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PREFATORY NOTICE.

A BENEVOLENT gentleman of Atlanta, Georgia,* having
offered a reward of %200 (or the best essay on the ¢ Nature,
Design, and Proper Obscrvance of the Sabbath,” and the
undersigned having been appointed the committee of award,
submitted to the public a card, announcing their decision, as

follows, viz :
sribed

The number of manuscripts received within the pre:

time was one hundred and cight. These manuseripts came

from all scctions of this country, and some
The work of careful ¢xamination of these numerons

of them from

abroud.
essays has been one of considerable magnitude, Involving no
small responsibility.  The rules adopted by the Committee
for their own guidance were—

1st. To test the several essays by the conditions proposcd
by the giver of the prize, to wit @ the true untolding of ¢ the
Nature, Design, and Proper Observance of the Sabbath.”

2nd. “There must be 2 comprehensive, scholarly, clear, and
forcible treatment of the whole subject.

377 A style caleulated to arrest public attention, to meet
the demands of a correet taste, and to produce a deep and per-
manent conviction of truth and duty.

I'he aim of the Committee has been to select [rom all the

manuscripts offiered to them, the one which, in their judg-

* William A. Moore, Fxq.. a ruling clder of the First I'reshy-
terian Church, Atlanta. (i,
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ment, should in all respects best meet and answer to these sey-
erul conditions,

The Committee have reluctantly declined several manuscripts
of remarkable ability 5 sowe of them in some respects supe-
rior, perhaps, to the one to which the award is unanimously
given s and a profound regret is felt that the strong and nob)e
pomts nd sentiments of 4 considerable number of (hese
papers may not be made the common property of the Church
and the world 5 as by them the literature of the Church might
Le enviched, and jts picty clevated and invigorated.

The decision has tsked our judgment, and the award has
not been aade without solemn thought, mingled with sone
self-distrust.

We humbly commend our action to the favour of God and
the prayers of His people 5 ourselves uniting in the petition
that, through the hlessing of God, the essay approved in our
estination may have a wide-spread and permanent intlucnce
i the better, the Lolicr, practical appreciation of (he Nuature,
Design, and Proper Obervance of zhe Sabbath of God.

It remains 1o be said, that in their reading and decision the
Committee have been cntircly ignorant of the several authaors,
even of their numes.

We have awarded the Prize toan essay subscribed ¢ Sigma,”
and upon opening the sealed envelope, the name of the author
ts now found to be, Rev. James Stacy, of Newnan, Georgia,

LT BAIRD,
M. D, IIOGE,
C. H. READ,

- Comumittee,

Rrcitnonn, Va., Fuly 5th, 1876,

T™H E

HOLY SABBATI

\ 1 OSIS, in his history of the creation, has given
1\ an account of the origin of the Christian Sub-
bath which is at once rational and satisfactory.
And surcly it is no mean argument in favour of
any slalcn;cnt or theory, that it at once commends
itsell to the judgment as soon as enunciated. ‘The
Mosaic account occupies this high vantage ground,
masmuch as it challenges our assent at the very out-
sct, by the plausibility of its statement. and the
logical fitness of the reason assigned : .
Vedud God blessed the seventh day and san b b
i@, because thal in it 1l had rested Sreni all 7/
work which God ercated and made” —Grx. ii. -
That the completion of the work of creation
should be celebrated is nothing wonderful ; nor vet
thatitshould be done in the manner herein deseribed.
If the achicvements of human genius be thought
worthy of commemoration, how much more so the
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6 THE HOLV SABBATIL

stupendous evolution of the ““ sun, moon and stars of
light,” and their orderly arrangement in the heavens.
If, at the foundation of the mighty structure, it
was proper that the “morning sturs should sing
together, and all the sons of God shout for joy,”
how befitting that man should perpetuate the song,
until the notes of the final jubilee be sounded, when
men and angels shall unitedly take up the refrain,
and for ever swell the chorus of thanksgiving and
praise.

Moreover, that the great Creator should, in some
way, demand of s creatures a formal acknowledg-
ment of their fealty to His throne; that Tle should
scek to bind them to himsclf by levving a wuibute
upon their love and aftection; that e should ap-
point a place and designate a time when IHe would
condescend to meet them, and  graciously admit
them to communion with Tlimself; that ITe should
select, for this purpose, the day of His resting from
s creative work ; and that ITe should hallow the
day thus sclected, by separating it from all the rest,
and making it holy as Ie is holy, that it might
thus cver stand a perpetual witness for Flim, is
neither a strange nor unwarrantable assumption.
The whole arrangement is so simple, and yct so
comprehensive, so analogous to all the other works
of this mighty Architect, as to stamp it indelibly
with the impress of TTis divine hand.  To suppose,
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on the contrary, that Tle would create a world, and
seek no association with ITis creatures, and make
no arrangement for their communion with Him,
would be to rob Hum of every fecling of a father,
and cven the mterest of a sovercign, and at the
same time make the very object ol ercation itself
a mysterious problem,

Starting, theretfore, with this antecedent presuimp-
tion, which carries with it all the force of an a priost
argument, we proceed at once to inquire into the
claimms of the Christian Sabbath.  And we hesitate
not to atlirm, that no other mstitution presents more
clearly the scal of divinity. Not cven old ocean
itsell s more sceurely reposing in its silarian bed,
than this institution iy the place prepared for it in
the order of nature and providence.

I. Roorep N TraprrioN.

In the first place, it claims are firmly rooted in the
traditions of e wworld. That 1t has been custom-
ary, for a long period, to divide time into cycles of
days and wecks. 1s a fact which none will question.
And that this custom has not heen confined to any
one nation is cqually apparent.  For it is an indis-
putable fuct that the Egvpuians, Arabians, Assyrians,
and nearly all the nations of antiquity, held to the
same diviction.  U'he prevalence, so generally, and
for so long 2 time, of this septenary calendar, out-
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side of the pale of Christi: wity, and even Judaism,
finds its solution only in the supposition that it was
nangurated at the creation ; and being once  es-
tablished, has been handed dm\n from sire to son,
and from generation to ceneration.

IT. InwrovcHnr I SCRIPTURE,

Not only is this institution thus attested by exist-
ing facts which would he othenwise unaccountable,
but it Is also so completely //!If‘}ﬂ/.’"/l/ mto the ver -y
fexture of the entire Scriptures, as to be one and n-
separadle.
the entire Look, and is so intertwined and inter-
woven with all that is written, that it would be
utterly impossible to climinate it without com pletely
marring the whole.

Like a golden thread, it runs through

IFrom the De-
ginning of its Genesis, to the end of its Apocalypse,
we find constant allusions to it Noah waited
each time seven days before sending  the dove,
Jacel fulfilled the weeks demanded for Rachel.
Job waited seven davs in silent gricf, before open-
ing his mouth to speak.

- LEIS Interaooven in ity Jistor .

Irequent mention is made
of the Sabbath, as well as the other davs of the
week. in the history of the Tews, and also of Christ
and his Apostles.  I'his institution is everywhere
recognized by the sacred writers as a reality, as much
so-as the existence of the Church, or any of her or-
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dinances. The history of the Bible would he utterly
incomplete without it.

2. Ltis equally inlerteined in its legislation. Tt
was the law of 1iden, for there it was originally en-.
acted, and together with the ordinance of nmariage,
constitutes the only remains of the ¢ carthly Para-
dise. Tt was a recognized law in the wilderness, as
appears from the gathering of a double portion ot
manna on the sixth dayv. It was afterwards incor-
porated in the decalogue. 1t occurs again and
again in the prophetical writings, and formed the
foundumn of some of their severest reproofs and
animadversions. 1t also formed part of the Saviour's
teachings and instructions.  The legislation of the
Seriptures, no less than its history, would be imper-
fect without it

3 Mt s also interlaced in all s svanbolisms.
There is a continual recurrence of the number
seven.  “F'here were seven years of plenty, and
seven years of famine, in Pharaol’s vision. The
walls of fericho were cncompassed seven days hy
seven priests, bearing seven trumpets, and seven
times on the seventh day. Balaam huilt seven
altars, and offered seven sacrifices. Solomon was
seven vears building the Temple.  ‘The ark rested
in the seventh month on Mount Ararat.  The
golden candelabrum had seven branches.  There
were seven heathen nations driven out of Canaan
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oy the invading hosts of Tsracl.  There were seven
things to be offered in sacrilice.  Rome. the mystical
Babylon, had her scven heads decked with seven
crowns. We also read of seven churches—seven
candlesticks — seven  spirits —seven  seals——seven
trumpets—seven  angels—seven  thunders—seven
vials, and the seven last plagues.

I'his recurrence is just as noticeable in the /ipi
cal development of Scriplure.
is in septenary cveles.  Seven is the archetvpa

T'hat development

number, and seven periads the archetypal cycle. in
the typical cosmogony.  Thus, the seventh seal
contains the seven trumpets, and the seventh trum-
pet contains the seven vials.  Seven days bring on
the Sabbath, seven wecks the pentecost, seven
months the atonement, seven vears the sabbattic
year, seven sabbattic years the jubilee, seven thou-
sand vears the millenary period. as is generally be-
licved; and for aught we know the seventh millen-
ary period will be the dawn of heaven, the final,
everlasting jubilee.

Here, theny is a most remarkable phenomenon.
How is 1t to be accounted for? Is there no pur-
posc in the repeated use of this number?  Would
it not be unaccountably, and even marvellously
strange, that an wrrangement so uniformly regular
and progressive should be the result of accident?
The only Jey to 2l this mysterious symbohism is
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the sinple account of the creation given by Moses.
There we have the groundwork of the entire plan,
God purposely selected six davs in which o do His
work, and the seventh in which o rest, and in so
dommg has made it the basis of Iis future plans.
With this explanation, the myvstery is solved ; with-
out 1t we find owrselves at once inoa labyrinthine
maze. without a clue to guide us.

4. Not only does the idea of a sabbath run through
cach separate department ot revealed truth, bué is
actualiv te grand sutstralim of the whole. There

15 one prog

dve plan running through all nature,
We see it in the anatomical structure of animals;
one zreat archetvpal form, starting with the mollusk
aad lower orders of creation, and rising in develop-
ment until perfected in man. We sce the same
running through the planctary worlds, in their di-
urnal and onward motions, cach revolving aroun:d
the other, and rising higher and higher in gradation
as they approach nearer and nearer the complete
realization of the great avchetvpal thought.  So in
Scripture truth, there is clearly the development of a
plan: and in that development the Sabbath forms an
essential clement. The plot is laid in Fden, and per-
fected in heaven.  ‘The Sceriptures set out with the
idea of a rest for the people of God, which is more
and more unfolded unto the close of the book.
Hence the various prefigurative steps: First, the
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miniature form in the seventh day; then the pro- tial part, of a plan, the development of which is only
phetic adumbration in the sabbattic year; then the . completed in the paradise above. The simple ut-
fuller development into the seventh seventh, or " terance of the entire Scriptures is, it it stands the
jubilee; then the longer rest of Canaan; then the tvpe of the leavenly rest. ‘o that it looks, to that
milicn'/ium; then the final, everlasting rest of hea- it poimnts, and of that it stands the Imrpctn.:zl pro-
ven. “Phe book opens with a paradise begun, and pheey and pledge.  Like the rising sun, it is cver
closey with a paradise completed. It begins with L casting its radiance upon the opposite skies. '}‘:?kc
arest commenced, and ends with z rest perfected. this away, and there is no prelude of that coming
The Sabbath is both e mitial and tergiinal point rest; the sabbattic year, the year of jubilee, and
m e entire scheme, and at the same time the | the rest of Canaan, having all becen already re-
mar-r-linked chain binding the whole together. It moved.  But when placed over against that rest,
is the continnous mdivisible bow that spans the en- no one can fail to see the correlation, and in that
tive firmament of reveated trath. With one {oot correlation the purpose of the Creator, the ope
reding upon  the carthly paradise, sweeps the being the exact counterpart of the other, both in its
Leavens, and plants its other firmly upon the thresh- nature and the similitude of its designs; rest from
Vold of the heavenly. Take away from our the- labour and communion with CGod being alike 1he
Jdogy the idea of u sabbattic rest, and the whole be- central ideas of both. If, then, the Sabbath be inlcjr-
comes a disjointed mass. Remove any part of the woven with the work of creation, it must be co-exis-
archway, and the whole must fall. " “I'he entire book tent with that creation. If it be the prophecy and
is so full of the thought as to render ity removal pledge of the coming rest, it must continue until
impossible.  We find it in the garden; we find it we enter that rest.  Anything short of that would
in the wilderness; we find it in Canaan; we find it be a subversion of the whole scheme.

in the apostolic church; we find it in the millen.

uium; we find it in heaven, where it becomes eternal, HT. CoxkirMmED BY NATURE.

Ilere, then, is the great irrefragable argument for But then the page of revealed truth is not the
the perpetuity of this dav, which neither the falsity only place where this inscription is made.  God
of friends nor the opposition of foes can ever over- has another witness to the truth.  As there are two
throw—the fact that it forms a part, and an essen- dispensations, related to cach other as shadow and

l.
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substance, and both teaching essentially the same
thing, so there are two worlds,

natural,

the spiritual and
sustaining a similar relation.

in their

and agreeing

likewise testimony, thus showing the com-

mon origin of both.  ‘There is not a truth asserted
by the one but is also confirmed by the other
‘There is not a moral thought but finds its analogy
in some natural similitude—not a sound uttcrcd.i‘x.:
the one world without awakening its ccho in the
other. God intends nature to confirm Iis revela-
so that **by the mouth of two witnesses, every
word shi#ll be established.” :
fail to agree, we
the onc or

tion;
When these witnesses
may well question the utterance of
the other.  When they do agree, their
concurrent testimony becomes overwhelmingly con-
clusive.  And herein we have the united strength
of this two-fold cord.  Jor this ordinance of rev;izt-
tion is just as undeniably written in the volume of
nature—just as indelibly stamped upon her every
page—ijust as indissolubly inwrought in all her tis.
sues and folds.

L2 Is clearly writlen upon the constitution of man,
each part of his triple nature being an unimpeach-
able witness to the truth of the inscription.  The
Master uttered a great truth when He said, “The
Sabbath was made for man.” If the adaptation of
day and night, food and air, to the necessities of
man, prove they were made for him, equally so does
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the adaptation of this institution. There is a de-
mand for this rest deep down in the necessitics of
his nature.  is heart and flesh are ever crying out
for it. Mis body neceds it.
His soul needs it.  ‘The wear and tear of his whole
heing, physical, intellectual and spiritual, absolutely
Without it man is

Abolish the

Iis mind needs it

demand this interealary rest
degraded  physically and morally.
night, with its hours of refreshment and repose.
and the enfeebled body would  quickly exhibit
unmistakable signs of the deprivation.  And vet
the lack of this seventh-day rest would- just as
surcly, though more stealthily, undermine the con-
atitution and exhaust the physical powers. Iiven

those who deny a divine warrant for the day,
are nevertheless compelled to admit its necessity
upon grounds of expediency. When the infidel
Commune. in the days of the Irench Revolution. in
their mad phrensy, undertook to overthrow the
Christian religion. and inaugurate the worship of
Reason, though abolishing the 3 Sabbath, they still
found it necessary to appoint another day in ats
stead.  Jirom recll-attested experiments, made both
in this country and abroad, it has been demon-
strated beyond a cavil, that the bodies of man and
beast will do more, and last longer, by resting cvery
continuous labour and toil;

seventh day, than by

thus showing the law written i their very members.
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As the traveller gains in speed by resting at noon,
and the reaper saves time by halting to whet his
scythe, so the world actually gains, not only in
speed, but in health and strength, in flesh and mus-
cle, by thus pausing to rest. The bow never un-
strung, soon loscs its elasticity: so mind and bhody

will soon give way under the continual pressure of

care and toil.  As a pause m music gives heauty
and emphasis to the following strain, so this weekly
pause imparts fresh tone and vigour to man and
beast.  All classes, after refreshing rest, begin each
week invigorated and recuperated, and go forth to
the discharge of duty with greater cheerfulness and
activity,  And when the pause is universal, the -
terest of no class is compromised by the suspen-
ston.

But it is especially on the side of humanity, and
from considerations of mercy, that the argument de-
rives its chief force. It might not matter so much
with the rich, who, with voluptuous ease, can at any
hour scek and enjoy repose.  But how can  the
labouring poor o without such a boon as this;
the hosts of hired servants. whose time 1s not their
own, and the vast multitudes who, witly dependent
families, are forced from necessity to carn their
bread by incessant toil, keeping up with the chariot
of the sun n his daily race, and scarcely finding re-

pose at his setting?  Is there no merey in allowing

THE HOLY SABBATIHL. L7

some rest to wearied humanity, and throwing some
protection around the helpless, irrational heasts of
burden ?  Must the hireling never cease his labour,
and the poor, dumb brute never have his burden
unbound?  And is there no wisdom i arranging
for weckly houschold communings? In no one
single arrangement do we see moie of the divine
beneficence than in this merciful provision, by
which the labouring classes may rest without reduc-
tion of wages, in the sweet enjoyment of family
intercourse and communion, and be brought under
the restraming, clevating and sanctifying power of
home intluence.  The Sabbath is too full of mercy,
too philanthropic in its designs, too beneficent in
its provisions, to have emanated from any but a
divine source.

The argument receives additional foree when we
remember e impelus that e reldigion of  Christ
gives Lo the business of this world.  Christianity is
but the synonym of activity. [t condemns sloth,
and every species of inactivity.  Wherever it has
gene, it has awakened the spirit of industry and
enterprise.  When it shall girdle the whole carth,
it will fully arousc all the dormant ¢nergics of man,
and put them to their utmost tension.  The millen-
nial world will be one universal scene of the busiest
activity.  IHeathenism, in its torpor, may not fcel
the need of such an appointment, but Christianity,



18 THE HOLY SABBATH.

with its restless, surging life. demands it. And in-
stead of this institution being suited only to the first
ages of the world, and now no longer needed, it is
rather the imperative accompaniment of an advanc-
ing avilization.  ‘The neeessity ol a weckly rest
will grow with the increasing activity of the race.
Fach additional conquest, as science and art com-
pel new domains of the material world to minister
to the uses of man, will only act as a stimulus to a
still greater speed in the onward march; and as
time moves on. the blended wisdom and love of the
great law which mingles periodic rest with inevit-
able toil will become more and more apparent.

2. Lhe argument from mar's spiritual necessity s
Just as strong and conclusive.  And after all, here is
just where his greatest need lies.  Tf the body needs
the day. the soul still more. Tt needs just such a time
It needs just such a quiet retreat
to which it may retire when fretted and chated, and
where the boisterous spirit may be calmed, and the
tumultuous passions subdued ; just such az asylum,

of hallowed rest.

to which it may safely flee when hotly pursued by
the predatory hosts of harrassing and vexatious
cares, which are ever trooping alter the hapless sons
of men. It needs just such sacred, softening, sanc-
tifying influences as emanate from the Sabbath, and
which come from no other source—influences which
can be felt, but not expressed, which have a won
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derfully soothing and hallowing power over human
nature, and which remove much of the roughness
and asperity {rom cvery-day life. It needs just
such a pause in the whirling rush of business. that
it may quictly give itself to the contemplation of
spiritual and eternal things ; and it needs just such
a sacred stillness that it might hear the gentle whis-
perings of the heavenly voices calling it to the skies.
't needs thus continually to be reminded of its im-
mortality ; of its inheritance in the great hereafter;
that the goal is beyond; that the harp, and crown,
and mansion, and loved ones, are all on the other
shore; that this is but the beginning of the drama,
but the opening scenc in the apocalypse of life.
[t needs a season in which 1t may cast out the
sounding line, consult chart and compass, determine
its latitude and longitude and spiritual bearing, and
ascertain whether bound to some fairer, grecner
chore, or some dreary, barren coast ; whether near-
ing the haven of cternal rest, or approaching the
rocks and hidden recefs of perdition. When viewed
In man’s spiritual relations alone, the appointment
becomes an absolute nceessity.  As it 1s, with al
the quickening, restraining, hallowing and elevating
influences of the day, it seems almost impossible to
unrivet his thoughts and aftections from the perish-
ing things of carth. IMow certain, therefore, with-
out such seasonable helps and restraints, the grand
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concerns of the soul would be neglected, if not for
ever cgnmsigncd to the tomb of oblivion! The man
that disregards the day is doing his own soul an jn.
caleulable wrong,

n this matter we may safely appeal (0 e arer
/{/c'/// 1.3/ eaxpericnee, which is alwanvs un;mswcrul?]c
!~.:\'1)cx-xcncc shows that nothing has so much to (i(;
\\'lth.thc development of spiritual life in the 'so{l‘
nothing so hardens or soltens, nothing o c]u(:\.'”ltcls'
or degrades, as the manner in which LI;is ordin';ncc
1s observed.  No Christians <row so rnpidl): or
make such lofty attainments in the divine li('e’ as
those who love and keep this dayv; none bccome’ go
callous and indifferent as those who treat it with
neg]ca‘l and dishonour.  No man can become very
bad while truly reverencing the day; so there ;u'jr
no depths of miquity teo profound into which he
may not be plunged while resisting this ordinance
a.nq trampling its authority under fpor. The xt‘a-’
ustics of crime and the voluntary conf"cxsions‘ of
f:rnn.xll:llshl‘llz‘nish the fullest confirmation of all this
.]‘hen' united testimony is. #az Sapath //c'.fc‘[)‘(tﬁ());
ZII /(s//(z]/{ ¥ the initiatice in the doseenrd road to ruin

L1s also a fact worthy of ohservatio : :
spiritually minded a man becomes It‘})tch?rtrc[-:fclrm}):i:
attachment to the day; and the gr;atcr rlis \\'01'1(111"—
ness, the greater his aversion, E\'cry man who has
the other marks of the Spirit will also have thig--
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that he loves the Lord’s day.  Tndeed, the pure and
good are, with rare exceptions, the firm friends of
the Sabbath ; its enemies usually feund among the
openly wicked and profane.  Now, a causc may
always be judged by the character ol its advocates.
The very fact that the good and pure are its {riends
and allies, and its enemies are found among the
ranks of the wicked, is a powerful argument in
favour of the validity of its claims.

3. The Sabbath is not only thus identified with
our highest individual and personal interests, bue
enters just as closely into our cnlire soceal structure.
To say that it is the stronghold of the Church, the
powerful auxiliary and ally of true religion, and con-
sequently the safeguard of morality and good cov-
crnment, 1s but feebly expressing the truth.  We
feel we are not putting the case too strongly, when
we assert that 1t is essential to the very existence of
the Church, and therefore must underlie the whole
ficld of social cthics. No organization can exist
without outward symbels, and outward symbols are
worthless without sct times for their exhibition.

Sven the idolatry of the heathen is dependent for
its perpetuity upon such exhibitions.  Ience their
feast days and set times for religious ceremonies,
Masons, Odd Iellows, and all fellow-craftsmen,
have their celebrations and public exhibitions. The
fires of patriotism are kept burning upon the coun-
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try’s altar by means of holidays and anniversaries,
commemorative of great cvents in national annals.
The only way to keep alive the religious element is
to call the people together in their solemn assem-
blies.  Hence the appointment of the old Jewish
feasts and ceremonies, and the frequent public
gathermgs of the people. It was not until Jewish
altars were broken down, and Jewish festivals neg-
lected, that the nation lapsed into idolatry.  Abolish
the Sabbath, and without some unwonted divine
interference, the rites of religion would inevitably
fall nto desuctude.  The voluntary principle alone
1s too feeble to resist the demands of trade and the
allurements of pleasure.  If simply left to freewill,
the public, the solemmn assemblies, would soon be
disbanded, and with that disbandonment would
come spiritual decay.  There can be no general
obscrvance of religious ceremonies without uni-
formity; there can be no uniformity without a
general arrangement, and no general arrangement
without the authoritative appointment of stated
seasons for public services. One day in seven is
nonc too often, as experience fully demonstrates, to
be brought into contact with the sanctifying flu-
ences of the gospel, and the ordinances of the sanc-
tuarv. To state the argument bricfly: The state ot
society i1s dependent upon the state of morals—the
state of morals upon the state of religiorn—the state
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of religion upon the life of God in the soul. mani-
festing itself in outward observances—outward ob-
servances upon regular periodical convocations—
and regular periodical convocations upon the au-
thoritative appointment of stated scasons. Relin-
quish the authoritative appointment, and the key
to the whole is surrendered, and the way open for
general degeneracy and final disintegration. Re-
move the protecting calyx from the unfolding corolla,
and its tender petals will soon be torn from the
parent stem.  Remove the undergirding from the
ship, and it will easily become a prey to the over-
dashing waves.

An institution, therefore, ordained at the begin-
ning, and handed down with all the authority of
traditionary lore; an institution so deeply laid in the
very plan of creation, and so essential to the after
development of that plan; an institution so inter-
twined and interwoven through the entire system of
revealed truth, its history, its theology, its morality,
its types and symbols; an institution so indelibly
stamped upon the very constitution of man and
beast, and so essential to the very life of all Christi-
anity and all religion, and the development of
Chrstian character, and so underlying the whole
social structure, as to be the very foundation of all
true morality and good government; an institution
so deeply imbedded in the hearts of all true Chris-
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tians, not only as the type, but also the prophecy and
pledge of the heavenly rest, and that is loved by the
pure and holy, and opposed by the worldly and pro-
fane, clearly has the secal of divinity stamped upon
it, and must be heavenly in its origin and perpetual
m its existence.

IV. Nor ABOLISHED WITH THE JEWISH
CEREMONIAL.

In opposition to this general conclusion is the
position assumed by a certain class of Interpreters,
that the Sabbath was intended for the Jewish peo-
pic only; that 1t was given to them in the wilder-
ness, as appears from Ilzek. xx. 12, “Gave them
My Sabbaths;” and Nch. ix. 14 “And madest
known unto them Thy holy Sabbath ;" that it was
intended merely as “a sign” of the covenant with
Israel, Iix. xxxi. 17 ; that the dayv, therefore, be-
ing intended for the Jews only, was abolished with
the destruction of their nationality and the dis-
persion of that people. And the passages in Rom.
xiv. 5, 6, and Col. il. 16, 17, are cited in support of
the position, where the apostle secmingly classes
the day with the different kinds of meats, and drinks,
and new moeas, as shacows mercly “of good things
to come.” Irurthermore, in support of the position,
it 1s urged tiiat the New Testament has no positive
precept on the subject.
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In reply to all this, let 1t first be asserted that if

«& day was intended for the Jews, as is here main-
nined, then for that very reason it must still exist,
(or they are still the people of the Lord, cast oft for
a time, it is true, but not for cver, for they are yet to
be brought back into the fold of their covenant
keeping God.  (Rom. xi. 25.)  ‘The covenant witl
Jsracl is an ** everlasting covenant.” I the Sabbatt
Le the sign of that covenant, it too must be a per
perual sign. Besides, “he is not a Jew who 1s one
outwardh” If the covenant be transferred to Dbe-
lievers, and now confirmed unto them as the spiritual
children ol Isracl, it must still remain the same ever-
lasting covenant. and as such must retain the same
perpetual sign. s long as the covenant with Noah
stands, will the bow of promise appear in the heavens
as @ witness to that covenant.

But we are far from admitting the exclusive claim
of the Jew to this day. That it is not his peculiar
heritage, but the common property of mankind, ap-
pears from the simple declaration of Moses, that
God Dblessed and hallowed it at the time of the
creation,  If the appointment was made, and the
day blessed and sanctified at the beginning, then it
was intended for the world.  If it was given to
Adam, it clearly becomes the universal birthright of
the race.

In order to overcome the force of this reasoning,
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the plea is set up that this statement is to be under-
stood proleptically; that Moses was giving the
reason, and not the time, of the appointment. It
15 impossible to conceive by what figure of speech
or syntactical rule the words can be so construed.
T'o say that an iaspired writer, when giving an ac-
count of the creation, would then and there, with-
out any declaration of purpose or parenthetical c¢x-
planation, assign a rcason why a particular people
should begin to observe the day twenty-five hundred
vears afterwards, would be making him guilty of
the greatest  incoherency ol style and thought,
and at the same time treating that portion  of
revelation as a superfluity or anachronism.  Noth-
ing 15 clearer than that the resting, blessing, and
sanctifving are all closely conjoined, both in the
history and order of thought. ‘The ground of the
appointment is the sanctifying; the ground of thr
sanctifying, the blessing; the ground of the blessing,
the resting ; and the ground of the resting, the finish.
ing of the work. If the resting was at the finishing
of the work, so were the blessing and sanctifying.
If the blessing and sanctifying were not until the
time of Isracl in the wilderness, neither was the rest-
ing till then.  Nothing but the most violent wrest-
ing can scparate members so closely and compactly
articulated.  No one can read the account, with
anything like an unbiassed mind, without bheing

N
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satistied that Moses intended to say that God made
the appointment at the time of the resting, and that
He blessed and hallowed the day then, and did not
wait twenty-five hundred years before doing it
Then the reason assigned for its observance i
not Jewish. “I'hesix days’ creation the foundation
and reason of' a Jewish ceremony, which was so soon
1o pass away, and that forever I A universal and
eternal fact the foundation of a particular and
temporary creed, and that too in the most compact
picce of legislation in existence!  1s there any more
reason why the Jew should observe the day, because
(vod rested from s labours at that tine, than
that we should?  The ground of the appointment
is the example of God, and that example is in no
sense the exclusive property of any onc nation. Tt
It was set at the begin-

is a universal standard.
aing, and was clearly intended for Adam and his
posterity.  Fence the “stranger within the gate,”
the represcentative of the whole outside world, was
also required to keep the law. [t is the privilege,
vea, imperative duty of every one to nnitate the ex-
ample of his God.  The very essence of holiness
consists in being like Him.  The reason is universal,
so the command must also be.

Ifurthermore. the ground of the appointment
being in God, it can never be revoked. He
blessed the dav and sct it apart for what He did.
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It is the memorial of His resting, and however
beneficent the appointment, the original enactment
IS entirely independent of the creature.  His Jaw
Was not made conformalbile (o our necessities, but
our necessities to is law. “I'he ultimate ground is
.in ITim, not in us. | 50, then every possibility of
s forfeiture and revocation is for ever harred, The
reason for the Llessing and hallowing must ever
stand.  Ag (he necessity of the appointment wiji]
ever remain unchanged, he appointment itself must
also be immutable, and therefore of universal appli-
cation.

In addition to all this, we have the emphatic
declaration of (he Master ITimself, that “(he Sab-
bath was made for man;” not for the Jew only, or
for the Hottentot, or Arabian, or :m\: ol1101"()ne
nation or people, but for man univcrsu]vl.\'.

These views of themsclves are sufticient to show
that the day was not intended for the Jewish people
only, but for the whole race; and if so, then the law
regulating it must be of universal obligation, More-
over, they show that the interpretation given by the
opponents of the day to the above cited passages,
Viz: Neh. ix. 12, and Fzek. xx. 12, g crroneous,
their true meaning simply being to make the ordj.
Nanee more fully Lnozon, and not to give it in the
first instance.  “T'his will sull further appear from
the following considerations -
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L e Subbath, Sty speaking. formed no part
of the Jeioish ceremonial. 1t was in it, but not of it
It merely flowed through it like a stream. [t had a
prior existence, as appears fromn the prohibition
about manna-gathering in the wilderness. And the
language there again shows that that was not the
time of its first enactiment. “To-morrow is the sab-
bath of the Lord.”  I'his is not the language of a
legislator, but of a historian.  And he whole con-
text shows that it was not a new, but simply the re-
vival of an old statute, that had fallen into disuse,
The words can only be construed into a law to
regulate the gathering of manna, and not the au.
thoritative appointment of a day of rest. They
naturally point to something going before. Tt is
only when interpreted in connection with the primi-
tive original appointment, that we can fully under-
stand the peculiar form of the phrascology, “ Remem.-
ber the Sabhath day to keep it holy.”  Remember
to keep holy the day already appointed, and that was
0 soleninly and formally hallowed and blest from
the beginning.  As the day existed previously, it
could not have originated with the Mosaie ritual.
And not having originated with that ritual, it could
not in any way depend upon it fer its perpetuity.
Like the law of murder, and the ordinance of mar-
riage, having a previous and independent existence,
and being of universal application, it was only uniter
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to the Sinaitic laws in a temporary union, and to-
gether with them formed the statutory code of the
land.  ‘T'he after dissolution of that union could
only leave it where it found it.  The only part that
strictly belonged to the state was the death penalty,
which was afterwards added, and which has been
repealed, being no part of the original law. It then,
it hod an anterior and independent existence, the
overthrow of the ritualistic law could not atfcct it
in the least, any more than it could the Taw of
murder or the ordinance of marriage.

2. T'hat it was not abolished with that law also
appears from the fact that & cannot comply wwith the
lerms of abolition.  "I'here is absolutely but one way
to abolish a typical ordinance, and that is to fulfil
it.  Christ broadly asserted the rule when IMe said,
“I am not come to destroy, but to fulfil.”  He
arbitrarily and absolutely destroyed nothing. He
only removed what was fulfilled, and ‘because ful-
filled. ‘T'he shadow only gives place to the sub-
stance, the type to the antitype. Thus the sacri-
fices were not destroyed ; they only gave place to the
great atoning sacrifice, of which they were shadows.
The type 1s but another form of prophecy ; and no
prophecy can fail short of fulfilment.  No type can
vanish until it reaches the antitype. The Sabbath
antedating the Mosaic economy, and being the
prophecy and pledge of future rest, cannot be abol-
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ished until it merges into the everlasting rest in
heaven. Indeed, so far as the principle is concerned,
it is never to be abolished, any more than the prin-
ciple of marriage.  ‘Fhese two ordinances stood side
by side, twin sisters in the first Eden, and they are
yet to stand side by side in the second, the Jachin
and Boaz, in the cternal temple on high; the one
typical of and consummated in the mariage of
the Church to the Lamb; the other typical of and
fulfilled in the saints” everlasting rest.  ‘The Sabbath
is a componcent part of creation.  Being part of the
original plan, and having the imperishable work of
creation for its feundation, it must be perpetual.
It is only to be transferred to heaven, with the re-
moval of God’s people, for it is a part of the
promised inheritance, where it will be enlarged and
perfected.  What we now call the Sabbath will then
become the rest of heaven. Hence the declaration
of the apostle, ¢“Therc remaineth, therefore, a rest,”
(oa3futionos, literally, a keeping of the Sabbath,)
“to the people of God.” (HEee. 1v. 9.)

3. TFurthermore, that the Sabbath was not abol-
ished with the ceremonial, is perfectly obvious from
the fact that 72 was formally incorporated in the
moral law, and therefore Jorms an integral part of
the morals of the wuniverse. 'The superiority of the
moral over the ceremonial appears from the marked
respect God has shown the former, not only by giv-
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Ing it anterior to the other, but also in the manner
ofits delivery. "T'he ten commandments were spoken
m an audible voice. by the Tord TTimselr, from the
summit of mount Sinai, i the audience of the peo-
ple.  They were then written with His own fingers
upon enduring tables of stone. They were then Ly
Iis express command deposited in the ark of the
covenant, directly under the overshadowing merey-
scat, the symbolic throne of the Most Fligh, indica-
tive of the fact that they constituted the foundation
ot that throne ; *and heaven and carth shall pass
away before one jot or tittle of that law shall in any
wise fwil.”  Ihe ceremonial law had no such sub-
lme formalitics connected with its promulgation.
It was not spokea by the Lord in the andience of
It was not engraved upon tables. [t
Tt was simply deliv-

the people.
was not deposited i the ark.
cred personally to Moses, with instructions to publish
to the pcople.

Here. thend is 2 most remarkable fact, that the
Sabbath is, by Divine arrangement, permanently in-
corporated with the mmmortal ten commandments,
and forms an integral part of the morals of the Scrip-
tures and of the world. 77 7s placed i precisely
the same category with theft, lving. murder and
adulicry. 10 the law of the Sabbath has been abol-
ished with the abolition of the Jewish ceremonial,
so also the law of theft, lying, murder, and adultery.
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Tor they were all grouped together; promulgated
by the same lips, and at the same time; engraved
by the same hand, upon the same tablets, and de-
posited in the sane hallowed reeeptacte. IHere,
then, is a suflicient answer to the quibbling about
the “simplicity o ancient language,” and the “fre-
quent confusion of thought” in old writers.  Man
may not be able to draw the proper distinctions be-
tween moral and ceremonial things, but God cer-
tainly knows the difference ; and here he has by an
unmistakable providence clearly and forever separ-
ated the one from the other, and that too with an
interposing chasm, which none but the most reckless

”

will ever undertake to overleap.

Not onlv is the moral law thus widely separated
from the ceremonial in the time and manner of its
delivery, but also in its nature and designs.  The
latter was enacted to subserve a particular purpose,
during a particuiar exigency ; the former to meet the
general  demands of the race through all time.
The one grew out of a peculiar set of circumstances, 2
the otheris the result of the cternal fitness of things.
‘The law of the Sabbath is not simply a question of
human expediency or arbitrary larw.  Tts foundation
1s laid deep down in the laws of our being.  God
has not commanded its observance merely in the
exercise of a divine prerogative. but, as in the case
of idolatry, theft, murder. and adultery because there
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is a reason for it existing in the zery nature of
things. 1t was placed in the decalogue because it
belonged to the department of morals; it belongs
to the department of morals because it underlies ll‘m
very structure of society; and it underlies the
structure of socicty because it constitutes an nsep
arable adjunct to all true religion and good govern-
ment, and is, therefore, dircetly connected with (he
best interests of the race. It also belongs to the
department of morals, hecause it directly concerns
our relations to God, being a perpetual 'wilncss of
His sovereign ownership, and a public acknowledg-
ment of our submission to Ilis throne. T'o tnder
take to abolish this institution, is to uproot one of
the eternal supports of morality and truth, whicl
cannot be effected without a terrible upheaval of
the very foundation of things.

I;\S this law, then, had a previous and independent
existence, and formed no part of the Jewish nation-
fllity, any more than the l’n-im:ip]cs<1I‘;1101';11it\' enter
mto .lhc structure of any Christian g()\'ernl;lcnt 1t
was impossible for it to be annulled by (he mére
authority could now e impaired by the 0\'urlhr0\;
ot'.lhe government of the United States or Grea:
Britain; for it likewise forms a part of the organic
law of thesc nations.  Nor vet could it be affected by
the remorval of the entire Vosaic ritual, Cere:

overthrow of that nationality, any more than is

THE HOLY SABBATH. 35

mony is one thing, morality 1s another. All the
ntes and ceremonies ol the world might be swept
away, and the principles of morality, which are
cternal, would triumphantly survive the wreck.  If
the Sabbath belongs to the department of morals,
then the question of its perpetuity is forever scttled ;
for 1t 1s simply idle to talk about changing or
amending a moral principle.  Just as soon talk of
changing the nature of God, or the eternal principles
of truth and justice.

V. Estaprisuep By New TeSTAMENT TEACHINGS.

These conclusions are in_full accord with the teach-
ngs of the Newo Testament, and e practice of the
Apostolic Clurch.  There is absolutelv not a single
line in the New Testament showing that this insti-
tution was ever abolished, or its authority abated in
the least.  "T'he only passages which are alleged to
teach this are the followmg: “One man estecmeth
onc day above another; another csteemeth every
day alike. Let every man be {ully persuaded in his
own mind. Fe that regardeth the day, regardeth
it unto the Lord; and he that regardeth not the day,
to the Lord he doth not regard it.  He that eateth,
eateth to the Lord, for he giveth God thanks; and
he that cateth not, to the Lord he cateth not, and
giveth God thanks.” (Rom. xiv. 5, 6.) And, “ Let
no man therefore judge you in meat, or in drink, ot
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in respect of a holy day, or of the new moon, or of
the sabbath days; which are a shadow of things
to come; but the bodv is of Christ.”  (Col. . 16,
17.) But docs 1t not scem strange that aul,
that mighty champion o’ the gospel, should be
made the instrument of, and witness to the  de-
struction of one of 1ts strongest bulwarks?  Paul
opposcd to the Sabbath, when he was so ready
to rejoice over evervthing  calculated to place
the cause of his Master and the grand concerns of
clernity in the ascendaney over the world and the
flesh!

when continually observing  them himsel{! e

Paul doing away with the distinction of days,

pulling down the very foundation upon which he
himselt was standing to build, and at the same time
flatly contradicting  Isaizah, who, in his prophetic
description of gospel times. clearly recognizes the
existence of the dav, and even enumcrates certain
blessings pronounced upon those who shall observe
it!  See chapter vi 6, 7. A close analysis will
show that the object of his animadversion was the
old Jewish festivals and holy davs, and not the
Christian Sabbath,
reference to the orizinal seventh day rest, appears,

That these passages have no

1. I'rom the fact that the word used is in the plu-
ral, not e Subbath, but Sebbatis; and the term
Sabbatis is the one commonly applied to the other
Jewish festivals and holy davs.  These were simply
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styled ““.Sablatls,” but the seventh day is tenmned,
by way ot eminence, “the Sabbath,” “the Sabbath
of the Lord thy God,” and **the Lord’s day.” =.
1t 1s used in Loth places in connection with eating
or feasting; und nothing ix said about eating or
feasting in the Sabbatic law. 3. These festival
days are termed Ly the Apostle, “shadows of good
things to come,” and * contrary to us;’ whereas it
Is impossille to sce how the seventh day rest can
be a shadow of anything in gospel times, or con-
4. The word * holy
day” in Col. 1i. 16,15 also calculated to mislead.  In
the oviginal 1t is feast day.
dered would read, * Let noman therefore judge vou
in mcat or in drink, or in respect of a feast-day, or
of Sabbaths.”  ‘The whole context shows that the
apostle was speaking of Jewish holy days or festivals,
and not oi the Christian Sabbath; and if so, then,
these passages are wholly irrelevant.

Nor vet is there anything in the feacking or
praclice of Christ or Ilis apostles that savours in the
least of dishonour, much less destruction.  Instead
of annulling they have actually confirmed the law,
both by precept and example.

trary to us In any particular.

The verse strictly ren-

Tt was the Saviour’s custom to enter the syna-
gogues on the Sabbath, and “stand up for to read.”
(Luke iv. 16)
reasonced i the synagogucs.

It was cvery Sabbath that Paul
(Acts xviil. 4) 1t
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was on the Sabbath that he went out and preached
to Lydia and other women of Philippi.  (Acts xvi.
13.) It was on the Sabbath, at Antioch, that the
Gentiles besought him that these words  might
be preached to them the next Sabbath.  (Acts
xitl g2.)  And It was out of respect to the sacred-
ness of the day that the Saviour said, “pray ye that
vour flight he not in winter, or on the Sabbath day.”
(Matt. xxiv. 20.)  So atter the change of dispensa-
tion, the sume honour was put upon the first day
that had been given to the seventh. It was on the
first day of the week that Christ first appeared unto
Iis disciples. Tt was on the cvening of the sane
day, being the first day of the week, the door being
shut, that TTe appeared to them, and hreathed on
them’ the IMoly Ghost.  So it was after eight davs,
that the disciples were withing on the first dav of
the week, when He appeared again unto them, and
renewed the salutation of peace.  And 1t was on
the first day of the week, the Christian Sabbath,
that the Hloly Ghost was first poured out, and with
surh pentecostal power, at Jerusalem, under the
preaching of Peter, and such multitudes added to
the church.  (See T.ev. xxiii. 13, 16.) It was on
the first diy of the week that the disciples were
gathered together at 'I'roas for the purpose of break-
ing bread, that Paul preached unto them. (Acts

xx. 6, 7.) Tt was on the first day of the week that
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Paul, even this same Paul that is accused of aboiish-

ing the Christian Sabbath, and doing away with the

distinction of days, commanded that collections be

taken up in the church at Cormtl. as he had also

directed in all the churches in Galaias (o Cor xvi
12.)  So it was on the ~Lord's day” that John wis
rapt in apocalyptic vision. on the isle of Datmos,

wlen not only was the prophetic seroll unrolled, but

even the gates of the haaveuly ety itselt were thrown

open to his view.  Thus showing to the very last

that this asscrted claim ol the Lord to a certain day
was widely and even universally recognized and ac-

corded to TTim by the church thronghout the entire
period of revealed truth. Moses, in opening the
canon, asserts that Giod has @ dav: and Jolm in
closing that canon, rciterates the trath that God still
has a day ; and the Tord Himscli confirms and scals
the same by favouring ITis servant on that day with
the sublimest of all visions.

Nor did the honour stop with the close of the
canon. The carly Christians caught the spirit from
the Apostles, and perpetuated the same after their
decease, as appears from the well known letter of
Pliny, the epistle of Barnabas, the writings of Justin
Martyr and Tertullian, and the famous test question
put to Christians by their persecutors in the third
century, “ITave you kept the Lord’s day?”

Here, then, in this imiversal and continuous rever-
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ence we have an answer (o the cavil that the New
Testamnent Scriptures contain no positive precept
on the subject.  They are silent, it is true, but not
Lecause the law was repealed, as its opposers main-
tain; nothing would have sooner broken the silence
than the annoncement of such repeal. A volcano
n the sea would hardly have produced a greater up-
heaval than the abolition of this organic law a
commotion n the Jewish world; and an anthorita-
tive pronunciamento from apostolic lips would have
been the result; but the silence is to be accounted
for by the fact that the observance was so nuni-
versal as to make its repetition unnecessary.  I'he
Saviour shaped IHis instructions, and the apostles
their epistles, to meet the cxigencies of the times,
and to correct abuses then existing.  Asno directions
and instructions were necessary, none were given.
The very silence ol the Scriptures shows the unity of
sentiment then prevailing in favour of the ordinance.

If any one had the right to repeal or modify the
law in any particular. it surely was e who was the
recognized “ Lord of the Sabbath.”  Though claim-
ing this high prerogative, He has said or done no-
thing that can be interpreted to mean destruction.
Yea, TTe distinetly avows that Fe “came not to de-
[Te s still the -~ Lonl of the Sabbath,” as
Tie is the “God of the living, and not of the dead.”
All that He has done 1s to give its true interpreta-

»
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tion, as in the casc of divorce, murder, and adultery,
and in so doing, instead of annulling, Tl¢ has
actually confirmed the same. 2\ commentary upon
a law is a virtual repetition of that law. and consti-
tutes the very strongest proof of its continuation.
All that has been done by Christ or Iis disciples 1s
simply to change the day from the seventh to the
first, and to relieve it of all traditional abuscs,
neither of which has impaired its ebligation i the
least.

A carcful study of the exposition of the Master
will show, that nstead of repealing the law, His real

purpose was o preserve ifs inlegritv, by relieving it
T'he Phari-
sce held to the “opus operatum,” the virtue in the
simple doing. I{c made the morality of the ordh-
nance to consist in a mere outward obscervance, and
therefore insisted upon a strict adherence to the
very letter.  The Saviour, on the other hand, taught
that the morality consisted in adherence to the spirit
and not the letter; that the law contemplated merey,
as well as outward obedience.  He did not say that
the day was abolished, either in whole or in part;
or that its original

of all Pharisaic glosses and perversions.

intention was in any wise
changed; or that God would compromise His ¢laim
In any particular. It was still the Lords day,
wholly and entirely, and was still to be hallowed as

such. But as to the manner of that hallowing. the
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Pharisces were entirely in error: for works of neces-
sity and merey were within the scope and intention
of the original law, as they themseives acknowledged
by their own conduct in leading their ox or ass to
water, aned the official acts of thewr priests. Yea,
more, that the Father fhimsell had = hitherto worked”
i that sense on that dav, and was still working, and,
therefore, that Tle had a vizht to do the same, or
any one else in imitation of His example. In one
word, that the original law, as to its {irst intention,
stands Intact : that according to the terms of that
law, the Lord demands the hallowing of the whole
day; and that works of necessity and merey, instead
of interfering with, really and trulv constitute a part
of that hallowing.  Instead of annulling, FTe thus
confirms the law by Ihis exposition.

Nor vet is ils validity i the least affected by the
change of duy, for—

1. In changing the dav @ great purpose has been
engrafted upen it and instead of abolishing, has
thereby only made it the more obligatory. It was
due to our Iord that Ilis resurrection should be
thus signalized, as it was the dawn of a new era, the
completion of a sccond great work, and also of a
And as Christianity was
not so much the continuation as the development
of Judaism, it was proper that the whole system
should be maoved forward ar least one day, that the

second great deliverance.
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one should not be confounded with the other. As
there was a change in the scal and ordinance ot the
church, and the general computation of time, it was
also necessary that the day of worship should be
changed, so that *all things might become new.”
Instead, therefore, of annulling, this authoritative
change has only confirmed the original law, and
made it the more sacred and eternal, by engrafting
another and more glorious purpose upon it, and
thus furnishing additional sanctions for its obsecrv-
ance. At first it was simply the hallowed day of
the Creator; now it is the thrice hallowed day of
our Redeemer God!  And instead of one, actually
commemorating three events—the creation, the de-
liverance from Iigypt, and the cternal redemption
through Christ; and is yet to be the triumphant
commemoration of still another, even the everlast-
ing deliverance of the saints from the power and
dominion of sin and corruption.

2. Dven if the present Christian Sabbath be alto-
gether a different day from the Judaic, or from the
primitive or Paradisiacal, ifs sanctity is not thereby
diminished.  Changing the day i1s not changing its
design or uses. Change argues perpetuation, not
annihilation. Changing the day is not a destruction
of its claims, but simply a transfer of those claims
to another.  Changing the positive part of the law
is one thing, and changing its morality quite another.
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The morality of the precept does not consist in
keeping this or that particular day  T'lis s Phan-
seeism.  Noone particular portion of time 1s 1n-
transically holier than any other.  But the morality
consists simply tn iitating the example of God, in
keeping the seventh, after six days of toil.  Besides,
owing to the diurnal revolution of the earth, and
the inequalities n the length ot the days as we travel
from the equator to the poles, 1t s utterly impossible
for all the inhabitants of the world to observe pre-
cisely the same perod of time  The days vary in
length from twenty four hours 1o six months  The
sun s ever rising, cver setting
dawning, ever closing  While 1t 1s day with one-
hall of the world, 1t 1s mght with the opposite

The day 1s ever

portion  The day s ever travelling with the sun,
from east to west, until 11 crosses the one hundred
and cightieth parallel of longitude, where 1ts name
suddenly changes It 1s always one day on onc side
of that line, and always another on the opposite.
Ience steamers and trading vessels plying between
San Francisco and Japan, on aossing thar Ime 1m-
mediately change then calendar, both going and re
turning  So 1t may be Saturday one half of the day
and Sabbath the remaining portion  Whilsi the n-
habitants of the western group of the Aleunian ct
Polynesian Islands arc enjoying then Sablaths, thel
acighbors in full view of the eastern group are
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still busy with their Saturday work. It is. in the
very nature of the case, simply a physical impos-
sibility for all the world to obscrve precisely the
same period, unless one-half be required to change
their calendar, and convert night into day, whilst at
the same time arrangements be made to determine
with mathematical exactness when the day will begin
and close, at all the intermediate points.  But *‘the
letter killeth.” The very fact that no such exact-
ness is insisted on in the Seriptures, shows that the
general principle of devoting one-seventh of our time
is all that 1s demanded; which. for the sake of uni-
formity, and in honour of creation. was fixed first on
what was then known as the seventh day, but now,
in honour of redemption, is fixed upon what we call
the first, and so to continue to the end of the world.

Then after all, where is the necessitly for the sus-
pension or abrogation of this lew ¢ Law is always
founded inreason. It is the outgrowth of necessity,
and will, therefore, continue throughout the period
of that necessity. If a necessity existed at the be-
ginning in nature and the cternal fitness of things
for this day of rest, so now, since the constitution
and course of nature remain unchanged. If God
needed this witness for Himself in the first, which
was an idolatrous, ITe cqually needs it now in the
last, which i1s a materialistic age. If the Jew, in
addition to all his other holy days, necded this rest,
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this check to werldliness, this tic to bind him to God
and heaven, surcly we must also need it, as it is the
only one of the kind now in existence. To say,
then, iIn the face of an unchanged constitution and
course of nature, and in the absence of all positive
precept, that the ordinance has been abolished, is a
most gratultous assumption—yea, more, it 1s a blas
phemous impeachment of the Creator's wisdom. 1t
is to accuse ITim of acting without recason: either
that He made a law without a nccessity in the first
instance, or clse repealed it without reason in the
second. But our God is infinitely exalted above
such mutations.  He is absolutely unchangeable in
nature and purpose.
not termmative.  Annihilation 1s unknown in His
empire.  Death is only change.  'T'he body simply
turns into dust; the burning wood into ashes and
smoke. If matter be indestructible, how much more
so a moral law? If there ever was a Sabbath, it
must still continue, unless its design be fulfilled, or
it has been changed into something else.  But
where the ashes to mark the spot? or the glorified
body rising out of the tomb? Where the falling
mantle of the ascending prophet?  Where the
polished bust, or even the marble chips, to tell the
story of his own metamorphosis? The primeval
existence of this stitution carries in itself the over-
whelmin

ITis plans are all progressive,

lemonsiration of its perpetuity.

oo
bal
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VI MaxNeR 0f OBRSERVANCE.

If this nstitution has never heen abolished, it
must still be in force; and if in force, there must be
an obligation to observe it in some way.  This is but
If God
has a day, it must be observed. otherwise the claim

the logical necessity of the appointment.

would be null and void; and if observed, it must be
in a manner ditterent from all others 5 for il not, the
dav would not be ditfferent, and the claim would
he only o nominal and therelare a worthless one.
If the dav is to e observed ditferently, there must
he some standard to guwide us in the matter.  The
question, therefore, comes up, what is that standard?
‘There is but one answer to this interrogatory.  Zke
only rule for ounr guidance is the word of s Author
Property carrics with it the idea of
If God owns the day, ITe alone has the
right to say how it shall be observed. His word,
and not our crude conceptions, must be the only
measure of duty. It is not for us to say it shall
be observed in this or that way; that this or that
There is absolutely but
The day is to be observed only as

and Qiner.
control.

requirement 1s too strict.
the one rule.
Ie shall direct.
On turning to the Scriptures we find the whole
duty surmmed up in the simple command “s Aallow
@2”  'I'o hallow is to separate from a common to a
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sacred use.
ment. The tithes, first fruits, the tabernacle and
vessels, were all hallowed by being first separated.
Isracl was separated from all other nations, and
l.evi from all the other tribes.
evidence of ownership, and God’'s ownership sancti-
fies the property, as IHis presence the ground.
Foverything thus separated must be regarded as the
property ol the Lord, and treated in a different
manner {rom ordinary things. Yea, God demands
that everything that belongs to Iim in this special
sense shall be vegarded as sacred, and treated as
such; as His names, His titles. Iis attributes, His

Separation is the first and leading ele-

Separation was the

words, His ordinances.  His name is not to be used
in a thoughtless, irreverent manner, “ For the Lord
will not hold him guiltless that taketh ITis name in
vain.”  No one is to “swear by hcaven, for it is
Iis throne.”  Nor even “by Jerusalem. for it 1s the
city of the Great King.”
derlying the whole of this legislation 1s simply this,
that whatever God thus sceparates to Himself, and
claims exclusively as His own, must be reverenced
by being treated differently from all others. Tt is
thus with the Sabbath. It has been separated from
all the other days of the week, and claimed as the
exclusive property of the Lord, and must, therefore,
be used in an entirely different manner from the
rest. 1f a common usc of ITis name be sip, none

The great principle un-
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the less 1s a common use of His day.  Hence we
are cxpressly ferbidden “to do any work,” not
simply “servile work,” as in the case of other Sab-
baths, but by way of eminence, “any work,” either
by ourselves or the members of our houscholds.
Nor yet are we to “think our own thoughts,” or
“seek our own pleasure.” The Sabbath was more
holy than the other festivals, and it was on account
of its superior holiness that it was made a “sign” unto
Israel,

Lverything, therefere, that contravenes this great
principle, and zeduces the day fo a level with the
rest, and makes 1t common; evervthing that partakes
of unnecessary labour, whether of a servile character
or not, or of worldly pleasure, as excursion trips,
business  engagements, starting or  continuing on
journeys, sccular correspondence, reading political
newspapers, studving lessons, casting accounts, so-
cial visiting, frequenting taverns, card playing,
worldly conversation, feasting, spending the day in
idleness, and the like, are all clearly forbidden by
the spirit of this law; so also every employment
that would prevent communion with God and a
proper attention to the great concerns of the soul.
The day being the exclusive property of a holy God.
must be kept holy; by which 1t is obviously meant,
that we are to observe it in a manner becoming the
chuaracter of its Owner, and thereby distinguishing it
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from all others, and therefore that such business and
recreations as are proper on other days would be
wholly improper on this.

Not only is this the substance of biblical teaching
~onthesubject, but it also flows necessarily out of the

wery intention of the ordiance.  1f that intention
be to recuperate the body, then clearly there should
be no labour. If it be its intention to advance the
spiritual interests of the soul, and bring it into a
closer communion with God, and clevate it to a
higher planc of spiritual life, then it should be a
day for religious exercises, and not simply of idle-
ness.  If it be the type of heaven, it should be ob-
served as such, as anticipatory of the promised rest,
and the excrcises all anticipatory of the heavenly
service; and every care and concern and pleasure
of a worldly nature, that would interfere with and
defeat this ureat end, should be thrust out.  In one
word, if it be a day that belongs to the soul, and its
relations to God and the future, then the interests
of the soul should be its main business.

There are those who, while they admit the neces-
sity of observing it as a day of rest from daily toil,
vet s¢e no impropriety in making it also @ day of
recreation awd  pleaswre.  ‘They are restive under
what they are pleased to term *“the rigid austerity
of an old-time, strait-laced religion.”  ‘Their key
note is ‘‘progress.”  Thev are cver clamoring for

N
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more liberty, under the vain delusion that change is
progress, that lawlessness is the synonym of liberty.
Jt 1s well that these advocates of new light be
reminded, that while there may be progress in
the arts and sciences, there is none whatever in
truth.  Truth 1s eternal.  ‘Truth is unchangeable.
Truth 1s as old as God, the source from whence it
cmanates.  The only progress n truth s in its
apprehension and application; and this is always
in the direction of God and heaven, and pever in
the direction of the world and sin.  God in these
latter days 1s drawing the world necarer and nearer
to Himself, and not driving it farther and further
off.  To require a holy observance at the first,
and now to relax the rule, is retrogression, and not
progress. It 1s to put His creatures farther and
farther off, instead of drawing them ncarer and
nearer to [is bosom, as He 1s obviously doing, pre-
paratory to IMis final and permanent dwelling in
them. Neither can we see by what logic the dis-
tinction 1s drawn between  sccular pursuits  and
secular pleasures, so that the prohibition 1s made to
apply to the one and not to the other. If sccular
pursults would interfere with the sacredness of the
day, so would sccular pleasures.  1f the hum of
daily business and toil would distract the soul, dissi-
pate all scrious reflection. and thus defeat the object
of the appointment, none the less wonld the giddy
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scenes of worldly gayety and amusement.  Tn this
whole matter the advocates of a strict observance
stand upon the incontrovertible ground, that it God
has a day at all, nothing short of a hallowed obsery-
ance will meet the imperative demands hoth of the
theology and the practical uses of the appointment.

Besides, if the perverted and fallible judgment of

man be the criterion for deciding how the day is to
be observed, then how will it ever be possible to
securc uniformity in the matter, when there is such
an endless diversity in individual judgment?  Who
shall be umpire, to determine the boundary between
himan assumption and divine prerogative?  Who
is to decide where right ceases, and usurpation he-
¢ing? It we have a right to take a part of the day
for pleasure, we have an cqual right to take the
whole. 1 we have a right to take cither a part or
the whole for pleasure, we have the same right to
take the day for business.  This principle of “prizale
anterpretation,” 1f allowed, amounts virtually to a
total abandonment of the claim. The truth is, this
whole idea of making a distinction between business
and pleasure, 1s without a shadow of foundation,
cither in Scripture or reason, and all such appropri-
ation is unwarranted, and therefore a downright
robbery.

The plea so often on the lips of the thoughtless
profaner of the dayv, that the ¢.Sabbath cas made for
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mean,” 1s equally unavailing. It is a sophistical wrest-
ing of an important truth to say that, because the Sab-
bath was made for man.man has aright to determine
how it shall be observed.  1tis a piece of interpreta-
tionakin to the following: Woman was made for man.
therefore communism is allowable,  Property was
made for man, therefore it s right to steal. To say
that a 7es#, (for that is the mecaning of the word
Sabbath,) was made for man, that it might be used
for business and pleasure, 1s a palpable contradic-
tion.  And the contradiction becomes the morc
¢laring when we remember that that rest has been
hallowed. A hallowed rest made for business and
pleasure, is a strange anomaly indeed in creation!
I'he day was truly made for man, but, like every-
thing clse, only to be used lawfully,  Iivery other
than a lawful use would be a perverted, and there-
fore a sinful, onc. ‘The only prescribed or lawful
use of the Sabbath is a hallowed one; and worldly
recreation and pleasure form no part of a hallowed
use, much less the vast amount of secular work that
seeks justification under the cover of this plea. The
day is declared to be one of hallowed rest, and any-
thing inconsistent with this is a palpable violation of
it, the only exception being works of necessity and
mercy.  And these are not rcal but apparent ex-
ceptions, as they clearly come within the scope and

mtention of the original Jaw.  T'o make the words,
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“the Sabbath was made for man,” mecan an abro-
gation or relaxation of the law, 1s a gross perversion.
‘I'o construe them into a new law, instead of an ex-
planation of an oll one, is equally so.  They were
uttered by the Saviour in connection with the gather-
ing of the corn by His hungry disciples, and just
hetore His miracle of healing; and the very occasion
of their utterance shows in what sense Christ in-
tended them to be understood.  I'o say, because the
day was made for works of necessity and mercey,
therefore it is also made for business and pleasure,
is sophistical in the highest degree.

T'o make it more evident that undue stress is not
laid upon the mportance of strictly observing this
ordinance, we have only to note the manner in which
it was kept in olden time.  And we should remem-
ber that as the Christian is but a continuation of
the Jewish Sabbath, so far as the fundamental prin-
ciple is concerned, the same general rules that regu-
late the one must aiso govern the other.  On turn-
ing to the Old Testament we are struck with three
things :

1. The great emphasis given the law by s
Jrequent repetition.  No law is oftener repeated.
It is reiterated again and again.  Sce Ex. xx. 9, 10;
xxxi. 13-16; Lev. xix. 3, 30; xxvi. 2; Deut. v. 12;
Ezek. xliv. 24; Jer. xvil. 21, 22.  If repetition can
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givc emphasis and force to any statute, then we
have 1t here.

2. I'his emphasis is increased by #e special bless-
mgs promised.  ‘T'o the eunuchs and strangers who
keep the day are promised “a place and name in
(zod’s house better than that of sons and daughters.”
(Isaiah Ivi. 5.)  To those who turn their foot away
from the Sabbath, from doing their own pleasure
and speaking their own words, the promise is that
they shall “ride upon the high places of the earth,
and be fed with the heritage of Jacob.” (Isaiah
lviil. 1.1.)

3. ‘Then, that emphasis 1s still more greatly en-
hanced by the awoful curses pronounced against the
‘'he Sabbath breaker was to be put
to death. It the people of Isracl
would hallow the day, then kings and princes would
ever be sitting on the throne of David, riding in
chariots and on horses; and they and their princes,
and the men of Judah, and the inhabitants of Jeru-
salem, and the city itselt. should abide forever; but
if not, then a fire would be kindled in the gates of

disobedicnt,
(lux. xxx1o13)

[erusalem, which would devour her palaces, and
never be quenched.  (Jer. xvii. 27.)

Surely a law that occupied such a conspicuous
prominence in the Mosaic legislation; that was en-
forced with such rigid uniformity; that was sup-
ported Ly such glorious promises on the one hand,
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and such awful maledictions on the other, cannot
now be violated with nnpunity. Though the out-
ward enforcement of the penalty has now been done
away with, being purely a state regulation, the law
itself still stands in its native integrity, as on the
day it was first proclaimed with such awful majesty
on the summit of the burning mount, and the wilful
transgressor, whether an individual or a nation, is
equally guilty in the sight of heaven, and shall not
escape the righteous indignation of a jealous God.
While we feel profoundly thankful that the observ-
ance of the dav is generally upheld and supported
by our state and municipal authorities, still there is
onc respect i which, as @ nation, we are guilty of
We allude to 74«
The running of cars, and the

a palpable violation of this Taw.
Sunday mail svsleii.
carrying of mails are neither works of necessity nor
mercy.  They fall neither into the category of leading
the ass to water nor helping the ox out of the ditch.
It is clearly legalizing the day for secular business
on the part of the government, and thus not only
violating the laws of God. but its own avowed prin-
ciples as a Christian nation.  These corporations
run their conveyances, and carry the mails, not upon
the ground of necessity, or from considerations of
mercy, but purely for the gain thatisinit.  If it be
right to allow one set of men to ply their vocation
and get gain, upon what principle of equity and
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justice can another be denied the same privilege?
If it be right to legalize one kind of sceular business,
why not another?  And when this legalizing once
begins, where will the end be?
the great national sin, for it has the broad seal of

It is not only

"I'his is emphatically

the nation’s endorsement upon it.
authorized but even enforced by special statute.

1t would be well for those in authority, and those
who are honoured with scats in the councils and
legislative halls of the country, to consider the bless-
ings promised, and the curses threatened, upon the
nation that keeps or break this laze, and realize the
mighty responsibilities resting upon them as the
custodians of the peace and prosperity of the peo-
ple; and the responsibility becomes the more fear-
ful, and the judgment the more certain, in view of
the utter powerlessness of the church perfectly to
obey this mandate of her King without assistance
from the state. Governments are punished only in
this life. T'his institution stands as the outward
symbol and visible representative of Deity; and is
just as much a “sign” now, of national reverence
and obedicnce, as in the time of the Jewish theo-
cracy. The express object of Isracl’'s seventy years
of captivity was that the land might enjoy her Sab-
baths, of which she had been so long and unjustly
deprived. Tf the law has been repealed, as some
imagine. then 1ts observance would be a species of
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v worship” and would be provocative of God's
ispicasure. But nstead of this, the most prosper-
ous governments upon the face of the carth—those
1most honoured, and those most abundantly blessed,
are those inwhich this day is most sacredly observed ;

stictness of that observance.

Andwe greatly fear that in 22ds matter much of
licosin s at e door of e Churc/. 'I'he people
of God have not been as dectded in their testimony
a thev should have been. They have not lifted
up their volee like a trumpet. Instead of this many
of them are winking at the sin, and even encourag-
in:l it by their example. Many of them. whilst ex-
pressiny regret at this flagrant violation of the day,
Vel uive countenance to 1L hy patronizing the post of-

tiee and public conveyvancees, and thereby making
Cleselves partakers of the nation’s sin. - Many are
lrge stockholders in these corporations, and with the
credatest complaceney pocket their portion of the
unrighteous gain, without one sceming scruple or
single word of protest.  And even wministcrs of the
cospedy whilst preaching that men should “Remem-
Lier the Sabbath day to keep it holy,” are themselves
desceorating that day, and violating that very law,
Iy using Sunday trains I going to and returning
trom therr appomtinents.  “ O, consistency, thou
Brethren of the ministry, cease your

”n

artajewel!”
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denunciations against Sabbath breaking, or ¢lse show
more respect to God’s day.  Cease your preaching,
or else sustain it with your practice. ‘['hc plea. that
“the cars will run any way,” is utterly worthless, and
even puerile.  Tor the question is not whether with-
holding your patronage will arrest the evil, and stop
the trains, but whether it will be possible for vou
to participate in the profanation, and clear vour
skirts P—whether you can be a faithful witness for
God and the truth, and yet be a partaker of the
sin? Neither will the jeswitic plea, that “the end
will justify the means,” cover the case.  So thomzht
Saul when he spared Agag, and the best of tie
sheep and oxen, but utterly unmindful of the deeper
underlying truth, that “to obey was hetter than
sacrifice, and to hearken, than the fat of runs.”” So
thought Uzzah when he, unbidden, presumptuonsly
stretched forth his hand to stay the tottering ark, hut
paying with his life the forfeit.

The great principle to regulate in this matter is
embodied in the Mosaic law, which enjomned that the
hire of licentiousnes, or the price of an unclean
animal- should not be brought into the house of
God for any vow; that is, nothing m itsclt wrong,
unclean, or impure, should be allowed in the Lord's
service, or in the construction of [lis work. (Deut,
xxiil. 18.) The strictest integritv from beginning

to end is imperatively demanded.  The springs
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of action, as well as the actions themselves, must
all be scrupulously exact. An impure motive viti-
ates the whole, It is impossible to sce by what
ecclesiastical quibbling theft could be justified in

advancing the cause of missions, or robbery the |

rause of benevolence. This ¢ robbing Peter to pay

Paul”—this violating a positive law in  efforts
At over-zeal—this encouraging railroad and other
corporations to violate the law of God, and tram.-
ple His authority under foot in their greed after
gain, and the vast multitudes of employees to
do the same, and do servile work contrary to
His express command, and at the same time de-
priving themselves of the means of grace; in one
word, this dragging some souls to perdition in or-
der to save others. is strange reasoning indeed,
m the field of ceclesiastical casuistry.  And when
the ministers and cxpounders of the Jaw show such
utter disregard for the sanctity of the day, what
better can be expected of the people?  When min-
isters of the Word make a personal convenience ot
the Lord’s day, professedly for Church purposes, we
need not be surprised that ministers of state will
make the same convenience for state business, and
merchants, and tradesmen, and people generally,
for commercial and secular purposes.  ‘There is a
fearful responsibility resting upon the expounders of
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the divine law in this matter!  T.et them take heed
to the message themselves.

CONCLUSION.

Jin conclusion, we appeal to our countrvmen of all
classes and  conditions.—to governors and rulers.
and all in authority,—to those who make and lhc?sc
who execute the laws.—to all the friends of morality
andreligion. and the lovers of good order and govern-
Il]Cl\l'.;lO the friends of the poor, and all true phil-
:Lnthrbpists.—lo all the followers of _|'cs'us, :.md lov-
ers ot His truth,—to the citizens of this mighty re-
public, north, south, cast, west, Irrespective i of
namne, party, church, or creed; who 11()L'()1xl): iCL.Il
an interest in the prosperity and perpetuity of t.hlS
government, but in the cause of universal hum:mlF_v,
;—l:’) make one grand rallv in behalf of a more serip-
varal regard for this divinely appointed mslllu_um}.
The cnc}n_\f 15 coming in like a flood. lnt‘l.dchl,\' 1s
open and defiant in its assaults, A sceptical and
sensualistic age repudiates a Sabbath (1('\'0“«1. to
holv uses. and clunours for one of rcl:z.\:u.mn.
Latitudinarian views are stealthily  ereeping into
the Chureh itself. 1t s high time for the friends
of this institution to rallv to its defence.  In-
stead of vielding to these unrighteous demands, let
them stand firm in a united resistance.  Instead of
letting go, let them lay hold with a still firmer grasp
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upon this precious priceless boon of heaven, alike
the gift of rich and poor.—this stronghold of moral-
itv and religion.—this right arm of the Church,—this
pillar of the nation,—this only brake upon the tram
of worldly carc.—this only truce in the great battle
of life,—this perpetual witness for God, which by its
sacred stillness is ever telling of His presence, and by
its silence pointing the soul to the everlasting man-
stons above. It the entire abandonment of the dav
would, as all must admit, be attended with the most

disastrous consequences, then every departure (rom

the true Scripture standard is but the sundering ot
another strand in the mighty cord, and the displace-
ment ot another stone in the majestic arch, the final
overthrow of which must involve all that is Jovely
and fair in one common ruin. ¥ Obste privcipis.”
The time to resist encroachment is at the begin-
ning. Theémarch of evilis like the falling avalanche,
that only increases in volume and speed in its de-
scent. The friends of the Sabbath can defend it
most successfully when they plant themselves upon

the high Scripture ground, and make it a day of

hallowed rest.  ‘Then, and only then, can we claim
the prophetic blessing pronounced so authoritatively
and with such distinct minuteness and cmphasis:
“TIf thou turn away thy foot from the Sabbath,
from doing thy plcasure on My holy day, and call
the Sabbath a delight, the holy of the Lord, honour-
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able, and shalt honour Him, not doing thine own
ways, nor finding thine own pleasure, nor speaking
thine own words, then shalt thou delight thyself in
the Lord, and 1 will cause thee to ride upon the
high places of the earth, an‘l feed thee with the
heritage of Tacob thy father. Ior the mouth of the
Lord hath spoken it.”  (Isaiah Iviii, RTINS





