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Art. I.—THE FORMATION OF OUR STANDARDS *

By J. B. Bittinger, D.D., Sewickley, Pa.

“ On Saturday last, the Assembly of Divines began at West-
minster, according to the ordinance of both the Houses of Par-

liament, where Dr. Twist of Newbery, in the County of Berks,

their Prolocutor, preached on John xiv : 18— ‘ I will not leave

you comfortless, I will come unto you,’ a text pertinent to these

times of sorrow and anguish and misery, to raise up the droop-

ing spirits of the people of God who lie under the pressure of

popish wars and combustions.” In these simple and somewhat
sad words, the parliamentarian newspaper of the time records

* Minutes of the Sessions of the Westminster Assembly of Divines while

engaged in preparing their Directoryfor Church Government, Confession of Faith,

and Catechisms (Nov. 1644 to March, 1649), from transcripts of the originals, pro-

cured by a Committee of the General Assembly of the Church of Scotland. Edited

by Prof. Mitchell and Rev. John Struthers. William Blackwood & Sons,

London. [A noteworthy volume, and which, by its notes, preface, introduction,

and index of names (there should be by all means, also, an index of topics), is

made doubly valuable. I wish it might be reprinted, and so brought within the

reach of every member of Pan-Presbyterianism.]
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priests and monks. There is nothing more sad in literary his-

tory than the fate of Henry Stephens. The work which he did

in a single year as editor, printer, proof-reader, publisher, was

enough to fill an ordinary life, to give an author enduring fame,

and secure him wealth. Yet he worked constantly at this rate

from 1545 t° 1580, was driven mad by pecuniary disappoint-

ment, and died in a hospital

!

ART. V. -CHRISTIAN APOLOGETICS.*

By Henry B. Smith.

The Italian philosopher, Giovanni Battista Vico, the founder

of the modern philosophy of history, and one of the ablest and

most comprehensive of the philosophers of the eighteenth cen-

tury, develops, in his Principles of the New Science, a theory

of civilization embracing what he calls the Law of Returns.

Each age runs its appointed course and dies
;
and after a long

period there will be a return of the same process. Though this

cannot be called a final law of history (since it neglects too

much the law of progress), yet it shows us one of its marked
conditions. At different periods, widely sundered, we find

* Apologetik. IVissenschaftliche Rechtfertigung des Christenthums. Von J. H. A.

Ebrard, Dr. Phil, et Theol. 2 Theile. Giitersloh, 1874-5.

System dir christlichen Apologetik. Von Franz Delitzsch. Leipz., 1859.

Christliche Apologetik auf anthropologischer Grundlage . Von Christ. Ed. Baum,
stark. Erster Band [all published], Frankft a. M., 1872.

K. H. Sack, Christliche Apologetik. Hamburg, 1829. [Second edition, 1841.]

Von Drey, Apologetik als wissenschaftliche Nachweisung des Christenthums in

seiner Erscheinung. Mainz, 3 Bde. 1844-1847. (Roman Catholic.)

Werner Geschichte der apologetischen undpolemischen Literatur, 5 Bde. 1861-67.

(.Roman Catholic.)

Dr. Fr. Diisterdieck, Der Brgriff und die encyclopcidische Stellung der Apologetik

two instructive articles in the Jahrbiicher f. deutsche Theologie, 1866. Dr. Diis-

terdieck is a Consistorial Counsellor in Hannover.

Theod. Chnstlieb, Modern Doubt and Christian Belief. Transl. by Rev. H. U.

Weitbrecht, etc. New York, 1874.

Luthardt, Apologetic Lectures. Three series : On the Fundamental
,
the Saving and

the Moral Truths. Transl. Edinb.
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similar historic laws, though working under different conditions

The early literature of Christianity was apologetic. The same
is true of the present literature of Christianity in almost all its

departments. We, like the early church, live in an apologetic

era. There is hardly an effective theological work, we might

almost say, hardly any great Christian discourse, which does not

take on an apologetic stamp.

I.

Apology, Christian Apologetics (not yet to define it more
precisely), is essentially Vindication. It seeks to vindicate,

and in vindicating to establish, the value and authority of the

Christian faith. It begins, in fact, with the Scriptures, the epis-

tles, and especially the discourses, of Paul. In Justin Martyr,

Athenagoras, and other Christian writers, it received more

distinct form, proposing to defend Christianity against all gain-

sayers. All that belongs to the proof of the Christian religion,

and all that belongs to its defense, and all that belongs to its

counter-attack against its foes, is a part of Apologetics. For

Apologetics is not only apology, but onset. It cannot be con-

tent with repelling assault, it must assail in return, and dislodge

its foes from their camp. It is war in its ultimatum—the break-

ing down of the strongholds of its foes. It cannot be content

with anything else or less. And this must be so, from the na-

ture of the case. The Christian faith, if anything, is everything.

And hence, the ultimate object of Apologetics must be to show

that Christianity is the absolute religion ;
that there is salvation

in no other.

We sometimes think it strange—it almost alarms us—that

Christianity should be so desperately assailed
;
but when we

come to think about it, it is the most natural thing in the

world. Evil will always attack good
;
error instinctively assails

the truth ; sin, by its very nature, is opposite and opposed to

holiness. Incarnate Love was crucified between two thieves ;

and the church cannot expect to be better treated than its

Head and Lord—it is surely enough for the servant that he be as

his Master. Men who cannot find God in nature, cannot find God

in the Bible. Men who deny the supernatural, must consider

all religious faith a delusion. The secularist who looks at every-

thing sub specie mundi
,
cannot see anything sub specie ceterni •
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Even a heathen might go on and find God, but a materialist

must go back, deny himself, in order to find him. As long as-

there are sin and unbelief, so long there will be attacks on

Christianity
;
and there must needs be a defense also.

And this, too, is to be considered : that as knowledge grows,

as science extends, as the boundaries of investigation and

thought are enlarged, man’s restless and inquisitive intellect

will always be framing new theories about something or other,

or about everything. And each infant Hercules must first fight

it out with his nurse. Christianity has bred all the new aspi-

rants for omniscience
;
and the young men and women wish to

show that they are wiser and stronger than the authors of their

being. This, too, is quite natural. Nor is it all wholly sinful.

These sciences and philosophies and criticisms have a right to be;

and if Christianity cannot make good its ground against them—
where they oppose it—cannot approve itself as wiser, stronger,

and better—it must so far forth give place to them. If it can-

not appropriate all that is good and true in them (however new
it may be), and still preserve its lordly sway, then it is not the

wisest and best system for mankind, and will give place to

what is better. But it has the prescriptive right of possession

and favor; its roots are imbedded in the depths of the broad

earth, and wind round among its ribbed rocks, and its branches

wave high, overshadowing and fruitful, so that the nations of

the earth lodge beneath them. And infidelity has got to dis-

lodge them before it can even begin to build its own temple on

and with the ruins. Neither the end of the world nor the end

of Christianity seems to be very near yet
;
and there is still a fair

chance that the world may end first.

The necessity and importance, now, of the diligent and specific

study of Apologetics is seen in part just here, viz. : in this con-

stant progress of the human race in knowledge and in aspira-

tion
;

in the advance of the sciences and arts, of culture and

civilization
;

in the successive and comprehensive schemes of

philosophic speculation, wherein thoughtful men struggle with

the grand problems of nature and of humanity, and try to solve

them. What is the world ? Whence is the world? For what is

the world ? Whence is man ? What is man ? and for what ? What
am I ? Whence, and for what ? These questions have stirred

men’s minds from the dawn of thought—elevating, perplexing
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often confounding, yet always impelling them. In the dark-

ness of the labyrinth which we call life, the groping hand has

been ever in search of the clue no eye could see—feeling after

God, if haply it might find him. What wonder if here

many go astray, especially those whose eyes are blinded

by reason of sin. What a marvel, that, in spite of every defeat,

and of innumerable false lights, the same search is going on

from age to age ! A new question for every new generation !

Yea. a new question for every new soul, struggling in the throes

of its higher spiritual birth.

And every new science and every new philosophy—still deal-

ing with the same old, old questions—views them in some new
light. And hence the necessity of a renewed, an honest, a

patient investigation.

It is true that the questions are ever essentially the same:

for God and man and the universe remain essentially the same

from age to age ;
and the questions are ultimately about them

and their relations. It is true that the substance of faith and

the formal nature of unbelief remain the same, and that sin is

sin, and holiness is holiness only, and forever.

But it is not true that the form of the conflict, or its weapons,

remain, or can remain, the same; these change with the

changes of age and nations and philosophies, just as much and

as surely as do the armaments of war.

Hence, Apologetics as a system must, to a certain extent, be

reshaped, in each century, with each new class of opponents, so

as to adapt Christianity to each new age, and to exhibit its

inherent superiority over all that can be brought against it.

And this subject is forced upon us anew every day, not only

in works of learning and philosophy, but also in the current

popular literature. Many a popular lecturer owes a part of his

success to his covert, when not open, attacks upon the Christian

system. This shape of evil, this substance of infidelity, often

realizes the great poet’s apt description of its progenitor:

“ If shape it might be called, which shape had none

Distingiushable in member, joint, or limb ;

Or substance might be called, that shadow seemed,

For each seemed either.'
1

And the very fact, that infidelity is so subtle and so persua-

sive, is only another reason for studying it well and under-

standing its weapons and its arts.
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II.

In discussing so wide a subject, there must, of course, be a

selection of certain special points to meet the limits of an article

in a Review. At present we propose to consider briefly the

elements of the conflict—some of the different phases through

which attack and defense have hitherto run, and a statement

of the main topics embraced in a course of Christian Apolo-

getics. And it will be found that there is in its career a kind

of logical process—at any rate, such logic as there is in the de-

velopment of a system of truth through and by antagonisms

—

which seems to be one of the laws of all terrestrial progress.

The term infidelity, in its most general usage, covers both

skepticism and unbelief
;

it expresses both the state of doubt

and the state of denial, which, though differing in some
respects, are often passing over into each other. Doubt tends

to denial
;
it is not always such. The state of doubt in respect

to religious realities is different from, though often confounded

with, that philosophical disposition which leads to inquiry and

investigation
;
since the latter is chiefly intellectual, while the

former is essentially moral, in its nature. When men come to

doubt about or deny sin and judgment, the moral law and the

moral law-giver, their moral perceptions are already obscured

or benumbed. Infidelity consists in the doubt or denial of those

moral and spiritual truths upon which moral judgment and

personal accountability are dependent. Man is accountable

for his belief just so far as any moral truth influences his judg-

ment—just so far as his decisions have respect to sin or holi-

ness.

In saying this, we would be far from asserting or implying

that all objections to the Bible and Christianity are only signs

of men’s inborn and inbred corruption
; that historical, philo-

logical, and even doctrinal criticisms, came only from a sinful

unbelief
;

still less, that when reason and conscience speak,

their utterances are all to be set down to the account of a god-

less rationalism. Far from it. There are undeniable difficulties

in regard to history and science, which can be settled only by
investigation. There are signs and wonders which would
stagger any one, unless the need of them and their historic

reality can be clearly evinced. Science has its lawful sphere.

3 1
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Scripture may have been, and often has been, misinterpreted by
believers, as well as by unbelievers. Even scientific believers

have found more science in the Bible than it was ever intended

to teach. There are some points in respect to which we have

not now the means of ascertaining the exact truth. There are

some difficulties which we may never be able fully to harmonize

and explain. We are to prove (test, try) all things, even the

Scriptures, and hold fast that which is good. It is pusillanim-

ity, and not faith, which shirks the trial. Science and philos-

ophy cannot be put down by mere traditions and denuncia-

tions. If the Christian system cannot establish its claims and

authority in the view of reason and conscience (their rights

being carefully scrutinized and adjusted), it will be in vain for

church or pope to call upon the nations to believe in their own
infallible authority, as settling all questions of right and wrong,

truth and falsehood, for time and for eternity. In this great

debate, human reason and conscience, as well as the permanent

results of criticism and philosophy, must coincide with religious

faith.

The Christian faith, on the' other hand, having its ground and

essence in the spiritual realm, appeals directly to man as a

spiritual and religious being, as made for God, and in the image

of God. And it especially addresses itself to man’s sense of

sin and need of redemption. It is, in its very nature, a redemp-

tive system
;

all that is in Christ, in his relation to us, centres

around and in the question of redemption from sin. If sin and

punishment are denied, Christ and salvation must consistently be

denied. And accordingly, we find in the whole history of Chris-

tianity, that here, in the last analysis, the battle has been fought

in every believing and unbelieving soul, in all the ages of faith

and all the epochs of infidelity. Any system of philosophy,

any speculation, any tendency which weakens the sense of. sin,

also weakens the power of Christianity, and gives to infidelity

an easier victory.

Still further, the Christian system is, in its very nature, a super-

natural system—above nature in its origin, its processes, and its

results; for it is from God, and it works for eternity. It works

with and through the seen and temporal, but it works also above

and beyond all that greets the eye of sense. It makes the spirit-

ual and the eternal to be the gratia realities
,
and the tangible
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and temporal transient and shadowy in comparison. The super-

natural element is not to be found—as some would have it

—

merely, or even chiefly, in the sphere of the will (for such a super-

naturalism a mere naturalist need not deny)—but it is essentially-

found in those divine truths and realities (the most real of all

that is) which come from God through a specific revelation, for

the elevation and restoration of the lost race of man. And it

is this supernatural element of the Christian faith which has

always provoked the assaults of unbelief; for man, through the

power of sin, is involved in spiritual darkness, as well as made
subject to a distempered will.

Here, then, are the essential elements of the conflict of all

ages. On the one hand, a supernatural and redeeming system

centering in one Incarnate God
;
on the other hand, man, lov-

ing the sin inborn 'and inbred, and blind to the light which

streams out from the heavenly^ places. The one rests ultimately-

in God, making the divine wisdom and gloryr

,
as they are

the source, to be also the end, of all things; the other has its

roots in human nature—as it now is—and makes man’s needs the

great impulse, and man’s. well-being the great end, of all our

striving. The whole alphabet of the one—its Alpha and Omega
—is God in Christ

;
the other uses the whole alphabet to syl-

lable the desires of man, or express the facts of nature.

The former echoes with the sharpest emphasis the wail of

humanity, groaning under its body of sin and death, haunted

by a sense of sin profounder than all our other experience, so

that its cry is and must be : Who shall deliver me from the

body of this death ? The latter feigns that sin is a negation, or

a process of education, and repentance, and regeneration—pur-

poses of man’s will alone, and redemption a gradual progress

in moral culture. Unbelief has on its side not only all our

natural desires, but also their main bias, their partial and

limited ends
;
while faith is obliged to contend against and

overcome the natural man, its victory is the overcoming of the

world, the flesh, and the devil, and these do not yield without

violent throes and conflicts. The one finds in natural reason,

in its laws and processes, the limits of all knowledge
;
the other

is satisfied only when, in the darkness of nature, it can feel that

it is touching the right hand of God, and that, though itself is

blind as to the future, it is led by one who sees the end from the
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beginning. As Wordsworth—that truly Christian poet—has

well sung

:

No ! let this age, high as it may, instal

In hei esteem the thirst that wrought man’s fall.

The universe is infinitely wide,

And conquering Reason, if self-glorified,

Can nowhere move, uncrossed by some new wall

Or gulf of mystery, which thou alone,

Imaginative Faith, canst overleap

In progress toward the fount of Love.

III.

The elements of the contest being thus given, on the one

hand in the supernaturalism and redemptive grace of the

Christian system
;
and in the love of sin and the pride of reason

on the other
; and these being the strongest of contestant agen-

cies, it is not wonderful that we find the history of the church,

yea, the very history of mankind, to be a record of this im-

mortal battle in different and progressive stadia.* All the

philosophical and religious systems of the ancient world, and

every new system—physical and metaphysical—have enlisted

in this, as yet ineffectual, warfare against the victorious progress

of the Incarnate God. The battles of empires and of races

are but mimic mock-fights, in comparison with this intenser con-

flict between the underlying and mightiest powers that sway

the destiny of the race.

First of all, to rehearse these spiritual wars in a rapid outline :

first of all, there was the subtlety of the Greek speculation, and

the pride of the Hebrew legalism
;
the cross was to the Jew a

stumbling block, and to the Greek foolishness; while to them

that believed, it was the wisdom and power of God unto ever-

lasting life. Against these foes the Christian literature of the

* Dr. Werner’s History of Apologetics, cited at the head of the article, is the

fullest general account, though bised on Roman Catholic views. The last volume

contains a more minute history of the English deistic works than is to be found

elsewhere —on some points more complete than Leland. He is a voluminous

writer, the author of the History of Roman Catholic Theology in the Munich

Geschichete nnd Wissenschaften, of a History of Arianism, etc. The well-

known smaller works of Bolton on the Early Apologists, and Farrar's History of

Free Thought, as well as the sketches of the later German Theology, by Hagen-

bach, Schwarz (4th ed.), and Kahnis (new ed., 1875. in two volumes), must ot

course be consulted, as well as Buckle and kindred authors.
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second century became to a large extent apologetic, and as such,

both offensive and defensive. Against the Jew the object was

to show that Jesus was indeed the promised Messiah, and that

the law was not only abolished, but also fulfilled, in the Chris-

tian dispensation. Against the heathen there was a wider range

of argument to refute their objections, that Christianity was a

new religion, and that it was irreligious and immoral (supersti-

tio exitiabilis—a detestable superstition), and that it claimed

to be, what no heathen believed possible, a religion for all

mankind. This last, for example, was one of the strong

objections of Celsus
;
a pagan of the classic world could believe

in a universal empire, but not in a universal religion. To meet

these and similar objections, we have in the second century the

admirable apologies of Justin Martyr, Tatian’s Oration against

the Greeks, the anonymous epistle to Diognetus (going often

under the name of Justin, yet certainly not by him), one of the

most admirable remains of early Christian literature, far sur-

passing the works of the so-called Apostolic Fathers. To these

in the same century were added the writings of Athenagoras,

of Theophilus of Antioch, and, in the latter part, the great names

of Clement of Alexandria, and the fiery and struggling genius

of Tertullian, who, in the name of Christ, conquered the Latin

tongue,* and made it speak the words of faith.

But heathenism was not willing to part with its gods without

a more desperate struggle. It gathered up all its resources for

attack and for defense. In the city of Alexandria, Greek,

Roman, and Jew all met
;
and there was framed out of this con-

fluence an eclectic system, a New Platonic school, the object of

which tried to show that Christianity lacked the elements needed

to secure supremacy and universality. It was a movement
wonderfully akin to some tendencies of our own times. Celsus,

Porphyry, Proclus, Plotinus, and Julian are the prototypes of

some Frenchmen and Germans, not to say Englishmen and

* Hooker speaks of Tertullian as “ a sponge steeped in vinegar and gall.” The
remains of Celsus (A. D. 178) have been admirably restored by Dr. Keim of

Zurich, in his Celsus ’ Wahres Wort, 1873, and compared with Lucian and Minucius

Felix. The Plea of Athenagoras, admirably edited by Prof. March, of Lafayette

College, is included in the Douglass Series of Greek and Latin Writers, vol.

V. Of course, the hints here given of the history of Apologetics are meant to be

only references
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Americans of to-day. Celsus, for example, who has been much
overrated, because the adamantine Origen replied to him, says,

that in the Greek wisdom we have the true logos, the Messiah
;

that this fair world
(
kosmos) is the true Son of God

;
that

Christianity leads to social disorders
;
and that the only way of

keeping up law and nationality is by propping up the pillars

of the old temples.* Porphyry, too, objects, that the Chris-

tian faith interrupted the historical continuity, and introduced

barbarism. Finding how the personal power of Christ was

silently and surely working (e. g., Origen says, that He, unlike

others, represents the sum and perfection of all the virtues),

these pagan assailants looked about for an ideal man to set up

in his stead, and brought forth Pythagoras, to whom distance

lent enchantment; and Apollenius ofTyana, the juggling im-

poster, the best that heathenism could find, and quite as good

as some of the objects of the fashionable worship of genius in

these later days. Then, at last in Julian, the apostate, Julian,

the emperor, the philosopher, and the priest, we have the union

of all the resources of the ancient world against the growing

forces of Christianity: the state against the church, philoso-

phy against faith, the old culture against the new; the host of

stars of the polytheistic canopy of night, in contrast and con-

test with the rising sun of the new and better day. Julian,

with the zeal of a fanatic, attempted to revive the old pagan

enthusiasm, representing heathenism as world-historical, and

Christianity as a conventicle and a sect
;
and, if truth is to be

* On the difference between the early Greek and Latin Apologists, there is a

striking statement by the late Dr. Hundeshagen, in an admirable address, as Pro*

Rector, at the birth-day celebration of the Duke of Baden, in Bonn, Nov. 22, ’60 :

'• As the Greeks contended for the assailed cause of Christianity on rational

grounds, with appeals to Socrates, Plato, and other coryphaei of philosophy, so did

the Latins on grounds of right and justice, and with citations from the Roman
laws. With the former, the salient thought held up against opponents is always the

evidence for the truth of Christian doctrine ; the latter make prominent the bear-

ings of Christianity upon the injured rights of the individual and of society. ‘ All

the early Latin apologists were advocati
, versed in law. Tertullian, Cyprian,

Augustine, and Ambrose, the former Proconsul of Aemilia and Liguria, had all of

them been Roman Causidici
,
and teachers of legal eloquence ; they were all men

who received their special mental, as well as their general, character, not from

the divisive and uncertain philosophy of the Greeks, but from a solid and firm

training in the service of the Roman State.’”
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settled by mere tradition and numbers, he undoubtedly had

the right of it. Christianity, too, he said, was but a mixture

of Judaism and heathenism, retaining their worst elements
;

for example, taking from Judaism what Julian calls its atheism

(rr^for^s), that is, its belief in one God
;
and also that adventur-

ous faith which leaps the gulf between the finite and the infinite.

But in vain did Julian prostitute all the power of the State to

help the debased deities
;

in vain did he borrow from Chris-

tianity some of its benevolent institutions, and engraft them

upon heathenism ;
in vain did he himself offer sacrifices as the

Pontifex Maximus, and preach, and lead even an austere life
;

flames and an earthquake kept him from building the temple

of Jerusalem, whereby he attempted to disprove the prophetic

word
;
and he himself, with his expiring breath upon the plains

of Persia, could only say, according to the tradition :
“ Thou

has conquered, O Galilean!” The great victory over the

whole eternal civilization, as well as over the speculations,

of the ancient Greek and Roman world was now gained
;
and

the cross inscribed upon the labarum of Constantine was the

symbol of its victory
;
the cross, which meant only ignominy

and torture, penetrated all literature and all history, and

entered into every loving and believing heart, as the symbol

of divine suffering and victorious love. And the greatness

and completeness of the victory is seen in the simple fact, that

for more than a thousand years the whole literature of the

church was chiefly occupied with the shaping and systematiz-

ing of doctrines, and had but little to do with the avowed foes

of Christian thought and the Christian faith. Augustine wrote

his De Civitate Dei on the highest ground which human thought

(outside the inspired prophecies) had yet reached as to the

problem of human history; and Aquinas summed up the con-

troversy in his work De Vc?'a Catliolica Fide adversns Gentiles,

which alone would have made his name immortal, had he not

himself eclipsed it by his Sumina— undoubtedly one of the

master works of theological authorship. On the eve of the

Reformation, Boccaccio, indeed, had satirized the faith, and
Maechiavelli wrote upon the anti-national tendencies of the

Christian system. Here and there was one who uttered some
dissent on minor points: but the whole tone of thought and
Belief was on the side of the church. And herein was a part
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of the secret of the power of Rome—the mystical Babylon.

The papacy became despotic, corrupt, and anti-Christian, the

reform, prepared for during more than a century, broke out

simultaneously in all parts of Europe; and with the reform

came a spirit of free action in all departments of life, and free

inquiry in respect to the truths of the faith. The highest aim

and success (so far as it went) of the medireval church and

theology, was to combine (in the realistic theory) the traditional

dogmas of the church with the Greek, especially the Aristo-

telian philosophy : for Scholasticism is the marriage of the Aris-

totelian philosophy with the Christian dogma (as determined

by consent and councils). The Reformation consisted, intel-

lectually and spiritually, in the denial of the premises, viz. : in

the position, that the dogmas of councils are not divine and

immutable, and that the metaphysics (not so much the logic)

of Aristotle does not contain all ultimate truth in its best

form.

The essence of the skeptical spirit, which, after the Refor-

mation had been adjusted in its political and religious rela-

tions, manifested itself in the different countries of Europe,

may perhaps be said, in the most general and abstract formula

of statement, to consist in exalting the subjective, the indivi-

dual reason and will, against the objective, as found in the faith

and the Scriptures of the church. The earth was made the

centre, and the sun supposed to revolve around it—reversing

the law of astronomy. The mediaeval church feigned that

itself was theocentric ; the extreme reaction of the Reformation

was anthropocentric—man’s need and destiny being the one

thing needful. The shape that this tendency has taken in the

latest times is virtually geocentric—making this world and its

supposed laws to determine destiny. The philosophic method

of the latter tendency is called inductive—a powerful and suf-

ficient method in its own sphere, but now assuming to govern

the premises, as well as the mode, of inference. Every method

presupposes certain facts, and can only dictate the inferences.

It cannot limit either the facts of nature, or the phenomena

of consciousness.

Bacon and Descartes, though both of them believed in the

Christian faith, are put at the head of the two great and oppo-

site tendencies in which infidelity has since shown itself since
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the Reformation, viz., the materialistic and the rationalistic or

transcendental, in the bad sense of these words. But neither

Bacon nor Descartes contemplated such results from their sys-

tems. Especially is it only by taking the lesser half of the Bacon-

ian system, that infidelity gains any countenance from him.

He himself says, “ that it is most certain, and approved by ex-

perience, that while light gusts may move men to Atheism, yet

fuller draughts bring men back to religion,” and in a striking

passage in the New Organon
,
he says : “Only let mankind re-

gain their rights over nature, assigned to them by the gift of

God
;
and that power obtained, its exercise will be governed

by right, reason, and true religion.” It was only when his sys-

tem was transferred to another soil, and brought under the for-

mulas of infidelity, that it came to nourish skepticism.

The course of modern infidelity has been curiously deter-

mined by the comparative freedom of the different nations,

and it has come to its height, it is well worthy of being care-

fully noted—not in those countries where political thought and

speech are freest, but where they have been most restricted.

Deism, Atheism, Pantheism are the three main forms rep-

resented respectively by England, France, and Germany.

The movement began in England with Herbart, Hobbes,

Collins, Tindal, Chubb, and Morgan, in the 16th and 17th cen-

turie, (including Toland, who, however, held to a kind of

material pantheism). And as far as the main and fundamental

position of these free-thinkers are concerned, meeting them

on their own grounds, fairly and fully, English Christianity

showed itself fully equal to the task, as is seen in the works of

Baxter, Cudworth, S. Clark, Waterland, Leland, and especially

the immortal Analogy of Bishop Butler.*

This same movement, transferred to Germany, at first attained

the form known by the name of rationalism, criticising the

historic records of the faith, and setting up natural reason and

ethics as the ultimate test and source of truth. Philosophic

rationalism received its most consistent form through the criti-

* The great religious movement in England, under Whitfield and Wes-

ley, in the last part of the century, completely broke the popularity of this

deistic movement. Dr. Gillett’s God in Human Thought
, 2 vols., N. Y., Scribner,

Armstrong & Co., 1874, gives a comprehensive and able account of the whole

English controversy, and of the services of Bishop Butler.
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cism of Kant
;
though he himself, with all his speculative in-

sight, confessed the radical evil of human nature and a firm

faith in the being of God.

In France the infidel movement was neither critical nor

rationalistic—it become materialistic and revolutionary. The
French monarchy had become a despotism

;
the banishment and

slaughter of the Huguenots had decimated the moral power of

the nation
; a corrupt and persecuting Romanism was all the

faith recognized. Rousseau pleaded for the rights and sym-

pathies of nature
;
Voltaire, though retaining faith in a God,

ridiculed the Scriptures on the basis of a philosophic portative.

D’Holbach, Diderot, D’Alembert, preached atheism in the

Encyclopedic—(Diderot declaring that the height of religion

was to have none at all): and the result was reached in the

chaos, conflicts, and woes of the French Revolution, from which

that fated land only recovered by accepting an imperial des-

potism, and restoring the Catholic clergy with new pomp
;

so that now, ultramontane principles have the ascendancy in

the successors of Bossuet and the old Catholic bishops, who
contended so manfully for the Gallican liberties.

But it was reserved for Germany, in some of its more recent

forms of philosophy and theology, to combine together all the

phases and all the resources of infidelity, in the most learned,

acute, and comprehensive assaults ever made upon the Chris-

tian faith—so that any other current infidelity in any other

part of the world is but a feeble echo, so far as learning and

speculation go, of what is found in these Teutonic schemes

—

while, at the same time, it is true, that the same land has fur-

nished the most elaborate and thorough replies to the criti-

cisms and hypotheses of those assailants of our faith. There

is a striking resemblance in many points between the charac-

ter of the attack on Christianity in this last form of it, and

that which it assumed under the influence of the New-Platonic

philosophy in ancient times—the same comprehensiveness of

method and combination of weapons, and the same attempt

to form a complete system for man by an eclectic process
;
but

yet the Germans show more thoroughness and destructiveness

in both the historical and philosophical methods of conducting

the argument, for infidelity must grow in skill to compete with

a Christianity which has been growing in power for 1800 years.
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Ever since the time of Leibnitz, the German philosophic move-

ment has tended toward the construction of an universal

system. The influence of Spinoza, with his pantheistic theory

of one substance, and his demonstrative method applied to

metaphysics, also had a very great influence, especially in the

later German schools. Kant initiated a powerful tendency by

his Criticism of the Pure Reason (directed in part against

Hume’s skepticism), and by his Criticism of the Practical Rea-

son (conscience), on which he grounded his severely ethical

and strongly theistic creed. He is the real philosophical father

of strict ethical rationalism—that is, of the system which puts

the prescripts of reason above the written word. At the same

time, there was a host of scholars who were applying historical

and philological criticism to the interpretation of Scripture in

a way to undermine its infallible authority. Fichte followed

Kant, retaining, however, chiefly his idealism in a subjective

sense
;
he endeavored, in his earlier writings, to deduce the

universe from the Ego, and substituted the moral order of the

universe for God. Schelling, in his youthful enthusiasm, when
magnetism was discloing its wonders, announced, as a prophet,

the theory of the identity of opposites, of the ideal and the real

with pure intellectual vision descrying one common essence

with the two poles, viz.: the spiritual and the mate-

rial ; in his later system, the Philosophy of Mythology,

he plants himself upon more distinctive theistic and Christian

ground. Hegel, with his more thorough and logical method,

identified thought and being, and made the vast attempt of a

logical development of the universe from pure being by an in-

herent law, the law of negation, confounding the movement of

real being with the processes of logic. He makes spirit to be

ultimate. By the law of negation, spirit is transformed into

nature, and then comes back to itself in humanity
;
God be-

comes conscious in man. This is Hegel’s theory, as expounded
by the so-called left wing, of which Strauss is the most signal

representative. Hegel himself, and many of his followers of

the right wing, claim that his system is to be understood only

as a philosophy of the Christian faith
;
that Hegelianism gives

us, in the form of philosophy, the same fundamental truths

which Christianity gives in the form of creeds. The later Ger-
man tendencies are a reaction against such an abstract ideal-
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ism, and, as developed by Schopenhauer and Von Hartmann,
they avow pessimism as their creed, and make annihilation to

be the chief boon for the race. Not to speak more particu-

larly of the contemporaneous movements in France and Eng-
land, we can now only refer to the alliance, in these three

countries, of pantheism and materialism, in their most de-

veloped forms, and in a common attack upon the Christian

creed and church.

This rapid historic sketch may suffice to show, that in all the

periods of this great conflict, there has been a difference in the

character, both of the assault and the defense. At first it was

Christianity against Polytheism, Judaism, and the wisdom of

the ancient schools. And here Christianity was vindicated as a

positive revelation
;
and, as a result of the conflict, the old

Catholic Church ruled in the East and the West. In the me-
diaeval period, there was not only the subjugation of Northern

Europe, but also the consolidation of the Christian system in

the scholastic theology and the realistic philosophy. The
Christian theory governed the world of thought and kept it in

bonds. In the next stadium we have the separation of these

elements, and the conflict of Christianity with all the forms of

human research and speculation. It has come into conflict

with deism, with rationalism in its various modes, with atheism

and with pantheism
;
and now it is contending with atheism,

and pantheism allied. And as the form of the conflict has

changed, so has the mode of the defense. The Analogy of

Bishop Butler, admirable as it is for its specific ends, does not

meet the questions raised by Hegel and Baur, by Darwin and

Spencer.

And not only are these comprehensive systems making their

assaults upon the Christian faith, but each special science joins

in the attack. Historical research is trying to undermine the

basis of the biblical records. Strauss and Baur, and many
critics of no special philosophical school, are endeavoring to

disprove the authenticity of the Scriptures, especially of the Gos-

pels and the Acts, and to explain the history of the Christian

church as a process of natural development. Astronomy,

palaeontology, ethnography, and even the special physical

sciences, are striving to construct a theory of the earth and the
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heavens, of the origin and growth of all life, at war not only

with the Scriptures, but with the very dictates of human rea-

son as hitherto interpreted
;
denying all efficient and final

causes, and making a blind, unconscious force to be that in

which we live and move and have our being ; so that Apolo-

getics must embrace the whole of natural theology and much
of moral science, as well as the so-called evidences of Chris-

tianity. Its sphere is necessarily wide, and ever widening. It

must, in fact, taken in all its scope, lead to the conclusion, that

Christianity is the one absolute system of truth for man; and

that this is provable and proved by the facts of history, as

well as by the nature of Christianity itself.

IV.

Ever since the time of Schleiermacher, Apologetics, as a

system, has been taking on new forms in Germany, as shown

in the works referred to at the head of this article, of which

that of Sack was one of the earliest, and is not superseded

even by that of Ebrard, the latest and, in many respects, the

best, of these treatises.

Of these and other kindred works we may at some time give

a fuller account, in order to illustrate the nature of Christian

Apologetics, and to show its special need for the church of the

present day. Meanwhile, we will only add, that it must be ap-

parent, even from this review, that Christian Apologetics as

a science derives its materials from a great variety of sources,

and embraces within itself some departments of Christian

theology hitherto kept distinct—such, for example, as natural

theology and the evidences of Christianity (both of which are

combined in the interesting volume entitled Christian Apolo-

getics, by the late Dr. Hetherington of Scotland). Without

proposing any final arrangement, we only add, in conclusion,

that Christian Apologetics, as a science, has for its object to

vindicate the divine authority of Christianity and its records,

and to show that it is the highest and best system of truth for

man. And in doing this, the materials of which it must make
use may, perhaps, be best distributed in the following general

scheme :

FIRST.

—

Fundamental Apologetics—Comprising the question
;

embraced in natural theology : the being and nature of God,
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and his relation to us ;
the spiritual and moral nature of man

;

with an examination of the anti-Christian schemes of philoso-

phy—materialistic, pantheistic, or mixed.

Second.—Historical Apologetics—Comprising the evidence of

the divine origin and authority of the Christian faith.

THIRD.

—

Philosophical Apologetics—Taking its materials (i)

from the Philosophy of Religion, proving by the history of reli-

gion and a comparison of its various forms, that Christianity is

the one absolute religion
; (2) from the Philosophy of History,

showing that Christianity is the key to the enigma of man’s

destiny; (3) from the Nature (or philosophy) of Christianity

itself, especially as compared with philosophy in general

—

making it evident that Christianity, as a system of truth, is

higher and better than any scheme of philosophy— is the sum
of wisdom for the human race.

Art. VI.—THE DECAY OF THE TURKISH EMPIRE.
Ry Edward Ricgs, Missionary of the A. B. C. F. M., in Sivas, Asia Minor.

The “ Eastern Question ” has come to be classed in many
minds among the things hopelessly insoluble, and those who
think at all about it, after floundering laboriously through a

pile of theories, generally settle down to the conclusion, that

the fault must be somewhere in the indomitable inertia and

stolidity of oriental character. Without attempting to prove

the incorrectness of this view, suffice it to state, that the trouble

lies far to the west of the Bosphorus, and the mutual jealousy

of the European states is all that prevents the collapse of the

undermined structure. The trouble is not that the “ sick

man ” will not die, but, being lopg since dead, like the dead

king, who, in the old readers, used to frighten and yet fascinate

us, he is painted and bolstered *up by his cowardly attendants

to deceive the people, and defer for a while the hazardous

question of a successor. Perhaps there is no harm done by

the transparent mockery, but when inquiries in regard to the

state of Turkey, made in the British Parliament, are replied to

by flimsy falsehoods and bombastic bunkum, it would seem to




