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r 0] tinian 7
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C. Clemen, Entwicklung der christlichen
E:‘ltgum mnerhalb des Neuen Testaments,
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P. eme’, Theologw des Neuen Testaments,
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U. Z. .Ru.l:‘,i Old Testament I.olm
n and Development, London
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tnation of Old and New Testament Teaching,
London, 1910.

D. Westphal, The Law and the Prophets; or,
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Jerusalem by Titus, New York, 1910.

BraBMaNIsM: L. de La Villée Poussin, Notions sur
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8. l’,l‘mv:glio The Philosophy f Brahma:

att usan 0 7~
wpounded with

Reference to its Hio-
lo% London, 1910.
Der dltere Vedanta Geschichte.
Kritik umi Lehre, Heidelberg, 1910.

Bram SBMG‘“‘“’”%%MEW“}%‘W’”WM
or, a 0)
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m: Das Protokoll der Synode von

Karlhago am 1. September, 256, Giitt.mgen

Cn'rwmoa'r, P.: P. M. Walters, Peter Cartwright,
New York 1910.

CatHARINUS, A.: J. Schweiser, Ambrosius Cathar-
inus Politus (1484-1668), ein T e des
Reformationszeitalters. Sein Leben und seine
Schriften, Minster, 1910.

CeLiBACY: Note sg«l)luldlbe made of the dxaseg
tion on conciliar legislation concerning -
bacy in the Fr. transl. of Hefele’s Concilien-
geschichte, ii. 1320—48 Paris, 1908.

Cevuric CHURCH: Davies, The Ancient Celtic
Church of Wala Where i2it? London, 1910.

CHALLONER, R.: E. H. Burton, The Life and Times
]{o Bishop Challoner, 1691-1781, 2 vols.,
ndon, 1910.
CHINA: W. Grube, Rdagwn und Kultus der Chine-
sen, Lelpslc,

61910 Streat.ﬁeld The Inom'natwn London,

CrroNIcLES, Books or: A. A. Madsen and E. L.
Curtis, Chronicles, in The International
Critical Commentary New York, 1910.

CarysosToM: J. A. Nairn, The De sacerdotia of St.
Johkn C’Iu-yaoatom, London, 1910.

CraurcH: J. C. Barry, Ideals and Principles of
;. Church Refoqr'mhe, %d}:nbch urgh, m}OIO 0.
Denne urch a ingdom,
London,y,lOlO
Crurca History: E. dere,Etude sur les ori-
?9"1‘(; des églises de l'dge apostolique, Paris,
W. 8. Hooton, Turning Potinis in the Primitive
Church, London, 1910.
P. Sclm.ﬁ History o A,;the Christian Church, vol.
art 2, The Middle Ages, from Bomfaoe

VI 1., 1894, to the Protestant Reformation,
1617, by D. 8. Schaff, New York, 1910.

CLARE, St.: The Life of St. Clare Ascribed to Fr.
Thomas of Celano of the Order of Friars
Minor, A.D. 1266—61; transl. and ed. Jrom
the earliest MSS. by Fr. Paschal Robinson
of the same Order; with an Amz
t{g{gﬂg the Rule of St. Clare, elphia,
Crexx, C. C.: Quellenbuch sur The-
oon'w gnrt 1, ()?udl:nn zéu' vom Gottes-
Lu“’ﬂlk » P Qudlm zur Lehre
vom R nlerncht, Gxeesen, 1910.
CLEMENT OF ALEXANDRIA: Stromata VII., und
VIII —Ezcerpta ex Theodoto Eclogue pro-
is dives salvetur-Fragmente. Mu
dfﬂ Handschriftenproben in Luichtdruck,
O. Stihlin, Leipsic, 1910.
Coxr, }‘91 OF. B. Upham, Thomas Coke, New York,

CoMmoN PRAYER, Boox or: The First and Second
Prayer Books of King Edward, London, 1910.
The Prayer Boo 'zu«n Elwabdh 15669, to
which are a some occasional Forms of
Pmyer, 1ssued in hcr Reign, with an histor-
:;;lllolntrodudwn, by E. Benham, Edinburgh,
CommuntsM: G. J. Holyoke, The History of C
eration, London, 1910. oo
Counﬁam Rmug:n JhDeChelemi’ Le C;ulée
auzr p8 préhistoriques, ans, 191
J. G. Frazer, Totemw’:nr and Ezogam a Trea-
tise on certain early Forms of uperatmon
3. King T o Yor, of Rlgin: a Stud
0 a y
nﬂzropology and Social Psychology, N
York 1910.
J. C. Lawson, Modern Greek Folklore and An-
cient Greek Religion, Cambndﬁ 1910.
J. Ws.rneck Die Religion der Batak, Leipsic,

Ooxconnmcu 8. Herner, Verbesserungen zu
Mandelkerns  Grosser  Konkordanz, Lund,
1910 (cf. the discussion in vol. iii., p. 208, of
this work).

CoNGREGATIONAL UNION LEcTURE: P. T. Fo h
The Person and Place of Jesus Christ,
ton, 1910.

CoNGREGATIONALISTS: W. E. Barton, A Congre-
gational Manual; Theory and Practice, for
the Use of M+ snisters, Churches, and deliberaiive
Assemblies governed C’ongreyahonal Usage,

S
. 8. ongreg ministration,
Boston, 1910.
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M. Sa.bmton, The Biblical Account o
, shown to be in A
Sctence, New Yor] .1909.
ine of Creation, London,

CrEATION:
the

the Discovertes o)

C. M Wa.lah The
Gosnnn,F C.: The Ring of P Xystus, to-
gether with the of Ryfinus, now first
rendered into Engls an Historical and

Critical Commentary, London, 1910.

Coria: J. Simier, La Curie r&mu;: laNm his-

lonqw et cammq-ua 'a constitu-
tion * Sapienti consilio,” et lca autres docu-

ments pontificauz, Pans, 1910.

Crrrun: H. Koch, C und der romische
Primat. Eine und dogmengeschicht-
liche Studie, Leipsic, 1910.

CyriL or Ax.mmmx‘ A. Strucé;:lnn DwAﬁ::
charistielehre heiligen von
andrien, Paderborn, 1910.

Dante: W. M. Rossetti, Dante and Lis Convito.
A Study with Trafulaaom London, 1910.

DxxNEY, J.: See above, CHURCH.
Docrring, dg:s'ronr or: C. Guagmbert L’Evolu-

, Paris, 191
0. Rmchl des Protestantis-
mus, Lelpnc, 1908.
Drums: G. Coﬁe;l Intercourse of Gaul with Ireland
Before the First Century, London, 1910.
EastER: The Book of Easter, with an Introduction
by W.C. Dotma, New York, 1910.

EastERN CHURCH t G. Dun ier,
qf Mnrgnre p cOrycm:
London 1910.

EcxuARDT, M.: Meister Eckhardt’s Sermons,
transl. by C. Field, London, 1910.

Earer: E. A. W. Budge, The Liturgy 'unerary
%a-mgc, London, 1910; idem, 1(hc Book of
Opmmg of the Mouth, 2 voh. London,

V. Ermom La Religion de I'Egypte ancienne,

Eng.

P 1910.

J. Lieblieu, Recherches Uhistoire et la civil-
szation de Uancienne Lelpmc, 1910;
idem, Hueroglyphisches wdrlcrbudl,
Leipsic, 1910.

EagypriaN ExPLORATION FUND: Pa-
s Bnogpon, T Qoo P
tions and Notes, London, 1910.

EvanM: 19%8 Husing, Die Sprache Elams, Breslau,

ExaranD, Caurcr or: C. Bastide, L' Anglicanisme,
l'aglue d'A ldcrre son histoire et son auvre,
la dsﬁ'um de l’anglwamcmc, Saint Blaise,

N. N Bond The Earnest Churchman, being
E land’s to the Pretensions o/ Romc
Dissent, London, 1910.
J. H Burn, The Struggle with Puritanism,
London, 1910.
C. 8. Carter, The English Church in the Seven-
London, 1910.
WS Cox, thlmrcflofEnghndasCatho-
lic and Reformed: an Ezposition and an
AE(‘:' e’ﬁmmn%?n’ moAmney and The-
. C. '
, London, 1910.
A. ummer, The Church of England in the
E hteenth C' , London, 1910.
Usher, T econstruction of the English
Church, New York 1910.

EnvigeTENMENT: J. G. Hibben, The Philosop.
the Enltgluenmcnt, New Y’ork 1910. v o
Enasmus: Erasmus Desiderius, Opus epistolarum
Desidersi Erasmi Rota'dmm, denuo recog-
nitum et auctum per P. S. Alen, vol. i1,
1614-17, London and New York, 1910
Ermics: E. Darr, Grundzige der Ethik, Heidelberg,

1909.
B o lhe. Great Authors. - the. Hesoryof
eat 8 1n [
Ethics from Socrates to Martineau, mon,

1910.
EvucBarBT: M. Goguel, L’'Eucharistie des origines
e des heili-

a8 Justin Martyr, Pans, 1910.
A. Struckmann, Die E

gen Cyrill von AMandnen, Paderborn, 1910.

Eusesrus or Cxsarea: Epi. 3 .
tule 1-LXX., ed. . Hilberg, Vienna and
Leipsic, 1910.

EvutycErus oF ALEXANDRIA: Annales, in CSCO,
vol. vii., part 2, 1909.

Evovurion: F. J. Hall, Evolution and the Fall,
New York, 1910.

Exegesis: W. H. K. Soames, Old T . An
Attempt to gaovmd some of the Di or
Obscure, or Misunderstood Texts, Passages,

and Ezpressions in the New Tmameut Lon-
don, 1910

FiNtLoN: J. Lemaitre, Fénélon, Paris, 1910.

Fowrzr, C. H.: Patriotic Orations; Fpr od for
Publication by his Son C. H. , Intro-
duction by J. W. Hill, New York, 1910.

FRrancis, SaINT, or Assisi: A. Bailly, The Divine
Minstrels; a Narrative of Uw Life of St.
Francis of Assisi with his Compantons, New
York, 1910.

B. Berenaon, A Sienese Painler of the Francis-
can Legend, New York, 1910 (the painter is
Stefano Suoettn, and his subject was St.
Francis).

FreEMAsONs: Fraternalism and the Church: by a
Devotee to both, Dowagiac, Mich., 1910.
Frence RevoLution: P. Pisani, L Eglm de Parss

d la révolution, Paris, 1909,
Fry, E rﬁma K. Lewis, Elizabeth Fry, Lon-
don, 19

Georag, 8t.: C. 8. Hulst, St. e o, C'afpadom
in Legend and Hi utory, Lon on,jim
Grosricism: F. Haase, see above, under BarDE-
BANES.
GosreL AND GosPELs: B. Bonkamp, Zur Evange-
Uenfrage, Miinster, 1910.
V. H. Stanton, The Gospels as Historical Docu-
;n;lnéa, part 2, The Synoptic Gospels, London,
GreGory VII.: A. H. Mathew, The Life and Times of
Hddebrand Pope Gregory VII., London, 1910.
Hawy, A. C. A.: The Apostolic Mmub'y e
. with Notes and Appendices, New Yor y
1910.

Hanmonies: J. M. Thompson, The S
pds arrangcd in Parallel Columns,
1910.
Hzaprax, A. C.: See above, ENaLAND, CHURCH oF.
HreprEws, ErPIsTLE TO: B. Weiss, Der Hebrder-
brief srluouwgcacluchdwha' Beleuchtung, Leip-
sic, 1
E. C. Wickham, The Epistle to the Hebrews.
Wuh Introduction and Notes, London, 1910.

ic Gos-
ew York,
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HeeerL: McTaggart, A Commentary on Hegel's

Logic, London, 1910.

Hevrenism: A. Deissmann, Die Urgeschichle des
Christentums sm Lichte der Sprachforschung,
Tibingen, 1910.

Hnnso;vélgi H.: Westminster Sermons, London,

HerBerT, G.: E. 8. Buchanan, George Herbert,
Melodist (1693-1633), London, 1910.

HexateucH: B. D. Erdmans, Alitestamentliche
Sludwn, III.,, Das Buch Ezodus, Giessen,

A. g;o Puukko, Das Deuteronomium, Leipsic,
1

J. Skinner, Genesis, in the International Crit-
ical Commentary, New York, 1910.

HoLiNEss: See above, BEET, J. A.

Hovy Seirir: E. B. Spurgin, The Work and Fruits
of the Holy Sptrd ndon, 1910.

HymNorLoay: G. M. Dreves, Ein Jahrtausend
lateinischer Hymnenbildung, Eine Bliitenlese
aus den Analecta Hymnica, Leipsic, 1910.

Ipeanism: H. Jones, Idealism as a Practical Creed,
Glasgow, 1910.

A. Upward The New World, New York, 1910.

IMMORTALITY: }!brklund Death and Resurrec-
tion omthc Mofl}moofﬂdelThem-y
Chlc 0, 1910.

A. M. Crane, A Search after Ultimate Truth;
the divine Perfection inherent in Man and in
all Creation, ton, 1910.

H. Frank, Modern Light on Immortality, Lon-
don, 1910.

. Heinzelmann, Der Begnﬁ der Seele und die
‘Idee der Unsterblichkeit bei Wilhelm Wundt,
Tubingen, 1910.

J. B. Hunt, Ezistence after Death, Applied by
Science, London, 1910.

Inpa: H. Oldenburg, Aus dem alten Indien. Dret
Aufsdtze uber den Buddhismus Alindische
MuOIO ng und Geschichtschreibung, Berlin,
1

INDIANS OF NORTH AMERICA, MISSIONS TO THE:
T. J. Campbell, Pioneer Priests of North
America, 1642-1710, vols., i.—ii., New York,
1910.

Note also Hughes, un ‘er JEsurTs, below.

INFaLLIBILITY: J. A. Beckett, Papal mr;/alhbduy
in the Light of Holy Scnpture and History,
London, 1910.

INsPIRATION: J. Orr, Revelation and Inspiration,
London and New York, 1910.

IrReLAND: D. A. Chart, Ireland, from the Union to
Catholw Emanctpatwn 1800-29, London,
191

G. B. O’Connor, Stuart Ireland: Catholic and
Puritan, Dublin, 1910.

C. Plummer, Vite sanclorum Hibernie partim
hactenus inedite ad fidem codicum manuscrip-
torum recognovit prolegomenis notis indicibus

instruzit, 2 vols., New York, 1910.

Isatam: Isatah I.-XXXIX. ed. C. H. Thomson
and J. Skinner, London, 1910.

IsraEL, HisToRY OF: A. T. Abernethy, The Jew a
Negro: being a Stud gt]u.lm Ancestry
om an tmgamalv tandpoint, Moravian

alls, N. C., 1910
A. Albrecht, Terael und Aegypten. Die '
tischen Baadumgm der Kanyge von I und

Juda zu den Pharaonen, Leipsic, 1910.

IsraEL, HisTORY OF: M. Harris, Modern Jewish
Hyastory the Renaissance to the Russian
Ezodus, New York, 1910.
C. F. Lehman-Haupt Israel. Seine Geschichte
1'31 Rahmen der Weligeschichte, Tubingen,
A. Lewm, Geschichte der badischen Juden seit
hrﬁerung Karl Friedrichs (1788-1909),

J. B Sheerer, Hebrew Institutions, Social and
C'tml Rlchmond Va., 1910.

L. Slmon, of the Hebrew Genius. A

olume o£° ssays on Jewish Literature and
ndon, 1910.

R. We ,LcS jour des Israélites au désert et
le Sinai dans la relation primitive, U'évolusion
du texte bibligue et la tradition christiano-
moderne, Paris, 1910.

Ives, L. S.: M. de L. Haywood, Ltmofl}w Bishops
f{eN‘"ﬂ' Carolina from the Establishment of
E, in that State down to the Dr-
vision of the Diocese, Ra.lengh N. C,, 1910.
Jessup, H. H.: Fifty-three years in S 2 vols.,
New York 1910. yria,
Jesurrs: T. A. hes, Hutory of the S of
Jesus in Nor}}lt8 Documents: m pt.
2: nos. 141-28/4, 1606-1838 Cleveland, 1910

H. Stoeckius, Forschungen zur Lebensordnu
der Gesellschaft Jesu im 16 Jahrhunderl I
Ordensangehdrige und Externe, Munich, 1910.

Note also Campbell, under INDIANS OF NorTH
AMERICA, above.

Jesus CHRisT: A. Schweitzer, The Quest for the
Hystorical Jesus; a critical Study of its Pr
ress from Retmarua to Wrede, New Yor

1910.
W. B. Selble, A of Christ, London, 1910
H. L. Strack, Jesus, die Haretiker und die
Christen nach den dlteren judischen Angaben,
Leipsic, 1910.

JEsus CHRIST, PICTURES AND IMAGES oF: E. von
Dobschiits, Christusbilder. Untersuchungen
zur christlichen Legende, Leipsic, 1910.

Jesus CarisT, THREEFOLD OFFICE oF: N. Dimock,
Our One Priest on High; or the Present Sacer-
dotal Function of Christ in Heaven; whatitis
not and what it 18, New York, 1910.

JoEL: A. C. Gaebelein, The Prophet Joel; an Ez-
position, New York, 1910.

JoBN THE APOSTLE: J. Culross, Jokn, Whom Jesus
Loved, London, 1910.

M. Goguel Les Sources du récit johannique de
la passion, Paris, 1910.

M. Lepin, La Valeur historique du quatriéme
évangile, 2 vols., Paris, 1910.

JULIUS AFRICANUS, Szx'rus W. Reichardt, Die
Briefe des Sextus Julius Africanus an "Aris-
tides und Origines, in TU, xxxiv. 3, Leipsic,
1910.

Kmenou oF Gop: J. Denney, The Church and

Kingdom, London, 1910.

Kmnn, R.: Geschichle des Volkes Israel, 2 Band,
Das Volk in Kanaan, 2d ed.. Gotha, 1909;
1dem, Die alttestamentliche stemchaft n

thren wichtigsten Ergebnissen mit Beriick-
sichtigung des Religionsunterrichts darge-
stellt, Leipsic, 1910. -

Lewis, A. I{ ) Spiritual Sabbathism, Plainfield,

g

LomBarps: C. Blasel, Die Wanderziuge der Lango-

barden, Breslau, 1909
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Lorp's PRAYER: See above, Axxp, C. F.
LonnsLi%Png N. D%k The Doctrine ofm
s Su; Appendiz on
Augmmlaa?: Theory, New ork, 1910.
Los voN Rou: A. Robertson, The Papal C.
Italy’'s Warning * Wake up John ”
London, 1910.
Mchm, R. M.: J. C. Smith, Robert Murray
cCheyne, London, 1910.
MCLA!.I:N, A.: Philippians, Colossians, I and I
Thaaalonwm, and I melhy London, 1910.
Macirc: J. Cumbarieu, La

Ftude sur les mpom:edelaﬂmu-
sical, mznﬂmdn/orwtmdamka

aoa‘éuéa Pans, 1909

Man1, MaNicREANS: A. von Le Cog, E:
archéologique & Tourfan, Paris, 1910.

Marcus AureLrus: F. W. Bussell, Marcus Aurelius
and the Later Stoics, Edinburgh, 1910.

MY:V%SCA?’ Seri dcgfb' ici, series Igdvi)‘l.

. Apocryp . Maria virgine, ed. M.

Chaine, Leipsic, 1909.

Mepo-Persia: F. H. Weissbach, Die Keilinschriften
cligiOAcMmemden und Seleukiden, Leipsic,

MELANCHTHON: N. Mnller, Philipp gelgncmm
letzte e, ez U estaltu
nach den o Borhion o

gl der Witten-
berger Profcsaoren, 1910.
MeTHODISTS: Wesley's Velerans: Lives of Early
Methodist Preachers Told by themselves, 2
vols., London, 1910.
Mzmn,l 91';0 B.: At the Gates of the Dawn, London,

Missions To THE HeatHEN: W. E. and M. T.
ga.ndner W:;mgn of u:fd 'g"t;? dt}nng Twenty
‘enturies tory a of mussionary

the Time of Pau!i to the present

Efforts
Dcy London, 1910.
S. L. and E. L. Gulick, Outline Studies of the

Growth of the ngdom of God, Boston, 1910.
J. C. Lambert, Missionary Heroes in Oceania,
PO i l%?e Victory of the Gospel. A 8

ey, tdory 0 ur-

of worl Evangelism, London, 1910.

R. H. Malden, Foreign Missions: Being a

S of Some Princi, and_Methods in

:ihc 6mon of the Christian Church, Lon-
on, 1

T. Moscrop, The Kingdom without Frontiers:

A M Survey, London, 1910.

J. Richter, A of Protestant Missions in

the Near East, London and New York, 1910.
C. H. Robinson, The I y

acter of Christ to

Afology Jfor Christian Mncwm, New York,

R. E. Speer, Christianity and the Nations, New
York and Chicago, 1910.
Mrs. A. C. Wilson, The Expansion of Christian~
tty: a Study in religious History, London,
1910.
MrTHRA, MITHRAISM: Dieterich, Eine Mithras-
I;mm 2d ed., Lapuc, 1910.

Moas: G. Robinson Lees,
yond Jordan, New Yor

Monnmu C. Beaurredon, Le Modcmumc ou les

T. Engert,DaeAltaTatament tm Lichte mo-
derm dernistisch-katholischer Wissenschaft, Mumch

Letters to his Holmess, Pope Pius X., by a Mod-
ernist, Chicago, 1910.

MoraMmED: Baij Nath S h, Letters from a Sufi
Teacher Treating é Plulooophy of Islam
and Consisting of English Translation of E.
tracts from the Persian Book entitled * Mak-
tubdt-+-Sads,” an old Sufistic Work, Benares,

1909.
T. Noldeke, Geschichte des Qorans, Y:urt 1,
{Jgeg;r den Ursprung des Qorans, ipsic,
MorAMMEDANS, MissioNs To: A. Thomson, Cru-
saders of the Twentieth Century, or the Chris-
tian Missionary and the Musim, ed. W. A.
Rice, London, 1910.
MovuiNos, M. pE: Eztracts from the Spiritual Guide,
(133‘09 and compiled by R. Y. Lynn, London,

tfe tmd Adventures be-

Monasticism: The Life of an Enclosed Nun. By a
Mother Superior, London, 1910.

Moruons: J. H. Evans, One Hundred Years of
Mormonism; a Hu of the Church of Jesus
Christ o Latter-da aints from 1806—1905,
Salt e City, 1910 idem, Btw”-
monism in Picture: Scenes and I tn
early Church History from Photographs, Nar-
ratives and Notes, Salt Lake City, 1 10.

Moses: M. Fluegel, Ezodua, Moses and the
Decalogue the central Doctrine
and regulative Organum of Mosaism, Balti-

more, 1910.
MouwrtoN, W. F.: See above, FINDLAY.

MysTICcIsm: J. Muhleths.ler, Drie Mystik bex Schopen-
hauer, Berlin, 1910 y

MryTtrOLOGY: Florence V. Farmer, Nature Myths of
Many Lands, New York, 1910.
Symbolism of the Bible and of Ancumt Litera~
ture Generally Being a Study in Compara-

By 34 Ezpectans, 2 vols.
Cs.lcut o 1910, ’ N

NATURALISM: C R. Chapman, Naturalism and the
Church, Boston, 1910.
Nearo: W. Archer, Through Afro-America, New
York, 1910.
W E. B. DuBoﬁ, Efforts forRSoczal fcaa-menl
o Americans; Report of a
m«g at Allanta Universi m
Pab'onageowaTmueaofttho n F. Slater
Fund; together with the Proceedings o the
14th annual Conference for the Study of
Problems, held at Atlanta University on Tuea-
day, May 24th, 1909, Atlanta, 1910.
OestERLEY, W. O. E.: The Jewish Doctrine of
M ediation, London, 1910.

ORGANIZATION OF CHRisTIANITY: J. A. Kern, A
Study of Christianity as Organized, its Ideas
and Forms, Nashville, Tenn., 1910.
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BARDENHEWER, named by the pope apostolic

prothonota.ry, 1910
BRER, G.: became o rofessor of Old Testa-
ment at Heidelberg, 1909.
BenuaM, W.: d.at London, July 30, 1910.
Bossg, F.: became first librarian in the Kaiser
Wilhelm Library at Posen, 1909.
Bowne, B. P.: d. at Brookline, Mass., Apr. 1, 1910.

Buppe, K. F. C.: chosen rector of the University
of Marburg for 1910-11.

BubER, P. voN: retired from active duties, 1910.
CLeMEN, C. C.: became extrao: professor of

rdinary
comparative rehglon and phnloeophy of religion
at Bonn, 1910.

Coss, H. N.: d. at East Orange, N. J., Apr. 17, 1910.

ConDER, C. R.: d. at Cheltenham (96 m. w.n.w. of
London), England, Feb., 1910.

Day, C. O.: d. at Andover, Mass., Apr. 5, 1910.

Dnum, 8. M.: d. at Berlin, Germany, July 3,

DoBscuuerz, E. A. A. O. A. voN: became profes-
?3'1001‘ New-Testament exegesis at Breslau,

Dusss, J. H.: d. at Lancaster, Pa., Apr. 1, 1910.

DuchesNE, L.: Elected a member of the French
Academy, 1910

Flm: P.: ll;eca.mo professor of New Testament at
(]
Grewing, K. M. N. J.: became professor of church
history at Mnnsw', 1909.

GunxeL, J. F. H.: became profeuor of Old-Tes-
tament exegesis at Gieasen, 1907.

Hmlngign, E. P.: d. at Hartford, Conn., Aug. 14,
Harnack, K. G. A.: retired from editorial staff of
Literaturzeitu

Theologische ng, 1910.

Hongnlcéwu, H. J.: d. at Baden-Baden Aug. 4,

Jamzs, W.: d. at Chocorua, N. H., Aug. 26, 1910.
Jessup, H. H.: d. at Beirut, Syria, Apr 28, 1910.

JorpaN, H. 8. A.: became extraordinary lgrrofessor
(ls 90c7lmrt.=h hlstory and patristics at Erlangen,

Kavurzscs, E. F.: d. at Halle May 9, 1910.

KroPATsCHEK, F.: 9&rot'eesor of systematic
theology at Bredau,

Loxnr, M.: became professor of the Old Testament
at Kbmgsberg 1909.

Loy, A. F.: became professor of the history of re-
ligions, College of France, Paris, 1909.

McLAREN, A.: d. at Edinburgh May 5, 1910.

Mzrriy, 8.: d. at Fruitvale, Cal., Jan. 22, 1909.

ADDENDA ET

Vol. i., }J 103, col. 2, line 1: Read ‘‘ Concorresani *’
or  Concoresenses.”’

i, p. 248 col. 2, line 19 from bottom Add
‘“and Succnssxon, AposToLIC.

Vol.

Vol. i., p. 276, col. 2, line 9 Add “ See PauL THE
Posm, I, l, 5 1.”
Vol. ii, p. 62, col. 2: Insert ‘“ BENGEL, ERNsT
OTTLIEB. See TueEBINGEN ScHooL, THE
Omnn.
Vol. ii., p. §7, col. 1, line 26 from bottom: Read
“ 1887 " for  1897.”
Vol. ii., p. 59, col 2, line 26: Read * Sevres " for
aris.’
Vol. ii., p. 144, col. 1, hne38 Read “ Norxer §"”
for “Norker 4
Vol. iii., p. 37, col. lme 18 from botbom Read
horeute for ‘“ Chorentee.”
Vol. iii., p. 145, col. 2: Insert *“ CLERICIS La1cos.

See BoniFace VIIL”
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Vol. i

Vol. \2
Vol. v.

CORRIGENDA
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ma , more correctly, be called their forenmc
or Judlcw.l sense, that is putting .

Vol. vi,, p. 23, col. 1: Insert * INTERNATIONAL

Aros'rouc Horiness UNION. See MisceL-

LANEOUS RELiGious Bobpies, 13.”
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., P- 485, col. 1: Insert “ LieHT, FRIENDS OF.
éee FrEe CONGREGATIONS IN GERMANY,
l ”»

Vol. viii., p. 91, col. 1: Insert: * NAZARENE, CHURCH
OF THE. PENTECOSTAL CHURCH OF THE
NazarEng.”

Vol. vi
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SYSTEM OF TRANSLITERATION

The following system of transliteration has been used for Hebrew :

X =’ or omitted at the 1=z p="
beginning of a word. n=h B=p

3=> b= p=phorp

3=bhord '=y ¥=z

1=g 3=k p=k

y=ghorg d=khork \=r

7 =d b=1 P=s

9 =dhord D=m Y =sh

n=h J=n n=t

1=w D=s n=thort

The vowels are transcribed by s, e, i, 0, u, without attempt to indicate quantity or quality. Arabic
aud other Semitic languages are transliterated according to the same system as Hebrew. Qreek is
written with Roman characters, the common equivalents being used.

KEY TO PRONUNCIATION

‘When the pronunciation is self-evident the titles are not respelled; when by mere division and accen-
tuation it can be shown sufficiently clearly the titles have been divided into syllables, and the accented
syllables indicated.

a asin sofa o as in not iu as in duration

a ““em 8 “ “ nor c=k “ “ cat

a ““at u ¢ “ full? ch “ ¢ church

a8 “*fare a “ “ rule cw = qu a8 in queen

e ‘“ ‘“ pen' u “ ‘ but dh (th) “ “ the

& ¢« fate o “ “ bum f “ ¢ fancy

i ““tin ai “ “ pine g (bard) “ “ go

t ¢ ¢ machine au “ ‘ out H % loch (Scotch)
o ‘ “ obey ei “ “ oil hw (wh) “ “ why

8 “‘“no in ¢ “ few j “ ¢ jaw

n accented syllables only ;: in unaccented syllables it approximates the sound ot e in over. The letter n, with a dot
benenhﬂ.lndlel the sound of n s fn ink. Nasal n (as in French words) is rendered n.
3 In German ud French names ( approximates the sound of u in dune.



THE NEW SCHAFF-HERZOG
ENCYCLOPEDIA OF RELIGIOUS KNOWLEDGE

MORALITY, MORAL LAW.

The Kantian Basis (§ 1).

His Results (§ 2).

Schleiermacher’s Basis (§ 3).

Relation of Morality to Moral Law (§ 4).
Conclusion (§ 5).

To establish a clear distinction between these
terms and their relation to one another, it is best to
start with the treatment of the subject by Kant

and Schleiermacher. According to

1. The Kant’s system of critical rationalism,

Kantian to found morals on true principles

Basis. morality must be derived from the

general conception of a reasonable
being. It must then be developed as a pure philoso-
phy or metaphysics to be applied to man. Previ-
ows attempts to establish the principles of moral-
ity failed either because they were purely empirical
or, when rational, lacked the critical element.
Kant's Grundlegung zur Metaphysik der Sitten
(Riga, 1785) and Kritik der praktischen Vernunft
(1788) contain his contribution to the subject.
Naturally there were systems of moral law before
Kant's time and moral legislators of all kinds, but
the content of moral prescriptions had been de-
rived from nature, custom, or arbitrary will. Man
had indeed established himself as deciding moral
questions on the basis of the individual conscience,
but Kant in his critical analysis of the power of
reason first recognized the secret of morality. The
essence of moral legislation which he discovered
was legislation by self. An act is moral which the
will imposes upon itself in the consciousness that
the maxim which it is following in any particular
case can be erected into a universal law. Such acts
are recognized as duty and done as duty. Man in
giving moral commands to himself plays the role
of both ruler and subject. The law once accepted
must be followed even against man’s will, neither
threats nor flattery can be brought into relation
withit. That will is good which fulfils duty on ac-
count of duty’s sake, recognizing it as a principle of
application.  Universal and necessary elements
tondition morality, so the moral law is like the law
of nature, but it expresses a necessity without
force. Tt is an imperative act of will, not hypo-
thetical but categorical, valid under all conditions.
But, applicable only to a reasonable being, it is not
possible without frecdom. This character of free-
dom established a place for morality in a world dif-

VIIL—1

ferent from that occupied by the phenomenal world
with its subjection of things to causal relations.
As autonomous morality is a fact, so freedom is a
fact. Man has an empirical character as a natural
being subject to the causal system of nature, but
he is also an intelligent being belonging to a moral
supersensible world that proves its existence in no
way more clearly than by the fact of man’s freedom.
But this reality can not be established by psy-
chological analysis or historical investigation. The
moral law and all that it involves must be deter-
mined by the method of transcen-

2. His dental criticism. The world of phe-
Results. nomena must be critically penetrated
until the a priori element of reason is

sought and found; this is the element that makes
the objects of the phenomenal world moral. But
the principle of morality is a formal one as it ap-
pears in the categorical imperative. It must be
applied to persons, wills, and aims, and takes the
practical form of acts done in such a way that the
individual uses humanity in his own person, as in
the person of every other individual, always as an
end, never simply as a means. As to the relation
established by Kant between morality and religion,
he rejects all eudemonistic elements, such as those
which regard happiness as a motive for action.
But a moral final end must be accepted, so the
postulates of the practical reason for the existence
of God and the immortality of the soul are intro-
duced. By immortality and God, he establishes
an effect adequate to the general exercise of the
moral law. It becomes a necessity of reason to as-
sume a power, the supreme cause of nature and
the moral creator of the world. In this way man’s
duties are recognized as divine commands. With-
out God as the moral creator and law-giver, knowl-
edge and action, even that willed freely by man,
remains aimless and incomplete. This was Kant’s
reply to the riddle—man autonomous in the midst
of the world with the duty of making out of it his
moral world. The recognition of the categorical
imperative, or moral law, makes man a moral
being. The accommodation of his character to
the law is virtue. Evil is the constant tendency
to transgress the law, but there is hope for an un-
ending progress. Kant considered that his system
was essentially Christian, since the precepts of the
Gospel recognize a perfection not to be reached by
any creature, yet offering a model to which man
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could approximate. Even the most difficult parts
of his teaching, that dealing with the intelligible
world, intelligible character, and freedom have
a remarkable relationship to the morality of the
Gospels. His system approached also German
popular morality through its rational character,
its dualistic basis, and its attention to practical
problems.

Schleiermacher moves in a thoroughly different
world. He deals with moral being, moral impulse,
moral feeling, moral activity, and, above all, moral
process. Nature becomes reason and reason, nature.
The highest good is the unity of reason and nature,

so there exists no specific difference

3. Schleier- between natural law and moral law.
macher’s Over against natural law stands not
Basis. the moral law but the law of reason,
but a distinction is not made between

what happens and what ought to happen. The
moral law is the law given by reason itself, respect
for the law determines it to be the law. This in-
ternal recognition is of more importance than the
external act; it is the real element of moral being,
in which the phenomenal act may share more or
less completely. The moral law is a law then that
determines being, not simple obligation; morality is
the being or becoming demanded by this law. The
first stage has been entered upon, but the transforma-
tion of reason into nature is not yet completed. The
question arises whether the subject of this being or
becoming is man alone. Schleiermacher is not an
individualist. The morality of the individual man is
only a part of the morality of the collective per-
son, the family, the State, the Church. It is wrong,
he says, to make the individual the subject and the
substratum of moral life. Man’s acts can not be
isolated; individuals are to be regarded as organs
and symbols of reason which really deal with the
whole of nature. It is not easy to see why God,
who is the cause of the opposition between reason
and nature, is not himself the subject of the moral
process. It will be seen that Schleiermacher’s dis-
cussion of morality takes up exactly that sphere
and occupies those interests which were entirely
neglected by Kant. The field of history is made
the field of ethical investigation. Schleiermacher’s
ethics, therefore, must be regarded as being a re-
ligious philosophy, a discussion of civilization, a
view of the world and its progress, as much as a
system of morality. He treats the subject as an
organic whole. Moral predicates are associated
with the phenomenal world, with its things and its
processes. Anything which can serve its special end
can be called good, can have a value. This exten-
sion of the application of the term morality to
finite being under the power of reason leads really
to Hegel’s position by which all being is found to
Le reasonable, in whose system ethics }.as properly
no place. The highest good is, according to Schleier-
macher, the unity of the being of reason in nature.
It comes into consciousness only through the mu-
tual relations of all examples of good. He shows
remarkable power in bringing together for this pur-
pose the whole of life in its various concrete forms.
Elementary moral conceptions are prior to the
conception of morality. The activity of the form-

ative functions, as in friendship, hospitality, com-
munity of class interest, produces an identity of
type seen in all. He gave a wider significance to
Christian ethics than was accorded to it in philo-
sophic systems. For him it meant the orderly ar-
rangement of rules by which the member of the
Christian Church directs his life. Without experi-
ence no moral rule is possible. In regard to relig-
ion, he insisted on the full independence of religion
from morality. As distinguished from Kant, his
view of the ethical element in facts had a broader
horizon, but the obligatory element in morality
seems to be dissolved in the study of its static
relations,

It is plain, therefore, that Kant supplies a more
important and purer type of ethical knowledge.
Kant is normative where Schleiermacher is de-
scriptive. Apart from Kant’s formulation of the

categorical imperative, ethical inter-

4. Relation est finds itself without a guiding prin-
of Morality ciple in the wide survey of moral
to Moral values, powers, and aims. The con-
Law.  ception of duty is all-important, and
without moral autonomy duty is im-

possible. Moreover, the character of duty can not
be decided by investigating its origin, its necessary
character is not related with its historical mani-
festations. History has established the right of this
autonomous treatment, but it does not explain the
secret. After all biological, psychological, and so-
ciological methods of investigation have been drawn
upon, that very factor without which the whole
moral world can not be grasped at all is still left
in obscurity. The problem of freedom can not be
solved in this way, for in the sphere of natural law
there is no freedom. Nobody has brought out this
contrast better than Kant, who insisted upon the
natural capacity of the human will to lay down
moral laws for itself. On the basis of these laws
freely given there arises a realm of good persons,
voluntarily true to duty, setting no other law for
themselves than what can be a maxim for their
neighbors also. Kant’s moral man is not the indi-
vidual man, but the universal man. This capacity
of laying down the moral law in universal terms
can not be drawn out by some mysterious power
from within; it depends on education, on instruc-
tion of every kind. Philosophy and history must
contribute their share, especially history. But a
clear idéa of what morality is must exist before the
matter supplied by history can be justly discrim-
inated. Is there not in this a danger of simple rela-
tivism? Is not to comprehend everything to par-
don everything? So one sees in monism how the
distinction between good and evil is faint or passes
away altogether. The only solution is in practise.
The constant exercise of the feeling of duty with
its practical discrimination leads to virtue. Chris-
tian morality is, in the first place, autonomous, de-
pendent on nothing outside of it. The morality of
Jesus and of Paul is concerned with the inner man,
is deep, pure, and true. Its expression is conditioned
by the prevalent ideas of the time as is seen in the
eschatological expectations of the early Christians,
The characteristics of Roman Catholic morality are
its dependence on authority and its casuistic develop-
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ment. It is obvious that in the absence of inde- | novel they may be, can be answered only under the

pendence man ceases to be a moral being. So the
surrender of one’s moral freedom from pious motives
is evil. The same criticisra must be based on the
absolute dependence of Protestants on the actual
letter of the Bible. Inthescientific sense this is im-
moral, it violates the freedom of the Christian man.
The English word morality is connected with the
Latin mos, * custom.” The German Sitte contains
the same idea, since it means ‘ man-
ner of life,” ‘‘ usage "’ in a general ex-
ternal sense, or refers to an internal
characteristic. Thus it appears that
in wide circles the customary is regarded as the
good and the proper, morality therefore meaning
what is accepted through the force of custom,
bardly to be differentiated from habit. Naturally
these traditional customs can be good or bad, but
in their origin they are natural; without the force
of custom social institutions, such as the family
and the State, are incomprehensible. In these
forms, of course, morality is at work, but custom
does not make morality. Through processes of
change the old and the new custom contend for the
mastery. Forms of morality or immorality come
into question in these processes only from the fact
that the persons who take part in them are by na-
ture moral beings. It is through morality that the
individual man emancipates himself from custom,
establishes his freedom, and creates a place where
be can legislate by himself for himself so far as his
conduct is concerned. In the ethics of the New
Testament the word “ old ” is almost always used
interchangeably with bad and new is equivalent to
good; in dogma, with its acknowledgment of orig-
inal sin, bad is anterior to good. Both Jesus and
Paul, in their contests with old traditions and old
customs, were contending for the sphere of free-
dom. Yet a revolutionary attitude against custom
such as is found in Rousseau and in the whole ro-
mantic school up to Nietzsche has no absolute
moral worth in itself. The question is complicated,
old customs give way, but custom itself does not
disappear, novel teachings and novel practises be-
come themselves customs, as is seen in the case of
the Social Democratic party in Germany with its
claim not only to erect a political program but to
control the details of the life of its individual mem-
bers. Advocates of the new may, besides, easily
confuse ethical with esthetic interests. It must be
remembered, too, that traditions which at one
time possess a moral value may lose that character
if they are not sincerely appropriated by those who
maintain them. Custom is not the source of mo-
rality, but it is the ground on which morality can
work. The Church above all is an institution which
creates custom; but in its reformed Evangelical
type it is bound to adhere to its original claim and
purpose of giving the freest play in custom to mo-
rality. In popular usage, the word morality has
come to have a restricted sense. Associations for
improving morality have brought up practical prob-
lems and numerous proposals for solving them.
There is only one moralty, the self-legislation of a
personality under the control of the categorical
imperative. Practical questions, no matter how

s. Con-
clusion.

influence of the old ethics. For each person moral
freedom is decisive; and similarly for the entire
social whole and its conduct as a whole, which is
nothing but the working together of moral in-
dividual decisions. See EtHics; and MoRaLIsTS,
BriTisH. (MARTIN RADE.)
BisLiogrAPEY: The principal works of Schlcie her bearing
upon the subject are: Grundlinien einer Kritik der bisherigen

Sittenlehre, Berlin, 1803; Entwurf cines Systems der Sit-

tenlehre, ed. A. Schweizer, Gotha, 1835; Grundriss der

philosophischen Ethik, ed. D. A. Twesten, Berlin, 1841;

Philosophische Sittenlehre, ed. J. H. von Kirchmann, ib,

1870; Christliche Sittenlehre, ed. L. Jonas, Gotha, 1891,

Discussions of the ethics of Kant and Schleiermacher are

named under the articles on these philosophers. A con-

siderable list of works germane to the subject will be
found under Ernics. Consult further: R. Rothe, The-
ologische Ethik, 4 vols., Wittenberg, 1868-71; G. Rame-
lin, Ueber den Begriff eines sozialen Geselzes, Freibu-g,

1875; idem, Ueber das Wesen der Gewohnheit, ib., 1881;

L. Wiese, Ueber den sittlichen Wert gegebener Formen,

Berlin, 1878; T. Hoppe, Christliche Sitte, Hanover, 1883;

D. Frick, Ueber das Wesen der Sitte, Heilbronn, 1884; R.

von lhering, Der Zweck im Recht, 2 vols., Leipsic, 1898; C.

Stange, Einleitung der Ethik, 2 vols., Leipsic, 1900-01; M.

Wentscher, Ethik, 2 vols., Leipsic, 1902-05; B. Bauch, Luther

und Kant, Berlin, 1904; H. Cohen, Ethik des reinen Willens,

Berlin, 1904; W. Heremann, Ethik, Tibingen, 1904; W,

Koppelman, Kritik des sittlichen Bewusstseins, Berlin, 1904;

F. Troeltsch, Politische Ethik und Christentum, Géttingen,

1904.

MORAN, mo-ran’, PATRICK FRANKCIS: Roman
Catholic archbishop of Sydney, Australia, and car-
dinal-priest of Santa Susanna; b. at Leighlinbridge
(74 m. s.w. of Carlow), County Carlow, Ireland,
Sept. 16, 1830. He was educated at the Irish Col-
lege of St. Agatha at Rome from 1842 to 1856, and
in 1856 was appointed professor of Hebrew in the
College of the Propaganda, as well as vice-presi-
dent of the Irish College. From 1866 to 1872 he
was private secretary to Cardinal Cullen, besides
being a professor in the seminary at Dublin. In
1871 he was consecrated titular bishop of Olba to
be coadjutor to the bishop of Ossory, whom he suc-
ceeded in the full administration of the diocese in
the following year. In 1884 he was elevated to the
archdiocese of Sydney, and within a year was cre-
ated cardinal. He is a member of the Congrega-
tions of the Consistory, Bishops and Regulars, the
Propaganda, and Indulgences. He has written,
among other works, Memoirs of the Most Reverend
O. Plunket, Archbishop of Armagh (Dublin, 1861);
Historical Sketch of the Persecutions suffered by the
Catholics of Ireland under the Rule of Cromwell and
the Puritans (1862); Essays on the Origin, Doc-
trines, and Duscipline of the Early Irish Church
(1864); History of the Catholic Archbishops of Dub-
lin since the Reformation, i (1864); Spicilegtum Os-
goriense: being a Collection of original Letlers and
Papers llustrative of the History of the Irish Church
Jrom the Reformation to 1800 (3 series, 1874-84);
Irish Saints in Great Britain (1879); Catholic
Prayer Book and Manual of Meditations (1883);
Occasional Papers (1890); Hustory of the Catholic
Church in Australasia (Sydney, 1897); The Catho-
lics of Ireland under the Penal Laws tn the Eigh-
teenth Century (London, 1899); The Three Patrons
of Ireland (1905); and The Priests and People of
Ireland (1905). He has also edited M. Archdall’s
Monasticon Hibernicum: or, A History of the Ab-
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bies, Priorics, and other Religious Houses in Irc-
land (Dublin, 1871-73) and Acta Sancti Brendani
(1872).

MORATA, OLIMPIA: Italian Protestant; b. at
Ferrara 1526; d. at Heidelberg Oct. 26, 15655. She
received a thorough education in Latin under the
direction of her father, the Humanist Fulvio Pel-
legrini, who lived at the court of Ferrara as teacher
of the Princes Ippolito and Alfonso, and in Greek
under the Protestant Kilian Sinapi (Senf). In
1540 Olimpia was drawn to the court as companion
and fellow pupil of Princess Anna of Este; and
‘“ soon shone as a star in the choir of the Duchess
Renata.” She likewise took part in producing, be-
fore Paul II1., 1543, the Adelpht of Terence; the
leading réles falling to the ducal princes and prin-
cesses. Her life in court came to an end in 1548
by rcason of the marriage of the princesses. Soon
after she was stricken by the sudden death of her
father, and her return to court did not eventuate,
possibly because of her Lutheran bent and the
duke’s opposition to that tendency. She married,
in 1550, the physician Griindler of Schweinfurt. In
spring the young couple journeyed across the Alps,
taking with them Olimpia's brother, a lad of eight
years, with a view to fixing their home at Schwein-
furt, in the following October. Olimpia’s letters
testify to the happiness of her marriage, and to her
deep Evangelical piety. In 1553 the so-called
““ wild Margrave ”” Albrecht of Brandenburg-Ansbach
captured the town of Schweinfurt, after the mer-
cenaries of the bishop had camped about the town
and introduced the plague. The capture of the
city was attended with murder and plundering,
from which Grindler barely saved his life, and fled
with Olimpia through the Spessart and Odenwald,
finding shelter finally in the castle of the count of
Erbach. He contrived to obtain a medical pro-
fessorship at Heidelberg in 1554; but afflictions
and hardships had undermined his wife’s health,
and she died in the very next year. A contagious
discase soon carried off her husband and her brother,
and all were laid to rest in the cemetery of St.
Peter’s Church, where their resting-place is marked
by a gravestone with a touching inscription.
town of Schweinfurt has also marked the house in
which Olimpia dwelt, with a tablet inscribed:

Vilis et exilis domus harc quamvis, habitatrix
Clara tamen claram sat facit et celebrem.
** A famous woman dwelling in this house,
Though cheap and poor it be,
Has by her simple dwelling there
Mado its celebrity.”
K. BENRATH.
BiBLIoGRAPHY: Her Opera, including her letters, were ed-
ited by C. 8. Curione, Basel, 1558, 1662, 1670, 1580. Bi-
ographies are by G. A. Nolten, Frankfort, 1775; R. Turn-
bull, Boston, 1846; and (best) by J. Bonnet, Paris, 1850.
Consult also B. Fontana, Renata di Francia, ii. 283 sqq.,
Rotwme, 1893; E. Rodocanachi, Une protectrice de la ré-
fJorme en Italic et en France. Renée de France, duchesse
de Ferrare, Paris, 1896.

MORAVIARS. Sec UNITY OF THE BRETHREN.

MORE, HANNAH: English authoress and phi-
lanthropist; b. at Stapleton (3 m. n. of Bristol)
‘eb. 2, 1745; d. at Clifton (asuburb of Bristol) Sept.
7, 1833. She was educated at Bristol by her father,
who was the village schoolmaster. At the age of

The
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sixteen she produced a pastoral drama, entitled
The Search after Ilappiness (not published until
1773), and in 1774 the tragedy The Inflexible Cap-
tive, and several poems; in 1777 a tragedy, Percy
(brought out by Garrick, and played for fourteen

' nights); and in 1779 her last tragedy, The Fatal

Falsehood. But, her views having changed, after
Garrick’s death in 1779, she declared that she did
not ‘‘ consider the stage, in its present state, as be-
coming the appearance or countenance of a Chris-
tian; on which account she thought proper to re-
nounce her dramatic productions in any other light
than as mere poems.” Henceforth she turned her
attention to religious themes and non-dramatic
poetry, and wrote very many pieces, long and short.
Of these the most famous are the popular tales in
the monthly publication entitled The.Cheap Re-
posilory, begun in Bristol, 1795. Such stories as
Parley the Porter, Black Giles the Poacher, and above
all, The Shepherd of Salisbury Plains, have not only
been very widely circulated, but have endeared
their author to many households. Not read much
to-day, but once very popular, are: Thoughts on
the Manners of the Great (1788); Religion of the
Fashionable World (1791); Striclures on the Mod-
ern System of Female LEducation (London, 1799);
Hints toward Forming the Character of a Young
Princess (1805; she had been recommended by
Bishop Porteus for governess to the little Princess
Charlotte, daughter of George III., but court-cti-
quette required a lady of rank for this position);
Celebs in Search of a Wife (1809; her most popular
work, ten editions having been sold in first year);
Practical Piety (1811); Christian Morals (1813);
Essay on the Character and Writings of St. Paul
(1815); Modern Sketches (1819); Spirit of Prayer
(1825). Her collected works were published 8 vols.,
London, 1801; 19 vols., 1818, in 11 vols., 1830.
Her poems were collected in 1816 and 1829,

When she gave up writing for the stage, she also
turned her back upon the fashionable and brilliant
socicty in London, in which she had lived as a fa-

. vorite for five years, and retired to Bristol, and
© then, in 1786, to her *little thatched hermitage

at Cowslip Green, at Wrington, ten miles from Bris-
tol. There, in 1790, she was joined by her sisters,
who had long kept school at Bristol; and together,
upon the suggestion of Wilberforce, they began to
establish Sunday-schools and other religious and
philanthropic meetings at Cheddar and a number
of other places. In these, Hannah taught the Bible
and catechism. In 1802 they all moved to Barley
Wood. In 1828 Hannah, who survived her sisters,
removed to Clifton, where she died. Hannah
More was in every way a remarkable woman. She
was considered one of the great reformers of con-
temporary manners and morals. Her philanthropic
labors were abundant and successful. She received,
it is said, upward of thirty thousand pounds sterling
for her writings, and bequeathed ten thousand
pounds sterling for pious and charitable purposes.
BisLioararny: Her life has been written by H. Thompson,
London, 1838 (best); W. Roberts, 4 vols., ib. 1835, abridged
ed,, 1872; C. L. Balfour, ib. 1854; A.J. Buckland, ib. 1882;
and C. L. Yonge, ib. 1888. Consult: L. B. Walford, Twelre

English Authoresses, London, 1892; A. Birrcll, Kasays about
Men, Women and Baoks, ib. 1894; DN B, xxxviii. 414420,
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MORE, HENRY: One of the most distinguished
members of the school of Cambridge Platonists
(q.v.); b. at Grantham (23 m. s.s.w. of Lincoln),
Lincolnshire, 1614; d. at Cambridge Sept. 1, 1687.
He was educated at Eton and Christ’s College, Cam-~
bridge (B.A., 1635; M.A., 1639) and was elected to
a fellowship, being ordained about the same time.
He passed practically the entire remainder of his
life within the walls of his college, refusing all pre-
ferment except a prebend at Gloucester, which he
held for a short time in 1676, though three collegiate
headships, the deanery of St. Patrick’s, Dublin,
and two bishoprics were offered to him. He was
strongly attached to the cause of Church and king,
even in the period of parliamentary supremacy,
and was an indefatigable and voluminous author.
His works, by thcir mystical character, did not
commend themselves to the practical and skeptical
eighteenth century; but John Wesley praised them
highly, and Coleridge declared that they contained
more original, enlarged, and elevating views of
the Christian dispensation than he had met with
in any other single volume. His best-known book
is the Divine Dialogues, 1668, in which various
speakers discuss the attributes and providence of
God. This book contains in a condensed form most
of his characteristic views in philosophy and relig-
ion. In his method and the basis of his thought he
occupies the common ground of the Cambridge
school. He was a vigorous advocate of the rights
of reason, and the main scope of his studies was to
demonstrate the rationality of the Christian relig-
ion. But while reason was to him the only sure
foundation of divine truth, he advocated strongly
the recognition of a higher principle * more noble
and inward than reason itself,” to which he gives
the name of * divine sagacity.” The emphasis laid
by him upon the fact that in order to apprehend
higher divine truth it must be approached with a
right disposition as well as a free and unprejudiced
intellect became the key-note of his whole system.
With such a rational basis for his thought, it is
surprising that he developed so strong an element
of mysticism and even of credulity. He was a firm
believer in the current tales of witcheraft and re-
counts at great length stories of ghosts and appari-
tions, setting them forth as attestations of the su-
pernatural. In his Antidote against Atheism, 1652,
the first and second books present the theistic argu-
ment in an acute and logical manner, while, the
third is entirely devoted to tales of this kind. His
tendency to mystical extravagance partially ex-
plains why, after being at first an ardent admirer
of Descartes, he came Iater to oppose him even with
bitterness, and the Manual of Metaphysics, 1671,
was expressly designed to refute Cartesianism. His
aim, and that of the Cambridge philosophy in gen-
eral, was the vindication of a true sphere of spir-
itual being; the proof and definition of incorporeal
substances seems to him the sole object of meta-
physics. His Manual of Ethics, 1666, is the clear-
est and most compact of his works. In it he de-
fines morality as ‘‘ the art of living well and hap-
pily 7; goodness and happiness are to him merely
different aspects of the highest law of our being, or
what the older moralists spoke of as the summum

bonum (see Goop, THE HiGHEST). Moral goodness
is simple and absolute; right reason is the judge of
its nature, essence, and truth, but its attractive-
ness and beauty are felt by a certain capacity, the
‘ boniform faculty,” not unlike the ‘“ moral sense
of later writers.

BibrioararaY: R. Ward, The Lifeof . . . Dr. H. More,
London, 1710; J. Tulloch, Rational Thevilogy . . . in
England in the 17th Century, ii. 303-409, Edinburgh, 1872;
DNB, xxxviii. 421423,

MORE, SIR THOMAS: Lord chancellor of Eng-
land, the foremost English representative of the
learning and aspirations of the earlier Renaissance,
was born in Milk Street, Cheapside, London, Feb.
7, 1478; he was executed on Tower Hill, London,
July 6, 1535. His father, Sir John More, a lawyer,
was a judge, and his maternal grand-
father, Thomas Graunger, was sheriff
of London. More attended St. An-
thony’s School in Threadneedle Street and in 1491
became a member of the household of John Mor-
ton (q.v.), archbishop of Canterbury and chancel-
lor, on whose recommendation he was sent to Ox-
ford, entering Canterbury Hall (afterward absorbed
in Christ Church) about 1492. He was not a plod-
ding scholar, but he learned to read Greek readily
and to write good Latin; he also studied French,
mathematics, and history and mastered the viol
and the flute. After about two years, however, he
was back in London studying law in accordance
with his father’s wish. He was speedily called to
the bar, became a highly esteemed lecturer on law
at Furnival’s Inn, and later ranked among the first
lawyers of England. Between 1499 and 1503 he
passed through a period of strong religious emotion
and contemplated becoming a pricst. He adopted
a severely ascetic life and even thought of joining
the Franciscans. At this time he gave lectures on
Augustine’s ““ City of God ” in the church of St.
Lawrence Jewry, of which his former Oxford tutor,
William Grocyn, was rector.

Ever afterward More remained abstemious in
life and wore sackcloth next to his skin. In 1503,
however, he returned with ardor to his profession
and entered the ficld of politics. He became mem-
ber of parliament (1504), undersheriff of London
(1510), envoy to Flanders to negotiate in favor of
English commerce (1515) and to Calais to arrange
disputes with France (151G), master of requests
(i.e., examiner of petitions presented to the king
on his progresses through the country) and privy
councilor (1518), subtreasurer to the king (1521),
speaker of the house of commons (1523), high
steward of Cambridge University and chancellor of
the duchy of Lancaster (1525), and succeeded
Wolsey as lord chancellor in 1529. He was knighted
in 1521. Not favoring the divorce of Catharine of
Aragon and disapproving of ecclesiastical changes
desired by the king, he resigned as chancellor in
May, 1532. For a year and a half he lived in re-
tirement mainly engaged in religious controversy
with Tyndale and Frith. But he was too notable a
man to be suffered to maintain even a tacit opposi-
tion to the royal wishes and policy. He barely
escaped conviction in connection with the pro-
ceedings against the Holy Maid of Kent (sce Bar-

Life.
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TON, EL1zZABETH) and in April, 1534, was com-
mitted to the Tower for refusing to take an oath
impugning the pope’s authority. In spite of en-
treaties and threats he steadfastly refused to ac-
knowledge the king as head of the Church and July
1, 1535, was indicted of high treason. On his trial
he declared that he had made a seven years’ study
of the history of the papacy and was convinced
that it rested on divine law and prescription; he
admitted that he had never consented to the king’s
marriage with Anne Boleyn. He was found guilty
and sentenced to be hanged, but wag ultimately be-
headed by royal commutation of the sentence.

To continue faithful to principle no matter what
it cost, to be honest, kindly, ever active in some
good and useful work, were the guiding motives of
More’s life. When he first entered parliament he
successfully opposed extortionate demands of Henry

VII., who, so it is said, imprisoned

Moreas and fined his father in consequence.
a Man. His brilliant success in public life later
was won by no compromising self-

seeking, and he dared antagonize the powerful
Wolsey and his master when duty demanded. In
the practise of his profession he gave clients dis-
interested service and strove to prevent unjust and
frivolous suits. As chancellor he despatched the
business of his court with an unprecedented rapid-
ity and often settled disputes without trial; he lis-
tened to the poor as readily as to the rich and was
deaf to pleas of kindred and friends. He advised
all judges to temper the rigor of the law with equity.
He had invincible courage, an active mind, and
ready wit, and was an inveterate jester, and with an
element of whimsicality in his character. In 1505
he married Jane Colte of Newhall, near Chelmes-
ford, Essex, who died about 1511. More then mar-
ried a widow, seven years older than himself, de-
scribed as ‘‘ neither beautiful nor well educated,
but a good housekeeper.” His devotion to duty
and strong command over himself made More a
good husband and both marriages were happy. In-
deed, it is in his family and private life perhaps
that he is most winsome. In 1523 he bought land
in Chelsea and built there a famous house (demol-
ished in 1740; its site is marked by the present
Beaufort Street). More’s hospitality was bound-
less and of the finest and best. He sought eagerly
the company of the men of the new learning—
Linacre and Grocyn after they came from Oxford
to London, John Colet and William Latimer, the
grammarian William Lily, and others like them in
England. He met Erasmus when the latter first
visited England in 1497; thereafter they corre-
sponded regularly. Erasmus was one of the first
to be entertained by More in his house after his
marriage and he finished his Mori@ encomium (i.e.,
“ Praise of Folly ”’) under the same hospitable roof
on another visit in 1508; the book is dedicated to
More and the title is a play upon his name. At
Antwerp in 1515 More met Peter Giles (Zgidius),
and he added Buddeus to the circle of his friends
at the field of the Cloth of Gold in 1520. Holbein,
the painter, introduced by Erasmus, came to the
Chelsea house in 1526 and is said to have stayed
three years. He painted pictures of More and his

family. More’s interest in art was strong and he
filled his house with the curious things dear to the
collector.

He was scrupulously exact in all religious ob-
servances, yet encouraged simplicity in the church
service; but he was not insensible to ecclesiastical
abuses. He wished, however, for reform of the
Church from within, orderly, and guided by the
regular and competent authorities. Furthermore,
he saw beneath the surface and deprecated removal
of one evil by setting up another. As chancellor
he pronounced severe judgments in religious cases
and has been sharply criticized therefor. But his
course herein was consistent with his character and
his life, and his motives were correct. He hated here-
tics, he wrote to Erasmus—their vices, not their
persons, he explained in the Apology (chap. xlix.;
the work was published in 1533; in it More defends
his course in controversy and advocates severe
treatment of heretics). More was beatified by Pope
Leo XIII. in 1886.

While a law student More wrote verses and come-
dies “ for his pastime.” He entered the field of re-
ligious controversy in 1523. Henry VIII. (perhaps
with More’s help) issued an Assertio septem sacra-
mentorum (1521) in answer to Luther’s ¢ Baby-

lonish Captivity.” Luther replied

His vehemently and More then took up the
Writings. dispute in an Opus quo refellit Lutheri
calumnias (London, 1523) under the

pseudonym of William Ross. His first controver-
sial book in English was A Dialogue . . . wherein
be Treated Divers Matters . . . Touching the Pesti-
lent Sect of Luther and Tyndale (London, 1529). It
was written chiefly against Tyndale and was fol-
lowed by a series of similar writings which was in-
terrupted only by More’s death. His manner in
controversy was in no better taste than that of
others of the time. His translation (from the Latin)
of the life of Pico della Mirandola by the latter’s
nephew is significant (printed by Wynkyn de Worde
in 1510) as the Italian philosopher was in a certain
sense the model of More’s life. An incomplete His-
tory of Richard I11. was printed in an incorrect ver-
sion in 1543 and then from an authentic copy in
More’s Works (1557); there is a Latin version, which
differs somewhat from the English and is thought
by some to have been written by Cardinal Morton
and served as the basis of the English, in the 1566
edition of More’s Latin works. More's famous
book, the Utopra, consists of two parts, the second
written while he was in the Netherlands in 1515,
the first in London the next year. Erasmus ar-
ranged for its publication (Louvain, Dec., 1516; 2d
ed., Paris, 1517; 3d ed., illustrated by Holbein,
Basel, 1518). More relates that in Antwerp he was
introduced by Peter Giles to one Raphael Hythlo-
day, a Portuguese, who had just returned from ex-
tensive travels in the New World. At the mention
of England in the conversation which followed
Hythloday criticized its social condition and laws,
especially in relation to theft. The land, he said,
was overrun by discharged soldiers after the fre-
quent and fruitless wars; an idle gentry main-
tained idle servants who were liable to lose their
places by the death of their masters; and the new
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landlords were raising rents, establishing sheep
farms, and evicting husbandmen. The sufferers
must steal to live; and then the law hanged them.
All this was to make thieves first and then punish
them with a penalty too severe for the offense.
More advised Hythloday to enter the service of
some prince. But the latter replied that it would
be futile; princes were too bent on enlarging their
dominions and governed for their own ambition,
not the good of their subjects; moreover, they would
not listen to his remedy, which was community of
goods. More expressed doubts of the remedy, and
Hythloday replied that it worked in Utopia, an
island which he had visited in his travels. Then
follows the description of Utopia (equivalent to
“ Nowhere ”’; from Gk. ou, “ not,”” and topos,
‘ place ”’) in the second book. It is an ideal com-
monwealth (in Hythloday’s estimation) where vices
do not flourish and poverty is unknown because
there is no private property and no money. Agri-
culture is the chief industry and all persons work.
Sanitary conditions are carefully looked after in the
cities. Magistrates are elected. Meals are enjoyed
at a table common to thirty families. Travel is not
permitted without leave of the magistrate. War is
considered inglorious, but is waged in self-defense,
and then they think it more creditable to conquer
by guile than by prowess. Prisoners of war and
those guilty of moral offenses are made slaves.
There is religious toleration with slight restriction.
The book is a keen satire on social and economic
conditions. Certain it is that judged by his other
writings and his practise More’s political philoso-
phy was not that of Utopia. In the book itself he
counsels Hythloday so to order * that which you
can not turn to good that it be not very bad. For
it were not possible for all things to be well unless
all men were good. Which I think will not be yet
this good many years.” The Utopia was written
in Latin; translations wereissued as follows: French,
Paris, 1550, 2d ed., Lyons, 1559; others, Amster-
dam, 1643 and 1715, Paris, 1780; English, by Ralph
Robinson, London, 1551; by Gilbert Burnet, 1684;
by Arthur Cayley, London, 1808; and by V. Paget,
New York, 1909; German, Basel, 1524; Leipsic,
1753, 1846; Italian, Venice, 1548; Dutch, Antwerp,
1553, 1562; Spanish, Madrid, 1790.

More’s nephew, William Rastell, published a
collected edition of his English writings at London,
1557. His Latin works were collected at Basel,
1563, more fully, Louvain, 1565, and most complete
collection of all at Frankfort and Leipsic, 1689.
BisuiocrarHY: The original Life was by William Roper

(More's son-in-law), The Life, Arraignement, and Death

of ...Syr Thomas More, Paris, 1626, later editions,

London, 1716, 1729, 1886 (in the Camelot Classics, pre-

fixed to the Utopia); another was by C. More (the schol-

ar's great-grand=on), London, 1626; T. Stapleton’s Tres

Thome, Douay, 1588, is valuable. Original and valuable
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material is found in the Epistles of Erasmus. The best -

modern account is by T. E. Bridgett, London, 1891.
Other lives or sketches are: J. Hoddesdon, London, 1652;
G. T. von Rudhart, Nuremberg, 1829; W. J. Walter,
London, 1840; J. Mackintosh, ib. 1844; C. Wordsworth,
in Christian Ecclesiastical Biography, 4 vols., ib. 1853;
F. Seebohm, in Oxford Reformers of 1498, ib., 1867, new
ed., 1896; D. Nisard, in sur le renaissance, Paris,
1877; J. H. Marsden, Philomorus, London, 1878; R. Baum-
stark, Freiburg, 1879; A. M. Stewart, London, 1887; T. Zieg-
ler, T. Morus und ssine Schrift von der Insel Utopia, Stras-

More
Morgan

burg, 1889; W. H. Hutton, London, 1895; Story of
Blessed Thomas More, by a Nun of Tyburn Convent, ib.
1908; DN B, xxxviii. - 28449,

MORELAND, WILLIAM HALL: Protestant
Episcopal bishop of Sacramento; b. at Charleston,
S. C., Apr. 9, 1861. He was graduated from the
University of the South, Sewanee, Tenn. (1881),
and at Berkeley Divinity School, Middletown, Conn.
(1884). He was ordered deacon in the same year
and was advanced to the priesthood in 1885. After
being curate of Christ Church, Hartford, Conn.
(1884-85), he was rector of the Church of the Good
Shepherd, Nashua, Vt. (1885-93) and of St. Luke’s,
San Francisco, Cal. (1893-98). In 1898 he was con-
secrated first bishop of Sacramento. He has writ-
ten What 18 Christianity? (Milwaukee, 1887), and
The Church or the Churches, Which f (1894).

MORELSCHIKI, mo’-rel-tshi’ki (‘“‘ Immola-
tors”’): A fanatical dissenting sect of Siberia and
other parts of Russia, so called from their practise
of voluntary suicide in a pit filled with combusti-
bles on fire. Such a death is believed to insure a
happy immortality. The ceremony of self-immo-
lation takes place once a year in a retired spot.

MORGAN, GEORGE CAMPBELL: English Con-
gregationalist; b. at Tetbury (22 m. n.e. of Bris-
tol), Gloucestershire, Dec. 9, 1863. He was edu-
cated at the Douglas School, Cheltenham, from
which he was graduated in 1881, and after teach-
ing in the Islington Wesleyan day schools in Bir-
mingham in 1882, and being master in the Jewish
Collegiate School, Birmingham (1883-86), was a
mission preacher (1886-88). In 1889 he was or-
dained to the ministry of his denomination, and
held pastorates at Stone, Staffordshire (1889-91),
Rugeley, Staffordshire (1891-93), Westminster
Road, Birmingham (1893-97), and New Court,
Tollington Park, London (1897-1901). He was
then Northfield Bible Conference Extension lec-
turer from 1901 to 1904, and since 1904 has been
pastor of the Westminster Congregational Chapel,
Buckingham Gate, London. He has written: Dis-
ctpleship (London, 1897); The Hidden Years at
Nazareth (1898); God’s Methods with Man (1898);
Wherein? (1898); Life’s Problems (1899); The Spirit
of God (1900); The Ten Commandments (1901);
God’s Perfect Will (1901); A First Century M essage
to Twentieth Century Christians (1902); True Esti-
mate of Life and How to Live (1903); Evangelism
(1904); Crises of the Christ (1905); To Die 18
Gain (1905); The Fulfillment of Life (1905); The
Practice of Prayer (1906); The Parables of the King-
dom (1907); The Simple Things of the Christian
Life (1907); Christian Principles (1908); The Mis-
sionary Manifesto (1909); and The Teaching of the
Lesson; Commentary on the International Sunday
School Lessons for . . . 1910 (1909).

MORGAN, THOMAS: English Deist; d. 1743.
He was of Welsh descent and was educated at the
expense of his friends. In 1716 he became pastor

" of a Presbyterian church at Marlborough, Wiltshire.

Though very orthodox at the time, he soon after
adopted Arian views, and was dismissed. He then
tock up the study of medicine, practised in Bristol,
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and then went to London to take up literary work.
He was known as a free-thinker and styled himself
‘ Christian Deist.”” He left numerous writings, the
principal of which was the theological work, The
Moral Philosopher, in a Dialogue between Phila-
lethes, a Christian Deist, and Theophanes, a Chris-
tian Jew (London, 1737-40). See Deisym, 1., § 7.

BisLioorAPHY: The literature under Drism, and DNB,
xxxix, 35-36.

MORGANATIC MARRIAGE. See MARRIAGE,

L, § 10.

MORIAH (“ appearance of Jehovah ”’): The hill
upon which Abraham was to offer Isaac, according
to divine direction (Gen. xxii. 2), and on which, later,
the temple was built (II Chron. iii. 1). By * the
land of Moriah,” in the first passage, is meant the
“land in which Mount Moriah was '’ (cf. ¢ the land
of Jazer,” Num. xxxii. 1). Moriah was probably
not the usual designation of the temple hill, because
it does not occur in the pre-exilian books. See
TEMPLE.

MORIGIA, GIACOMO ANTONIO. See BARNABITES.

MORISON, JAMES: Scotch Secession Church,
theologian and founder of the Evangelical Union;
b. at Bathgate (17 m. w. of Edinburgh) Feb. 14,
1816; d. at Glasgow Nov. 13, 1893. He was the
son of Robert Morison, minister of the Secession
Church of Bathgate; received his early education
at the parish school and the academy of the town;
entered the University of Edinburgh in 1830, prov-

ing an excellent student and a prizeman in many

of his studies; studied theology in the Theological
Hall of the United Secession Church, and while
there was especially influenced by Prof. John Brown,
then occupying the chair of exegetical theology,
though his independent and liberal habit of thought
brought him into conflict with the teaching of other
professors. He was licensed as a probationer May
7, 1839, and his first appointment was to the par-
ish of Cabrach, west of Aberdeen, the congregation
of which was composed of agriculturists. To meet
their needs he adopted a simple and direct dealing
with the hearers of his sermons. In his studies of
the Scriptures for practical purposes he discovered
that he could preach that Christ died for all men,
and that cach was authorized to say * Christ loved
me and gave himself for me.” A wide-spreal re-
vival of religion was the result. Morison became
an evangelist and his service was sought in many
parts of the north of Scotland. To meet the demand
made upon him by letters and otherwise for in-
struction he published a short tract entitled The
Question, ** What must I do to be saved ¥ Answered
(1840), in which he advocated the doctrine of a uni-
versal atonement, and this was regarded as a de-
parture from the creed of his Church. On Apr.
14, 1840, he received a call from Clerks Lane Seces-
sion Church, Kilmarnock, which he accepted. On
Oct. 1, 1840, the presbytery met to ordain him,
when he was severely taken to task for the publi-
cation referred to. Some of the members refused
to go on with the ordination, until he promised to
suppress the offending tract. Their scruples were
overcome by his promise to withdraw the publica-

tion from sale, and the service was carried through.
Under his ministry the church became crowded
and the center of a religious movement, the in-
fluence of which was felt widely. By his labors
with voice and pen the thoughts of thousands were
turned to consider specially the doctrines of the
third chapter of the Westminster Confession of
Faith. Some of the older ministers became alarmed
and steps were taken to silence the young man who
preached that Christ died for all men, and that
through faith in him the worst sinner might have
eternal life. He was arraigned before the presby-
tery on Mar. 2, 1841, on two charges: first, for
teaching, among other doctrines, a universal atone-
ment; and, second, for not having legally prevented
a gentleman in London from publishing his tract.
He was admonished and suspended from the exer-
cise of his ministry until he should retract his errors,
upon which he protested and appealed to the synod,
the highest court of the Secession Church. This ena-
bled him to continue his work, and in this he was
supported by his whole congregation. The synod met
in Glasgow on June 8, 1841, and the issue was that
he was expelled from the United Secession Church.
The controversy produced by the trial affected the
whole of Scotland, and the conduct of the synod in
condemning the doctrine of a universal atonement
led many to consider other doctrines of the West-
minster Confession as well. Morison continued to
minister to his flock with rencwed energy and in-
creased success. His own doctrinal views became
more liberal. The conclusion he came to shortly
afterward was that God, Father, Son, and Holy
Spirit, desired and provided the means for the sal-
vation of all men, and if any were not saved it was
because they resisted the Holy Spirit and refused
to believe the Gospel. In 1843 Morison, with a few
other ministers, originated the Evangelical Union
(q.v.) for the purpose of combining the churches
which had been formed to preach and defend his
views of divine truth. A theological hall was in-
stituted for the training of young men for the min-
istry, of which he was the principal and professor
of New-Testament exegesis from 1843 till his death
in 1893. He became also the pastor of North Dun-
das Street Evangelical Union Church, Glasgow,
1851, and retained the pastorate till his death.

Dr. Morison was an extensive author. His early
writings were largely practical and controversial.
Besides a number of pamphlets, he published: The
Nature of the Atonement (Glasgow, 1841); The Ez-
tent of the Atonement (1841); Saving Faith (1842);
Lectures on the Ninth Chapter of . . . Romans
(Kilmarnock, 1849); A Critical Exposition of the
Third Chapter of ... Romans (London, 1866);
a commentary on Matthew (1870) and one on Mark
(1873); St. Paul’s Teaching on Sanctification (1886);
Sheaves of Ministry (1890). The Evangelical Re-
pository; A Quarterly Magazine of Theological Lit-
erature was edited and in great part written by Dr.
Morison (1854-67). WILLIAM ADAMSON.

BiBLioararniy: Biographies have been written by W.
Adamson, London, 1898; and O. Smeaton, Filinburgh,
1901. Consult further: F. Ferguson, Hist. of the Evan-
gelical Union, Glasgow, 1876; Memorial Volume of the
Ministerial Jubilee of Principal Morison, 1889, DNB,
xxxix. 657-58.
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MORMONS.
1. Official (Mormon) Statement. Suminary of the Book of Mormon (§ 3). Defiance of the United States
Joseph 8mith; Early Life and Vis-  Its Literary Character (§ 4). ($ 13).

ions (§ 1). Theories of its Source (§ 5). . Buppression of Polygamy; State-
Founding of the Church; First Th& l;;)mnder’- Character; Opportunism hood (§ 14).

Period (§ 2). . i + Prese
Hovemm?to )Uta.h (§ 3). The New Church; Various Centers h(t: 1 :)I.nstory. nt  Status
The * Utah War ” (§ 4). 1 (J’ 7).;.l Devel t 0 iti Doctrinal S8ystem (§ 16).

Doctrines and Organization (§ 5). 48 v i Upposition Ordinances in Theory and Practise

Polygamy; Conflicts with the Gov-
ernment (§ 6).

II. Critical (Non-Mormon) Statement.

The Founder's Family; Environ-

ment in Youth (§ 1). Death (§ 11).
Translation of the Book of Mormon  Brigham Young;
$2). (§12).
L Official (Mormon) Statement: The Church

of Jesus Christ of Latter-day Saints, commonly
called the * Mormon ”’ Church, was organized Apr.
6, 1830, at Fayette, Seneca County, N. Y. Joseph
Smith, its founder, was born at Sharon,

1. Joseph Windsor County, Vt., Dec. 23, 1805,
Smith; and moved with his parents in 1815
Early to Palmyra, Wayne County, N. Y.,
Life and and in 1819 to Manchester, N. Y. In
Visions. the year 1820 a number of protracted
revival meetings were held at that
place among the various sects, which resulted in
contention among the preachers who sought to in-
fluence the new converts to join their respective
churches. Some of the members of the Smith fam-
ily had joined the Presbyterian church, but Joseph,
then fourteen years of age, being unable to decide
which of these sects was right, held aloof from all,
but pondered upon the matter, knowing that all
could not be right. One day, while thus reflecting,
he opened the Bible at the epistle of James and
was deeply impressed with the promise in i. 5: “ If
any of you lack wisdom, let him ask of God, that
giveth to all men liberally, and upbraideth not;
and it shall be given him.” This passage aroused
his earnest attention and deep reflection, until he
decided to take it literally. Accordingly he re-
tired to the woods near his father’s house and
called upon the Lord in fervent prayer; while thus
engaged he beheld two glorious personages wrapped
in a brilliant light, standing near, but above him
in the air. One of them spoke to him, calling him
by name, and, pointing to the other, said, ‘ This is
my beloved son, hear him.” As soon as he was
able to speak, Joseph asked this personage which
of all the sects of Christendom he should join, and
was told to join none of them, for they were all
wrong; that the people drew near to the Lord with
their lips, but their hearts were far from him.
Among other things he was taught that the Gospel
of Christ in its power and simplicity was not among
men; but that shortly it should be restored again.
The vision closed and the youth was left to ponder
over the things he had both seen and heard. Three
years passed and on the evening of Sept. 21, 1823,
after he had retired for the night, he engaged in
prayer; while thus calling upon the Lord, the room
was filled with light and suddenly a messenger ap-
peared at his bedside clothed in glory beyond de-
seription, who called him by name and said he had
been sent from the presence of God, that his name

Developing Organization;
Operations (§ 9).

History, 1836-38 (§ 10).

Nauvoo Period; Polygamy;

$17).

Priesthgod and Government (§ 18).
The Reorganized Church of Jesus

Christ of Latter-day Saints.

Anti-Mormon Movements.

To 1869 (§ 1).

From 1869 to the Present (§ 2).
was Moroni, that God had a work for Joseph to do,
and that his name should be had for good and evil
among all nations, kindred, and tongues. The
angel declared that the Gospel in all its fulness was
about to be restored, preparatory to the second
advent of Messiah, which was near at hand, and
that this young man had been chosen as an instru-
ment in the hands of the Lord in bringing about
his purposes in the latter days. He was also in-
formed that there was a record written on gold
plates giving an account of the former inhabitants
of the American continent, and the source from
whence they sprang. These plates contained the
fulness of the everlasting Gospel as delivered by
the Savior to the inhabitants of this continent
whom he visited after his resurrection; also there
were two stones in silver bows deposited with the
record, constituting what is called the Urim and
Thummim which God had prepared for the pur-
pose of translating the characters on the record.
These stones were fastened to a breastplate. He
was permitted to see these things in vision, also the
place of deposit in the hill Cumorah, near Palmyra,
N. Y. After receiving many visits from the angel,
who unfolded to him many of the events about to
take place, he received the plates on Sept. 22, 1827,
These he subsequently translated through the me-
dium of the Urim and Thummim and *‘ the gift and
power of God,” which translation was published in
1830 as the Book of Mormon.

In 1829 Joseph Smith and Oliver Cowdery re-
ceived the priesthood, which is divine authority,
under the hands of Peter, James, and John, and by

command of God, on Apr. 6, 1830, they

2. Found- organized the Church of Jesus Christ

ing of the of Latter-day Saints with six souls.

Missionary

III.
Smith's

1v.
Removal to Utah

Church; The next year the church numbered
First  several hundred members and moved
Period. to Kirtland, O., and also began to set-

tle in Jackson County, Mo., where, ac-
cording to their belief, the city Zion was to be built,
a holy city with a temple of surpassing splendor,
erected for the salvation of the souls of men. In
1833 the Saints who had located in Missouri were
driven from Jackson County; they had incurred
the ill-will of the original settlers, partly on ac-
count of their religion and partly because they were
abolitionists from the eastern states. They sought
refuge in Clay County, where they were permitted
to remain for a short time, but the opposition in-

creased and they were forced to seck a home in the
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more thinly settled counties of Daviess and Cald-
well, also in that state. In 1839 Gov. Lilburn W,
Boggs issued an exterminating order against the
Latter-day Saints. Their prophet (Joseph Smith)
and leading men were cast in prison and the peo-
ple, after being forced to deed away their property,
were driven from the state. In this destitute con-
dition—having been robbed and plundered of all
they possessed—they went to Illinois, where in
183940, on the site of a previous scttlement called
Commerce, in Hancock County, they established
the city of Nauvoo. The legislature granted them
a liberal charter and the city grew rapidly, soon
numbering several thousand inhabitants with over
2,000 comfortable homes. A temple was built ac-
cording to plans their prophet claimed were re-
vealed to him, and the work of salvation for the
dead commenced. It is a teaching of the Saints
that the Savior visited the spirits in prison, while
his body was in the tomb, and taught them the
Gospel. For this reason the Latter-day Saints, in
their temples, perform by proxy the rites of salva-
tion, such as baptism, in behalf of the dead who
die without a knowledge of the Gospel.

In 1844 a number of discontented partics, who
had left the church, issued a paper at Nauvoo called
the Ezpositor, in which the prophet, Joseph Smith,
was bitterly assailed. The city council passed an
ordinance declaring the printing-office,
where this paper was published, a
nuisance, and it was destroyed by offi-
cers of the law. Joseph Smith was
blamed for maintaining this nuisance,
and a warrant was issued for his arrest. He de-
clared that if he were taken he would be killed,
and therefore, with his elder brother Hyrum and
a few faithful friends, crossed the Mississippi River
for the purpose of going to the Rocky Mountains.
This action created much excitement among some
of his followers who declared that in time of danger
he was fleeing from the flock. His reply to these
was, ‘‘ If my life is of no value to my friends, it is
of none to myself.” Returning to Nauvoo he sub-
mitted to arrest, and with his brother Hyrum was
taken to Carthage, the county seat of Hancock.
There they were imprisoned. While thus confined
and under pledge of protection by the governor, a
mob surrounded the jail on June 27, 1844, over-
powered the guard and shot to death Joseph and
Hyrum Smith and severely wounded John Taylor.
After the assassination the twelve apostles, under
the leadership of Brigham Young, became the pre-
siding quorum of the church, and by right of their
authority assumed control and were sustained by
the people. Instead of putting an end to ‘ Mor-
monism "’ the assassination of the leaders only in-
creased its membership, and it began to spread
with renewed vigor. This caused the enemies of
the Latter-day Saints to rage so fiercely that the
Saints were again driven from their homes in 1846.
Crossing the Mississippi River they made tempo-
rary settlements in the territory of Iowa and in the
spring of 1847 the advance company of pioneers,
under the leadership of Brigham Young, left Win-
ter Quarters on the west side of the Missouri River
near the present site of Omaha, for the Salt Lake

3. Move-
ment to
Utah.

Valley in search of a new home. They arrived at
their destination Saturday, July 24, 1847, and de-
cided to make it their permanent place of settle-
ment. This little band remained in the valley for
some time, planting, building, surveying, and pre-
paring the foundation of a city. The soil they found
parched and barren, save for the salt grass and
sage-brush that abounded everywhere; there were
no trees excepting the scattering cotton-woods that
lined the streams; but here they decided to re-
main and trust in Providence. The soil was hard
and dry, so the pioneers diverted the water of City
Creek that it might moisten the ground which had
for unknown ages remained in its primitive state.
Before the summer was past most of the pioneers
left the valley and returned to Winter Quarters to
assist the Saints to gather to the Rocky Mountains.
That autumn other companies arrived, Salt Lake
City grew rapidly, and other settlements were
formed until they were scattered over the face of
the entire arid region. For a number of years the
Saints suffered extremely, being forced to boil raw-
hides and dig sego and thistle roots for subsistence.
Shortly after the settlement of Salt Lake Valley,
the “ Mormons ” set up the ‘‘ provisional govern-
ment of the State of Deseret,” and petitioned Con-
gress for admission into the Union. In 1850 the
territory of Utah was created and

4. The Brigham Young appointed governor.
“Utah Four years later Col. E. J. Steptoe, of
War.” the United States Army, was ap-
pointed to succeed him but declined,

and Brigham Young was reappointed for a second
term. Most of the territorial officers were non-resi-
dents and were unfriendly to the ‘ Mormons,”
which caused considerable friction. Reports were
carried to Washington to the effect that the people
in the territory were in rebellion, had no respect for
law, and had burned the public court records. In-
fluenced by these false reports, and without an in-
vestigation, the president of the United States
ordered an army to Utah to suppress the * rebel-
lion.” This is known in history as ‘“ The Utah
War,” or ‘ Buchanan’s blunder.” Alfred Cum-
mings, who had been appointed governor to suc-
ceed Brigham Young, came with the army. When
the Latter-day Saints learned that the army was
on the way to suppress a supposed rebellion, their
indignation knew no bounds; they were filled with
alarm and forebodings of evil. The reports carried
to the president they knew to be false and his ac-
tion unjustifiable. Many times they had been
driven and plundered by mobs under the guise of
law, therefore they resolved that they would resist
what they felt to be an unlawful invasion by a
hostile force. When the army approached the
borders the * Mormons ” harassed it and burned
some of the supplies and in this way prevented it
from entering the territory before winter set in. The
Saints were determined, if forced to flee again, to
leave their lands as barren as they had found them,
not permitting their oppressors to reap the fruits
of their labors. As the army neared the valley, the
people moved southward, taking with them a few
necessary articles and provisions, leaving guards
behind with instructions to burn all dwellings and
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destructible property and lay the country waste,
should the army enter the valley with hostile in-
tentions. By the interference of friends, however,
the difficulties were adjusted. Governor Cum-
mings entered the valley in advance of the army
and was received with due respect and considera-
tion. A few days later, after investigating matters,
be sent a truthful report to the president in relation
to affairs in Utah. A peace commission was sent
and met with President Young and others in June,
1858, and peacefully concluded the unfortunate
and unhappy difficulties. The army, under com-
mand of Gen. Albert Sidney Johnston, entered Salt
Lake Valley June 26, 1858, and camped on the
west side of the Jordan River; subsequently it
marched to Cedar Valley, about forty miles south
of Salt Lake City, and there located Camp Floyd.
It remained in Utah until the breaking out of the
Civil War.

In 1877 Brigham Young died and was succeeded
in the presidency of the church by John Taylor,
who was severely wounded at Carthage when Joseph
and Hyrum Smith were killed. President Taylor
died in 1887 and was succeeded by Wilford Wood-
ruff, who, in 1890, issued the manifesto prohibiting
plural marriages in the church. He died in 1898
and was succeeded by Lorenzo Snow, who died
Oct. 10, 1901. Joseph F. Smith, nephew of the
prophet Joseph Smith, is the present presiding offi-
cer. The membership of the church is about 400,-
000 and the headquarters are in Salt Lake City.

The “ Mormons ” believe in the Trinity, Father,
Son, and Holy Spirit, as three separate personages,
infinite and eternal; that men will be punished for
their own sins and not suffer the penalty of Adam’s

transgression; that Christ atoned for
S. Doc- original sin and that all mankind,
trines and through the atonement of Christ, may

Organiza- be saved by obedience to the princi-

tion. ples of his Gospel, of which faith in

God, repentance from sin, baptism by

immersion for the remission of sin, and the laying
on of hands for the reception of the Holy Spirit, are
essential. They believe that little children who die
are redeemed without baptism through the blood
of Christ which was shed for them, and that men
must be called of God and ordained by those who
hold authority to officiate in order to preach the
Gospel and administer acceptably in its ordinances.
The church organization comprises the officers found
in the primitive Church, and they believe in the
gifts of tongues, prophecy, revelation, visions, the
divine power of healing, and all the gifts and bless-
ings exercised by the Savior and his apostles. They
accept the Bible as the word of God, and the Book
of Mormon also as the word of God given to the
ancient inhabitants of the American continent.
They believe that God does now reveal to his peo-
ple many things as in days of old; that the heavens
are not sealed, but that many important things are
yet to be revealed pertaining to the kingdom of
God; ip the literal gathering of Israel; in the res-
toration of the ten tribes; that Jerusalem will be
rebuilt; that Zion shall be established on the Amer-
ican continent, and that the Savior, in the millen-
nium, will reign personally on the earth, which

shall eventually become a celestial sphere and the
eternal abode of the righteous. The president of
the church is the supreme authority in all church
matters and acts in concert with two counselors, or
advisors, forming the presiding quorum of the
church. Next to them stand the twelve apostles,
then patriarchs, high priests, seventies, elders,
bishops, priests, teachers, and deacons, all of whom
have specific duties to perform and work in har-
mony with the whole.

At one time the ‘ Mormons ”’ taught and prac-
tised the doctrine of plural marriage, holding the
doctrine to be entirely Biblical and that the revela-

tion concerning the same was received

6. Polyg- by Joseph Smith, but was withheld

amy; Con- from the body of the church in general
flicts with and from the world till they were settled
the Gov- in Utah. After 1852 plural marriage
ernment. was preached and practised openly
and most of the leading men were
polygamists. In 1862 a law was enacted by Con-
gress against the practise, but little attention was
paid to it for many years. In 1884 the supreme
court of the United States declared the law against
plural marriage constitutional, and more than 1,000
“ Mormon ”’ men were convicted and sent to the
penitentiary, while others fled or went into hiding.
In 1887 Congress disincorporated the church, con-
fiscated its property, with the exception of $50,000,
and, finally, in Sept., 1890, after the vast property
holdings of the church had been lost, Pres. Wilford
Woodruff issued his manifesto against plural mar-
riages and since that time they have not been per-
mitted by the church, though many of the men who
entered into these relations before that time have
continued to support and care for their families,
fecling that these obligations could not be dis-
carded. Statehood was granted to Utah in 1896
and plural marriage was prohibited forever by law
in the state. The ‘ Mormons ” have four temples
erected at a cost of over six millions of dollars. The
Salt Lake Tabernacle is 250 feet long, 150 feet wide,
80 feet high, with a wooden roof without any sup-
porting pillars. Its great organ and choral services
are among the remarkable features; services are
held each sabbath day, and the building will seat
comfortably 7,000 souls. Josepa F. SmiTh, JR.

II. Critical (Non-Mormon) Statement: The early
history of Mormonism has its center in the person
of its founder. Joseph Smith was the fourth among

ten children. His father was a man

1. The of unstable, restless disposition. He

Founder’s had no settled occupation, but tried
Family; his fortune—always without success—
Environ- at various pursuits, and was a believer
ment in in witcheraft. Occasionally he gained
Youth. money by fortune-telling and selling

blessings. The prophet’s mother was
superior to the father in intelligence and force of
will, but not less ignorant, and a firm believer in
supernatural visions, apparitions, and dreams, also
in cures by faith. Moreover, both the grandfathers
of the prophet were much given to religious super-
stition. These facts are not without significance
for the understanding of Smith’s personality and
activity. After many changes of residence in Ver-
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mont and New Hampshire his father removed with
the family in 1815 to Palmyra, in Wayne (then a
part of Ontario) County, N. Y., and after about
four years to a farm near Manchester. Here their
reputation was no better. They were considered
deficient in honor and veracity, though not as posi-
tively malicious. The boys were lazy and roving,
several of them could not read. Joseph was un-
kempt and immoderately lazy. He could read,
though not without difficulty, wrote a very imper-
fect hand, and had a limited understanding of ele-
mentary arithmetic. The evolution of such a boy
into the prophet and founder of a new religion is a
highly interesting psychological problem, which
can not be solved without a knowledge of his an-
cestry, of his mental peculiarities, and of his early
environment. Four years after the vision of the
plates (see I., § 1 above) he claimed to have been
led to the spot and to have received from the angel
the golden plates. They were covered with small
and beautifully engraved characters in * reformed
Egyptian.” Joseph received besides a pair of crys-
tals set in silver rings, a sort of supernatural spec-
tacles, the veritable Urim and Thummim of the Old
Testament, without which the mysterious writing
could not be translated.

The first person to take an active interest in the
Golden Bible was a farmer, Martin Harris, who had
been in turn Quaker, Universalist, Baptist, and

Presbyterian, but always a dreamer
2. Transla- and fanatic, and affirmed that he had
tion of the visited the moon. Smith needed finan-

Book of cial help in order to publish his book,

Mormon. which Harris was ready to grant, if

only he could be fully convinced that
the book was from God. He wished to see the
golden plates; but Smith, with the help of a special
revelation, was able to make him content to believe
without seeing. The prophet, however, made a
copy of some of the letters found on the plates.
These ‘‘ caractors’” Harris showed to Prof. Charles
Anthon in New York, whose warnings were unable
to shake the new disciple’s confidence. Harris now
became Smith’s first amanuensis in the translation
of the Golden Bible. When he had written 116
pages, Harris’ unbelieving wife destroyed them.
Smith doubted whether the sheets had been actu-
ally destroyed, and was therefore for some time in
embarrassment, until he was instructed by revela-
tion that the translation had fallen into the hands
of godless persons, whom Satan had inspired to
alter the words. He was therefore directed not to
translate again what was lost; he should instead
translate from the plates of Nephi, which con-
tained a more detailed account than the book of
Lehi, the source of the first translation. Smith now
made his wife his amanuensis until the appearance
of Oliver Cowdery, who became his first secretary.
Cowdery had been a blacksmith, but had acquired
a measure of knowledge sufficient to enable him to
become a schoolmaster. The work of translating
proceeded in the following manner: A curtain was
drawn across the room in order to shield the holy
document from profane eyes; seated behind the
curtain, Smith, with the help of the Urim and Thum-
mim, read from the golden plates to Cowdery, who

wrote down the translation sentence for sentence.
The translation of this, the ‘‘ Book of Mormon,”
was begun at Manchester soon after the alleged dis-
covery of the golden plates, continued at Har-
mony, Pa., and finished at Fayette, N. Y., June,
1829, Before the work was finished, Smith and
Cowdery were ordained by heavenly messengers
to the Aaronic and Melchisedec priesthood; to the
first by John the Baptist, to the latter by the apos-
tles Peter, James, and John. The Aaronic priest-
hood gave them the authority to preach repentance
and faith and to baptize by immersion for the re-
mission of sins. The Melchisedec priesthood gave
them the power to impart the Holy Ghost to the
baptized through the laying on of hands. This
power, the Mormons say, could at that time be im-
parted only by heavenly messengers; the true
Church had utterly ceased to exist upon earth;
there was no one who had the Holy Spirit. With
Harris’ help Smith had the book printed in the year
1830 in an edition of 5,000 copies. As the sale was
slow at first, Harris forfeited his property; though
within ten years two more editions were published.
Prefixed to the book is the sworn statement of
Cowdery, Whitmer, and Harris that they had seen
the plates; moreover, the testimony of eight other
men that they had both seen and handled them.
The Rev. John Alonzo Clark once put the question
to Harris: “Did you see the plates with your nat-
ural eyes just as you see the penholder in my hand? ”
Harris replied: “ Well, I did not see them just as
I see the penholder, but I saw them with the eye
of faith. I saw them as plainly as I see anything
whatever about me, although at the time it was
covered with a cloth ” (Gleanings by the Way, Phila-
delphia, 1842). A few years later all of the ¢ three ”
witnesses fell away from Mormonism and declared
their previous testimony to be false.

The book of Mormon contains about one-half as
much matter as the Old Testament, and in respect

of style is a crude imitation of the his-

3. Sum- torical and prophetic books. About
mary of the one-eighteenth of the book is taken

Book of directly from the Bible, about 300

Mormon. passages, namely, large portions of

Isaiah, the entire Sermon on the Mount
(according to Matthew), and a few verses from'Paul.
There are passages also which betray a dependence
upon other books, such as the Westminster Confes-
sion of Faith and the Methodist Discipline. The
work is divided into fifteen books, which purport to
have been written by as many different hands, con-
taining a * Sacred History of Ancient America
from the Earliest Ages after the Flood to the Be-
ginning of the Fifth Century of the Christian Era.”
Smith himself has summarized its contents as fol-
lows:

* The history of America is unfolded from its first settle-
ment by a colony that came from the Tower of Babel to the
beginning of the fifth century of the Christian era. We are
informed by these records that America, in ancient times,
has been inhabited by two distinct races of people. The
first were called Jaredites, and came directly from the Tower
of Babel. The second race came directly from the city of
Jerusalem, about 600 before Christ. The Jaredites were
destroyed about the time that the Israclites came from Jeru-

salem. The principal nation of the second race fell in battle
toward the close of the fourth tury. The t are
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the Indians. This book also tells us that our S8avior made
his appearance upon this continent after his resurrection;
that he planted the Gospel here in all its fulness and rich-
ness and power n.nd bleumg. that the mhabltant.s had apos-
tles, p s, and evang ; the same
order the same pnesthood the same ordinances, gifts,
powers, and blessing as was enjoyed on the Eastern conti-
nent; that the people were cut off in consequence of their
transgressions; that the last of their prophets [Mormon]
who existed among them was commanded to write an
;bnd;ment of their prophecies, history, etc., and to hide
it in the earth.”

In the last days the Book of Mormon was to
come to light, and, being joined with the Bible,
was to serve the fulfilment of the thoughts of God.
Mormon was accordingly the collector and reviser of
the books; his son, Moroni, brought the work to
its completion and about the year 420 A.p. hid the
plates under the stone on the hill Cumorah.

Judged as a literary work the Book of Mormon
is tedious, utterly devoid of taste, poetic grace, and

depth of thought, exhibiting no re-
4. Its  ligious inspiration or moral earnest-
Literary ness. It is full of grammatical blun-
Character. ders and teems with anachronisms.
In the matter of doctrine the book—
compared with the later revelations called forth by
the exigencies that arose in the course of the sys-
tem’s development—contains little that is markedly
characteristic. It forctells the call of Joseph Smith
to be the prophet of the latter day; it is strictly
chiliastic, and declares that all gifts, powers, and
offices of the apostolic Church are to be found in
the true church; it acknowledges the doctrine of
the Trinity, rejects infant baptism, and commands
baptism by immersion for the remission of sins; it
asserts that the Bible is from God, but also that this
fact does not exclude further revelations; finally, it
contains three passages which, naturally interpreted,
must be understood as condemning polygamy.

The question of the source of the Book of Mor-
mon is important. For Mormon believers there is,

of course, no problem here. The ma-

S. Theories jority of anti-Mormon critics have ac-

of Its  cepted the so-called Spaulding-Rigdon
Source. theory of the origin. Much of the
more recent criticism, however, tends

to establish the theory of Smith’s authorship. The
Spaulding-Rigdon theory is, in brief, as follows:
About the year 1809 there lived in Conneaut, O., a
man named Solomon Spaulding. He had studied
at Dartmouth College and had served some years
as a Presbyterian minister. Later he took up a
secular calling and devoted a part of his time to
literary pursuits. Becoming interested in the In-
dian antiquitics in the neighborhood of Conneaut
be conceived the idea of a romance about the In-
dians before the discovery of America by Columbus.
The work which he composcd was finished about
1812, and bore the title, “ The Manuscript Found.”
Spaulding availed himself of the well-known fable
that the American Indians are the descendants of
the lost tribes of Israel. To make his narrative
more piquant he gave it the form of a translation
of a manuseript composed by a member of an an-
cient tribe and recently discovered in an Indian
mound. Spaulding took his manuscript to Pitts-
burg, intending to have it printed there. It lay a

considerable time in a printing-office, but was never
printed. At last it was returned to the author, who
at the time was living at Amity, Pa., where in 1816
he died. When the Book of Mormon appeared,
Spaulding’s widow and others, who had heard him
read from his manuscript, declared that the book
must have been taken in large part from the unpub-
lished romance, with many theological interpola-
tions. As, however, Spaulding’s manuseript could
never be found, a direct comparison with the Book
of Mormon was impossible. (A manuscript dis-
covered in Honolulu in 1885, which purported to be
Spaulding’s Indian romance and bears no resem-
blance to the Book of Mormon, is generally be-
lieved to be a forgery.) Beyond these well-estab-
lished facts the claim is that Sidney Rigdon, who
from 1829 on stood in close relation to Smith, may
have had access to the Spaulding manuscript when
he was employed as a printer in Pittsburg about
1812 and later, and may have made a copy of it
and have placed the copy at Smith’s disposal. This
theory has been rendered fairly plausible by varj-
ous external and internal evidences; yet the evi-
dences fall far short of proof. Against the theory
of Smith’s authorship it has been urged that so ig-
norant a man could not have prodiced the work.
But it may be replied that only an ignorant man
could have produced it. In intellectual grasp and
force Smith’s later (well authenticated) utterances
surpass it, but they resemble it in style. The style
and contents of the Book of Mormon are such as
one might expect from a man of Smith’s peculiar
nature and surroundings. He possessed a power-
ful, though prosaic, imagination, and a retentive
memory; but his knowledge was slight and his
judgment weak. From beginning to end the book
exhibits these traits. The author—perhaps un-
consciously—derived what he said from various
and in part mutually opposed sources. Hence the
confusion in his theology, which is wanting in con-
sistency. Doctrines of the most various origin are
illogically thrown together. Calvinism, Universal-
ism, Methodism, chiliasm, Catholicism, deism, and
freemasonry are discussed—though not by name—
and this in a manner that strikingly corresponds
to Smith’s relations to these systems. The book is
in a measure a mirror of the time, but in a still
greater measure a sort of (unconscious) autobiog-
raphy. At the same time there is no nedessity to
disallow evidence that the general idea—and even
the framework—of the book was derived from an ex-
ternal source. The main contention is that what
is really characteristic and personal in the book is
from Smith himself.
Was Joseph Smith a deliberate falsifier and con-
scious impostor? Most non-Mormon writers answer
this question with an emphatic affirm-
6. The ative. Some of the most careful in-
Founder’s vestigators, however (especially Sten-
Character; house and Riley), believe that he was
Oppor- in a large measure the victim of his
tunism. own hallucinations—that he really be-
lieved himself an inspired prophet.
That he also practised wilful deception in order to
carry out his purposes can hardly be questioned.
Had he been a mere impostor, he must have broken
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down under the storm of persecution that came
upon him. Smith had success as a prophet and as
the founder of a new religion because the soil was
prepared for it. From the beginning the drawing
power of Mormonism lay in its claim to possess the
gift of prophecy. And as the burden of the proph-
ecy is the promise of material advantage and sensu-
ous enjoyment and glory in the * latter day ”’ and
eternally—and withal offered easy conditions as to
repentance and inward renewal—it is not hard to
see how the enthusiasm that first drew followers to
Joseph Smith has continued to be the great ani-
mating force of Mormonism. Smith began his
career as * Peep-stone Joe ’ and developed into the
‘ prophet, seer, and revealer’” of the Latter-day
Saints. After attaining to this dignity he was ever
ready with a fresh revelation to meet each new
emergency. Smith and his successors have been
the ideal opportunists. In his prophesyings, how-
ever, Smith practised self-restraint: ‘ We never
inquire at the hand of God for special revelation
only in case of there being no previous revelation
to suit the case’ (Ttmes and Seasons, V., 753).
Revelations were uttered pertaining to almost every
conceivable concern except, perhaps, religion
proper.

The formal founding of the new sect took place
Apr. 6, 1830, in Fayette, N. Y. At that time it
numbered some seventy adherents.
Its official name was fixed somewhat
later. By revelation Smith took the
title of  seer, translator, prophet,
apostle of Jesus Christ, and elder of the
church.” He began a vigorous propa-
ganda. Every convert was baptized—
no previous baptism was recognized. Among the
first notable converts were Pratt (author of The
Voice of Warning) and Sidney Rigdon, the chief
figure in early Mormon history after Smith him-
self. As he found too little faith in the neighbor-
hood of his home, Smith in 1831 removed with
many of the ‘ Saints”’ to Kirtland, O., whither
Rigdon had already preceded him. The object in
view was to find the land of promise, to establish
therein a theocracy with the prophet as God’s
mouthpiece and vicegerent, and to build up a new
city of Zion in preparation for the glory of the latter
day. To realize this object four successive attempts
were made in as many places: at Kirtland, O.;
Far West (now Independence), Mo.; Nauvoo, Il.,
and finally in Utah. In the first three places ex-
traordinary temporary success was followed by so
flerce and determined opposition on the part of the
surrounding * Gentiles ” that the saints could
make no effectual resistance. That in Utah they
have been able not only to hold their ground, but
also to prosper greatly is to be ascribed to prior
possession and isolation, together with an improved
organization and a saner leadership. The succes-
sive settlements of the Mormons represent,in gen-
eral, stages not only of outward progress but also
of inner development. At Kirtland the new sect
met with immediate and suocess: its mis-
sionaries displayed immense lul and churches were
founded in Ohio, Pennsylvante
ana, and Illinois. With

7. The
New
Church;
Various
Centers.

removal to Kirtland the number of the Mormons
grew to at least 1,200 souls. Here Sidney Rigdon
became prominent. He had assimilated some of
the ideas of Fourier, the French collectivist. Fol-
lowing a special revelation of February, in 1831, the
Kirtland saints began to organize communal busi-
ness ventures, in which, for a time, they met with
success.
The opposition, however, of the ‘ unbelievers "
about them caused Smith to turn his eyes toward
the Western bounds of civilization, in
8. Indus- order to find there a place where he
trial Devel- might without hindrance fully carry
opment; out his views. In the autumn of 1831
Opposition. he founded a colony in Jackson County,
Mo. A revelation had declared that
here was the promised land and the place for the
city of Zion. Large tracts of land were bought;
the town of Far West, or Zion, was founded, where
the city of Independence now lies; a monthly and
a weekly paper for the propagation of the new faith
were established; and all the affairs of the colony
were carried on with admirable zeal and vigor.
Nevertheless, although continuing to regard Far
West as the destined site for the city of Zion, Smith
made Kirtland for an indefinite time the chief seat
of the saints. Thither he returned in 1832. He
now thrust the communion into various perilous
business ventures, all under the control of the
church and without adequate financial foundation.
In the summer of 1833 a temple was built at the
cost of $40,000, and although most of the Saints
gave one-seventh of their time to its construction,
a debt of from $15,000 to $20,000 was left upon it.
Very early the non-Mormons in the region about
Kirtland began to show a bitter hostility toward
the new sect. Their opposition had its root partly
in religious differences and partly in their indigna-
tion at Smith’s domination in financial affairs that
concerned the public at large. In May, 1832, a mob
broke into the prophet’s house, brought him into
a neighboring field and tarred and feathered him.
Rigdon suffered the same disgrace. Nothing
daunted, however, Smith on the following day
preached and baptized three converts, and after-
ward continued to prosecute his various under-
takings with energy.
In 1834 Smith organized the first high council
of the church with himself, Rigdon, and Williams
as the first presidency. In associating
9. Develop- these men with himself in the highest
ing Organ- office Smith did not make them in any
ization; sense equal with himself. They were
Missionary his counselors, but both in prophesy-
Operations. ing and in ruling he was to be uncon-
ditionally supreme. In 1835 a further
step in the development of the hierarchy was taken
in the founding of the body of the twelve apostles.
One of the twelve was Brigham Young, who be-
came Smith’s successor in the presidency. Young
had become a Mormon about. the end of 1832 and
had already rendered important service in the
church by suppressing dissensions due to the proph-
ot’l mwlng profligacy. In 1836 the constitution
farther developed by the establishment of a
~al oouneil for each district of the church
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(at that time Kirtland and Zion), called the ‘ quo-
rum of seventy.” The various councils came to be
called “ quorums ”’—the first presidency, the twelve,
the seventy. In 1837 the apostles Hyde and Kim-
ball were sent as missionaries to England and South
Wales, where they worked with remarkable suc-
cess, especially among the laboring classes. After
three years’ labor they could count 4,019 Mormons
in England alone. The report for June, 1851, gave
a total of 30,747 adherents in the United Kingdom
and further declared: ‘ Within the last fourteen
years more than 50,000 have been baptized in Eng-
land, of whom nearly 17,000 have emigrated to
Zion.”
The year 1836 was marked by the apostasy of
some of the pillars of the church at Kirtland. The
‘““three witnesses” (Cowdery, Whit-
10. History, mer, and Harris) to the Book of
1836-38. Mormon were excommunicated along
with other ‘ dissenters.” There is
evidence that while the Saints were yet in Kirt-
land polygamy began to be practised by some
of the leaders. Whether Smith privately sanc-
tioned or condoned these practises is not quite
certain. His ostensible efforts at their suppression
lacked the vigor that generally characterized his
actions. In the Book of Doctrine and Covenants
(1835) he declared: ‘ Inasmuch as this Church of
Christ has been reproached with the crime of for-
nication, and polygamy: we declare that we be-
lieve that one man should have one wife; and one
woman but one husband.” In obedience to a rev-
elation Smith in 1836 established a bank at Kirt-
land, which about the beginning of 1838 became
insolvent. Judicial procedure against the prophet
and others was begun. At this moment, however,
Smith and Rigdon in obedience to a revelation
went to Missouri. The colony there had been hav-
ing troublous times since 1834, when the prophet
had removed various difficulties. Now, however,
internal dissensions became serious, while the Gen-
tiles’ opposition grew increasingly fierce. From the
beginning the people of Missouri had resented the
attitude of the Mormons as expressed (for example)
in a passage in the Book of Commandments (1833)
calling that state the “land of your inheritance,
which is now the land of your enemies.” Already
border-ruffianism had been manifested against the
Mormons. A popular demand for the removal of
the Mormons was met with temporizing on their
part, and, as the governor’s attempt to call out the
militia to protect them was futile, a mob drove at
least 1,500 of them northward across the Missouri
River. These settled chiefly in Clay, Caldwell, and
Daviess counties. Negotiations for pecuniary re-
dress proved fruitless; for conviction for violence
committed against a Mormon could not be had in
Jackson county. While the Mormons had been
guilty of various offenses, non-Mormons were dis-
posed to lay upon them the blame for any depre-
dations when the authors were unknown, and so
the Mormons suffered beyond their deserts. Not-
withstanding, the town of Far West itself was, until
1838, materially prosperous and on fairly good
terms with the neighboring Gentiles. About this
time, bowever, the presidency was charged with

misappropriating trust funds, and several prom-
inent leaders forsook the church. About the same
time there was formed an organization later called
the Danite Band or the “ Avenging Angels.” Its
members were bound by blood oaths to obey any
behest of the church against property or life. In
the same year also the tithing system was estab-
lished, which ever since has been so important for
Mormonism.
The climax of the civil strife in Missouri seems
to have been occasioned largely by a sermon of
Rigdon’s on July 4, 1838, which pre-
11. Nauvoo dicted a war of extermination between
Period; Saints and Gentiles. Upon complaint
Polygamy; to the governor that the Mormons in
Smith’s Caldwell and Daviess counties resisted
Death. the execution of justice, a regiment of
militia was called out; but the soldiery
for the most part disbanded. Nevertheless there
were serious conflicts between the Mormons and
the Gentiles, which culminated in the massacre of
twenty Mormons at Hawn’s Mill. In the autumn
the state authorities demanded the expulsion of
the Mormons, except the leaders, who were to be
held for trial. Joseph Smith and his brother Hyrum
were imprisoned at Liberty, but on the way to trial
effected their escape, probably by bribery. The
two brothers rode to Quincy, Ill. To this state
most of the Mormons, to the number of about
15,000, had already fled. The prophet bought
large tracts of land in Hancock County and beyonc
the Mississippi in Jowa. On the eastern bank of
the river the Mormons begaun to build a city to
which by revelation the name Nauvoo was given.
The Mormon propaganda was meanwhile vigor-
ously at work in the United States and abroad, and
(1840—43) converts flocked to Nauvoo to the esti-
mated number of 3,758. Smith procured from the
state legislature a charter for the city which made it
almost independent of state control. The prophet
now organized a military body under the name of
the Nauvoo legion, himself assuming the command
with the title of general. In Apr., 1841, the foun-
dation of a new temple was laid; it was dedicated
May 1, 1846. Smith began now to take interest in
state and national politics. He appealed to Presi-
dent Van Buren for help to recover losses of prop-
erty in Missouri; but as neither the president nor
Congress would take action, and as Clay and Cal-
houn, presidential aspirants, gave non-committal
answers to his inquiries concerning their attitude
toward the Mormons’ claims, he announced him-
self in the organ of the church a candidate for the
presidency of the United States. As Smith’s power
increased, his profligacy also grew. In order to
quiet the indignation of his wife the prophet in
1843 imparted to a select few a revelation which
permitted himself and (with his sanction) others
to have more than one wife. This revelation was
openly promulgated first in 1852 by Brigham Young.
In Nauvoo the polygamous practises occasioned
serious dissensions. A Dr. Foster and two others
started an independent newspaper, called the Ez-
positor. Its first—and only—number condemned va-
rious church practises and doctrines including that
of the plurality of wives. At Smith’s behest the
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press and property of the Expositor were destroyed
and Foster was expelled from the city. Aroused
to indignation by the revelation of the state of
things in Nauvoo and perhaps no less by various
mysterious depredations in the surrounding coun-
try, the people of bordering counties raised forces
for a proposed war against the Mormons. The
prophet with several others planned to flee, but
upon Governor Ford’s promise of protection he sur-
rendered himself at Carthage June 24, 1844, but on
the night of June 27 a band of disguised ruffians
broke into the jail and shot to death the prophet
and his brother Hyrum.
The tragic end of the prophet turned to the ad-
vantage of the Mormons. It placed on him the halo
of martyrdom, while the leadership
12. Brigham fell into the hands of a man who was
Young; his superior as an organizer and ruler,
Removal though inferior to him as prophet and
to Utah. religious enthusiast. There were sev-
eral rival candidates for the office of
first prophet and president. Rigdon was casily
disposed of and even excommunicated. Other
candidates, besides Young, were Strang and the
prophet’s son, Joseph Smith, 3d. Strang loudly
proclaimed that he had received a revelation that he
should be Smith’s successor. Upon Young's elec-
tion he withdrew with his followers and secttled in
Wisconsin, where in 1856 he was shot as the result
of a quarrel with two members of his sect. The
“ Young Josephites,” largely holding aloof from
Brigham Young, founded in 1852—in a more defi-
nite way in 1860—the Reorganized Church of Jesus
Christ of Latter-day Saints with Joseph Smith, 3d,
at the head (see below, II1.). Brigham Young (b.
in Whitingham, Vt., June 1, 1801; d. in Salt Lake
City Aug. 29, 1877) was the logical successor of
Smith. Although originally only an ordinary car-
penter he proved himself to be a man of very ex-
traordinary talents. His leadership was cordially
accepted by the great majority of the Saints. In
1845 the legislature of Illinois found it necessary to
withdraw the charter of the city of Nauvoo. This
condition, coupled with the unabated hostility of
the surrounding non-Mormons, led the Saints to
the determination to emigrate far beyond the bor-
ders of civilization. The Valley of the Great Salt
Lake was finally fixed upon. The exodus began in
1346 and before the close of 1848 the whole body
of Young’s adherents had crossed the plains except
a few left at the Missouri as forwarding agents for
Mormon emigrants. In Sept., 1846, the Mormons
that had not already departed were forcibly
expelled from Illinois by a general uprising. The
migration to Utah was a stupendous undertaking,
«ffording Young a supreme opportunity for the de-
velopment and display of his talents as organizer
and leader, so that he entered upon his adminis-
tration in Utah with the prestige of a signal tri-
umph. He reached his destination July 24, 1847,
Immediately the founding of Salt Lake City was
bogun. A fund was established for the assistance
of Mormon emigrants, who, coming from Great
Britain, Sweden, and Norway, and in less num-
bers from Germany, Switserland, and Frar
the years 1848-51 reached the numbes

and in the years 1852-55 from Great Britain alone
9,925,

The design of Brigham Young was to build up a

state which, both cconomically and politically,

should be as nearly independent as

13. Defiance possible. The economic success of the

of the Mormon community was due in part
United to his skilful, though despotic, man-
States. agement, but also in no small measure

to the inflow of money brought by
the California gold-scckers and, at a later period,
to the construction of the Union Pacific Railroad.
In their political designs the Mormons were less
fortunate. When, in 1848, the region within which
their settlements lay became United States terri-
tory, Young quickly decided that he wanted state-
hood for his colony, not territorial rule by the fed-
eral authorities. A * provisional ”’ government was
set up for the “ State of Deseret,” whose boundaries
were set 80 wide as to include most of the territory
acquired by the United States from Mexico. In
1849 a constitution wus prepared and a delegate
sent to Washington with a petition for admission
into the Union. Congress, however, refused to
recognize the new state and ignored the name
Deseret. In 1850 it organized a territorial govern-
ment for the smaller region occupied by the Mor-
mon scttlements and gave the new territory the
name Utah. The president appointed Brigham
Young governor; also district judges were ap-
pointed by the federal government. But Young’s
tactics were so aggressive that the federal officers
were soon compelled to withdraw. As Young’s
term of office drew to a close President Pierce pur-
posed to appoint a non-Mormon in his stead. He
offered the place to Lieutenant-Colonel Steptoe,
then in Utah with a small military force. But
Young’s attitude was so threatening that Steptoe
dared not accept the office. In a message to
Congress in 1857 Buchanan declared that ‘ there
no longer remained any government in Utah but
the despotism of Brigham Young.” “ To restore
the supremacy of the constitution and laws within
its limits ”’ the president appointed a new governor
(Alfred Cumming) and other federal officers, and
sent them to their posts accompanied by a military
force of 2,500 men * for their protection and to aid
as a posse comitatus in case of need in the execu-
tion of the laws.”” That a collision was imminent
between Mormondom and the federal government
was clear to all who understood the state of affairs
in Utah and the principles and policy of Young.
Polygamy flourished as an avowed doctrine of the
church. Young had acquired an almost incredible
power as dictator. He was a mighty force for order
according to his system, but the means which he
employed were often atrocious. In order to accom-
plish a much-needed * reformation ”’ he instituted
a veritable reign of terror, and there were not a few
‘ church-inspired murders.” It was natural, there-
fore, that when Young heard of the coming of the
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iroops in various ways, and by cutting off their
base of supplies effectually crippled them, com-
pelling them to retire into winter quarters. The
year 1857 witnessed the most frightful act of vio-
lence in the history of the Mormons—the massacre
of 150 non-Mormon emigrants at Mountain Mead-
ows by a band of Mormons and Indians under the
lead of Bishop John D. Lee. Not until twenty
years later could Lee be seized for his crime, tried,
condemned, and executed. Early in 1858 Young
procured from President Buchanan a free pardon
for all the Mormon leaders, and peace was declared.
The last of the federal troops were withdrawn in
1860. It is certain, however, that Young never in-
tended real submission to the federal government.
The more or less open Mormon defiance continued
until in 1890 the church reluctantly * traded polyg-
amy for Statehood.”
The fight of the United States government against
polygamy in the territories began with the Morrill
bill of 1860 (enacted 1862). The
14. Sup- measure was ineffective because the
pression of conviction of a polygamist could not
Polygamy; be had from Mormon juries. The
Statehood. Cullom bill of 1869 (which failed of
in the Senate) was opposed
by Delegate Hooper of Utah on the ground that the
Mormons’ doctrine of marriage, being an essential
part of their religious faith, was entitled to full
protection under the constitution. Presidents, one
after another, recommended to Congress a more
vigorous procedure against the Mormons. In a
message in 1880 President Hayes declared: * Po-
lygamy can only be suppressed by taking away the
political power of the sect which encourages and
sustains it.” Recommendations of Garfield and
of Arthur in 1881 led to the enactment in 1882 of
the ‘ Edmunds Law,” improved 1887 (“ Edmunds-
Tucker Law ”’), which provided that no polygamist
might vote in any territory or hold office under the
United States. The attitude of the Mormon church

toward the law is manifest from An Epistle of the -

First Presidency to the officers and members of the
church, Oct. 6, 1885:
“The war is openly and Iundila.guisedly made upon our re-

ligion. To ind men to rep that, to violate its pre-
cepts, and break its sol 0 ts, every ind t is
given. . . . We did not reveal celestial marriage. We can

not withdraw or renounce it. God revealed it, and he has
promised to maintain it and to bless those who obey it.”

Prosecutions under the Edmunds Law began in
1884; convictions for polygamy or unlawful co-
bhabitation (mostly the latter) numbered 3 in 1884,
39 in 1885, 112 in 1886, 214 in 1887, and 100 in
1888. Among the provisions of the act of 1887
was one that dissolved the corporation of the Mor-
mon church. In 1890 the United States supreme
court affirmed a decision of a lower court confis-
cating the property of the Mormon church, and de-
claring that church to be an organized rebellion.
In the same year Congress passed dn act disposing
of the church lands for the benefit of the school
fund. After the admission of Utah as a state Con-
gress restored the property. Perceiving the futility
of further resistance President Woodruff, Sept. 25,
1800, issued a proclamation (not a revelation) in
which he declared that his “ advice to the Latter-
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Day Saints is to refrain from contracting any mar-
riage forbidden by the law of the land.” It was no
recession from the principle of polygamy, only a
necessary concession to the force of public law.
By the concession in the matter of polygamy the
chief obstacle to statehood for Utah was removed.
Its admission finally took place in Jan., 1906. The
political difficulties of the Mormons have led the
church so far to modify its political creed as to declare
that the Saints “ form not a rival power as against
the Union, but an apostolic ministry to it, and their
political gospel is state rights and self-government.”
Brigham Young died leaving an estate of $2,-
000,000 to be divided among his seventeen wives
—he had bhad twenty-five wives all
told—and fifty-six children.” After his
death the twelve apostles with John
Taylor at their head exercised the
chief authority until Taylor’s election
to the presidency in 1880 with George
Q. Cannon and Joseph F. Smith as counselors. In
like manner after Taylor’s death in 1887 the twelve
again ruled until the election of Wilford Woodruff
to the presidency in 1889. Upon his death in 1898
Lorenzo Snow was made president. All of these
were acknowledged polygamists. As successor to
Snow (d. 1901) Joseph F. Smith, son of the martyr
patriarch, Hyrum Smith, was chosen president.
Though these were all able men, no one of his suc-
cessors has been comparable to Brigham Young.
Although rough and uncultured, he possessed enor-
mous physical and mental energy and all the quali-
fications of a great popular leader. To him even
more than to Joseph Smith Mormondom owes its
coherence and persistence. He received revela-
tions when he needed them—and many of the most
offensive doctrines of Mormonism were promul-
gated by him—yet he was far more an organizer
thana prophet. The “ Utah ”’ Mormons numbered
in 1909 about 350,000 members (baptized believers)
in the United States. Considerably more than one-
half of these are found in Utah, though there is
probably not a state or territory in the Union with-
out some of them, while in all the states and terri-
tories bordering on Utah, especially in Idaho and
Arizona, they have gained a firm foothold and
make themselves felt politically. There are at
least 15,000 Mormons in Europe (chiefly in Great
Britain, Sweden, Norway, Germany, Switzerland,
Holland, and Belgium). A considerable number is
in Canada and a few are to be found in each of a
score of other countries in various quarters of the
globe. Their propaganda, which suffered a check
by the promulgation of the doctrine of polygamy
in 1852, has been vigorous and fairly successful
since Woodruff’s manifesto advising the Saints to
contract no marriage forbidden by law.
The first principle of Mormonism is belief in a
present and progressive revelation. According to
their official statement, their religion
16. Doc- * consists of doctrines, command-
trinal ments, ordinances, and rites revealed
System. from God to the present age.” The
conception of revelation is apocalyp-
tic. From time to time noteworthy changes have
taken place in their doctrine, and others can come

15. Late
History;
Present
Status.
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at any time. It is true only in the vaguest sense
that the church’s creed, belief, aims, and purposes
have remained the same. The Mormons, acknowl-
edge as the word of God the Bible “ in so far as it
is correctly translated,” the Book of Mormon, and
the revelations contained in Doctrine and Covenants
and in later publications. So far as the Bible is
concerned, Joseph Smith and his successors have
taken such liberties with its meaning, and cven
with its text, that it can not be said to have any
authority for a Mormon. The Book of Mormon, so
important historically, is not comparable, in doc-
trinal significance, with the Book of Doctrine and
Corenants and the Pearl of Great Price. In the year
1842 Joseph Smith published a short outline of
Mormon belief. In it the doctrine of the Trinity
was acknowledged, while punishment of the race
for Adam’s fall was denied. Through Christ’s pro-
pitiatory sacrifice salvation is possible for all men,
on condition of obedience to the ordinances of the
Gospel. These are: faith, repentance, baptism for
the remission of sins; the laying on of hands for
the receiving of the Holy Ghost. The true church
must have the same institutions and the same spir-
itual gifts as the Apostolic Church. There is taught
further the gathering together of Israel and the
restoration of the ten tribes. Zion will be built
somewhere on the American continent and Christ
will rule in person upon the earth, which will be
renewed to paradisiacal glory. All men should be in
possession of religious liberty. Obedience and rev-
erence should be accorded to kings and all in au-
thority. A pure, honest, chaste, and beneficent life
is a holy duty. This, however, affords only a faint
notion of what Mormonism was then, to say noth-
ing of its later manifestations. Its doctrine of Giod,
for example, is widely different from that of the
Christian Church. The Mormon conception of deity
rather resembles that of Buddhism. From it a sys-
tem of anthropomorphisms has been developed,
which far exceeds that of any Christian sect in any
age. The Mormons teach that nothing is created,
everything is begotten. The supreme God (him-
self brought forth in some way by eternal, self-
moving, and intelligent matter) begot other gods.
All have bodies, parts, and passions, for * man is
made in the image of God.” A chief occupation of
these gods is to produce souls for the bodies be-
gotten in this and other worlds. The sex idea runs
through the whole Mormon conception of the uni-
verse., Each world has its own god; ours is none
other than Adam—who gradually attained his
present glory. * He is the only God with whom
we have to do.” All gods are in a progressive de-
velopment, and all Saints will advance to the dig-
nity of gods. Justification by faith as taught by
Evangelical churches is a * destructive doctrine.”
Submission and obedience to the commandments
of the church is the essential thing in faith. Bap-
tism, through which sins are washed away, is un-
conditionally necessary to salvation. Infant bap-
tism is a * solemn mockery,” for little children have
no sins to repent of and are not under the curse of
Adam. An essentinl feature of the Mormon system
is the doctrine and practise of baptism for the dead.
As the true Church was extinet upon

shortly after the days of the apostles until Joseph
Smith, no baptism in all that time was valid. Saints,
however, may be baptized for the dead and thus
insure the salvation of the latter. The most no-
torious of the Mormon doctrines is that of celestial
marriage, or marriage unto eternity. All marriages
entered into without divine sanction, such as is
given only to the Saints, are dissolved by death.
Those, on the other hand, who wed in accordance
with the true Gospel are married for eternity. If
a wife thus scaled precedes her husband in death,
he may in like manner marry another, and, if the
second should die, a third, and so on. In the resur-
rection all are to be his. Moreover, inasmuch as in
eternity a man may have many wives, so may he
even in this world, and at one time, if God and his
Church sanction it. As many women as God thus
gives a man are his and his alone, and cohabitation
with them is right and holy. In its behalf the Mor-
mons claim that this doctrine strongly tends to ex-
clude adultery and prostitution.

In close relation to the doctrinal system stand
the church commandments, ordinances, and public
worship. Only believers are baptized, and that by

immersion, and it is followed immedi-

17. Ordi- ately by the laying-on of hands. The

nances in cclebration of the Lord’s Supper takes

Theory and place every Sunday. By special reve-
Practise. lation the use of fermented wine was
forbidden; now even the unfermented

juice of the grape gives place to water. The Saints
have certain secret rites or mysteries, the most im-
portant of which are those connected with the mar-
riage ceremony, known as going through the En-
dowment House. In Salt Lake City all secret rites
are now performed in the temple. No non-Mormon
may enter the temple, whereas access to the great
tabernacle is free to all. Public worship consists of
song, prayer, sermon, celebration of the Lord’s
Supper, and sometimes the dispensing of blessings
by a patriarch. In the tabernacle at Salt Lake the
music is excellent and impressive. Generally two
persons preach in a single service. The sermons are
for the most part mere harangues, usually without
a text, and a mixture of the religious and the secu-
lar. Everything, however, is manifestly adapted
to the end in view. Regarded as an organism Mor-
monism strives to realize the ideal of a pure the-
ocracy based on prophetism and mediated by a
hierarchy. In its beginnings a free prophetism
ruled; but as it was perceived what confusion must
arise if every man were his own prophet, there early
developed a great hierarchical system. While every
member of the church may enjoy the blessings of
divine communion and revelations for his own com-
fort and guidance, revelations affecting the whole
church are given only through the president, al-
though his counselors may share illumination with
him. The priesthood is of two orders: the Aaronie
(charged with secular affairs) and the Melchisedec
(charged with epiritual affairs). The latter is the
higher and may overrule the former. Every worthy
adult male member has a place in one or the other
of these orders. There is no salaried preaching
class. It is expected of each member that he will
~==ye in any work to. which he may be assigned, at
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home or abroad. About 2,000 missionaries are con-
stantly at work, the personnel belng largely changed
every two or four years. Each mission is under the
presidency of an elder and has the necessary minor
officers. The missionaries travel and labor by twos
or in larger groups. In the making of proselytes
the more offensive (esoteric) doctrines of Mormon-
ism are passed over without mention; stress is laid
on the doctrine of a progressive, present-day rev-
elation and the (materialistic) glories promised to
the Saints.
The ranks of the Melchisedec priesthood are the
following: (1) Tbe oouncll of the first presidency,
of three men, in office and
18. Priest- dignity equal to Peter, James, and John.
hood and Ome of these is church president,
Govern- chosen in a general assembly, and the
ment. others are his counselors. These may
be against him in counsels but never
in final decisions. For the whole church the presi-
dent is prophet, seer, and revelator, and his author-
ity is absolute. (2) The twelve apostles, or ex-
traordinary witnesses of the name of Christ in the
whole world. In the interval between the death of
a president and the election of his successor the
twelve exercise the highest authority in the church.
(3) Presidents of the quorums of seventy; (4) pa-
triarchs; (5) high priests. The Aaronic priesthood
includes: (1) bishops, who have charge of the
gathering of the tithes and the care of the poor;
(2) priests; (3) teachers; (4) deacons. Territo-
rially the church is divided into “ stakes of Zion”
and the stakes again into wards. The stakes of
Zion are 80 called in distinction from Zion proper,
which is in Jackson County, Mo., whither also the
Saints are to assemble themselves at last to receive
the returning Christ. In North America there are
some fifty of these stakes, twenty-one of them in
Utah. Each stake has an organization which copies
that of the entire church. For each stake also
there is a presiding bishop and for each ward a
bishop. The bishops are assisted by under officers.
By means of this elaborate yet well-balanced sys-
the church maintains a most effective over-
t of its affairs. The social and economic as-
of Mormonism have ever been interesting and
worthy of praise. The rigorous system
successful in restraining many vices and
ucing a high general state of material well-
'le the lawless subjectivism of its prophet-
opened the gate to polygamy and other
vicious doetrines and practises, has wrought un-
told harm to its people. Separating itself from the
Christian Church and (as far as practicable) from
the larger civil and social community, Mormonism
is neeeasarily deficient in many of the best elements
of modern culture. It has, however, combined into
one the religious and the social element more success-
fully than any other movement of modern times.
J. R. VaN PeLT.
IIL The Reorganized Church of Jesus Christ of
Saints: This body claims to be the
ehureh of that na.me that was orgamzed by Joseph

-Suith in Fayette, N. Y., Apr. 6, 1830, and subse-
ntiv lneated at Km.lan d, O. Tlns contention is

by . the Utah body of Latter-day Saints.
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The disruption occurred in 1844, the main body
having meantime removed from Kirtland to Mis-
souri, thence to Nauvoo, Ill. (see I.-11., above); the
smaller body was reorganized near Beloit, Wis.
At the first conference of the latter, in 1852, the
leadership of Brigham Young was disowned. The
Reorganized Church has never favored polygamy,
but has borne testimony against it. It accepts
three books as of divine origin: the Bible, the Book
of Mormon, and the Book of Covenants—the last
as a guide in church government, the Book of Mor-
mon as a history of the inhabitants of America for
2,400 years, closing 400 A.p., and the Bible as the
word of God, so far as it is translated correctly.
The faith of the church is that of the epitome, made
by Joseph Smith in 1842 (ut sup.) and enlarged
somewhat since. Articles were inserted after po-
lygamy became a tenet of the faith of the Utah
branch, declaring for monogamy and against the
doctrine of plural wives.

The system of polity is similar to that of the Utah
branch, consisting of the presidency, embracing
when full, three men, the apostolate, the quo-
rums of seventy, and priests or pastors, teachers,
deacons, and bishops—the last-named conducting
the business affairs of the church.

The headquarters of the church, which were in
Plano, Ill., for nearly twenty years, were removed
in 1881 to Lamoni, Ia., where they now are. There
are in Lamoni a publishing house, a college, and
two homes for the aged. The church carries on
missionary work in the United States, Canada,
Australia, Great Britain, Germany, Scandinavia,
Mexico, and the Sandwich and Society Islands. It
reports in the United States alone 49,500 members,
560 churches, and 1,200 ministers. It is slowly in-
creasing in membership.

The president of the church is Joseph Smith, son
of the first president. He has held this office since
1860. He lives in Independence, Mo.; his associ-
ates are Frederick M. Smith, Independence, Mo.,
and Richard Evans, Toronto, Canada. The presi-
dent of the quorum of the twelve apostles is Will-
iam H. Kelley, Lamoni, Ia.; and Heman C. Smith,
of the same place, is second in order of appoint-
ment, and is also historian of the church.

H. K. CARROLL.

IV. Anti-Mormon Movements: Joseph Smith
once said with emphasis and apparent pride: *‘ Mor-
monism is at war with every craft and creed of
Christendom.” That statement has had abundant
verification in every period of Mormon history.
But in Nauvoo and afterward in Utah there were

many but futile attempts to reform
1. To 1869. Mormonism from within. The advent

of the United States army into Utah,
the opening of mines, and the inflow of “ Gentiles ”’
afforded protection and gave promise of help from
without. Three powerful forces of Christian civil-
ization were invoked: the press, the pulpit, and the
school. The first paper published was The Valley
Tan, issued in 1858 from the camp. The Salt Lake
Vedette followed, then The Utah Magazine, after-
ward The Tribune, and others in subsequent years.
Some young men of literary tastes organized a
‘ literary and musical society,” which maintained
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a struggling existence. In 1865 they invited the
Rev. Norman McLeod, an army chaplain and Con-
gregational minister, to the city. He instituted
services in a hall in Main Street. A Sunday-school
was organized in the city and another at the camp,
and Dr. John King Robinson, surgeon in the army,
became superintendent. The literary society, with
help from California, erected Independence Hall,
a commodious adobe building for religious and
literary p The next year McLeod went
east to solicit funds. In his absence Dr. Robinson
was treacherously murdered. McLeod was ad-
vised by friends not to return to Utah, as his life
was in danger. But Major Charles H. Hempsted,
United States district attorney, maintained the
Sunday-school. Early in 1867 Warren Hussey and
two Episcopalian ladies, Mrs. Dr. Hamilton and
Mrs. Oliver Durant, requested Bishop Tuttle of
Montana to send a clergyman. He sent Rev. Messrs.
Thomas W. Haskins and George W. Foote. In
May they instituted the first permanent Christian
service in Salt Lake City. Major Hempsted gave
into their hands the Sunday-school with an enrol-
ment of fifty. Responding to a crying need for
school facilities, they, in July, opened St. Mark’s
grammar-school. An Episcopal church of fifteen
communicants was constituted that summer. A
much-needed hospital was provided, the first in
Utah. In years following this denomination estab-
lished churches and schools in five other towns,
and a second church, St. Paul’s, in Salt Lake City.
On the removal of Bishop Tuttle to Salt Lake City
in 1869, St. Mark’s became the cathedral. Subse-
quently Rowland Hall, a boarding and day-school
for girls, was opened. The Episcopalians now have
property in Utah worth about $400,000.

In 1869 two Presbyterian ministers, Sheldon
Jackson (q.v.) and Melanchthon Hughes, held the
first religious service in Corinne and instituted reg-
ular work. A church of nine members was organ-

ized July 14, 1870. In 1864 the Rev.

2. From Henry Kendall, secretary of the Pres-

1869 to the byterian Board of Home Missions,
Present. while en route to California, preached
in the Mormon Tabernacle in Salt

Lake City. He found in the city Presbyterians
eager for church privileges, but not until 1871 was
their request granted. Rev. Josiah Welch arrived
in July of that year, and instituted regular services
in a room above a livery stable. Out of this be-
ginning grew the First Presbyterian Church of Salt
Lake City. In 1875 Rev. D. J. McMillan arrived
and instituted an aggressive policy. Within six
years he established 40 missions and schools, from
St. George in the extreme south of Utah, to Malad,
Idaho, the northern part of the Mormon realm. At
present the Presbyterians have 27 ministers, 27
churches, 1,819 communicants, 1 college, 4 acad-
emies (boarding and day-schools), 13 day-schools,
1,402 scholars, and property amounting to $650,000.
Since the establishment of a public-school system
in- Utah the denominations have discontinued many
of their parochial and mission schools. In 1870 the
Rev. G. M. Peirce, a Mecthodist minister, arrived
in Salt Lake City, at once began work, and soon
established a church. In 1876 he launched The

Rocky Mountain Christian Advocate, the first Prot-
estant religious paper in Utah. This denomination
extended its church and school work into many
parts of Utah. It now has 23 ministers in charge
of 27 churches, with 1,550 members, 35 Sunday-
schools with 2,630 scholars, and church and manse
property worth $222,100.

In 1873 Rev. Father Scanlan of the Roman Cath-
olic Church was sent to Salt Lake City. Three
years previously Rev. Father Kelley from Nevada
visited the city and purchased a plot of land for
church purposes, but held no service. - Father
Scanlan established St. Mary’s Church, and in
course of time twelve other parishes and forty mis-
sions, in 1875 St. Mary’s Academy, in 1881 Holy
Cross Hoepital, in 1886 All Hallows College, and
later Kearns St. Ann’s Orphanage. Schools were
opened in five other towns. Father Scanlan is now
bishop, and St. Mary’s is his cathedral, with a new
building costing $350,000. In 1874 the Congrega-
tionalists returned and organized a church in In-
dependence Hall, with Rev. Walter M. Berrows as
pastor. In 1878 Hammond Hall and later two
other academies and five mission schools in other
parts were opened. At present the Congregation-
alists have 10 churches with 1,327 members and 10
Sunday-schools with an enrolment of 1,260.

In 1881 Rev. Dwight Spencer, superintendent of
Baptist missions, reached Salt Lake City, and or-
ganized a church which has grown and multiplied.
That denomination has now 10 ministers and 10
churches, with 1,000 members. In 1882 the Lu-
theran Church entered Utah. They have pursued
a conservative policy and accomplished substantial
results. The Josephites (non-polygamous Mor-
mons) established several churches and have quietly
served those Mormons who repudiate polygamy and
the divine right of Brigham Young and his follow-
ers. The Jews from the first have done their part
well. They have helped all the Christian churches
and maintained several synagogues. The Y. M. C. A.
has acquired property worth $240,000; it haes 1,365
members, 1,013 of whom are members of Protestant
churches; 585 are in educational classes, and 311 in
Bible classes. D. J. McMiLLAN.

BiBLIOGRAPHY: From the Mormon standpoint: Book of
Mormon, 1st ed., Palmyra, N. Y., 1839, current publica-
tion in revised form at Salt Lake City; Joseph Smith,
Book of Doctrine and Covenants, Kirtland, Ohio, 1835;
The Pearl of Great Price, 8alt Lake City, 1891 and cur-
rent (selections from Joseph Smith’'s writings); various
works of B. H. Roberts, currently published at Salt Lake
City, e. g., The Gospel, Outli of Ecclesiastical History,
New Witness for God, Defence of the Faith and of the Saints;
P. P. Pratt, A Voice of Warning to All Nations, Kirtland,
1838; Thompeon, Evidences in Proof of the ** Book of Mor-
mon,” Batavia, 1841; Lucy Smith, Biographical Sketches
of Joseph Smith and his Progenitors, Liverpool, 1853, Plano,
IIl., 1880 (by the prophet’s mother); E. W. Tullidge, Life
of Joseph the Prophet, Plano, 1880; idem, Hist. of Salt
Lake City, Salt Lake City, 1886; J. E. Talmage, Articles
of Faith, ib. 1899; Joseph Smith 3d, and H. C. Smith,
Hist. of the Church of Jesus Christ of Latter-Day Saints,
Lamoni, Ia., 1801; B. H. Roberts, Mormon Doctrine of
Deity, 8alt Lake City, 1903; L. A. Wilson, Outlines of
Mormon Philosophy, ib. 1905; J. H. Evans, One Hundred
Years of Mormonism, 1805-1906, ib. 1906,

From the historical, critical, or anti-Mormon point of
view: W. A. Linn, Story of the Mormons, from the Date
of their Origin to . .. 1901, New York, 1902 (de-
tailed); H.H. Bancroft, Hist. of the Pacific States, vol
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xxi, Utsh, S8an Francisco, 1889; E. D. Howe, Mor-
monism Unveiled, Painesville, Ohio, 1834; D. P. Kidder,
Mormonism and Mormons; historical View of the Rise
. Latter-Day Saints, New York,
1833; B. G. Ferris, UlalsandﬂwMomom. ib. 1854; J.
W. Gunnison, The Mormons, Philadelphia, 1856; J. Hyde,
Jr, Mor ism; ils Leaders and Designs, New York,
1857 (by an ex-Mormon); P. 'hxcku Orwm. Rise, and
Progress of Mormonism, ib. 1867; J. H. Beadle, Life in
Utah; or, the Myasteries and Cmuqfumum, Phila-
delphia, 1870; idem, Polygamy; or, the Mysteries . . . of
Mormonism, Fulton, Ky., 1904; M. Busch, Geschichte der
Mormonen nebst Darstellung ihres Glaubens, Leipsic, 1870;
F. H. Ludlow, Heart of the Continent; with an Ezamina-
tion of the Mormon Principle, New York, 1870; T. B. H.
Btenhouse, The Rocky Mountain Saints, ib, 1873; R. von
Schiagintweit, Die Mormonen . . . von threr Entstehung
s auf die Gegenwart, Cologne, 1878; J. H. Kennedy, Early
Daye of Mormonism, New York, 1888; T. Gregg, The
Prophet of Palmyra, Mormonism; together with a complets
Hist. of the Mormon Era, ib. 1890; W. H. Thomas, Mor-
mon Saints, London, 1800; M. T. Lamb, The Mormons
and their Bible, Philadelphia, 1901; I. W. Riley, The
Founder of Mor ism, New York, 1802; N. L. Nelson,
Scientific Aspects of Mormonism, ib. 1904; Mrs. J. F. Wil-
ling, On American Soil; or, Mormonism the M ohammedan-
sm of the West, Louisville, 1906; E. V. Fohlin, Salt Lake
City, Past and Present. A Narrative of its History and Ro-
mance, its People and Cultures, its Industry and Commm,
Balt Lake City, 1909. A considerable body of mmnne
literature is indicated in Richardson, Encyclop , PP.
748-749.

MORNING LECTURES: The name usually
given to a series of sermons published under the
title Morning Ezercises at Cripplegate, St.-Giles-in-
the-Fields and in Southwark, being divers Sermons
preached A.D. 1659-1689, by several Ministers of
the Gospel in or near London, 8 vols., London; re-
published, ed. J. Nichols, 6 vols., London, 1844.
The occasion is thus given by D. Neal (Htst. of the
Puritans, i. 424, New York, 1863): ‘‘ The opening
of the war [between parliament and King Charles
1] gave rise to an exercise of prayer, and exhorta-
tion to repentance, for an hour every morning in
the week. Most of the citizens of London having
some near relation or friend in the army of the
Earl of Essex, so many bills were sent up to the
pulpit every Lord’s Day for their preservation,
that the minister had neither time to read them,
nor to recommend their cases to God in prayer: it
was therefore agreed, by some London divines, to
separate an hour for this purpose every morning,
one-half to be spent in prayer, and the other in a
suitable exhortation to the people.” These serv-
ices were held in various churches consecutively,
and, after the end of the war, were continued, until
the Revolution, in a modified form, the sermons
taking up points of practical divinity. The collec-
tion of sermons is regarded as ‘‘ one of the best
compends of theology in the English language.”

MORONE, moé-ro’'né, GIOVANNI DE: Italian
canrdinal; b. at Milan Jan. 25, 1509; d. in Rome
Dec. 1, 1580. He studied law at Padua, but entered
the ecclesiastical life, and as early as 1529, for
services rendered by his father, he was appointed
by Clement VII. to the bishopric of Modena. Paul
II1., on ascending the papal throne in 1535, des-
patched the young bishop as nuncio to the duke of
Milan, then to Germany, whence Vergeno bad just
returned. His chief task and commission was to
promote, both with King Ferdinand and also in
Hungary and elsewhere, the cause of the proposed

council at Mantua; to dissipate the opposition that
had been roused against the choice of that place;
and to inform the Curia concerning everything that
bore upon ecclesiastical questions (the records of
this nunciature were published with annotations
by W. Friedensburg, Gotha, 1892). Morone was
once more sent across the Alps (1540), this time to
the conference in session at Spires. Though he was
likewise present at Regensburg in 1541, yet the
controlling part there fell to Cardinal Gasparo Con-
tarini (q.v.). Morone, who in the mean time had
become a cardinal, returned to Modena in 1542,
where he now found serious heresies at work, es-

- pecially among the members of the local Academy

of the Grillenzoni. It had become habitual to read
Sommario della Sacra Scrittura (‘‘ Summary of
Sacred Scripture ’’), while Protestant views ob-
tained on various doctrines. After somewhat pro-
tracted proceedings, those under examination signed
certain articles whereby they signified their ortho-
doxy. Morone himself belonged to the circle of
people who valued highly the little book, “ Of the
Benefit of Christ’s Death ”’ (see ITALY, THE REF-
ORMATION IN, § 7), a point subsequently brought
forward in the trial that was instituted against him
on the charge of heresy. For neither the important
services which Morone had rendered the Curia dur-
ing his nunciatures nor those which he had rendered
as one of the legates at the Council of Trent could
shield him from the mistrust of the fanatical Paul
IV. (q.v.). The pope included Morone, along with
two other bishops and Cardinal Pole (q.v.), under
a writ of indictment (June, 1557); and, once com-
mitted to prison in the Castle of San Angelo,
Morone was obliged to linger there till after the
pope’s death (1559). Pius IV., in whose election
the cardinal, liberated after the pope’s death, had
taken part, declared him innocent and quashed the
trial, and when the Council of Trent reopened, the
pope designated Cardinal Morone as one of its
presidents. This experienced diplomat was em-
ployed also by Gregory XIII., who despatched him
to Genoa, and in 1576 to Regensburg as envoy to
Maximilian II. Morone spent his closing years at
Rome, where he had been appointed dean of the
College of Cardinals. He rests in the Church of
Santa Maria sopra Minerva. K. BENRATH.

! Bmuoom\rur The Vita by N. Bernabei, Modena, 1885;

C. Cantd, in At dell’ Istituto Lombardo, 1866 F. 8clopis,
in Sé et tn de l'acadé des morales et
politiques, complo-rendu, xc. 20-48, 321-359, xci. 49-82,
Paris, 1860-70; R&nko. Popes, i. 108, 122, 256285, iii.,
nos. 22, 23, 39; KL, viii. 1920-30; and J. G. Schellhorn,
Amanilates lwmrw, xii, 637-586, 14 vols., Leipsic, 1725—
1731.

MORONITES. See CELESTINES.

MORRIS, EDWARD DAFYDD: Presbyterian;
b. at Utica, N. Y., Oct. 31, 1825. He was gradu-
ated from Yale College (A.B., 1849) and Auburn
Theological Seminary (1852). He was pastor of
the Second Presbyterian Church, Auburn, N. Y.
(1852-55), and of the Second Presbyterian Church,
Columbus, O. (1855-67); professor of church his-
tory in Lane Theological Seminary, Cincinnati
(18687-74), and of theology in the same institution
(1874-97). He was moderator of the Presbyterian
General Assembly at Cleveland, O., in 1875, and in
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theology is “ evangelistic, in a broad sense Cal-
vinistic, but catholic and irenic.” He has written:
Outlines of Christian Doctrines (Cincinnati, 1880);
Ecclesiology (New York, 1885); Is there Salvation
after Death? (New York, 1887); Thirty Years in
Lane (Cincinnati, 1897); Theology of the West-
minster Symbols (Philadelphia, 1900);
Presbyterian Church, New School (1904).

MORRIS, JOBN GOTTLIEB: Lutheran; b. at
York, Pa., Nov. 14, 1803; d. at Lutherville, Md.,
Oct. 10, 1895. He graduated from Dickinson Col-
lege, Carlisle, Pa., 1823; studied at Princeton, N. J.,
Theological Seminary, 1826, then at Gettysburg
Theological Seminary; was the founder of the First
English Lutheran (Trinity) Church, Baltimore,
Md., and its pastor, 1827-60; became librarian of
the Peabody Institute, Baltimore, 1860-64; was
stated supply of the Third Lutheran Church of the
same city, 1861-67; from 1834 he was lecturer on
biology in Penusylvania College; from 1874 he was
pastor at Lutherville, Md.; and also lecturer on
pulpit elocution and Biblical science in the Theo-
logical Seminary, Gettysburg, Pa. With his brother

he founded Lutherville Ladies’ Seminary, and in

1846 he aided in establishing the Evangelical Alli-
ance (q.v.). He distinguished himself in natural
history, and belonged to numerous American and
European scientific societies. He was the founder
of the Lutheran Observer in 1831, editor till 1833,
then a contributor.
arine De Bora (Philadelphia, 1856); Catalogue of
the Described Lepidoptera of North America, and
Synopsis of the Described Lepidoptera of North Am-
erica, part I. (hoth Washington, Smithsonian Insti-
tution, 1860-62); The Lords Baltimore (Baltimore,

1874); Fifty Years in the Lutheran Ministry (1874);

Quaint Sayings and Doings of Martin Luther (Phila-

delphia, 1876); Bibliotheca Lutherana: List of Pub-

lications of Lutheran Ministers in the United States

(1876); Journeys of Luther: their Relation to the

Work of the Reformation (1880); Luther at Wartburg

and Coburg (1882); Lutheran Doctrine of the Lord’s

Supper (1884); Life Reminiscences of an Old Lu-

theran Minister (1896; pp. 355 8qq., contains a list

of his writings). He edited a translation of Kost-
lin’s ¢ Life of Martin Luther ”’ (1883); and assisted
in editing the Evangelical Review (Gettysburg,

1849-62).

BibLioGRAPEY: Besides the Life Reminiscences (ut sup.),
consult: H. E. Jacobs, in American Church History Series,
iv. 380-390 et passim, New York, 1893; H. E. Jacobs
and J. A. W, Haas, Lutheran Cyclopedia, p. 329, ib. 1899.
MORRISON, HENRY CLAY: Methodist Epis-

copal (South) bishop; b. near Clarksville, Tenn.,

May 30, 1842. He was educated in the public

schools, and received his classical and Hebrew

training privately. After teaching school from 1860

to 1863, he was licensed to preach, and in 1864 was

chaplain of the Eighth Kentucky Mounted In-
fantry, C. 8. A. TIn 1865 he was appointed to the

Middletown Circuit, and later held pastorates at

Bardstown, Ky. (1866-68), Elizabethtown, Ky.

(1868-69), Middletown, Ky. (1869-72); Shelby

Street, Louisville, Ky. (1872-76); Broadway Church,

Louisville (1876-80); Chestnut Street, Louisville

(1880-84); Russelville, Ky. (1884-86), and the

and The

He was the author of Cath-
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First Methodist Church, Atlanta, Ga. (1886-90).
From 1890 to 1898 he was a missionary secretary
of his denomination, and in this capacity raised
large funds and paid off the debt of the Board of
Missions. In 1898 he was elected bishop with head-
quarters at New Orleans.

MORRISON, JAMES DOW: Protestant Epis-
copal missionary bishop of Duluth; b. at Wad-
dington, N. Y., Oct. 16, 1844. He was educated
at McGill University, Montreal (A.B., 1865), and
after studying under the canons of Christ Church
Cathedral, Montreal, was ordered deacon in 1869,
and ordained priest in the following year, after
which he held parishes at Hemmingford, P. Q.
(1869-71), Herkimer, N. Y. (1871-75), and Og-
densburg, N. Y. (1875-97), being also archdeacon
of Ogdensburg from 1881 to 1897. In 1897 he was
consecrated first missionary bishop of Duluth. In
1898 he was Paddock lecturer at the General
Theological Seminary, New York City. He has
written Fundamental Church Principles (Milwaukee,
1898).

MORRISON, ROBERT: The father of Protes-
tant missions in China; b. at Buller’s Green, Mor-

. peth (15 m. n.n.w. of Newcastle), England, Jan. §,

1782; d. at Canton, China, Aug. 1, 1834. He had
a decided inclination for study, took up Latin, He-
brew, and theology under Rev. W. Laidler, and
afterward attended Hoxton Academy in England,
1803-04. In 1804 he offered himself to the London
Missionary Society, and was appointed the first
missionary to China; entering their training insti-
tute at Gosport, he took up the study of Chinese
under a Chinaman resident there; was ordained
Jan., 1807, and then sailed for Canton. He be-
came interpreter for the East India Company (see
CHINA, II., 3, § 1) and assiduously engaged in the
translation of the Bible into Chinese, and in the
preparation of Chinese tracts and a dictionary. He
revised and published a Chinese version of the Acts
in 1811; issued an original Chinese catechism, and
in 1815 a Chinese grammar which was printed by
the Serampore press in India. In 1813 he com-
pleted, with the assistance of William Milne (q.v.),
the translation of the entire New Testament, the
Gospels, the closing epistles from Hebrews and Rev-
elation being the work of Morrison. He and Milne
also made a version of the Old Testament, so that
the entire Bible was printed in 1819. He also made
a translation of the morning and evening prayers of
the Church of England. His most laborious liter-
ary work was his Chinese Dictionary, published by
the East India Company at an expense of £12,000
(3 parts, Macao, 1815-23), a work of remarkable
industry and scholarship. He also founded the An-
glo-Chinese College at Malacca, which, however, was
never very successful, and was removed in 1845 to
Hongkong. In 1824 he paid a visit to England,
returning to China in 1826. His interest in educa-
tional work is shown by his gift of a large Chinese
library to University College, London, England, and
he had a share in the establishment of the Bartlett’s
Buildings Language Institution, at London. After
his death The Morrison Education Society was
founded in his honor by merchants interested in the
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Chinese for supporting a school for Chinese youth.

The school was located at Macao, 1838, and removed

to Hongkong in 1842 (see BrRowN, SaMUEL Ros-

BINS). He was also the author of Hore Sinice:

Translations from the Popular Literature of the Chi-

nese (London, 1812); A View of China for Philo-

logical Purposes, Containing a Sketch of Chinese

Chronology, Geography, Government and Customs

(1817); Vocabulary of the Canton Dialect (3 parts,

Macao, 1828); Memoirs of Rev. William Milne,

D.D., Late Missionary to China . . . Compiled from

Documents Written by the Deceased; to which are

added Occasional Remarks (Malacca, 1824). Mr.

Morrison added to his literary and civil labors pri-

vate efforts to spread the Gospel, the public procla-

mation of the Gospel being forbidden. After his
death his remains were taken to Macao, where they
still rest, the site being marked by an appropriate
inscription testifying to his devotion as a missionary
and his eminence as a Chinese scholar. Although
his dictionary has been superseded by that of Samuel

Wells Williams, his name will always have an hon-

orable place beside the names of Martyn, Judson,

Carey, Williams, and other workers in the heroic

age of modern missions.

BaLiooraPHY: Lives are by Mrs. E. Morrison, 2 vols.,
London, 1839 (by his widow); 8. W. Williams, in F. Piper,
Lives of Leaders of the Church Universal, ed. H. M. Mc-
Cracken, pp. 819-837, Philadelphia, 1879; W. J. Town-
send, Lond 1888. C It also W. W. Moseley, The
Origin of the First Mission to China, London, 1842; and
the literature on missions to Chi
MORRISON, THEODORE NEVIN: Protestant

Episcopal bishop of Iowa; b. at Ottawa, Ill., Feb.

18, 1850. He was graduated from Illinois College,

Jacksonville, Ill. (A.B., 1870), and the General

Theological Seminary (1873). He was ordered

deacon in 1873 and was advanced to the priest-

hood in the following year. He was then rector of

St. Paul’s, Pekin, Ill. (1874-76) and of the Church

of the Epiphany, Chicago (1876-99), and in 1899

was consecrated bishop of Iowa.

MORSE, RICHARD CARY: Presbyterian; b. at
Hudson, N. Y., Sept. 19, 1841. He was educated
at Yale (A.B., 1862), Union Theological Seminary
(1865-66; graduated, 1867), and Princeton Theo-
logical Seminary (1866-67). After being assistant
editor of the New York Observer from 1867 to 1869,
he was ordained to the ministry in 1869, and since
that year has been general secretary of the interna-
tional committee of the Y. M. C. A. He has taken
an active part in the extension of that organization
both in the United States and Canada, and in other
parts of the world, and is honorary American sec-
retary of the World’s Committee of the Y. M. C. A.
He has written Robert M. McBurney, a Memorial
(New York, 1899); Polity of Young Men’s Christian
Associations (1904); and Fifty Years of Federation
(1905).

MORTMAIN, mart'mén”: In law, the state of
lands and tenements held by perpetual tenure.
Since the alienation of church property is forbidden
by ecclesiastical canons, and members of ecclesias-
tical bodies were reckoned as dead persons in law,
the phrase mortua manus, “ the dead hand,” was
used to express this aspect of the church as a holder

Morris
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of property, and the term statutes of mortmain
came to signify the secular laws which attempted
to impose limitations upon the church’s power of
acquiring property. Such laws are found as early
as the Carolingian period, and numerous civil enact-
ments of the Middle Ages limit the amount of real
property which may be held by churches or mon.
asteries, largely for the reason that such property
was exempted from feudal dues and services. The
indifferent success of such legislation may be seen
from various statements of the very large propor-
tion of the land which was in ecclesiastical posses-
sion. In England the Magna Charta as revised and
confirmed by Henry III. forbade the transfer of
land to church corporations by a tenant without
the consent of his lord. The statute de religiosis
of Edward I., enacted in 1279, forbade the acquisi-
tion of land by clerics or others in such wise that it
should come into mortmain. The aim of this and
subsequent laws of the same king was to prevent
the impoverishment of the nation by endowments
which deprived the State of its due services under
the feudal system, and were based on the theory
that the national church should share in the na-
tion’s burdens. The laws of mortmain were re-
tained in the United States only in Pennsylvania,
owing to the fact that there were no great re-
ligious corporations, and because the feudal sys-
tem never existed here. The growing desire to
limit the rights and privileges of corporations
has led to the enactment of laws in the United
States and in other countries which more or less
directly affect ecclesiastical bodies. A treatment
of them, however, belongs rather to works on law
and jurisprudence than to one devoted to religion
or theology.

BiBuiograPHY: O. D. Tudor, Law of Charities and Mort-
main, London, 1889; J. Rawlinson, Notes on the Mort-
main Acts, ib. 1877. The statute of 1279 is in Henderson,
Documents, pp. 148-149.

MORTON, NATHANIEL: Colonial historian; b.
in Leyden, Holland, 1612; d. in Plymouth, Mass.,
June 28, 1685. He came to America in 1623; be-
came Governor Bradford’s assistant at Plymouth
in the management of public affairs, and in 1645
was appointed secretary of the Plymouth Colony.
He was well read, and noted carefully the facts
and events of the early days of the colony; nearly
all its records were written by him. He wrote the
valued New-England’s Memoriall: or a Brief Rela-
tion of the most Memorable and Remarkable Passages
of the Providence of God, Manifested to the Planters
of New-England in America; with Special Reference
to the First Colony thereof, Called New-Plymouth, as
also a Nomination of Divers of the most Eminent In-
struments Deceased, both of Church and Common-
wealth, Improved in the First Beginning and After-
progress of Sundry of the Respective Jurisdictions
in those Parts; tn Reference unto Sundry Exemplary
Passages of their Lives, and the Time of their Death.
Published for the Use and Benefit of Present and
Future Generations (Cambridge, 1669; 2d ed., Bos-
ton, 1721; 6th ed., Boston, 1855). He wrote also
in 1680 a Synopsis of the Church History of Plym-
outh, which appeared in Ebenezer Hazard’'s His-
torical Collections and in Alexander Young’s Chron-
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icles of the Pilgrim Settlers of Massachusetts (2 vols.,

Boston, 1841-46).

BisLiograpPAY: J. B. Felt, Ecclesiastical Hist. of New Eng-
land, 2 vols., Boston, 1855-62; Appleton’s Cyclopadia of
American Biography, iv. 420-430, New York, 1898; W.
Wgsllker, Ten New England Leaders, pp. 17, 36, 38, 44, ib.
1901.

MORUS, SAMUEL FRIEDRICH NATHANAEL:
German Protestant exegete; b. at Lauban (75 m.
e. of Breslau) Nov. 30, 1736; d. at Leipsic Nov. 11,
1792. He received his primary education at home,
his father being an instructor in the Lauban Latin
school. At the University of Leipsic he came under
the influence of J. A. Ernesti (q.v.), and was re-
garded as that teacher’s best pupil. Some years
were spent in private tutoring, during which at the
house of Professor Ludwig, one of his patrons, he
met Goethe. In 1761 he began giving lectures on
Greek and Latin writers at Leipsic. He became
professor extraordinary in 1768 and full professor
in 1771. After 1780 he lectured on New-Testament
exegesis, and on the death of Ernesti was trans-
ferred to the theological faculty. He afterward be-
came rector and was four times dean between 1774
and 1785. In 1787 he became a member of the
consistory of Meissen.

In his exegetical work Morus developed the
methods of his teacher Ernesti. His De descrimine
sensus et significationis in interpretando, De causis,
. quibus nilitur interpretatio allegoriarum, and his
De nexu significationum eiusdem verbi (in his Dis-
sertationes theologice et philologice, vol. i., Leipsic,
1787, vol. ii., ed. C. A. T. Keil, Leipsic, 1794) are of
lasting worth.

The Prelectiones (2 vols., 1794-1810), collected
from his students’ notebooks, has historical value
only. His Epitome theologie Christiane (1789) is
unsystematic, but free from the dogmatism of the
period. A collection of his sermons was published
at Leipsic, 1786. Morus also edited a number of
Greek and Latin texts. He was of frail physique,
unostentatious in his piety, modest, and a lover of
peace. (G. MULLER.)
BisLioGrRAPAY: The autobiography of Morus appeared in

Magazin far Prediger, vol. v., 12 vols., Zillichau, 1781-

1791. B8tudies of his life and services are by D. Beck,

Leipsic, 1792; Voigt, ib. 1792; J. G. C. Hopfner, ib. 1793;

and ADB, xxii. 342-344.

MOSCHUS, mes’cus: Greek theologian of the 6th
century; d. at Rome about 619. The place and date
of his birth are unknown and the details of his life
are scanty. His name, according to the manuscripts,
was Johannes, son of Moschus, but he is also known
as “ The Continent’’ or ‘‘ The Monk.” Photius
records that he entered the monastery of St. Theo-
dosius in Jerusalem, that he then dwelt for a time
among the hermits of the Jordan valley, after which
he joined the monks in the new monastery of Great
Sabas, near the Dead Sea. He journeyed to Egypt
and the Great Oasis, accompanied by Sophronius,
in the reign of Tiberius II. (578-587). Later still

he went to Cyprus and thence to Rome where he |

died.

The fame of Moschus rests upon his “ Meadow,”
written at Rome and dedicated to Sophronius,
probably his companion and later patriarch of Je-
rusalem (d. 638; see SopHRONIUS, 2.), who has in-
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deed been declared (as by Nicephorus, John of
Damascus, and the second Nicene Council) to be
the author of the *“ Meadow.” This work, in its
present form, is a mass of disconnected stories,
based on older sources, including a ‘ Paradise,”
perhaps identical with the ‘“ Old Folks’ Book,”
doubtless a collection of apothegms. In its orig-
inal form, however, the ‘“ Meadow ”’ seems to have
been somewhat on the plan of the Collationes of
Cassian or of the Historia monachorum of Timotheus,

' recounting Moschus’ personal experience with fa-

mous ascetics or giving edifying stories told by
them. 7Fhe numerous tract-like stories are prob-

' ably interpolations. The object of the work was a

contribution to ascetic life, but its style, as com-
pared with older writings of similar character, is
vulgar and uncouth, though the chaotic condition
of the manuscripts render even the original extent
of the work uncertain. Nevertheless the ‘“ Meadow ”’
is a work of distinct importance, containing val-
uable information on monastic life both in Pales-
tine and in the other countries visited by the
author, and also describing the liturgy, the polit-
ical relations of the day as disturbed by the inva-
sions of Persians and Arabs, and giving hints of
such phases of culture history as the development
of the cult of Mary. The work long remained pop-
ular in the monasteries and exercised an influence
on later literature of similar character, filled as it
was with the marvelous and assailing heresy in a
manner which renders it not without importance
for the history of dogma. (E. PREUSCHEN.)
BiBLIOGRAPHY: A good edition of the work of Moschus is
still a desideratum; it is printed with Latin transl. in M PG,
Ixxxvii., reproduced from F. du Duc, in Bibliotheca Graco-
Latina, pp. 1057-1159, preceded by a life, pp. 1054-57,
Paris, 1624. Consult further: Fabricius-Harles, Bibliotheca
Greca, x. 124 8qq., Hamburg, 1807; Krumbacher, Ge-
schichte, pp. 187-188, et passim.

MOSES.
Name, Birth, and Childhood  From 8inai to Kadesh (§ 6).

(§1). From Kadesh to Nebo (§ 7).
Youth and Early Manhood;  Character (§ 8).

the Divine Call (§ 2). Moses as Lawgiver (§ 9).
The Plagues of Egypt (§ 3). As Historian and Religious
The Exodus (§ 4). Founder (§ 10).

The March to Sinai (§ 5).

The liberator of Israel from the Egyptian bond-
age, to whom tradition unanimously refers the es-
tablishment of Israel’s nationality, bears in the
Bible the name Mosheh, which Ex. ii. 10 explains

as a memento of his wonderful preser-

1. Name, vation in earliest childhood. The name

Birth, and is probably of Egyptian origin, not

Childhood. from the Egyptian-Coptic mo, “water *’
and uje, ‘ saved,” or mou, ‘ water,”

and shi, “ take,” the latter accepted by the Sep-
tuagint which has Moisés, but rather from mes,
mesu, “ child,” often used in proper names, as, e.g.,
Tawtmes, Thothmes. In Ex. vi. 20 and Num.
xxvi. 59, Amram and Jochebed, both of the tribe

. of Levi, are called the parents of Moses. Jochebed

is mentioned as a daughter of Levi (Ex. ii. 1; Num.

© xxvi. §9) and Amram as a grandson; this neither

accords with the Mosaic marriage-laws (Lev. xvii.
12) nor with the duration of the stay in Egypt.
Indeed, according to Num. iii. 27 sqq., Amram can
scarcely have been Moses’ father. Ex. vii. 7 states
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that Aaron was older than Moses, as was also a
sister (Ex. ii. 4), perhaps Miriam. The future lib-
erator was born at the time of the severest oppres-
sion of his people. The Pharaoh, apprehensive be-
cause of the spread of the Semitic population in the
northeast of the kingdom, had just commanded
that the newly born male children of the Israelites
should be cast into the Nile. Disregarding this
stern command, the mother of Moses dared to keep
her child, who was * exceeding fair ”’ (Acts vii. 20),
for three months; then she entrusted him to the
care of the Almighty (Heb. xi. 23). The child,
placed in an ark of bulrushes and watched by his
gister, was discovered by the Pharaoh’s daughter
who wished to bathe in the river. It therefore
seems that Moses saw the light in a royal capital
on the lower Nile. Some think of Tanis (the Zoan
of Num. xiii. 22, etc.), but Bubastis is more prob-
able, as the Hyksos rulers often resided there. The
Pharaoh in question is not Rameses II., but a ruler
of the eighteenth dynasty. A tradition (Eusebius,
Praparatio evangelica, ix. 27; Eng. transl., i. 462
8qq., Oxford, 1903) names the savior of Moses
Merris; the Rabbis give Bityah, derived from the
Bithiah of I Chron. iv. 18; Josephus, however (Ant.
1L, ix. 5) calls her Thermuthis. The adoption of
foreign children was not unusual at the royal court.
Similar legends regarding the preservation of cele-
brated men in their childhood prove nothing against
the historical character of this event, only the un-
doubtedly older recital concerning Sargon I. could
be considered a prototype (see BaByLoniA, VI, 3,
§1).

At the Egyptian court Moses was instructed in
“all the wisdom of the Egyptians,” and it is quite
probable that he came into close touch with the
Egyptian priesthood, who were the guardians of

wisdom and culture. Manetho (Jo-

2. Youth sephus, Apion, i. 26, 28) even asserts

and Early that he was a priest of Osiris in Heli-

Manhood; opolis and bore the name of Osarsiph,

the Divine which he later changed to Moses. The

Call.  Bible relates only one event of Moses’
youth, the slaying of an Egyptian

slave-driver (Ex. ii. 11 sqq.). He was obliged to
flee from Pharaoh’s wrath to the land of Midian,
in the southeastern part of the Sinaitic peninsula.
A courteous service rendered at a well, recalling
Jacob’s adventure, brought him into the house of
the priest of Midian, who took him into his service
and gave him his daughter Zipporah in marriage.
This priest of Midian is called Reuel in Ex. ii. 18 (J),
but Jethro in Ex. iii. 1 (E), etc.; the name Jethro
may be an appellative (yithro-yithron,  superior-
ity,” * excellency ”’). Zipporah is hardly identical
with the Ethiopian woman of Num. xii. 1, this text
seeming to refer to a later event. Two sons, Ger-
shom and Eliezer, were born to Moses during his
exile in Midian (Ex. ii. 22, xviii. 4). Tradition (Acts
vii. 30) marks an interval Jf forty years between
the flight to Midian and the revelation from God;
according to P (Ex. vii. 7), Moses was eighty years
old when he appeared before Pharaoh. The vision
at which he was entrusted with his office was
vouchsafed him at Mt. Horeb or Sinai (see SINAI).
Here the angel of the Lord, or, according to the

further recital, the Lord himself appeared to him
unexpectedly. This appearance was not in human
form but elemental, a flame of fire rising from a
bush. 1Its supernatural quality was shown by the
bush remaining unconsumed. The divine voice
heard by Moses announced itself to be that of the
God of the covenant with the fathers, and com-
manded Moses to free his people and lead them, in
the name of Yahweh, from the Egyptian bondage
to Canaan (cf. Ex. iii. 14 with vi. 3). Moses was
to demand of Pharaoh that the Israelites should be
allowed to go three days’ journey into the desert
to sacrifice to their God, whom they could not serve
in Egypt. In spite of his hesitation, Moses was
forced to accept, and his power consisted in the
fact that not his own will but that of God prevailed.
Moses feared that he did not possess the requisite
eloquence for his task and was told that Aaron
should speak for him. He was therefore forced to
conform to the will of God and depart for Egypt.
On his way back, during a halt, an incident occurred,
the account of which is obscure (Ex. iv. 24-26).
He had failed to circumcise his son (the narrator
seems to know of only one), although this usage
had been made a law for Abraham and his descend-
ants, and the text says that Yahweh attacked him,
probably by an illness which roused his conscience.
As the father was incapacitated by illness, Zip-
porah cut off her son’s foreskin and, casting it at
Moses’ feet, exclaimed: ‘A bloody husband art
thou to me.” These enigmatical words may sig-
nify that by her act she had saved her husband’s
life. Another king now sat on the Egyptian throne,
but the position of the Israelites was not improved.
Moses was coldly received by his people, and found
little appreciation for his mission. At first, indeed,
they were grateful for the prospect of liberation,
but when the Pharaoh received ungraciously the
demand for the festival in the desert and redoubled
his exactions, the Israelites reproached Moses and
Aaron with being mischief-makers.

Before the plagues fell upon Egypt, Pharaoh was
shown the change of the rod into a serpent, which
was merely a symbol of what was to follow; it ac-
corded with Egyptian usage, just as the plagues

conformed to the natural conditions
3. The of theland. Egyptian magic was to be

Plagues conquered in the domain of its national

of Egypt. gods, so that all might see that Yah-

weh was the real Lord of the land (Ex.
viii. 19). On the traditional names of the Egyp-
tian magicians, see JANNES AND JAMBRES. At the
present day Egyptian snake-charmers are able to
reduce these creatures to complete insensibility, so
that they appear like rods. Since Pharaoh paid no
heed to this sign, it was followed by the plagues,
ten in number, which gradually forced the Egyp-
tians to recognize the full power of the Lord. They
are principally related .by JE, partly by P or by
both sources in combination. The plagues suc-
ceeded one another in the course of a few months,
with short intervals to give the Pharaoh time for
reflection. Firstly, at the command of the prophet,
the Nile water was turned to blood; this signifies
a reddish hue of the water, accompanying its cor
ruption, the latter a fearful blow for the Egyptians
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as this element was for them so invaluable. The
water sometimes becomes corrupt when the Nile is
low, but the fact that it now grew exceptionally
foul at the command of Moses was evident proof of
Yahweh'’s agency. Seven days after the first (com-
bine Ex. vii. 25 and viii. 1) followed the second
plague, an invasion of frogs, especially favored by
the stagnant water. These were the small rana
Nilotica and Mosaica, indigenous in Egypt; by
their unusual number and obtrusiveness they be-
came a national calamity. The magicians also suc-
ceeded in producing both these plagues but could
not remove them, and the king had to seek help
from Moses. As, however, the king relented only
for the moment, the third plague ensued, that of
gnats. These insects are always annoying in Egypt,
but perhaps through the drying-up of the stagnant
water, they now became a veritable scourge. Here
the power of the magicians failed and they were
obliged to acknowledge a divine agency. Since the
ruler was still obdurate, the fourth, the plague of
lice (Septuagint, kunomuia, “ dog-flies ’) followed.
This infliction was so severe that Pharaoh was
moved to consent that the Israelites should sacri-
fice to God in Egypt; Moses wisely refused. The
promise then given by Pharaoh in his extremity,
that the Israelites should be permitted to make
the three days’ journey into the desert, was not
kept when this plague was removed and so a fifth
was sent, a terrible murrain. The plague of boils
was the sixth and this afflicted even the magicians.
All these visitations were on a gradually ascending
scale; three others were of exceptional severity.
Firstly, as the seventh plague, a destructive and
even deadly hailstorm which, according to Ex. ix.
31, took place at the end of January or the begin-
ning of February. The plague of grasshoppers, the
eighth, completed the misfortune, since they ap-
peared in unprecedented numbers (Ex. x. 14). The
king now consented to the departure of the adults,
provided the children and the cattle remained, but
no compromise was accepted and the ninth plague,
of three days’ darkness, ensued. This may be con-
nected with the khamsin, which sometimes, usually
in March, brings clouds of dust and obscures the
sun. Pharaoh was now ready to let the children
go also, only wishing to keep the cattle as a pledge.
When this was refused, he again opposed his will to
that of God and the tenth plague was inflicted, des-
tined to break down his obstinate resistance. As
the Egyptians would not recognize Yahweh’s pa-
ternal authority over Israel, his first-born, he
avenged himself by taking away the cherished first-
born of the land. Preparations were made to pro-
tect Israel from the plague and also for a speedy
departure. The visitation fell upon the homes of
the Egyptians, and while the sound of mourning
was heard in every house, the Israelites marched
forth, urged thereto by the terrified Egyptians, who
showered gifts upon them so as to be rid of them
the sooner.

The foast of the Passover was from this time a
memorial of the preservation from the destroying
angel and of the hasty departure. The sanctifica-
tion of the first-born is referred to the ing of
the first-born of Isrsel in Egypt (Ex. xiii. 2, 11-16).

The Exodus took place (P) on the fifteenth of the
month Abib which from that time was to be counted
the first month (Num. xxxiii. 3; Ex.
4. The xii. 2). The city of Raamses is men-
Exodus. tioned as the point of departure,
doubtless the city which the Israelites
were forced to build (Ex.1i. 11). The site is not de-
termined; from Ex. xii. 31, it seems that the Pharaoh
resided there. It was probably in Goshen, a little
to the west or north of the first station Succoth,
Egyptian Thuket or Thuku, originally the name of
a district and then of its chief city, Pithom-Hier-
opolis, the Tell Mashuta of to-day (cf. E. Naville,
The Store City, in the Memoirs of the Egypt Explo-
ration Fund; q.v.). The present Wadi Tumilat was
traversed, where the mass of the Israelites joined
the march. Etham was the second station (Egyp-
tian, Khetem, ‘ fortification ”’), a bulwark for pro-
tection against attacks from the east; it was at
‘“ the edge of the desert.” Here the route was de-
flected from the natural course in a southerly and
then in a northeasterly direction, so that the gulf
lay between the Israelites and the desert. This
gulf, which was afterward traversed, the ‘‘ Reedy
Sea,” is the Gulf of Suez, an arm of the Red Sea
(q.v.). Its characteristics corroborate the state-
ments of the narrative, especially its sudden and
strong tides, particularly when favored by the wind
during the vernal equinox. If, as assumed above,
the march was through the Wadi Tumilat, the pas-
sage was probably by the Bitter Lakes, south of the
present Ismailiya. Led by God’s Pillar of Fire and
Cloud (q.v.), the Israelites had moved southward
from Etham. When the Pharaoh was informed of
this, he realized from the continuance of their march
that there was no hope of their return; at the same
time, the direction taken led him to think that the
leaders had no6 certain plan and that, hemmed in
by the trackless desert, the throng could be easily
overtaken and brought back. Already repenting
of his consent, he started in pursuit with his char-
iots. He encountered the Israelites encamped on
the seashore to the west of the gulf; their position
seemed hopeless. At the prayer of Moses, however,
God showed a miraculous way of escape through
the sea, the waters of which divided, allowing the
Israelites to pass dry-shod. Eager to secure their
prey, the Egyptians hastened after them the same
night; in their passage, a panic arose among their
chariots, caused by the fiery reflection from the
pillar, and, to complete the catastrophe, the waters
returned and overwhelmed the Egyptians. Asa
natural cause, a strong northeast wind may be con-
jectured which left the ford dry at ebb-tide while
a shift of the wind to the contrary direction swelled
the returning flood-tide. The sublimest monument
to this event was raised by Moses, in his magnifi-
cent song (Ex. xv. 1 8qq.), the authenticity of which
can not rightly be disputed, although some addi-
tions may have been made to it. The rescue of the
Israelites at the Red Sea marks the birth-hour of
the people of Yahweh; the later prophetic and
poetic literature looked back to this event as the
climax of the deliverance and it became a type of
salvation (Isa. xi. 15, Ixiii. 11 sqq.; Ps. Ixxviii., cv.,
ovi.).
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The “ mount of God ” formed the goal of Israel’s
further journey. This mountain has been found in
the land of Edom, or on the western coast of Ara-

bia. It is, however, more probable
s. The that the traditional view which places
March it in the southern part of the Sinaitic
to Sinai. peninsula is correct; in this case, the
Israelites went eastward towards the
Gulf of Akaba. Between the passage of the Red
Sea and Sinai, 8 number of stations are men-
tioned where a halt was possibly made for a longer
or shorter period. Tradition places the scene of the
triumph over Pharaoh at Ayun Musa, whence the
journey may have been pursued for three days
through the desert of Shur until Mara was reached
(perhaps Hawara, sixteen hours south of Ayun
Musa). According to the ancient list of stations
(Num. xxxiii.) the Israelites encamped again at the
Red Sea between Elim and the desert of Sin, per-
haps in the beautiful Wadi Tayibe; Rephidim is
generally thought to be the fruitful Wadi Feiran,
at the foot of Mount Serbal. The desert was a fit
place for Israel’s education, since the people was
here dependent upon its God for guidance and
nourishment. Nevertheless, suspicion and want of
faith prevailed, held in check only by overpower-
ing signs of God’s fatherly care; the pillar of cloud;
the gift of manna, of water from the rock and of
quails; the victory over the Amalekites through
the prayers of Moses; and finally the sublime mani-
festation of God on Sinai. As with the wonders
performed in Egypt and in the passage of the Red
Sea, a connection with local phenomena can be
found for these happenings. Manna is a common
vegetable product on the western side of the Sina-
itic peninsula, and flocks of quails frequently alight
bhere in the spring; both Jebel Musa and Serbal
tower in imposing majesty, especially during a
storm. All this, the well-authenticated battle with
the Amalekites, and allusions in early lyrics serve
to confirm belief in the historical quality of these
narratives.

On Sinai, where the Lord permitted the people
to gaze upon his glory and hear his voice, the Law
was given through the mediation of Moses. After

nearly a year’s sojourn at this place

6. From (cf. Num. x. 11 with Ex. xix. 1), the

Sinai to  Israelites resumed their march, led by

Kadesh. Hobab, the brother-in-law of Moses

(Num. x. 29 sqq.), and moved north-
ward into the desert of Paran. On this long jour-
ney the people often murmured and were sternly
punished; when, finally, they refused to advance
toward Canaan, intimidated by the reports of spies
sent thither, not even the appeals of Moses to God’s
mercy could shield them from the judgment that
that generation should not see the land of promise.
A wilful attempt to invade Canaan failed, and the
Israelites were forced to turn back to the Red Sea.
Much obscurity covers the forty years’ wanderings
in the desert; naturally, the people were not con-
tinually changing their abode. A longer residence
in Kadesh (see NEGEB, THE) is shown by Deut. i.
46; Judges xi. 17; cf. Num. xx. 1, 14; this place
may have been the religious and civil center, while
the people wandered in the neighboring regions.

Among the events of these years was the rebellion
of Korah (Num. xvi.).

In the first month of the fortieth year, the Israel-
ites were still in Kadesh. Although the time had
come for entrance into the promised land, because
of the opposition of the Edomites and Amalekites
they did not follow the most direct course thither

but made a wide détour and proceeded

7. From by Mt. Seir to the country west of the

Kadesh Jordan. As at this time even Moses

to Nebo. and Aaron lost faith (Num. xx. 2-12),

they were not permitted to live to see
the realization of their hopes. On one occasion, the
murmurings of the people were punished by veno-
mous serpents; Moses then saved the Israelites by
setting up a brazen serpent on a pole (see SER-
PENT, BrRAZEN). This image was later used as an
idol (II Kings xviii. 4). Arrived at the Arnon, the
Israelites encountered the Amorites, led by Sihon
and Og, and defeated them twice; by these victories
the country west of the Jordan was won. Though
the Moabites were well pleased with the downfall of
their enemies the Amorites, they sought to thwart
the plans of the Israelites without risking open op-
position, and called the famous magician Balaam
(q.v.) to their aid, but his magic was unavailing.
They and the Midianites had better success with
the sensual temptations of their Baal-worship, and
Israel’s licentiousness was punished by a pestilence.
Moses died at the end of the forty years, after re-
signing his command to Joshua and dividing the
conquered territory among the tribes of Reuben,
Gad, and half Manasseh on the condition that they
should aid their brethren in the conquest of the land
beyond the Jordan. In a prophetic song, he fore-
told the future of his people (Deut. xxxii.) and
blessed the different tribes as Jacob had done (Deut.
xxxiii.); he was permitted to gaze from Mt. Nebo
over the promised land and then died, at the age of
120 (Deut. xxxiv. 7; P), and the children of Israel
mourned for him thirty days.

The character of Moses, as presented by the Bible,
shows that from his youth he was endowed with a
high sense of righteousness and with a warm love

for his people. The fact that he was

8. Char- able, without material power, to lead

acter.  his people for forty years, proves not
only his mental vigor, but also his pa-

tience and kindness; and yet he earned but little
gratitude. Even his brother proved untrustworthy
(Ex. xxxii.) and, with Miriam, intrigued against
him (Num. xii.); but he was never embittered and
is rightly called ‘ meek above all men which were
upon the face of the earth” (Num. xii. 3). This
did not, however, imply any weakness, for he could
be stern and inflexible where the honor of his God
was at stake (Ex. xxxii. 27). He was a prophet
great alike in word and deed (Hos. xii. 13), one
who saw God not merely in dreams and visions
but ¢ face to face ”’ (Num. xii. 6 sqq.). The glory of
God was reflected on his countenance so that he was
forced to veil it (Ex. xxxiv. 29 sqq.; Keren, ‘“ horn,
ray,” cf. R. V. margin, is incorrectly rendered cor-
nuta facies, ‘‘ horned appearance,” in the Vulgate,
hence the pictorial representations of Moses with
horns). His historical importance can not be too
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highly estimated; not only did he liberate Israel
and thus help it to a national existence, but he
was, according to a unanimous tradition which no
criticism can overthrow, the human author of the-
ocracy in its national form.

To what extent the law as existent in the Pen-
tateuch is of Mosaic origin can not be satisfactorily
determined, but Moses may safely be regarded as

the originator of the divine ordinances

9. Moses contained therein. It is certain that
as Law- he was better qualified for this work,
giver.  both by education and by divine guid-

ance, than any other Israclite. As

a legislator educated in Fgypt, it may be assumed
that he wrote down the divinely inspired laws from
the very beginning, or at least the essentiul por-
tions. Reminiscences of Egypt abound in the law
(Ex. xx. 2; Lev. xix. 34; Num. xv. 41; Deut. v.
15). The legislation does not imply a complex
civilization, but is adapted to a people devoted to
agriculture and cattle-raising (ef. Ex. xxi., xxii.)
and so rude as to require the sternest repressive
laws (cf. Ex. xxi. 24-25); at the same time it
breathes a simple and childlike faith. Nevertheless,
the law, in its present form, was as little written
at one time as were the historical parts of the Pen-
tateuch. There were additions and supplementary
laws which may belong to post-Mosaic times (see
HexatevcH). For example, it is clear that the
royal laws did not exist in Samucl’s time (I Sam.
viii.), ‘ndeed, they seem to have been composed by
him (cf. P. Kleinert, Das Deuteronomium und der
Deuteronomiker, Bielefcld, 1872). The conclusion
is legitimate that not only was the oral tradition
from Moses’ time written down and edited later,
but that prophets who proclaimed laws in the spirit
of God incorporated these in the code of Moses.
Still the foundation of the Torah is Mosaic, above
all, its simplest form, the Decalogue (q.v.); this,
however, heads the Book of the Covenant (Ex. xx.—
xxiii.), which is especially archaic and is arranged
on the same numerical scheme. This section is now
generally regarded as the oldest part of the Penta-~
teuch. Deuteronomy is in clearer accord with it
than are the remaining laws in Exodus, Leviticus,
and Numbers, and although in its present form it
must be assigned to a later period, we do not doubt
that Mosaic tradition told of a parenetic repetition
of the law in the fields of Moab; in thought and
spirit this body of laws is thoroughly Mosaic. The
remaining Elohistic legislation, more priestly than
prophetic in its character, may have been edited,
as the modern theory assumes, at a late period.

Moses may also be regarded as the first Hebrew
historian. Naturally, the story of his life and work
as given in the Pentateuch can not be by him, but
the recital of the battle with the Amalekites (cf.
Ex. xvii. 14) and the list of stations
(Num. xxxiii. 2 8qq.) are stated to be
from his hand. These ancient texts
make it probable that Moses recorded
historical events, more especially since,
besides Moses’ song, there are three
songs in Num. xxi.
longing to this time. The tablets of Tel"
(see AMARNA TaBLETS) prove that

10. As
Historian
and
Religious
Founder.

were written down in the outlying provinces of
Egypt in this period. The blessing of Moses (Deut.
xxxiii.), despite critical attacks, is probably au-
thentic (verses 1-5 show a later hand) and the
Song of Moses secms to be by him and is unmis-
takably related to Ps. xc. As the mediator of the
Old Covenant, Moses occupies an exceptional place
in the New Testament also, not simply as the high-
est authority for the Jews (e.g., John v. 45, viii. 5,
etc.), but also for Christ and the apostles. The es-
sential fact was not his authorship of the Penta-
teuch (Luke xxiv. 44; Mark xii. 26), but his theo-
logical significance as the founder of the divine rule
under the law of which he was the mediator. The
Old Testament is personified in Moses in its posi-
tive and prophetic significance (John. v. 45-46)
and in its temporary and incomplete quality (cf.
Matt. xix. 8; II Cor. iii. 7; Gal. iii. 19). *‘ The law
was given by Moses, but grace and truth came by
Jesus Christ ”’ (John i. 17). C. voN ORELLI.

BiBLiogrAPHY: The subject is, of course, treated in the
works on the history of Isrnel named under Auas; and
IsraeL, HisTory or. Further discussion will be found
in the commentaries on EKxodus to Deuteronomy, and in
the works on O. T. theology; and his relation to the laws
and narrative of the Hexateuch is set forth in the works
on Biblical Introduction (q.v.) and on the Hexateuch
(q.v.). Further light may be gained in this connection
from the literature given under Hammurasr axp His
Coove. Consult further: J. Reiner, Moses und sein Werk,
Berlin, 1907; B. Beer, Leben Moses nach Auflussung der
judischen Sage, Leipsic, 1863; A. P. Stanley, Jewish
Church, i. 86-173, London, 1863; G. Rawlinson, Moses,
his Life and Times, ib. 1887; F. Vigouroux, La Bible et
découvertes modernes, ii. 280 -592, Paria, 1896; K. Budde,
Religion of Israel to the Erile, New York, 1899; D. G.
Hogarth, Authority and Archaology, pp. 54-79, London,
1899; J. W. Rothstein, Moses als Mensch und Prophet,
Erlangen, 1901; H. P. Smith, O. T. History, pp. b5 65,
New York, 1903; E. 8tucken, Astralmythen der Hebrier,
part v., Mose, Leipsic, 1907; C. F. Kent, Student’'s O. T.,
vol. i., iv. 1-48, New York, 1907; P. Vols, Mose. Ein
Beitrag zur Untersuchung @ber die Urapringe der israelili-
schen Religion, Tibingen, 1807. For Mohammedan views:
G. Weil, The Bible, Koran and the Talmud, London, 1846.
For the Assumption of Moses see PaEupErIGRAPHA, 111, 6,
and cf. Charles’ ed. of that work, pp. xiv.-xvii., London,
1897. Consult further: DB, iii. 438—448; EB, iii. 3203-19;
JE, ix. 44-57; F. Vigouroux, Dictionnaire de la Bible, xxvii.
1190-1215, Paris, 1906.

MOSES OF CHORENRE (MOSES CHORENERN-
SIS). See ARMENIA, II, § 3.

MOSHEIM, mos’haim, JOHANN LORENTZ VON:
German Lutheran church historian; b. at Liibeck
Oct. 9, 1694 or 1695; d. at Gottingen Sept. 9, 1755.
He attended the gymnasium at Liibeck 1707-12,
where interest in his mother tongue and a fondness
for poetry seems to have been awakened, and in
1716 he entered the University of Kicl, and as a
student attracted the attention not only of his pro-
fessors, but also of men like Leibnitz, Buddeus, and
Lacroze. In 1719 he became a member of the fac-
ulty of philosophy, and in 1723 accepted a call as
professor to Helmstiidt. In 1726 he became abbot
of Marienthal, 1727 of Michaelstein. In 1729 he
was ‘entrusted with the leadership of all school
affairs and obtained a decisive influence over the

tnla chureh. Tn 1726 he was induced to promise

t without the consent of the
and more the main
7, the influence
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of which was rapidly waning before the newly es-
tablished institution at Gottingen. Although he
could not go to Gottingen, he was very active in
the organization of the theological faculty there,
drew up its statutes and assisted in the appoint-
ment of its professors. It was only in 1747 that he
was enabled to accept a call to the new university
as its first and only chancellor. But in spite of his
high position, he did not enjoy the same authority
and freedom at Gottingen as at Helmstidt.
Mosheim was not only the most learned theo-
logian in the Lutheran Church of his day, he was
also one of the first German authors and scholars
of his age. His style was pure, elegant, fluent, and
felicitous, whether in German or Latin. This es-
thetic quality was fostered by his early acquaint-
ance with the literature of England, France, and
Italy, to which was chiefly due the breadth of view
which enabled him 8o to further the theological sci-
ence of his day, especially in church history. As a
theologian, he occupied an intermediate position
between the extremes of pietism and deism. He
was opposed to the confessional orthodoxy on the
ground that theology was thus excluded from sci-
entific culture. But on the other hand, he was one
of the first in Germany to attack the deists and the
authority of the reason. Although Mosheim’s im-
portance lies largely in his many-sidedness by which
he fructified the whole field of theology, his his-
torical works display best the range of his learning
and his large horizon, as well as the minuteness of
his observation and his attention to detail, his terse
delineation, and his faithful representation of lights
and shadows. He collected his earlier treatises on
church history such as Vindicie antique Chris-
tianorum discipline (Kiel, 1720) in his Observa-
tiones sacre et historico-critice (Amsterdam, 1721),
and in his Dissertationes ad historiam ecclesiasticam
pertinentes (1732—43). He investigated compre-
hensively the history of religion and of the Church
in his Latin translation (with notes, Jena, 1733) of
Cudworth’s Intellectual System. He treated ques-
tions of the history of the early Church such as the
date of the apologies of Tertullian and Athenagoras,
and the influence of Platonism upon the Church,
and touched other spheres of church history as may
be seen from Historia Tartarorum ecclesiastica
(Helmstadt, 1741) and Erzdihlung der neuesten
chinesischen Kirchengeschichte (Rostock, 1748).
He sought to popularize church history by his trans-
lation of the eight books of Qrigen against Celsus
(Hamburg, 1745). He wrote also histories of here-
sies, under the titles, Versuch einer unparteiischen
Ketzergeschichte (Helmstadt, 1746); and Ander-
weitiger Versuch einer vollstdndigen und unpartei-
tschen Ketzergeschichte (ib. 1748). As early as 1726
he had written a comprehensive exposition of church
history under the title, Institutiones historicee ecclesi-
astice Novi Testamenti. The edition of 1737 was in
1741 enlarged by the remaining portion of the his-
tory of the later Church. His Institutiones historice
Christiana matores (Helmstiidt, 1739) was intended
to be more detailed, but Mosheim finished only the
first ceniury. The want was supplied to a certain
extent by his Commentarit de rebus Christianorum
ante Constantinum Magnum (Helmstidt, 1753;

Eng. transl. by R. 8. Vidal, Commentaries on the
Affairs of the Christians before . . . Constantine the
Great, 3 vols., London, 1813-15) which is his most
mature accomplishment in church history. Almost
immediately before his death there appeared his In-
stitutiones historie ecclesiastice antique el recen-
tioris (ib. 1755; Eng. transl. by A. Maclaine, An
Ecclesiastical History, 2 vols., London, 1765, 2d ed.,
5 vols,, 1768; and by J. Murdoch, Institutes of
Ecclesiastical History, 3 vols., 1832, ed. by W. Stubbs,
3 vols., London, 1863). Mosheim’s importance as a
church historian rests upon the fact that he set a
higher mark for the church historian and tried to
reach it.

Mosheim made contributions to nearly every
branch of theological science. He left commen-
taries on the New Testament and works on theo-
logical encyclopedia, dogmatics, polemics, church
polity, and homiletics. His most important work
in the department of systematic theology was his
Sittenlehre der heiligen Schrift (5 vols., Helmstiidt,
1735-53; vols. vi.—-ix. added by J. P. Miller). As
a preacher he was much admired, and his sermons,
published in 7 vols. (1725 and often) were esteemed
as models. (N. BONWETSCH.)
BiBL1oGRAPAY: A list of his writings was left by himself

in his Notitia scriptorum . ..a M i0, Helmstadt,

1731, cf. the preface to the Helmstidt, 1764, ed. of his In-

stitutiones, and to the Eng. ed. of his Institutes by Stubbs,

London, 1863. Accounts of his life and writings are in

J. M. Gesner, Biographia academica Gottingensis, ed. J. N,

Eyring, vol. i., Halle, 1868; J. G. Meusel, Lericon der vom

1750 bis 1800 verstorbenen Schriftsteller, ix.

348-364, 15. vols.,, Leipsic, 1802-16; K. Rossler, Die

Grindung der Universitdt Gillingen, Gottingen, 1855;

ADB, xxii. 395 sqq.; F. A. E. Ehrenfeuchter, in Gittinger

Professoren, Gotha, 1872; K. Heussi, Die Kirchenge-

achichtsschreibung J. L. von Mosheim, Gotha, 1904; idem,

J. L. Mosheim, Tbingen, 1906.

MOSQUE (Arab. masjid, “ a house of prayer ”’):
A Mohammedan place of worship. The first one was
built by Mohammed at Medina, in a graveyard op-
posite the spot where his camel knelt on his public
entrance into that city. The most famous mosques are
Masjid al Nebi (‘‘ Mosque of the Prophet ”’) at Me-
dina, replacing the original one; Al-Hamram at Mec-
ca, enclosing the Kaaba (q.v.); Santa Sophia in Con-
stantinople, originally a Greek basilica; the Mosque
of Achmed, in the same city; that of Omar, in the
Haram enclosure at Jerusalem; the Great Mosque,
at Damascus; the mosque at Hebron; and the
alabaster mosque of Mehemet Ali, at Cairo; the
most elaborate is the Great Mosque at Delhi, built
by Shah Jehan (1631-37). Mosques are found in
every Mohammedan settlement, and vary in cost
and beauty as do churches; but in general features
they are alike, and consist of a domed building, a
court with a fountain, in which ablutions are per-
formed prior to entering, a minaret or tower, from
which the muezzin calls the faithful to prayer.
Inside they are open spaces, devoid of pictorial or-
namentation, except by quotations from the Koran,
often beautifully done, upon the walls. They con-
tain the mihrab (a niche surmounted by a vaulted
arch), placed in the direction of Mecca; and the
minbar, or platform pulpit, upon which the minis-
ters stand during service. The mosque is a com-
posite building, in that its dome is Byzantine, its
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minaret is the Christian campanile, without its bell,
while the court is like a khann. In connection with
mosques are schools where the Koran is taught.
In the Mosque Al-Azhar at Cairo is the great uni-

~ of Fordington, Dorset (186773, 1877-80), dean of

versity of the Mohammedans, whither students

come from all parts of their world, and whence they

are sent to propagate their faith. Other establish-

ments, benevolent in character, are also connected

with mosques.

BiBLioOGRAPHY: Besides the general works given under
ARCHITECTURE, consult: J. Fergusson, /ndian and East-
ern Architecture, London, 1876; idem, Hist. of Architec-
ture, ib. 1893; G. de Prengly, L’Architecture des Arabes,
Paris, 1842; Franz-Pasha, Die Baukunst des Islam, Darm-
stadt, 1896; R. Borrmann, Die Baukunst des Allertums
und des Islams im Mittelalter, Leipsic, 1904; R. P. Spiers,
Architecture East and West, London, 1904.

MOTET. See Sacrep Music, 11, 2, § 3.

MOTT, JOHN RALEIGH: Methodist layman,
leader in the Young Men’s Christian Association
movement; b. at Livingstone Manor, N. Y., May
25, 1865. He studied at Upper Iowa University,
but was graduated from Cornell University, 1888;
the same year he became student secretary of the
international committee of the Y. M. C. A. and
chairman of the executive committee of the Stu-
dent Volunteer Movement; since 1895 he has also
been general secretary of the World’s Christian
Federation, since 1898 secretary of the foreign de-
partment of the international committee of the
Y. M. C. A,, and since 1901 associate general sec-
retary of the same.

' and other Sermons (1900);
He has been most efficient in |

promoting the foreign mission enthusiasm among

young people, and organizes missionary conferences
in all parts of the world with marked skill. He en-

joys a commanding position among the leaders of

modern evangelization. He has written: Strategic
Points in the World’s Conquest (New York, 1897);
The Evangelization of the World in this Generation
(1900); Christians of Reality (Shanghai, 1902);
The Pastor and Modern Missions (New York, 1904);
and The Future Leadership of the Church (1909).

MOULE, GEORGE EVANS: Anglican bishop in
Central China; b. at Gillingham (24 m. n.e. of
Dorchester), Dorsetshire, England, Jan. 28, 1828.
He was educated at Corpus Christi College (B.A.,
1850), and was ordered deacon in 1851 and orda.ined
priest in the following year. He was curate at
Fordington, Dorset (1851-55); chaplain of the Dor-
set County Hospital (1855-57); a missionary, under
the auspices of the Church Missionary Society, at
Ning-po and Hangchow, China, from 1857 to 1878;
and curate of West Stafford (1878-80). In 1880 he
was consecrated missionary bishop in Central China,
his diocese covering the provinces of Keang-su, Cheh-
kiang, An-hwi, Huipeh, and parts of Keang-si and
Hunan, holding this position till 1907, when he be-
came missionary for the Church Missionary Society
at Hangchow, China. He has published Faith ami
Duty (sermons; Shanghai, 1902).

MOULE, HANDLEY CARR GLYN: Church of |

' Christ (1885);

Trinity College (1873-77), first principal of Ridley
Hall, Cambridge (1881-99), and Norrisian profes-
sor of divinity at Cambridge (1899-1901). In 1901
he was consecrated bishop of Durham. He was also
select preacher at Cambridge in 1880, 1882, 1891,
1894, 1896, 1899, and 1900, and at Oxford in 1895,
as well as honorary chaplain to the queen in 1898-
1901 and to the king since the latter year. In the-
ology he is “ deeply attached to the main positions
and traditions of the English Reformation, a hum-
ble believer in the divine authority of the Holy
Scriptures, and in later years greatly influenced by
the Keswick movement.”

Among his numerous works are: Apollo at Phere (Cam-
bridge, 1865); Poems from Subjects Connected with the Acts
of the Apostles (London, 1869); Fordington Sermons (1882);
Christianus, a Story of Antioch, and Other Poems (1883);
Justifying Righteousness (1885); Thoughts on Union with
Thoughts on the Spiritual Life (1887); The
Christian’s Victory over Sin (1887); The New Birth (1888);
Outlines of Christian Doctrine (1889); Secret Prayer (1889);
The Net and the Deliverance (1889); Veni Creator (1890);
The Cup of the Covenant (1890); Daniel: or, the Secret of
Continuance (1890); Life in Christ and for Christ (1890);
The Oak of Ephrah (1891); At the Holy Communion (1892);
Jesus and the Resurrection (1893); Charles Simeon (1895);
Grace and Godliness (1805); In the House of the Pilgrimage
(1896); The Sacrament of Baptism (1896); Prayers and
Promises (1896); Philippian Studies (1897); Colossian
Studies (1898); Our Prayer-Book (1898); Confession (1899);
On the Holy Communion (1899); Our Great High Priest,
(1899); Ephesian Studies (1900); The Secret of the Presence,
The Evangelical School in the
Church of England (1901); From Sunday to Sunday (1903);
Juohﬁcahon by Faith (1903); Templation and Escape (1903);
I and T lati (1904); The School of Su]mnc
(1905); My Brethren and Companions, and other Sermons
(1905); Second Epullc to Timothy (1905); Holiness by Faith
(1908); Scenes in the Life of our Lord (1807); The High
Priestly Prayer: a devotional Commentary on the 17th Chapter
of St. John (1907); Christ's Witness to the Life to Come, and
Other Sermons (1908); Faith, its Nature and Work (1909);
and Messages from the Epistle to the Hebrews (1909). He like-
wise prepared for The Cambridge Bible the volumes on
Romans (Cambridge, 1879), Ephesians (1886), Philippians
(1889), and Colossians and Philemon (1893); for The Ezpoeti-
tor's Bible the volume on Romans (London, 1894); and for
the Cambridge Greek Testament the volume on Philippians
(Cambridge, 1897).

MOULTON, WILLIAM FIDDIAN: Wesleyan;
b. at Leek (42 m. n. of Birmingham, Eng.) Mar. 14,
1835; d. at Cambridge Feb. 5, 1898. The son and
grandson of Wesleyan preachers, he was educated
at Wesleyan schools, at Woodhouse Grove School,
near Leeds, until he was fifteen, when he entered
Wesley College, Sheffield. In 1851 he matriculated
in London University. In 1853 he became a mas-
ter in a private school in Davonport; be graduated
with honors in London University (B.A., 1854;
M.A, 1856). From 1854 till 1858 he was mathe-
matical master at Queen’s College, Taunton. In
1858 he entered the Wesleyan ministry, but, as in
the judgment of the Conference he was better fitted
for teaching than for pnuhlu, ho beeame at onoe -

England, bishop of Durham; b. at Dorchester, Dor- ' tobe

setshire, Dec. 23, 1841.

fellow from 1865 to 1881. He was assistant maste
at Marlborough College (1865-67), assistant cursi

He was educated at Trin-
ity College, Cambridge (B.A., 1864), where he was -
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franachises of his ministerial brethren to a high de-
gree. He was elected into the Legal Hundred in
18722 which was a singular honor for so compara-
Uvely young a man, and in 1890 he was elected
President of the Wesleyan Conference. His schol-
arlys labors were incessant and well directed.
thematics had been his early choice, but it was
38 the best Greek scholar among English Wesleyans
of tigs day that he will be remembered. He was not
Prolific as an author mainly for the reason that he
always so much teaching to do and because he
Yook infinite pains with his literary work, and by
Preference did work requiring infinite pains if it
Wwere to be well done. He made his mark first by
A fine translation of Winer’s Grammar of New Tes-
ament Greek (Edinburgh, 1870) which superseded
that by Edward Masson (1859). In 1870 he was
selected as representative of the Wesleyans on the
Bible Revision Committee and served very zeal-
ously in the New Testament Company. His inter-
est in the general subject of Bible revision led to
his preparing a brief but excellent History of the
English Bible (London, 1878). His critical and exe-
getical studies were also well displayed in the com-
mentary on Hebrews which he contributed to
Bishop Ellicott’s New Testament Commentary for
English Readers (1879), and that on John, in co-
operation with William Milligan, in Philip Schaff’s
Popular Mustrated Commentary on the New Testa-
ment (Edinburgh, 1880). Shortly before his death
he appeared as editor with Alfred S. Geden of A
Concordance to the Greek Testament according to the
Texts of Westcott and Hort, Tischendorf and the Eng-
lish Revisers (1897), but in his prefatory note he
disclaimed more than a consultative position. So,
though his separate publications were few, their
quality was high and he will not quickly be forgot-
ten. His versatility, his accomplishments, and his

spirituality endeared him to his contemporaries.
BmsriograrrY: W. F. Moulton, William F. Moullon: a
Memoir, with a Chapter on (his) Biblical Work and Opin~

ions by James Hope Moulton, New York, 1899.

MOUNT OF OLIVES. See JErUsaLmM, I,

MOURNING CUSTOMS, HEBREW.
Signs of Mourning (§ 1).
Explanations of Schwally,

Frey, and Lagrange (§ 2).
Grineisen's Views (§ 3).
Views of Baentsch (§ 4).

Expressions of grief among the Hebrews varied
with the occasion. Childless Rachel grieved through
envy (Gen. xxx. 1). Examples appear of the grief

of the vanquished (I Kings xx. 31;

1. Signs of Jer. xlix. 3); of the destitute (Jer.
Mourning. xvi. 5§); of those under the wrath of
God (Amos viii. 8); of those in trouble

(Isa. Ixi. 3); of those who receive evil tidings (Num.
xiv. 39). Such grief shows itself by outward mani-
festations, the most striking of which are seen in
the case of death and bereavement. Grief makes a
man fall to the ground (II Sam. xii. 20); cover his
face (IT Sam. xix. 4); neglect his person (II Sam.
xii. 20); seek solitude in the upper chamber
(II Sam. xviii. 33) or on the very roof (Isa. xv. 3);
while the weeping mourners assemble in the street

(Tsa. xv. 3) or in the house of mourning (Matt. ix.
23). They have their heads shorn to baldness (Jer.
xlviii. 37). The law, however, forbade this practise
as heathenish (Deut. xiv. 1), but the Moabites ob-
served it (Isa. xv. 2). Mourners even tore out their
hair by the roots (Ezra ix. 3), sat in ashes (Jonah
iii. 6), and put earth on their heads (I Sam. iv. 12).
The wringing of the hands (Lam. i. 17) and the
beating of the breast (Isa. xxxii. 12) are also signs
of grief. The signs of mourning were carried also
in the clothing. The mourner put off his adorn-
ment (Ex. xxxiii. 4), went barefoot (II Sam. xv.
30), rent his clothing (not so the high priest, how-
ever, Lev. xxi. 10), and assumed special signs of
mourning such as sackcloth (Heb. sak, cf. Dress
AND ORNAMENT, HEBREW, § 1; and II Sam. xxi.
10; Isa. 1. 3 ; Joel i. 8), or raiment of dark color
(Mal. iii. 14, A. V. margin). He also fasted (Dan.
x. 3) even for seven days (I Sam. xxxi. 13). The
neighbors would offer food to the mourner (II Sam.
xii. 16-17), which may have been a specific * bread
of mourners,” baked of coarse meal (Hos. ix. 4).
An important part was played in the mourning for
the dead by the dirge or elegy, the most notable
instances of which are David’s lament over Jona-
than (II Sam. i. 17 sqq.), and Jeremiah’s over
Josiah (II Chron. xxxv. 25). This was later ac-
companied with musical instruments (Matt. ix.
23). While such lamentations, like the fast men-
tioned (I Sam. xxxi. 13), usually lasted for seven
days, Aaron and Moses were mourned for thirty
days (Num. xx. 29). The anniversary of a death
was also celebrated (Judges xi. 40) for four days.
The Law forbade mourning celebrations over the
criminal, the suicide, or the outlaw.
Modern critics have sometimes traced the mourn-
ing customs of the Hebrews to a natural religion
which existed previously to the Mosaic
2. Explana- dispensation and an animistic belief
tions of which was independent of the divine
Schwally, revelation of the Hebrew Bible (cf. F.
Frey, and Schwally, Das Leben nach dem Tode,
Lagrange. Giessen, 1892). Tonsure of the head
and cutting off of the beard were by
Schwally considered to be offerings of the hair;
tearing or gashing of the flesh was a blood offering
for the dead. Sackcloth was originally the cloth-
ing of slaves, and the wearing of it was a token of
submission to the dead, who still had power to help
or hurt the living. To win the favor of the dead
the mourner ate with him the bread of mourning,
and drank with him the cup of sorrow. The treas-
ures laid in the graves of kings, as Josephus relates,
were 80 many offerings to the dead. On the con-
trary J. Frey and Lagrange rightly maintain that
all these mourning rites are celebrated as under the
eye of Yahweh, who is, as it were, brought nearer
to the mourners by the death of those they love or
honor. Sackcloth is the religious material indica-
tive of humiliation. The veiling of the head, or the
hiding of the face with the hands is a sign of shrink-
ing awe in the presence of Yahweh (Ex. iii. 6;
I Kings xix. 13). The wearing of mourning gar-
ments was intended to call down the mercy and
tenderness of God. The bread of mourning and
the cup of sorrow were not meant to propitiate the
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dead. For whatever elements of religious observ-
ance the Israelites derived from the non-Hebraic
nations they at once incorporated in their worship
of Yahweh, at least up to the times of Amos, Hosea,
and Jeroboam II. This is apparent from Jer. xli.
5. Later legislation did not forbid such mourning
observances except so far as they were heathenish
and ignored Yahweh. That the cutting of the hair
was not a substitute for a human sacrifice but was
merely intended to be a disfigurement of the mourner
is proved by the fact that the Egyptians usually
had their heads shaven, but in time of sorrow al-
lowed their hair to grow. Frey looks upon all these
mourning customs as 80 many signs of self-humilia-
tion before the sender of so great a calamity, and
of a desire to form some sort of connection or re-
lation with the soul who has vanished into the land
of shadows.

Griineisen rightly takes the position that Frey’s
interpretation is one-sided. In the time of affliction

men are suddenly made conscious, he
3. Griinei- says, of the nearness of God, who has
sen’s Views. in his hand the power of death. They
seem to be brought in peril of death.
They disguisc themselves in sackcloth and disfigure
themselves in various ways so as to conceal their
identity from God and escape this peril. They
would also conceal themselves from the spirit of
the dead, for the dread of ghosts is universal. The
spirit of the deud is looked upon by them as no su-
perhuman being, worthy of worship, but as a gloomy
specter less than human. The disfigurement is in-
tended to make the living unrecognizable by the
spirits of the dead, and the dirge or elegy is merely
a means of driving them away. Lagrange, on the
contrary, thinks that there is nothing mysterious
or animistic to be found in most of these mourning
customs. To weep, to cry aloud, to sigh, to kiss
the dead are merely signs of natural sorrow. La-
grange also gives a plausible explanation of the cus-
tom of sitting in ashes. Ashes are a sign of deso-
lation. When a city has been sacked, ruined, and
burnt, the hillocks and mounds that remain are the
sole refuge of the inhabitants. They sit in the dust
(Isa. xlvii. 1) or in the ashes (Jonah iii. 6), wallow
in ashes (Jer. vi. 26; Mic. i. 10), and cast up dust
on their heads (Ezek. xxvii. 30). In all these usages
are symbolized the ashes of the tomb or of the
corpse consumed on a funeral pyre.

All these expositions scem to fail in breadth and
comprehensiveness. Baentsch, however, scems to
have pointed out the only way to a profitable han-
dling of such questions. From a wide acquaintance

with ancient oriental thought he has

4. Views come to the conclusion that the He-

of Baentsch.brew Scriptures are to be accepted as

authentic, but with due regard to the
results of modern criticism. They are to be inter-
preted on a broader basis. Accordingly all the
mourning customs of the Hebrews are to be taken
as part and parcel of the universal tradition of the
ancient oriental peoples. It is evident that all
Semitic peoples, whether Babylonian, Arabian,
Syrian, or Canaanite, had similar conceptionsof the
soul of the dead wandering about as a shade. Death
was a misfortune which men sought to avoid. These

two ideas took various forms. Some peoples thought
that the soul could be conjured back to earth;
others that it wandered without rest in the under
world until it obtained relief. It was in man’s
power to protect himself from the spirit and to pro-
cure rest for it. But such beliefs by no means im-
ply worship of the dead. It is now known from
many sources that these ancient oriental ideas were
deeply rooted in the mind of Israel, though op-
posed to the religion of Yahweh. This religion was
forced to apply in a new sense the words expressive
of the old terms of ancient astral religion which
alone were intelligible to the people. Thus there
flowed an upper and an under current of religious
life in Israel. The greater number of the mourning
customs originated in the under stream, therefore
the people tenaciously adhered to them. There
are scholars who maintain that the under stream
is the direct outcome of the religion of Yahweh,
cxcept in cases where they find a Semitic parallel
usage of higher antiquity. But the main object of
this religion was to teach the people monotheism,
though it made itself felt in every department of
human life. But there did not cease to be some
subjects on which the religion of Israel never
mounted much above the level of the ancient orien-
tal speculations, and these subjects were death,
the grave, the soul, mourning, and Sheol. But to
declare that every detail in the beliefs held on such
subjects continued to conform to ancient oriental
systems would not express the truth, for such ideas
in many instances had become completely trans-
formed by the influence of the religion of Yahweh.
See BURIAL; CEMETERIES. (R. ZEHNPFUND.)
BisLioaraPrY: Early investigations which have still very
considerable value are collected in Ugolini, Thesaurus,
vol. xxxiii. Recent discussions, besides the book of
Schwally mentioned in the text, are: J. Frey, Die altisrael-
itische Totentrauer, Dorpat, 1804; idem, Tod, Seelen-
glaube und Seelenkult im alten Israel, Leipsic, 1898; Jas-
trow, in JAOS, xx (1809), 130-150; idem, in ZATW,
xxii (1802), 117-120; C. Griinei Der Ahnenkultus und
die Urreligion Israels, Halle, 1900; Bdchler, in ZATW,
xxi (1901), 81-92; M. Klots, Krankenbesuch und Trauer-

brauch nach Bibel und Talmud, Frankfort, 1901; M. J.
Lagrange, Etudes sur les religions sémitiques, Paris, 1903;
B. Baentsch, Altorientalischer und israelitischer Monothei
mus, Tibingen, 1906; Wellhausen, Heidentum, pp. 177
8qq.; Bensinger, Archdologie, pp. 163 8qq.; Nowack,
Archaologie, i. 193 sqq.; DB, iii. 453-455; EB, iii. 3220~
3222; DCG, ii. 208-209, 496; JE, ix. 101-102.

Illustrative matter is found in: I. Goldsiher, Le Sacri-
fice de la chevelure, Paris, 1881; J. Lippert, Der Seelenkult
in seinen Beziehungen zur althebrdischen Religion, Berlin,
1881; A. Jeremias, Hille und Paradies bei den Babylo-
niern, Leipsic, 1903; idem, Das alte Testament im Lichie
des alten Orient, ib. 1907; A. Bertholet, Die israelitische
Vorstellungen vom Zustand nach dem Tode, Tiibingen,
1899; 8. I. Curtiss, Primitive Semitic Religion Today, .
New York, 1902; P. D. Chantepie de la Saussaye, Re-
ligionageschichte, i. 328 sqq., Tubingen, 1905.

MOUSE, THE: An animal mentioned in Serip-
ture only in Lev. xi. 29; I Sam. vi. 4, 5, 11, 18;
and Isa. Ixvi. 17. The Hebrew is ‘akhbar, a word
which probably covers not only the several species
of mice found in Palestine, but also rats and the
jerboa or leaping mouse, a marsupial. H. B. Tris-
tram (Fauna and Flora of Palestine, pp. 122 sqq.,
London, 1881) suspects that the word does duty
for twenty-three kinds of small rodents. Though
this extended use can not be absolutely proved for
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the Old Testament, it is rendered nearly certain by
the usage of the Talmud and that in cognate lan-

While the mention in Secripture is rare, in two
cases the circumstances are of unusual interest.
The passage in Leviticus is of less importance, as it
simply registers the mouse among the animals over
which a food taboo extends. The chapter in I Sam-
uel deals with the plague on the Philistines (q.v.)
attending the presence among them of the ark, and
a significant part of the history is existence among
the propitiatory offerings of golden mice (rats?)
which the sufferers evidently associated with the
pestilence. The connection of the rat with the bu-
bonic plague so recently discovered illumines this
narrative (see DISEASES AND THE HEALING ART,
§ 4). Indirectly confirmatory of this is the disaster
referred to in IT Kings ix. 35, by which the great
army of Sennacherib was almost wholly destroyed
on the borders of Egypt. The Egyptian account
introduces the mouse, though in a different way
(see AssYRIA, VI, 3, 12), and the real cause of the
catastrophe to the Assyrians may well have been
the bubonic plague.

The passage in Isa. Ixvi. 17 is even more striking,
referring as it does to the eating of the mouse in
connection with the eating of the swine ““ and the
abomination.” The explanation here is doubtless
to be found in the mystic sacrificial eating of a
totem animal (see CoMPARATIVE RELIGION, VI,
1,d. § 1). The evidence that the mouse was once
a totem animal is quite convincing. This animal
was in the Troad held sacred to Apollo, was fed in
his temple, and images of it were also kept there
(Aelian, Historia, xii. 5), sometimes appearing be-
side the deity’s tripod and sometimes beneath his
feet. In the region the name for the mouse was
sminthos, and one of the epithets of Apollo was
Smintheus (e.g., Iliad, i. 39), the phrase * Sminthean
Apollo ”’ was equivalent to “ Apollo of the mouse
(cf. Strabo, Geographica, xiii. 604), and Sminthiac
feasts were celebrated at Rhodes, Gela, Lesbos, and
in Crete. In the Troad a number of places were
named from the mouse, in Ceos and Tenedos there
were Sminthean temples, and the animal appears
on coins and heraldic designs (Strabo, x. 486). The
connection of the deity with the animal is explained
in a twofold manner quite in accordance with the
method accompanying the vestiges of totemistic
practises—Apollo was the protector and also the
destroyer of the mouse. Both explanations may
have a historical basis. The immunity offered a
totem animal sometimes results in the animal be-
coming a pest; the removal of the nuisance by any
means is then ascribed to the god who formerly
protected it and his relation to it is reversed in the
myth. It is known also that in Egypt the rat was
a totem animal sacred to Ra (J. G. Wilkinson, Man-
ners and Customs, new ed., London, 1883), while the
inhabitants of Crocodilopolis worshiped the shrew-
mouse, which was sacred to Horus, and examples
of porcelain models of the animal are extant. In
India the mouse was sacred to Rudra and to Gan-
esha, and the image of the latter often has a mouse
under its foot. I1f Isa.lxvi. be as late as the moder-
ate critics place it (in the Greek period), it was com-

posed in a time when religious syncretism was en-
tering Palestine in force, and with the evidences of
mouse worship about—in the Mediterranean basin,
in Egypt, and in Crete—the reference is best ex-
plained as a totemistic observance adopted by rene-
gade Jews and denounced by the prophet. A like
reference is probably to be seen in Ezek. viii. 10.
GEo. W. GILMORE.
BiBLIOGRAPRY: Besides the commentaries on the passages,
consult: Smith, Semites, 2d ed., p. 203; A. Lang, Custom
and Myth, pp. 103-120, London, 1885; idem, Myth, Rit-
ual, and Religion, p. 201, ib. 1887; idem, Modern Mythol-

ogy, pp. 80-82, ib. 1897; J. G. Frazer, Golden Bough, ii.

129-132, London, 1890. Material illustrative but not

closely pertinent may be found in J. Hastings, Encyclo-

padia of Religion and Ethics, i. 523, Edinburgh and New

York, 1908.

MOVEMENT, LAYMEN'S MISSIONARY: A
movement organized in the chapel of the Fifth
Avenue Presbyterian Church, New York City, Nov.
15, 1906, at a layman’s meeting held in connection
with the celebration of the one hundredth anniver-
sary of the ‘“ Haystack prayer-meeting ”’ (see MiLLs,
SAMUEL JoHN) out of which grew the American
Board of Commissioners for Foreign Missions (see
CoNGREGATIONALISTS, I., 4, § 11). Only about
seventy-five laymen were present at the initial
meeting. From three to six in the afternoon, a
large part of the time was spent in prayer. During
the evening session, one address was given, followed
by discussion concerning the necessity of enlisting
the laymen of all the churches more fully in the
work of foreign missions. A series of resolutions
was passed, calling into existence a committee of
twenty-five or more representative laymen, to con-
sult with the secretaries of the various foreign mis-
sionary boards, with reference, first, to the conduct
of a campaign of education among laymen, to in-
terest them more largely in missions; second, to
the devising of a comprehensive plan for the evan-
gelization of the world in this generation; third, to
endeavor to send a commission of fifty or more lay-
men to visit the mission fields and report their
findings to the Church at home. The chairman of
this committee, Samuel B. Capen of Boston, pre-
sented these proposals on behalf of the committee
to the annual conference of foreign mission boards
of the United States and Canada at Philadelphia,
Jan. 9, 1907. The movement was hcartily and
unanimously endorsed by this conference, including
all Protestant churches in North America. In the
formal resolutions of the conference these para-
graphs occur: “ We recognize this movement as
providential, having been born of prayer and of the
Spirit. In its spontaneity and timeliness it gives
evidence of the hand of God, and we are profoundly
convinced that this is but another step in advance
toward the completion of his great purpose in the
redemption of mankind. . . . We recognize the
imperative necessity for this new movement, in
view of the tremendous demands of a world field
white for the harvest, which requires that the
churches of Christendom should lay plans and put
forth effort adequate to meet the demands that are
upon us.”

The plan of the movement is not to send out mis-
sionaries nor to administer missionary funds, but
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only to cooperate in the enlargement of the foreign
missionary work carried on by the various churches
through their own regular agencies.

In the summer of 1907, at the invitation of lead-
ers of missionary work in Great Britain, a commis-
gion of six laymen from the United States and
Canada visited London, Edinburgh, Liverpool, and

other cities in England and Scotland, presenting the .

methods and plans of the Laymen’s Missionary
Movement. Committees were appointed both in
England and Scotland to extend the work. The

Scottish national committee employs a secretary to

devote his time to the movement. In 1907-08,
over sixty laymen visited various mission fields to
investigate religious conditions, needs, and results.
Since their return, many of them have been en-
guged largely in giving their testimony to the
churches and have been successful in stimulating
greatly increased interest in missionary work.
During the winter of 1908-09 a national missionary
campaign was conducted by the Laymen’s Mission-
ary Movement in Canada, conventions being held in
a large number of the leading cities of the Domin-

| every creature.

THE NEW SCHAFF-HERZOG

ion. On Mar. 31 to Apr. 4, 1909, there was held in

Toronto a Canadian missionary congress, attended
by over 4,000 commissioners, representing all Prot-
estant churches. This congress adopted a notable
national missionary policy, the first of its kind ever
adopted by the representatives of all the churches
of a nation. It has since been ratified by all the
church courts of the various communions in Canada.
The complete proceedings of the congress have been
published in Canada’s Missionary Congress (Toronto,
1909). A Canadian council has direct supervision
of the work in Canada.

A similar national missionary campaign was con-
ducted throughout the United States during the
winter of 1909-10, including conventions at seventy-
five of the leading cities, culminating in a national
missionary congress at Chicago, May 3-6, 1910.
Twelve of the denominations in the United States
and Canada have organized their own denomina-
tional committees of the Laymen’s Missionary
Movement, to promote its spirit and methods more
thoroughly in their own communions. About
twenty secretaries are now employed by different
committees to give their whole time to the super-
vision and extension of the movement. It is worthy
of note that the offerings to foreign missions by
the churches of the United States and Canada in-
creased during the fiscal year 1907-08 by $602,000
over the contributions of the previous year. The
gain in the fiscal year 1908-09 over the previous
year was $1,256,000.

The Laymen’s Missionary Movement has no mem-
bership and no organization, apart from a series of
committees. There is a general committee of over
100 laymen, which meets semiannually, giving
general direction to the movement. There is an
executive committee of twenty-one members, which
meets each month in New York City, giving closer
supervision to the work. The chief executive offi-
cer is the general secretary, J. Campbell White, who
was called to this office soon after the movement
began and has continued in this position ever since.
The offices are in the Metropolitan Building, 1 Mad-

34

ison Avenue, New York City. The chief features
of a standard missionary church, as emphasized by
the Laymen’s Missionary Movement, are as follows:
(1) a missionary pastor;
(2) a missionary committee;
(3) systematic missionary education, through
regular meetings,
literature, and
mission study;
(4) canvass of entire membership for subscrip-
tion;
(5) a weekly missionary offering;
(6) all plans, prayers, efforts, and offerings are
related to the world as a field.
By these methods whole cities have more than
doubled their entire previous missionary offerings
and at least one whole denomination has experi-
enced a similar result. It is the hope and purpose
of the movement to enlist the men of all churches
in the steady support of a missionary policy, ade-
quate to the presentation of the Gospel of Christ to
J. CamPBELL WHITE.

MOXOM, PHILIP STAFFORD: Congregation-
alist; b. at Markham, Ontario, Aug. 10, 1848.
After serving in the northern army throughout

. the Civil War, he was educated at Kalamazoo
| College, Mich. (1866—68), Shurtleff College, Ill.

(1868-70), the University of Rochester (A.B., 1879),
and Rochester Theological Seminary (1878). He
was ordained to the Baptist ministry in 1871 and
from 1872 to 1875 was pastor of the Baptist church
at Albion, Mich. He was then pastor at Mt.
Morris, N. Y., and at the same time pursued his
theological studies at Rochester, until 1878, after
which he held successive pastorates at the First
Baptist Church, Cleveland, O. (1879-85), and the
First Baptist Church, Boston (1885-93), and since
1894 has been pastor of the South Congregational
Church, Springfield, Mass. He was university
preacher at Harvard in 1894-97 and Lowell lec-
turer in 1895. He has written The Aim of Life
(Boston, 1894); From Jerusalem to Nicea: The
Church in the First Three Centuries (1895); and
The Religion of Hope (1896).

MOYER LECTURE: A lectureship founded by
Lady Rebecca Moyer (widow of Sir Samuel Moyer;
d. in London about 1722). The amount left was
twenty pounds annually, chargeable against her
house in Bedford Row, London; the sermons, eight
in number, were to be delivered annually in St.
Paul’s, London, if permitted, on the first Thursday
of each month from November to June, and were
to defend the divinity of Christ and the doctrine
of the Trinity. The lectureship terminated about
1774 by reason of expiration of the lease of the
house. A list of the lectures is given in J. Darling,
Cyclopedia Bibliographica, cols. 2129-2130, London,
1854.

MOZARABIC LITURGY: An ancient Spanish
liturgy, called also Gothic because it developed
during the Gothic dominion in Spain. The name

| “ Mozarabic,” from a participial form of the Arabic

verb ‘Araba and signifying ‘“arabized,” came into
use in the eighth century as a general designation
for the Christians who remained in Spain after
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the Mohammedan conquest. Opinions have dif-
fered as to the origin of the Spanish liturgy. In
view of its marked divergence from the Roman
ritual and its great resemblance to the Gallican,
some have thought that the Spanish and Gallican
liturgies both developed from the Asiatic (Lesley,
Mabillon, Bickell, and others) and that the former
was substantially the same as that brought into
the country by the Goths. Others (Gams, Probst,
Pinius) maintain that the oldest Spanish liturgy
was the Roman and that the Gothic importation
was influenced by it and worked over especially
by Bishops Leander and Isidore of Seville. The
question is solved if it be admitted that originally
Rome had the same liturgy as the East (see Mass,
II, 2, § 1). In the latter half of the eleventh cen-
tury under Popes Alexander II. and Gregory VII.
efforts were made to introduce the Roman ritual.
In 1088 a synodal decree ordered the suppression
of the Mozarabic Liturgy in Toledo, and when oppo-
sition aroee the decision, according to the custom
of the time, was left to the ordeal (the two liturgies
being exposed to fire); the Mozarabic rite coming
through unscathed was regarded as having vin-
dicated its right to exist. King Alfonso VI. de-
termined to allow both liturgies side by side. At
the end of the sixteenth century the Mozarabic
rite had been supplanted everywhere except in
six churches in Toledo. Cardinal Ximenes exerted
himself to preserve it and had prepared new and
careful editions of both the missal and breviary
(published at Toledo 1500 and 1502); he also
obtained papal permission for the six churches in
Toledo to use the liturgy and built a chapel which
he provided with a foundation for thirteen chap-
lains who should perform the office and mass daily
according to the liturgy. Similar foundations
were made in Salamanca and Valladolid (see Mass,
II,3, § 1, and cf. J. Piniusin ASB, July, vi., 66-67;
C. J. Hefele,, Cardinal Ximenes, Tibingen, 1844,
pp. 161 8qq.).

The order of festivals in the Mozarabic liturgy
differs somewhat from that in the Roman; e.g.,
there are six Sundays in Advent and two festivals
of the Annunciation (Mar. 24 and Dec. 18). The
three lections (prophecy, epistle, gospel) are re-
tained, and prominence is given to homiletical
matter. After each of the readings there is a short
discourse to the people, in which the hortatory
element predominates. Certain usages, as the

breaking of the host into nine parts, each of which

has a ial name and meaning, are reminiscent
of the Greek Church. The chant is more melodious
than the Gregorian; it is named * Eugenian’’ from
a certain Eugenius, archbishop of Toledo.

‘The Mozarabic mass begins with the prayer of the priest
as he ascends the altarsteps. Then follow the introit, the
Gloria in excelsis (but not always), the prayer of the day,
the prophecy, the psallendum (gradual), the epistle, and the
gospel.  After this comes the preparation and presentation of
the offerings, which are not yet regarded as a proper sacri-
fice and which the catechumens were allowed to see. The
order of the mass of the faithful is as follows: a prayer
called missa, which varies according to time and festival;
annther prayer, the cc ration of saints and the dead;
the oratio post nomina. the oratio ad pacem, with the kiss of
peace; the preface under the name illatio, ending with the

" Trisagion ; the prayer post sanctus; the tion and

elevation and, during the latter, the post pridie, a prayer
not unlike the final prayer of the Roman canon; the crged,
the breaking of the bread into nine parts, of which each re-
ceives the name of a mystery of the faith; memento of the
living, especially of those present; the Lord’s prayer; mix-
ing of the nine fragments with the holy blood; blessing of
the people; cominunion, with music and prayer, thanks-
giving; dismissal and solemn blessing with the words in
unilate Sancti Spiritus benedicat vos Pater et Filius, amen.
BisiogrAPHY: Editions are: by A. Ortis at the instance of
Cardinal Ximenes, missal, Toledo, 1500, breviary, 1502;
in H. Flores, Espana sagrada, vol. iii., Madrid, 1748; by
A. Lesley, Rome, 1755; the missal by F. A. Lorenzana
and F. Fabian y Fuero, Angelopolis, 1770, and the brevi-
ary by Lorenzana, Madrid, 1775; by F. Arevalus, Rome,
1804; Lesley's ed. of the missal with his preface and
Lorensana’s, in M PL, Ixxxv., and Lorenzana’s ed. of the
breviary, ib. Ixxxvi.; another ed., Toledo, 1873; Liber
comicus, ed. G. Morin, in Anecdota Mecredsolana, i (1893),
1-388.

Consult: F. Probst, in ZHT, 1888, pp. 1 sqq.; idem,
Dse abendlandische Messc vom 5-8 Jahrhunderte, pp. 367
8qq., Munster, 1896; J. Pinius, in ASB, July, vi. 1-112,
idem, Liturgia Mozarabica, Rome, 1740; J. M. Neale;
Tetralogia liturgica, London, 1849; idem, Essays in Litur-
giology and Church Hist., ib. 1863; C. R. Hale, The Moz-
arabic Liturgy and the Mexiwcan Branch of the Catholic
Church, New York, 18768; idem, Mozarabic Collects, ib.
1881; G. Rietachel, Liturgik, i. 316 8qq., Berlin, 1900; E.
J. y Moraleda, El Rito M ozdrabe, Toledo, 1904.

MOZARABIC PERICOPES. See PERICOPES.

MOZETTA. See VESTMENTS AND INBIGNIA,
ECCLESIASTICAL.

MOZLEY, JAMES BOWLING: Church of Eng-
land theologian; b. at Gainsborough (15 m. n.w.
of Lincoln), England, Sept. 15, 1813; d. at Oxford
Jan. 4, 1878. He studied at Grantham, and subse-
quently at Oriel College, Oxford (A.B., 1834; M.A,,
1838; B.D., 1846; D.D., 1871); was elected to a
fellowship at Magdalen College in 1840, where he
resided until 1856, when he accepted the living of
Old Shoreham, Sussex. Through Mr. Gladstone
he was made canon of Worcester in 1869; and, in
1871, regius professor of divinity, an office which
he held, in conjunction with his vicarage, until
his death. He was appointed Bampton lecturer
for 1865, and select university preacher in 1869.
While Mozley was a student at Oxford, the influ-
ence of Newman and Pusey was strong, and he was
an enthusiastic though independent follower of
those early leaders in the Tractarian movement.
Yet when Newman entered the Church of Rome,
Mozley kept firm in his allegiance to the Anglican
Church. Thus he found himself separated from
the party with which he had been originally iden-
tified. Agreeing with the predestinarianism of
St. Augustine, and at odds with the doctrine of
his party, he labored to reconcile the Christian
tradition about baptism with the theology of Cal-
vinism. Accordingly he stood almost quite alonc
as a theologian; he never quite sympathized with
the Evangelicals in their general spirit and tone,
and he never ceased to be a Churchman, and in
fact a High-churchman; but the developments of
that party were not to his taste and he found no
other that he could join. Mozley was at his best
in argument, and may indeed be called the ‘“Butler
of his generation.” He was also recognized as
one of the best theological thinkers of his day, and
his sermons were of a superior quality. For a
long period he was known only as a contributor
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to The Critic and The Christian Remembrancer,
while his writings in general covered subjects
critical, dogmatic, and apologetic. His produc-
tions embrace: The Influence of Ancient Oracles
in Public and Private Life (vol. v. of Ozford English
Prize Essays, Oxford, 1836); A Treatise on the
Augustinian Doctrine of Predestination (London,
1855); The Primitive Doctrine of Baptismal Re-
generation (1856); A Review of the Baptismal Con-
troversy (1862); Eight Lectures on Miracles Preached

before the University of Ozford in . . . 18656 (Bamp- |

ton lectures, 1865; latest ed., 1895); Sermons

Preached before the University of Ozford, and on

Various Occasions (Oxford and Cambridge, 1876;

latest ed., 1895); Ruling Ideas in Early Ages and

their Relation to Old Testament Faith; Lectures

(London, 1877; latest ed., New York, 1908);

Essays, Historical and Theological (2 vols., 1878);

The Theory of Development. A Criticism of Dr.

Newman’s Essay on the Development of Christian

Doctrine (1878); Sermons, Parochial and Occasional

(1879); and Lectures and Other Theological Papers

(1883; reissue, 1907).

B1BLIOGRAPHY: The Letters of J. B. Mozley, . . . Edited
by his Sister [Anne Mosley], London, 1884; the Introduc-
tion to the Essays, utsup., by his sister, and a biographical
notice by R. W. Church, in the same; R. W. Church, The
Ozford Movement, London, 1891; DNB, xxxix. 249-251.
MUEHLAU, mi'lau, HEINRICH FERDINAND:

German Lutheran; b. at Dresden June 20, 1839.

He was educated at the universities of Leipsic

and Erlangen from 1857 to 1862 (Ph.D., Leipsic,

1861), and in 1869 became privat-docent for Old-

Testament exegesis at the former university.

the following year he was called to Dorpat as pro-

fessor of the same subject, remaining there until

1895, when he became professor of New-Testa-

ment exegesis at the University of Kiel, resigning

in 1909. He has edited J. F. Bottcher’s Neue exe-

getisch-kritische Aehrenlese zum Alten Testament (3

vols., Leipsic, 1863—-65) and Ausfihrliches Lehrbuch

der hebrdischen Sprache (2 vols., 1866—68); Liber

Genesis sine punctis excriptus (in collaboration with

E. F. Kautzsch; 1868); and the eighth to the elev-

enth editions of W. Gesenius’s Hebrdisches und

chalddisches Handwdrterbuch (in collaboration with

W. Volck, 1878-90); and has written De proverbi-

orum dicuntur Aguri et Lemuelis origine et

tndole (Leipsic, 1869); Die biblische Lehre vom

Gewissen (Dorpat, 1889); Zur paulinischen Ethik

(Kiel, 1898); Martinus Seusenius’ Reise ins heilige

Land (1902); and Die Ostseeprovinzen Russlands

und ihre deutsche Kultur (1906).

MUEHLENBERG, mil’len-berg, HENRY MEL-
CHIOR: The patriarch of the Lutheran Church in
North America; b. at Eimbeck (39 m. s.e. of
Hanover, Germany) Sept. 6, 1711; d. at New Provi-
dence (Trappe), Pa., Oct. 7, 1787. In the Latin
school of his native town the foundation was laid
for his excellent classical training. From 1735 to
1738 he studied theology at Géttingen, and then
served as teacher in the Francke institutions at
Halle. Having been ordained at Leipsic in 1739
he was called to Grosshennersdorf through the in-
fluence of Baroness von Gersdorf, the patroness of
that charge. In the year 1741 August Hermann
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Francke (q.v.) urged him to accept a call from the
three Lutheran congregations in Pennsylvania
(New Providence, New Hanover, and Philadel-
phia), which had been transmitted by the Rev.
Fiedriech Michael Ziegenhagen in London. In
April, 1742, he arrived in London and in June of
the same year embarked for Georgia, where he was
to visit the Salzburg colonists under pastors Bol-
zius and Gronau, near Savannah. He arrived in
Philadelphia, Nov. 25, 1742.

At the time of his entrance into the new world
Muehlenberg was in the prime of his young man-
hood. Having enjoyed a fine classical education
he spoke Latin fluently. He was also able to use
the Dutch and English tongues in preaching, be-
sides his native German. He was a scholarly
theologian, firmly rooted in the Lutheran Confession.
The slight touch of Halle Pietism which he had
received proved a wholesome feature in his pastoral
dealings with individuals. He was dignified and
magnetic in his personal appearance, well balanced
in his judgment of men and affairs, pleasant and
cordial in his intercourse with men of high or low
degree, and gifted with remarkable powers of or-
ganization and administration. Thus he was
particularly well equipped for bringing order into

. the chaotic condition of the scattered Lutherans in

America, and for laying the foundation for a solid
organization. Among the German emigrants in
the Province of Pennsylvania up to the middle
of the eighteenth century the Mennonites, Schwenck-
felders, and other sects were strongly represented.
The German Reformed were also quite numerous.
But the majority belonged to the Lutheran con-
fession. Yet there was hardly any provision made
for their spiritual needs. Men who had never been
called to the ministry, or who had been disciplined
and deposed as unworthy of the office in the old
country, like Valentin Kraft, pressed into the folds
which were without shepherds and assumed the
pastoral office. Nearly ten years before Muehlen-
berg’s arrival the above-mentioned Pennsylvania
congregations had applied to Drs. Ziegenhagen in
London and Francke in Halle for worthy Lutheran
pastors. Their patience had been severely tried
by tiresome negotiations. Just one year before
Muehlenberg’s arrival Nicholas Ludwig Zinzendorf
(q.v.) appeared in Pennsylvania under the name of
Count von Thuernstein and sought to gather around
his person a sort of union of the best elements of
German Christians. He proved to be particularly
aggressive toward the Lutherans. In Philadelphia
Zinzendorf subjected Muehlenberg to an Examen
rigorosum, which he endured in a dignified manner.

' Having been required by the mayor of the city

to give up the church records of the Lutherans,
Zinzendorf left the city Jan. 1, 1743, and returned
to Europe.

Now the field was clear for Muehlenberg to take
up the work of organizing the Lutheran Church in
this western continent, and this proved to be his
hfe-work. The service of the three congregations
which had called him, was very exacting, as they
were 36 miles distant from each other, without
roads to connect them. He devoted himself to
the instruction of the young, insisted on scrip-
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tural discipline for the communicants, installed
elders and deacons, and built school-houses and
churches. Other congregations also asked for his
advice and services; for example, the Lutherans
on the Raritan River, New Jersey; in southwestern
Pennsylvania (Frederick); and even the churches
on the upper Hudson, founded by the Palatinate
immigrants, and the Dutch Lutherans in New York
whom he served as pastor for two successive sum-
mers. Thus his influence gradually extended over
all the Lutherans in the provinces of North America.

At his urgent request the fathers in Halle sent
additional laborers into the American field, Peter
Brunnholz, Nicolas Kurtz, Johann Helfrich Schaum,
Johann Friedrich Handschuh, Johann Friedrich
Schmidt, Justus Heinrich Christian Helmuth, and
Johann Christopher Kunze, the most prominent
and scholarly among them, who afterward became
Muehlenberg’s son-in-law. In 1748, on the occa-
sion of the dedication of St. Michael’s Church in
Philadelphia, Muehlenberg organized the first
Lutheran synod on this western continent, the
ministerium of Pennsylvania. The Swedish Luth-
erans in Pennsylvania and Delaware were in full
sympathy with him in his labors, Provost Johann
Sandin taking part in the opening of the synod
and Provost Magnus Wrangel de Saga being his
intimate friend and safe counselor in all impor-
tant church questions. In 1761 Muehlenberg took
up his residence in Philadelphia and prepared the
first draft of a constitution for the congregation,
which was at once signed by 500 heads of families
and became the model for many Lutheran churches
in Pennsylvania. In 1766 he undertook the erec-
tion of the large Zion’s Church, at the corner of
Fourth and Cherry streets, Philadelphia, which
could accommodate 2,000 persons and was long
congidered the largest and most beautiful church
edifice in North America. In this church congress
held the memorial service for Washington in 1799.
In 1776 Muehlenberg returned again to Providence,
but his resignation from the Philadelphia congre-
gation was accepted only in 1779. From Aug.,
1774, to Feb., 1775, he had undertaken another
journey to the South, in order to settle certain
difficulties which had arisen among the Salzburg
colonists in Georgia. There he succeeded in es-
tablishing peace between the contending parties
and prevailed on the congregation to adopt a
constitution prepared by himself. The last decade
of his life was spent among his country congrega-
tions, which he continued to serve with the Word
and sacraments as far as his failing strength would
allow. In those years he prepared the draft of
the first Pennsylvania hymn-book (1786) which
to this day is known as the ‘‘Muehlenberg Hymn
Book.” While it showed here and there the influ-
ences of the Halle Pietism, it was the best Lutheran
bymn-book in eastern North America until it
was replaced by the church-book of the General
Council in 1877.

Muehlenberg bore the full burden of ‘“a church
in the planting *’ under the most difficult and dis-
tressing circumstances. He found among his people
a state of utter disintegration and demoralization.
The various elements, coming from different re-

gions of the fatherland and inclined to abuse their
unaccustomed liberty, were hard to unite under
a sound church discipline. And even the oppo-
sition of worldly-minded pastors, who resisted his
work of organization at every step, had to be met
and overcome in all patience and wisdom. His
own coworkers in the synod not infrequently
annoyed him by their lack of tact and of pastoral
wisdom.

He died with the closing stanza of Paul Ger-
hardt’s hymn ‘“Commit thou all thy griefs’’ on
his lips. The Philadelphia congregation desired
to have him buried under the pulpit of Zion’s
Church, but the family decided in favor ot the
churchyard of the Augustus-Church in New Prov-
idence (Trappe) as the place of his interment.
His tombstone bears the prophetical inscription
(which may be translated; ‘“ Had he no monu-
ment, future ages still would know how great o
man he was’’):

Qualis et quantus fuerit,
Non ignorabunt sine lapide
Futura scecula.

Dr. Muehlenberg was married to Anna Weiser,
the daughter of the famous Conrad Weiser, Jr.,
who, a8 an Indian commissioner and interpreter,
held a very prominent position in the provincial
government. Three of his sons who were educated
at Halle and were destined to enter the service of
the Lutheran Church as ministers became quite il-
lustrious in American history. John Peter Gabriel,
born at Trappe, Pa., Oct. 1, 1746, ordained in 1768,
was pastor in New Jersey and afterward in Wood-
stock, Va. In Jan., 1776, he exchanged the minis-
terial gown for a colonel’s uniform, and, at the
head of his regiment, took part in the war against
England. He became a general in the American
army and enjoyed the intimate friendship of Wash-
ington. After the war he was vice-governor of
Pennsylvania, member of congress, and senator.
He died in Philadelphia Oct. 1, 1807. The second
son, Frederik August Conrad, b. at Trappe, Pa.,
Jan. 1, 1750, ordained 1770, was pastor of Christ
Church, New York City, and founded the New York
ministerium of the Evangelical Lutheran Church.
Afterward he followed a political career, becoming a
member of congress, speaker of the legislature of
Pennsylvania, and president of the convention which
ratified the constitution of the United States. He
also presided over the first and the third congress
as speaker. He died in Lancaster June 4, 1801.
The youngest son, Gotthilf Heinrich Ernst, born at
Trappe, Pa., Nov. 17, 1753, is the only one who
continued in the ministry. He was ordained in 1770,
assisted his father in the ministry, and became third
pastor of the Philadelphia congregation. From
1780 to 1815 he served the Evangelical Lutheran
Trinity Church in Lancaster, Pa., and died there
May 23, 1815. He achieved a reputation as a
scholarly botanist. ADOLPH SPAETH.

BiBLioGrAPHY: Sources are the Hallesche Nachrichten, 2

vols., Halle, 1750-87, republished with notes by W. J.
Mann, B. M. S8chmucker, and W. Germann, Allentown,
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Pa., vol. i., 1886, Eng. transl., begun by C. W. Schaeffer,
part i., Reading, Pa., 1882; the Selbstbtographie, going as
far as 1743, ed. W. Germann, Allentown, Pa., 1881; and
J. W. Richard's translation of Muehlenberg's diary, in
Evanglical Review, vols. i.-iv. Lives are by J. G. C
Helmuth, Philadelphia, 1788; M. L. Stoever, ih. 1858;
‘W. J. Mann, in English, ib. 1887, in German, 1891; W. K.
Frick, ib., 1902. Consult further: W. B. Sprague, Annals
of the American Lutheran Pulpit, New York, 1869; H. E.
Jacobs, in American Church History Serie, vol. iv., chaps.
xii.—xviii., ib. 1893; T. E. Schmauk, Hist. of the Lutheran
Church in Pennsylvania (1638-1820), vol. i., Philadelphia,
1903; and in general literature under LUTHERANS.

MUEHLHAEUSSER, mil-hei’'ser, KARL AU-
GUST: German theologian; b. at Kleinkems
(28 m. s.w. of Freiburg), Baden, Feb. 26, 1825; d.
at Wilferdingen (8 m. s.e. of Carlsruhe) Jan. 21,
1881. He was educated at Heidelberg; became
vicar at Eppelheim (1847), afterward vicar in
Carlsrubhe, and minister at Sulzfeld (1854). At
the suggestion of Ullmann, who esteemed him
highly, he was called to Carlsruhe in 1857 as asses-
sor of the high consistory. When Ullmann resigned
in 1860 on account of the controversy over the lit-
urgy, Miihlhiiusser, who became a regular member
of the high consistory, remained in that body, but
openly expressed his divergence from its views.
In 1864 he frankly opposed it in favor of the pro-
test signed by 119 clergymen of Baden against
Schenkel’s Charakterbild Jesu. By degrees his posi-
tion became untenable, and in this same year he
accepted a call to the country parish of Wilferdingen.
There he developed an extensive activity relating to
ecclesiastical policy. As an acknowledged leader of
the ‘ positive ”’ party, he assembled his friends in
the ‘ Evangelical Conference,” and represented
the conservative minority with ability and success
in many general synods of Baden. As a member of
the Baden diet he proved an experienced and ready
parliamentarian. By word and pen he advocated
the principles of the German Conservatives. After
1876 he collaborated with Geffken in the publica-
tion of the Zeitfragen des christlichen Volkslebens,
the first part of which, Christentum und Presse, was
prepared by Miihlhiiusser himself, and emphasized
the necessity of defending the Christian view of
life by means of the press. He was an enthusiastic
advocate of home missions in south Germany, and
was for many years the president of the south-
western conference which he had attended since its
establishment in 1864. JuLius NEY.

Bisriograray: J. Reinmuth, Karl August M ihlhausser,
Heilbronn, 1882.

MUELLENSIEFEN, mii”len-si’fen, JULIUS: Ger-
man Lutheran preacher; b. at Iserlohn (45 m.
n.e. of Cologne), Apr. 28, 1811; d. at Wernigerode
(22 m. s.s.e. of Brunswick) Apr. 28, 1893. After
studying at Halle and Berlin, he became private
tutor in the home of General von Diest; pastor in
Cothen, Brandenburg, 1836, and in 1852 chief pas-
tor of the Marienkirche in Berlin, in which position
he was active for thirty-three years, being made
pastor emeritus in 1890. Miillensiefen’s especial
gift was the care of souls; he had a peculiarly clear
insight into the most complicated conditions of the
inner and outer life and a great faculty of discern-
ing the possible solution of the problems presented.
His high ethical standard and the uncompromising

sternness of his moral judgment were united witha
paternal sympathy for the needs of a burdened or
troubled conscience. It was for this reason that he
exerted a more wide-spread pastoral influence than
almost any other clergyman in Berlin, as well by
personal communication as through correspondence.
His pastoral and pedagogical gift was unfolded
more especially in catechetical instruction, to which
he usually devoted sixteen hours each week during
the entire year. His sermons also, of which three
major collections have appeared (Der Weg des Frie-
dens, Berlin, 1871; Zeugnisse von Christo, 4 vols,
15th ed., Halle, 1894; Das Wort des Lebens, 4 vols,,
8th ed., 1888) bear the same pastoral character.
The most widely read are Tdgliche Andachten zur
hduslichen Erbauung (19th ed., 1905).
G. RIETSCHEL.
BiBuiogrAPRY: P. Millensiefen, in Deutsche evangelische

Blatter, xix (1894), 158 sqq.

MUELLER, miler, DAVID HEINRICH: Aus
trian Jewish Orientalist; b. at Buczacz (85 m. s.e.
of Lemberg), Galicia, July 6, 1846. He was edu-
cated at the universities of Vienna, Leipsic, Stras-
burg, and Berlin, and in 1875 became privat-docent
at the first-named institution, becoming associate
professor of Oriental languages in 1881 and full pro-
fessor in 1885. He is also professor of Hebrew and
the philosophy of religion at the Vienna Israelitisch-
theologische Lehranstalt. He is noted for his serv-
ices in developing knowledge of the strophical struc-
ture of poetry in the Old Testament, and this
criterion of structure he has begun to apply to the
New Testament. He has been since 1887 one of the
editorial board of the Wiener Zeitschrift fir die
Kunde des Morgenlandes, and besides his work as
editor of al-Samma’i’s Kitab-al-Farg (Vienna, 1876);
al-Hamadani’s ¢ Geography of the Arabian Penin-
sula ”’ (2 vols., Leyden, 1884-91); and a portion of
the “ Annals ”’ of al-Tabari (1888-89), has written
Himjarische Inschriften (Vienna, 1875); Himjcri-
sche Studien (1876); Sudarabische Studien (1877);
Bericht 1ber eine Reise nach Konstantinople (1878);
Burgen und Schlosser Studarabiens (2 parts, 1879-
1881); Sabdische Denkmdler (in collaboration with
J. H. Mordtmann; 1883); Siegfried Langer's Reise-
berichte aus Syrien und Arabien und die von thm
entdeckten und gesammelten Inschriften (Leipsic,
1883); Epigraphische Denkmdler aus Arabien nach
Abklatschen und Copien des Herrn J. Euting (1889);
Rezensionen und Versionen des Eldad ha-Dani (1892) ;
Die altsemitischen Inschriften von Sendschirli in den
koniglichen Museen zu Berlin (1893); Epigraphi-
sche Denkmdler aus Abessinien nach Abklatschen
von J. Theodore Bent (1894); Ezechiel-Studien (Ber-
lin, 1895); Die Propheten in threr urspringlichen
Form (2 vols., Vienna, 1895); Die Haggadah von
Sarajevo (in collaboration with J. von Schlosser;
1898); Studarabische Altertimer in kunsthistori-
schen Hofmuseum (1899); Die Mehri- und Sogotri-
Sprache (2 vols., 1902-05); Die Gesetze Hammurabi’s
und thr Verhdltnis zur mosaischen Gesetzgebung
sowie zu den Zwolf Tafeln (1903); Das syrisch-
romische Rechtsbuch und Hammurabi (1905); Sem-
Uica, contributed to the Sitzungsberichte of the
Vienna Academy (1906); a series of Biblische Stu
dien, reproduced from various periodicals (5 parts,
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ing the Death of Mr. Midler, ib. 1909, For minute and
detailed accounts of the institution consult the Annual
Reportas.

MUELLER, HEINRICH: German Lutheran;
b. at Libeck Oct. 18, 1631; d. at Rostock (44 m.
n.e. of Schwerin) Sept. 17, 1675. le studied at
Greifswald and Rostock; entered the ministry at
Rostock, 1652; became archidiakonus there, 1653;
professor of Gireek in the university, 1659, and of
theology, 1662. Doctrinally, Miiller occupied a
middle ground in Lutheran theology, and his or-
thodoxy was pervaded with the warm glow of an
intimate personal faith, ro that he stood out as one
of the most eminent figures in the era preceding
Pietism. And as such he was called to cooperate
in the renewal of ecclesiastical life in the Kvangel-
ical church of Germany. In his sermons and de-
votional writings, Muller often reveuls a masterful
and * popular ”” eloquence.  As a devotional writer,
Muller was exceedingly prolific. Among his works
are: Der himmlische Licbeshuss (1659; new ed. by
Ficdler, 1831, Hamburg, 1848); Kreuz Buss und
Betschule (1661);  Betrachtungen iber den 143.
Pxalm (new ed., Ilamburg, 1853; Leipsic, 1872);
* collected Sermons ”’ (2 vols., 1663-72); Schluss-
kette und Kraftlern (1663; reissue, Halle, 1853,
1853); Evangclische Schlusskette (1672; reissued,
Hulle, 1855); Iestevangelische Schlusskette (1673;
new ed., Ialle, 1835); Die geistlichen Erquick-
stunden (1664; later editions, Leipsic, 1872; Ham-
burg, 1889; Iing. transl., Hours of Spiritual Re-
Jreshment, London, 1840); Der geistliche Dankaltar
(1668); Die ungeratene Ehe (1668); Thrdnen- und
T'rostquelle oder der Ieilund und der Siinder (Frank-
fort, 1676; new ed., Halle, 18535). After Miiller’s
death there appeared Der evangelische Herzens-
spiegel (1679), briefer homilies on the Evangelical
pericopes (new edition, 2 vols., IHamburg, 1882,
1884); Das crangelische Praservativ  wider den
Schaden Joscphs in allen dreien Stinden (1681); and
his funeral discourses, Grdiber der Heiligen (1685).
Miiller also composed a number of spiritual hymns,
of which several have been adopted in the Church
hymnals. HeRrMANN BECK.
BinLioGRAPHY. Biographies have been written by C. O.

F. Aichel, Hamburg, 1834, and by (). C. Krabbe, Rostock,

1886. Consult further: E. E. Koch, Geschichte dea Kir-

chenliedes, 1v. 67 sqq., Stuttgart, 1868; C. (1. Schmidt,

Geachichte der Predigt, pp. 106-110, Gotha, 1872; K.

Palwer, Lebensbilder von Evbauungssehriftsteller, vol. i.,

Btuttgart, 1870, A. F. W. Fischer, Kirchenlieder Lexikon,

p. 138, Gotha, 1878, H. Beck, Die religrise Volkslitteratur
der cvungelischen Kirche Deutschlands, (Gotha, 1891.

MUELLER, JOHANN GEORG: The name of two
theologians.

1. Swiss Reformed teacher and educator; b. at
Schaffhausen (23 m. n.n.e. of Zurich, Switzerland),
Sept. 3, 1759; d. there Sept. 20, 1819. Being of a
religious turn of mind and under the influence of
Lavater’s ¢ Glimpses into Eternity " and Young's
Night Thoughts, he determined to study theology,
which he did first at Zurich and later in Dessan,
Bremen, and Bernburg. But Miller had not w=
begun to build on a sure basis, and while *
tingen his religious perplexities so inore
he turned to Herder for assistance.

Weimar, he was taken by Herder in?

for six months, and the attachment thus formed
was a lasting one. Under Herder’s influence Miiller
became freer, more full of life, and was spurred on
to further rescarch. On his return home, Miiller
found his foundation alarmingly weak in spite of
the many theologies with which his head was filled.
He became bewildered in endeavoring to read the
Bible with understanding; accordingly he concluded
to put aside all theological books, even the Bible,
and to devote himself for two years to classical
literature. On resuming his Bible study he attained
the conviction he sought, based on the eternal
truth of divine revelation. Not being able to fill a
pastorate because of ill health, he accepted a pro-
fessorship in the College of Humnnity, Schaffhausen,
and devoted his time to science and writing. His
works were addressed in particular to the young,
his endeavor being to make the Bible in its magnifi-
cence and humanity once more of practical value.
He agreed fully with the Augsburg and Helvetian
Confessions and his theology differed rather in form,
than materially, from the older system. He sought
to simplify theology, to banish scholasticism, to
free the religion of Jesus from its Jewish garb, to
present it pure and practicable, in short, to hu-
manize theology; although its first principle—posi-
tive revelation—would have to remain the same.
At first lecturer, in 1794 he became professor of
Greek and Hcbrew, and later of encyclopedia and
methodology in the College of Humanity. He was
thrown out of his clerical position by the Revolu-
tion, and cheerfully accepted the situation, believ-
ing that he could in that way best serve his city.
Through the confidence of his fellow citizens he
was appointed first representative of the people,
then a member of the city council, and last deputy
mayor.

Miiler’s chief works are Philosophische Aufsdlze
(Breslau, 1789); Unterhaltungen mit Serena (2 parts,
Wintherthur, 1793-1802; 3d ed., 3 parts, part iii.
ed. Kirchhofer, 1834-35); Bekenninisse M erkwir-
diger Mdnner von sich selbst (16 vols., 1792-1809);
Briefe tber das Studium der Wissenschaften, beson-
ders der Geschichte (Fissli, 1798); Ueber ein Wort,
dus Franz I. von den Folgen der Reformation
gesagt  haben soll (1800); Reliquien alter Zeilen,
Sitten und Meinungen (4 parts, Leipsic, 1803-06);
Von Glauben der Christen. Vorlesungen (2d ed.,
2 vols., Winterthur, 1823); and Ueber christlichen
Religionsunterricht (1809). (G. KIRCHHOFER.)
BisLiogrAPRY: Sources are: The autobiography, produced

in Protestantische Monatsblittern, xviii (1861), 35 sqq.;

the Briefwechsel between humself and his brother, the his-
torian Johann von Miller, ed. E. Haug,

Consult further: The biography by K. Stokar, Basel,

1885; three lectures by J. Kirchhofer, in Unoth. ZM

Inr Gudm:hk und Altertum des Standes Schaffhausen, L

. Schaffhausen, 1884; and Aufseichknungen won
Iollum Gm Mller, ed. J. Bichtold, Berlin, 1881.

8. German Reformed teacher and comparative
religionist; b. in Basel, Switserland, May 8, 1800;
d. there Aug. 31, 1875. From 1818 to 1835 he

hdnllnm-ndthoologyntthonochnhub
tte as his teacher in theol-
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of Latin in the Padagogium in Basel, 1828; in 1831,
after taking his degree of licentiate, was appointed
assistant teacher in the theological faculty; and in
1835 became professor.

He studied the works of Philo, of Josephus, and
of the apostolic Fathers, as auxiliaries for his spe-
cialty, New-Testament exegesis and introduction;
he published an edition of Philo’s ‘ Creation ”
(Berlin, 1841), and later Erkldrung des Barnabas-
briefes (Leipsic, 1869). In 1870 appeared a Pro-
gram on Philo’s messianic prophesies. His edition
of Josephus’ Apion was published by two of his
colleagues, Riggenbach and Orelli (Basel, 1877).
His most valued labor was done in his lectures on
introduction to the New Testament. His other
field was comparative religion. In his early study
of the philosophy of religion, he was strongly op-
posed to a priori reasoning, sought solid historical
foundation for his belief, and studied carefully the
ethnic religions. Although there was no chair of
comparative religion, Maller continued to give
lectures on the history of polytheistic religions, of
which little was known at that time. His Geschichte
der amerikanischen Urreligionen (Basel, 1855) is a
product of this period. He also studied the eth-
nographical problem of the relation between the
Semites and Hamites, and published a program in
1860, in which he asks: ‘“ Who are the Semites,
and on what authority do we say, ‘Semitic lan-
guages’? ”’; a second program, of 1864, treats of
the nationality of the Hyksos and the Philistines;
and in another at Gotha in 1872, Die Semiten in
threm Verhdltniss zu Chamiten und Japhetiten, "e
tried to prove that  Semite ’ was the designation
of a group of related peoples, and not a proper name
for a class of languages, and that the so-called
“ Semitic ”’ languages should be called “ Hamitic.”
Maller published an autobiographical sketch before
his death. (Jacos KUnNDIG.)

MUELLER, JULIUS: German Lutheran theo-
logian; b. at Brieg (28 m. s.e. of Breslau) Apr. 10,
1801; d. at Halle Sept. 27, 1878. He studied juris-
prudence and theology at the universities of Bres-
lau (1819-20), Gottingen (1822-23), and Berlin
(1823-24), gradually coming to feel more and more
that his interests lay in theology rather than in law.
In 1825 he was called to the pastorate of Schon-
brunn. Here, however, he became involved in con-
troversy, denying the right of the government to
interfere in church affairs and refusing to use either
the agenda or the union ritual. He was saved from
deposition by a call to become university preacher
at Gottingen in 1830. In the following year he be-
came privat-docent, and in 1834 was appointed as-
sociate professor, and in the same year he was
called to Marburg as professor of dogmatics. Here he
was called to defend the point of view of a truly
scientific and believing theology against the ever-
increasing onslaught of the anti-Christian philoso-
phy of the times; and here, too, he wrote his chief
theological work, his Christliche Lehre von der
Sinde (2 vols.,, Breslau, 183944; Eng. transl., 2
vols., Edinburgh, 1877). The point of view is the
Protestant tenet of unrestricted scientific investi-
gation which recognizes no other authority than

the immutable basis of the Bible. At the same time
Maiiller sought to avoid all conflict between scientific
thought and Christian feeling, insisting especially
that reflection on sin must not lead to the anni-
hilation of * religious awe.” According to Miiller
not only did the doctrine of sin hitherto in vogue
rest on an antiquated metaphysics, but sin was
neither adequately expressed nor sufficiently ex-
plained; nor could the antinomy, resulting from the
view that sin could be committed only by free will,
while no factor in the empirical development of the
individual could bear the weight of such voluntary
decision, be solved by the ecclesiastical doctrine
of original sin. His solution was the assumption
of an intelligible self-decision. But if the resolve
to maintain the deepest truths justified seeking
a better scientific foundation, nevertheless a
theology truly revised on the basis of belief could
be established only on a purer and profounder con-
cept and foundation of Christian truth than was
afforded by the teachings of the Church. In so far
as a theology thus established on the great princi-
ples of general Protestant belief thrust into the
background denominational differences, it neces-
sarily implied the tendency to union which is clearly
evident as a fundamental tenet of Miiller’s system
of thought.

Miiller’s doctrine of sin not only conditioned his
entire attitude toward theology and the Church,
but also determined his subsequent career. His im-
portance became ever more evident, and in 1839 he
was called from Marburg to Halle. Seven years
later he was a deputy of the faculty of Halle to the
General Synod, where he earnestly advocated union,
his early opposition to this movement being removed
by the change in the policy of church government.
Entirely disapproving the course hitherto taken for
union of the Lutheran and Reformed, Miiller held
that if uniformity in worship and in church gov-
ernment were to have any value, both must rest on
uniformity of belief; and an adequate expression of
this consensus he held was expressed in the new
formula of ordination proposed by Nitzsch. Here
his idea was to preserve the denominational charac-
teristics of each congregation, for if ordination thus
became the expression of the unionistic standpoint
of the entire church, nevertheless denominational
rights were expressly recognized in the calling of
pastors. It is easy to see that Miiller’s peculiar at-
titude was not understood, even though he de-
fended it in Die erste Generalsynode der evangeli-
schen Landeskirche Preussens und die irchlichen
Bekenninisse (Breslau, 1847). The confirmation
and execution of the decisions of the synod dragged
on until ended by the revolution of 1848; but the
ensuing reaction in Church and State compelled him
to resume the struggle. He now felt that he must
defend the actual existence of the union, and be-
sides a series of papers bearing on the problem he
published an irenic statement of his views, designed
to reconcile the moderate Lutherans, in Die evan-
gelische Union, thr Wesen und thr géttliches Recht
(Berlin, 1854). While the results of Miiller’s strug-
gle for the union was successful in so far as the Re-
formed were placed on an equal footing with the
Lutherans in Prussia (and more he had not hoped
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for), he was deeply pained by having to combat
those with whom he felt himself one in faith. Lone-
liness and illness now beset him, and in 1856 he
suffered a stroke of apoplexy. A year later, how-
ever, he was able to resume his lectures, which he
continued for twenty-two years. But further ex-
tensive literary work was impossible, though he
collected his Gesammelte y Abhandlungen
(Bremen, 1870), originally published in the Deutsche
Zeutschrift fur christliche Wissenschaft und christ-
liches Leben, which he had founded in 1850 with
Neander and Nitzsch. In 1878, a few months be-
fore his death, he retired from active life.
(Davip HupFELD.)

BisuiograPHY: M. Kihler, Dr. Juliua M ller, der hallische

Dogmatiker, Halle, 1898; L. Schultse, Dr. Julius M uller,

Mittheslungen aus seinem Leben, Bremen, 1879.

MUELLER, KARL FERDINAND FRIEDRICH:
German Protestant; b. at Langenburg (46 m. n.e.
of Stuttgart) Sept. 3, 1852. He was educated at
the universities of Tubingen (1870-74; Ph.D., 1876;
lic. theol., 1878) and Gottingen (1876-77), inter-
rupting his studies in 1875-76 to serve as curate at
Ludwigsburg. He was a lecturer at the Tibingen
theological seminary (1878-80), became privat-
docent for theology at Berlin (1880), and associate
professor (1882). In 1884 he went in a similar
capacity to Halle; to Giessen as full professor (1886) ;
to Breslau, as professor of church history (1891);
and to the University of Tibingen (1903). He has
written: Der Kampf Ludwigs des Bayern mit der romi-
schen Kirche (2 vols., Tubingen, 1879-80); Die An-
Jange des Minoritenordens und der Bussbruderschaften
(Freiburg, 1885); Die Waldenser und thre einzelnen
Gruppen bis zum Anfang des vierzehnten Jahrhun-
derts (Gotha, 1886); Kirchengeschichte (2 parts, Frei-
burg, 1892-1902); Luther und Karlstadt (T iibingen,
1907); and Die Esslinger Pfarrkirche tm Mittelalter,
in Wirttembergische Vierteljahrshefte fir Landes-
geschichte, xvi (1907).

MUELLER, WILHELM MAX: Lutheran; b. at
Gleissenberg (a village near Waldmiinchen (38 m.
n.e. of Regensburg), Bavaria, May 15, 1862. He
was educated at the universities of Erlangen, Leip-
sic (Ph.D., 1893), Berlin, and Munich. In 1888 he
left Germany for the United States, and after two
years’ residence in New York City was appointed
in 1890 to his present position of professor of Old-
and New-Testament exegesis at the Reformed
Episcopal Seminary, Philadelphia. He has written
Asien und Europa nach altdgyptischen Denkmdlern
(Leipsic, 1893); Die Liebespoesie der alten Aegypter
(1899); and Egyptological Researches (Washington,
1906).

MUEMPELGART, mim’p&l’gart, COLLOQUY
OF: A disputation between Lutherans and Re-
formed at the castle of Miimpelgart (a town better
known to English readers under its French name
Montbéliard, near the French border, 37 m. w. of
Basel), Mar. 21-26, 1586. This was occasioned by
the incorporation of the county of Miimpelgart into
the duchy of Wiirttemberg by inheritance. As early
as 1526 Farel had preached the Gospel in Miimpel-
gart, but soon had to flee. In 1535, however, a
Calvinistic type of the Reformation was established

by Tossanus, a Reformed Frenchman; then the
duke of Wiirttemberg attempted to reorganize the
church on the Lutheran model. Many Calvinists
had found a refuge in Miimpelgart from French
persecution, but were not easily admitted to the
Lord’s Supper. In order to create more friendly
relations with the Lutherans, the disputation was
. On the Lutheran side, Jacob Andreas and

Lucas Osiander of Tabingen were commissioned,
together with two political councilors, Hans Wolf
von Anweil and Friedrich Schiitz. On the Reformed
side there were present Beza, Abraham Musculus,
preacher at Bern; Anton Fajus, deacon at Geneva;
Peter Hybner, professor of Greek in Bern; Claudius
Alberius, professor of philosophy in Lausanne, and
the two councilors, Samuel Meyer of Bern and An-
ton Marisius of Geneva. The points of controversy
were (1) the Lord’s Supper, (2) the person of Christ,
(3) pictures and ceremonies, (4) baptism, and (5)
election. The proceedings were not taken down in
writing, but both parties in the beginning handed
in written copies of their theses. Both parties
claimed the victory. Against the agreement there
was later published a protocol in the interest of the
Lutherans. Beza disputed the correctness of the
Acta of Tubingen and defended himself in Latin
and German. A deputation from Wiirttemberg
requested at Bern satisfaction for the allegation of
forgery which had been repeated by Musculus, but
the deputation made no impression upon the Re-
formed. The only result of the disputation was a
deepening of the differences between the two parties.

(A. ScuwEIZERT.)

BIBLIOGRAPHY: Sources are: Acta colloquis Montis Bells-
gartensis, Tabingen, 1594; Ad acta colloquii M ontisbels-
gardensis, T. Beza responsio, Geneva, 1587-88. Consult:

H. J. J. Heppe, T. Beza, Leben und ausgewahite Schriften,
pp. 267 8qq., Elberfeld, 1861.

MUENCHMEYER, mine’‘mai-er, AUGUST
FRIEDRICH OTTO: German divine; b. at Han-
over Dec. 8, 1807; d. at Buer (10 m. n. of Essen),
district of Minster, Nov. 7, 1882; studied at Liine-
burg, Holzminden, Géttingen, Berlin, and at the
preachers’ seminary at Hanover. In 1840 he was
appointed pastor at Lamspringe, near Hildesheim;
in 1851, superintendent at Catlenburg; and in 1855,
consistorial councilor and superintendent at Buer,
and member of the ecclesiastical court of Osna-
briick. He was a zealous advocate of the complete
separation of State and Church, which he sup-
ported in the Zeitschrift fiir Protestantismus und
Kirche, and in the Gottinger Monatsschrift (1846-
1847). He engaged in a controversy with Hoéfling
over the latter’s Grundsdtze evangelisch-lutherischer
Kirchenverfassung, to refute which he published
Das Amt des Neuen Testamenis nach Lehre der
Schrift und der lutherischen Bekenninisse (Osterode,
nd.). He was the author also of Das Dogma von
der sichtbaren und unsichtbaren Kirche (Géttingen,
1854). (J. G. W. UnLHORN{.)

MUENSCHER, WILHELM: German theologian;
b. at Hersfeld (32 m. s.s.e. of Cassel) Mar. 15, 1766;
d. at Marburg July 28, 1814. He studied at the
gymnasium of his native town and at the Uni-
versity of Marburg; officiated for some time as
assistant to his father, pastor at Hersfeld; became
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in 1789 pastor of the collegiate church there; was
three years later called to the chair of theology at
the University of Marburg. Although his activity
embraced all branches of theology except Old-
Testament exegesis, he is known chiefly through
his writings on doctrinal theology and church his-
tory. His theological standpoint was that of a
moderate rationalist, and for him the mission of
doctrinal theology was to answer the question
‘“ How and why has the doctrine of Christianity
gradually assumed its present form? '’ This ques-
tion he endeavored to answer in a series of essays
in various periodicals. He was the author also of
Handbuch der christlichen Dogmengeschichte (4 vols.,
Marburg, 1797); Lehrbuch der christlichen Kirchen-
geschichte (Marburg, 1804); and a Lehrbuch der
christlichen Dogmengeschichte (Marburg, 1811).
(A. Hauck.)

Breuocoraray: His life and writings were edited by L.

Wachler. ankfort. 1817 Consult also the Versuch einer

G y reformierten Kirche by his son, W.

Manscher, C.-el 1850.

MUENSTER, ANABAPTISTS IN.
Humanistic, Social, and Religious Ferment (§ 1).
Bernhard Rothmann; the Sixteen Articles (§ 2).
Entrance of Radical Elements (§ 3).

Anabaptist Radicalism in Control (§ 4).
Anabaptist Theocracy. Snegc- of the City (§ 5).
Capture of the City; P t of the Leaders (§ 6).
The Anabaptist movement in Minster grew out
of the Reformation in that city, and this again
stood in closest relation to revolutionary tendencies
within the city. The opposing parties were the
town as represented by the council and the bishop
or cathedral chapter, as well as the patricians, as
opposed to the gilds and common people. It was
during the struggle among these dif-
1. Humanis- ferent parties for leadership that the
tic, Social, spark of the Reformation was kindled
and in Miinster. Merchants, especially
Religious from Frankfurt, seem to have brought
Ferment. the first message; Evangelical influ-
ences proceeding mostly from Augus-
tine friars in neighboring cities had their effect,
while Humanism prepared the way. At the insti-
gation of Rudolph von Langen, the cathedral school
in Minster had since 1500 through the instruction
it furnished in Latin and Greek extended widely
its influence. Among the first who began in Mins-
ter to confess deviating religious opinions were the
Humanists Johann Glandorp and Adolf Clarenbach,
teacher at the school of St. Martin. Peter Gym-
nich of Aix-la-Chapelle, a distinguished scholar and
canon of St. Martin’s, had been on terms of friend-
ship with Luther since 1520; Arnold Bellholt, a
patrician, had similar relations with Carlstadt. In
1524 the Reformation seems to have been publicly
proclaimed and advocated by the preachers of the
different churches in Minster. In 1525 occurred
the first outbreak of the suppressed ferment, a sig-
nificant element of which was the union between
social and religious interests. The impetus was
given by the revolt of the peasants which moved
down the Rhine into the neighborhood of Miinster.
At the instigation of the gilds the populace on
May 22, 1525, attacked unsuccessfully the rich
monastery of Niesing; in spite of this failure the

gilds demanded the abolition of the economical
competition of the monastery, The movement
spread further, the gilds and common people adopted
and presented to the council the so-called Articles
of Frankfurt which expressed their demands for
far-reaching social and religious reforms, such as
the abolition of spiritual jurisdiction over citizens
and of the immunity of the clergy. Under pres-
sure from the council, the chapter signed some arti-
cles, but immediately left the city and . presented
to the bishop a writ of complaint, while the coun-
cil abolished the economical competition between
the gilds and the monastery of Niesing by con-
fiscating the looms and withdrawing the annuities.
A reaction occurred, however, after the insurrec-
tion of the peasants had been suppressed. Under
the pressure of the archbishop of Cologne the coun-
cil felt itself compelled to sacrifice the articles of
1525 and to restore to the monasteries their former
privileges. After the restoration of the status gquo
ante, the cathedral chapter returned to the city
and the Evangelical preachers were banished. But
with these repressive measures the
2. Bernhard anti-clerical movement was in no way
Rothmann; conquered; discord between Bishop
the Sixteen Friedrich von Wied and the cathedral
Articles. chapter gave occasion to a new Evan-
gelical movement under the leader-
ship of Bernhard Rothmann, not in Miinster itself
but before the gates of the city, on the territory of
the bishop, at St. Mauritz (1531). Rothmann was
born about 1495 at Stadtlohn in the bishopric of
Minster, educated in his native city, in Miinster
and Deventer, was for a time a teacher and then
studied at the University of Mainz. In 1529 he be-
came preacher of St. Mauritz, but he soon joined
the Evangelical party and became its leader. He
increased the excitement among the people when
the character of his sermons became known through-
out the city; on the night of Good Friday, 1531, a
mob went into his church, defiled the altars, and
erected in the churchyard a pulpit for Rothmann,
who defied all prohibitory injunctions of the chap-
ter. As the movement spread further, the Protes-
tant party endeavored to unite with the Evan-
gelicals throughout the empire. For this purpose
Rothmann visited Wittenberg (where he became
acquainted with Melanchthon), Speier, Strasburg
(where he met Capito and Schwenckfeld), perhaps
also Marburg. After his return he preached openly
the Lutheran doctrine. Disagreements between the
cathedral chapter and the bishop were favorable
to Rothmann’s actions, but in 1532 he was com-
pelled to flee. The confession of Rothmann, which
was printed and everywhere distributed, betrays
in form and contents the influence of Melanchthon,
of the Augsburg Confession, but also of Zwingli
and not less of the Anabaptists. In Feb., 1532, the
adherents of Rothmann stormed the church of St.
Lambert, and an Evangelical congregation was
constituted. The opposing Roman party, unable
to take any effective measures against the gilds
and common people, felt greatly relieved at the
resignation of Friedrich von Wied as bishop on
Mar. 24, 1532. His successor, Duke Erich of Braun-
schweig-Grubenhagen, bishop of Paderborn and
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Osnabriiek, had sharply suppressed the Evangelical
movement in his territories, but his sudden death
on May 14 frustrated all hopes of the Catholics and
furnished the occasion for a new Evangelical ad-
vance. The newly elected Bishop Franz of Wal-
deck, at the same time bishop of Minden and Osna-
briick, demanded the removal of the Evangelical
preachers and the restoration of Roman Cath-
olic worship (June 28), but the citizens formed a
league for the protection of Rothmann and elected
a committee of thirty-six men for the purpose of
obtaining not only permission to preach the Gos-
pel freely, but also its sole recognition in the city.
In a formal agreement the council pledged itself to
protect the Gospel and requested the Roman clergy
to refute Rothmann from Scripture. As these
refused a disputation, the offices of all churches in
the city, with the exception of the cathedral, were
filled with Evangelical preachers (Aug. 10) while
the populace destroyed pictures and altars. The
Evangelicals had already sought the protection of
Landgrave Philip of Hesse (q.v.), who, in the neigh-
borhood of Miinster, had asserted his influence in
favor of the Gospel. In two letters of July 30, ad-
dressed to the council and the bishop, Philip had
endeavored to reconcile the opponents by permit-
ting Evangelical preaching, at the same time con-
tinuing the revenues of the Roman clergy. At a
request of Rothmann, dating from July 16, two
Evangelical preachers, Gottfried Stralen and Peter
Wertheim, had been sent to Miinster. Neverthe-
less, the bishop required the return of the city
to Catholicism, appealing to the edict of Worms
and the result of the Augsburg diet, while the
Evangelicals relied upon the Interim of the Diet of
Nuremberg (1532) and the imperial mandate of
Regensburg (Aug. 3, 1532). An attempt of the city
to induce the interference of the Schmalkald
league failed. On Aug. 16 Rothmann and the other
Evangelical preachers presented sixteen articles
on the ‘ abuses ” of the Roman Church, and these
showed an inclination toward Zwinglianism, es-
pecially in the conception of the Lord’s Supper.
In spite of the warnings of Luther and Melanch-
thon, Rothmann administered the Lord’s Supper
with wine and wheat bread which was to be broken
by the communicants. There was nothing left to the
council but to yield and to request Roman Catho-
lics not to officiate in the cathedral at Christmas
and not to administer baptism. A successful at-
tack of the neighboring town Telgt in the night of
the twenty-sixth of December delivered almost the
entire episcopal aristocracy and some patricians of
Miinster into the hands of the Evangelicals. Owing
to the intervention of Landgrave Philip, a treaty
of peace between the town and the bishop was ob-
tained on Feb. 14, 1533. Until the decision of a
general free Christian council the six churches of
Miinster with their revenues and the right of filling
vacancies were given over to the citizens for Evan-
gelical church service while the bishop, the cathe-
dral chapter, and the other colleges were allowed to
adhere unconditionally to their religion. But at
the very time when the Evangelicals had obtained
sufficient concessions upon which to build up their
work of reform on a solid basis, discord arose with-

in their own ranks. Radical elements, hitherto in
the background, gained control and won over even
the influential personality of Rothmann.

The beginnings of radicalism in Miinster are
veiled in obscurity. Undoubtedly the movements
of the enthusiasts in the neighborhood wielded some
influence, but the decisive moment arrived at the
end of 1532 when in consequence of measures taken

by the government of Julich the so-
3. Entrance called Wassenberg preachers went over
of Radical to Miinster, men who, like Heinrich

Elements. Roll, Dionysius Vinne, and others who

were influenced more or less by Melchior
Hoffmann (q.v.), held a spiritualistic conception
of the Lord’s Supper and had a low estimate of in-
fant baptism. [Far greater than that of Hoffmann
was the influence of Erasmus, Carlstadt, and Ger-
hard Westerburg on the Wassenberg preachers.
There is evidence that Hiillmaier’s writings were
also known in these circles. There is no evidence
that any of the Wassenberg preachers had adopted
distinctively Hoffmannite views until after the ar-
rival in Minster of the emissaries of Matthys. The
views and methods of Matthys should be distin-
guished from those of Hoffmann. While Hoffmann
was chiliastic and predicted the setting up of the
kingdom of Christ in Strasburg, he did not reach
the point of declaring that the time had actually
come for the forcible setting up of the kingdom
and the slaughter of the ungodly. For much valu-
able information about the Wassenberg preachers
cf. Karl Rembert’s Die ‘‘ Wiedertdufer ’ in Her-
zogtum Jilich, Berlin, 1899. A. H. N.] They found
support among the gilds, and Rothmann, although
in the beginning an opponent of the enthusiasts, had
met their views in the sixteen articles. Thus there
was on the one side a conservative Lutheran party,
relying upon the council as the Evangelical author-
ity, led by Johann von der Wieck, and striving after
a union with the Schmalkald league, on the other
side the enthusiasts, relying upon the democracy and
led by Rothmann. Philip of Hesse acted as media-
tor, at the same time being the go-between of town
and bishop. Under the influence of Roll, Roth-
mann began to preach against the Lord’s Supper
and baptism, while Hermann Staprade, one of the
Wassenberg preachers, became second preacher of
the church of St. Lambert, and under their influence
the people were carried away to iconoclasm. A dis-
putation was held on Aug. 7 and 8, 1533, in order
to settle the differences among the Evangelicals.
The conservative side was represented by Professor
Hermann von dem Busche of Marburg, while Roth-
mann, Vinne, Klopriss, and others represented the
enthusiasts. The result was unfavorable to the
conservatives; Rothmann defended his view that
the baptism of children is unscriptural, Busch de-
sisted from a reply, and the doctrine of the Lord’s
Supper was not discussed at all. Consequently the
ordinance of the council against innovations re-
mained without effect since Rothmann and his ad-
herents openly defied it (Sept. 17). Thereupon the
council closed the churches and deposed Roth-
mann from his ministerial office, but the gilds and
commoners gained for him liberty to preach. In
this distress the Lutherans united with the Roman
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Catholics and the bishop; in consequence Roll,
Staprade, Vinne, and Stralen were banished, while
Rothmann was forbidden to preach. Thus the situ-
ation which obtained after the conclusion of peace
in Feb., 1533, seemed to be restored, and the coun-
cil concluded to establish Evangelical church in-
stitutions with the aid of preachers sent by the
Landgrave of Hesse. A church order was called
into life, and the pulpits were occupied by Evan-
gelical preachers.

In Jan., 1534, there followed a change by reason
of the adoption in Miinster of the ideas of Melchior
Hoffmann (q.v.). Hitherto the Wassenberg tend-
ency, mitigated by Evangelical conservative prece-

dents, had dominated the adherents
4 Anabaptist of Rm.hmann, ie., the Lord’s Supper
Radicalism had been celebrated as a Passover
in Control. meal and the necessity of the baptism
of children energetically refuted, with-
out, however, drawing any antitrinitarian or Ana-
baptist inferences. But after the summer of 1533
Melchiorites flocked into the city and amalgamated
with the Wassenberg people. In Dec., 1533, the
banished preachers returned to the cnty, and the
appearance of two dlsclples of Jan Matthys in
Jan., 1534, gained the victory for Melchioritism.
Jan Matthys, a baker of Haarlem, who regarded
himself as the promised Enoch, was penetrated by
Hoffmann’s idea of the expansion of the Gospel of
the covenant. Rothmann, Klopriss, Vinne, Roll,
Stralen, and Staprade were baptized, while within
eight days the number of baptized persons increased
to 1,400. An attempt of the council to expel the
preachers again failed. A covenant of the baptized
was formed after the arrival of Johann Bockhold
or Jan Bockelson (generally known by his as-
sumed name John of Leyden, q.v.) and Gert tom
Kloster at the invitation of Matthys (Jan. 13). The
Dutchmen found the ready support of the democ-
racy, especially of Knipperdolling, the fanatical
champion of government by the people, and gained
the support also of the preachers. Their adherents
were pledged to certain articles of faith, the so-
called Articles of Miinster, which in the refusal
of obedience to “ pagan’ authority followed the
Dutch type, and in Feb., 1534, John of Leyden
and Knipperdolling began to proclaim the segrega-
tion of the communion of the just before the divine
judgment of wrath. On Feb. 11 they obtained by
force the guaranty of entire freedom of faith, com-
pleting thereby the victory of Anabaptism over the
party of order. The adherents of the latter left the
city, while the Anabaptists in unbridled fanaticism
successfully carried on a most active propaganda.
Jan Matthys now entered Miinster; Knipperdolling
became burgermaster; the populace spoiled and
devastated the monasteries and the cathedral;
while all the ‘“ godless ”’ were expelled. Appealing
to Acts ii.,, Jan Matthys began with the introduc-
tion of the community of goods, for the administra-
tion of which seven ‘‘ deacons ”’ were installed. On
Mar. 15, all books in the city were burnt, with the
exception of the Bible which became the law book
of the “ New Jerusalem.” A bloody defeat sub-
dued the opposition of the citizens.
In the mean time the bishop had prepared a reg-

ular siege which was strengthened by the aid of Cleve,
Cologne, and Hesse. The radicalism and fatalism
which characterized Hoffmann’s principles induced
the besieged for the time being to desist from
attempts at organization, and the same

5. Anabap- defects led Jan Matthys on Apr. 5,

tist Theoc- on the basis of a supposed revelation,

racy; Siege to make a sally in which he found his

of the City. death. John of Leyden became his

successor. He completed the organ-

ization of the * New Jerusalem” by overthrowing
the old municipal constitution and replacing it
with a divinely revealed constitution of Israel.
“ Twelve elders of the twelve tribes of Israel ”’ as-
sumed all worldly and spiritual power in Miinster.
John of Leyden was appointed speaker of the elders
and at the same time had charge of the military
forces. These were now organized so excellently
that the besieged gained continual victories over
the besieging forces of the bishop. Following the
example of the patriarchs, on the basis of Gen. i.
28 and an inference from I Tim. iii. 2 to the effect
that the common man had more than one wife, in-
duced also by the social anomaly of a great surplus
of women, John of Leyden introduced polygamy;
Rothmann even took nine wives. These conditions
led the more considerate citizens to a final attempt
to overcome the movement. With about two hun-
dred adherents Heinrich Mollenhecke, a black-
smith, succeeded in capturing John of Leyden,
Knipperdolling, Rothmann, and other leaders, but
the energy of the Anabaptists prevented the open-
ing of the gates and surrender of the town into the
hands of the bishop, released the captured leaders,
and took bloody vengeance on the opponents so
that the control of the prophets became absolute.
On Aug. 31 John of Leyden was proclaimed king
over the chosen people and ruler of the world (Jer.
xxiii. 2-6; Ezek. xxxvii. 21 sqq.). The new king
immediately constructed his court; Knipperdolling
became viceroy, Rothmann court preacher, and other
officers such as chancellor, butler, court tailor, were
added, in spite of the community of goods. Divara,
the beautiful widow of Matthys, became queen.
Special coins were struck with the inscription John
i. 14, iii. 5. In accordance with Matt. x. the mis-
sion of twenty-seven apostles was proclaimed, but
they were soon captured and put to death. To
further the cause, Rothmann published about this
time his book, Restitution rechter und gesunder christ-
licher Lehre, according to which the restoration
began with Luther, but was completed by Melchior
Hoffmann, Matthys and John of Leyden. The Scrip-
tures of the Old and New Testament are the only
authority, the incarnation of Christ is to be con-
ceived in a Melchioritic sense, free will plays a part
in the work of redemption of Christ, baptism is of
instructed adults only, the communion of persons
baptized in this way forms the church, Christ’s
kingdom is earthly. Another work, Biichlein von
der Rache, called forth by the fate of the Anabap-
tist apostles, attempted to prove from passages of
the Bible that the day of the destruction of the
godless as the harbinger of the kingdom of peace
(Jer. xxxi.) had arrived. But owing to the vigilance
of the besieging forces, the invasion of outside con-
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verts was inconsiderable, the sectarians could
neither break the siege nor avoid a famine, while
the bishop continually received reinforcements on
terms agreed upon in Coblenz on Dec. 13, 1534, to
the effect that after the capture of the city a new
government should be instituted only with the con-
sent of the princes. Prophecies of the king, awak-
ened by repeated expectations of reinforcement
from Holland, did not confirm the wavering trust
of the citizens in their ruler. Increasingly the citi-
zens responded to the promises of the bishop by
deserting, and attempts at mediation failed. Roth-
mann’s publication, Von Verborgenheit der Schrift
des Reiches Christi und dem Tage des Herrn, could
not conceal the fact that the ‘ day of the Lord ”
was not imminent. At a diet in Worms (Apr. 4,
1535) the bishop succeeded in winning the imperial
cities to the aid of the besieging army so that now
almost the entire empire was represented before
Minster, while John of Leyden was compelled to
dismiss the old men, women, and children from the
city on account of the famine; about 1,600 armed
men were left.

By the aid of treason, about 400 of the besiegers
succeeded in entering the city on the night of June
24-25, 1535, and on the following day it was cap-
tured. The soldiers were merciless. The king and

queen, Knipperdolling and Krechting

6. Capture of were captured, while Rothmann seems
the City; to have sought and met death. On
Punishment June 29, the bishop himself entered
of the the town and the dream of the ‘ New

Leaders. Jerusalem ” was at an end. The pos-

sessions of the Anabaptists were of-
fered for sale; half the spoil and all munitions were
left to the bishop. On July 13 a solemn service of
thanksgiving was held in the cathedral. But the
most difficult problem now arose of regulating
religious affairs in Miinster, because of the oppo-
sition between Roman Catholics and Protestants.
The Protestant party under the leadership of Philip
of Hesse demanded the restoration of the treaty
of Feb. 14, 1533, while the Roman Catholics with
the cathedral chapter, the nobility, and the cities
of the bishopric agreed upon the form of religion
‘““which was approved by the emperor and the
empire,” with the removal of some abuses (July 19).
A diet of Worms on Nov. 1 decreed the restoration
of Catholicism and of the old municipal consti-
tution. The bishop, however, resented these de-
crees as forced upon him against his will, and set
up a new ‘“order” which brought the rule of the
city almost entirely under his influence, thus de-
priving the Protestants of all opportunity to regain
their former privileges. John of Leyden, Knipper-
dolling, and Krechting were imprisoned. A final
offer of the king to give him his life on condition
that the Anabaptists keep silence was refused.
The captives were led to Miinster, tried, and cruelly
tortured to death at the early dawn of Jan. 22, 1536;
their corpses were hung up in iron baskets on the
tower of the church of St. Lambert. The fall of
Miinster was catastrophic for the entire Anabaptist
movement. Theologians like Luther, Melanchthon,
Menius, Corvinus, and Cochleus vied with each
other in attacking the writings of Rothmann and

of Anabaptists in general. Hand in hand with the
fall of Anabaptism went the destruction of demo-
cratic tendencics, and the fall of Miinster confirmed
the power of the sovereign. Even in Moravia and
Hesse toleration of Anabaptism ceased. On the
other hand, the doctrine itself underwent a process
of purification, in so far as Menno Simons (see
SiMons, MENNO), its regenerator, began with com-
bating the idea of the earthly kingdom of John of
Leyden. [It should be borne in mind that only a
fraction of the so-called ‘ Anabaptists ’ were in-
volved in this effort to set up the kingdom of Christ
by force, acting under the influence of chiliastic and
theocratic ideas induced largely by terrible persecu-
tion and despair. A. H.N.] For the general back-
ground of the movement, see ANABAPTISTS, II.

(W. KbHLER.)
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MUENSTER, BISHOPRIC OF: An ancient
bishopric in Westphalia, originally comprising the
Saxon territory between the Lippe and the Ems,
bounded on the south by the diocese of Cologne
and on the west by that of Utrecht. It is probable
that the first missionary work here was done by
clerics from the latter diocese, for when it was
organized as a separate bishopric Charlemagne
appointed a Frisian priest, Liudger (q.v.), as its
first bishop. The exact date can not be determined;
Liudger (q.v.) was still an abbot on Jan. 13, 802,
and is designated as a bishop on Apr. 23, 805.
The fact of his Frisian origin brought about the
inclusion in his jurisdiction of five Frisian districts
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to the north of the Lippe, extending down to the
mouth of the Ems. (A. Hauck.)

For the first two centuries after the foundation
of the see, the population of Westphalia was scanty
and exclusively agricultural. Towns grew up first
around the monasteries which Liudger founded in
connection with the episcopal sees, as is witnessed
by the name of Miinster, which supplanted the
old name Mimigern®ford, Mimigardevord. The
high position assigned by Charlemagne to the Saxon
bmhopnes placed temporal jurisdiction in the bish-
ops’ hands from the beginning. In the twelfth
cen this was increased by rich donations, and
after the death of Duke Henry the Lion in 1180
Bishop Hermann II., Count of Katzenelnbogen
(1174—1203), assumed the ducal powers in his
diocese. His successors exercised similar nghts
recognizing only the emperor as their overlord in
temporal matters. These rights were stubbornly
contested in the Frisian part of the diocese, and
not fully acknowledged until 1276. In the thir-
teenth century the chapter held the position of
first estate of the diocese, the nobility taking the
second, and the towns, under the leadership of
Minster, the third. But the two latter strove in-
cessantly to increase their power, even by force
of arms. Otto IV., Count of Hoya (1392-1404),
established firmly the power which the bishopric
long enjoyed in Westphalia. The introduction of
the Reformation teachings in 1524 was supported
by the independent spirit of the populace, and the
town became a center of Anabaptist disturbances
(see MONSTER, ANABAPTISTS IN). But with the
election of Ernest, elector of Bavaria and
archbishop of Cologne (1585-1612), the conflict
was decided in favor of the predominance of
the Roman Catholic religion, although the extent
of the diocese was notably diminished during
the sixteenth century. The ecclesiastical bounda-
ries of the diocese were enlarged by the bull De
salute animarum in 1821, and it now consists of
366 parishes, with a Roman Catholic population
of pearly a million. For a list of the bishops 809-
1522 of. Hauck-Herzog, RE, xiii. 538-539.
BrsuzograrrY: Sources are: R. Wilmans and F. Philippi,

Kaiserurkunden der . . . Westfalen, 2 vols.,, Minster,

1867-81; Regesta histori@ Westfalia, ed. H. A. Erhard,

2 vols., ib. 1847-51; Westfalisches Urkundenbuch, vol.

iii., ed. R. Wilmans, ib. 1871; Die Geschichtsquellen des

Bistuns M iinster, ib. 1851 sqq., Rettberg, KD, ii. 424;

A. Tibus, Grandungageschichte der Stifter . . . des alten

Bistums M unster, ib. 1867; A. Calmet, Hut de U'abbaye

de M nster, Colimar, 1882; Hauck, KD, ii. 406—407;

R. Stapfer, Die alteste Agende des Bistums M anster, Mon:

ster, 1905.

MUENTER, miln’ter, FRIEDRICH CHRISTIAN
KARL HEINRICH: Danish bishop; b. at Gotha,
Saxe-Coburg, Germany, Oct. 14, 1761; d. at Copen-
hagen Apr. 9, 1830. He studied philology and
theology at the University of Copenhagen, and
church history at Gottingen. He was appointed
professor of theology at the University of Copen-
hagen, 1787, in 1808 succeeding to the bishopric
of Zealand. Minter was a prolific writer, and
several of his works pertaining to church history
are still of value. His principal works are a hand-
book on the history of the doctrinal theology of

the oldest Christian church (2 vols., Copenhagen,

Muensger
1801-4); a history of the Danish Reformation
(2 vols.,, 1802); an exposition of the religion

of the Carthaginians (1816; 2d ed., 1821); and
a church history of Denmark and Norway (3 vols.,
1823-33). Of great importance were also his
“ Symbols and Art-Notions of the Ancient Chris-
tians ”’ (2 vols., 1825); and Primordia ecclesice
Africane (1829), which for a long time was the
principal guide for students of the oldest history
of the African church. As a theologian Miinter was
distinetly a historian, not a systematist. He had
no firm theological or philosophical standpoint,
but was always an ardent advocate of peace. He
believed in the ‘‘divinity of Christianity,” but his
theology was leavened with rationalism. As a
teacher he was successful only with those who shared
his interest for archeology. (F. N1eLsENnt.)

BisuiograPrY: J. P. Mynster, in 7SK, vi (1833); B. Miin-
ter, Familien M inters Stamtavle, Copcnhagen, 1901.

MUENZER, miint’ser, THOMAS.

His Youth (§ 1).

Activities at Zwickau (§ 2).

In Bohemia. Works upon the Liturgy (§ 3).
Revolutionary Teaching in Alstedt (§ 4).
Expulsion from Alstedt and Mhlhausen (§ 5).
Events Leading to the P ts' War (§ 6).

Thomas Muenzer, a prominent enthusiast of the
time of the Reformation and a leader in the Peas-
ants’ War (q.v.), was born at Stolberg in the
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