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Attentive observers have not failed to note, that for the last

twenty years a modified phase of the “Doctrines of Grace” has

been presented in the Calvinistic Churches of Great Britain and

America; and this movement is easily traced to the sect (if that

may be called a sect which has no recognised bond) named at

the head of this article. The reader will readily grant that no
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64 On a Call to the Gospel Ministry. [JAN.,

ARTICLE III.

ON A. CALL TO THE GOSPEL MINISTRY.”

The Church of Christ differed marvellously from every re

ligious institution which had previously existed in the world.

Never before had men heard or conceived of a religion without

priests, without sacrifices, without altars, without a temple, or at

least some sacred place where the Deity was especially wor

shipped and was supposed especially to dwell.

The apostles preached, for the first time, a religion without

any sacrifice, but that one, transcendently perfect and all-suffi

cient, offered up by our divine Lord : without any priest but

him, now ascended into the heavens, and none upon earth, except

in so far as every one of his followers presented himself as a

living sacrifice unto God and offered up spiritual sacrifices

acceptable to God by Jesus Christ: and without a temple, other

than the community of believers, who are builded together for a

habitation of God through the Spirit.

It was indeed a conspicuous doctrine of Christianity, every

where urged with utmost emphasis, that the substance and reality

of things having now come and been made manifest, the old types

and shadows thereof were become useless and abolished. No

longer was there any place or necessity for an order of priests,

distinct and separate from other men, forming a link between

them and God, through whose office and mediation they must

find access unto and communion with him. The glad tidings

were sounded forth for all the world to hear, that now, that was

done away which separated man from God, and a free way laid

open unto all for approach into his very presence through Jesus

*The substance of this article was prepared by appointment of the Pres

bytery to which the author belongs, and delivered before that body. It is

now published in accordance with its request.

[The Editors of the Review would announce that the April Number

will contain an article taking issue with some of the positions of the present

writer on the subject of the “Call.”—EDs. S. P. R.]
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Christ. Now there was to be one great High Priest, one and the

same Mediator, for any and for all. Thereby, all who come to

him, being reconciled and united unto God, become themselves a

royal priesthood, and a holy nation. There was to be one divine

Lord, Guide, and Teacher; one Prophet, Priest, and King, through

whom all are brought nigh unto God; one faith; one hope; one

Spirit, living and life-giving in all. All were to be called with

the same holy calling and high vocation; and the height and

the sanctity of it was only this—to consecrate their whole life

as a sacrifice of thanksgiving to the service and glory of their

Redeemer, to show forth the power and grace of him who had

called them out of darkness into his wonderful light. Their

whole life was to be separated, set apart, and devoted to the

spiritual and priestly service of God, and as a witness and testi

mony unto him who loved them and gave himself for them.

And so the growth and increase of his kingdom, both in the

world at large and in each community of believers, was not to

the concern of a particular, select, and separate class of Chris

tians; “but the nearest duty of every individual Christian.”

Every one was to contribute to this object according to the gifts

and ability bestowed upon him by the providence of God and

the grace of the Spirit. There was to be no distinction among

them, between spiritual and worldly, priests and people, clergy

and laymen. But all, equally and alike, as Christians, “called

to be saints,” set apart and consecrated to the Lord, were to be

in heart and spirit men dead to the world, living not unto them

selves, but unto him who died for them; and, in the power of an

overcoming faith and love, devoting simply all they were and all

they had to the service of their divine Master. In order the

more certainly to secure and render effectual that service unto

all the ends for which it was appointed, they were united in a

spiritual community or society, under rules and laws ordained by

him; and became the Church of Christ in the world, but not of

it. The special kind of service and the measure thereof to

which each particular member of this community was called, was

determined by his particular gifts and ability. He was called to

do for his Lord that which he was able to do. Whatsoever gift

VOL. XXIII., No 1—5. -



66 On a Call to the Gospel Ministry. [JAN.

he had, by nature, by providence, or by grace, or that he could

lawfully attain—that was to be joyfully consecrated to his God

and Saviour, and used for his glory. Whatsoever he had, what

soever he could do, that he was called to have and to do in and

for the kingdom of the Lord.

All the members of this Church, which is the body of Christ,

the fulness of him who filleth all in all, have not the same gifts:

“For there are diversities of gifts, but the same Spirit. And

there are differences of ministries, but the same Lord. And

there are diversities of operations, but it is the same God which

worketh all in all. But the manifestation of the Spirit is given

to every man to profit withal. For to one is given by the

Spirit” one gift, and to another another, “dividing to every man

severally as he will.” “Having then gifts differing according

to the grace given to us,” whether it be one or another, we are

called, “as every man hath received a gift, even so to minister

the same,” “as good stewards of the manifold grace of God”—

“as of the ability which God giveth; that God in all things

may be glorified through Jesus Christ: to whom be praise and

dominion, forever and ever.”

But while all have not the same gifts, all, equally and alike,

are under the same obligation and duty to use the gift they have

received, whatever it be, for the glory of the Lord—to be wholly

and altogether consecrated with these gifts unto him. The par

ticular kind of gift which has been received, determines the

special duty and work to be performed. Whatever it be, even

so we are called to “minister of the same.” The power to do

defines the duty and creates the call.”

And not only so, but we are not to be content with the gifts

already received, and in the faithful use and ministry thereof;

but, if the opportunity be allowed, we are also to seek for

others, even the greatest, the best, and the most precious. Not

*A reader familiar with Neander's History of the Church during the

Three First Centuries, will observe the similarity of these introductory re

marks to those in the first part of Section 2 of that work. But these ideas

have long been common property in the Church; and lying so directly in

the track of our purpose, we did not hesitate to follow his footsteps.
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only the power of service in the kingdom of the Lord, now pos

sessed and exercised, but whatever more, additional, and differ

ent, we may lawfully acquire—this also we are to desire and to

gain. The obligation to seek greater ability to serve the Master,

if we can obtain it, is the same as that faithfully to employ the

gifts we already possess. Hence to all comes the urgent call,

“Covet earnestly the best gifts.”

Now, from these diversities of gifts and dispensations of the

Spirit among the individual members of the Church, it necessa

rily and obviously follows, as has been said, that all have not

the same work and service. One is called to one office and

ministry, and another to another.

The same thing results from another cause. For although

all Christians have the same priestly character and privilege—

although no distinct class of priests can exist within it—yet the

Church, as a society instituted to establish and extend the king

dom of God, and being formed of men yet in the flesh and in

the world, though not of it, there must be some form and order

appointed among its members; for without these no society can

exist and continue among men. An organised community,

organised for an end and purpose, implies and requires some

order and form of government and office among its members.

Hence, of necessity, some members thereof were called to hold

and exercise the offices required, in order to the effectual attain

ment of the ends for which the Church was established. And

those particular members of the Church were called to these

offices who had received such special gifts as qualified them for

the proper discharge of official functions. They who could best

perform these duties were called thereto.

Among these offices, originally ordained in the Church, and

appointed to be permanently preserved therein, we are agreed

were those which pertain to the preaching of the gospel to all

the world, the teaching of the Church itself, the administration

of the sacraments, the exercise of the discipline and spiritual

rule appointed of the Lord for the government of his kingdom

in the world, and the ministry of relief and comfort to the poor

and the afflicted. We have in the Holy Scriptures perfectly
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clear testimony that in the beginning certain members of the

Church were called to the special discharge of these functions.

We have therein also the plainest instructions, showing who are

to be called thereto—those, namely, who have received gifts and

abilities enabling them rightly to fulfil these duties, which gifts

and qualifications are specially and fully described and declared.

But while these officers were specially charged with special

duties, both within the Church towards its members, and towards

the world without, their appointment, it must be remembered,

did not discharge the other members thereof one whit of the

work and service to which every one of them was called, accord

ing to the gifts they had received. Their office was itself only

a gift, one more and additional to those which they had pre

viously possessed, and imposing additional duty, but not taking

from the brotherhood any part of the work and duty to which

they were called by their gifts. Hence we find that all Chris

tians are commanded to teach, admonish, exhort, and reprove

one another, to testify to the world of the grace of God, and

by one of those marvellously comprehensive utterances with

which the inspired word is accustomed to sweep over the whole

extent of a matter at once, to “do good to all men as they have

opportunity.” Good, benefit, of whatsoever kind or degree,

the need of a fellow-man of it, and the ability of a Christian to

render it, creates a call—calls—for him to do it. For example,

the possession by a Christian of superior knowledge to another

Christian, or to one outside of the kingdom of the Lord—the

ability on his part to communicate it, and the willingness of the

other to receive it—call him to teach it. If he know one thing

more, or anything better, than the other, both Christian charity

and the command of the Lord call him to this service. And

yet more: one inferior to ourselves in knowledge and ability, by

the utterance of that long known and familiar to us, may speak

it with new and living power to our souls, producing in us

the fruits of salvation, and bringing to pass that which is

written, “Out of the mouth of babes and sucklings thou hast

perfected praise.”

Nothing can be more manifest than that among the first Chris
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tians it was the right of any one to speak for the edification of

his brethren, and both publicly and privately to teach and exhort

both believers and unbelievers. The only limitation of this, found

in the Scriptures, is the one forbidding women to teach, and re

quiring them to keep silence in the Church. At the same time,

it does not hence follow that all the members of the Church are

called to the ordinary and regular office and work of teaching

and preaching the gospel. There is a wide distinction and dif

ference between an occasional and extraordinary discharge of

this ministry, according to times and circumstances, and the

gifts and qualifications necessary thereto, and its regular and

ordinary performance, and the gifts and qualifications required

for this. Moreover, it is evident that the propagation of the

gospel and the maintenance and defence of its pure truths in the

world could not be left dependent on the occasional and irregu

lar ministry of individual Christians. The necessities of the

case required that there should never be wanting in the Church

some who should be qualified, at all times, regularly and con

stantly to instruct their brethren in the knowledge of the truth

as it is in Jesus, and to proclaim it to the world. And this

work evidently requires gifts and qualifications which all Chris

tians neither possess nor can acquire. Hence the gift of this

manner of teaching, and the office of those who labor in the

word and doctrine, are recognised in the Scriptures as belonging

to some but not to all, All the members of the Church, as they

had opportunity, were called to teach and exhort one another,

but all were not called to this as their regular and ordinary work

and duty.

Furthermore, one supreme function of the Church on earth

is to bear witness to the truth—to make it known to all men—

perpetually to keep it sounding abroad in the world, that men

may know it, and believe it, and be saved, to the glory of God.

But in the nature of the case it is at once evident that the

Church cannot fulfil this function aright except by selecting and

appointing certain of its members to proclaim that truth in the

name and on behalf of the Church—to speak for the Church—

to give utterance to the voice and testimony of the Church. In
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appointing its members to this office, the Church is required to

select only those who have received the gifts and qualifications

enabling them to discharge its duties. This office is the office

of the preacher of the gospel. The gifts and qualifications

which impart ability to fulfil it, and the appointment thereto by

the Church, constitute a call to that office. Setting any one

apart to this work, certifying his qualifications to perform it,

and giving him authority to speak in the name and on behalf of

the Church—this is ordination to the gospel ministry.

To this office of the gospel ministry belong, according to the

order and usage of our Church, the preaching of the gospel,

instruction in its doctrines and duties, the administration of the

sacraments, and, in coöperation with other divinely-authorised

officers, the exercise of that rule and discipline appointed of the

Lord for his Church. It is the office designated in the Scrip

tures under the names pastor, teacher, bishop, and the elder

who not only rules but labors in the word and doctrine. And

it is in reference to the call to this office we are now more par

ticularly to inquire.

This subject may present itself in the form of various ques

tions, such as, What is a call to the gospel ministry? What

constitutes or creates such a call What is it to be called

thereto 7 What do we mean by such a call? How does God

call men to this office 7 In what way, and by what agency, or

means ? Who are called to its work and duty : These ques

tions are substanially different ways of regarding the same thing,

and must all be covered and included in our further considera

tion of the subject.

There seems to be some difference of view among us in refer

ence to this subject; at least some confusion of ideas and misap

prehension of the truth and facts of the case. And it is neces

sary that some distinctions and definitions concerning it should

be set clearly before us. The general principles bearing upon

the subject which we have already presented will no doubt be con

curred in by all. They have been long admitted and received

by the Church.

It is agreed that a gospel minister has his commission and
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authority as such from the Lord Christ. But it may be ques

tioned how that is given, whether by a direct, immediate, divine

operation in the soul of the individual, designating him to his

own consciousness to this office, independent of the use of out

ward means and instrumentality, or at least by such a divine

operation superadded thereto, as makes the person called con

scious, and assures him, that it is Christ who calls—that is to

say, by revelation, for this view amounts to no less;* or whether

this commission and authority for the discharge of the ministe

rial office is conveyed and imparted to the individual, mediately

and indirectly, through the instrumentality of the word, of

providence, and of the Church.

Those who maintain the former view appear to regard it as

necessary in order to vindicate the divine authority and com

mission of a gospel minister. It is obvious, however, that this

point is abundantly secured if it be held that Christ our Lord

by his own divine authority ordained this office to be permanent

and perpetual in the Church, and gave specific rules and orders

as to the individuals to be appointed thereto—when his revealed

will in reference to the office is complied with, even in the ab

sence of any special revelation communicated to the individual

or to others. Whether one be designated to this office by special

*It is to be regretted that those who write on religious questions do not

observe the technical and established meanings of theological terms and the

distinctions between them. Thus revelation and inspiration are sometimes

confounded. A supernatural communication from God is a revelation.

Authority and infallible guidance to make known such a revelation to other

men is inspiration. Bannerman, in his able work on the inspiration of

the Scriptures, shows the importance and necessity of this distinction.

“Inspiration” and “inspired ” are sometimes improperly applied to the

ordinary influences of the Spirit in the souls of believers and his indwell

ing therein. This is at least an improper use of terms, and tends to con

fuse and even destroy the true doctrine of inspiration. Morell and his

school taught that kind of inspiration, but made void the word of Goti.

So the word “supernatural” is misunderstood and misapplied. To apply

it to the divine agency in natural phenomena may be good doctrine in the

meaning of the writer, but it is terrible etymology; and while intended to

windicate the reality of a divine power, really tends to destroy the proofs

of it and faith in it.
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direct revelation, or receive it simply in accordance with standing,

permanent, and written instructions and regulations, contained in

the word—in either case his commission as a minister is of divine

origin and authority—he is the minister of the Lord and not of men.

Further, it is agreed that God calls and sends all who are

duly authorised to enter on the work of this ministry. But it is

questioned as before how he calls and sends—whether by making

known his will directly and immediately to the individual called—

or by leading him to a conviction and knowledge of his duty

through the ordinary means of his word and providence, and the

agency of his Church; or whether, while including the use of

these means and instruments, by such a direct and immediate

divine influence accompanying them, or in addition thereto, as

assures the consciousness of the subject of it, that it is God who

calls; and yet further, whether either one or the other of these

methods is observed universally and invariably in all cases; or

whether, while one method may be adopted in one case, another

may be employed with a different person. Here again it is evi

dent, that whether the will of God be made known in a direct,

immediate, and extraordinary manner, or indirectly by the use

of means and the instrumentality of second causes, the fact

remains firm and unshaken that it is God who calls and God who

sends. In the latter case, the call is traced through agents and

through instruments up to God himself. A call is no less

divine, coming from him, through howsoever many agents and

instruments, than when it comes direct and immediate by special

and express revelation. It is not conclusive, therefore, when the

advocates of the latter view appeal to the testimony of the

Scriptures, that it is God who calls and who sends ministers of

the gospel. This may be true, and it is; and yet he may call

and send by the agency of means and instruments, and not by a

direct and immediate revelation. And while it may be admitted,

that in some extraordinary cases it may seem to him good or

even necessary to call men to this service by direct revelation, it

may yet be held that such is not the ordinary and usual plan he

employs. For though there are diversities of operations, it is

the same God which worketh all in all. -
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To present the same thing in another way, it is not disputed

whether in a call to the ministry the Holy Spirit exerts his grace

and power to convince the individual of his duty and to lead

him into the office. To this all will assent. It always has been

the faith of the Church. We are all agreed that a conviction

of duty to enter the ministry is essential to a call to that office,

and that this conviction is produced in the soul by the Holy

Spirit. But here as before, the question is, how does he produce

it 7 In answer to this question, three suppositions or theories

are possible. First, it may be held that the Spirit imparts a

knowledge of this duty by a direct and immediate communication

of his will by an operation independent of and separate from any

use of means. Secondly, it may be held that he brings the soul

to this conviction by and through the ordinary means, but yet

so works in and by these means in this process of conviction, as

to impart to the consciousness of the individual an assurance

that it is the work of the Spirit. And thirdly, the Spirit may

lead the mind to this conviction by these means in such a

manner that the individual shall not be conscious of any super

natural influence, the Holy One hiding himself, as he often does,

making his power known only in its effects and results.

It is also a further question, whether, while the Spirit may

employ one of these methods in one case, he may not adopt

another in a different case. And it should be observed that the

first two of these theories or suppositions are substantially the

same. The first manifestly supposes a revelation. And in

regard to the second, by whatever means or instruments the

Spirit communicates a knowledge of duty, if it be done in such

a way as imparts to the consciousness of the individual an as

surance that it is the Spirit who communicates it, then that

amounts to a revelation—is a revelation. -

It does not settle these questions to appeal to the scripture

testimony: that it is the Holy Spirit who makes men overseers

or bishops in the Church; and that no one may undertake the

office of the ministry, except he be moved thereto by the Holy

Ghost. For it is his work if it be wrought by him through in

struments and means, as really and truly as when it is direct
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and immediate; and when the subject of it is not directly con

scious of the Spirit's agency, as when he is.

We have further to distinguish between an ordinary and an

extraordinary call of God to work and office in the Church. An

extraordinary call is when one is called to some extraordinary

duty, to some special, it may be new and unusual, work and ser

vice in the divine kingdom. Such was the call of the prophets

under the Old Testament, of Aaron to the priesthood, and of

the apostles and prophets of the New Testament. Such mani

festly was the call of those who were appointed to introduce a

new dispensation; and such perhaps is the call of those whom

God at any time may raise up for the reformation of the Church.

when it has become corrupt. An extraordinary call is commonly,

if not always, special and direct by the Holy Spirit and by reve

lation to the person called. His duty is made known to him by

the Spirit in a peculiar, extraordinary, and direct communication,

accompanied with an infallible assurance that this communication

is from God. But we cannot argue from these extraordinary

calls to those which are ordinary. Hence the common appli

cation to the gospel ministry of that passage in Heb. v. 4: “No

man taketh this honor unto himself but he that is called of God,

as was Aaron,” and the argument founded thereon, must be

regarded as a mistake. The “honor” of which it speaks is the

office of a priest, an office radically and generically different

from that of a gospel minister, one that no longer exists in the

Church, except so far as it belongs to all Christians. This use

of that passage grew out of, and helps to confirm, that lament

able error that the gospel ministry is a priesthood, than which

none more grievous and prolific of all evil has ever cursed the

Church. And it is to be observed that the argument and

affirmation of the apostle refer to the institution of a new priest

hood, such as was Aaron's, and also Christ's. The first intro

duction of such a priesthood he declares requires an immediate

call of God. And let us confirm this view of that passage by

the exposition of it given by the great Owen, “prince of theo

logians.” He says: “Our apostle disputes here about the erection

of a new priesthood, such as was that of Christ. . . . He who
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first enters on such a priesthood not before erected must have a

call of God thereunto. So had Aaron at the first erection of a

typical priesthood. He had his call by an immediate command

of God. And although in other things the Lord Christ is com

pared to the high priests in general, yet as to his entrance into

his office upon the call of God he is compared with Aaron only.

This being the proper design of the words, the things disputed

from this plan about the necessity of an ordinary outward call

to the office of the priesthood, and by analogy unto the ministry

of the gospel, though true in themselves, are foreign unto the

intention of this plan. For the apostle treats only of the first

erection of a priesthood in the persons of Aaron and Christ,

whereunto an extraordinary call was necessary. And if none

might take on him the office of the ministry but he that is called

of God, as, was Aaron, no man alive could do so at this day.”

Owen also points out the fact that the successors of Aaron

were not called, as he was, by an immediate and extraordinary

call, but by a law originally given when Aaron was called, and

applied and carried out by the Old Testament Church in an or

dinary manner. There was no direct and immediate call for

those who followed Aaron in the priestly office. Yet were they

all truly called of God, and held their office by his divine

authority and commission, when appointed in accordance with

the original constitution thereof. The use and application some

times made of this text would invalidate the office of every

priest of the ancient Church between Aaron and our Lord. If

it be held simply that it implies the general principle that no one

may enter any church-office without the call and authority of

God, we shall have but little objection. But if it be meant that

none may undertake such office without a call similar to that

of Aaron and of our Lord himself, there is not the shadow of

support in this text for that notion. And the countenance

which such use of it gives to the baneful idea that the office of

the gospel ministry is of a priestly character, is exceeding per

nicious.

Before we proceed further, let us recall some other principles

of the faith generally received and admitted.
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1. It is the clear doctrine of the Scriptures, and has ever

been the faith of Christians, that the Lord Christ governs and

administers his kingdom on earth by the Holy Spirit; and this

truth is of universal application to all the affairs and interests of

that kingdom, great and small. -

2. In this government and administration the Spirit ordinarily

acts by, through, and with means and instruments. These

means are chiefly the word, the Church, including the ordi

nances, offices, courts, and communion thereof, and the mani

fold duties of individual Christians by them performed for the

glory of God and the good of men.

3. In extraordinary times and emergencies and for extraordi

nary purposes, the Spirit has manifested himself and put forth

his grace and power in an extraordinary manner, working, not

by or through means and instruments, but by a direct and im

mediate agency in cases of revelation, inspiration, and miracles,

for example.

4. In the ordinary dispensation of the Spirit, wherein he

fulfils his work in the kingdom of the Lord in the use of means,

the power and efficacy of that work are not those of the means

simply and alone and of themselves; but in a manner ineffable

and incomprehensible by us these means are made gracious and

effectual by the power of the Spirit. In some manner, not given

us to explain or understand, the power of the Spirit goes with

and accompanies the means, so that they become efficacious unto

the ends he would effect. And without that co-working grace of

the Spirit, all means equally and alike are futile and in vain—

whatever effect they may produce of their own natural efficacy,

or by human power, not being gracious, saving, or acceptable to

God.

5. Whether in the ordinary dispensations of the Spirit he is

pleased to put forth any operation of his divine power on the

souls of men, except in connection with some appointed means—

that is to say, separate and apart from, independent of, and in

addition to, that power which he puts forth in and with those

means—is a difficult question. The great divines of the seven

teenth century, and the views of scripture doctrine which our
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Church has adopted,’ teach, for example, that all the effects

which the Spirit may produce by the use of means on the soul

of an unconverted sinner, do not regenerate him ; but that in

addition thereto, there must be a direct and immediate act of his

divine power, whereby the sinner is born again and becomes a

child of God. Those old divines denominated this act of the

Spirit “physical,” whereat some moderns, not knowing what

they say, nor whereof they affirm, have been greatly and igno

rantly offended and uttered words of folly.

Whether moreover there may be, in some cases, an influence

of the Spirit separate from that with which he accompanies the

ordinary means, and in addition to that put forth in the sancti

fication of believers, and in guiding them in their work and duty,

is another question. We do not think men are authorised to

limit the Spirit as to the methods and mysteries of his divine

operations. But this would seem to be certain, that if any

receive such an influence of the Spirit, he cannot describe it, or

explain it, or prove it, except by a miracle. If it is so given as

to impart to his own consciousness an assurance that it is from

the Spirit of God, he only can know this. If it has reference

to a question of duty, it is a revelation.*

*The following from Dr. Thornwell's sermon on “The Gospel, God's

Power and Wisdom,” presents the view on this subject commonly received

by orthodox Christians:

“The power which he exerts in the regeneration and sanctification of

the sinner consists partly in a direct action upon the faculties of the soul,

and partly in what has been technically styled moral suasion. In other

words, he first, by a direct and immediate exercise of power, puts the soul

in a condition to receive the truth, and then, by the truth, effectually per

suades. These two operations are always associated in his saving work.

He first enables, and then persuades; and at every step in the subsequent

progress of the divine life he must sustain and invigorate the holy princi

ples which he at first implanted, or the work of sanctification would come

to a stand. This direct action on the soul is peculiar to God alone.”

In reference to this direct action of the Spirit, whether on the soul of a

sinner in the act of regeneration, or on the soul of a Christian in the work

of sanctification, let us remark:

1. The subject of it is not conscious of it. Of its consequences and

results he is, not of the action itself. Sometimes these consequences and
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6. In the phraseology and use of technical language well es

tablished in theology, when “the direct” or “the immediate"

agency of the Holy Spirit is spoken of, such an act or operation

is meant as he puts forth without the use of means; whatever

means his power may employ in preceding or succeeding influ

ences, in this act, without the use or intervention of any means

or instrument, he comes into direct contact with the soul and

works in and upon it his divine will. Such an act our old divines

held to be the central, radical, essential act of regeneration—

stoutly affirming, and as we believe, victoriously arguing it to be

necessary to the change of the sinner's moral nature.

Further, these terms are properly applied to that peculiar

agency of the Spirit which he exercised of old in communicating

his will, the knowledge of truth, or of duty, as in the case of

the patriarchs, prophets, and apostles—of all to whom was given

a revelation for their own instruction, or both revelation and in

spiration for their fellow-men. In these cases it was sometimes

without and sometimes with means—but always so exerted as to

give to the subject of it an assurance that it was the agency of

God.

Such an agency as this has been held by some to be put forth

by the Spirit in the souls of Christians in all ordinary times and

for many purposes, but commonly held only in proportion to the

ignorance of those who advocate it, or their inability to appre

hend truth and to express it with accuracy, exactness, and dis

crimination.

Now, the question before us in regard to a call to the ministry

is not whether the Spirit calls—for every one holds to that—

but how does he call? whether by and through the use of

means and instrumentalities? or in addition to any use of means

he may employ, by a direct and immediate act put forth on the

soul of the individual 7 and whether such a call as this is his

results in the soul are of such a character as to assure the individual that

the power of God has wrought within him, but assuredly not always.

2. This direct and immediate action of the Spirit on the soul does not

communicate any knowledge of truth, either of doctrine or duty: it only

prepares the soul to receive the truth. º
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ordinary method, and necessary to authorise any one to enter

the ministry, and the proof of it necessary to authorise the

Church to admit him to the ministry? The question is not

whether there is any putting forth of the power of the Spirit in

a call to this office, but whether, in ordinary cases, it is only

through ordinary instrumentalities, or also in a direct and imme

diate operation on the soul. It is not disputed as to the degree

of the Spirit's influence, but as to its nature, whether mediate

or immediate, direct or in the use of means. Those who hold

that in all ordinary cases this call is by and through the use of

means, will admit that the degree of power exerted by the Spirit

in connection therewith will be such in each case as may be

necessary, different in different individuals. In the experience

of some it may be very great and awful, producing a vivid and

overpowering sense and conviction that it is the divine Spirit

dealing with the soul through his chosen instruments. In others

it may be more gentle and less manifest; even as in the effectual

calling of a sinner into the kingdom of the Lord, the work of

the Spirit is more or less conspicuous and sensible to the subject

thereof, as it may please Himself.

We do not, indeed, know that any among us really hold in

telligently and explicitly that a call to the ministry by the divine

Spirit is direct and immediate in the sense explained. Some

use these terms as they do many others, in a vague, undefined

manner, without precision or accuracy. And others, accustomed

to a fervid and exaggerated style of utterance, in the heat of

an argument sometimes use expressions which on calm and care

ful reflection they would avoid.

Some, however, do appear to adopt this theory; and as it

seems to be the only material point of difference among us, we

will present the following arguments in opposion to it:

1. It really affirms nothing less than that the individual so

called to the ministry receives a direct and special revelation of

the will of God in regard to his duty in this particular. In

whatever way such a call may be described, whether as a con

viction of duty, the testimony of the man's consciousness, an

impression fixed on his understanding, conscience, or heart, a
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suggestion, an impulse, or an inward voice—if it is referred to

a direct and special agency of the Spirit, it affirms a revelation:

it asserts that the man's duty is made known and communicated

to him directly and immediately by the Spirit. This is a reve

lation. The view in question amounts to this, or else to nothing.

If it means to teach that the Spirit brings the one called to a

knowledge and conviction of his duty through and by the ordi

nary means, this is only the other view, about which there is no

dispute.

But if the theory, we oppose does in fact affirm a revelation,

as we have shown, this consideration may be left to weigh with

its own simple and sufficient force against it, without attempting

to prove that the idea of any special and particular revelation is

unauthorised and fanatical, in the present order of the divine

kingdom.* -

* That we have not misrepresented the theory which we oppose, the fol

lowing quotations will sufficiently prove:

“I say not that this or the other motive—as many will assert—or any

motive at all, beside the simple one of obedience to the voice of the heavenly

monitor—should mingle with the inward fixed conviction: nor that this

proof, or the other proof–as many will contend—or any proof at all, be

side the testimony of consciousness itself, should beget within us this strong

assurance that it is God's Spirit which has wrought us for this self same

thing.”—The Christian Pastor, etc., a Sermon by Dr. R. J. Breckinridge,

p. 21.

“It is direct, immediate, powerful, to this very department of labor.”

“That a supernatural conviction of duty, wrought by the immediate

agency of the Holy Ghost, is an essential element in the evidence of a true

vocation to the ministry, seems to us to be the clear and authoritative doc

trine of the Scriptures.” - -

“He should have a commission certified to his own mind from the King

of heaven.”—Southern Preslyterian Review. Dec., 1847.

“This influence is exerted only on those whom God has selected for his

work: so that it is a direct, an immediate voice from him to them, saying,

* Go work in my vineyard.’”

“No man is authorised to take this work upon himself who has not re

ceived a direct, special, personal commission therefor from the Lord himself.”

What kind of a call this writer understands by this language appears

from the following: * : * *

“But the Apostle Paul received a direct, special, personal commission,
. . . . . . . ." . • ?: , " -

º
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2. If the evidence of such a call to his own consciousness be

necessary to authorise any one to undertake the work of the

ministry, then it is sufficient of itself, without being submitted

to the judgment of the Church. For such a call authenticates

itself, and the subject of it may not confer with flesh and blood;

and no man may forbid. Or, if it be held that, nevertheless,

such a call must be authenticated to the Church, then it would

seem to follow that if a direct and immediate testimony of his

call be necessary to the individual himself, similar testimony is

equally necessary to those who are to sit in judgment on it. A

lower testimony cannot authenticate a higher. The Church

must have as certain evidence that the Spirit has called the min

ister as the minister himself. An extraordinary call must pre

sent extraordinary evidence. But this leads us to results pre

posterous and incredible.

3. It cannot be shown that such a call is necessary, either to

bring men into the ministerial office, or to secure the ends and

uses of the ministry in the kingdom of the Lord. On the con

trary, on the supposition that the Spirit calls through means ap

pointed for that purpose, no reason can be shown why his agency

in this manner should not be effectual to the leading of men to

engage in that work, while the divine commission and authority

of the office, together with all its rights, powers, privileges,

duties, and benefits, are as effectually established and secured.

Unless, therefore, the Scriptures certainly teach the fact of this

direct and immediate call, the circumstance that it is not neces

sary to the ends required makes it impossible to be believed.

as we may clearly see from the history given in the 9th chapter of Acts.

We maintain that Paul was not singular in this. The circumstances of

his call were peculiar, extraordinary: but there is nothing to justify the

belief that the call itself was so.” Further on, quoting from another the

remark that as Paul's preaching “was not assumed but imposed upon him

by immediate revelation from God, it was a matter of specific duty, and if

he failed to perform it to the best of his ability, he would incur the curse of

the Master who employed him,” this writer says: “To all this we give

a hearty assent and say that just such is the position and the feeling of

every gospel minister.”—Southern Presbyterian Review, July, 1870.

VoI. XXIII., No 1–6.
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4. This theory opens a wide and dangerous door to fanaticism,

superstition, and blind enthusiasm. The idea that this call is a di

rect and immediate conviction or suggestion—that it is by some

impression or impulse imparted to the mind, not referable to the

ordinary influences of the Spirit through the rational faculties

of the soul and through the use of ordinary means—brings it at

once within the region of blind human fancy and imagination and

of Satanic influence. It is to place the evidence of this call in

a state of feeling common among enthusiasts and fanatics, which

prevails most among the ignorant and deluded, and just in pro

portion to the demand for it, and which is the peculiar and

almost universal claim of heresies and false religions.

5. This theory teaches that the Holy Scriptures are not the

only and sufficient rule and guide of duty—contrary to their

own testimony and the faith of the Church. It affirms that in

addition to all they reveal and teach in regard to the duty of

Christians, the Spirit does directly and immediately reveal and

make known, in many instances, the duty of his servants. It

adds to the perfect, complete, and sufficient rule, already given |

to the Church, another, which in the very nature of the case,

depends on evidence which incurs danger of the greatest delusion

and fanaticism, which cannot be certainly authenticated, and is

not necessary at all.

Dr. Dabney has well said: “Is there any other expression of

God's will given to us except the Bible? Where else does God

authorise us to look for information as to any duty : The Holy

Spirit has ceased to give direct revelations: he speaks to no

rational adult now through any other medium than his word,

applied by his gracious light to the understanding and the con

science. To look for anything else from him is superstition.

While the call of prophets and apostles was by special revelation,

that of the gospel minister may be termed a scriptural call.”

6. This theory is inconsistent with the teaching of the inspired

word; at least it adds to the instruction and rule there given us

on this subject.

We have already remarked that we hold the office of the

gospel ministry to be the one designated in the Scriptures as the
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office of the bishop or elder. Now, it so happens that we have

two passages (1 Tim. iii., and Titus i.,) in which full and par

ticular instructions are given as to the character and qualifica

tions of those who are to be appointed to this office, and in

neither of them is any mention or suggestion made of the neces

sity that they should have a direct and immediate call thereto by

the Spirit; not a word requiring of them a consciousness, con

viction, or declaration, of any such call. Indeed, it is most re

markable, that while these Scriptures go into minute particulars

and details to guide the Church in appointing ministers of the

gospel, they omit altogether the one qualification which the

advocates of this theory make the one most necessary and

essential.

It is to no purpose to refer, as in support of it, to the Scrip

ture testimony that it is the Lord of the harvest who sends

laborers into the harvest; that the IIoly Ghost makes elders to

be overseers or bishops over the churches; that pastors and

teachers are the gift of Christ; that they are ambassadors for

God; that they are chosen, qualified, sent, commissioned, and

authorised, by the Lord. All this is true, of course. But the

truth of it does not require or prove the necessity of a direct

and immediate call by the Spirit. If our Lord has ordained this

office to be permanent and perpetual; if he has directed the

Church in all ages to appoint some to fulfil its functions, pre

scribing its duties, rights, privileges, authority, and qualifica

tions; if in the government and administration of his kingdom

by the Holy Spirit, by and through the ordinary means and

instrumentalities, chosen and appointed thereto, he continues to

supply the Church with ministers, as all of us believe, then is

the truth of all these scriptures maintained and confirmed, in

unimpaired force and integrity; then does it still hold good that

the gospel minister has his commission and authority from God:

is called and sent by him ; is his servant and ambassador; and

by him given to the Church for its salvation, that he may be

glorified. It is but a feeble and baseless misapprehension to

suppose that a commission is not divine except it come direct

and straight from his own hand.
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7. It is fatal to this theory that it is contradicted by facts—

by the history and experience of the Church and of the minis

try—multitudes of faithful men have served God and the Church

in this office who had no consciousness or knowledge of such a

call. They were approved by every possible test as truly called

to its duties, having the seals both of the Lord and of his Church

to their ministry; but they were not called to it, so far as can

be known by the facts of their history and their own testimony,

by any direct and immediate agency of the Holy Spirit. Among

such instances I may mention names no less illustrious than those

of Calvin, Knox, and Halyburton, the circumstances and history

of whose call to the ministry are well known, and give no place

to the theory we oppose.

8. Furthermore, it is contrary to the judgment of the Church,

as expressed by its highest assemblies, and by its teachers, to

whom has been given, in the most eminent degree, the spirit of

wisdom and knowledge in things pertaining to the kingdom of

the Lord.

A careful examination of these testimonies will show that

they agree almost unanimously in the following particulars:

1. While they refer a call to the ministry ultimately to the

Lord and to the agency of the Spirit, they do not teach that

agency to be direct and immediate, but only through ordinary

means and instrumentalities.

2. These means are chiefly the whole doctrine of the inspired

word in reference to this office, including its institution and ap

pointment by Christ, his command in regard to it, its work and

duty, its privileges and rewards, its nature and necessity; the

dealings and dispensations of his providence with individuals;

the prayers of his people to himself for a supply of ministers;

the instructions and exhortations of Christians addressed to in

dividuals in regard to this work. All these and any of them

may be and have been used by the Spirit as the vehicle and

means of his grace and power, by which he calls and sends men

into this work and service. Indeed, what may he not employ

for his gracious purposes? IIe may make the heavens above us

and the overarching firmament an instrument to convince us of
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our duty and lead us to attempt it. At his pleasure the winds

may bear to us the instruction he would impart, and the stars in

their courses make it known ; some sweet and precious joy, or

some great and bitter grief; the admonition of a godly minister

or pious friend; the voice of a loving and holy mother; the

breathing of a trembling prayer, a tear, or a sigh; a thunder

bolt or an earthquake—anything he will—becomes an instru

ment and means whereby he calls men into the kingdom and

thereafter guides them to duty; but always and everywhere

using for the clear and complete fulfilment of his work the ever

blessed and ever necessary word, which he has magnified above

all his name.

3. The Spirit executes the call to this office by two particu

lars: first, by bestowing on whom he will the gifts necessary to

the fit discharge of its duties; and, secondly, by leading the

Church to call and appoint them to its work and service.

It is not needful here to discuss what those gifts and qualifi

cations are. The object of this discourse does not require it,

and they have been often and fully explained. But there is

very scant and infrequent authority for including among them

the direct and immediate call of the Spirit for which some appear

to contend. The general principles announced at the outset of

this article, that in the kingdom of the Lord all are called to

serve him with whatsoever gifts they have received, that the

possession of the gift creates the duty and constitutes the

call, the gift being bestowed for the express purpose of use and

profit, have always been accepted, and by almost all. The be

stowment of these gifts is the foundation of the obligation and

the guide of the Church. The Church, needing ministers, and

finding those who have received gifts suited for that service in

accordance with the word of God, calls them to the discharge of

its duties. The possession of these gifts and the call of the

Church are the call of God—complete, perfect, and of divine

obligation.

It may be well to refer to some of these testimonies more ex

plicitly.

And first we take that of Calvin. He marks a distinction
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between “the external and solemn call which belongs to the

public order of the Church,” and “that secret call, of which

every minister is conscious to himself before God.” But lest

we be misled by this expression, in consequence of our own pre

conceived ideas, let us observe that he says of this secret call,

that it “is not known to the Church.” If so, it cannot be made

by the Church a ground of its own judgment. Further, he de

scribes this secret call as “the testimony of our heart” in the

acceptance of the office when it is offered to us, and not any

such testimony or consciousness going before our seeking that

office. IIe says: “This secret call is the honest testimony of

our heart that we accept the office offered to us, not from ambi

tion or avarice, or any other unlawful motive, but from a sincere

fear of God, and an ardent zeal for the edification of the Church.

This, as I have hinted, is indispensable to every one of us, if we

would approve our ministry in the sight of God.” Further on

he adds: “It is even common to speak of private persons as

called to the ministry who appear to be adapted and qualified

for the discharge of its duties; because learning, connected with

piety and other endowments of a good pastor, constitutes a kind

of preparation for it. For those whom the Lord has destined

for so important an office, he first furnishes with those talents

which are requisite for its execution, that they may not enter

upon it empty and unprepared.” In reference to the apostles,

he says theirs “was a case somewhat different from the common

call of other ministers. For as theirs was an extraordinary

office, it was necessary, in order to render it conspicuous by some

eminent character, that they who were to sustain it should be

called and appointed by the mouth of the Lord himself.”—In

stitutes, Book 4, Chap. 3.

The Church of Scotland, in its first Book of Discipline,

affirmed it to be the duty of the civil magistrate, with the con

sent of the Church, to “compel such men as have gifts and

graces, able to edify the Church of God, that they bestow them

where greatest necessity shall be known; for no man shall be per

mitted to live idle, or as themselves list, but must be appointed

to labor where " the civil authorities “and the Church shall
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think expedient.” Again, to “compel all men to whom God

has given any talent to persuade by wholesome doctrine, to be

stow the same, if they be called by the Church, to the advance

ment of Christ's glory and the comfort of the troubled flock.”

Again, “men in whom is supposed to be any gifts which might

edify the Church if they were well employed, must be charged

by the ministers and elders to join themselves with the session

and company of interpreters, to the end that the Church may

judge whether they may be able to serve to God's glory and to

the profit of the Church in the vocation of the ministry or not;

and if any be found disobedient, and not willing to communicate

the gifts and special graces of God with their brethren, after

sufficient admonition, discipline must proceed against them, pro

vided that the civil magistrate concur with the judgment and

election of the Church ; for no man may be permitted as best

pleaseth him to live within the Church of God, but every man

must be constrained, by fraternal admonition and correction, to

bestow his labors, when of the Church he is required, to the

edification of others.

In the “Short Form of the Book of Discipline,” it is said

“the Church and faithful magistrate should compel such as have

gifts to take the office of teaching upon them.”

“We should consider first whether God has given the gifts to

him whom we would choose ; for God calls no man to the minis

try whom he does not arm with necessary gifts.”

In the famous “Second Book of Discipline,” in reference to

all offices in the Church, equally and alike, it is affirmed, “There

are two sorts of calling, one extraordinary, by God himself

immediately, as was of the prophets and apostles, which in

churches established and well already reformed, has no place.

The other calling is ordinary, which, besides the calling of God,

and inward testimony of a good conscience, has the lawful ap

probation and outward judgment of men, according to God's

word and order established in his Church.”

Coming down to the seventeenth century, to that illustrious

era in the history of the Church when it pleased God to raise up

a generation of wonderful men, by their labors in defence of the
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truth against mighty adversaries, to explain, define, and confirm

it in a manner so complete and triumphant, that it must forever

be the admiration and joy of all who come to know and under

stand it, let us take the opinion of two of the greatest and wisest

of them all. And first, that of Turrettine:

“The call to the ministry is in one respect inward; in another

outward. The inward call is that by which the heart is moved

by God to consecrate itself to the work of the ministry, which

is rather a preparation of the mind to receive the call, than the

call properly so termed, by which a man is conscious to himself

before God that he is induced to undertake the office, not by

ambition, or avarice, or any other carnal motive, but by sincere

love of God and desire of edifying the Church.” “The outward

call is either immediate, which is immediately by God himself,

without the intervention of men, such as was the call of prophets

in the Old and apostles in the New Testament; or mediate, which,

although it is originally from God as its primary author, is never

theless by the intervening agency of men, whom God uses as

instruments, when he calls through the Church; such is the

present call of ministers.”

“Again, a call is either ordinary or extraordinary. An ordi

nary call is that which is usually made through ordinary means;

such was the call of priests in the Old Testament, and of pastors

in the New. An extraordinary call is various: 1, that which is

made immediately by God, without the agency of men, and no

established order being observed, as was the call of prophets and

apostles, and so is identical with an immediate call; and 2, that

which is not according to the custom and corrupt established

order of some (any) Church.”—Institutio Theologiae. Locus 18.

Quaestio 33.

The great Owen discussed these matters in several of his vo

luminous writings, and with his accustomed fulness, accuracy,

and force. We will give the chief points of his statements and

arguments, in his own language, from a few of these:

“How, or by what means, or by what acts of his sovereign

power, the Lord Christ doth communicate office power, and there
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with the office itself, unto any persons, whereon their authority

is directly from him; and what are the acts and duties of the

Church in the collation of this authority.

“The acts of Christ herein may be reduced unto these heads:

1. “He hath instituted and appointed the offices themselves,

and made a grant of them unto the Church for its edification ;

as also, he hath determined and limited the powers and duties of

the officers.

2. “He furnisheth some persons with such gifts, abilities, and

endowments as are necessary to the discharge of such offices in

the powers, works, and duties of them.

3. “In his institution and appointment of the way and means

whereby persons, gifted and qualified by himself, ought to be

actually admitted into their offices.” “By virtue hereof, all

that are called unto this office do derive all their power and au

thority from him alone.

4. “He hath hereon given commands unto the whole Church to

submit themselves unto the authority of these officers in the dis

charge of their office, who are so appointed, so prepared or

qualified, so called by himself, and to obey them in all things,

according unto the limitations which himself also hath given

unto the power and authority of such officers.

“By these ways and means doth the Lord Christ communicate

office-power unto them that are called thereunto; whereon they

become, not the officers or ministers of men, no, not of the

Church, . . . but the officers and ministers of Christ himself.”

Of the call of any one to the office of pastor particularly, he

says:

“1. There are certain qualifications previously required in him,

disposing and making him fit for that office. The outward call

is an act of the Church, as we shall show immediately; but

therein is required an obediential acting of him also who is

called. Neither of these can be regular—neither can the Church

act according to rule and order, nor the person called act in

such a due obedience—unless there are in him some previous in

dications of the mind of God, designing the person to be called

by such qualifications as may render him meet and able for the

discharge of his office and work.

“2. None can or may take this office upon him, or discharge

the duties of it, which are peculiarly its own, with authority,

but he who is called and set apart thereunto according to the

mind of Jesus Christ.”
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After fully proving this point, that none may enter this office

unless they are called and set apart thereto by the Church, and

according to the rules of Christ, he shows how this is done, viz.,

by election and ordination. Previous to election he shows there

must be a “meetness of the person for his office. It can never

be the duty of the Church to call or choose an unmeet, an un

qualified, an unprepared person unto this office.” And the

meetness of any one for it must be made known and judged of

in two ways: 1. “By an evidence given of the qualifications in

him before mentioned;” and 2. “By a trial of his gifts for edi

fication.” -

“The things following are essentially necessary unto" the call

of any one to this office, “so as that authority and right to feed

and rule in the Church in the name of Christ, as an officer of

his house, may be given unto any one thereby. . . . The first

is, that antecedently unto any actings of the Church towards

such a person with respect unto office, he be furnished by the

Lord Christ himself with graces and gifts and abilities for the

discharge of the office whereunto he is called. This divine de

signation of the person to be called rests on the kingly office and

care of Christ towards his Church. . . . Secondly, there is to

be an exploration or trial of those gifts and abilities as unto their

accommodation unto the edification of that Church whereunto

any person is to be ordained a pastor or minister. . . . Thirdly,

the first act of power committed unto the Church by Jesus

Christ, for the constitution of ordinary officers in it, is that

election of a person qualified and tried unto his office which we

have now vindicated. Fourthly, there is required hereunto the

solemn ordination, inauguration, dedication, or setting apart, of

the person so chosen.”—True Nature of a Gospel Church,

Chapters 3 and 4.

In his admirable discourse on “Spiritual Gifts,” having dis

tinguished between extraordinary calls, gifts, and officers, and

those which are ordinary, he says:

“But whereas the other sort of officers was given by Christ

by his immediate call and communication of power unto them,

it doth not appear how he gives these ordinary officers or min
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isters unto the Church 2 I answer, he did it originally, and con

tinueth to do it, by the ways and means ensuing:

“1. He doth it by the law and rule of the gospel, wherein he

hath appointed this office of the ministry in his Church, and so

always to be continued. -

“2. The Lord Christ giveth and continueth this office by

giving spiritual gifts unto men to enable them to discharge the

duties and perform the work of it.

“3. He doth it by giving power to his Church in all ages to

call and separate unto the work of the ministry such as he hath

fitted and gifted for it.” “It is obedience unto the law of Christ,

and following the guidance of his previous communication of

gifts as a means to communicate his power unto them who are

called to the ministry, that is the whole of what (power) is com

mitted to any in this kind. The Church hath no power to call

any to the office of the ministry, where the Lord Christ hath not

gone before it in the designation of him by an endowment with

spiritual gifts.” “And by reason of these things the Holy Ghost is

said to make men overseers of the flocks who are thus called

thereunto; because both the communication of power in the

constitution of the law, and of spiritual gifts by internal effect

ual operation, are from him alone.”

“4. The Lord Christ continueth his bestowing of this gift by

the solemn ordinance of setting apart those who are called in the

manner declared by fasting and prayer and imposition of hands.

By these means, I say, doth the Lord Christ continue to declare

that he accounts men faithful and puts them into the ministry,

as the apostle speaks.”

In his comment on that noted text in the Epistle to the IIe

brews, he says:

In an ordinary call “there are three things: 1. A providen

tial designation of a person to such an office, work, or employ

ment, . . . the providential disposition of the circumstances of

his life, directing his thoughts and designs toward such an end.”

“2. It is a part of this call of God when he blesseth, succeed

eth, and prospereth the endeavors of men to prepare themselves

with those previous dispositions and qualifications which are ne

cessary unto the actual call and susception of this office. And

hereof also there are three parts: First. An inclination of their

hearts in compliance with his designation of them unto their

office. . . . Secondly. An especial blessing of their endeavors



92 On a Call to the Gospel Ministry. . [JAN.,

for the due improvement of their natural faculties and abilities,

in study and learning, for the necessary aids and instruments of

knowledge and wisdom. Thirdly. The communications of pe

culiar gifts unto them, rendering them meet and able unto the

discharge of the duty of their office, which in an ordinary call

is indispensably required as previous to an actual separation

unto the office itself. 3. He ordereth things so as that a person

whom he will employ in the service of his house shall have an

outward call according unto rule for his admission thereto.”

In his commentary on Hebrews vi. 7, 8, he says: God calls

and sends preachers of the gospel—first, by endowing them

with spiritual gifts, enabling them unto that work and duty.

The gospel is the ministration of the Spirit; nor is it to be ad

ministered but by the gifts of the Spirit.” “Secondly, this

communication of gifts unto men, is ordinarily accompanied with

a powerful and effectual inclination of the minds of men to un

dertake the work and engage in it, against those objections, dis

couragements, oppositions, and difficulties, which present them

selves unto them in their undertaking. This is so, I say,

ordinarily; for there are more instances than one, of those who,

having the word of prophecy committed unto them, instead of

going to Nineveh, do consult their own reputation, ease, and

advantage, and so tack about to Tarshish. And there are not

a few who hide and napkin up their talents which are given them

to trade withal. But these must one day answer for their dis

obedience to the heavenly call.”

We have quoted largely from Owen, for several reasons: Because

of the great weight due to his opinion on account of his unsur

passed eminence in learning and wisdom, in knowledge of the

Scriptures, and of all theological questions, doctrinal and prac

tical; because his authority is representative, being more entitled

than that of any other to be regarded as an exponent of the

views of the Reformed Church generally; because having dis

cussed the subject before us so often and systematically, as a

part of the very subject matter of the questions he treated of,

it cannot be supposed that a point which the theory we oppose

regards as vital and fundamental had any place in his views at

–
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all, as he never once mentions it, unless to exclude it as entering

into a call to the ministry.

As Turrettine does, he confines an immediate call to an extra

ordinary office and work. He gives no countenance to the idea

that the Spirit reveals or makes known directly and immediately

to the individual his duty to enter the ministry. Over and over

again, and in places which we have not quoted, he teaches that

the Lord “designates the persons” to be called by the Church

by endowing them with the requisite qualifications for the office;

“appoints and prepares them by the gifts he bestows.” And

when he enumerates and describes fully and particularly those

gifts and qualifications, he does not mention, or even remotely

suggest, any inward testimony of the Spirit, any inward con

sciousness of the mind, as to the fact of a call, or any thing of

the kind whatever. Any one having received the necessary

gifts, or enabled to attain them, has what Owen calls the ma

terial call. The formal call is when the Church, having evi

dence of that, and having made proof and trial of them, elects,

appoints, and ordains the person to the office of the ministry.

The two together constitute a complete divine call, according to

the will and authority of the Lord.

9. Moreover, the theory we condemn is certainly inconsistent

with the teachings, provisions, and practice of our own particular

Church. This has been controverted, but it can be maintained

by several proofs. We will present but one. Let it be remem

bered that this theory affirms that it is essential to a true call

that the subject of it have a conscious conviction that he is called

by the Spirit; that his own inward consciousness must testify,

not only that he is called, but called by the Spirit; if it is not

absurd to speak so, that he must be conscious of the Spirit, as

well as of the call; at any rate that he must have as conscious

certainty that it is God who calls, as that he is called.* Now,

as we have already remarked, such a call authenticates itself, at

least to the individual. He needs no other proof, test, or trial

of it. He can have none equal to its own evidence. But it is

a fact that our Church requires every asserted or supposed call

to be subjected to test, proof, and trial, and that not merely for
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the satisfaction and full conviction of the Church, but also for

those of the individual himself. This we presume will not be in

telligently questioned. It is implied in the very fact and nature

of these trials. For, on the supposition that these trials in any

instance fail to sustain the truth and genuineness of the call,

(and if they never do so they are unnecessary and impertinent,)

then the Church is bound to decide against it; and equally so is

the individual himself. That is, he is bound to surrender what

to him is the higher and stronger evidence in favor of the lower

and weaker. There is but one alternative, viz., to conclude that

such a call as this theory supposes is a mere imagination. It

may be well to quote in this connection a remark of Owen, in

which, speaking of an immediate and extraordinary call, he uses

an expression sometimes applied or misapplied to the ordinary

call of a minister of the gospel. “A man pretending to extra

ordinary vocation by immediate revelation, in respect of self

persuasion of the truth of his call, must be as ascertained of it

as he could be of a burning fire in his bones, if there shut up.”

This kind of a call belongs in Owen's view, not to the ordinary

ministers of the gospel, but to the extraordinary officers and ser

vants of God, such as prophets and apostles.

To sum up the general principles we have sought to establish,

the following statements will present the whole extent of the

matter :

1. The Church of God in the World is a community chosen

and called and set apart of him, “a holy nation, a royal priest

hood, a peculiar people,” to be wholly consecrated unto him, to

serve him every one, with all and whatsoever gifts they have

* For if this meaning be rejected, and it be said to teach that all one is

conscious of is the conviction that he is called, to which conviction he has

come through the exercise of his rational faculties under the teachings of

the Scriptures and of providence, and under the influences of the Holy

Spirit with and through these, this is the theory which we accept; and it

cannot be said to be an immediate call, or produced by the immediate

agency of the Spirit. Moreover, it cannot be complete, conclusive, and

certain, until the Church has called; for this is an essential part, both of the

teachings of Scripture, and of the indications of providence in regard to

the matter.
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received from him by nature, providence, and grace, or may be

able to obtain from him.

2. This Church, which is the kingdom of God in the world, is

governed and administered by the Holy Spirit, wholly and uni

versally, in all its interests, affairs, and operations, whether of

internal relations among the members thereof, or of outward

relations to the unconverted world, and whether of less or greater

importance and magnitude.

3. In the administration of the Spirit he bestows on the mem

bers of this Church diversities of gifts, dividing to each severally

as he will, imparting to some whatsoever gifts and abilities may .

be necessary and required for all the work, ministry and offices

of the Church, and of the individual members thereof.

4. The gift received by any one in this kingdom of the Lord

determines the kind of work and service he is to render therein.

In bestowing the ability and qualification for any work, or the

opportunity lawfully to acquire them, the Spirit indicates his

divine will that that person should perform that work. Thereby

he designates him both to himself and the Church to that minis

try and office. The possession of the gift is a call to the work.

5. The administration of the Spirit in the ordinary govern

ment of the Church, including the bestowal of gifts and ability

for the work and service appointed to be done, is by and through

means and instruments appointed and chosen and employed by

him according to his sovereign and gracious will and pleasure.

6. Any service and duty needing to be performed, whether of

Christian charity, or of office, the Church finding those on whom

the Spirit has bestowed suitable qualifications and abilities, calls

and appoints them thereto; if it be to the duty and service of

an office appointed of the Lord in the Church, tries and proves

those gifts and fitness, elects, appoints, and ordains them to that

office.

7. Any one so placed in the office of the gospel ministry is

truly called of God, has a divine commission and authority as

such, is a minister of Christ and not of men, has been put into

the ministry by him, is by him chosen and sent, has been made

a bishop over the Church by the Holy Ghost, is the herald, the
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messenger, the ambassador of the Lord; and whosoever receiveth

him, receiveth not him, but his blessed Master—to whom be all

the honor and glory forever and ever.

These principles being established, several important conse

quences flow from them of a practical nature:

1. It follows that the Church ought, diligently and faithfully,

to use means to secure an adequate and abundant number of

ministers suitably prepared and qualified for the work. If the

ministration of the Spirit is a ministration of means, it is not

of means dead and mechanical, but the means of a living Church

and living members thereof; and of means in the hands of the

living Church and its living members, by them used and em

ployed as active and faithful co-workers with the Lord. And as

for all the ends, and for all the service to which the Church is

called and appointed, it is called and required to use means and

agencies and efforts, rational, naturally adapted thereto, and

within the reach of human power; so also for this, namely, that

a sufficient number of those who are called to be saints, shall

also be suitably furnished, qualified, called, and sent into the

work of the gospel ministry.

In opposition to this some may resort, as has been done, to the

convenient and easy device of representing it in terms which

make it appear false and absurd. It may be said, for example,

that to use means to increase the number of ministers, is to sup

pose that in some way “God's action in raising up and sending

forth preachers, may be stimulated or its frequency increased.”

And it seems to be thought that this way of putting the thing is

a sufficient argument against it. But obviously the same false

looking statement may be employed in opposition to the use of

any means for the conversion and salvation of men, and with

the same validity, which is none at all. It may be made against

the duty of prayer to the Lord of the harvest to send forth more

laborers, which is plainly commanded; and against all prayer, as

has often been done by the profane and the ungodly.

It may be said that we need not concern ourselves about a

sufficient supply of ministers, or use means to secure them; for

the Lord of the kingdom will take care of its interests, will
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certainly call all whom he intends to call to this work, or needs

to carry forward his glory in the world; and that all whom he

calls will certainly obey the call, for it is effectual and invinci

ble. But obviously again, precisely the same argument, if it is

worthy to be so called, with equal force and power, which is none

at all, may be urged against all means and efforts to convert and

save dying sinners. Appealing to the precious doctrines of pre

destination and election and the effectual call of the Spirit, it

may be said all our labors are vain and uncalled for—as often

has been said and will be said, but always said to no purpose

whatever. The plain reply to it all is, that the kingdom of God

in the world is a kingdom of means, of human instrumentalities,

of Christian efforts, prayers, and labors, through which the will

and purpose of God are accomplished and glorified; that his pre

determining and gracious purposes and the invincible might and

power of his grace are made known to us, not for the rule and

guide of our duty, not to stay or relax our endeavors, but to

inspire our faith and hope, to stimulate and encourage our yet

more ardent efforts. Besides, the call to the ministry is not

always effectual and invincible unless it be direct and immediate

by the power of the Holy Spirit; which doctrine we trust has

been shown to have no foundation in fact or in scripture. There

can be no question, that not a few who have received gifts to be

of great service in the ministry, and who were called thereby,

and by the indications of providence, and by the necessities of

the Church to enter upon its duties, have, as Owen expresses it,

hid their talent in a napkin, and stood aside from their duty.

The means to be used by us to obtain a sufficient supply of

ministers are chiefly these. Prayer is first of all; frequent, fer

vent, importunate, faithful prayer. Next, we should use the

Holy Scriptures, by faithfully instructing the Church in the

whole doctrine of the ministry, touching the nature, necessity,

uses, benefits, blessings, authority, privileges, and rewards

thereof, and that publicly and privately, with the whole congre.

gation and with individuals, on all proper and suitable opportu

nities.

Again, another means important and necessary to be used for

WOL. XXIII., No. 1. —7.

º
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this end by the Church, is duly to appreciate, employ, sustain,

encourage, provide for, and use those ministers who have already

been called to the work. If their brethren in the Lord, who are

one with them in all the privileges, blessings, hopes, trials,

afflictions, and responsibilities of his glorious kingdom, and

equally called as they are to be wholly and unreservedly conse

crated to God, do not so value the ministry and seek to enjoy its

benefits, and support it, and sympathise with it, and give it all

due encouragement in the Lord; how can we expect him to put

so heavy a burden on others which they cannot bear, and on the

Church which will not : And how can it be but that some who

ought to enter the ministry will fail to do so, knowing the sacri

fices and trials it must require . It is vain to say that none

ought to be deterred from duty by such motives; the fact is, they

are and will be, in all the varieties of Christian obligation, both

of a private and of an official nature. Grace will be given some

to triumph over all difficulties and discouragements. For the

Lord will not leave himself without witnesses. But to expect

him to multiply this divine gift of a faithful ministry, when that

of it already bestowed is dishonored, unappreciated, neglected,

and unsupported by the Church, is to expect wickedness to be

rewarded and ingratitude to be blessed by the just and righteous

King of Zion.

Another important means to this end is, for those who are now

in the ministry fully and faithfully to discharge the duties

thereof, to maintain and make manifest its usefulness and honor,

to make it a praise and a blessing in the Church and before the

world. An idle and unprofitable ministry, which does not com

mand the respect and reverence of men, and prove its usefulness

and divine calling by the character and life and labors of its mem

bers, must be a mighty hindrance to the calling of others. When

the ministry of any Church generally, or any considerable num

ber of them, are not truly consecrated to their work, become

worldly and secular in spirit and conduct, seek for selfish and

carnal ends, and walk in a manner unbecoming their office and

calling, few will be found to enter their ranks. They become a

reproach among men, and an offence unto God. Any one such
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minister exerts an influence, wide-spread and terrible, to prevent

others from seeking the office. If, therefore, we would have the

number of ministers increased, of such as are truly qualified and

called to this service, let those who are already engaged in it,

elevate its character, prove themselves workmen who need not be

ashamed, to live and so labor that all men may be constrained to

honor and reverence the office, and to confess its blessing and

usefulness to the Church and to the world.

Still another means which ought to be used to obtain more

ministers, is, to encourage and assist those who may possess the

necessary gifts for the office, or who can acquire them to seek

and to enter it. If the principles we have endeavored to maintain

are correct, then it evidently follows that it is proper for the

Church, for a minister, and even for a private Christian, to

exhort and to aid any one who already has the ability and quali

fications required for the work of the ministry, or with regard to

whom there is a reasonable probability that he may be able to do

so, to seek and to enter upon that work in the appointed way.

It is impossible to assign any good reason why we should not

exhort and admonish one another in regard to this work as much

as any other, of course with such limitations and cautions as are

always necessary to be observed. If it is the duty of all to

serve God with whatever gifts they have received or can lawfully

acquire, if we are to covet earnestly the best gifts for this pur

pose, then it is our duty also to teach and exhort and help one

another to do so, in respect to these gifts and this service as

well as others. And those who have not the ability to serve God

in the ministry, and cannot obtain it, ought, to the utmost of their

power, to encourage and assist others who can, by constant

prayers for them, by loving and helpful words, by every manner

of good deeds they can perform, by caring for their wants, and

by contributing means for their training and preparation.

2. It also follows from the general principles we have tried to

establish, that if there is need in any Church for more ministers

than are already employed in the work, there are some of its

members who ought to be in the ministry and are not. What

mean the many “vacant” churches all through our Church, in
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every part of it—churches without a regular pastor, and the un

supplied missionary fields at home and abroad 7 What is the

meaning and interpretation of that cry which continually comes

up from every portion of the land, like the voice of a great mul

titude calling for ministers of the gospel? What signify the

waste places and desolations of Zion, so many and so piteous, that

we could wish our head to be waters and our eyes fountains of

tears, that we might weep over them day and night : Does it all

mean that the merciful Lord of the Church will not prepare and

qualify and call and give to the Church as many ministers as it

needs that he has forsaken any part of Zion and given over

his heritage to desolation and death that he is unwilling to

bestow on his people the priceless and inestimable blessing of a

faithful ministry : Never a thousand times never ! It means

that some who ought to be in the ministry are not engaged in

that work. It means that if there are ten places in the Church

where ministers are needed for every one who comes forward to

supply them, there are nine men for that one who ought to enter

the ministry and do not.* Why do they not : Either they wil

fully and sinfully refuse to do their duty, or the Church has hot

used the necessary means to obtain them from the Lord of the

kingdom, or it has required and set up a standard of qualifi

cation for the ministry not authorised by the word of God, or it

has adopted a theory in regard to the call to the ministry which

is false and pernicious, which has no foundation in scripture, and

which keeps them out—one or other of these reasons, and per

haps all of them combined, would seem to answer that question.

And assuredly there is need for the most careful and searching

inquiry to be made every were and by all, What is the true and

real reason : It ought to spread over the whole Church, pierc

ing to the soul and conscience of every congregation, every

minister, elder, and member. It ought to peal its alarming cry

through our assemblies and synods and presbyteries and sessions,

till all our ears shall tingle and our cheeks grow pale and our

knees smite together, and each one of us is ready to say, “Lord,

*Dr. Dabney,
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what wilt thou have me to do?” We ought not to shirk this

question, to cover it up, postpone or defer it. There is a dread

ful sin and fault somewhere, and upon somebody—a sin at which

the skies above us might well grow dark and the earth tremble

beneath our feet, and at which the Church should clothe herself

in sackcloth and repent in dust and ashes. There is and there

can be no good reason, without blame and guilt somewhere, why

there should not be a supply of ministers equal to the wants and

necessities of the Church. -

3. Furthermore, it follows, from the principles we have advo

cated, that if the Church needs more ministers, it should care

fully seek and look among its members to see if there are any,

not yet called to that service, on whom the Lord has bestowed

the necessary gifts and abilities for it, and if it find any such,

at once call them to undertake it ; and they, so called by the

Church, are under the highest obligations to obey that call as

the call of their Lord and Master. It is not for the church in

need of a minister to sit with folded hands and wait until one

present himself, professing to be called of God and asking to be

admitted to the office. But plain duty requires to bestir itself

to inquire and make diligent search whether there may be any

who has received such qualifications as the work and the word

of God demand. If any such be found, it is the right and duty

of the Church to lay its hand on him and call him to the work.

Thereupon he may not refuse but in violation of his vows to his

divine Lord, and of a fundamental principle, whereby alone he

has any place in the kingdom of God—namely, the consecration

of his whole self unto the Lord, to serve him with all his powers

in whatsoever way he can and the work of the Lord have need

of him. And therein he is required to be obedient to the voice

of the Church, and submit to them that have the rule over him.

This consequence from the preceding discussion, is evidently

of a very serious nature. It would lead to results, if practically

acted on and carried out, so different from our actual practice

and administration of Church affairs, and may be an idea so

foreign to prevalent impressions and established customs, that it

is wholly vain and useless to present it. But it so evidently and
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necessarily follows, from the principles we have endeavored to

establish, that we shall not argue it further. It stands or falls

with them. We will add, however, our clear and immovable con

viction that in this way all the ordinary officers of the Church

were called in apostolic times; and that a candid and intelligent

examination of the New Testament must prove this to be a fact.

If this be true, it is a truth of the most solemn importance, and

will be disregarded at the awful peril of the most precious in

terests of the Church, and tremendous responsibilities of those

who rule and control the Church.*

Whatever may be our views in regard to a call to the ministry,

We must all agree, for we cannot but know, that there is a most

lamentable deficiency in the number of ministers needed by our

*The ordination of a ruling elder to the gospel ministry during last sum

mer by the Presbytery of South Carolina, under unusual circumstances, has

attracted some attention in the Church, and that Presbytery has thought it

proper to adopt a somewhat elaborate and carefully prepared minute in ex

planation and defence of its action. It appears to us that that action was

in exact accordance with the principles we have sought to maintain in this

article and the conclusions we draw from them. It is our happiness to know

personally nearly every minister and very many of the ruling elders of that

Presbytery, and they will not take it ill if we venture some criticism on the

minute adopted in reference to this case. It seems to us that the call of

the beloved ruling elder to the ministry in this instance should not be styled

“an extraordinary call,” an “extraordinary vocation.” This is a phrase

ology appropriated by old and established usage to very different cases, as

we have shown, and is liable to be misunderstood. Considerations of pru

dence also might be suggested why it should be avoided in such a case as

this. The manner in which this brother was brought into the ministry

may have been unusual. Our Presbyteries do not now commonly proceed in

this matter in the way in which the South Carolina Presbytery acted in this

case. But there appears to be no reason why the call of this gentleman should

be described as extraordinary. In fact, similar cases were neither unusual

nor extraordinary in the early times of the Reformed Church. The only

peculiarities in the case referred to, as it seems to us, even when compared

with our modern way of managing this matter, were that the Presbytery

did not subject the person ordained literally and precisely to the very forms

of trial prescribed by our rules, and that the Presbytery declared its judg

ment that he was called to the ministry previously to any declaration on

his part of conviction or desire in regard to it. But if we are not in error,
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Church, and the prospect for a full supply of them is anything

but bright and hopeful. And we hear of no destitution in any

measure proportionally as great in any Church but our own. In

what denomination, and where, can be found any considerable

number of congregations remaining, year after year, unsupplied

with the regular services of a minister : Some such churches

there may be in all communions from time to time; but in all ex

cept our own they are comparatively few, and they do not long

continue unsupplied. How it is with us, all of us well under

stand. These facts have a tremendous significance, and they

cry aloud for attention with a voice that ought to be heard.

And surely there is need for the greatest wisdom, and caution,

and fidelity, and courage, both on the one side and the other,

he had already made full trial and proof of his fitness and qualifications for

the office in other ways, and there was abundant evidence of this. In re

regard to the second peculiarity, the Presbytery itself says well, in lan

guage which virtually implies that such a call is not properly extraordi

nary: “In ordinary cases a call from God to preach the gospel is ascertained

when three elements combime together—viz., the individual's own convic

tion that he is so called; the testimony of some particular congregation

conveyed in their election and vocation of the individual ; the judgment of

the Presbytery in confirmation of the individual's convictions and the con

gregation's testimony. But our Form of Government, following the Scrip

ture, dispenses with the second of these three elements in cases like the

present. This being so, it is plain to this Presbytery that the order in

which the three elements must present themselves cannot be viewed as a

fixed or necessary one. In many cases the individual's convictions are first

in the order of time; but there is no reason why this order should always

prevail. It is just as legitimate for the testimony of a church to be the

first element, or, as in the present case, it may be proper for Presbrtery to

take the initiative.”

We must object, however, to the apparent meaning of this, in referring

this case to that of an evangelist, that this office, as we now employ it, is

“extraordinary;” and we could wish every Presbytery had “a score of men,”

such as this one, to call to the work, so that there might be no temptation

to regard such cases as either unusual or extraordinary.

May not the earnest and repeated assertion that none may “volunteer"

for the service of the ministry, be misunderstood and work harm 1 See, in

reference to the extraordinary call of the prophet, Isaiah vi. 8.
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and on all sides, at the same time. A few years ago, soon after

the close of the Confederate war, it was joyfully reported that

an unusual number of our young men were turning their thoughts

to the gospel ministry. The tidings were heard with universal

gladness and thanksgiving throughout the Church. It seemed

to be a part of those rich spiritual blessings vouchsafed unto us

amid the distress and desolations of those terrible times by an

ever faithful and most merciful God. Many of our best and

most useful ministers had been taken up to the heavenly glory

during that wicked War. Many of our young men, who were

being led by the Lord and the Church to the work of the minis

try, had died triumphant in the faith while in the service of

their country. And amid silent pulpits, and wasted churches,

and scattered congregations, it was indeed good tidings of great

joy to hear that many of the young men still spared to us were

seeking the ministry. But in our rejoicing a cry of “danger"

was raised. It was intimated that some of them were seeking

that office from unworthy motives. That cry was repeated in

high places. It was sounded throughout the Church. Every

body was exhorted to guard the doors of the ministry, lest they

should be crowded with unfit applicants for admission. We do not

question the motives of those who raised this alarm. We do not

know what facts led them to awaken it. But we must confess

that cry smote the heart with another terror. We feared lest we

might be led to slight and refuse a special and most gracious

gift of our Lord—lest we might be guilty of a grievous want of

faith. We found it more easy to believe in his great mercy and

compassion and special grace in our great need, than to believe

that many of the young Christians among us would seek the

office of the ministry in an impoverished Church from unworthy

motives. IIowever, the fact now is that we have no reason to

be alarmed by the crowd of candidates for the ministry, or to

fear that many will seek it from unhallowed reasons. But we

may well ask, Have we no ground for a different fear and another

alarm And if there is need of caution, is there not also need

of courage and of trust 2
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ARTICLE I.

MINISTERIAL TRAINING.*.-/
The question discussed in this article is not a settled one. As

a denomination, it is true, we have attained a standard of opinion

and practice, at least as nearly definite, intelligible, and accept-

able to ourselves, as any other branch of the visible Church.

Yet it is not with us out of the arena of discussion, and we may

*Thi8 article had its origin in the one published by the author in this

Review in Oct., 1871. In that article, which was on the Practical Efficiency

of our Church, it was intimated that our efficiency might be increased by a

modification of the method pursued by us, in the training of candidates for

the gospel ministry This was stated for the reflection of those concerned,

and not for discussion at the time ; it was intentionally left for elaboration

in a separate article, if any one should feel inclined to take it up. There

were some strictures, however, submitted by the editors in a foot-note ac-

companying that article, which placed the views of the author in a false

light, and. were calculated to darken the subject itself. To correct such

misapprehensions, an explanatory and supplementary note was forwarded

for the following number of the Revieio. This note was returned, with the

request that it should be enlarged to the dimensions of a separate article.

Under these circumstances, the following article has been prepared on a

subject, which we have felt disposed to leave with those of larger experi-

ence, and who are more directly concerned in the subiect discussed.
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and if there be any praise," prayer moves us to "think on these

things."

It is much to be regretted that these fair-minded and truth-

4oving men of science do not, on their own account, acquaint

themselves with the truths of religion, and find out for them-

selves what they are. We cordially commend Professor Hux-
ley's advice, in one of his addresses or lectures, "that theo-

tlogians study physical science more and save themselves from the

•absurd mistakes they sometimes make." Will these gentlemen

take it unkindly if we ask them to do the same in regard to re-

Hgion, and with the same end in^ view ?

ARTICLE IV

ON A CALL TO THE GOSPEL MINISTRY.

Tlie first number of the current volume of this Review con-

'tained an article on this subject written by the undersigned. In

'the next number there appeared an article reviewing the former

and earnestly controverting some of the positions it was designed

to maintain. The "Remarks" of this reviewer appear to de-

mand some notice from me ; and the importance of the subject

and of the questions it involves will justify further discussion.*

3!n attempting this I ask permission, in order to avoid inconve-

nient and awkward circumlocutions, to write in my own name.

This will perhaps be allowed me the more readily in view of the

fact that the reviewer made so free a use of my name, and de-

voted his article almost entirely to an attack on my positions.

It will be greatly to be regretted if the discussion of this subject

*It should be stated here that this reply of Dr. Porter was delayed

*for a considerable time by his ill-health. Since it went into the Printer's

tiands the sad intelligence has reached us of his death. Our readers will

vperuse with deep and affecting interest what probably was the last im-

)>portant labor performed by our brother with his pen.

—

[Eds. Review.
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should degenerate into a personal controversy between individ-

uals. If this should be the case it will not be my fault. In my
first article I endeavored, as far as possible, to avoid even an

allusion to the views of any one by name. I wish it had not

become necessary for me to do otherwise now. I shall seek,

however, to write with the meekness and patience and fairness

which become me, and which the matter requires, earnestly im-

ploring the gracious presence and power of the' Spirit of God,

which the reviewer aflBrms that I disparage and deny.

The reviewer did not intend to be unfair in assailing the article

he reviewed or to misrepresent its positions. He is not capable

of doing 80 designedly. But he has undoubtedly had the mis-

fortune of falling into both these errors, and in a multitude of

instances. These are so numerous that it will be impossible to

specify all of them, and the reader must be trusted from those

which may be pointed out to discover the others if he cares to

take the trouble. There are two misapprehensions, however,

which appear to run through the article and to lead to many of

the cases of unfairness and misrepresentation alluded to.

In the first place, the reviewer seems to confound a real, pres-

ent, personal, gracious agency of the Divine Spirit with that

which is direct and immediate ; to recognise no distinction be-

tween them, and to suppose that when the latter is denied the

former is also rejected. It is impossible otherwise to account

for the objections he sometimes advances against the article

reviewed and the manner in which he represents its positions.

If, in any respect, I differ from the ancient faith of the Reformed

Church as to the office and work of the Holy Ghost, I do not

know what it is. If the views of the article reviewed are incon-

sistent with tliat faith, in any particular, I am blind to the fact.

It affirms repeatedly that all things in the Kingdom of our Lord,

from the least to the greatest, are administered by the Holy

Spirit; that when he employs means and instruments in the exe-

cution of his work, the power and the efficacy thereof are not

theirs but his, and whatever gracious and saving effects attend

the use of them, are to be ascribed not to them but to him.

The reviewer charges that article with denying the action of
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the Spirit in several respects for "the sole purpose" of taking:

"out of the Spirit's hand any direct part in calling men into-

the ministry, and to diminish also his direct influence in regen-

eration and sanctification;" and that furthermore the design of

it all is to exalt the Church and the Word "at the expense of

the Spirit." P. 315. The simple truth is that the article sa

accused maintains a real personal agency of the Spirit in the

call, and it does not deny "all direct and immediate action of

the Spirit in the call," as is affirmed p. 314. It only denies one hind'

of direct and immediate action of the Spirit therein, viz.: a

direct and immediate communication of God's will in the matter.

To what extent, if any, the divine Spirit in a call to the min-

istry puts forth on the soul an immediate and direct influence,

similar to that exerted in regeneration and sanctification, and'

described by Dr. Thornwell in the quotation from his sermon on

"the Gospel, God's Power and Wisdom," as that by which he-

"puts the soul in a condition to receive the truth," I have not

discussed or assumed to determine. That is not the point in

question. I do not know one orthodox theologian who goes-

further than I will in the most devout belief of the real, pres-

ent, personal agency of the blessed Spirit, and of his direct and'

immediate agency on the souls of men in this sense and in thia

manner. But I do not believe that in the present dispensation

of the Lord's kingdom there is any direct and immediate com-

munication by the Spirit, of knowledge, either of doctrine or of

duty. This is the question in dispute. I believe, that in a call

to the ministry, the Spirit leads the one called to a knowledge

of his duty by the ordinary means and instrumentalities. The

reviewer holds that the Spirit makes that duty known to him by

a direct and immediate act; which, if it means anything at all

diff'erent from my view, means that this is done not in the use of

means but by an immediate revelation.

This is as good a place as any to notice the accusation of

the reviewer against my article as teaching that "the call must-

not be regarded as other than natural." "This word 'natural"

may not be used by Dr. P., but he certainly condemns the term

supernatural in reference to the call," p. 313. Where, andt
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when? This charge, so positively and "certainly" made, was

430 astonishing that I read the article over twice with the special

purpose of discovering in what part of it I had given ground for

^uch an assertion. There is none whatever. The truth is, I

-carefully avoided the use of that word "supernatural" in one

way or another, for the reason that it is so liable to be misunder-

><6tood, and carries, to so many minds, meanings so different, vague

And undefined. The reader will probably agree with me that

the effort of the reviewer to explain its meaning, with the aid

of Dr. Thornwell, does not accomplish much. I am willing to

take either sense of the term he furnishes us, and to say that in

that sense I hold the call to be supernatural ; and there is noth-

ing in my article inconsistent therewith.

Further, if I had condemned the use of the term supernatural

in reference to the call, the reviewer might have extended the

same charitable interpretation to me which he did to Bannerman,

|)p. 331, 332. And, in this connection, it may be profitable to

quote the testimony of that author in his work on Inspiration,

pp. 229, 230. He there speaks of "the ancient doctrine of the

"Church, that the operations of the Spirit of God are to be sep-

arated into the supernatural in the department of miracle and

inspiration—the special or extraordinary in the department

of grace—and the common or ordinary in the department of

nature." "These ancient distinctions, deep and well laid in the

truth of the things, which theologians of every shade have recog-

nised, are not to be done away by a play upon words, or a shift-

ing of terms, because it may happen that things that differ are

spoken of under the same language employed in different

•senses."

If Bannerman is correct in these statements, and the reviewer

will no doubt admit them, then if I had condemned the use of

'the term supernatural in reference to the call, I would have done

^0 in most excellent company and a plenty of it. According to

these distinctions I "certainly" do condemn it.

There is now a more current and popular use of this term,

which includes the second distinction noted by Bannerman. In

•-this sense all evangelical Christians hold the call to be super-
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natural, as they do all the ordinary dispensations of the Spirit,

and I "certainly" agree with them.

In the second place the reviewer appears to confound " con-

science" and "consciousness," and the testimony of conscious-

ness with the testimony of conscience or a conviction of duty.

This confusion seems to run through his entire article, to give

rise to his most earnest and excited objections to my views, and

to be the ground of one of the four main arguments he advances

against them. Over and over again, in a variety of terms, he

accuses me of denying that one called can have any certainty,,

or assurance, or settled conviction, or testimony of his own con-

science, that he is called of the Spirit, whereas I have done

nothing of the kind. The fact is I aflSrmed the contrary, pp.

73-79. And the intelligent reader, by examining the places in

my article referred to by the reviewer as giving ground for his

objections of this kind, will find that what I ascribe or deny to

consciousness^ the reviewer misapplies to conscience and a con-

viction of duty. It will not be expected of me to give here an

explanation of the difference between these two. I took care-

to guard against confounding them and not to say conscience

when I meant consciousness. The reason for this lies in the

fact that the theory of a call which I oppose and the reviewer

adopts and defends necessarily makes it to depend on the conscious-

ness of the individual as the faculty by which it is known and re-

cognised. The call is direct and immediate, by the Spirit making

known to his consciousness that he is called. The conviction of

duty, the testimony of conscience that he is called, is not the call,

or a part of it. It is the result and consequence of the call.

Conscience cannot tell him that it is his duty to enter the min-

istry until he has come to know that he is called. The reviewer

himself tells us that this conviction of duty, this testimony of

conscience, is one of the evidences of a call. It is not therefore

the call itself, or one of its constituent elements. And yet one

of his chief objections to the article he reviews is that by

"making too little of the individual's convictions of his own

direct and special call, both the call and the ministry are dis-

paraged," p. 296. Now it was not at all the design of that
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article to discuss the evidences of a call, or to make much or

little of any one or other of them. Its subject was the nature of

a call. The question was, What is a call to the ministry, what con-

stitutes such a call, or hoiv does God call men to that work t

The criticisms of the reviewer on this point are therefore alto-

gether aside of the question. If it had been my aim to present

the evidences of a call, possibly I might have had enough to say

of the importance of the testimony of conscience, of a convic-

tion that one is called by the divine Spirit, to satisfy the reviewer

and to show that on this point I and the two writers whom he-

defends, are not so wide apart after all. There is no question

as I understand it, about this conviction, the necessity of it, or

the strength of it—but as to the way in which it is arrived at,-

how it is produced. The theory of the reviewer affirms that it-

is the result of and follows an operation of the Spirit making

known to the individual directly and immediately the will of

God and designating him to his own consciousness to the work

of the ministry. The theory I advocate teaches that the knowl-

edge of the divine will is communicated to him through means-

and instrumentalities ; and the consequent conviction of duty,

of a divine call to enter the ministry may be just as clear, strong,,

assured, settled, and certain in this case as in the other.

This failure of the reviewer to apprehend the distinction of

"consciousness" and "conscience," explains the otherwise un-

accountable fact that he could write, p. 297: "Thus the claim

of having a settled conviction in his soul, that the fearfullest of

all trusts is laid on him by Christ . . . such a conviction is held<

up by Dr. P. as identical with that claim to inspiration made by.

fanatics." "Dr. P. insists that any such testimony as that of a

conviction which claims to be the Spirit's work, and to be recog-

nised as such by the man's conscience, either is a Satanic de-

lusion, or carries us at once into the region of such delusions-

Whoever claims to have such convictions is an enthusiast and a

fanatic"—all this, and much more like it, is a most unfair,

though doubtless unintentional, misrepresentation. And it is^

the only foundation for the charge which follows it of a "denial

of the spiritual and internal element in the call" and a "lowy
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rationalistic depreciation of that element as fanatical and dan-

gerous."

It seems incomprehensible how any one who read the article

60 severely criticised, can affirm that it denies a "spiritual and

internal" element in the call, or that there is a real, personal,

apiritual agency of the Spirit. As was explained in that article,

the question is not as to the fact, the reality, or the degree of

that agency, but as to the nature of it. That article maintained

the view that the Spirit brings the person called to a knowledge

of his duty through means; the reviewer holds that the Spirit

makes his duty known to him by a direct and immediate ope-

ration. And if to reject the idea that the Spirit does directly

and immediately communicate to men any knowledge of doc-

trine or of duty in the present economy of the divine kingdom,

is indeed a low and rationalistic view of his work, then must 1

in truth plead guilty to the charge. For in fact I do reject that

idea and regard it as "fanatical and dangerous."

The reviewer correctly says that the heart of this question is

as to the part of the Spirit in the matter of the call, and he

devotes a large portion of his article to an attempt to prove that

I have eri-ed not only on this point, but as to the work of the

Spirit in general. It is impossible to follow him through all the

labyrinth of what seem to me to be his misapprehensions and mis-

representations in this part of his article. Let the exact points

of difference and dispute be clearly understood and kept in mind.

The reviewer holds that, under the present dispensation of our

Lord's kingdom, the Holy Spirit does by a direct and immediate'

operation communicate to men the knowledge of truth, of doc-

trine, or of duty: and this of truth not contained in the written

Word of God. P. 314, seq. He specifies at least two particu-

lars so made known—a call to the ministry, and the fact of our

sonship with God. Now I explained in the article reviewed, that

I understand the terms "direct and immediate" to exclude the

use of means. This is the plain, well known and accepted sense

of the words. And if the Spirit of God makes known to any

one a doctrine or a duty directly and immediately, this is a reve-

lation. If not, what is it ? and what is a revelation ? Further,

jM^
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I took the position, that if God communicates his will through

means and instruments to any one in such a way as to impart to

his consciousness (not to his conviction merely, but to his con-

Bciousness,) the assurance that it is God teaching him, this again

amounts tp a revelation, is a revelation. I cannot understand it

as anything else. God sometimes made known his will to patri-

archs and prophets by means of an audible voice, but in some

way, unknown to us, this was with infallible evidence to them

that it was God speaking to them. This was a revelation. The
reviewer says, p. 311, ''•revelation'' "signifies the immediate and

direct communication of God's will to men which is contained in

the Scriptures." "Dr. P. would insinuate that it is never used

properly except in this strict sense, and that there is in fact no

other communication of God's will to men, except by and in this

written Word of Revelation. But the Scriptures teach us that

the Word itself cannot convince, or convert, or sanctify men;

and that the inward supernatural teaching of the Spirit is re-

quired in order to any saving knowledge of the truth." " God

reveals himself, therefore, not by the Word only, but by the

Spirit and the Word." ''''Revelation therefore signifies, in a

wider sense tjian that given above, any communication of his will

which God makes to men. And the question between us and

Dr. P., is whether or not God can and does communicate, or

reveal, his will to those whom he calls into the ministry by any

"direct teaching of the Spirit. We affirm that he can and does,

and Dr. P. denies."

Several remarks need to be made on these quotations. The

Scriptures contain the things revealed, and I do indeed hold, with

all sound theologians, that there is no revelation of God's will,

no revelation properly so-called, other than, or in addition to, the

written Word. The enlightening grace of the Spirit is needed

to enable men rightly to understand and apply and obey the

written Word. But in this teaching of tlje Spirit he reveals

nothing more than what is written, and the effect of his teaching

is only the efficacious and saving knowledge and use of the Word

contained in the Scriptures, and in this I have always supposed

intelligent and orthodox Christians are agreed. I do not believe

VOL. XXIII., NO. 1.—7.
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that there is *'no other communication of God^s will to raen,

except by and in this written Word of Revelation." He may
make known his will by many indirect means and instruments.

He does so, for example, sometimes by his providence ; so also by

the ordinary preaching of Christian ministers. When a father

teaches his child that God forbids him to lie, God is using this

means to instruct the child in the knowledge of his will. But

none of these methods of communicating his will can be called

revelation without confounding all sense of words. And it can-

not be said with any propriety that "any communication of his

will whicji God makes to men" is a "revelation." The reviewer

admits, and so do I, that if God communicates his will "by any

direct teaching of the Spirit," this is a revelation properly so

called. The reviewer holds that God actually does this in a call

to the ministry.

On p. 315, the reviewer says that in my "zeal to overthrow

the doctrine of a supernatural call," I "would like to prove that

the Church herself is competent to make her selection of men,

and each man whom she calls able, through the Word, to decide

his uuty, without any direct aid of the Holy Spirit." I never

said or dreamed that this could be done without the grace and

guidance of the Spirit. Most expressly and repeatedly I affirnT-

ed that the aid of that blessed agent is needed, and is granted.

Why did the reviewer put in that qualifying term ^''direcV—
" direct aid " ? I believe in his real, present, personal, and if the

reviewer please, supernatural aid. I admit even direct aid in

Dr. Thornwell's sense of putting the soul in a condition to

receive, discern and accept the truth; but in the reviewer's sense

of an immediate revelation of God's will, certainly not; and few

beside the reviewer, I think, will admit that.

In reference to the reviewer's argument from the admitted fact

of a direct act of the Spirit in regeneration not much need be

said. The old writers were accustomed to include under this

term the whole work of Effectual Calling, which all who know the

Shorter Catechism, know to comprise several distinct parts.

Later writers sometimes apply this name "regeneration," to one

of those particulars, to that, viz., described in the Catechism, as
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"renewing our wills"—to the change of our moral nature, or

the creation of a new heart. This is the direct action of the

Spirit distinguished by Dr. Thornwell, and of which it is said in

a note to the article reviewed, that it does not communicate any

knowledge of truth or duty. This is evident from the very

nature and description of it. It is that part of the work in

which the Spirit prepares the soul to receive the truth. It is an

act of power^ and not of teaching. It is an act of creation, not

of instruction. Hence, as Dr. Hodge says, as quoted hy the

reviewer, "it affords no place for the use of means." And
while all orthodox theologians hold that this act of regeneration

is by the direct and mighty power of God, 1 know of none

who teach that, in the work of effectual calling, the sinner i»

taught by a direct and immediate operation of the Spirit. They

all hold with our Confession of Faith, that for this the Word of

God is the indispensable means. The appeal of the reviewer to

the regeneration of infants, idiots, and the insane, is "wholly ir-

relevant, as the question turns on the ordinary dispensations of

divine grace, and not those which are extraordinary.

I have nowhere aflfirmed that the Scriptures are the only

means used by the Spirit in calling men into the ministry, or in

his other acts of administration of the divine kingdom. I

aflSrmed indeed the very contrary, as any one can see. Pp. 84, 86.

I do indeed believe, that for the clear and complete fulfilment of

his work in the sanctification of his people and their instruction

in duty, he always makes use of the Word, and I do not know

any one who disputes this.

The reviewer says, pp. 315, 316, "It is simply that he may

magnify the Word. But why exalt the honor of the Word as

against him who gave the Word?" "It is labor lost to strive at

the protection of the glory of theWord as against the Holy Ghost."

These remarks are simply gratuitous. I have done nothing of

the kind. While I maintained the use of means by the Spirit

in a call to the ministry I ascribed all the glory of every

gracious work to the Holy One himself. All the honor and

glory of the Word are his. And it may be well to refer the re-
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viewer to that testimony, Psalm cxxxviii. 2, " Thou hast magni-

fied thy Word above all thy name."

In what the reviewer has to say, pp. 316, 317, in reply to the

position that the Scriptures are the only and sufficient rule and

guide of duty, there is somewhat of a mere play on words. He
admits them to be the only rule of faith and practice, but denies

that they are a "guide." We might say, a rule is a guide. This

is its use and purpose. Every one, however, except the review-

er, no doubt understood that I did not exclude the agency of

the Spirit using the Word to guide his people. He enables them

to understand and apply the Word to the various circumstances

and duties of li^e, guiding them by the Word. If when the re-

viewer says, "Yet we do need, and in the goodness of God we

have a guide whose secret inward monitions are made directly

upon our hearts and conduct us in the way we ^should go," he

means immediate suggestions as to our duty, I do not believe it,

and regard such a belief as fanatical and dangerous—as I hope,

before I am done, to convince others who may take the trouble

to follow this discussion through, if not the reviewer himself.

. The argument of the reviewer derived from the communication

of giftid for ecclesiastical office, is one of the most singular in the

whole article. (Pp. 317, 318). He specifies, for example, elo-

quence, energy, prudence, and what Dr. Thornwell calls the

characteristic qualification for the ministry, " the unction from

on high." He says "each of these is manifestly the immediate

gift of the Spirit." In regard to all but the last, every one else

will no doubt say they are partly the result of the nature and

constitution of the individual, and partly acquired by the train-

ing and teaching by which the providence and Spirit of Grod

form the character and ability of men. The idea of the reviewer

would evidently classify them with those miraculous gifts be-

stowed on the first Christians, but which no one believes in no\v.

In regard to the "unction from on high," we cannot well argue

about that until we understand and are agreed as to what it is. If

it means an abundant measure of the Holy Spirit present in the

soul of the preacher and going forth with his ministrations, as I
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suppose it does, then I submit that there are means which we are

encouraged to use in order to obtain that precious gift.

I am not so fortunate as to possess a copy of Dr. Hodge's

Theology. But in regard to the instances mentioned, of Beza-

leel, Aholiab, Joshua, David and others, it seems to be a very

simple and natural view to take, if we believe that, so far as

their gifts and abilities were not miraculous, they were acquired

by appropriate means and training. Bezaleel and Aholiab either

had miraculous gifts, or endowed by nature with capacities suited

for the purpose they acquired their skill as artisans in the ordi-

nary way. The probability is, that their wonderful skill was due

partly to both of these. Joshua had a long and excellent train-

ing under Moses. So had David before he ascended the throne

of Israel, under the providence of God and the guidance of the

Holy Spirit.

The reference to Owen's Discourse on Spiritual Gifts, in regard

to this point, by the reviewer, is singularly unfortunate. A cor-

rect exhibition of what Owen does say in .the very passage

appealed to, will show that the reviewer wholly mistakes him. I

will give his exact words so far as is necessary

:

"It remains only that we inquire how men may come unto or

attain a participation of these gifts, whether ministerial or more

private. And unto this end we may observe: 1. That they are

not communicated unto any by a sudden afflatus, or extraordi-

nary infusion, as were the gifts of miracles and tongues, which

were bestowed on the Apostles and many of the first converts.

That dispensation of the Spirit is long since ceased, and where

it is now pretended unto by any, it may justly be suspected as

an enthusiastic delusion." (Yet this would seem to be the re-

viewer's opinion as to the way in which these gifts are attained).

"2. These gifts are not absolutely attainable by our own dili-

gence and endeavors in the use of means, without respect unto

the sovereign will and pleasure of the Holy Ghost." (The

reader will observe that Owen says, "not absolutely attainable,

without respect to the sovereign will of the Holy Ghost." He
goes on to show that whatever may be our natural abilities and

diligence we cannot attain them without the special grace of the
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Spirit, "who worketh in all persons severallj as he will.") And
then he adds, "Yet I say 3. That ordinarily they are both

attained and increased by the due use of means suited thereunto

as grace is also, which none but Pelagians affirm to be absolutely

in the power of our own wills." He then proceeds actually to

enumerate the means by a due use of which these gifts may be

both attained and increased. It appears therefore that Owen
teaches exactly the contrary to that which the reviewer under-

stood him to teach.

The reviewer says, I offered no proof that these gifts are be-

stowed on us in the use of means and instruments, and he sup-

poses I could not offer any. I really did not, and do not now

suppose any proof on so simple and plain a point is needed.

Every passage in the Scriptures which teaches us to seek for all

the gifts and abilities which we may lawfully acquire, and by

which we may serve and glorify our divine Master, is such a

proof. Directly to the point is that in 1 Cor. xii. 31, " Covet

earnestly the best gifts;" xiv. 1, "Follow after charity, and

desire spiritual gifts, but rather that ye may prophesy ;" xiv. 12,

"Even so ye, forasmuch as ye are zealous of spiritual gifts,

seek that ye may excel to the edifying of the Church."

The reviewer argues, that inasmuch as we admit a direct and

immediate agency of the Spirit in the soul in regeneration and

sanctification, it cannot be fanatical and dangerous to hold that

the call to the ministry is also direct and immediate. But the

direct and immediate agency of the Spirit pleaded for in the two

cases is wholly different in nature and kind. In the former case,

it is the direct exercise of divine power and might put forth to

change the moral nature, and we believe it because the Scrip-

tures plainly teach it. In the latter case, the thing contended

for by the reviewer, is the direct and immediate revelation of the

wi,ll of God to the individual, and we do not believe it, because

the supposition of any direct and immediate revelation, in ad-

dition to the Scriptures, is contrary to their own testimony and

to the faith of the Church, and is "fanatical and dangerous."

Let us re-state the theory of a call to the ministry defended

by the reviewer. It affirms that the duty of the individual is
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made known to him directly and immediatelj by the Spirit, in arf

inward communication of the will of God to his soul. It cannot

be denied that this is a revelation, properly so called. This is

what we all understand and mean by a revelation. The reviewer

accepts it as such. He affirms revelations in the call to the min-

istry, and in the witness of the Spirit to our adoption. And on

p. 317, he appears to extend these to other cases. He says

:

"We do hear his voice saying to us: This is the way walk ye in

it." His "inward monitions are made directly upon our hearts

and conduct us in the way we should go.*'

In the article criticised by the reviewer, it was said in objec-

tion to this theory of the call; that it opens a wide and danger-

ous door to fanaticism, superstition, and blind enthusiasm ; brings

the matter within the region of human fancy and imagination

and of Satanic influence; and places the evidence of the call in

a state of feeling which prevails among the ignorant and de-

luded. I do not see how any one tolerably well informed on the

subject can question this. Belief, in inward and direct impres-

sions, suggestions, monitions, impulses, voices and revelations

from the Spirit, has characterised fanatics and enthusiasts and

mystics from the beginning, and though not confined to the ig-

norant and superstitious, has prevailed generally among them.

It can be found now in abundance among that class—multitudes of

them who pretend to receive these immediate impressions and sug-

gestions and revelations. And if we admit the truth and reality

of them in a call to the ministry, or at any other point, evidently

we have opened a door for their indefinite encouragement aud

extension.

In this connection it should be noted, that on p. 319, the re-

viewer grievously misrepresents me. He says that I affirm, that

"to hold that the Holy Ghost ever puts forth a direct and im-

mediate agency on the souls of Christians in ordinary times is a

sign of ignorance and the result of ignorance." He refers to

p. 87, of my article, as the place where this sentiment is to be

found. No such statement is contained there. The truth of the

matter is, that in the place referred to I was speaking of the

terms "direct" and "immediate." In reference to these words
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tlie remark is made, that in addition to their usual and technical

meaning, they are also " properly applied to that peculiar agency

of the Spirit which he exercised of old in communicating his-

will, the knowledge of truth, or of duty, as in the case of the

patriarch, prophets, and apostles." Then it is said,- " Such an

agency as this" (of course this peculiar agency just spoken of)

"has been held by some to be put forth by the Spirit in the

souls of Christians in all ordinary times and for many purposes,

but commonly held only in proportion to the ignorance of those

who advocate it, or their inability to apprehend truth and to ex-

press it with accuracy, exactness and discrimination." That is-

what I did say, and I am willing to let it stand, and to stand by

it, and to let the whole history of the Church be my witness. I

said this view of the Spirit's agency has been " <?ommow?^ " held'

in proportion to the ignorance of those who advocate it
—"com-

monly," not universally; and that leaves room to except from>

the charge of ignorance the reviewer and a few others.

Before we leave this point in regard to direct and immediate

impressions, impulses, suggestions, convictions, monitions, voices,

er whatever their advocates piay call them, I beg the patience of

the reader while I present the testimony of some of the highest

authorities in the Church. And we begin with Owen, referring

to the very same works of his to which the reviewer appeals, but

the design and meaning of which he appears to misapprehend in

a very remarkable manner. My edition of Owen is not the same

as that of the reviewer, and I have not been able in all cases to

verify his quotations. One mistake of his has already been

noted. On p. 319, there seems to be another. He says, "Owen,

in his ' Reason of Faith,' describes the assurance of faith as

'the work of the Holy Spirit enabling us to believe by a super-

natural, immediate revelation of his mind unto us.' " On this,

it is to be observed that this work of Owen does not treat of the

assurance of faith about which the reviewer is speaking, but of

our faith in the Scriptures as the Word of God. Further, the

only place in this treatise which I have been able to find that

appears to be the one referred to by the reviewer has a totally-

different meaning from that which he gives to it. By the change
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of one little word, it is made to day What 0#en neirer said or

meant, if this is the passage quoted. In the first chapter of

this work, Owen says:
'

• -. ..

"That which I shall ^r«i inquire into is, the way how, and the

ground whereon, wo come to believe the Scripture to be the Word
of God in a due manner."
"With respect unto the first of these inquiries whereunto the

present discourse is singly designed, I affirm that it is the work
of the Holy Spirit to enable us to believe the Scripture to be the

Word of God, or the supernatural, immediate revelation of his

mind unto us."

If this is the passage referred to, and I can find no other re-

sembling the reviewer's quotation, the reader will observe that

he misapplies it to the assurance of faith; omits that which the

Spirit enables us to believe; and by substituting the preposition

"5^" for the conjunction "or," wholly changes Owen's mean-

ing. Owen says the Spirit enables us to believe the Scripture

to be the Word of God, or to believe the Scripture to be the su-

pernatural, immediate revelation of his mind unto us. The
reviewer makes him say the Spirit gives a supernatural, immedi-

ate revelation of his mind to us.

Owen immediately follows his statement with this: "Some,

upon a mistake of this proposition, do seem to suppose that we
resolve all faith into private suggestions of the Spirit, or delud-

ing pretences thereof."

The quotation of the reviewer from this treatise of Owen on

p. 306, has no reference whatever to a call to the ministry. It

is in regard to "the faith whereby we believe the Scripture to

be the Word of God," as any one can see by looking at the

original.

Let us now hear Owen's real testimony as to the point before-

us. In his Reason of Faith, chapter 4, he says:

"But the matter and subject of the revelation we treat of is

nothing but what is already revealed. It is an internal reve-

lation of that which is outward and antecedent unto it ; beyond

the bounds thereof it is not to be extended. And if any pre-

tend unto immediate revelations of things not before revealed, we
have no concernment in their pretences.
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"Since the finishing of the canon of Scripture, the Church is

not under that conduct as to stand in need of such new extra-

ordinary revelations. It doth indeed live upon the internal

gracious operations of the Spirit, enahJing us to understand,

believe and obey the perfect, complete revelation of the will of

God already made, but new revelations it hath neither need nor

use of; and to suppose them, or a necessity for them, not only

overthrows the perfection of Scripture, but also leaveth us un-

certain whether we know all that is to believed unto salvktion,

or our whole duty, or when we may do so ; for it would be our

duty to live all our days in expectation of new revelations,

wherewith neither peace, assurance nor consolation is consistent.

"It hath so fallen out, in ihQ providence of God^ that gene-

rally all who have given themselves up, in any things concern-

ing faith or obedience, unto the pretended conduct of immediate

revelations, although they have pretended a respect unto the

Scripture also, have been seduced into opinions and practices

directly repugnant unto it; and this, with all persons of sobriety,

is suflScient to discard this pretence."

In the preface to his discourse on "The Causes, Ways and

Means of Understanding the Mind of God as Revealed in his

Word," he says:

"By what ways and means he hath provided for the assurance

and security -of all men, in things of their eternal concernment,

and what are those acts of his wisdom and power and grace,

which he exerts for that end, viz., that they may both believe

the Scripture to be his Word, and understand his mind revealed

therein, both according unto what is required of them in the way
of duty, so as in both they may be accepted with him, is the

design of this and the other forementioned discourse to declare."

The following noble passage in the first chapter of the same

work will command the admiration of every reader, but no one

will accuse Owen of a "low and rationalistic" view of the work

of the Spirit:

"It is the fondest thing in the world to imagine that the Holy
Ghost doth any way teach us but in and hy our own reasons

and understandings. We renounce all enthusiasms in this matter,

and plead not for any immediate, prophetical inspirations. Those
who would prohibit us the use of our reason in the things of re-

ligion, would deal with us as the Philistines did with Sampson

—
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Irst put out our ejes, and then make us grind in their mill.

Whatever we know, be it of what sort it will, we know it in and
by the use of our reason ; and what we conceive, we do it by our

own understanding: only the inquiry is, whether there be not an
especial work of the Spirit of God, enlightening our minds and
enabling our understandings to perceive and apprehend his mind
and will revealed in the Scripture, and without which we cannot

do so."

In the third chapter, explaining the texts 1 John ii. 20, 27,

he says: .

•

"There are but two ways whereby the Spirit teacheth us, nor

can any other be conceived. The one is by objective, the other

by subjective revelations; for he teacheth us as a * Spirit of

wisdom and revelation.' The first way of his teaching is by im-

mediate inspiration, communicating new, sacred truths from God
immediately unto the minds of men. So he taught the prophets

and apostles and all the penmen of the Scripture.

"His other way of teaching is, that we have insisted on, viz.,

his enabling us to discern, know and understand the mind and
will of God as revealed in the Scripture, or as declared in any
divine revelations."

The intelligent reader need not be told that, by '•^ enthusiasts^'*

Owen and other old writers mean, persons who claim to have im-

mediate communications from the Holy Spirit, to receive direct

impressions, suggestions, impulses, voices, monitions, and reve-

lations: and that he and all orthodox interpreters understand by

the spirit of revelation, and the teaching of the Holy Ghost

given to Christians, that gracious illuminating work whereby he

enables us to understand and apply the written Word .of God.

This is the "subjective revelation" of which Owen speaks, and

nothing more.

Few men have ever lived, who, by reason of their great learn-

ing and abilities, their personal attainments in piety, and their

opportunities of observation, were so competent to judge of this

matter, as President Edwards. He writes of it often most earn-

estly. He had seen the danger and evil fruits of the idea, that

Christians now receive direct and immediate communications
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from the Spirit, and he frequently refers to it. I will give some

of these passages, and they are full of wisdom and instruction.

In his work on the "Marks of a Work of the Spirit of God,""

Section 3, we find the following

;

"Some of the true friends of the work of God's Spirit have

erred in giving too much heed to impulses and strong impressions

on their minds, as though they were immediate signification from

heaven to them, of something that should come to pass, or some-

thing which it was the mind and will of God that they should do,

which was not signified or revealed any where in the Bible with-

out those impulses. These impressions, if they are truly from

the Spirit of God, are of quite a difi*erent nature from his gra-

cious influences on the hearts of the saints; they are of the

nature of the extraord^inary gifts of the Spirit and are properly

inspiration, such as the prophets and apostles and others had of

old: which the Apostle distinguishes from the grace of the Spirit."

1 Cor. xiii.

After showing that these things are not to be expected now,

hd remarks

:

"I would therefore entreat the people of God to be very

cautious how they give heed to such things. I have seen them
fail in very many instances, and know by experience that im-

pressions being made with great power, and upon the minds of

true, yea eminent saints—even in the midst of extraordinary

exercises of grace, and sweet communion with God, and attended

with texts of Scripture strongly impressed on the mind, are no

sure signs of their being revelations from heaven. I have

known such impressions fail in some instances, attended with all

these circumstances. They who leave the sure word of prophecy

—

which God has given us as a light shining in a dark place—to

follow such impressions and impulses, leave the guidance of the

polar star to follow a Jack with a lantern. No wonder, there-

fore, that sometimes they are led into woful extravagance."

In his work on "Religioiis Affections," Part 3, he discusses

at length the difference between any direct impressions, sugges-

tions, and monitions of the Spirit, and his gracious teaching,

enlightening, and leading work in the hearts of his people;

showing that the former are not gracious and spiritual, are not
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to be expected by them, and that the pretence of them has

always characterised heretics and fanatics. He says: .

^'From what has been said, it is also evident that it is not

spiritual knowledge for persons to be informed of their duty, by
having it immediately suggested to their minds, that such and
fluch outward actions or deeds are the will of God. . . . Such
suggestions have nothing of the nature of spiritual light. . . .

Thus there was no spiritual light in Balaam, though he had the

will of God immediately suggested to him by the Spirit of God
from time to time, concerning the way he should go, and what
he should do and say.

^^ It is manifest therefore that a being led and directed in this

manner, is not that holy and spiritual leading of the Spirit of

God, which is peculiar to the saints, and a distinguishing mark
of the sons of God.

" Thus the children of God are led by the Spirit of God in

judging of actions themselves, and in their meditations upon,

and judging of, and applying the rules of God's holy Word.
"But this leading of the Spirit is a thing exceedingly diverse

from that which some call so ; which consists not in teaching

them God's statutes and precepts that he has already given

;

but in giving them new precepts, by immediate inward speech or

suggestion. . . . They do not determine what is the will of God
by any taste, or relish, or any manner of judging of the nature

of things, but by an immediate dictate concerning the thing to

be done; there is no such thing as any judgment or wisdom in

the case; whereas in that leading of the Spirit, which is peculiar

to God's children, is imparted that true wisdom and holy dis-

cretion so often spoken of in the Word of God ; which is high

above the other way, as the stars are higher than a glow worm."

Further on he enumerates a multitude of fanatics and here-

tics, ancient and modern, who held to the doctrine of immediate

suggestions and impressions of the Spirit, and then remarks

:

" It is by such sort of religion as this chiefly that Satan trans-

forms himself into an angel of light ; and it is that he has ever

most successfully made use of to confound hopeful and happy
revivals of religion from the beginning of the Christian Church
to this day. When the Spirit of God id poured out to begin a

glorious work, then the old serpent, as fast as possible, and by
all means, introduces this bastard religion and mingles it with

Tthe true, which has from time to time soon brought all things



>

110 On a Call to the G-oipel Ministry. [Jan.,

into confusion. The pernicious consequence of it is not easily

imagined or conceived of, until we see and are amazed with the

awful effects of it and the dismal desolation it has made. If the

revival of true religion be very great in its beginning, yet if this

bastard comes in, there is danger of its doing as Gideon's bas-

tard Abimelech did, who never left until he had slain all his

threescore and ten true born sons, excepting one, that was forced

to fly. Great and strict therefore should be the watch and
guard that ministers maintains agaist such things, especially at a
time of great awakening; for men, especially the common people,

are easily bewitched with such things ; they having such a glare

and show of high religion ; and the devil hiding his own shape,

and ajjpearing as an an angel of light, that men may not be afraid

of him, but may adore him."

In his "Thoughts on the Revival of Religion in New England,

1740," Part 4, we find the following:

"And one erroneous principle, than which scarce any has

proved more mischievous to the present glorious work of God, is

a notion that it is God's manner now in these days to guide his

saints, at least some that are more eminent, by inspiration, or

immediate revelation, and to make known to them what shall come
to pass hereafter, or what it is his will that they should do by
impressions that he by his Spirit makes upon their minds, either

with or without texts of Scripture; whereby something is made
known to them that is not taught in the Scripture as the words

lie in the Bible. By such a notion, the devil has a great door

open for him; and if once this opinion should come to be fully

yielded, and established in the Church of God, Satan would have

opportunity thereby to set up himself as the guide and oracle of

God's people, and to have his word regarded as their infallible

rule, and so to lead them where he would and to introduce what
he pleased, and soon to bring the Bible into neglect and con-

tempt. Late experience has shown that the tendency of this

notion is to cause persons to esteem the Bible as a book that is

in a great measure useless.

"This error will defend and support all errors.

" This great work of God has been exceedingly hindered by
this error; and until we have quite taken this handle out of the

devil's hands the work of God will never go on without great

clogs and hindrances. But Satan will always have a great

advantage in his hands against it, and as he has improved it

hitherto, so he will do still; and it is evident the devil knows

'«
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the vast advantage he has hy it, that makes him exceeding loth

to let go his hold.

" And why cannot we be contented with Ike divine oracles,

that holy, pure Word of God that we have in such abundance,

and such clearness, now since the canon of Scripture is com-

pleted ? Why should we desire to have anything added to them
by impulses from above ? Why should we not rest in that stand-

ing rule that God has given to his Church, which the Apostle

teaches us is surej than a voice from heaven ? And why should

we desire to make the Scripture speak more to us than it does ?

Or why should any desire any higher kind of intercourse with

heaven than that which is by having the Holy Spirit given in his

sanctifying influences, infusing and exciting grace and holiness,

love and joy, which is the highest kind of intercourse that the

snints and angels in heaven have with God, and the chief excel-

lency of the glorified man Christ Jesus ?"

Referring to the notion of *'some that follow impulses and im-

pressions," that they are following the guidance of God's Word
and make the Scripture their rule, because the impression is

made with a text of Scripture, he says

:

"This is quite a different thing from the Spirit's enlightening

the mind to understand the precepts or propositions of the Word
of God, and know what is contained and revealed in them, and
what consequences may justly be drawn from them, and to see

how they are applicable to our case and circumstances ; which is

done without any new revelation, only by enabling the mind to

understand and apply a revelation already made.

"If a person has anything revealed to him from God, or is

directed to anything by a voice from heaven, or a whisper, or

words immediately suggested and put into his mind, there is

nothing of the nature of grace merely in this ; it is of the nature

of a common influence of the Spirit, and is but dross and dung
in comparison of the excellency of that gracious leading of the

Spirit that the saints have. Such a way of being directed where

one shall go, and what he shall do, is no more than what Balaam
had from God, who from time to time revealed to him what he

should do, and when he had done one thing, then directed him

what he should do next; so that he was in this sense led by the

Spirit for a considerable time. There is a more excellent way
that the Spirit of God leads the sons of God, that natural men
cannot have, and that is, by inclining them to do .the will of God,

and go in the shining path of truth and Christian holiness, from

k
n

I
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« holy and heavenly disposition, which the Spirit of God gives

them, and enlivens in them, which inclines them and leads them
to those things that are excellent, and agreeable to God's mind.

. . . And so the Spirit of God does in a gracious manner teach

the saints their duty; and teaches them in a higher manner, than

'ever Balaam, or Saul, or Judas were taught, or any natural man
is capable of while such. The Spirit of God enlightens them
with respect to their duty, by making their eyes single and pure,

whereby the whole body is full of light. . . And thus the Spirit

of God leads and guides the meek in his way agreeably to his

promises; he enables them to understand the commands and
counsels of his Word and rightly to apply them."

"But to return to the head of impressions and immediate

revelations. Many lay themselves open to a delusion by expect-

ing direction from heaven in this way, and waiting for it: in

.such a case it is easy for persons to imagine they have it. They
are perhaps at a loss concerning something, undetermined what
they shall do, or what course they should take in some affair,

and they pray to God to direct them, and make known unto them
his mind and will; and, then, instead of expecting to be direct-

ed, by being assisted in consideration of the rules of God's
Word, and their circumstances, and God's providence, and enabled

to look on things in a true light, and justly to weigh them, they

are waiting for some secret, immediate influence on their minds,

unaccountably swaying their minds, and turning their thoughts

or inclinations that way that God would have them go, and are

-observing their own minds to see what arises there, whether

some texts of Scripture do not come into the mind, or whether
some ideas, or inward motions and dispositions do not arise in

something of an unaccountable manner, that they may call a
divine direction. Hereby they are exposed to two things.

^^ First, they lay themselves open to the devil, and give him a
fair opportunity to lead them where he pleases : for they stand
ready to follow the first extraordinary impulse that they shall

have, groundlessly concluding it is from God.

"And, secondlyy they are greatly exposed to be deceived by
their own imaginations ; for such an expectation awakens and
quickens the imagination ; and that oftentimes is called an un-

common impression, that is no such thing ; and they ascribe that

to the agency of some invisible being that is owing only to them-
selves.

"

These testimonies may be thought sufficient, but I wish to in-

troduce a more modern witness, and to meet more expressly the



•>•',.'.':('

1B73.J On a Call to the Gospel Ministry, m
reviewer's plea, that the Scriptures do not teach any particular

individual his own personal duty to enter the ministry, and

therefore a direct and immediate intimation of God's will is ne-

cessary. I have remarked that I do not possess Dr. Hodge's

Theology ; hut I have an excellent representative of his views,

and those of the old reformed Theology in general—Dr. A. A.

Hodge's admirable Commentary on the Confession of Faith.

The reviewer may not accord to this work the honor of a stand-

ard authority, hut the author is a very good representative and

witness, and his arguments speak for themselves. I quote from

his comments on a part of the 6th Section of the 1st Chapter of

the Confession, which is as follows: f- it 7i

" The whole counsel of God concerning all things necessary

for his own glory, man's salvation, faith, and life, is either ex-

pressly set down in Scripture, or by good and necessary conse-

quence may be deduced from Scripture; unto which nothing at

any time is to be added, whether by new revelations of the Spirit

or traditions of men."

Most persons would suppose this testimony of our Confession,

of itself, sufficient and conclusive. It affirms that the whole

counsel of God, concerning all things necessary for man's lifty is

either found in the Scriptures or may be learned from them, to

which nothing is to be added at any time, whether by new reve-

lations or traditions. The reviewer insists that something more

is necessary. But let us hear Dr. Hodge's comments:

"This Section teaches the following propositions: Ist. The
inspired Scriptures of the Old and New Testaments are a com-
plete rule of faith and practice ; they embrace the whole of what-
ever supernatural revelation God now makes to men, and are
abundantly sufficient for all the practical necessities of men or
communities. ... As a matter of fact, the Scriptures do teach

a perfect system of doctrine, and all the principles which are
necessary for the practical regulation of the lives of individuals,

communities and churches.
" No new revelations of the Spirit are to be expected now,

because he has already given us a complete and all-suffitiient rule.

. : . As a matter of fact, no pretended revelations since the
days of the apostles have borne the marks, or been accompanied

VOL. XXIII., NO. 1.—8.
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with the "signs" of a supernatural reveUtion. On the con-

trary, airthat have been made public—as those of Swedenborg
a,nd the Mormons—are inconsistent with Scripture truth, directly

oppose the authority of Scripture and teach bad morals ; while

private revelations have been professed only by vain enthusiasts,

and are incapable of verification!
'

"Nevertheless a personal, spiritual illumination by the power
of the Holy Ghost, is necessary in every case for the practical

and saving knowledge of the truth embraced in the Scriptures.

This necessity does not result from any want of either complete-

ness or clearness in the revelation, but from the fact that man,
in a state of nature, is carnal and unable to discern the things

of the Spirit of God. Spiritual illumination differs from inspi-

ration, therefore in that it conveys no new truths to the under-

standing, but simply opens the mind and heart of the subject to

the spiritual discernment and appreciation of the truth already

objectively presented in the Scriptures.

" While the Scriptures are a complete rule of faith and prac-

tice, and while nothing is to be regarded as an article of faith

to be believed, or a religious duty obligatory on the conscience,

which is not expressly or implicitly taught in Scripture, never-

theless they do not descend in practical matters into details, but

laying down general principles, leave men to apply them in the

exercise of their natural judgment in the light of experience,

and in adaptation to changing circumstance, as they are guided

by the sanctifying influences of the Holy Spirit."

If any apology is needed for the number and extent of these

quotations, let it be remarked, that there are a good many indi-

cations that views are spreading among us in regard to the agency

of the Holy Spirit, in no small degree tainted with the odor of

the old and dangerous mysticism and enthusiastic errors, and if

they are not speedily corrected there is no telling to what they

may grow.

The reviewer earnestly objects against the remark found in

the note, p. 77, of my article, that the subject of the direct

action of the Spirit on the soul in regeneration and sanctifi-

cation, is not conscious of it, only of its results and conse-

quences. He connects with this an implied denial, which he

finds on p. 73, that when the Spirit produces a conviction of

duty in the soul of any man by the ordinary means, he ever
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imparts to the consciousness of the individual an sssurance that:-

it is the work of the Spirit. The reader will note that I 8ai(J>

'^ consciousness^'' not conscience, or conviction. I admit and'

believe that the Spirit may produce a certain and assured con-

viction and belief that the work is his. But if this fact be niade^

known to the consciousness of the man, that is a revelation^

He may have such evidences and proofs of it as assure him of^

the fact, but to be conscious that it is the Spirit working in hincfc

is another matter. ...

And as to the direct action of the Spirit on the soul in re-

generation and sanctification, who is there that has ever beea-

conscious of that ? Who has ever felt that mysterious touch o-T

the divine power on the soul ? Of its effects and consequences^

of the light and faith and peace and joy and love that follow^

multitudes have been conscious, but of that divine act itself, who
and when ? The nature of it precludes the consciousness of it-

on the part of the subject. It is an act of creation. Is the.-

creature, or can he be, conscious of the creating act ? It is tbe-

imparting of life—can there be consciousness of the life-giving',

power ? It is a new birth—has the child consciousness of its.^

birth?

The reviewer makes this point the ground of an accusation so-

grave and serious, and follows it up with so heavy an array ofT

quotations, not one of which has any bearing on the question^,

that I must refer to some authorities to show that I am not alona-

in my error, if it is one. And first, let us take Owen. In his>

work on the Spirit, Book 3, Chapter 1, on the subject of Regen-

eration, he says

:

"And great variety there is also in the perception and under-

standing of the work itself, in them in whom it is wrought, for-

in itself it is secret and hidden, and is no other ways discoverable-

but in its causes and effects."

And in reference to its effects, he adds:

"In the minds and consciences of some, this is made knowi»»

by infallible signs and tokens. Paul knew that Christ was foripeJ

and revealed in him. So he declared that whoever is in Christ.

%\
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J^sus * is a new creature '—that is, born again—whether they

know it to be so themselves or no. And many are in the dark as

to their own condition in this matter all their days, for they

*fear the Lord and obey the voice of his servant,' (Christ Jesus),

and yet 'walk in darkness and have no light.'

"

In reference to sanctification, in Book 4, Chapter 2, speaking

of the holiness wrought in believers by the Spirit, he says :

" It is not immediately discernible, either by themselves in whom
it is, or by others that make observation of it. It lies only under

the eye of him by whom it is wrought ; only by the fruits and
eflfects of it is it made manifest."

On p. 321, the reviewer refers to Owen's exposition of Eph. i.

17-19, as sustaining his views. But he seems to misapprehend

what Owen means by "an internal, subjective revelation." He
does not intend by this expression any such revelation as the

reviewer contends for in a call to the ministry and the witness

of adoption. Owen himself explains it in the place referred to,

" But there is an internal, subjective revelation whereby no new

things are revealed unto our minds, or are not outwardly reveal-

ed anew, but our minds are enabled to discern the things that

are revealed already." The kind of revelation advocated by the

reviewer, Owen would call an ^Ummediate, external revelation,'*

as any one will see who will read him enough to understand his

phraseology.

On the same page also, the reviewer says Owen teaches "that

it is not simply the effects of the Spirit's operation we are con-

scious of, but his own indwelling itself." I have read the place

referred to twice over and I cannot find any such statement in

it. There must be some mistake here, Owen does indeed hold

with others that the Spirit himself, and not the effects of his

operations, is the seal, unction, and earnest given to his people,

but nowhere can I find that he teaches that they are directly

conscious of his presence within them. And if this is held by

any one, it is a question of wonder how many Christians there

have been, and are, whose consciousness so testifies.

Let us now introduce another witness whose majestic presence

has not yet appeared in this discussion, but who is worthy to
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stand in any company—Chalmers. In his lecture on Romans

viii. 16, he says:

"How shall we ascertain that upon us there has been the ful-

fillment of that promise which is unto faith—even the Holy
Ghost, who is given to as many as shall believe ? In reply to

this, it is most important to observe that his work is visible, but
his working is not so. It is not of his operation that we are

conscious, but of the result of that bperation. We do not see the

wind, though we see the impulse and the direction which it gives

to many sensible things. And neither can we tell of the Spirit's

agency on a human soul, though the impression which he has

made upon it may be quite palpable. We do not see him at

work, though we may see the workmanship which he leaves

behind him. . . . The Spirit may not be felt in his access to the
soul, but his fruits may be recognised in the now holy and heav-

enly affections of the soul. There is neither a light, nor a voice,

nor a felt stirring within, to warn us of his presence; but there

may now be a goodness, and a righteousness, and a truth, in the

heart which give testimony to his power."

This will do, and I desire to recommend this admirable lecture,

with its wise and sober and scriptural views, to any who may be

troubled and distressed by the doctrine of the Spirit's witness

held by the reviewer.

I will add one more authority on this: Outlines of Theology,

by Dr. A. A. Hodge, Chapter 26

:

" The Holy Ghost, by an exertion of creative power, changes

the governing disposition of the heart in a manner inscrutable,

and by an influence not apprehended by the consciousness of the

subject.'* "Regeneration is never a matter of direct conscious-

ness to the subject of it."

On this point, the reviewer appeals to the "Systetpatic The-

ology" of Dr. Charles Hodge. I have to take the quotations,

here just as he gives them, but I could not wish for anything;

more or anything different. He quotes Dr. Hodge as dis-

tinguishing "mysticism, which claims immediate communi-

cation of divine knowledge and divine life from God to the-

soul, independently of the ordinary means," from "the doctrine

of spiritual illumination as held by all evangelical Christians. . . .

|jt'££i^t
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there is need of an inward, supernatural teaching of the Spirit

producing what the Scriptures call * spiritual discernment.'"

'What this spiritual illumination and discernment are, as held by

orthodox Christians, has been shown by preceding quotations

'from Owen, Edwards and Dr. A. A. Hodge. Dr. C. Hodge, as

•quoted by the reviewer, explains the difference of mysticism from

this as consisting in three particulars: "1. Mystics have new

revelations; 2, through no use of the means of grace; and 8,

instead of the "Word, their minds are filled with their own imag-

inings." Now the objection to the reviewer's theory is, that as

far as it goes it is identical with mysticism. He expressly

affirms as much. On p. 316, he says: "Surely we need not

stagger at the doctrine of the sovereign Spirit's immediately

•operating on the soul of believers to communicate the knowledge

•of truth and duty." On pp. 319, 320, in reference to the wit-

vness of the Spirit to our adoption, he says: "But the Spirit

is not tied to the means, and he sometimes sees fit to act

immediately. It is an immediate act of the Spirit when

'lie witnesses with our spirits that we are the children of God,

"for it is not the Word he uses. Our own particular election

:and salvation is not written in the Word. What the Spirit

testifies with our spirits is something they cannot learn them-

selves from the Word, something the Word does not contain."

•" Now, if the Spirit sometimes witnesses directly and immedi-

ately to believers that they are the children of God, and they can

^inow that it is he that assures them, why should it be held a

thing incredible, either that he can and does move on the heart,

-communicating a direct and special call to the ministry, or that

the heart moved on can and does recognise the Spirit in that

operation ?" On p.'325, the reviewer quotes with approval, from

-another, this language: "The testimony of the Holy Ghost (to

our adoption) is not inferential, it is direct and immediate. The

-Spirit supernaturally testifies to the believer that he is a child of

'God. The Word does not declare that this man, A. B., is a

child of God; the Holy Spirit testifies to this man, A. B., that

Jie is a child of God."

Manifestly we have in these statements the general character-
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istic of mysticism as stated by Dr. C. Hodge, and two of the

three points in which mysticism differs from the common evan-

gelical faith. They affirm the immediate communication of

knowledge from God to the soul independently of the ordinary

means—and 1, new revelations ; and 2, through no use of the

means of grace. ,
•

> .

On this point, let the reader also consult Turrettin, Locus 15,

Quaestio 4, Section 54, where he explains the difference between

the doctrine of "immediate grace," as taught by the orthodox,

and that of enthusiasts, and it will be found difficult to distin-

guish the views of the reviewer from those ascribed to those

errorists. That entire "Quaestio" is worthy of study, and the

reader will see that Turrettin repeatedly affirms that the "im-

mediate" action of the Spirit is never without the Word.

In regard to the witness of the Spirit, the reviewer must be

aware that the view he adopts has never been generally received

by Calvinistic theologians, and he is not warranted in founding

an argument on the assumption of its truth. The Reformed

theology has always been chary of adopting it, and often has

opposed it most strenuously. It is sufficient to quote in refer-

ence to it the testimony of Dr. A. A. Hodge, in his Commen-

tary on the Confession of Faith

:

"The sense in which this witnessing of the Holy Spirit to our

spirits is to be understood, has been much debated among theo-

logians.

" Some have maintained that the passage teaches that the

Holy Spirit, in some mysterious way, directly reveals to our

spirits the fact, that we are the children of God, as one man im-

mediately conveys information to another man. The objections

to this view are, that Christians are not and cannot be conscious

of any such injection of information from*without into the mind,

and that, as far as such testimony alone is concerned, we would

be unable to distinguish certainly the testimony of the Spirit

from the conclusions of our own reasons, or the suggestions of

our own hearts. An expectation of such direct communications

would be likely to generate enthusiasm and presumption."

In the quotations of the reviewer from Dr. C. Hodge, "as to

our being conscious of the inward workings of the Spirit," there
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is nothing to sustain his views, but the contrary. Dr. Hodge
says "the nature of th^se experiences, and of the way in which

they come and go," and their "character," prove that they are

due to the Spirit of God. But this is not consciousness. It is

inference and reasoning and proof. We know it to be the work

of God by a process of logic, and not by consciousness. This

appears further, by the illustration used by Dr. Hodge. He says

"God reveals himself as distinctly in the workings of our inward

nature, as he does in the outward world." How does he reveal

himself in the latter? Not to our consciousness. That would

be absurd. But to our reason. We perceive, in the outward

world, workings, the nature and character of which compel us to

infer that they are of God. So we perceive by consciousness,

workings, in our inward nature, bearing such characteristics as

prove them to be a divine work. This is the irresistible conclu-

sion of reason, but to say that we are conscious that they are the

work of God, is absurd. Consciousness furnishes the materials

for the inference, but not that itself.

It has seemed proper and necessary to devote a great deal of

space to this part of the discussion in hand having reference to

the nature of the agency of the Holy Spirit. It is a vital

matter. On the one hand lie the perils of what the reviewer

calls "low, rationalistic views," and on the other those of a high

mystical and fanatical doctrine. It has been my aim, in reply

to the criticisms of the reviewer, to show that he has not cor-

rectly apprehended my views on this subject, and that they are

in accord with those of evangelical theologians of the highest

authority. What I have to say further in reply to his strictures,

will have more variety and less prolixity.

Neanders Views.—The reviewer objects that, in regard to the

nature of a call to the ministry, I followed in the footsteps of

this "great Lutheran Church-historian." In the introduction

to my essay, it seemed to be proper to present the general prin-

ciples received by orthodox Christians as to the nature and con-

stitution of the Christian Church. In doing this I was com-

pelled to follow very closely the line of thought and remark pre-
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senteii by Neander in one of his histories, just as he had fol-

lowed other writers on the same subject. To guard against the

suspicion of mere plagiarism, I referred to Neander with the

remark that his ideas on that subject had long been the common

property of the Church. And where and by whom are these

principles questioned ? They are briefly these: That the Church

of Christ is a community, consecrated as a whole and individu-

ally to the service and glory of their divine Master ; that every

member of it is called to do all he can for the prosperity and

extension of the Church and the glory of Christ; that whatever

gifts any one possesses or can acquire, which can be profitably

used for these ends, he is bound so to employ them ; and that the

gifts which any member of this community may have acquired

by the grace and providence of the Lord, determine the kind and

measure of the work and service he is called to render in the

Master's kingdom. These are not Neander's views. They

are the plain teachings of the Scriptures; they surely are,

and always have been, the views of all true and enlightened

Christians from the beginning. I do not know any who deny or

even doubt them.

Now, indeed, it seems'to me that these general principles do

enable us to settle the question as to the nature of a call to the

gospel ministry,—what constitutes such a call, who are called to

this work. It does seem to me that, followed out to their natu-

ral and necessary consequences, they lead to and establish the

views upon this question which my article presented. If we

accept those principles we must accept their results. But it does

not upset one or the other to say they are Neander's views, and

that he is an unsafe guide.

And here I must notice an instance of unfairness on the part

of the reviewer in this connection. In language quoted by the

reviewer himself, I had said that the Spirit by bestowing "suitable
^

qualifications and abilities" for the work of the ministry on any

one, indicates his divine will that that one should perform that

work, and thereby designates him both to himself and the Church

to that office. Thereupon the reviewer with much emphasis goes

on to say: "Thus the ability to preach, as the Church shall be
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satisfied that a man possesses it, without any inward conviction

of his own that he is called to the work, for that is rather a bad

mark—a sign of a fanatic, being a claim to special revelation

—

this ability to preach, recognised by the people, is all the call any

minister needs !" "Every one able to preach is called equally

and alike, and equally and alike the Church ought to call all

such into the ministry.'' Now all this, including the inward con-

viction, the bad mark, the fanatic, etc., is unauthorised by any-

thing in the article reviewed. But the point to be specially

noticed is, that I am represented as saying, that an "ability to

preach" is "all the c^U any minister needs." "The ability to

preach" is put forward in the place of my own language, viz.,

"suitable qualifications and abilities" for the ofiice of the min-

istry. "To be "able to preach" is only one of them. What
the gifts and qualifications which are required for the ministry,

are, was a question expressly excluded from my discourse, p. 85,

as not contemplated in its object.

In this connection, it is fit to notice the reviewer's reply to the

argument founded on Paul's instructions to Timothy and Titus

in regard to the appointment of bishops or presbyters. This

reply is made up of three points. The first is: " These passages

are not a description of preachers as such, but of bishops or

presbyters or rulers, made overseers however by the Holy

Ghost." The answer to this is, that we have no minister whose

work is only to preach ; that the description certainly includes

those elders who are called to labor in the Word and doctrine, as

well as those who rule; and, that if these passages were not in-

tended to rule and guide the ChurCh in the ordination of minis-

ters of the gospel, then we have no instructions upon that sub-

ject in the Scriptures at all. As to the reference to Paul's

account of his own ministry, it need hardly be said that he was

"called to be an Apostle," and the question in hand is the call

of a minister of the gospel. The second point of the reviewer

here is, that " the theory opposed by Dr. Porter does not hold up

a settled conviction wrought by the Spirit in the candidate's soul

as one of his qualifications for office," but as one element of

three which demonstrate the call of God. But the reviewer
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holds, and he must hold, that the call of God, and that just

such a call as he advocates, is the indispensable qualification,

condition or requisite, or whatever he may please to name it, for

the oflSce. Whatever view of the call we take, we must hold to

this. Now the argument the reviewer is trying to meet was,

that the Apostle, giving particular and detailed instructions as to

what persons are to be admitted to the office of bishop, says not

one word about such a call of the Spirit as the reviewer ad-

vocates and holds to be indispensable. This is left untouched

by this point of his reply. In enumerating the qualifications

required, Paul omits entirely the one affirmed by the reviewer to

be most essential—not the "conviction" of a call, which has

nothing to do with the matter here, but the call itself. But,

thirdly, the reviewer replies, " we turn Dr. Porter's argument

against himself; these two passages . . . say nothing about any

sort of call at all, whether from the Spirit, or from the Church

alone without the Spirit." But let us see. The theory I ad-

vocated is, briefly, that gifts and qualifications for the office, con-

stitute the call to it ; in bestowing by his providence and grace

such as are suitable for the discharge of the office, the Lord in-

dicates to the person himself and to the Church that he is called

to the office; or rather these are the call. Now in these pas-

sages the Apostle teaches us what these necessary gifts and quali-

fications are : that is he tells us what constitutes a call, what is a

call, and whom the Church should therefore call and ordain to

the office. We find her6 therefore precisely all the elements of

a complete call to the ministry, viz., the possession of the needful

gifts and abilities for its duties bestowed by the providence and

Spirit of God, and instructions to the Church actually to put

such into the office—both the material d^ndi the formal call ac-

cording to Owen's phraseology—but of a call according to the

reviewer's theory, not the remotest suggestion. ^

There is a point, in this connection, derived from the review-

er's own statements which seems to be fatal to his theory. In

regard to the call itself, not the conviction of a call, which the

reviewer properly distinguishes from the call, and regards as one

of three necessary evidences of it—this call he affirms to be "direct
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and immediate, impressed on the heart by God himself," and

made known by ''the direct and immediate teachings of the Holy

Ghost," p. 314: "He can and does move on the heart, commu-

nicating a direct and special call to the ministry," and the heart

so moved on "can and does recognise the Spirit in that ope-

ration," p. 320. This call, as the reviewer argues at length, is

known and recognised by the consciousness of the individual.

He tells us that the fact of this call is confirmed by three ele-

ments of proof; first, the conviction of the individual himself;

secondly, the judgment of some congregation ; and thirdly, the

judgment of the Presbytery. Now it would appear manifest

from the reviewer's own statements, and from the very nature of

the call which he affirms, that it must be at once known and per-

ceived by the individual—else what becomes of his labored argu-

ment to prove that the subject of it is conscious of it ? of the

affirmation, that it is impressed on the heart by God himself, and

that it is communicated directly and immediately by the Spirit

to the soul of the one called ? and what becomes of the emphatic

remark, p. 291, "He might just as well deny that God calls, as

deny that the called man hears and knows that it is God who

calls him,'' Now mark, on p. 304, he says "his theory does not

assert that the individual's convictions are always first in the

order of the three elements which evince the call." And on

p. 233, " We may not only as individuals signify to any man our

impressions that he has the needful gifts and graces and call;"

but "a Presbytery may of their own motion signify to any man
that they consider him to be called." "The individual's convic-

tions do not necessarily precede those of the Church." I would

like to know how all these things are possible ; how they can all

stand together. How can a Presbytery, or any one else, know

that one is called, before he knows it himself, according to the

reviewer's doctrine of a call ? How dare a Presbytery go before

the Spirit and signify to any that they consider him called ? The

reviewer cannot say that the Spirit has called and the Presby-

tery perceived the evidences of it, before the individual himself

has perceived and heard it ; for he affirms that this divine call is

perceived by consciousness, impressed on the heart, made known

.-J&
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immediatelj by the Spirit, and that we migiit as well deny that

God calls, as to deny that the man hears. And on p. 314, in

explaining Dr. ThornweH's views, he appears for the moment to

regard it in this light himself: ^' The terms direct and immediate

relate to the question, whether the Church and the Preshytery

can certify to any man that he is called, unless he have the

inward persuasion of his own conscience also?" This implies

that they cannot. But how it is consistent with the statements

of p. 233, is not for me to say. On this last page also we find

the following, which look as if in a moment of forgetfulness the

reviewer unconsciously saw and admitted the truth :
*^ A whole

church may urge any man whom they desire to undertake this

work." '^ The call from God is indicated in the being called of the

Church."

i.

»:'.

Owen's Views,—The reviewer objects, first, to the fairness

and correctness of the representations I make of Owen's opinions

on the call to the ministry; and, secondly, to the weight I

ascribe to his authority. I must decline to argue the question,

whether I have fairly represented the views of this author, and

refer any one who cares to know to the works of Owen himself.

As I did not however specify the place where he speaks of the

material call and i\iQ formal call, I here refer to his "Discourse of

Spiritual Gifts,** Chapter 7, first Paragraph: Sermon on Eph.

iv. 8, and Sermon on 1 Cor. xii. 11. These admirable sermons,

among other good things and great principles, clearly present

the view of a call to the ministry which I have advocated. In

the latter, he announces the fundamental principle of the whole

matter in these terms: "That gifts are the foundation of all

church work, whether it be in office, or out of office." "Spirit-

ual gifts are the foundation of office, which is the foundation of

work in the Church, and of all gospel administrations in a special

manner, according to the gifts received."

In regard to the weight due to Owen's authority, the reviewer

surely knows that the title "prince of theologians" was given

to him long ago, by those more competent to judge of his merits

than J, and has been accorded to him by very many, themselves
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masters in Israel. And as to the influence which his views of

church order may have had on his opinion in regard to this

matter, I do not think an idea can be found in his writings in

respect to the power and place of the Church in relation to the

ministry to which a Presbyterian will not assent. Besides, he

discusses the question of a call to the ministry, not only from

the side of the Church, but from the side of the Spirit. His
" Discourse of Spiritual Gifts " is intended to prove that the Spirit

makes ministers of the gospel, and to show how he makes them.

The venerable Dr. McGill, a competent judge, in a recent ad-

mirable article on a question of church order, appeals to Owen's

authority, and styles him "the greatest light in the 17th

Century."

Calvin's Views.—The reviewer says that I " would fain ex-

plain away" Calvin's statement in regard to the call to the

ministry. I only warned those who, like the reviewer, are caught

by the mere sound of a word, not to be misled by the term

^^ secret call" used by Calvin on this subject, and pointed out the

fact that he himself explains his meaning in the use of it, and

that in a sense entirely different from the one in which the re-

viewer would have us understand it. And for the correctness of

these suggestions any one may examine the language for himself.

By the secret call the reviewer means a direct and immediate act

of the Holy Spirit making known- to the individual his duty.

"I mean," says Calvin, as translated by the reviewer, "the good

testimony of our heart, that neither from ambition, nor avarice,

nor any other base motive, but out of a true fear of God, and

desire to edify the Church, we undertake the offered office." The

reviewer pays no attention to Calvin's statement a few lines

further on, which shows not only his own opinion, but that which

prevailed in the Reformed Church : "It is evenjcommon to speak

of private persons as called to the ministry, who appear to be

adapted and qualified for its duties." I arn willing to let Calvin

speak for himself.

His Example.—I had remarked that the known circumstances

and history of Calvin's ministry, give no place to the theory of
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a call which I opposed. The reviewer tells us that but little is

known "about Calvin's call and ordinatipn." And yet he labors

very earnestly to prove that he was called to preach "by a

mighty supernatural conviction from the Spirit of God in his

heart." How does the reviewer know that? The attentive

reader will observe that all the reviewer's statements and argu-

ments in this case, only prove that Calvin was powerfully con-

vinced that he was called of God to this work—something I

never thought of doubting. Of course this conviction was an

^Hnward conviction," as the reviewer calls it. There is no other

kind of conviction, I believe. But that is not the point. The

question is, how was that conviction produced in Calvin's con-

science? The theory of a call, maintained by the reviewer, affirms

that it must have been by the supernatural, direct and immedi-

ate agency of the Holy Spirit. I affirm, that well known facts

and circumstances in the history of the case show that the Spirit

produced that conviction, not directly and immediately, but

through the agency and instrumentality of Calvin's fellow-

Christians, and especially of Farel. Look at the facts which

are known in regard to his preaching in Paris, before he went to

Geneva. He says himself of his work there: "I began to look

for some retreat, and some way of escape from the crowd ; but

I was so far from accomplishing my wish that, on the contrary,

all my hiding-places became like public schools." Now can any

one.believe that then he was conscious of a direct and immediate

call to the ministry by the Holy Ghost ? Who can believe that

of John Calvin ? He was not the man, with such a conscious-

ness in his soul, awful and overpowering, to shrink from the

work, and seek a retreat and hiding-place. And it is manifest

from his own statement, that it was the call and the urgency of

the people that convinced him of his duty and compelled him to

perform it. Follow him to Geneva. He was there seeking for

a place of retreat, for his "coveted retirement," as the reviewer

himself expresses it. Let no man tell us that he was doing so,

and all the while carrying in his secret soul the consciousness of

a direct and immediate call to the ministry by the Spirit of God.

We cannot think this of John Calvin. He intended to stay but

pu'
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one night in Geneva, called to see Viret, was recognised by Du
Tillet and Farel; and then through the solemn adjurations of

jFarel he was convinced at last of his duty—that God called him

to stay. If the well known facts and history of the case do not

prove this, nothing can be proved. Calvin himself says, "I was

at last retained at Geneva, by Master William Farel," and as

quoted by the reviewer, "the terrible threatenings of William

Farel, which were as if God had seized me by his awful hand

from heaven." The reader will remember, that the question is

not whether Calvin was convinced of his duty, nor whether he

was called of God to the work, nor whether this conviction was

wrought by the power of the Holy Spirit; but how did the

Spirit produce it. The theory of the reviewer teaches that he

produced it ht/ a direct and immediate agency in the soul of

Calvin, known and recognised hy his consciov^sness. The view I

advocate, teaches that the Spirit produced this conviction in

Calvin's mind through the agency of Farel, by Farel's adjuration

and threatenings. What do the well known circumstances and

history of the case prove ? It is remarkable that the reviewer

himself expresses the truth of the matter, when he says, p. 301,

that Calvin " gave himself up to the will of God interpreted to

him through Farel." This is indeed surprising. It is all I con-

tend for.

Further, we have a letter from Calvin to Du Tillet, dated

"20th October, 1538," in which he replies to the latter as to the

laiofulness of his call. But not one word does he say about the

consciousness of a call by the direct and immediate agency of the

Spirit; much however in regard to the arguments of his

brethren, who said to him: "You, who are endowed with such

gifts, with what conscience can you decline the ministry which is

offered to you." He tells Du Tillet, " I had seriously pondered

the question of setting about the gaining of a livelihood for

myself in some private station." Can we believe that he did so

with that awful consciousness the reviewer insists on ? He also

says to Du Tillet, that he had stated to his brethren the

reasons which deterred him from accepting their call, and then

adds: "When that was to no purpose, I concluded that I had no
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alternative in such a state of perplexity, hut to follow that ivhich

I thought was pointed out to me by the servants of God.'' It is

scarcely necessary for me to give italics to that last clause, to

call attention to the support it gives to my view.

And now, on the whole, I think the reader will agree with me,

that the well known circumstances and history of the case au-

thorise me to "adorn my argument" with the "illustrious

of "the great Genevese."name

I

The case of John Knox.—I hesitate to say anything about

this. The "well known circumstances and history" of his en-

tering upon the work of the ministry so evidently support the

view of the call which I advocate, that it looks like trifling to

comment on them. It is impossible to make them plainer.

There is no intimation at all that the Holy Spirit called him to

the work by a direct and immediate act communicating to him a

knowledge and conviction of his duty, as the reviewer's theory

requires. The facts, as he himself states them, show that God

brought Knox to a knowledge and sense of his duty to enter the

ministry through the means and agency of Kough and other

Christian friends. lie yielded to this conviction forced upon him

by their arguments and appeals with great reluctance and hesi-

tation. Would that have been so with John Knox any more

than with Calvin, if he had been conscious of a direct and im-

mediate call by the Holy Spirit ? Who can beheve that ? It is

significant that the final appeal which overcame his scruples was

in connection with a sermon by Hough, insisting "on the people's

power to call whom they would." This is a doctrine the re-

viewer will not receive, but it appears to have been held by the

Presbyterian Calvinistic reformers of that day. McCrie says

:

"I have little doubt that he (Knox) looked upon the charge he

received at St. Andrew's as principally constituting his call to

the ministry." The reviewer remarks upon this "McCrie means

of course that this charge constituted his external call." But

what right has he to put this gloss on McCrie*s language ? Had
the Holy Spirit called Knox to the ministry hefore Rough and

the others urged him to enter it ? Most certainly, according to

VOL. XXIII., NO. 1.—9.
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the reviewer's theory, they could not dare to insist on it, if he

was not called. But on p. 291, the reviewer says "he might

just as well deny that God calls^ as deny that the called man

hears and knows that it is God who calls him. It is a clear con-

tradiction in terms to say that God calls and commissions a man

to preach his Word as his ambassador, and yet deny that he

makes known to the individual that he does call and commission

him." And on p. 295, in explaining and defending Dr. Thornwell's

statement, he says Dr. Thorn well *'had in his mind an operation

of the Spirit, similar that 'mighty, invincible' one by which he

draws sinners to Christ.' " But Knox himself, when his brethren

urged him to undertake the ministry "resisted all their solici-

tations, assigning as his reason that he did not consider himself

as having a call to this employment." It is evident that God

made known to Knox, the fact, that he did call him by means of

Rough and the others. The Spirit brought him to a knowledge

and conviction of his duty through their instrumentality, and

not by a direct and immediate act communicating to him a know-

ledge of it.

The case of Halihurton.—This is if possible still plainer. It

is suflScient to say that, in his Memoirs, Part 4, chapter 1, with

the fulness and detail of analysis for which he is remarkable, he

gives himself an account of the reasons and influences which

brought him into the ministry. He enumerates twelve particu-

lars. There is not among them the remotest suggestion of any

such direct and immediate operation of the Spirit as the theory

of the reviewer affirms. They (ionsist almost entirely of provi-

dential circumstances, and the exhortations and urgencies of his

friends and the Presbytery. At the end of it all, he says: "As
the Lord did, by th« formerly mentioned conduct of providence

respecting me, remove my scruples and clear my mind; so by his

countenancing me in my first appearances, not only by supply-

ing me for the work, but making it successful towards the

awakening of some, and comforting of others, did not a little

confirm and encourage me." Thus did the Lord make known to

Haliburton his duty, his call to the ministry,—not by a direct and
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immediate operation of the Spirit, according to his own testi-

mony. He is a good witness.

It is apparent that, in this part of his review, the writer lost

sight of the point in question in this discussion. All along, in'

connection with the cases of Calvin, Knox, and Haliburton, he

labors to prove that they were brought to a conviction that they

were called of God to the ministry. That I never denied, nor

the importance of it in the case of every one who enters the

sacred oflSce. The only questions between us are, how does Go<l

call, and how does he bring men to a knowledge and conviction

of their duty in this matter. On p. 311, the reviewer says:

"The question between us and Dr. Porter, is, whether or not God
can and does communicate, or reveal, his will to those whom he

calls into the ministry, by any direct teaching of the Spirit. We
affirm that he can and does, and Dr. Porter denies." I think I

have never denied the "can,"

—

\i\qpower to do it. Surely I have not

so far forsaken " the doctrine both of the Scripture and of our

Standards." But I do hold that, in the ordinary vocation of

ministers, God communicates to them his will through the means

of his providence, the Scriptures, and the Church, and not by

the direct teaching of the Spirit, nor by revelation^ in any proper

sense of the terms. If the reviewer had kept this question

clearly before him he would have saved both himself and me a

great deal of trouble.

Br. ThornwelV8 Views.—I have purposely postponed this

point to the last, on account of a reluctance to discuss it, which

I will not disguise—a reluctance springing from reasons which I

do not care to mention, though the consequence be that some

will misunderstand them.

The reviewer charges me with "misapprehension and conse-

quent misrepresentation" of the views of Dr. Thornwell. The

fact is, I did not attempt any formal and regular discussion or

representation of Dr. Thornwell's views. After stating as clearly

as I could the real question to be considered, and the sense in

which I understood the terms **direct and immediate" to be

used, I remarked that I " do not indeed know that any among
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us really hold" that a call to the ministry, by the divine Spirit,

is direct and immediate in that sense; but that some " do appear

to adopt this theory." Afterwards I quoted some expressions

from an article written by Dr. Thornwell, and from two other

writers, to show that some do appear to adopt it. The truth is

I have always been in doubt as to the real meaning of Dr. Thorn-

well in those expressions. I am more in doubt now than ever, since

reading the article of the reviewer. Dr. Thornwell's language

appears to teach the theory I oppose. What it does teach, what

he meant to affirm by it, seems to be very uncertain. The re-

viewer gives us two interpretations of Dr. Thornwell's views, one

of them his own, and the other from an intimate friend of Dr.

Thornwell, and an accomplished theologian, and they are so dif-

ferent as to set all afloat the question as to the true sense of Dr.

Thornwell's language. First, the reviewer tells us, p. 295,

*'He speaks of a 'supernatural conviction of duty wrought

by the immediate agency of the Holy Ghost;' but proceeds

in the very next sentence to show that he had in mind an

operation of the Spirit similar to that * mighty invincible'

one by which he * draws sinners to Christ.'" But on p.

325, the correspondent called in to aid in expounding Dr.

Thornwell's meaning, tells us, "Dr. Thornwell thought that

the call to the ministry is analogous to the witness of the

Holy Spirit, which he held to be * direct and immediate.'
"

But now the operation of the Spirit in the "witness," as ex-

plained both by the reviewer and his correspondent, is so differ-

ent in nature and kind from that he puts forth in the " mighty

and invincible" work by which he draws sinners to Christ; that

if his agency in the call to the ministry is similar to the latter,

it cannot be analogous to the former. I do not suppose there

are any of us more competent to explain the real meaning of Dr.

Thornwell than these two, and if they differ so widely, I maj be

pardoned, if I say I do not know what he meant. I can only say.

what his language appears to mean.

Again on pp. 313, 314, the reviewer, in reference to the terms

direct and immediate, tells us Dr. Thornwell meant two things

by them: "It is evident that Dr. Thornwell used them to sig-
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miy^ first, that the call is speeificy of this particular man, to this

specific work." " A second sense in which these terms are used

by Dr. Thornwell, is the sense of there intervening as a medium

between the conscience of the called and him who calls, no

human agency.'* "The call is to be direct and immediate, im-

pressed on the heart by God himself, and not interpreted to the

individual only by other men." On p. 327, the correspondent

also tells us that the language has two meanings. "In fine, what

I conceive Dr. Thornwell to mean, is this : Firsts that the call is

supernatural, in the sense that it originates with God, and not

in the processes of the believer's experience, or in the agency of

human beings, either as individuals or as organisations; and,

secondly, that the call is immediate, in the sense that it is

directly from God by immediate impressions made upon the

man's own mind, and is not dependent upon the testimony of

other men, nor derived from any special deliverance of the Word."

The incongruity of these two expositions is evident, and the

reader will probably think that neither of them, nor both of them

taken together, is as intelligible as Dr. Thornwell's own state-

ment. The latter of them has the fault of introducing into the

explanation one of the very terms to be explained. It tells us

"the call is immediate, in the sense that it is directly from God
by immediate impressions made on the man's own mind." And
when two such doctors disagree, a humble disciple may consider

himself free to form his own opinion. I understood the language

in question, as seeming to mean that, in the call to the ministry,

the Holy Spirit communicates a knowledge of his will and the

man's duty, directly to the latter, and not through the use of

any means or instruments or other agency whatever. Does it

not appear to mean that ? Is not that what the reviewer under-

stands by it ? Indeed is not that the theory of the call adopted

by the reviewer ?

In a letter quoted by the reviewer. Dr. Thornwell himself

says: "My friends sometimes charge me with a spice of fanati-

cism." And if my article, either expressly or impliedly made

such a charge, surely it might be allowed without oifence or pre-

I
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sumption. Those who knew him, know well with what kindness,

meekness, and respect, he was accustomed to receive objections

to any of his views from the humblest of his brethren, and they

will not doubt for a moment that he loved and honored the friends

who charged him with fanaticism none the less on that account.

It was my privilege to be counted among the number of his

friends ; his memory is an hallowed in my heart as it can be in

that of the reviewer; but I do not think it a wrong to that

memory to differ from him now, as I did sometimes when the

world was blessed with his presence.

The reviewer quotes largely from Dr. Thornwell's discourse on

the Personality of the Holy Ghost. I read that discourse twice

over just before writing the article which called forth my re-

viewer's attack—and read it with delight, admiration, wonder,

and some doubts—doubts as to whether I correctly understood

the true meaning of some parts of it, and whether I could adopt

all of its statements in their apparent sense. It seemed impos-

sible to do so without striking from the number of God's chil-

dren some, many, of the devoutest and holiest Christians the

world ever saw. And it seemed equally impossible to reconcile

them with the views of other great and eminent teachers of the

Church. They can be accounted for, if indeed we must under-

stand them in their obvious meaning, only on the supposition

that, as the greatest and best men are liable to do, he was in-

clined to make his own experience a standard for others and the

interpreter of truth.

And now in conclusion, I desire to ask a few questions: Can

one called to the ministry have the "assurance" of his call, tbe

"settled conviction," "the mighty supernatural conviction,"

which the reviewer insists on, before some Church has called him,

and the Presbytery has approved? Does he need any other evi-

dence of his call than the consciousness that he is called by the

Spirit, which the reviewer affirms ? Can he have any better or

higher evidence of it ? Can he dare to surrender that evidence

for the judgment of others? Can others know or believe that he

is called before he is himself conscious of this direct and imme-
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diatr call by the Spirit ? If so, how has he been called ? What
is his call ? What are the evidences of it ? If the Lord by his

providence and Spirit has bestowed on any, gifts and qualifi-

cations suitable for the work of the ministry, for what were they

given,—to what end and purpose ?

The thoughtful reader, who shall follow out these questions

whither they lead, will not fail to see that the reviewer's theory

is a cobweb, spun of imaginations, and not a structure built of

the solid materials of truth.

The reviewed says, p. 314: "There are two particulars of

greatest consequence in which our friend appears to us to forsake

the doctrine both of the Scripture and of our Standards." He
specifies these: 1. "He denies that the Spirit ever by direct and

immediate action communicates any knowledge of truth, either

of doctrine or duty." 2. "Again, further, he denies that the

subject of the immediate action of the Spirit, whether a sinner

being regenerated, or a believer being sanctified, can be conscious

of such action." Of course these statements must have refer-

ence to the present dispensation of the divine kingdom. I will

not deny that these points are "of the greatest consequence,"

or that I hold in regard to them the views ascribed to me by the

reviewer. But whether I or he has forsaken the doctrine of the

Scriptures and of our Standards, others will decide for us.

Finally, let me say that this discussion, while turning legiti-

mately on the simple question, whether the Divine Spirit calls

men into the ministry, by directly and immediately communi-

cating to them a knowledge of his will, strikes deeper than at

first sight would appear. It involves the nature of the minis-

terial office and its relations to the Divine Master and to his

Church—the question, whether the gospel ministry are a " holy

order," a distinct class in the Church, or simply brethren of the

brethren, of and among them, like them in genus and species,

like them servants and disciples, called like them to consecrate

themselves and aU their gifts to the Master's glory, and doing

their particular work, only because he has bestowed on them gifts

and abilities for it. I hesitate not to say, that the theory of the

reviewer is deeply infected with the virus of the prelatical, sac-

1
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erdotal, apostolical-succession spirit, as was suggested by the

writer in this Review of October, 1869—with whom the reviewer

associates me in his criticisms, and beside whom I esteem it an

honor to stand or fall.

ARTICLE V.

A FEW OBSERVATIONS ON THE FOREGOING AR-
TIOLE.*

''<!!f^.

On every ground, excepting perhaps one, the writer of the

foregoing article is entitled most fully to the opportunity which

he has claimed of replying to the Remarks on the Call in our

number for April last. The one ground which cannot so readily

be admitted is, that we made the attack. Those Remarks were

penned, under the impression that an attack had been made by

him, which it was our duty to repel. But it is not necessary to

press this point in the least. That the subject is one of impor-

tance and of diflBculty ; that Dr. Porter stands deservedly in the

front rank of our ministry; that he considers himself to have

been misunderstood and misrepresented in the Remarks;—these

considerations, and perhaps it is not improper to add, the private

*This rejoinder to Dr. Porter's second article was prepared before we re-

ceived the sad intelligence of our loss and the Church's loss in bis death.

The names friend and brother have been applied to hirn throughout this,

discussion in the fullest sense in which they are ever used. A particular

friendship of more than a quarter-century's duration bound us together, and

it was never interrupted for an hour. lie was eminently worthy to be

loved, trusted, and admired. Ho leaves behind him, in the whole ministry

of our Church, no man of broader intellect, combined with more command-

ing eloquence, thorough scholarship, true-heartedness, and humble piety..

Ilis character displayed all these excellencies in a very eminent degree.

May the divine Spirit qualify and call many more such men, as Dr. Abner

A. Porter was, into the ministry of our Church. J. B. A.
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