« own Safety ; God .will give thee leave to- look to thy felf,.
“ this thou mayft do, and yet not negle&t him ;. but neves
“« was any Peace true. or fure,.where only Self-Love .made
« it; whether it be with God, or between Man and Man,.
“ thou feeft thou-art undone, if thou keepeft thy. old Side,.
« and therefore. thou:feckeft Peace with God, . as the Kings
« that ferved Hadarezer,. 2: Sam.. 10. 19.. wc}l this may be
« all allow’d" thee to come over to-God,. becaufe. his' is the
« furer Side; never any made Peace- with God,. but this
¢« Argument weighed.much with them ;. but take heed this
¢« be not-all, thou aimeft at;; or the Chief thou .amett at; this:
“ thoumaye& do-and hate:God-asmuch as ever. Like thofe
“ who arefaid*to yield feignedly to: David’s.victorious-Arms,
“ becaufe no help forit.. A Man taken:in-a Storm, may be-
o forc’d under the Bent-Houfe of: his greateft. Enemy- for-
- Shelter,, thhour ‘any change of his Heart. or better Tho’ :;Sg
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“¢ of hith, than befare ‘he was wont.””  .And then proceeds v
obferve,  that we muft firff cye'the Honaur of God PL. Ixxix.q.
* And adds, ‘Certainly if God could.not-be more glorified,
“ in our Peace and :Reconciliation, than ‘in our Death and
<t Damnation, it were a wicked Thing to defire¢ it.” = .
- 'Mr. Flavel in his firft Vol. pag. 676 fayeth, « There is
““ two Ends in Duties, one fupream and ultimate, w/z. the
“¢ glorifying of God, which muft and ought to take the firft
¢ Place of all other Ends. .Another fecondary and fubor-
“¢ dinate, v7z. The Good and Benefit of aur felves, to invert
“¢ thefe, and place our own Good in the Room of God’s
“¢ Glory, is finful and unjuftifiable, and he that aims at
“¢ himfelf only in Religion, is juftly cenfur’d as a-mercena~
“ry Bervant” . -

'Mr. Baxter m his Saints-Reft, pag. 18 ¢ fayeth, < He
* that maketh mot God, his chief Good and, ultimate End,
“ isin his Heart a Pagan, and vile Idolater, - and doth.not
“¢ take the Lord for his God.’ o o

‘Mr. How in his whole Works, pag.-154.-5. fays, * That
* to pray to him, (meaning Gad) that he wauld do this or
‘ that, finally and ultimately for any thing elfe, than his
“ own Name, is humbly to fupplicate him, that he would
“ refign the Godhead, and quit his Throne to this ar. that
“ Creature. 2. —That primitive Nature, was no doubt
“¢ pointed upon God, as the laft End. Otherwife a Crea~
“ ture had been made with an Averfion to him, and .in the

¢ higheft pitch of Enmity and Rebellion ; fince there ¢an
“ be no higher Controverfy than about the laft End. And
“ adds, that the Defign of renewing Grace, is to teftore
“ us to our original ‘State, and fix us in that abfolute Subor-
‘dination to God which was original and natural to us ;
“< then be obferves, the Controverfy is taken up, -which was
¢ about no lower Thing than the Deity ; who fhouldGb:i:

“ Go
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By the Teftimonies of divers Divines. 37

God he -or we? Whether we thould live and ‘be for our
felves, or him?-—-The only proper:genuine Breath of the
New-Creature, ——is :to thee O Lord be -all Things, mayeft
theu ever be Al in All, let the Creatian, gnd.all {Ibz?ngs be
Notbing, stherwife than in thee andfor thee? =~
Mr. Willard i his Body of Divinty, pag. 6. 7. fayeth,
That Man can have no other lat End, but God and. his
Glory, for, then it muft be either the Creature or himfelf, a

‘third cannot be thought of; but it can be. neither of

thefe, as will appear. -— 1. Becaufe - the Creature is infe-
rior to him, a Man’s End is to be look’d for,-above him-
felf, and not beneath him but Manis fuperior to thefe.
2. Becaufe that Man is the Creatures next End, that there-
fore cannot be his.laft End, that that {hould - be made
for Man’s Service, and yet that Man thould beto ferve
that, implyeth a Contradition. 3. Becaufe the, Creatures
cannot fatisfy him, Man’s laft End .and objetive Happi-
nefs is the fame, (Eclf . i. 8.) 2. Neither can he be his
own laft End: For, 1. The End muftbe fomething
better than the Means, that ferve to it. 2. There is a
better being, than Man, and therefore he cannot be his
own chief End: The laft End, and chief Good, are one
and the fame; there is therefore no refting, until we
came there. 3. A Man cannot be his own Happinefs,
and therefore not his own chief End. "An End that can=
not happify him, is not worthy of that Name! Again
he afferts, that Man’s next chief End, tothe glorifying
of Godis to enjoy him forever?” .. =~ =

Mr. Vincent alo in his Expofition of the Aflembly’s Ca-

techifm, approv’d of by g0 Divines, is alfo of the fame Sen-
timent with the reft I have mentioned ; as appears from
the Realons he gives, why Men fhould chiefly defign the
. glorifying of God in all their Actions; which are thefe, viz,

“ becaufe



18. The labouring Point illiftrated..

* becaufe God has made them, preferves- them; has: re=.
“ deem’d them, and given hiss Word and- Spirit to- direct
“ and afhift; and- promiftd-his Kingdom- to-encourage them,.
“ to glorify him.’ "Sce pag, 42 From the- aforefaid Words
it appears that Mt. Pincent. look’d upon the Glory of God;,
to be the End:and-Happinefs but as a Motive, exeiting to
feek. after it: I now proceed'to the- - '
 5.. General Head, which was to anfwer Objections.. Obfec:-
1. That” which God promifes-on bis: Partin his coverant
Dealings, with Man is Man's cbief Good, or which fs th: fame,,
Marn's chicf End;.but the Thing God promifes is Salvation,.
ergo. Had God promis'd any Thing lefs; it would not-be call’d
the exceeding Riches of bis Grace, and that Salvation ispro--
mifed by-God in bis Covenant- Pealings with- Man; 13 evident.
Jrom'Mark xvi.. 16.. He that telieveth; fhall be faved:.

~ Anf. Ifithat which God' only or chiefly promifed; in.
the New-Covenant was Salvation, conftder’d: ftrictly and:
fubjetively; or. feparated from his Glory,_ then the Confe--
quence would-avalil, otherwife not; baut God-has no- where.

promifed, a Salvation feparated from his Glory, as: appears.

from what has been before: obferved, to which I will add-
one Place of Scripture,. Bf. 1. 15.. Call uporr me irr the Day
of Trouble 5. I will deliver thee; and thou-fhalt glorify me..
Objet. .2:. It isour firft and moft decply Fundemental Du—
2y, to fake the Eord for our God 5 which moff cffentially in--
cludes cur taking bim, (the Enjoyment of kim, and not cur-
glorifying bim, orbis Glory) for- cur fupream Gsod;: which is
acknowleag'd by all to be our chicf End.. '
Anf: The Notion .of enjoying- God, feparate from" glo--
rifying him, or his Glory; is ‘an antifcriptural ridiculous
Whim.! Ifit be a fundamental Duty, to take the-Lord for

our God; thenit' muft be a fundamental Error: (in-practical
Religion) to take.our: felves for out God 5 by prefering what -
' ’ ‘ refpe@s.

S
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relpects uy, "to .his Honcur, viz. our enjoying -him, to his
‘Glory : For here God.is not segarded for himfelf, but.only

as he refpects us, it is true the Word GQD is mennoned,
in enjoying him, but.that is -only a Flam, .2 Blind: For, ;t;
till in Subardination to the fordid gad-Self

Does.not that Faith. which is included, in taking the Lorgl
for our -God, draw wus out of ourfelves to CurisT, and u-
nite s to his Perfon, before it gives ws Communion .in
his Benefits? .(Gal. ii. zo. :Phil. iii. 8,.9.) -And does it not
.excite us toadmire the Former more. than the Latter 2 (Caut,
v. 10.) Surely to-thoe that éefieve, CHRIST is precious! And
is it not the Sign -of an Harlot, to do the :contrary, viz.
to regard in ‘Marriage, the Portion more than ‘the Pcrfon?

Objc& 3. Is pr agﬁng God for. Bleffings,-a greater, Goed than
the Bigfings for which they praife bim?2 If o, the Sasnts bave
.@ bard Bargain, an giving-a.greater Good for a lefs, ‘if not,
than the Enjoyment of God 15 a greater Geod, than pra ifing
of bim,.and foss our chief Good .and laft Endl -

Anf. 1 will be bold toaffert; that the Saintspraifing, God
is (terminatively) more noble, than the Benefits they oﬁ'cr
Praifes for, confidered ftritly ; becaufe -of its near Relation
to the beft. .of Beings; neither is the Confequence reafon-
able, that thus the Saints would have .a hard Bargain,. in
giving a greater Good for a les. The Force of this Cante-
quence, is built upon a fuppos'd .Analogy, between civil
Bargains .among Men and the Saints praifing God for
Benefits they receive from him, in the following Particu-
lars. 1. In civil Bargains, the Commodity a Perfon gives
in cxchangc, for Good he deferves, he no.ways owes be~
fore to the Perfon he deals with, 2. The Good he gives
is in -his own Power, it is his proper Right by Inheritance or
Purchafe, which he can difpofe of as he fees beft, to ad-
vance his worldly Intereft. .3, Tbe Good exchang'd, “is

proﬁtablc
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proﬁ'tablc to the Receiver.- 4. In’ this- Kind of Truck, when
there: i3 not fome: Propartion in the Value of the Thmgs

exchang’d, it’s faid ‘to be. a hard Bargain.. If the Cafe was.

fo in God's Dealings' with his People,. there: would be fome
Reafon for the aforefaid Conﬁ:qucnce, otherwife none at all ¥

Are-not Mens Praifes a Debt. they owe to God upon many

Accounts, a Debt which: they cannot. pay,. 'til- Power be
given them of God,. and that brought into exercife by his:
gracious Operatlons,,a Power which they have no heredi-.
tary Right. to, nor are they able to purchafe it by their Do-.
ings; a Debt which when paid,, profits not the Receiver,
for our” Goodnefs extends not to God. Tho’ Praife be the.
Creatures A&, yet it is God who works all our Works in ust
And thus the Sophifim evanithes.. *

" OBy.. 4. The End'and Scope: of our- Faith; 3 our abch Eﬂd
Jor Faith is the greateft Duty, we-owe to God and the Foun-
dation of all the Reft, yea it is the Gift - qf God,. and the
greateff Gift we can receive in this World; it bence follows,
that thé End of the greateft Gift, and the grmtcy? Duty; is:
‘Man’s - chief End ; 6ut the End of Faith s Salvation 1 Pet:.
i. 19.. Erg.

- Jgfrg/' That which is the ﬁnal or fupream: Scopc of Faith

i our chief End, no donbt, But what is anly its interme:. -

diate or fubordmate Scope, is not j neither does the Place.
of Scripture- aduc’d: prove any more!

Obj. 5. Man’s greatefi Motive to Duty,. is bzs dmf End
but bis greatelt Motive to Duty 13 bis Salvation ; Erg, the At
ons of a rationalCreature, muft have a M. tive or incitement, for
whoever alls without a Motive, aéls without Reafon. It is
the diftinguifbing Characler of a rational Creature, to propofe
to himfelf an End, and then to purfue that-End in proper Me-
thods ; bence Logicians tell us, the End is Jirft in the Inten-
tion, aﬂd laft in tbe Exccution ;. which makes it. evident; that

the
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tbe Motive and the End are [ynonimous, con nfequently the great-
¢ft or chief Mutive, is the chief End. Now that Man’s great-
s/l Motive to Dut_y 7s his Salvation, appears from the follow--
ing Places of Scripture; are we commanded fo be faithful to:
Dmtb what 1s the Motive? Why thou fhalt receive a Crown-
of Life, Rev. ii. 10.. ar¢ we commanded to walk uprightly,
and what is the Mative 2 Why the Lord will give Grace and:
Glory ;.and lafily arewe comiianded to Love the Lord our God
with all our Heart and Soul, &c. And what is the Motive?
Why this do,.and thou fhalt lnc Luke x. 28..

Anf. The Places of Scnpture brought to confirm the a-
forefaid Qbjection,.do only. prove, that. the ExpeQation of
obtaining IIappmer in the: Way of Duty, is a great Encou-
ragement to the Performance of it; and that it is fo pro-
pos’d by God himfelf in his Word, ’but what is this to pur-
pofe? T he Thing to be prov'd is, ‘that Salvation ftri¢tly and"
tubjeCiively confidered, 'is the greate{t Motive to Duty : of
this there is not a Word in the preceeding Proots.. The
contrary thereto appears in the following Scriptures. (Mat..
v. 16.. Jchiz xv. 8.} And let me farther add,. that the afore-
faid logicgl Maxim,. ferves to prove the Glory of. God, to
be the -chief End, thus, if that which is laft in Execuhon, is:
or ought to. be the. firft in Intention, then by confequence
God’s-Glory ought to be firft intended by us,. becaulc, it is-
laft in Execution,. (pref i.6.) ,

Obj. 6. That which the Saints, of beth the old mzd Mw—
Teflament made their great. Motive ta do.and fuffer fir God,
we ought tv make cur great” Mative, &c. And that thisis as
qfanjaza’ our chief End, but the Saints, &c..made their Sal--
vation their great Motive, &c.. Erg.. Its. hard if we cannot’
ﬁrd one Saint in the Old or New-Teflament that will direct

us, what we ought to make our ckicf End,. and they all made
their Swwﬂm tbm‘ chief Motive ¢ “For tlus. Moles refufed

E ta
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‘20 be called the Son of Pharaoh’s Daughter, and chofe 1o fuf-
fer Affiictions with the People of God, it is applicable. to all
thefe Heroes, mentioned tn the xi. of the Hebrews, as appears
by the firft Verfe of the Chapter. Now Faith is the Sub-
Jtance of Things hoped for ;5 what wasit that animated Paul, to
prefs towards the Mark, through all the Difficulties be met
aith ? why the Prize of the high calling in CurisT JE-
sus, Phil. iil. 14. What was the Motive, that enabled the
Hebrews to take joyfully the [poiling of their Goods ? why be-
caufe they knew they bad in Heaven a better and an enduring
Subftance, Heb. x. 3, 4. What enabled the Apofiles to bear
- avith Patience, the Afflictions they fufferd but this? that they
‘work’d out for them, a far more exceeding, and eternal
weight of Glory, 2 Cor. 4. 17. e
" Anf. The Scriptures adduc’d in the Objection, do not
_prove the “labouring Point,’ namely, that Salvation confi-
“dered ftrily, was the ‘higheft Motive of thofe goed Men
mentioned, and therefore the Argument does not conclude.
The Oéjeétors Opinion concerning all God’s People, "is much
what, with Satans concerning 74, as I humbly conceive;
which' appears thus, after God himfelf had given an ho-
‘nourable Charaer of ob, namely, that he wasa fincere
“Man, one that feared God and efchcwed Evil, which imply
an unfeigned Love to God's Majefty, and tranfcendent Re-
gard to his Glory. But Safen in Oppofition to the juft
-Encomium, that God himfelf had given of Yob,. fuggefts,
.that ob was not fuch an upright Man, that his religious Ser-
-vice did not {pring principally from Love to God, or Regard
-to his Glory ; but was directed to, by, and felfith Ends ; and
therefore that he  was but a Mercenary and a Hypocrite. Does
"be fearGod for Nought, faid Satan, tauch all that be bath, &
be will curfe thee tothy Face. The Devil here infinuates, that
" Job had no noble internal Principles of Love and Holinefs, no
‘ ' § fupream
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fupream and endear’d Regard to. the Divine Honour, but
that he was mov’d chiefly or only, by outward felfith Ref-
pects ; and that if thefe were taken away, he would quit his
Religion entirely, and- curfe his Maker ; this is in Subftance
the fame with the Reprefentation given by our Ojefer,
of all the 'Saints of the Old and New Teftament, in the
Objection which I am now confidering; all the Differen-
ces between the Objector’s and Satan’s Opinion, are thefe,
The Objector he holds, that the Saints eyed chiefly in all their
Actions, the Happinefs of the higher Part of felf, the Soul ;
but Satan the Happinefs of the lower Part offelf, the Body,
the Objectors Opinion, concerns the whole Army of the
Saints in all Ages, which is very uncharitable, but Satan’s
only a particular Perfon, namely, ¥ob. I know net that we
have any Account in Scripture, that Satan has been fo
bold as to impeach all the Saints at once, with the aforefaid
Charge! Again the Objector ofters his Opinion as a Com-
mendation of the Saints, which is not fo fenfibleas cculd
have been' wifh’d ; but Satan as an Accufation againft Fob!
Once more the Objector offers his Opinion, with a deal of
Confidence,  and Airs of Affurance; but Satan begins mo-
deftly, and holds it till juft the Clofe of his Speech ; butthe
Objectors and Satans Opinion arc the very fame in this
fubftantiat Point, namely, in excluding that tranfcendent
Love to God for himfelf, and fupream Regard to his Glo-
, - which are effential to true Godlinefs, and conftituting
felfith Confiderations in the Room thereof. It is true the
Objector has the Advantage of Satan in this particular, name-
ly, in believing that the Saints had a chief Regard, to the
Interefts of the higher Part of felf the Soul, whereas Satan
was of Opinion, that o eyed chiefly the Intereft of the
lower Part of Se/f the Body. But again it muft be own’d,
that Satan had the Advantage of the Objeor, in other Par-
Fz2 7 [ " ticulars
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ticulars, wiz. 1 In that he offer’d his'Opinion as an Ac-
cufation and fo the God of infinite Wifdom took it. 2. In

~ that he did not accufe the whole Body of the Saints, by the
Lump, but a particular Perfon. 3. That'he manag'd his
Argument with Modefty, for the moft Part, for he propos'd
and infifted on his Allegation, (moftly) by way of Query
does Job, faid be, fear God for nought ? "Thus it is evident that
ithe Objeétor and Satan harmonize in Judgment fubftantially,
.and differ only in the Cafe aforcfaid, in fome Circumftances;;
which if compar’d and weigh’d it would be hard to deter-
mine, which had the better of it. But leaving the Decifi-
.on -of this to Perfons of greater Capacities, I proceed to ob-
ferve, that the Devils Accufation being offer’d, and the great
‘God  himfelf having another Opinion of fub’s Integrity,
puts the Matter to Iffue, and lets Satan try him with all
his Darts; (only to fpare his Life) the Devil being full of
Rage, and Defire to make his Accufation good, left he thould
‘be pofted for aLyar or falfeAccufer, asindeed he well deferv’d 5
«environ’d him with all his Terrors, and fhot the moft en-
venom’d Darts at him ‘that he had in all his Hellith Qui-
ver, he foon difrob’d him of all his Ornaments, and cruelly
bereav’d him of his mafly Wealth, dear Relations, Health
and Eafe, in a fudden and tremenduous Manner! And
left him nothing but a fcolding Wife, who was almoft as

_«great a Tormentor as himfelf, and fain would allure him
to make the Enemy’s Impeachment good, by curfing bis
God, whofe Language Sr. Richard Blackmore fets in juft and
flaming Colours, in the following Lines.

Doft thou not fee that thy Devotion’s vain 2
What bave thy Prayers procur’d but Wee and Pain!
Haft thou not yet thine Intereft underflood ?
. Perverfely righteous, and abfurdly good !
Thef
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“Thefe painful Sores, and all -thy \Loffes foow, >~ - -
How Heaven regards the foolifh ' Saint beloiw?
Incorrigibly pious can’t thy God,. . . - :
Reform thy Srupid -Vertus vwith. bs \:Roéi.!x.* L
But even when poor ok, was undera horrible Com-
‘plication of all manner of Mifery, that the {fubtilty and
Malice -of his formidable. Enemy, -could invent and inflict
upon his Mind .and Body.;’ while in the mean ' Time, the
God he “loved. withdrew his- beamy Srniles, and on the
.contrary {hot Arrows dipt in burning Vengeance, into hjs
‘perplexed Soul, and- compafs’d him with the moft affrighting
Terrors! 1 fay while :Heavén itifelf frosyn’d; and Earth .and
Hell conipir'd to diftrefs " and fhake: that * gallant -noble
«Soul, yeé he remain’d, like:a Rock impregnable -amidft  all
the ‘boifterous Billows, with which-he was environ’d round :
For notwithftanding fore humane :Weaknefies, that dropt
from his troubled Soul, in the Height of his Anguifh § yet he
‘would never {fpeak dithonourably /of his “God, or reproach-
fully of his Religion{ He kept firm to the divine Majefty,
in the midft of the terrible Tempeft ! -And ‘thus the Objec-
tor and Satan (refpecting the Opinion -aferefaid). are folidly
confuted by the Book of Jsb. The Cafe new in contro-
verfy, has been fairly try’d and God himfelf the Judge of
Heaven and Earth, has bronght in the Verdi&® in 704’s Fa-
‘vour, ¥ob. L 21. tnt all'this Job finned not; mor charged God fool-
Liftly, and Chapt. xlii. 7. Ye have not [poken of me the Thing
that is Right as nwy Servant Job bath I, . -
Oby. 7. All the Works of God, were ot made far one and
the fame End : For if they were, there bad been Need of but one
[ort of Beings only ; if thé Wicked are made for the Day of
Evil, ought that to be akways in their Eye? ought all their
ACions to tend to that, as their chigf Good cnd laff End?
: QOught
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Ought that ta fire: thesr Affections, raife  their Defres,
. and altnate: their . Wills2 Secret Things belong to God,
Things reveal'd to us! If there be a Covenant between
God and Man, the, Priuncipakaim . of both cannot be the fame I
In all Covenants there are two contracting Parties at leaf?,
.a Mediator is not a Mediator of one,: there is. alfo the
Thing covenanted for, and the Confideration, or what each par-
'ty expells of the other, what God expeéts from us, is that we
glorify bim, and what be promifes, s that be will be oir God,
or fupream Good, which certainly can be nothing lefs than
the Enjoyment. of bim ! : o
Anf. The Different forts of Creatures, ferve indeed differ—
ent fubordiriate 'of lower Ends, bat what then; can’t they
in the mean Time ferve oneand the fame higheft’ End?. Po.
not the brute Creation, while they ferve, the Good of Mankind,,

- at the fame Time cbjeFively declare the Glory of God’s Wit
dom, Power and Goodnefs i their Formation, Qrder and
Ufefulnefs ? The End which' the " Almighty had in View
in the Formation 'of all, viz. His Glory, is anfwered by all,

- tho’ ina different Manner = Rational Cteatures do or ought to.

- glbridfir- God afively ; and for 'this they had -a Capacity gi-
ven them anda command laid upon. them, and if they do
itnot affively, asit is their Duty, they (hall pafively ; as the
Plalmift juftly obferves, The very Heavens declare the Glory -
-of God, and thé Earth fheweth bis Handy Works; . the inani-

- mate Creation offer Qccafion to thinking Beings to praife God :
Now tho’ the Glory of God be differently exprefs’d according
to their feveral Ranks of Exiftence, yetitis the fame prin-
cipal Defign that God hath in all, namely his declarative

~Glory ; and it is the fame thing that is manifefted by all,
tho’ in a different Manner, viz. The Honour of the di-
vine Attributes, and indeed herein the unfearchable Riche:i,.

an
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and magnificence of divine Wifdom and Powerare iiluftriouf-
ly difplay’d, in cenducing the various Orders of - Beings
within the vaft Circle of the fpacious Univerfe to one fu~
pream uniform End, worthy of his Councils ! . ‘
Now if Gods declarative Glory be his higheft End, in
the Creation of all, as' both Scripture and Reafon demon-
ftate, then it muft be the Creatures laft End too, otherwife
thefe Abfurdities will inevitably follow, viz. 1ft. That God
will mifs his End, awhich would deftroy the divine Felicity,
and fo is Blafphemous ! And 2d. Jt wou’d be the Creatures.
Duty to contradict their Creator,  which ' is monftrous Blaf-
phemy likewife ! - Conformity toiour Creator is equally our
Honour and Duty ! It is moft evident, that God requires a
great Part of our Submiffion to his Sovereignity, and Obe-
dience to his Law in this very Thing, that we harmoniouily
concur. with ‘himfelf, in carrying on the fame great defign
with him, of hisGrLory, in that Way which beft fuits the
order of our Being : And indeed when we do otherwife,
we walk contrary to God, and:may expeCt therefore, that,
fo continuing, he will walk contrary to us. . Had Man ftill
continued in his original Integrity, he had ftill made it his
higheft defign to Glorify and Honour -the Author of his
Being ! It is true we are now to confider Man in his fallen
State, wherein he is expofed to_deferved Punithment for his
Tranfgreflion, and therefore has juft Reafon to be anxioufly
concern’d about his efcaping the. Wrath to.come ; but the
Tranfgreflion of the Creature, does not "cannot difolve his
Creators claim of right to his Love and Homage. And when
a Sinner is truly fanctified, he is again reftor’d to much of
that primitive rectitude which was loft by Sin, (Ephef. iv. 24)
and confequently makes that again his higheft aim and defign,
to which he was. engagd and, inclind by the Law of his
reation, , : L

! et

: I}Icithc'r
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Neither is it any Part of God’s fecret Council, that he hath:

made all Things for kis Gliry s this Truth is as plamly reveal’d-

asany in the Scriptures: Neither is it any partof God's-
fecret Council, . that it -is. our indifpenfable Duty to do all ts-

the Glory of God ; To aim. and defign chiefly that God. in

all Things may be glorify’d, «confider. the foliowing Places.

of Scnpttu ¢, Ifa. xliil, 7- Thave created bim for-my- Glory.

PGl 1. 15. Call upon me inthe Day of Troudle,. I will deliver-

thee and thou fhalt glorify me. God’s Secret Council

concerns. fubordininate Ends or' the Means - which -compafs.
the aforefaid great: Ends, namely, . God's declaritive Glory,

either acfively ox: P(I//I‘ZJC’I] by the whole Creation..' .
The Queition in the Objcction is Sophifticaly viz. If zbe

Wicked arc made for the- Day of Efv'l ourrht that to be alf--

ways in their Eyes, Gc.. ,

Anfwer, No ! Here it is mﬁnuated that thoﬁ: Who hold
God’s Glory to be the chief End of Man i imagine, or.main--
tain, that what is God’s fubordinate End;. thould-be Man’s.
principdl End, which' is falfe and umcaionable they' on--
ly hold that: what God' has made his: chief Eid, fhould be.

ours ;. and we fhould puifue this, in that- Way which is ac--

commodated toour realonable Naturc -and to which we

are under an’ Obligation by ~precept. ‘The Damnation

of ahy Cre: 1ture, was never: God’s chief End in mak! ng it ;

' to imagine fo; is to’ tefledt wpon the Wifdom and Goodefs
of the-divine Nattire; ‘namely, in aiming at fomethmg below
himfelf, as his hi Yheﬁ End, and'in dchg hting in.the Mifery
of his Creatures-as fuch!. Befides the method by which we

ought to purfue or profecute our chief End, (God’s Glory)
is prech ibed to ws, by the divine Precept, and- that s by
Faith and’ Obcdzence thcxcby fecking our own Happinefs,
and that, principaily, becaufe: God. “will be thereby, more.

Gloiry ify d _tian in our Damnation !
But-
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But it is farther added in the Objetion, That if there be
& Covenant between God and Man, the principal aim of both
cannot be the [ame. ‘ .

Anfwer, The contrary is evident. = God’saim in the Cove-
nant of his Grace, is both hisown Glory, and his Peoples
Happinefs. (Epbe/. 1. 17.) And the aim .of God’s People
is the very fame, but the Glory of God is the principal Scope
of both: The feeming Strength of the aforefaid Argument,
flows from a falfe Foundation, viz. A ftri¢ refembling of
the Covenant of Grace with human Covenants, which gives

Room to fufpet thofe that form or ufe it, to be tainted with

Arminian Errars. ) . o ~,
Obj. 8. Mofes andPaul ccu’'d not aim chicfly at the Glo-
ry of God, or glrifying of him in thofe Exprefiins, of - being
blotted cut of the Book that God had written, and of defiring
20 be accurfed from Chrift, &c. becaufe by their fuffering this,.
they could not glorify God, neither could the Almighty glorify
bimfelf in punifling the Inpocent, and [paring the guilty ; the
truth is, the Words are only hyperbolical Expreffions of their
abundant. Love to their Brethren, and Kinfinen  according to
Anfwer, The Inftance as to Mofes, mention’d Ex. 32. 12.

is plainly this, That fuch was his Regard to-the Glory of God,
that he would choofe Death rather than the Heathen Nations

fhould infult the Almighty, and behave themfelves proudly

againft him, upon the Occafion of his deftroying the People
in the Wildernefs ; which he forefaw they would be apt to do,.
and therefore plead that Jfrael/ might be fpared, (See Num..

xiv. 13 to the 17) much after.the fame manner God him-
felf exprefies his own Regard to his Glory. (Deut. xxxii. 26,
27.) As to the Inftance of Paxl, 1 fhall crave leave to cite
the Words of Mr. Matthew Henery upon it ; which are
thefe, “ Icould wifh, hcdqt}(l} nat fay I do wifb, for it was

. no
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“ hoproper means appointed for fuch.an End ; butifit were;,
« Icould with that Imy felf were accurfed from Chrift, for-

“ my Brethren ; a very high pang of Zeal and Affetion for-

* his Countrymen, he would be willing to undergo. the' grea—
“ teft: mifery: to do them good: = Lowe ufes.to. be-thus bold:

“ and. . venterous, and felf denying; becaufe the Glory of

¢ God’s Grace in the Salvation of many, is to. be prefer’d:
“ before the Wellfare and Happinefs of a fingle Perfon..
“ Paul, if they were put in Competition, would be- content:
« to forego all his own Happinefsto purchafe theirs:” thus.
far he. Whither we underftand by the Word accarféd; Ex--
communication, or temporal Dc_atyi,. with. Chrifoftome and:
Poel, or the lofs of eternal Happinefs, with Effius, Toletus,,
‘Ludovicus dediu,Calvin, Menochius ; yet it thewsa greatLove ;;
what a flethly Love? No, the Chapter will inform-us,. that:
it was Love to their Souls, and a-defire after their Happinefs,,

and confequently he had an Eye to God’s Glory, which is: .

thereby manifefted! The: Reafon offer’d. to. confirm the-
ObjeCtion, viz. That by fuffering thofe Things God could not:
be Glorify d, &c. is anfwered by confidering, that:the-defires.
of thofe holy Men were not. abfolute. and: peremtory, but
Hypothetical. or Conditional,, @7z, that rather than. Ged’s.
Glory thould be eclips’d; they were willing to. endure- thofe-
Things, if they were appointed: Means. to obtain fuch an
End. To fuppofe: that their Love was wholly Carnal, is to.
confront the €ontext of the Places whence the aforefaid In~
ftances are borrow’d, ard: pafs-an uncharitable Cenfure upoa
thofe Worthy’s, as tho” they: were Perfons of the moft fordid:

Difpofition and. Charatter I : '
Objection 9. Afaph acted chiéfly from: [elfifb Prt’izcz'gés, n
Religion, as appears from Pfal Ixxiii. 12.. 13. 4. Behold
thefe are the ungoldly who profper in the World: Verily E
have cleanfed my Heart. in. vain, and wathed my Hands in
. : Innocency

[
T
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Innocency, for allthe Day long have ‘I been plang’d .and
chafined every morning.

. Anfwer, Afaph-only tells us of a paft Temptation, what
a pofing Difficulty it had been to him, to confider how that
the Godly had generally the hardeft Lot, -as to worldly Com-.
forts: This {arcanum or) fecret of divine Providence, had
fo exercis’d him, that he, thro’ the Corruptions of his Na-
ture and Temptations of the Devil, was like to have enter-
tain’d hard and unbecoming Tho’ts of Religion; nay it a
pears that he had been guilty of this in fome degree, for brz);
Feet were almoft gone! But in his more compofed frame, he
refle@ted upon the corrupt influences of thofe Temptations
with “abhorrence ! He calls himtelf a.Fowl/ and a Bea/t on
that Account (as well he might) ver. 22. So fooli/b was 1and
ignorant, I was as a Beaft before thee. In a time of vi-

~olent Temptation, he was drove to be pretty much of the

felfith Opinion I am oppofing, viz. to think it was a poor

Thing only to ferve and glorify God, except it was attended
with other Advantages; but afterwards when he grew more
calm, and got out of the violence of Temptation, he calls
himfelf a Feol, an Jgnoramus, and a Beaf? (or as the Word is
mterpreted a great Beaf?) for it ; and acknowledges, that fuch
Speeches, would be an Offence againft the Generation of God's
Cbildren. See ver. 13. :

-~ Obje&. 10. Jt was Paul’s Sentiment, that the chief if not
the only Motive to Obedience, wwas the bope of eternal Life, for
if the Dead arife not to receive their Reward, let us eat and
drink, walk inthe Way of our own Heart, and in the Sight
of our own Eyes, and give a loofe to all sur Defires{ If in
this Life only we have hope, we are of all Men moft mife-
rable; what advantageth it me, that I have fought with Beafts
at Epbefus, if the Dead arife not, , '

G 2’ Anfwer ~
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" Anfwer, The aforefaid Paffage of the Apoftle Paul's Wri-
tings (1 Cor. xv.) are foreign to the labouring Argument;

for what he fays in them, is upon the Suppofition of no fu- -

ture State atall after this Life ; and upon the Suppofition of
the confequent Falfehood of the Doctrines of the Gofpel,
(ver. 14. 15. & feq.) Upon this Hypothefis he obferves,
that the Chriftians of that age were indeed the moft mifer-
able of Mankind, to expofe themielves to fuch heavy
Perfecution for nothing, for an impofture. Whereas in this
Argument, we confider a future State as moft certain and
the Doctrines of the Gofpel as meft true and worthy of all
Acceptation ; and that there is an infeparable connection be-
tween believing Obedience in this Life, and compleat Hap-
pinefs in the Life to come: And fo the Queftion is, which
ought to be the chiefand laft End of our Obedience, the
Glory of God, or the obtaining our own Happinefs meerly
__confider’d as fuch, without any refpeé to the Glory of God,
oreternal glorifying of him in Heaven ?

Now if the aforefaid Expreflions of the Apoftle Pau/, be
fuppofed to favour the latter of thefe Opinions, they muift be:
taken in the following Senfe, viz. That were his Obedience
to God nothing concern’d, with his future Happinefs ; but
that he could be fav’d without Holinefs, as well as with it,
that. then he would be at no pains, or ¢areto ferve God at
all ; but on the contrary give a loofe to all his vitious Incli-
nations. .

But by this Senfe of the Words, theObjector makes (in his
Opinion) the Apoftle Paul, to be a Hypocrite, and an Epi-
cure ; for hercby it’s neceffarily fuppos’d, that he had no Su-
pernatural Principles ot A&icn, fuch as divine Life, Love,
Holinefs ; but that on the contrary he had a fupcrior Incli-
nation to live after the Flefh, but wasreftrain’d from acting

accordin
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according thereto, meerly by the external Confideration of
Advantages, tobe had by it in the next State !

-Befides the blefled Apoftle is condemned, as an Epicure
by the Objeor ; what has been already faid gives Weight
to this, to which I mayadd, that of afcribing the Epicures
proverb to him as hisfix’d Judgment, only that he was divert-
ed from acting accordingly by felfith Confiderations. The
Proverb that was veryFamiliar among the Epicurians, wasthis.

“ Lude, bibas, comedas, poft mortem nulla voluptas. i. e. play,
“ eat, drink, for after Death there is no Pleafure,” and that
of Martial. '

“ Vita nimis fera eff, craftina vive Hodie.
Life to-morrow is too late, live to day.

Now the Apoftle Pax/ ufed the aforefaid Epicurian Pro-
verb, namely, let us eat and drink, &c. with a defign to
confute it, as appears from the 33 and 34 verfes of the
Chapter. Poflibly the Force of his Reafonings may be car-
ried thus far, viz. that fuppofing the Dead rife not, the E-

picurian Notion would be then more tolerable : But to fup-

pofe that he fpoke abfolutely here, is, in other Words, to fay,
that he believed there was no intrinfick Excellency in He-
linefs, or Comforts attending the fincere Practice of it in
this Life, but that it was only eligible, becaufe of the Advan-
tages enfuing upon it, in a future State. And is not this
the Sentiment of a felfith fordid Soul ? But the Apoftle ap-
pears to be a Perfon of a very different Charater by his Wri-
tings. See Rom. 6. 2. How fball we (i.e. how can we) who
are deadto Sin, live any lenger therein? Thofe that are Re-
generated have an inward fix’d Principle, termed in Scri
ture, the Seed of God, which creates a habitual Averfion a--
gainft Sin, and propenfity to Holinefs !

Obj, 11.-Self Love is the Foundation of all the Love, we
owe or pay to God, what God is in bimfelf we know not : The

only
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only thing to determine our defire, love, and fear of God, ishis

Attributes, as manifefled to us in Creation, Proteition and
Redemption; its nothing to the Purpofe to tell bhow lovely and ex-
cellent God is in bimfelf, abfolutely confidered ; for tho’ we con-
Jider bim as clotb’d with all poffible Perfzitions, wwithout hav-
ing to do with us, it will only raife our Admiration ; 3f we con-
fider him.as able and willing to make us bappy, this will raife
Defires if we confider bim as juff and powerful, and are un-
der  Apprebenfions that be will punifb us, this raifes Fear ;
- if realy punifbed by bim, without hopes of releafe, this rai-
Jes Averfion, &c. if we confider bim as good and merciful, and
we are realy poffefs’d of it, this raifes Love, 1 fob. iv. 1g.
We love him becaufe he firft loved us.
~ Anfwer, The falfehood of the Pofition, contain’d in the a-
bove Objection, will appear by the following Confiderations,
viz. 1ft, Then we owe no love to God becaufe of his eflen-
tial Excellency, which is abfurd; for what is infinitely a~
miable is a proper Object of Love, and becaufe it deferves
it, it therefore demands in Reafon and Juftice our fupream
AffeGtioh. 2dly, The aforelaid Pofition, deftroys entircly
the neceflity of fupernatural Principles of Action, infus’d by
Regeneration ; for if we muft love only for Benefitsreceiv’d,
-and not for the fake of the Giver confidered abftrally, than
there is no need ofany thing but Nature, to excite to this.
‘The Pagans who had nothing but natures Light to direct

them, taught and prad&ifed this. Lycurgusthe Lacedemonian

Law-giver, would make no law againft Ingratitude, becaufe
as he obferv’d, It was a prodigious Impicty, not to repay a
Benefit : And Seneca, in his Bog¢k de Bencficiis, fays, Not
o return one good Office for another, is inkumian; but to return
evil for Good, is diabelical, p. 104. and in p. 54. 5. 6. he
fays, all benefits muft be gratuitious, a Mcrchant, fays he, fells
me Corn, that keeps me and my Family from flarving, Im‘t/ b;
{2/
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Bl it for bis Intereft, as well as I bought it for mine, and

fo I owe bim nothing for it.——This, fays be, is more properly the
driving of a Trade,, then. the cultivating of a generous Com-
merce ; thus far he. Now tho’ I believe that we may eye
our own Happin=fs, in our religious Service; yet when we
do this above the divine Glory, it comes under Seneca’s lath,
and is folidly confuted by him: in the preceeding Lines. -

3dly. The aforefaid Pofition; juftifies the Devils, and
damned’s hating God,. for they are punithed by God, with-
eut Hopes of releafe, and therefore may have an Averfion to-
him,. according to-the preceeding Objection: And farther
if we ate to love him only becaufe of the Love he exprefles to
us, then when he punifhes us, tho’ mott juftly for our Offen--
ces, and.therewith deprives us of all hopes of Mercy, we
may hate him Law-fully, (for there isno Medium between
love and hatred): that is, we may hate infinite Holinefs,,
Juftice and- Excellency, which is abfurd *

4. X we are bound to.love Godonly; becaufe of the Be-
nefits we receive or hope for from him, then we are net bound:
to love him. at all'; for the Refpe@ we offer to- him is'not for-
himfelf, but for the Benefits we receive; andthus true Love
to God, which is the Fulfilment of the Law, and Scope' of
the Gofpel, is deftroy’d: entirely by this Notion. For accord--
ing to-it,. our Love ought to.be- wholly center’'d upon the
Benefits:we receive for our own fake; and fo upon ourfelves :
Even Seneca, the Pagan Stoick, could fay, this for that,,
is rather a truck than a Benefit: :

5.. The aforefaid. Pofition deftroy’s the Creators Right to-
the Creatures Love and Obedience, when he does not per-
ceive them to be profitable to. himfelf and therefore if 'a Per
fon in defpair, fhould’ hate God, even in this Life, he- is jufti-
fied by the aforefaid Pofition in fo- doing;. But;

6. The
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© 6. Theaforefaid Objetion is inconfiftent with itfclf, for
while it allows, that a view of the divine Pcrfcéhons, with--
out any Relation to our Benefit, may caufe Admiration, this:

ofes the other Part of it, for what is Admiration, but a
hlgi degree of Eftcem, and isnot this the Foundation of
all rational Love ?

~. The aforefaid Pofition contradicts the Expcncncc of
true Believers, who even in the dark Hours of Deffertion,.
when they think they are forfaken of and hated by God,
yet thro’ that inward Principle of divine Life which is in-
fus’d into them by Converfion; feel workings of Defire in
them after God, andLove to him : Fonab was an Inftance
of this, Jon. 2. 4. Then Ifaid, Iam caftoff out of thy Sight, yet
swill I look again_ towards thy boly Temple. When Afaph tear’d
that God had forgotten him, and that hisMercy was clean gone
from him, yet he wou’d acknowledge his infirmity, remember
God, meditate upon his Works, and talk of his wondrous
Doings ; and 704 in his Diftrefs profefs’d, zhat tho’ God fbould
Lay bim, yet be would truft in bim.

8. The aforefaid Pofition deftroys the Reafonablenefs of
loveing our Enemies of ble/ffing them that curfée us and doin
good to thofc that:defpitefuily ufe us! For if Self-Love, be the-
Foundation of all the Love we owe or pay to God, then it
follows unavoidably that itis more {o of all the Love we owe
or pay toMan, than the hating thofc that hate us, and curfing
thofe that curfe us, &c. is in itfelf Reafonable ; for there is.
no felfith Motive if we confider thofe Things ﬁmply to ex-
cite us to do otherwife. But does not this Notion .exprefly
contradi¢t the Gofpel of CHRr1sT as well as.the true- Inter—
¢fts of Society, and juftify the dreadful Pagan Prmc1ple of
bating cur Encmies!

- And as for the Text cited in the Obyeéhon, it will not
bear the weight that is laid upon it, for it fays not, that the

Saints .
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Saints of old, lov'd God either only or chiefly, for his love to
them, and yet thisis the thing in Queftion ; the Tenden-
¢y of the aforefard Objection is to fe tbe Foundations of the
awbole Goj;?»el and to put natyral £e11gzalz or Degfm n the
Room of 1t.

Obj. 12. The Difference between Hypocrify and Sincerity
may be known according to the Scbeme of making Man’s fub-
Jective Happinefs bis laft End thus. FErom their Works;
Hypocrites do all to be feen of Mﬂ, and confequently bave
nothing, but cutward Performances, but the fincere Chriflian,
Glorifies God in Thought as well as in Word and Attion.

Anf. This Propofition is indefinite and fo equivalent to
a univerfal, it is as much as to fay. every Hypocrite does
as afarefaid. And this is not true in fact; we have no Rea-
fon to believe that Pau/beforeConverfion d1d all to be feen of
Men! Befides if the Propoﬁtlon were true, it would then
follow by the Law of contraries, that every one that
had, or hath good- Thoughts and Refolutions, which are
Aés of the Mmd and Will, or any Defires after his own
Salvation, muft be a ﬁnccrc Chriftian : By this rule, 44:-
meleck the Pagan, Balam the Wizard, Saul the Tyrant,
Simon_the Sorceror, and Judas the Traytor are dub’d for
good Men ! But a 2. Sign of Sincerity that is offer’d is this,
< The Hypocrite doth it to obtain a corruptible Crown,
¢ but the Sincere an incorruptible.”

Anf. Both the aforefaid Signs are the fame, for bot.h
refpeé the End of A&ion, & both refpet a temporal Reward ;
tho’ there be fome Difference in Specie, yet the Genys or
Kind is the fame : What viewto Honour or worldly In-
tereft, had the foolith Virgins or thofe gracelefs Jews,
whom the Apaftle Paul {peaks of {Rom. x.) who bad a
Zeal, but not according to Knohwedge? But pray obferve
and fee if the Objector, does nat prove himfelf to be a Hy-

H pocrite
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pocrite by his own Signs! Thus; If he be a Hypocrite, who
makes the Intereft of the lower part of Self, the Body, in this
World his chief End; will it not follow, that ke isalfo
a Hypocrite, who makes the Interefts of the higher- Part of
{elf, wrz. the Soul, (without regard to God’s Glory) in the
nextWorld his chief End ? Are they not both built on the fame
Feundation of immoderate Self-Love? all theDifference between
them is this, that the firft refpects the lower Part of Self, and
fo ismore grofs ; and the Latter the higher Part of Se/f; and
fo is more fubtil and plaufible ; but is there any more Love
to God for himfelf, in the one than in the -other?

~ But I proceed to the Improvement of this Subject. And

1. Methinks what has been faid, ferves to inform us of

- the Difficulty of Religion ; and of the great Danger we are
in of being deceiv’d, as to our State and Condition to-
wards God.  Surcly firait is the Gate, and narrow is the Way,
that leads to Life and few there be that find it, there is a
Generation that are pure in their cwn Eyes and yet are not
cleanfed from their Frlthinefs! '

- 2. From what has been faid we may learn, the abfolute
Neceffity of the New Birth, in order to ferve God accept-
ably here, and enjoy him hereafter | For without a Princi-
ple above nature, we cannot aim at God above our felves.
‘A Fountain may fend out Water upon a Level with it {elf,
but not above the Level ; and thus all that is done by us,
.while in a State of Nature, being done chicfly upon our
own Account ; it is but (in fome Senfe) a ferving of ourfelves,
and therefore cannot be acceptable to God ; and hence the
Apoftle aflerts that be that is in the Flefb cannct pleafe God.
The Church of England in their Articles of Faith, juftly fay,
¢« That Works done before the Grace of CurisT, are not
‘¢ pleafing to God, but have in them the Nature of Sin.”
However tho’ they be finful in refpe@ of their Manner of

4 Performance,
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Performance, yet when we conform to the Command even

in Externals, the Matter thereof is good, becaufe command-
ed ; and it is in thisConformity that unconverted Sinners can
only with Reafon expe@ fupernatural Grace ; for Febovab

“will be enquir’d of by the Houfe of Ifrael todo it for them. And

3. We may therefore learn, the Neceflity of examining
ourfelves ; whether indeed we do aim at the Glory of God,
in what we do? Now we may know this by the following
Marks, v7z. 1. When we arc content to be outfhin’d by o-
thers in Gifts and Eftecm if fo be God’s Glory may be
thereby advanced. (PAil. i. 15.) 2. When we habitually
prefer God’s Glory, to all other Things, that come at any
Time in Competition with it, fuch as Credit, Eftate, Relati-
ons. 3. When in the General, we can be content, that
God’s Will fhould take Place, tho’ it crofs ours, (Mat. xxvi.

3. Jobnxii. 28) 4. Whenthe Reproaches that come upon
God’s Name, by the Falls of Profeffors, & declining State of
Religion, diftrefs us more for the General thanall our worldly -
Concerns! 5. When we find at Times hard grapling, to
come at this Difpofition, becaufe of the Oppofition of felfith
Corruptions. And can after experiencing the Work of Con-
verfion feel fometimes the witnefling of our Confcience zkat
in Simplicity and Godly Sincerity, we bave bad our Converfa-
tion in the World. 2 Cor. i. 12. 6. When we feel the Lcve
of CHR1sT, fometimes fweetly conftraining us to Duty. 7
when we bewail over the Remains of Hypocrify in us!

4. If we find the aforefaid Chara&ers inus there is ground
of Hope and Comfort for us; and tho’ we have many
Weaknefles to lament, yet we are compleat in CHRIST, |
and be who bath begun a good Work in us, will carry it
on to the Day of the Lord Jesus. He that feeth in fecrct,
will by and by reward us openly, and make our Rightecuf~
nefs flane as the Light, tﬁzd our Judgment as the Noon Day.

2 But
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But alas how doleful and. dangerous is the Cafe of all that
want the aforefaid Signs! Their felfith Services are rejected,,
that God, who 1s a Spiri?, cafts them back as Dung upon their
. Faces, he will at laft tear off their Hypocritical Masks, and’
condemn their Perfons to eternal Burnings, except they re- -
pent! O confider, with trembling thofe dreadful Words of °
‘Curist, Mat xxv. Go ye accurfed- into everlafling Burnings,
prepared for the Devil and bis. Angels ! What fhall become.
of thofe who bring no Glory to God ? But are as Bernard’
fpeaks (aut Peccatum aut Sterilitas ) either Sinfulnefs or:
Barrenefs, an unprofitable Burden to the Earth, and Poifon
to the Air! O let fuch think on thefe folemn Words of”
our Lord, Mat. xxv. 30.. Caft ye the unprofitable Servantin—
to utter Darknefs ! And how. difmal is the Cafe of all fuch,.
who by open Impieties bid Defiance to Heaven who declare.
their Sin as Sodom. and. refufe to bluth ! Surely Indignation-
and Wrath fhall be upon every Soul that doth Ewvil, upon the
Jew firft and alfo upon the Gentile ! But what fhall I fay of
thofe Monfters of impiety, who caft inglorious Reflections.
apon the very. Work of God’s holy Spirit, in convincing
and converting Sinners; and. comforting Saints? And call it
Hypocrify, Mccbarz}zj'/m,zEutbqﬁq/'m and Diforder ! Woe to thefe
proud Potfberds that thus contend with their Maker,. that
like brute Beafts [peak -Evil of what thcy underfland rnot I
‘O let fuch think on the Words of our Saviour to perfecut--
ing Saul, Saul, why perfecutefpt thou me, it fs bard for thee
20 kick againft the Pricks ! This Oppofition is a dreadful Step,.
to the unpardonable Sin.

In fine let us be all exhorted” to aim at God’s Glory and
to glorify him.. For this is of abfolute neceflity, to obtain
true Comfort, in Life, at Death and. throughout Eternity !



A I

% T

The manifold Ufe of the Scriptures deferibd  6r.

SERMON IIL

2. TIMOTHY. iii. 16. 7.
Al Scripture is given by Infpiration of God, and is prd-
Sitable for Doctrine, for Reproof, for Correé?zon, Sor
Infiruction sn Righteoufnefs..

That the Man of God may. be perfect, -throughly ﬂrmjbei’
untv all gaad Works..

Timothy of the Apoftacy of many from the Truth,
and exhorted: him: to. conflancy in cleaving: thereto,
in the Face of all Oppofition ; does in the Words be--
fore us,. asa Mean and'Motive,. propofe an-ample Commenda--
tion of the HoL¥ ScrrpTurks, in which we may obferve,,
thefe Particulars,.
ift. The Subjcét commended,,all Scrlpture (pajz'z graphe)y
i e. all the Holy Scripture, not only the Old but the New-
Teftament, in all their Parts.. The. Word Scripture figni--
fies Writing. And
2d. We have the Coinmendation, which reprefents t:hree-
Things, viz,. the original,. ufe, and defign, of the Scriptures,.
And 1ft. The Original, it's given by Infpiration (theo
pneuflos) i. e. by the immediate and infallible guidance of”
the Holy Spirit, 2. Pet. i. 20, 21. Knowing this firft, that
o Pr@bcj/j’ gf Smfz‘are is o/ arzy 2rtfvate .bxter?retatzon, Jor-

\Mc‘

THE Apo&lc havmg in the prccecding Verfes informed:
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- the Prophefy came not in old Time by the Will of Mun, but Hcly
Men of old, [pake as they were mived to it by the Holy Ghofl.

2d. The Ufe of the Holy Scriptures, they are prefitaile,
(cphilenios) which does not only figniiy, a certain Conveni-
ency, as fome imagine, buttheir Nccefity, Suficiency and
Perfeilion ! Here a fourfold profitabienefs of the Scriptures
is mention’d, viz. 1ft. For Dolrine, (pros didafcalian) i. e.
as Mr. Pol obferves in his Svicp’s, for Infruiiicn
an the found Truths of the Chriflicn Rel:ion.  The Original
Word is derived from a Verb, that fiznifies fo feach ; this
Senfe of the Word is confirm’d Rom. xv. 4. F.r whatfecver
Things were written afcrctime, were written for our Learning,
that we thro’ Patience and Comfort of the Scriptures might
bave Hepe ! Here obferve, that the fuft Ufe ot the facred
Scriptures, is to inffruct: And the firft Duty of thofe who
Minifter in Holy Things, is to Teach, and afterwards to.
Exhort.

‘And thus we may fee, that every Religion that is not
grounded upon Knowledge, is a. falfe Religion! And that
all fuch who would work upon Men’s Paffions, and exbor#
them before they 7nfiruct their Minds, a&t contrary to the
‘holy Scriptures, and to right Reafon! Such do but delude
Mankind, and builda Babel of Confufion, but Godis a God
of Order, and not of Confufion! But 2dly, the Scriptures
are proffitable for reprocf, (pros elenckon) i.e. to convince and
confute Hereticks, and refel their Errors. This Word refpects
tlie polemical Ufe of the Scriptures, to convince gain-fayers
and ftop their Mouths, Tit. 1. 9, 11. Holding fofl the faithful
Word as be hath been taught, that be may be able by feund Doc-
trine both to exbort and convince the Gain-fayers, whofe miouths
muft be flop’d—~Here the Word Convince is the fame 1n the Ori-
ginal, with that in the Text which is tranflated Reproof, add
hereto, that a Principal ufe of the Scriptures; is to éonvinc;

0
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of Sin, of Righteoufnefs and of fudgment, Joh. xvi. 8.9. The
original Word tranflated Reprove, is the very fame with
that in our Text, andfignifiesto convince démonftratively :
Now altho’ the holy Spirit ' is the efficient Caufe of this, with-
out whofe ehergy the ‘Word has no ' Influence upon Mens
Minds, yet the Scriptures are the Inftrumental Caufe, for 4y
the Law is the Knowledge of Sin. Now that the Reproof in
the xvi. of obn’s Gofpel, before mention’d, refpets not only
evil A&ions, but a State of Sin, appears frOm thefe Words
of our Lord in the gth ver. of Sm, becazg/'e ye bave not believedon
me.

3dly, For Correé?zon, (profs tﬁlanort‘qu/' i) Correéhon prc-
fuppofes Evil, and feeing that this is Two-fold, viz. either
of Sin or Pung/l:ment therefore Correction is alfo two-fold :
By the one we are freed from the Evil of Sin, whichis call’d
Rrpreberzﬁorz and by the other from the Evil of Sorrow, which
is call'd Confolation. Both thefe the -ariginal Word (epanor-
thofis) includes. ..

4thly, For Iﬂ/i‘mﬂmn in Rngteoufrzqﬁ, (profs pazdeuzn en-
te dicaiofune) the Word (paideia) fignifies both InftruGion
and Diretion. The word Righteoufnefs, every moral Good.
This Phrafe feems to import the exhortatory Ufe of the holy
Scriptures, thofe who have begun Well, the holy Scriptures
both dire¢t and exhortto perfift in their pious Courfe ; and
therefore in thefe four Ufes all the Bufineis of the Scriptures
is defcrib’d.

But 3dly, we have in thefe Words the End and Scope
of the Scriptures, and that is, that the Man of God may be
perfect, and thoroughly furnifbed. --\Vho are we to undcr-
ftand by the Man of God?

Anfiwer, In general all pious People but efpeaally Mnn—.
fters of the Gofpel. The Word perfeét (Artios) isexplain’d
by the following Scntence, the holy Scriptures give fufficient

Diretion
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Direttion for all Goadnefs of every kind, that may be call'd
Perfei?, which has all its Parts. It is the manner of the
Hebrews to ufe many Words in expreffing that which they
have a mind to imprefs on their Readers ! '

In difcourfing upan this Text of Scripture, I fhall accord~
ing to the Order ofit, ' o

1. Labour to prove the divine Qriginal of the boly Scrip-
dures.

1L Speak of their Ufe. The

1ft. General Head of Difcourfe, is thedivine Original of
the Scriptures, or to prove that they have been given forth by
divine Infpiration, and are therefore infallibly true, and of
«divine Authority. To this End let it be confidered, '

1. That adivine Revelation is neceffary, feeing that na-
ture teaches that there is 2 God, or fome firft Being, from
‘whom are all things as their firft Principle, and to whom
all things tend, as their laft End, and .who is thereforc
above all. It is but reafonable that this fupream "Bcing,
thould be worthiped if he is above all, more excellent than
all, and we have received our All from him, (as it is incon-
teftibly evident ;) then thefe Things thould be acknowledged
‘with due Reverence, and what is this but the Worfhip of
‘Gad? Surely he from whom -our Beings and all our Benefits
do praceed, has a juft Right to our Homage and Service.
And feeing he has made rational Creatures, in fome fort,
<capable of it, is it not reafonable to conchude, that the fu-
pream Being, who always acts with the wifeft Defign, does
and will require that moral Service for which he has given
a Capacity ? the Cafe muft be fo, otherwife the Almighty
has given a Capacity to no Purpofe, which is unworthy of
his infinite Wifdom!! o

Well, feeing the Almizhty does require fome Worfhip

and Servige of his reafonable Creatures ; may we nat fi;lfet'
om
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from his infinite Goodnefs, that he has given them fome
certain and infallible rule, to dire¢t them therein ; efpecial-
ly confidering, that there are fome things in Religion, which
cannot be known by the Light of Nature, viz. all thofe In-
ftitutions which Spring from the meer Will or good Pleafure
of God, cannot be found out by the force of human Reafon--
ing, without fome fpecial Revelation from God. As febo~
vab makes his unatdinted Purity manifeft, in moral Laws,
fo the Glory of his Sovereignty appears in his pofitive Injunti-
ons, refpecting which his Pleafure cou’d not be known, with-
out fome divine Revelation. And thus all that tribute of Ho-
nour, which redounds to his Sovereignity thereby, would
be entirely loft ; from all which Confiderations, the neceflity
of fome fupernatural Revelation, fome divine Law to direct
Mankind in the Affairs of Religion, is of the laft Neceflity.
Neither, 2dly. Is it impofiible that the Almighty fhould-
communicate his Mind and Will to his Creatures by imme-
diate Revelation : If a Creature can impart his Mind to a-
nother, much more the Creator ; for furely there isno excel-
lency in Creatures, but what is eminently in him. If it is
not inconfiftent with the Glory and Majefty of God to 4e-
bold and be prefent with all Things, then furely it cannot be
injurious to his Honour to communicate his Mind to reafon-'
able Creatures: Nay, onthe contrary, it is an Indication of
his Goodnefs and Wifdom, to favour intelligent Creatures
with fuch intimations of his Will, as are {uitable to the Ca-
Eiacity he has given them, and fubfervient to” promote their
appinefs. .
Neither is it in any refpect abfurd or impofiible for the
Almighty to communicate his Mind to Mankimd by imme-’
diate Revelation.  Surely he that made the Soul can find eafie
accefs to theWork of his own Hands, and form what Impref-
fions on it he pleafes! If a finite Spirit can communicalts its
I eas
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Ideas to the Soul ef Man, as all confefs, except Sazdduces,
how much more can the Father of Spirits 2 To deny the
reality of Infpiration, is not anly to reject the credibility of
Scripture Hiftory, but to confront the avoved Sentiments of
the Pagan World, who all declar’d it to be agreeable to
Reafon!

Having premis’'d thefe few pasticulars, I fhall proceed to
mention thofe Characters of Divinity which are imprefs’d on
the Scriptures. ~ -And .

1ft. Methinks the Antiquity of the Scriptures, is an Ar-
gument of their divine Authority : The Books of Aofes (next
to the Decalogue) are the moft ancient Writings in the World.
This Fuftin Martyr, who liv’d in the fecond Centuary, and
Eufebius after him, makes fully evident. But the Words of
Tertulian, in his Apology, are very memorable ! © Our Reli-
‘¢ gion, fays he, farout does all that you can boaft of in that
““ Kind ; for tbe Books of ene of our Prophets only, viz. Moits,
¢ (wherein it feems God bath inclos’d, as in .a Treafury, all
* the Chriffian Religion preceeding [o many Ages together)
“ reach beyond the antienteft you have ; even all your publick Mo~
“ numents, the Antiquity of your Originals, the eflablifbment of
“ your g/late:, the Foundations of your Cities, all that are ad-
““ «wanced by you in all Ages of Hiftory and Memory of Times.——
“ Ithink I may [ay more, they are older than your very Gods,
¢ your Temples, Oracles, and Sacrifices | Have you not heard
“ mention made of that great Prophet Moles, be was cotem-
« porary with Inachus, and preceeded Danaus (the antienteft of
“ all that bave @ Name in your Hiffories) 393 Years: Helived
< fome bundred Years before the ruin of Troy ; and Homer the
¢ oldeft Writer among the Greeks ; lived, as Pliny fayeth,
. 250 Years after the fubverffion of that City. Every of the
¥ ather Prophets, fucceeded Moles, and yet the lafl of them w?

ceacd vL0X g
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< ofthe fame Age with your prime wife Men, Law-givers and
“ Hiflorians ! thus far he.” ‘

It iscertain, that neither theWritings of Homer, Trifmegiftus,
Pythagoras, Berofus, Plutarch, Cicero, Seneca, or any other can
vie with the Books of Mofes for Antiquity! Now is it not
Reafonable to believe, that to be the beft Religion which
was firft ? Is not Truth always the firft born? Is it not ab-
furd to imagine that the moft early Notices of Religion
thould be counterfeit? How can it confift with the divine
Goodnefs to fuffer Mankind to be thus impos’d upon, un-
der pretence of his ‘Authority, in a Matter that concerns
their ‘everlafting Intereft, without any Thing from him, ei-
ther before or fince, to dete&t the Fraud ? Certainly this
is unworthy of God, and contrary to the Reafon of Men;
and therefore the Scriptures, being the moft Antient, muft
needs proceed from the God of Truth. But A

2. The Majefiick Stile of the Holy Scriptures [peaks them
%0 be of @ Divine Original. The Stile of the Scripture is ve-
1y different, from all human Writings, in it we find-a ftate-
ly plainefs, a majeftick Simplicity, commanding Reverence
from all intelligent Beings, who do'without Prejudice at-
tend thereto. God is reprefented as fpeaking with a So-
vereignty, Grandeur, and Majefty, becoming - the -Dignity
of his Being and extent 'of his Government. e. g, Ifa. i. 2.
Hear O Heavens ! Andgive ear O Earth ! For the Lord bath
fpoken. Ia. Ixvi 1. Thus Jayeth the Lord, the Heaven is m
Throne, and the Earth my Foot-Stool! la, x1. 12. 15. Who
bath meafured the Waters in the Hallow of his Hand, and

“mected out the Heavens with a Spans and comprebended the

Duff of the Earth, in a Meafure ; and weighed the Meun-
tains in Scales, and the Hills in a Ballance; Bebold the Na-
tions are as @ Drop of a Bucket, and are counted as the [mall
Duft of the Ballance ! Bebold be.taketh up the Ifles as a, zwy

I2 ttle
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~ Bytle Thing, PL. Ixxvi. 12. He fhall cut of the Spirit of the

rinces, He is terrible to the Kings of the Earth, Pf. xcvii.
1, 5. The Lord reigneth let the Earth rejoyce, let the Multi-
tude of Ifles be glad thereof. Clouds and Darknefs are round
about bim, Righteoufnefs and Judgment, are the Habitation:
of bis Throne, & Fire goeth before bim, and burneth up bis E-

nemies round about, His Lightnings enfightned the World, the

Earth faw and trembled, the Hills melted like Wax, at the pre-
Sfence of the Lord, at the Prejence of the Lord of the whole
" Earth! Here are no Apologies, begging Pardon of the
Reader, or any: Arts us’d to infinuate into his good Opi-
nion asis common in human Writings. dgufine fays,
 That the Holy Scriptures feem’d rude and unpolith’d to.
“ him, becaufe he did net underftand its inward Beauty ;
“ but when converted to Chriftianity, he declar’d, that when.
‘ he underftood them, no writing appear’d more wife and:
“ eloquent.”” Gregory Nazianzen, a Man of great Learning,,
when he became acquainted with the facred Scriptures,,
judged, “ All the Ornaments of Literature among the Greek.
‘ Philofopliers, to be vaftly inferior to them.”  Iliricus ob-
“ferves, “ Fhat altho’ we find not in the Holy Scriptures,
“ that delicate Itch of Words, that numerofity. of Sounds or-
"¢ thofe pleafing Trifles with. which the vain glarious O~
- ‘rators of Greece and. Rome beautify’d: their fam’d.-Ha-
‘ rangues, yet we find there a grave and mafculine Elo-
"% quence, exceeding all others.” Thus far he: "Tis true a
- great Part of the Scripture, is. deftitue of the Sweetnefs of
- Sound, and: Pomp of Diction.. But yet there is more Beau-
~ ty in that plainefs, than in all the Flowers of Crceronian Rhe-
“torick. Neither wounld it become the Majefty of Heaven,
“zo-ufe- the Philofophical Subtilties: of Plaso. and Ariflatle !
A Pear} needs no painting-—A Prince need pat play the O-
“rator I Plainefs well becomes Royal Power and Majefty thn;
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the Publicaion of Laws. In the facred Scriptures Commands
are iffu’d forth with Sovereign Majefty, and Obedience perem-
torily requir’d, and no other Reafon affign’d but the Legif-
lators Will. Here are Promifes to the Obedient, of all needful
Bleflings here, & immoartal Glory hereafter. Here are Threats
denounced againft the Difobedient of every Order, from
the Prince an the Throne to the Beggar on the Dunghil ;
and that of no lefs than eternalMiferies! Here Injun&ions are
introdac’d, with a thus faith the Lord}? He that hath Ears
to bear let bim bear. 'Where do we find any Thing like to

this, in any human Writings?

3. The Matters therein treate:{}o/; are o fublime and tran/~
cenaent, that they could never be devisd by a buman Mind.
Here the effential and perfonal Glory of the great Three
ONE, is reprefented in a furprifing Light. Here a rational
and confiftent Account is given of the Original Source of
that Depravityand Mifery, which taints and infefts the whole
human Race! viz. That both were occafion’d by the
Apoftacy of Adam, the federal Head and Reprefentative of
his whole Offspring. This the Pagans groan’d under, but
afcrib’d it to a Fabulous Caufe! Here a Method of Cure is
open’d, every Way worthy of God, and every Way fuited
to all the Maladies under which our fallen Nature labours ¢
namely, that the Son of God fhould afflume the human
Nature under its ruinous Circumftances, into an infeparable
Union with his Deity, and therein mediate and fatisfy for
the Sins of Men, by his Suffering and Obedience ! What
finite Mind could invent a Scheme in which the Divine At-
tributes fhine forth with fuch humnble Beauty and harmo-
nizing Glory ? A Sceme which gives Room for the difplays.
of Sovereign Mercy, without infringing upon the umalia-
ble Rights of Juftice ! Befides the facred Scriptures give us
rational Account of the Origin and End of the World.

‘ T The



20 Arguments o prove the divine

The infinite Grandeur of the Almighty s moft nobly re-
prefented, in the Manner of the Worlds Formation; he did
but fpeak and behold it exifted, his fingle fovereign Beck
caufed it to fpring in a Moment, from the Womb of empty
Nothing into Being; and how awful and affeGing is the
Reprefentation which the Divine Oracles give us of the Re-
furrection of the Dead, and the general Judgment! And
.where elfc can we find thefe folemn Scenes open’d, which
truly fear God ? :

4. That Holinefs the Scripture inculcates, is an Argu-
ment of its divine Original. The divine Oracles do not on-
ly recommend Holinefs in Speech and Pradtice, but in the
inward Sentiments and Thoughts of the Soul; and that not
only by its Precepts, which are juft and equal, but by
Threatnings of the moft dreadful kind, and Promifes of the
moft important Good ; as well as by examples of moft un-
blemifh’d Vertue and firicteft Piety. The Words of Holy
Scripture are pure as Silver try’d in a Furnace and purify’d
feven Times. The moft fublime univerfal and perpetual
Purity, is the golden Center to which all the Lines in the

- Circumference of Scripture ‘bend and terminate. And it
ought to be obferved, that the facred Scripture urges a Ho-
linefs, which fprings from the nobleft Principle, viz. LOVE;
and aims at the higheft End, viz. The Gloryof God ; where-
as divers of the Pagans have held a multiplicity of gods which
is impofiible in the Nature of Things, and obferv’d impure
Rites in their religious Worfhip, and allow’d of Revenge
and Self Murder ! And all their Motives to the Vertues they
recommend, are of a fclfith Nature. But the Scripture al-
lures us to the Love and Pra&ice of Vertue and Goodnefs,
from the fublime and endearing Confideration of redeeming
Love! I may add, that the Pagan Moralifts, viz. Socr;lt:s,

10

are fo terrible to the impenitent, and comforting to all that
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Plato, Plutarch, Sencca, Tully, Arifiotle, are filent about
Heart Purity, fo far as I know, without which, a regular
Life has but a Shew of Goodnefs. As to the Mabometan
Religion it may be obferv’d, that is was propagated among
a barborous, rude and uncultivated People, and fpread no
farther than the Force of the Sword carried it. Itis evident
that Makomet,the Author of the Aicoran, did nothing to prove
himfelf to be a Prophet: What Myfteries did he reveal?
What Prophefies did he exprefs? What Miracles did he

rform ? How many Things in the Alcoran, are contradict-
ory and ridiculous ? Befides its Precepts indulge Mens fen-
fual Inclinations with Polygamy here, and its Promifes flat-
ter Men’s vain Hopes with th¢ Propofal of a carnal Paradife
hereafter ; a Paradife more fit for Swine, than reafonable and
immortal Souls ! Well if the Scriptures be abfolutely and com-
paratively Holy, and tend to make usfoabove all other Writ-
ings, is it not an Argument of their divine Original ? Surely
Satan, who is an impure Spirit, would not invent what is
fo prejudicial to his Kingdom, nor the Wicked who are un--
der his Influence : It can’t be reafonably fuppos’d, that they
would, if they could, devife a Syftem of Doétrines and Laws:
which directly controls their corrupt Inclinations, and dooms.
them to perpetual Mifery for them ! Nor can Angels or good
Men be the Authors of the Scriptures, becaufe they would
be guilty of frequent lying, in afcribing to themfelves and
their Sayings a Divinity, which the Scriptures frequentl<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>