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ADVERTISEMENT.

Tae following discourdes were hot prepared by
their author for the press. They are given to the
reader precisely in the form in which they were
found among Dr. NEvINs’ papers, with only such
corrections or alterations as were required in print-
ing. May the great Head of the Church bless this
volume to thousands of souls, and to His name shall
be the praise.
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SERMON 1.
‘Without God in the world.—ErnEsIaNs ii. 12,

I aM going now to attempt the demonstration of
something which I most sincerely wish were not
demonstrable ; and I ask your close and considerate
attention to what I am about to advance if for no
other reason, yet that you may sit as judges and
critics upon it, {I mean the matter,) sifting every
argument and scrutinizing every illustration, that,
if possible, you may disprove my assertions, and
clear your race and yourselves from that heavy ac-
cusation which I bring against them and against
you. , '

My object will be to show that what the Ephesians
are declared to have been in their natural state, the
great majority of the human family, and I fear that
I must add, many of you are now—without God, or,
to render the original stil more literally, atheists in
the world. 1t is not speculative atheism that I lay
to your charge; 1 am far from asserting or suppo-
sing, that you are intellectually without God. No,
you believe that there is a God ; you have risen by
a short and easy ascent through nature to nature's
great intelligent author; and sometimes, when con-
science is under special excitement, you feel. that
2
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there is a God, and you are shocked at the denial of
the doctrine. But of practical atheism, of being vir-
tually without God, I must and do accuse mankind
and some of you; and what if I say that I think
the charge of practical atheism no lighter than that
of speculative atheism ; on some accounts the former
appears to me a more weighty accusation. If I were
arraigned at the bar of God, 1 think that I had rather
stand indicted for having disowned my Maker’s ex-
istence, than to be put on trial for having disregard-
ed his acknowledged existence. 'There is more of
mental infatuation often in the first. The last is a
case of moral and more culpable infatuation. Judge
ye between the subject that denies the existence of
his sovereign, and the subject who, owning his exis-
tence and his authority, lives and acts in utter disre-
gard of both. Which is the more guilty ? Decide
ye between the child that stoutly denies all filial ob-
ligation, and the child that confessing it cherishes
no filial feelings towards the father and renders none
of the obedience or gratitude which is due from a
son or daughter—which is deeper in sin? Oh, it is
dreadful in face of the united declarations of heaven
and earth that there is 'a God, and in contradiction
of conscience affirming the same, to say that there is
none. But whether is it not as dreadful, I have it
on my tongue to say more dreadful, a thing to assent
to the testimony from without us and from within
us that there is a God, and then to forget him and
disregard him? 1In the one case God is disowned in
'word, in the other in works. Is consistency a vir-
tue? The speculative atheist has it. But, alas!
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the practical atheist to all his other crimes adds the
most awful inconsistency. But it is high time to
adduce the proof of that on which I am expatiating.
By practical atheism I mean the believing that there
is a God, and yet thinking and feeling and acting
just as if there were none. The propriety of this, I
suppose, no one will defend, since, if I mistake not,
the very statement of it is revolting even to the be-
ings who are guilty of it. Who will say that a bare
faith in his existence is the only duty that we owe
God, and for which he holds us responsible. If such
a being exists and he is our creator, and our pre-
server, to whom we are indebted for all that we are
and have and hope for, infidelity herself must ac-
knowledge, yea she has acknowledged, that he ought
to be remembered and worshipped by prayer and
praise and confidence and obedience, and that he is
entitled to the supreme and undissembled homage of
the heart and the mind. Few men have ever dared
to stand forth the advocates and abettors of practi-
cal ungodliness, and I am sure that none of you will.
There is not one of you, I am confident, but will
admit all that 1 have assumed. I proceed, therefore,
to submit my proofs—and,

1. I adduce forgetfulness of God asa proqf, or.
rather as one form of practical atheism. Sinners
chargeable with this crime did formerly exist. Da-
vid expostulates with such “now consider this ye
that forget God;” and he mentions it as one charac-
teristic of the wicked, that God is not in all his
thoughts ; and what stronger evidence of the offen-
siveness of this sin could we have, than his inspired
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declaration, “the wicked shall be turned into hell,
and all the nations that forget God?” Would to
heaven the same sin were not extensively prevalent
now. 'This is a subject on which, as I have not ac-
cess to your minds, I must appeal to your conscien-
ces. What report bears that faithful witness within
you? Does it not testify, in many of you, that. you
forget God? Are there not some here in all whose
thoughts God is not? who wake in the morning
without thinking of him who has preserved them
through the darkness and dangers of the night, and
go through the business of the day and the recrea-
tions of the evening, and sink to sleep again without
once calmly and considerately reflecting on him in -
whose hand their breath is, and whose are all their
ways, and who from day to day and from year to
year, unless the unpleasant idea of God be forced
upon their attention by some serious mention of his
name, or by some striking act of his providence, live
in utter unmindfulness of him who is ever mindful
of them; and when occasionally they are obliged to
think of him, think of him as simply existing, and
without any of that emotion which the dependent
creature ought to feel, when he contemplates the
bemg from whom he was derived, and by whom he
is supported? Ah! I know how it is with you, for
there is in every natural heart the same dreadful
propensity to exclude God from its thoughts, and 1
remember well and I trust with some sorrow, how
once it was with me, (and on such a subject as this
may I not be permitted to make use of my own ex-
perience ?) when, though I believed in the divine ex-
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istence and could demonstrate it, I knew not God,
nor loved him, nor retained him in any of my thoughts,
and the language of all my life was, “depart from
me, for I desire not the knowledge of thy ways ; what
is the Almighty thatIshould serve him;” “and what
profit should I have, if I pray unto him;” if thy heart
could speak, oh wicked man, and thy actions had a
tongue, would not this be their language to God?
But what if you should stand acquitted by conscience
of the charge of absolutely forgetting God, it does
not clear you of the general accusation of being with-
out God in the world. - It does but set aside one
count, or rather one specification, in the indictment
against you. If you think of God, Aow do you think
of him? It may be you have had thoughts of him,
as unjust in his requirements, or unkind in his deal-
ings; your thoughts murmur against him; or you
think of him, as the slave does of his oppressive
master, with servile dread. Perhaps it is not the
true God that you think of, but some deification of
your own fancy, a combination of imaginary attri-
butes, which has no real existence, and this, perad-
venture, is the being that you sometimes meditate
upon with sentiments of veneration and gratitude,
which you mistake for the emotions of true piety.
When you contemplate the divine character, as he
has revealed himself, is it with deep feeling? do
the affections of the heart go forth towards him
with the thoughts of the mind ? do you think of God
as an affectionate child does of a fond father ? how
many and frequent are your thoughts of him, and do
you love to think of him 2 'These are questions that
2
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must be canvassed and appropriately answered be-
fore it can be proved that you are not without God
in the world. I mention, )

2. As an evidence of practical atheism, a neglect
to worship him and to maintain friendly and: filial
intercourse with him. How many there are, (the
very individuals, it does not belong to me to designate,
but God knows them, and conscience points them
out,) who offer no adoration to the God they acknow-
ledge, who allpt no portion of each successive day,
that he metes out to them, to the sacred employment
of thinking of him, reading of him, praising him, and
praying to him, who never enter the closet to com-
mune with him who seeth in secret and maintain
no sort of communication and intercourse with him.
Is not this to be without God in the world? Is this
the manner of one friend with another? 1s this the
way of the child to his father? What would you
think of a son or a daughter that should treat you
s0 2 Does this look like spending an eternity in the
delightful intercourse and worship of God? Is this
making preparation for heaven? Yet many who
answer to this description are confidently expecting
to go to heaven ; without another heart they cannot
go thither, and if they knew what heaven is, they
would not go there.

Shall we enter the family now to see what acknow-
ledgment of God there is there. Here is the hearth,
and the table, and the bed ; but where is the altar and
the offering unto God? Alas, they are no where
to be found. 'There is not even a brief pause before
the repast as for the expression of gratitude, and the
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invocation of blessing ; and thereis nota word heard
or an action seen, from which you ceould infer that
the existence of any superior being is recognized in
that household. All is as if they were self-created,
self-supported, and self-protected. Who would think
them dependent beings or that they acknowledged
that fact when questioned about it? You would say
of such a house—* Surely they are atheists that live
here.” But no; they believe there is a God, and that
he spreads their table, and is about their path by day
and their bed by night, but they are living without
God in the world.

Let us go to the sanctuary. 'This, it must be con-
fessed, looks like worshipping him, to be here in his
house, on his day and among his people. But didst
thou, fellow sinner, as thou wast approaching this
place, reflect on the awfulness of the presence into
which you were coming, and the solemnity of the
purpose for which this assembly is convened, and
were you so taken up with these thoughts, that every
thing of minor importance was forgotten by you?
Did you come hither to worship God? Have you been
worshipping him? You have heard them sing and
me pray, but has heaven received from you to-day
a sacrifice of praise and prayer ? What, if with appa-
rent reverence, you have engaged in these external
formalities of worship? God is a spirit, and they
that worship him, must worship him in spirit and in
truth. What is the thought that now occupies the
largest share of your attention ? Isit that at this pre-
sent moment the piercing eye of God is upon the se-
crets of your soul? And are you hearkening to me
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with the simple desire that your heart may be bene-
fited by what the Almighty may say by me? Is God
in your thoughts even here? I know, these are try-
ing questions to all ; some, I fear, they convict. Oh
could your hearts be laid open now, and your mo-
tives be disclosed, would it not be found that some
have come hither from mere habit, others for exam-
ple’s sake, and still others to while away an idle hour,
one to gratify a vain curiosity, another to display
himself, and some s¢ranger perhaps in the expecta-
tation of being entertained, (for those of you that know
me, know full well that I have done entertaining you,
if ever Idid it,) and many more are here, they
scarcely now why ; and were the thoughts of every
heart revealed, would not the subjectof them in many
cases be found to be foreign altogether to God and
the things of God, a purely secular con¢cern? Say;
let conscience speak, didst thou come here to wor-
ship God? What didst thou come to God’s house,
on his day, with his worshippers, but to worship
him? Do you honestly think you have ever accept-
ably worshipped him? and hast thou not then lived
hitherto without God in the world ?

3. I state as another evidence of practical atheism,
the general conduct of mankind under the various
dispensations of divine providence. The believer
in revelation knows, and he who admits a particular
providence (and, by the way, the man who does not
believe in a particular providence, does not really
believe in any providence at all,) must acknowledge
that it is the Lord that killeth and maketh alive, that
bringeth down to the grave and bringeth up, that
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maketh poor and maketh rich, that bringeth low
and lifteth up, and doth all things according to the
counsel of hisown will. Yet when among your
fellow creatures, how little do you see that looks like
a practical recognition of this doctrine. Does not
the rich man say in his heart, “ my power and the
might of /ny hand hath gotten me this wealth?” Or,
if he cannot ascribe it altogether to his own industry
and prudence, he divides the credit of it with fortune,
and speaks of the lucky throw, the fortunate specula-
tion, or the prosperous voyage, to the success of which
many things conspired, but he whom the winds and
waves obey is not supposed to have contributed any-
thing. I wonder, if among you merchants, when you
hear of your ships, there is any lifting of the eye or
bending ofthe knee in gratitude to God. You are glad,
and you may, perhaps, mistake that feeling for grati-
tude. But between gladness and gratitude there is
all the difference that there is between atheism and
theism. "It has ever been the fact that the possession
of a large share of the glory or wealth of this world
has had an atheistical tendency. “ Who is the Lord
that I should obey him?” said Pharaoh ; and Nebu-
chadnezzar asks, “is not this great Babylon, that I
have built for the house of the kingdom, by the
might of my power, and for the honor of my ma-
jesty 27 Aware of thistendency ; Agar prays, “give
me not riches, lest 1 be full and deny thee, and say
who is the Lord?” How few men of wealth regard
themselves as stewards of God. Do they not rather
for the most part look upon what they possess as in
the most unqualified sense of the expression their
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own, and employ it as if they were not beholden for
it to any being-in the universe. Yet saith the Lord
of hosts, the silver is mine and the gold is mine. But

-itis God that maketh poor, as well as he that maketh -

rich, and hence, every discontent and repining on the
part of the pooris as atheistical as pride and self grat-
ulation in the rich. Or, if these dispositions argue
not a denial of God, they argue what is still more an
opposition to him.

The sovereignty of God in health and sickness,
life and death, is also very extensively disowned in
deed, if not.in word. 'The Lord killeth and maketh
alive ; he bringeth men to the grave, and bringeth
up again. The devout Psalmist enumerates among
the benefits of God, which he charges his soul not
to forget, that he healeth all our diseases, and re-
deemeth our life from destruction. We do not ob-
ject to your ascribing disease and death to natural
causes, and your employing human means to cure
and to prevent; but then these causes and these
means must be regarded as in the hand and under

the direction of the Supreme Efficient of every thing,

or you run into practical atheism. The fault is not
in recognizing physical causes ; it is in making them
independent of God. 'There is no objection to
speaking of the kingdom of God, as a kingdom of
means ; but there is great objection to your ascribing
the sovereignty to the means. If you are raised up
from the borders of the grave, you may be as grate-
ful as you please to your physician and your nurse,
if you will be still more grateful to God. But is it
not a fact, that, in most cases, and by most of man-

N
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- kind, God is forgotten, and the preservation of life,
and the recovery of health, are ascribed altogether to
the skillfulness of men and the inherent efficacy of
means ; and God is not glorified as he in whose
hand our breath is, and as determining the boynds of
our habitation? Let the ordinary language of the
world on this subject bear testimony, for there is no
surer way of coming at the sentiments of men than
by their language ; how very rarely is a thing said
to be providential ; it is fortunate or unfortunate ;
how infrequently you hear men speaking of the hand

~of the Lord being in any occurrence. “It so hap-
pened,” is their way of speaking. What business has
such a word as chance in the vocabulary of the
creatures of that God, who numbers the very
hairs of our head, and without whom the most in-
significant bird does not fall to the ground. Yet
what word is in more common use, and that not
merely from necessity, as is sometimes the case, but
as accurately expressing the meaning of him who
employs it? When one of you is surprisingly saved
from some imminent danger, how is it spoken of?
Not as a merciful deliverance, but as a lucky escape.
We hear a great deal said of what Nature has done,
and can do, and of her wisdom and power. What
mean they by nature?—some female divinity ? If
they mean God, why not say God? It is the lan-
guage of atheism. But I must omit these details.
I mention,

4. As another proof of practical atheism, that men
are in the habit of forming their plans and purposes,
without respect to their dependence on God for the
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accomplishment of them, and withont consulting
kim. 'They resolve with themselves where they will
go, what they will do, how much they will accomplish,
just as if they had life in themselves, and were inde-
pendent in wisdom and power. They tell us what
they intend to do, what they mean to be; nor do
they throw in any such parenthesis as, “if the Lord
will,” or, “ God helping me ;” nor do such thoughts
enter into their minds. Yet we are commanded to
acknowledge God in all our ways; and it is pro-
mised that he will direct our paths, for ¢the way of
man is not in himself; it is not in man that walketh
to direct his steps.” With what severity and solem-
nity does James rebuke this infatuated conduct:—
“ Gio to now, ye that say, to-day, or to-morrow, we
will go into such a city, and continue there a-year,
and buy, and sell, and get gain ; whereas ye know
not what shall be on the morrow, for what is your
life ; for that ye ought to say, if the Lord will,
we shall live and do this or that.

5. The conduct of many, in seasons of affliction,
evinces that they are without God in the world.
Though man is born to trouble, as the sparks fly
upward, yet affliction cometh not forth of the dust,
neither doth trouble spring out of the ground. The
rod of affliction is held in the hand of God. Never-
theless, how many regard it not as the work of the
Lord, neither consider in it the operation of his
hands, and, consequently, make no inquiry into its
meaning and object, and feel no anxiety that it should
answer the purpose for which it wassent. 'They phi-
losophically submit to it, or impiously complain of
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it, or, whatever they do, they overlook its meaning
and they defeat its intent. Oh! how frequently is
this painful means of grace entirely ineffectual !
Sinner, how much thou hast suffered, and suffered
from thy God, too, in vain. It has awakened no
serious reflections in thy mind ; it has drawn thee
no nearer to thy Maker. Thou lovest life as well
as though thou hadst never tasted its bitterness, and
art as strongly attached to the world, as if its vanity
had never been made to pass before thee. Thou
hast been desolate and in darkness; and thou hast
felt the insufficiency of human consolation and inad-
equacy of earthly resource, but it has not put thee
upon inquiring after God. Thou hast not said,
“ where is God, my Maker, who giveth songs in the
night ;” thou hast not submissively asked him what
he meant in troubling you, and what he would have
you to do. You have not bemoaned and forsaken
the sins for which you might have presumed he was
chastising you ; you have not kissed the rod; you
have not gone to him to heal your wound, and to
bind up your bleeding heart; you have applied to
philosophy to stanch it; you have waited for time to
cicatrize it, or you have sufferéd the world to charm
you into a forgetfulness of -your sorrows; and some
have undertaken to drink up their griefs in a cup
whose dregs are death and hell. Is this childlike ?
Doth not a suffering son or daughter fly for refuge
and relief to the parent’s bosom? And God’s ample
bosom has ever been open to you; ah!-you have
been living without God in the world.

6. Finally, mankind, in their pursuit of happiness,

3
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evince their practical atheism. Whithershould a creas
ture in quest of joy go to obtain it, but straight to him,
who made, and who sustains both that which enjoys
and that which is enjoyed, his maker and preserver,
and the world’s. Yet men fly from God for happiness.
Oh! could they fly to the dominions and the creatures
of another equal God, it might do; but they fly to
his creatures for it ; they look to his world for it, as
if God could not make us infinitely more happy than
his world can ; as if he would not imbitter its every
stream, and poison all its fountains; as if his crea-
tures could make us happy any longer than he per-
mits. Oh! what awful infatuation !—and yet is not
this what many of you are doing ?- You are seeking
and finding your happiness in the violation of his
laws, and in the enjoyment of his creatures! What
do you get? How long willitlast? Can such astate
of things be long permitted to exist? Will God be
able to endure it forever? Oh, no; the end draweth
nigh, when all the sources of your present happiness
will be dried up, and the fountain of living waters,
which you like not, will alone remain. Whence
have you your joys and comforts now ?—from your
family ?—it shall be broken up; from your business?
—it shall be discontinued, and you shall leave the
world, and the world itself shall be consumed, and
nothing will be left but the soul and God. You
cannot be happy in any thing else ; and, if you love
him not, you cannot be happy in him. Eternity
will be but a blank without God ; and yet you that
are without him in this world, will be without him
in that to come. Now you are contented, though
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without God, because you are not, in every sense of
the expression, without him. You are not without
some tokens of his favor ; you-are not without many
fruits of his beneficence. He is mindful of you,
though you are not of him; he is kind, though you
are unkind ; but it will not be so when the period of
probation is closed, and the offer of mercy withdrawn
forever. You will be, in every sense, without God,
without his favor, his fellowship, one token of good,
or word of comfort, or ray of hope from him, forsa-
ken of him, and, but that he remembers your sins,
forgotten of hlm forever.

Oh! live not any longer without God in the world
recognize him; return to him, and attach thyself
to him; ¢ acquaint thyself now with God and be at
peace : thereby good shall come unto thee.” When
shall it be said of you, “ but now in Christ Jesus, ye
who sometime were far off, are made nigh by the
blood of Christ ?’ Shall it ever be said of you ?

‘Will you be an orphan, a voluntary, guilty, un-
pitied orphan forever; fatherless, friendless, helpless,
hopeless, wicked, wretched, hateful, and hating,
- through a tedious and tiresome eternity ? You arein
danger of it. 'The probability is strong that you
will be all this; and yet you need not be. Christ
can save you. “He is able to save unto the utter-
most.” He is able, willing, ready, waiting, anxious,
What more do you want?
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God is Love.~—1 Jonx iv. 8.

It is a fact, and one worthy of very particular ob-
servation, that those truths, which are most certain,
and most easily and generally received, are, at the
same time, the most mysterious, and hard to be under-
stood. 'Those doctrines, in support of which there
exists the most complete and irrefragable evidence, .
in demonstration of which there can be adduced ar-
guments of unanswerable and irresistible cogency,
are the very doctrines which are attended with the
greatest difficulties, and most exposed to cavil and
objection. 'The evidenee in favor of truth seems
to be clear and satisfactory just in proportion as the
truth itself is @ark and incomprehensible. Some
men say they do not and cannot believe mysteries.
They do believe them. If they do not, they do not
believe anything, and it is unreasonable that they
should believe anything, for in refusing to believe
eertain mysteries, they reject clearer and better evi-
dence than is presented in favor of any other class of
truths. Now, the only ground on which it is rea-
sonable to refuse assent to any proposition, is defect
of evidence in support of it. If these propositions,
expressive of mysterious truths, are sustained by the
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greater amount of evidence, and yet are not believed,
there is increased reason for disbelieving other propo-
sitions, supported by a less amount of evidence.
There is nothing, therefore, more indispensable than
the rejection of mysteries or truths which lie open to
some objection, while there is enough of positive
proof in their favor. 'There is no prejudice more
unreasonable. Indeed it is so unreasonable that no
man is, or can be, uniformly controlled byit. It may
prevail to the rejection of some mysteries, the myste-
ries of the Bible, for example ; but there are others
which, in spite of this prejudice, are, and must be
believed. Men cannot get rid of facts, simply because
they cannot understand how they should be. The
mind, when not under some undue bias from the
heart, will yield its assent, where there is proof, and
the proof is contemplated and weighed, without wait-
ing for explanations, even though it should be mani-
fest that the explanations cannot be given.

That there is a God, a self-existent, intelligent, and
supreme first cause, is a proposition more easily,
promptly, and ,universally admitted, than perhaps
any other. And nothing is more reasonable than the
belief of it. 'The positive proof in favor of such an
existence, amounts to absolute demonstration, than
which nothing in mathematical science can be more
exact and unanswerable ; and it is a belief, without -
which the mind perceives it could not get along.
This it must believe, or else admit the greatest ab-
surdities and the veriest impossibilities that can be
conceived of. And yet what difficulties attend this

first great doctrine of religion, and how vain the at-
3
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* tempt to unravel them ! That there is a God,a mind
of infinite intelligence, independent, and uncaused,
without beginning, or change, or end ; a being of ab-
solute omnipresence, whose perception is omnis-
cience and whose will is omnipotence, whose visior
of the future is as distinct as that of the past and pre-
sent,whosearches hearts and understands thethought
of man afar oft,in whose hand our breath is, and whose
are all our ways. What an admission this for the
human mind to meke! Yet it makes it, and tena-
ciously adheres to it. But how there should be such
a being, it is not only impossible to answer, but al-
most presumptuous to ask. How many interrogate-
ries, in regard to this being, the athiest might put, to
which none of us know how to reply. How promptly
he can object to our belief, and how plausibly cavil
at our doctrine, how ingeniously suggest its attendant
difficulties ; and yet we are not and ought not to be
shaken in our belief. Some reject the doctrine of the
trinity, as too mysterious and incomprehensible
to be believed. But that a Supreme Being should
exist, is more mysterious than that he should exist in
three persons. 'The former is a greater admission
than the latter, after the former has been made. To
speak far within bounds, not to tread on the limits of
truth, the unity is equally open to objection as the
trinity. The difficulty, whatever it be, lies in the
admission that there is a Supreme Being. But there
is, and we admit it, and that is enough.

But, what is God ? who can answer that ?
Dionysius once asked of Simonides, what is God 2
The philosopher was aware that it was a difficult
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question. He, therefore, asked the indulgence of a day
for deliberation. But though difficult, he thought
that he could answer it, therefore asked only a day.

. But at the close of the day, he found that instead of
unravelling the difficulties he had seen at first, he
had only involved himself in greater, and he begged
to be allowed fwo days. At the end of the two, con-
vinced that he wanted still a longer time, he required
three ; and so it went on. He never gave the an-
swer. 'The more he studied, the more was his mind
perplexed. The deeper he penetrated, the deeper he
perceived he had to go. “ Can’st thou by searching
find out God ! can’st thou find out the Almighty un-
to perfection ? * It is as high as heaven ; what can’st
thou do ? Deeper than hell, what can’st thou know ?
The measure thereof is longer than the earth, and
broader than the sea.” There is no searching of his
understanding. It is infinite.

The question, “ what is God,” if it have reference
to the divine essence, or the reason and mode of the
divine existence, is absolutely unanswerable, and as
unanswerable with as without a divine revelation.
It is something which not only is not, but cannot be
revealed. ¢ The things of God knoweth no man but
the Spirit of God.” There is only one mind that can
comprehend God, and that is the divine mind itself.
It alone can take in its own dimensions. Our know-
ledge of God is confined to facts. These are the sub-
jects of revelation ; and the results of our reasoning
gonot beyond bare facts. Nor need this be regretted.
The knowledge of facts is here all which we want,
and all that we could make use of, if we had more.
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‘What if we understood the reason and principle of
magnetic attraction, could the magnet be applied to
any other uses than those which it subserves now ?
Could the mariner’s compass be a more accurate or
useful instrument than it is at present? Suppose
the farmer were capable of knowing and actually
knew how the seed in the earth vegetates, and the
grain springs and grows, would he, in conse-
quence of that knowledge, have larger or more use-
ful crops ?. 'There is no possible use that he could
make of this knowledge. It is but a few centuries
since the true theory’of the solar system has been un-
folded, but were not the influences of the sun as cheer-
ing and benign before, as they have been since that
knowledge ? I employ these illustrations to show a
truth often lamentably overlooked, that a knowledge
of facts is alone practical ; that this knowledge of
subjects is all we ever have occasion to make use of ;
so that for every practical purpose, it matters not
whether the mode of an existence or the reason of a
fact be known or not. Now apply these remarks to
the facts and doctrines of revealed theology. The
Bible instructs us that God is omnipresent, exists in
three persons, and was manifest in the flesh in the
person of Jesus Christ. It announces these facts.
These we know, and this is all the knowledge on
these subjects that we can make use of. If it had told
us, and we could understand how God is omnipresent,
and exists in three persons, and was manifest in the
flesh, we should be no better off than we are now. Itis
the fact of the divine omnipresence, not the manner
of it, that exerts the influence. 'The doctrine thaé
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God 1is every where, is the practical doctrine, not
how he is every where. So if I believe the fact that
Christ is both God and man, that belief is just as
operative as if I knew and saw how the two natureg
are united. A person will sometimes say, “such a
doctrine is of no use to me, because I do not compre-
hend it,” when in fact it is, or might be, of equal use
to the man as if he did comprehend it. All that is
necessary to the use of any doctrine, is to understand
and believe it as a fact. But men are ever for carry-
ing their knowledge beyond facts. 'This, however,
so far as theology is concerned, they will never be
able to do. They shall never know how the divine
nature exists in three persons; certainly never on
this side the grave. They must be satisfied with the
testimony that God has given.
Among the facts which the Bible reveals of God,
this is one; “God is Love.” The statement is at
.once simple and sublime ; intelligible and affecting ;
God is Love. 'The sentence is inspired.. The con-
ception is divine. It must be. It could not have
originated in any other mind. There are several
things in this announcement worthy of notice ; first,
the use of the abstract term fove, instead of the con-
crete lovely or benevolent. In our descriptions of eha-
racter we always make use of the latter. We say of
a person that he is friendly, not friendship, that he is
loving or lovely, not love. But this were too feeble
in speaking of God. He is more than lovely or be-
nevolent ; these terms do not denote qualities; but the
abstract love defines the nature in which these quali-
ties inhere. And this God is. He islove, essential
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love. Benevolence is not a mere quality or attribute
of God. It is his very nature. It is not something
which exists in him. It is himself. Then it is wor-
thy of notice that, in selecting the abstract term to
describe him, the term made choice of denotes not
any natural, but a.moral excellence. God is all
powerful, and all wise, and of infinite majesty, but it
is not said that he is power, or wisdom, or greatness.
Such a definition would only have excited terror and
awe. But Godis Love. Power belongs to him, and
wisdom, but these are not his nature ; these are not
what he is; He is Love. Power and majesty rather
repel, but love is the great principle of attraction in
the moral universe, and God is Love.

Again, let it be observed that the term selected is
not justice, nor truth, nor mercy, though these are
all moral in their nature, and all belong to him. He
is merciful, and just and true; but he is not mercy,
nor justice, nor truth. Heis love ; love is the general
exercise ; mercy and justice are the particulars under
it. Love is the essence. 'The others are but modi-
fications of love. God is never unjust, never cruel,
never false, but justice, mercy and truth are not seen
prominent in every thing. But love shines forth and
is seen in every thing. God is love; I can find no
terms in which to express adequately my admiration
of this wonderful definition, and my attachment to it.
God islove—God islove. 'What meansit? And what
follows from it ? I will tell you some of the things it
means, and some of the consequences that follow
from it; in doing which I shall not draw largely on
the resources of my own reason, but be instructed by
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the Scriptures. God is his own interpreter ; he alone
can reason from propositions which regard his na-
ture and attributes. 'We are entirely incompetent to
pronounce upon the conclusions that may and ought
to be drawn from the truth that he is love. It is not
for us, it is only for him to say what is and what is
not compatible with his being Love. Yet how prone
are men to take the decision into their own hands,

and to put in their own unauthorized and unscrip-
tural inferences. Perhaps they doubt in their hearts
whether he islove ; they will admit that he is in some
degree benevolent, (for they cannot be blind to the nu-
merous indications of benevolence that are visible
inhis plans and doings,) but that he is essential benev-
olencethey hesitate to admit, for how, if he were, should
evil have existence, how should sin have been permit-
ted to enter among his creatures, and so many of them
become the subjects and victims of such an amountand
variety of wretchedness? What they say, is God love !
and man so miserable ! Canitbe? is the secret, unut-
tered interrogation of many a heart. But they more
commonly admit that God is love, and taking up this
truth, they, instead of consulting the Scriptures in re-
gard to what does, or does not follow from it, proceed
to make such inferences as they say seem to them
reasonable, and in them they live arid perhaps die

complacently and securely reposing. “God is love,” .

they say, “ therefore he will not punish sin ; certain-
ly he will not punish it severely; it is impossible
he should punish it eternally ; there is no hell, or
it is but a purgatory, a place of discipline for hea-
ven ; he cannot be wroth with his creatures; im-
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penitence in sin is unreasonable to be sure, but it
is not so very dangerous ; we shall all be happy,
and get to heaven at last; Godis love.” These are
some of their conclusions from the doctrine that
“ God is love.” How unlike the conclusions deduced
from the same doctrine by the men who spake and
wrote as they were moved by the Holy Ghost, and
which are authorized by this very being, who is love !
He says that he is love, and his word is true, and yet
he says that the soul which sinneth shall die, that ex-
cept men repent they shall perish, that they who
know him not and obey -not the Gospel of his Son
shall be punished with everlasting destruction, that
he is angry with the wicked every day, and hath pre-
pared for them a place where is weeping, wailing and
gnashing of teeth, separated from heaven by a great
gulf, across which there is no passage. Now does
God speak, or will he act inconsistently? You see
how your fond inferences conflict with the conclu-
sions which the Bible authorizes. Which are correct ?
‘Which will prevail ? If yours, then either the Rible is
not the word of God, or he is untrue; and if the
Bible is not the word of God, or his word is not to be
depended upon, then none of its statements are wor-
-thy of credit, and consequently the statement that
God is loveis not tobe believed. If you give credit to
the Bible when it says that God is love, (as you are
all willing enough to do,) on what principle and by
what right can you refuse assent to it, when, with
equal explicitness and authority, it asserts that this
same God will punish with everlasting destruction
all such as obey not the Gospel ? Is there consisten~
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cy here ? Is this acting-honorably ? What! Will you
cull out of the Bible what you like, and retaining
that, reject all that you, a poor, finite and depraved
creature, may happen to dislike ; and then profess to
be a believer of the Bible, when in fact you believe
only just somuch of it as you please to believe ? Oh
shame! to treat God and God’s word in such a man-
ner.

That God is love implies that and no more than
that which the Scriptures allow that it does. It
means, ] )

1. That God regards all the genuine moral excel-
lence in the universe, with a complacency proportion-
ed to the degree in which it exists. His standard of
moral excellence is different from that of men, but
wherever he sees what he regards as such, (and his
estimate is according to truth,) wherever he sees holi-
ness, wherever he sees anything that morally resem-
bles himself, on it and its subject he looks with inef.
fable delight and satisfaction ; and on that being he
smiles benignantly and sends blessing, and with him
he evermore dwells! and this is true of every real
Christian, though he be now but imperfectly holy.
God looks complacently on him, and his complacency
is in proportion to the Christian’s holiness. God delights
to do him good ; God is his friend, his almighty and
unchangeable friend ; God cares for him ; yes, for
you believer, God careth. What a reflection this to
raise your drooping spirits, and to cheer your melan-
choly hours ; why should you have any such hours ?
Why if at times you have not other things to rejoice
in, do you not yet always rejoice in him, whom you al-

4
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ways have, who is always the same? Once I won-
dered at that direction, “ Rejoice in the Lord always,”
but now I see how it may be, and why it ought to be
obeyed. The Lord reigns, and he is love, and
he is the Christian’s fast, almighty and unchangeable
friend. 'Why should poverty, sickness, bereavement,
disappointment or even death interrupt your joy in
him ? Behold he is love, and his dominion is univer-
sal, and he is your friend ! what a ground is here for
conﬁdence unwavering, and perpetual rejoicing ! But
if you are not a subject of holiness, if you are not in
the most strict and spiritual sense a Christian, I can-
not speak this language of consolation to you. Ican
say no more than that God has a general good will
towards you, for

2. That God is love implies that he has a benevo-
lent regard, and good will towards all his creatures,
¢ The Lord is good to all, and his tender mercies are
over all his works.” It means that he delights in the
happiness of his creatures and has no pleasure in
their misery. But it does not, therefore, follow that
he will not permit evil to befall his creatures nor that
he will not himself inflict it upon them, for he has
permitted it, and has inflicted it, and in so doing, has
done nothing inconsistent with a nature of benevo-
lence, and what consistently he has done, he may
consistently do hereafter. Because God delights in
the happiness of his creatures, it does not follow that
he will exert his omnipotence to secure the happiness
of all of them. There may be reasons of infinite
wisdom why he should not do that. He is the best,
indeed the only judge of that. It does not follow that
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he will be deaf to the demands of justice, that he will
forbear to execute the penalties of his law, or that he
will make every one the object of his mercy, whom
sin has reduced to a state of misery and ruin. Eve-
ry man that reads the Bible, and every man that ex- -
ercises his reason must perceive that these conclusions
do not legitimately follow from the doctrine that God
is love. 'What! does the exercise of justice infer a
defect of benevolence. 'Is not justice a modification
of love, not a contradiction of it? Does a benevolent
being never exact rigid justice ? If love dictated and
sanctioned the penalty annexed to the law of God,
- can it- be contrary to love to execute that penalty ?
May not divine benevolence permit, and even demand
its infliction ? Does not a forbearance to execute, and
the remission of a penalty often imply a want of be-
nevolence ? Do we not see it to bessometimes the part
of benevolence neot to spare ? Itisa grand mistake to
suppose that love and mercy precisely answer to each
other ; and that therefore because all are the objects of
the general benevolence of God, all will be the ob-
jects of his special and saving mercy.

3. That God is love implies that benevolence is
the principle and motive of all his designs and doings;
and that the end he proposes in what he designs
and does, and the means he employs to accomplish
that end, are in the highest degree benevolent. Love
is not a quality of the divine character, which only
occasionally comes in to influence his determinations
and acts. It is that very character itself. It is his
nature, he cannot purpose or act without it. Itis
present to approve every plan, and to prompt every
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movement and act. Every thing which God designs
and does is characterized by benevolence. He is be-
nevolent in his threatenings, as well as in his pro-
mises ; in his judgments, equally as in his mercies;
in inflicting evil, as in conferring good; when he
frowns, as when he smiles; when his dispensations
lower, as well as when they look outof a clear and
cheerful heaven ; at all times, and in all things he is
benevolent, because his nature is benevolence ; he is
love. This I fear is not believed by all ; eertainly
all do not consider it as they ought. They believe
that God is, on the whole, a benevolent being; but
they do not see and acknowledge his benevolence in
every thing ; and their feeling is, that he might have
afforded stronger and clearer proofs of his benevo-
lence, if sin had not entered the world, and misery
overspread mankind ; and if there were no punish-
ment in reserve, they feel as if God would have been
more benevolent. But they are altogether mistaken,
and they ought to correct this mistake. God is infi-
nite in benevolence. God is Love. What more could
he be ? He could not have been more benevolent than
heis. He could not have acted more benevolently
. than he has done. There is nothing that God has
done, that is to be regretted. It is only for what man
has done that there should be regret ; and God’s per-
mitting even that, is not to be regretted ; for his per-
mission implies no approbation, no sanctioning of it.
It is not for lack of benevolence in God that anything
is as it is ; and though clouds may intervene now,
yet the time is coming when his goodness in every
dispensation and doing shall shine conspicuous to
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every mind. He will make all things, ultimately, to
promote his grand design, his own glory, and that
which is coincident with it, the greatest good of his
extended and populous universe of intelligent beings.
That will be infallibly and eternally secured ; and
there will be no more punishment and suffering than
he sees to be necessary, as a testimony to his justice,
as a token of his hatred of sin, a memorial to the re-
deemed of the ruin they are saved from, and as an
example to the whole moral creation. Hell will be
just the prison-house of the universe, and its inmates,
taken from two, and probably from only two of all
the numerous families of creatures, will bear the same
relation, and possibly about the same proportion to
the free and happy beings of the creation beside, as
the inmates of our penitentiaries bear to the commu-
nities, for whose security they are established ; and
will any of you consent to be of those who shall
throughout eternity stand in this relation to the holy
and happy universe of God, monuments of his dis-
pleasure against sin, sacrifices to his justice, beacons
to deter others from sin, suffering as an example and
warning, the vengeance of eternal fire? You are in
danger of being this; and your danger arises in part
from your sceptical disregard of the very statement
and appeal which I have been making. This evil
may come upon you, just, because you will not be-
lieve that it is real, and feel no inducement, therefore,
to take measures for avoiding it.

How dreadful will be the penal sufferings of the im-
penitent in a future world, when it shall be seen that
not only justice sanctions, but benevolence approves

4¢
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and requires them ; when it shall be seen that the in-
dignation which burnsagainst them is the indignation
of love; not like the wrath of man, rash, furious, in-
considerate, transient ; but calm, deliberate, determin-
ed, steady, unchangeable ! And will ye run the risk of
being the objects and victims of such indignation ?
Will ye tempt the wrath of the Lamb, the wrath of a
nature so mild and so meek? When that is once
roused, what can ever lull it to sleep again, and who
can stand before it? Will ye not repent and betake
yourselves to Christ? Will ye not trust in him and
turn to God, now, while yet ye may ?

The subject affords you encouragement; for if
God is love, certainly he will welcome and forgive
the returning penitent. He will in no wise cast out
the sinner that comes to him through Christ. He
has no pleasure in the death of the wicked, but rather
that he should turn and live. He is long suffering
to usward, because he is not willing that any should
perish, but come to repentance. Why then will ye
die? Why will ye hold out in enmity and opposi-
tion to a being whose nature is very benevolent, a
being who is love ? Ah! how this subject illustrates

the depravity of human nature, the wickedness of |

the human heart! ¢ The carnal mind,” we read,
“is enmity against God ;” not an enemy merely, but
the abstract term is used, enmity ; and it is against
God ; and God is Love ; and so it is enmity against
love. The heart of the unregenerate man has for the
object of its enmity and opposition, not merely a be-
ing who is lovely and benevolent, but a being who is
love itself; for God is Love ; and yet ye will persist
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in enmity to him. Ye are not subject to the law of
God, submissive to his will, attached to his cause, in-
terested in his worship. “I know you that you have
not the love of God in you.”

Is it not reasonable that he should be loved, and
loved universally and supremely ; with the heart and
the whole heart; when heis not only lovely and
benevplent, but each infinitely ; yea, essential love
itself? Ought he not to be loved? Shall he not be
loved ?

And ought not his will to be submitted to, when it
is the will of one whoislove ? And his law obeyed,
when it is a law of love, its object love, and the sum
of all its enactments love ? for love is the end of the
commandments, and the fulfilling of the law ; and
yet men break through this commandment, and tram-
ple upon this law, despising its obligation, and defy-
ing its sanctions.

And is it still so with any of you? and will you
persist ?

God is Love. Oh! when shall man be; love, holy,
heavenly love ; akin to angels ; like God? when shall
the last root of enmity be removed ; and love reign
in the heart, from which it has been banished by sin,
notionly dominant, but alone? In heaven, Christian,
and in the transition from earth to heaven; never
till then; and can you not say, then, “I would not
live always ;” and sing “there shall we see his face,
and never, never sin ?”

But every one will not realize this. Are you
likely to realizeit? How is it with you now? Has
love commenced its reign in you, and is it now sub-
duing all its enemies under its feet 2
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He delighteth in mercy.—chAn vii, 18.

THERE are statements in the Bible which, to a super-
ficial observer, seem to proceed from erroneous views
of human nature. But on investigation it will be found
that they rest upon a thorough and profound know-
ledge of man, his condition, wants and exercises.
Many illustrations might be given of the correctness
of this remark ; but my purpose admits the suggestion
of only one. A careful and considerate reader of the
Bible will perceive that great and unwearied pains
are taken by its writers to persuade sinners that God
is a merciful being, a very merciful being, entirely
worthy of their confidence in this respect ; that he has
no pleasure in their death, that he is quite willing
and altogether disposed to save them ; and this, how-
ever inveterate their sinful habits, however depraved
their hearts, accumulated their guilt, deep their un-
worthiness, multiplied and enormous their transgres-
sions. We find God assuring men on this subject in
every variety of language, inviting them to reason
with him about it, and for the sake of securing their
confidence, actually condescending to asseverate un-
der oath that he has no pleasure in their death ; and
we find Christ not only in the most affectionate
and earnest manner inviting sinners to come to him,
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but assuring them that he will in no wise cast out any
that do come. Why this? say some ; what need of
these repeated assurances, these strong asseverations,
thisoath ? Is any one disposed to distrust the mercy of
God, or the willingness of him who died for sinners,
to save them? These declarations appear to proceed
on a mistaken view of human nature. They seem
to imply that there is in sinners a proneness to doubt
on these points ; to fear that their sins are too many
and great to be pardoned and that they have carried
them beyond the reach of mercy’s mostextended arm ;
whereas, say these objectors, there exists no such
proneness in human nature, and there is nothing
that men are more ready to admit and acquiesce in
than that God is merciful and salvation easily attain-
able. Truly in some of mankind it must be confes-
sed this proneness to call in question the mercifulness
of God does not appear. They do not doubt in the
least the mercy of God. They even exercise a most pre-
sumptuous and unwarranted confidence in it. They
believe that God is so very willing to save, that he will
save them in theirown way ; that he is not only will-
ing to save men from their sins, but will even save
themin their sins; so readyto pardon, that he will par-
don them whether they repent or not ; and that he will
not let them perish, however obstinately bent upon pe-
rishing they maybe. These I own,need no such state-
ments to assure them, as those I have referred to ; and
for them they were not made. They were designed for
quite another class of persons, in whom there does ex-
ist the very tendency to doubt, which they are calcu-
lated tomeet. 'They were intended for convinced and
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concerned sinners. . These need them ; and the Bible
would be an incomplete work, did it not contain such
statements. I appeal to those who have been con-
yicted of sin, who have seen and appreciated the evil
-of sinning against God, and have been introduced toan
acquaintance with their own hearts, if they have not
been troubled with these doubts, and subject to unbe-
lief in this respect. Before you were illuminated you
found nothing easier of belief than God’s ability and
willingness to save you. Indeed you saw no reason
why you should perish. But since you were en-
lightened, have you not found the greatest difficulty
in persuading yourselves that God can and will save
such as you are? You have not doubted that he is
merciful, and that he can and will save some sinners,
but that he should save such a sinner, as you perceive
and feel yourself to be, one so vile, so unworthy, so
rebellious, that there should be mercy and forgive-
ness for you as well as for them, this is what you have
found it difficult to believe. Nothing is more com-
mon, where the spirit of God is, than these doubts
.and this unbelief. I hear them expressed almost
every day. “I fear that my sins are too great to be
forgiven ; that my day of grace is past; that there
is no mercy for me; I see clearly that God might
most justly withhold his forgiving mercy from me,
and I fear that he will do it.” Expressions such as
these I hear, not from all of you, not from those who
have greatest cause to use them, not so frequently
from the elder portion of the congregation ; the more
criminal class ; butgenerally it is from those who have
sinned least, and who have been the shortest time
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engaged in sinning. Those who have least to fear
are almost the only ones that entertain and express
fear. 'The reason is, God has opened their eyes to
see, what the others have closed their eyes, that they
might not see. I recently conversed with a person
of sixteen, and shortly after with one past sixty. The
first said with agitation and weeping unfeigned «I
fear that I have sinned pastforgiveness.” The other
said “it is true, I have been a sinner, but” aud here
followed a long string of apologies, exceptions and
extenuations. The youth of sixteen had no apolo-
gy to make. Here is a phenomenon. What is your
explanation of it? We are at no loss to explain it.
The former had been awakened and enlightened by
the Spirit of God ; the latter had not been. To him
and such as correspond to him a discourse intended
to persuade them that mercy belongeth unto God,
and that they may hope in it for their salvation, would
be inappropriate and worse than useless. I speak
not to them therefore, but to those,.if any there be
here, who in conviction and feeling answer to thede-
scription given of the other individual ; and my aim
shall be to persuade them now without further delay
and without any mixture of doubt to confide and
hope in the revealed mercy of God, however many
have been their sins, and however crimson be their
guilt. May God enable me to reach their case.
For the proof that Godis merciful we are entirely
dependent on revelation. The deist is challenged
to produce one valid argument in demonstration of
the divine mercifulness. The light of nature dis-
covers nothing beyond bare forbearance ; and for-
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bearance does not necessarily imply mercy. A be-
ing may forbear to punish for other reasons than that
he intends to forgive the transgressor. A respite is
not always granted as a preliminary to a pardon.
But be it admitted that God is merciful; we lose
nothing by the admission; for it does not follow, be-
cause a being is disposed to show mercy, that he
will, in every case, exerciseit. There may be consid-
erations of paramount weight forbidding its exercise.
In the case of the fallen angels, such reasons existed,
we needed a revelation, therefore, if not to assure us
that God is merciful, yet to assure us that, and how
he can and will exercise mercy towards fallen men.
Such a revelation God has given to us; and,

1. It announces to us that God is merciful, and
this repedtedly and in terms the most explicit; and
that he is disposed to show mercy to men, and can.
do it in perfect consistency with the other attributes
of his character, and to the full extent, too, of forgiv-
ing all their sins, relieving all their wretched-
ness, and supplying all their wants. Thus the fact
is declared, that God is merciful ; but there is some-
thing very peculiar in the manner in which this
doctrine is taught, to which I would solicit your no-
tice, as well worthy of it. Observe, first, the words
synonymous or nearly so with merciful, which are
used in connection with it, gracious, long-suffering,
slow to anger, pitiful; and, not satisfied with the
positive, the superlative is used very pitiful and very
gracious, too. Observe, secondly, that the inspired
writers, not content with the singular, mercy, by a
felicitous fault of style, adopt and employ the plural
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form, mercies ; they speak of the smercies of God ;
nor are they content with a simple plural ; but they
speak of these mercies as manifold ; yea, they speak
of the multitude of his mercies. This is strange
language. It expresses a conception not of human
origin. And to denote that there is nothing uncer-
tain about these mercies, they speak of them as sure
mercies ; and they speak of them as not only many,
but great! ay, and great above the heavens, they
say ; and they speak of the greatness of his mercies,
in magnitude equal to what they are in multitude.
Many, and great, and sure mercies. Think of that.
But they are not mere mercies, but tender mercies ;
and these mercies they speak of, not as derived, but as
original with God. Him they speak of, as the Fla-
ther of mercies ; and they take care to tell us that
mercy is not accidental to God, but essential ; they
speak of it as belonging to him; and Daniel goes
farther still ; he says, “to the Lord our God belong
mercies and forgiveness? No; but forgivenesses,
you may say, that is not chaste composition, but it
is glorious doctrine. Thirdly ; there is another set
of phrases they use; they speak of God ag rich in
mercy, plenteous in mercy, and full of compassion ;
they speak of his abundant mercy ; of the earth as
Jull of his mercy, to denote its amplitude; and in
respect of its continuance, they say Ais compassions
JSail not, and there is a psalm in which twenty-six
times it is said that his mercy endureth forever. Oh,
sinner ! if you become a Christian, and once get into -
heaven, you will be kept there, be assured of it.

There is still other phraseology used. They speak
s .
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of God’s kindness, his great kindness; his marvel:
lous kindness, his everlasting kindness; but they
are not satified to speak of it as simple kindness j
they call it smerciful kindness, and speak of it as
greattowards us. They call it loving kindness, too;
and we read of God’s marvellous and excellent lov-
ing kindness, with which it is said, also, that he
crowneth us; here, too, they use the plural form,
loving kindnesses ; and they speak of the multitude
of his loving kindnesses. What more could they say?
Fourthly ; we find the mercy of God compared to
certain human exercises ; for example, to a father’s
pity, which it is said to be like ; and to a brother’s
friendship, than which it is closer, and to a mother’s
love, which itissaid to exceed. Fnally, it is said
that no being is like it. - « Who is a God like unto
thee, that pardoneth iniquity ?” and in Isaiah lv.
after the proposition is made, “ Let the wicked for-
sake his way,” it is added “for my thoughts are not
as your thoughts,” don't wonder at this mercy;
don’t suppose it a thing impossible, because there
is no parallel o it among men. Expect great things
from God, “for as the heavens are higher than the
earth, so are his ways higher than our ways.”

But there is one mode of speaking of the mercy of
God, which I have yet to refer to. It is that of the
text. He delighteth in mercy. It is very expressive.
There are some things we do by constraint ; others
we do from a sense of duty ; others we delight o do.
Now, with how much confidence we ask a person to
do for us, what we know he takes the greatest plea-
.sure in doing ; we feel sure that he will do it ; we do
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not ask him to perform a painful task, in order to
show us a favor; we ask him to do what gratifies
him no less than it benefits us. He delighteth in it ; so
God delighteth in mercy. Itisnot by constraint that
he shows mercy; it is not a Zask to him. It isa
pleasure. He loves it. Sinner, consider this; you
do God great injustice when you suppose mercy is a
thing reluctantly drawn from him, a something which
he exercises unwillingly ; no, he loves it; and here
consider the difference between showing mercy and
doving mercy. Any one can show mercy. It is but to
shed a tear, or put one’shand in his pocket ; but to love
it, is another thing. Now, God loves it. This surely
should inspire confidence in the sinner. Can you not
now venture on him, since hedelightsin mercy ; takes
pleasure in doing what you desire him to do for you 2

But, though his assertion should suffice, yet I will
offer some proofs that God delights in mercy. And,

1. I infer it from the fact that he has made merey
a part of our moral constitution ; has made pity natu-
ral to us, and the exercise of it agreeable to us. Now,
would he have done this, if he had not himself de-
lighted in it ?

2. He has made it a part of our duty, not merely
to show mercy, but to love it; he requires us to de-
light in it. Why? but because he delights in it.
This is being merciful, as our Father in heaven is
merciful.

3. He expresses the highest displeasure against the
unmerciful ; he says “they shall have judgment

_-without mercy, who showed no mercy;” while on
the other hand, he says, “Blessed are the merciful,
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for they shall obtain mercy.” All this goes to prove
that he delights in mercy. But,

4. Tinfer it from the manner in which God exer-
cises mercy to sinners of the human race. This
proves, not merely that mercy belongs to him, but
that he delights in it. And here the particulars that
might be referred to for illustration, are many.

1. He shows mercy without waiting to be asked
todoit. He does not wait for the objects to present
. themselves to him and solicit his compassion. He
goes after them, and searches them out. He loves
mercy. We say of a man that seeks out opportuni-
ties of doing good, and relieving wretchedness, he is
truly benevolent, he delights in mercy ; while of ano-
ther, that waits for the opportunity, and must be so-
licited before he does any thing, we may say he shows
mercy, but we cannot say he loves it. Ah! there is
little of the love of mercy among men. He has no
great compassion for the condition of the heathen,
that does nothing for them unless some one comes
and humbly asks him for a small donation to aid in
evangelizing them. He does not delight in merey ;
we do not wait to be asked to do a thing we delight
in. I hope no one will be offended with me, if I ask
how much good you would do in the eourse of a
year, if you were not asked to do any ; how many
dollars do you annually give unsolicited, to advance
the cause of christianity and to help it on toits final
and triumphant dominion over the whole earth?
Ah! is not your’s a benevolence that stands still
how, then, are you like him who went about doing
good ; your’s, a mercy that must be solicited, before
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it begins to act? How, then, are you merciful as
God 2 Tt is a sad state of things that prevails now
among Christian professors, that there is no benevo-
lent enterprise that you can get them to take hold of]
without repeated and most earnest solicitation, and
even then many of them will not engage in the work.
What shall we say of such? The Bible says, “if
any man have not the spirit of Christ, he is none of
his.” Surely this is not the spirit of Christ. What
then? Why, they are none of his. QOh'! that there
were more volunteer benefactors among you ; more
spontaneous good-doing ; more unsolicited contribu-
tions to the great charities. Do you think Christ
ever avoided an object of misery, ever tried, and was’
glad to escape a solicitation of charity? I have said
what I did not intend, but do not at all regret.

2. He shows mercy at great expense to himself,
He spared not his own Son, that a way might be
opened for the exercise of his mercy.

3. He lets us see howit is that he can consistently

exercise mercy towards us; discloses to us the plan
of salvation, as well as the fact of its possibility.
" 4. The first moment that sinners manifest a wil-
lingness to comply with the terms on which he exer-
cises mercy, they are met- by his mercy. He shows
himself ready to pardon. He waits long for their re-
pentance ; but does not keep them waiting for. his
forgiveness ; between their confession and absolution
he allows no interval.

‘5. The terms of mercy are brought down as low

as they could be.. God has dispensed with every
' ox.



54 NEVINS' SERMONS.

thing he could ; makes no arbitrary demands upon
us.

6. To those very terms his mercy brings us. He
even fulfills in us the conditions of salvation. Surely
he would not do this, if he did not delight in mercy.

7. He waiteth to be gracious; spares us long, and
overlooks many provocations; is long. suffering, be-
cause not willing that any should perish. It is of
the Lord’s mercies that we are not consumed, because
his compassions fail not.”

8. He makes many offers of mercy to us, though
we spurn them ; repeats his proposals of reconcilia-
tion, which shows that he is desirous we should come
to terms with him.

9. He shows mercy to many sinners. In each case
he pardons a great multitude of sins. He shows
mercy to great sinners. No magnitude or amount
of sin precludes his merey.

10. He shows mercy to his enemies; and thus
commendeth his love towards us. But there are
other proofs still that God delighteth in mercy. Would
there be joy in heaven when a sinner repents, if he
did not? Would heaven be such a place as it is?
But there are living proofs. You are one. Iam one.
Every Christian here is a proof, and every sinner,
that God delighteth in mercy. There are several
hundred, then, in this house.

And now, what use shall we make’ of this doc-
trine? Shall we infer that God is not just, not
holy, not faithful, because he is merciful ; that he is
nothing but mercy ; that all will be saved ; that there
is no danger in sinning ; no wrath, no hell ; that re-
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pentance is well enough, but not absolutely necessary ?
If any one is foolish enough to do that in flat con-
tradiction of the very Bible from which he learns
that God is mercy and so merciful, he must do it;
and if he will thus play the fool, he must reap the
consequences of his folly. No; but we infer that
sinners, sensible of their sins, have the greatest en-
couragement to hope in God’s mercy. If he were
only merciful, there would be hope for you, how
much more now when you have his word for it, and
o many practical proofs that he deligtheth in mercy.

" Then go forward with thy confession and prayer,
“God be merciful to me a sinner.” Venture on, yea.
even unto him. When you ask him to be merciful
to you, you ask him to do what he delightsin. It is
a mercy seat he sits on. It is a mercy sceptre he has
in his hand, and he extends it to thee. Touch it and
live. Go to Christ, never for a moment giving enter-
tainment to the thoughts that he wilk cast you out.
Be not unbelieving ; wherefore doubt? Are your
sins many ? his mercies are a match for them ; so are
his mercies many more. Are your sins great, sup-
pose they are, his mercy is great too; do your sins
reach unto the heavens, what if they do, but his
mercy is great above the heavens ; therefore believe.
‘What use will you make of this doctrine ? Some
use you will make of it.] Will you go now and break

- the Sabbath, because God is merciful? Will you
practically say,  what is the use of going to church;
of praying ; of poring over the Bible ; God is mer-
ciful ; why make so much ado about sin; what if I
do go on to indulge my lusts, God is merciful ; God
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is s0 good, it is not necessary for me to be very good.”
'This is a specimen of the way in which the doctrine
is used, or rather abused, by many. I need not give
up the world ; concern myself about my soul ; make
much ado about religion ; God is merciful ; Christ
died to save sinners.” Yes, but he died to save them
Jrom their sins. Would you make him the minister
of sin? Should ye continue in sin, that grace may
abound? There is mercy, but there is wrath too.
This is the day of his mercy ; but the great day of
his wrath will come, and who shall be able to stand 2

Because he is merciful, and has no pleasure in the
death of the wicked, what does he say? « Turn ye
from yourevil ways.” And will yousay, “forthat very
reason I will not turn from my evil ways ;” «I will
not return to my father, because he feels a father’s
pity for me?” Oh! what reasoning ! what conduct !
Are you not ashamed of it? Will you argue and act
thus? If you will, you shall find that, though mercy
belongs unto God, weakness does net ; that though
he may be entreated, he may not be trifled with. No,
God is not mocked ; merciful he is; nevertheless,
what aman soweth, that shall he also reap.

‘What use, Christians, will you make of it? Will
you say, “ since God cares so much for sinners, it is
not necessary for me to care for them. God is mer-
ciful, then I may make myself easy. Christ is inter-
ceding, why need I be? What necessity that I pray,
watch, toil, deny myself, strive against sin; God is
merciful. I have an interest in Christ, what need I
care about consistency of conduct. - What if I do live
so that the world shall say that I am no better than
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they ; what if I do bring a reproach on the cause of
Christ? God is merciful, and he can wipe it off.
The blood of Christ can take it away ; what if I do
grieve God’s people, and give the enemy occasion to
blaspheme ? What if I be a stumbling block to
many, the grief of good men, the jest of bad? God is
merciful.”

Oh! remember, he, who has called you, is holy ;
and he calls you to be holy, as he is, holy in all man-
ner of conversation, and you must be so; without
holiness you cannot see the Lord. He says, “be not
conformed to the world ; come out from among them
and be ye separate and touch not the unclean thing ;”
will you disobey God, because he is merciful? Wil
you disregard what Christ says to you, because he
died for you? Will you? Take care youdon’t do
it. If there be a single Christian sensibility in you,
an appeal to the love of Christ will reach it. Beware
of so relying on the promises of God, as not to care
for his laws. Such error will be terribly fatal.

If God so delights in mercy, why do so many fail
of mercy? One reason certainly is, that they are
so conceited. 'They do not feel their need of it.
They are so proud they will not bend to seek it.
They are unwilling it should be shown them.
Therefore justice takes its course even on many,
who hear the Gospel. And, oh ! how dreadful must
be the wrath of one who delighteth in mercy, and
yet finds some who refuse mercy.

If God delights in mercy, what can be plainer
than that men should? We are required to be mer-
ciful as God is merciful, and to love mercy. Do
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you thus act? Oh that we were more merciful t
‘What a blot on the Christian name, that it should
ever designate the cruel, and yet it does. There are
cruel Christians; Christians in name. They are
oppressors ; grinders of the poor ; traffickers in ar-
dent spirits ; yea, in animal spirits ; yea, in immor-
tal spirits. ¢ Slaves and the souls of men,” were a
part of the merchandise of the Apocalyptic Babylon,
Revelations xviii. 13. Let the cruel and unmerciful
read and ponder well, 2 Samuel xxii. 26; Psalms
xxxvii. 26 ; Matthew v. 7; and Luke vi. 36,




SERMON IV.*

‘Who is a God like unto thee, that pardoneth iniqﬁity ?
Mican vii, 18,

AH, my hearers, if you only believed the truth, if
you did but give credit to the statements of the Bible,
if you even believed what perhaps, you profess to
believe, if you held such views of yourselves as the
Bible expresses, and such as accord with the matter
of fact, and such as your Creator entertains of you,
how deeply interested you would all be, in what I
am going to say to-day. How would you be all eye,
ear, attention and interest! God regards you, and
the Bible describes you as sinners; and so you are. It is
seen. Is it not sometimes felt? I am certain it is
confessed. Yes, sinners condemned and needing
pardon ; for condemnation follows sin as a matter of
course, and to say that condemned persons need par-
don, is almost superfluous. When a man has sinned,
there remaineth only the alternative of pardon or
punishment. He must receive a pardon, or suffer
the penalty. This is a perfectly clear case. I defy
any body to get away from this dilemma. There-
fore you, as having sinned, need pardon. You can
have no expectation but from mercy, unless that pre-

# Dr. Nevine’ last sermon.
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rogative is exercised by the proper authority in for-
giving you, you are gone' and lost inevitably and
irrecoverably ; you must suffer the penalty. Your
reason teaches you this.

Now one great object of revelation is to tell you that
you may be pardoned. It was always known that
God had the power of pardoning. It could not be
lodged elsewhere. The legislative, judicial and ex-
ecutive authority of the universe meetin him. But
revelation informs us that God will and does exercise
the prerogative of pardon. Nor does it merely reveal
the fact, but declares the ground, the manner, and
the conditions of pardon; why, how and whken he
pardons. Now, how a discourse on this subject would
interest you, did you really believe yourselves con-
demned, and did you duly appreciate your need of
pardon ! '

But my object is not merely to present God before
you as a pardoning God, but to show you what there
ispeculiar and distinguishing in hisexercise of pardon.
“ Who is like thee, pardoning iniquity.” There are
not many points in which creatures resemble God. In
intelligence and in holiness we bear some faint re-
semblance to him. But the attributes and ways of
creatures are for the most part in contrast to those
of God. God is from everlasting; we are of yester-
day. His understanding is infinite, we know noth-
ing. 'We are unstable in all our ways. He without
variableness or shadow of turning. But in nothing
is God more unlike other beings than in pardoning.
I would call your attention to an illustration of this
truth.
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1. No being pardons with such honor to the law
broken, and with such security to the government
offended, as God. The considerations which induce
others to pardon are totally different from those
which move God. It is not any thing which' does
honor to the law. The government that pardons is
~ weakened. Justice is not satisfied. Its satisfaction is
dispensed with; the penalty is not executed, but
remitted. There is no atonement made. But God
lays a foundation for pardon which involves the
exaction of the penalty, and the full satisfaction of
justice. He magnifies the law whose violation he
forgives; and honors the government, while he
spares the rebel against its authority. He is as
just in showing mercy, as in exacting righteous-
ness. Qur iniquities, in being taken off of us, are
laid on Christ. 'They are none the less borne,
though not borne by us. We are not made a
curse, but he was made a curse for us. We are
healed, but it is by stripes inflicted on him. The
Christian mind delights to dwell on this theme.
Nothing inspires the mind with such confidence as
. this. It is this chiefly which gives us boldness in
approaching the throne of grace to obtain mercy. If
we had to reflect that justice is not satisfied, while
mercy is exercised, and that God’s character and
government suffer in our being saved, we could feel
no such confidence. But now we have not only
mercy to appeal to, but merit, the merit of Christ to
plead. We bring a righteousness, though not our
own, yet all the better for not being our own. If
God would not accept us, yet he will not fail to ac-

6 .
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cei)t Christ for us, especially when it is his own plan
and proposition.

2. No one pardons at such an expense to himself
as God does. With others it is but saying the word,
or signing the name, and the person is pardoned.
And the reason of this facility is that no attempt is
made to reconcile the exercise of pardon with the
claims of law and justice. If any satisfaction is re-
quired, it is not made by the power that pardons.
It must be made by the person needing the pardon.
But God while he requires satisfaction, sees to the
making of it. He takes the whole business of atone-
ment into his own hands. He takes the pains. He
bears the expense. The problem to reconcile the
claim of justice with the exereise of mercy he under-
takes to solve; and he doesit. The idea of pardon-
ing orignated with him. 'The preliminaries of par-
don were accomplished by him. Nothing was left to
the sinner. Nothing now remains to him but grate-
fully and cordially to accept the pardon. “God
spared not his own son.” Suppose we had been as-
sembled and it had been announced to us that we
could only be pardoned on condition of God’s send-
ing his own dear Son into the world to be insulted
and despised, and to die ignominiously on the cross.
We should have had no hope. 'We would have said
“He will never do that.” But he did it. Whois
like him ?

3. No one pardons with such a good effect on the
sinner pardoned. Men can pardon, but they cannot
do it in a way to reform the criminal, and to secure
his future obedience ; and therefore they have often
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to regret that in particular cases they did not let jus-
tice take its course. They are not unfrequently
sadly disappointed in those' they pardon. But God
was never disappointed in a sinner he pardoned.
Every one he pardons becomes his servant, and
though subject to many imperfections and fluctua-
tions, perseveres in his service to the end. When-
ever he remits sins, he reforms the sinner. This re-
sult he secures in part by motives. There is much
in the fact, and more in the manner of our being
pardoned to bring us to repentance. There is a
softening and melting influence in the cross, as well
as a saving one. It is hard to go on sinning against
such love and pity; to continue in a course which
rendered such sorrows necessary. But chiefly he
secures this result by his spirit, by whose influence
the heart of the pardoned sinner is renewed and
sanctified. Itis a part of God’s compassion to subdue
our iniquities, as it is said in the next verse. We
see then how it is that he has never to regret an
exercise of pardon and that he never loses a soul,
whose sins he has forgiven.

4. No one pardons so many as God. The prerog-
ative of mercy among men is exercised generally
with respect to a few. A selection is made out of a
number of criminals, generally on the principle of
inferior guilt or circumstances of mitigation in their
cases, and not even the offer of pardon is made to the
others. The reason is obvious; justice must have
its satisfaction, if not of all, yet of some. No human
government ever proposed to pardon all its offenders.
But God’s proclamation runs,  Whosoever will, let
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him come and take of the waters of life freely.”
He offers a universal pardon. He excepts no one.
Those who are not pardoned except themselves.
And many, many are actually pardoned ; what pro-
portion will be finally, I do not know, and never
thought caleulations on that subject productive of
any good. But there is an immense multitude in
heaven already ; and a great company on their way
thither ; and the reason that there is yet room both
there and here, is that the accommodations are mag-
nificently ample.

5. But not only does God pardon many sinners,
but he pardons each many sins. A second offence
is not often pardoned among men, much more a
third or fourth. Men soon get weary ofthe exercise
of mercy. But God pardons numberless offences ;
all, as many as they may be, and they are very many,
as any one may easily calculate; “more than the hairs

of mine head,” David says his iniquities were. He
speaks of one of a thousand. He seems to have di-

vided them into thousands. ‘There are a greatmany
kinds and classes of sins, to say nothing of the indi-
vidual sins under these classes. Oh! how many sins
and kinds of sin God has pardoned some of us. How
many we can remember, and how many more he
has pardoned than we can remember ! How it would
astound us, could they be set in order before us, as
they are in the light of his countenance ! Well is it
said that he abundantly pardons!

But he not only pardons many sins, but the same
sin many times. How often we have repeated some
sins ! and yet as often he has pardoned. Men deem
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it derogatory to their self respect to forgive the same
offence often. But God appears not to be influenced
by that consideration. Peter came once to our Lord
with this question, ¢ Lord, how oft shall my brother
sin against me and Iforgive him? until seven times 7’
He thought he proposed a large number. But Christ
replied, “I say not unto thee, until seven times ; but
until seventy times seven.” So often are we to for-
give, four hundred and ninety times, that is, for so,
doubtless, it was intended, as often as he sins ; and in
another place we are directed to forgive seven times
_in the compass of a day. Now does God direct us to
out-do him in pardoning? May it not be inferred
that he pardons at least as often? Yea more! for
who is a God like unto thee?

6. Something ought to be said of the peculiar cha-
racter of the sins which God pardons. He does not
merely pardon our sins among ourselves; but our
sins immediately against him; our impieties; our
sins against his Spirit and his Son. He pardons,
what who ever did? the very sin of rejecting the
terms of pardon; pardons after the offer of pardon
has been many times despised. How much unbelief
he has pardoned in all who are now his people !

7. He forgets as well as forgives. Men remem-
ber the sins they pardon. But God remembers our
sins nomore, Itis with him as if it had never been
committed. None so effectually puts out of the way
the sins he forgives. “ Thou wilt cast all their sins
into the depths of the sea.” There shall be no find-
ing themanymore. He pardons without upbraiding,
which parents and others, we know, do not always.

6%
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8. God makes provision for the pardon of future
sins. It is as certain that your future sins will be
forgiven, as that your past sins have been. God
never condemns after pardoning. When he begins
to pardon, he goes on.

8. God more than pardons. He justifies, which,
besides pardon, includes gracious adjudication to
eternal life; and he subdues our iniquities. He
adopts us and sanctifies us, and, ultimately, glori-
fies every pardoned sinner. Who is like him ?

10. God pardons on the most reasonable condi-
tions. They are such that, without them, the par-
‘don could not be used by.us. 'To dispense with
them, would defeat the very design of the pardon.
No pardoned sinner would have them dispensed
with, He acquiesces in them equally as in the par-
don itself. The conditions are privileges. What
are they? 'To repent, to believe in Christ, to ap-
prove of the plan of salvation, and what makes an-
gels happy, to love and serve God. Do you not pro-
nounce them reasonable ?

11. There is one thing more. These very con-
ditions of pardon, God fulfils in us. He gives us re-
pentance ; and our faith is the gift of God. If a per-
son says, “I will forgive you, provided you do such
and such reasonable things,” we think that enough.
But God even inclines and enables us to do these
things. “ Who is a God like unto thee ?”

And now in making use of this subject, the first
thing I have to say, is, '

1. How glorious a subject we have here! If God’s
ways in pardoning were like ours, what hope could
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there be for us? If we stood related to any other
government, however clement, as we do to that of
God, our case would be desperate. Under such
circumstances, we could not expect any civil power,
or even a father to forgive.

2. How worthy of our supreme attachment and
love is the God who not only pardons, but so par-
dons, so abundantly.

3. Does any sinner here desire pardon? We may
learn hence the encouragement he has to seek it, and
the probability of his obtaining it. He ecan have it.
There is no difficulty unless he chooses to make one.
He can have it without any injury to justice. Why
should not God pardon you? Because he would
honor his law and justice by punishing you? But
that he had done already. There is nothing in
heaven in the way of your being pardoned, nor
under it, unless you will put yourself in the way.
If you will submit to the terms, or even seek them,
you will succeed. Surely we ought to submit te
God in the prescription of the terms of salvation, as
in the dispensations of his providence.

4. We see from this subject how unnecessary it
is that any should be lost. Justice does not require
it, nor truth. 'There is nothing rendering it neces-
sary. There is no limit to the power of God to

pardon. )
5. How very dreadful it will be to be lost under

such circumstances ; lost when pardon was tendered
and salvation offered ; lost by ene’s own obstinacy.
What an effect it will have, when, on the day of
judgment, it shall be made known to the universe,
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that all the sinners in Christendom had the free offer
of pardon made them, and that those who perish,
perish because they rejected it. What a hallelujah
of praise to God will follow that disclosure, in which
even the consciences of those who are about to be
cast away, though not their hearts, will unite.

6. It appears from this subject, that religion is not
so very gloomy a thing as is sometimes supposed.
No; but irreligion is a very gloomy condition. To
be in a dungeon, as it were, under sentence of death,
unpardoned, is gloomy. But to be released, and to
breathe the air of liberty, and to have the freedom of
the universe, and the privilege of calling God, Fa-
ther, I'should say, was rather cheerful.

If a man is condemned, nothing can require his
attention more immediately than to secure a pardon.
The idea of a man, under sentence of death, putting
off efforts to obtain a pardon, is preposterous. What
should he not rather put off? 'This is not only .

. first, but every thing in his case. Suppose a person,
when in prison under sentence of death, when
urged to apply for a pardon, should say, “ Oh, I am
young yet. Don’t press me on that subject.” What
has his youth to do withit? Cannot he die young ?
or, “T am strong and hearty; don’t trouble me about
pardon.” You would take him for a mad man; or,
“T have something else which I must do first ;” the
idea of such a man’s putting any thing before pardon !
or, “I cannot give up this prison; I am so attached
to it ;” or, “I'll plead for pardon when I am on the
scaffold ; or, “I don’t like the terms,” as if they could
be as bad as death. Sinners are doing the like of all



NEVINS’ SERMONS. 69 -

this. They are young; they are strong; have
something else to do; or they are attached to the
world ; or they don’t like the terms. Well, then
they must put up with the other part of the alterna-
tive, punishment. How will they like that? They
cannot decline pardon and punishment both. The
latter will come. God will pardon, but he will by
no means clear the guilty. I would like to ask you
why you suppose God, in proclaiming his name, (Ex.
xxxiv. 6, 7,) after declaring himself merciful and gra-
cious, long-suffering, and abundant in goodness and
truth, keeping mercy for thousands, and forgiving ini-
quity, transgression and sin, concluded the account
with, “and that will by no means clear the guilty ?”
Did he not intend to put the reader on his guard?
It is as if he had said, “1 am well disposed to pardon,
but do not infer thence impunity in impenitence.”
Pardon or punishment is the alternative presented
to-day. Choose ye.



SERMON V.

Behold, therefore, the goodness and severity of God.~RomMans xi. 22.

IF there is no man of us who chooses to deny that
he is a subject of the great government of God, there
is no man of us but will admit that it is of the very
last importance that we should know so much of the
character of God and of the principles of his moral
government, as will enable us to infer in what man-
ner he will deal with such creatures as we are;
when we may calculate on his favor, if favor he
will show, and under what circumstances we have
every reason to fear his displeasure, if displeasure
he ever feels. We are all passing rapidly through
this twilight state of existence; before us hangs a
cloud black and heavy, and impenetrable to the
keenest vision bf the mind, beyond whose shadows
we all expect to come into a nearer communion
with our Maker, and the spirit disembodied and dis-
enthralled will have to do immediately with the great
Father of Spirits. Yes, it is the belief of every reli-
gion, and it is the sentiment of every heart, that be-
yond that cloud, and in the vestibule of eternity, is
the judgment seat and the revealed presence of our
God. /

Now, all men and all nations ascribe to the Su-
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preme Being infinite perfection. It is abhorrent to
our nature to suppose that any thing imperfect can
enter into his character or government, and we, there-
fore, confidently conclude that the principles accord-
ing to which he will deal with us, are most ‘just and .
right, and that whatever becomes of us and of our
fellow creatures, he will be ‘clear from every imputa-
tion, and we shall not have one word to say in an-
swer. But this does by no means satisfy the mind.
It is only innocence that findeth refuge in that con-
clusion; it is no resting place for guilt. We want
to know farther in what manner his infinite perfec-
tion will induce him to act, that we may know whether
with fear or with hope we ought to.Jook forward to
our meeting with him, and how we shall go about to
prepare ourselves for appearing before him. We
know that God in dealing with us and disposing of
us will do right, but in doing right how will he deal
with us and dispose of us, that is the remaining ques-
tion, and the only one in which difficulty is involved,
and by which anxiety is created. By what means
are we to arrive at the solution of it? by following
the lights and leadings of our own minds ? Can we
reach it by our reasonings? 'There are many
that think to do so ; but that they attempt an impos-
sibility is-evident from this, that men who follow the
leadings of the mind are found to arrive at different
and even opposite results, which evinces that the
mind has undertaken to teach when she needs her-
self to be first taught, and that the intellect has es-
sayed to apprehend that of which it needs to be ap-
prehended by God. Nor is this mode of coming to
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the knowledge of the character and government of
God in accordance with the spirit and principles of
the modern philosophy, a philosophy which deserves
to preside over and direct our investigations in theo-
logy, no less than to guide usin our pursuit of the
physical sciences. 'That tells us that there is but one
way in which the human mind obtains any certain
knowledge of the nature and attributes of any being
or substance ; and that is by observation of facts and
phenomena. It is not by any course of reasoning,
however profound or ingenious, that we can acquire
the slightest knowledge of the qualities and powers
either of mind or matter; it is not by reasoning that
any advancement has ever been made in the sciences
which relate to them, but only by observation, by a
careful studying of nature as it is, and by giving heed
to the changes that are ever going on in the material
world around us, and the phenomena that are ever
exhibiting themselves in the spiritual microcosm
within us. We know not how it will be hereafter,
but for the present this is the only way to truth, and
we must not think to pursue theology by any other
path. It hasbeen sought after in a far different man-
ner. Men have reasoned when they should have
read and observed, and the resulthas been, that upon no
subject whatsoever has there existed such a diversity
of opinion among them, as upon theology. For their
knowledge of God, instead of taking up with what
he hath declared of himself, and what his works and
ways declare of him, they have entered into the dark
chambers of the mind, and they have descended even
to the kennel of the heart ; and the testimony which
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God gives of himself, and which his providence gives
to him, has been set aside, because this two-fold de-
claration of what God is, agrees not with their opin-
ions of what God ought to be; and in spite of the
absurdity and impiety of supposing that the God whe
is in heaven must answer to every idea of him in a
sinner’s sinful fancy, the divine testimony has in ten
thousand cases been rejected, and men have clung to
their own unsupported opinions, obstinately living
in them, and sternly dying in them; and never un-
deceived until it was far too late, and they have dis-
covered that the foundation on which the hope of the
soul was raised was sand, only when it was too late
to effect a substitution. Oh! I wish I could expel
from your souls this most ruinous delusion, that God
is, of course, just such a being as you conceive him
to be, and that there is nothing more to be dreaded
from him than your own prejudiced self-love sug-
gests; and that his opinion of what is right must needs
coincide with your own opinion of what is right.
I am making this introduction long, but suffer me to
state a case that is in point. If you were anxious to
know the character and principles of any human go-
vernment, with a view to ascertain what the subjects
-of it might expect when their actions should be scan-
ned, what course would you pursue? Would it not
be the most absurd thing -imaginable to set about de-
-monstrating it? Does net common sense dictate that
.you should repair first to the book containing its con-
stitution and statutes; and if the character of the
ruler was identified with the principles of his govern-
.ment, as is the case in the government of God, but
7
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not in any human government unless it be purely
despotic, that you should then study out his charac-
ter, and finally, that you should peruse the history of
that government, to see if its decisions and doings
accorded with the principles laid down in its consti-
tution. If you should findan agreement between
them, you would be satisfied ; and no preconceived
opinions of your own would be suffered to shake your
confidence in the result to which you had thus ar-
rived. Now this is just the manner, and the only
manner, in which you must learn the principles of
the divine government, and what you, as subjects,
will have reason to expect when your actions shall
come to be scanned. 'This is the book of the consti-
tution and statutes of the divine government, and the
character of the great governor with which it is iden.
tified is here revealed ; and this contains also a por-
‘tion of the history of God’s government, and all faith-
ful history is but a history of it. Pursuing this plan of
study that I have sketched, the result will be the
‘truth, and by no other method can you arrive at it.
What the result will be, and the truth is, I shall now
‘tell you. Hear the proposition which it shall be my
object to establish ; that the government of God, un-.
der which we live, whether we regard the character
of its head, the principles of its constitution, or the
history of its administration, is charaeterized by two
leading attributes, which, though perfectly consistent
with each other, are in appearance, and in their ef-
fects, opposite the one to the other; call them grace
and justice, the utmost mildness, and the extremest
‘rigor, they are here denominated goodness and seve-
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rity ; and we are asked to behold an example of the
severity and goodness of God, in the excision of the
Jewish nation from the church of God, and in the
receiving of the Gentiles into it, the one an act of the
sternest severity, the other of the highest benignity

Here is one case in illustration of my position, but it
is only one of many, and I shall mention it in its pro-
per place. The reason that I have selected this sub-
ject for our meditation at this time is, because very
many of mankind, and perhaps many of you are think-
ing and acting as if there was nothing but mercy and
forgiveness to be expected from God, and as if in no
case he puts on the sterner and severer attributes of
his character, and taketh vengeance while he showeth
favor. - Now, if they and you are right in your views
of God and are not to be disappointed of your expec-
tations, I shall be content ; but if you cherish a most
dangerous delusion in thus thinking and expecting,
woe is me if I do not take measures to undeceive the
souls of which I have the charge, lest any of you per-
chance dying in the error, should be ruined by it,
and you meeting me in eternity should upbraid me
that I did not undeceive you in time ; not telling you
as plainly as I should have done, that God punishes
sin, as well as forgives it, and executes wrath while
he shows mercy, and that faith, and repentance and
obedience have not more to hope from God, than
unbelief and impenitence and disobedience have.to
fear from the same. Men are willing enough to be-
lieve that God will perform all his promises of good,
but there has been ever since the world stood a dis-
position among them to believe that he will not fulfill
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his threatenings, and we would take the part of reve-
lation and providence, and most strenuously combat
it.

Let me pursue the method that I have conceived
for myself. The character of God, I repeat, isiden-
tified with his government ; his law is the transcript
of his attributes, the pure emanation of his nature.
Now, what account does revelation give us of the
character of God, but one in perfect harmony with
my position. Hear what himselfsaid, when once up-
on the awful top of Sinai, he had ar interview with
the man he had chosen, “he passed by and proclaim-
ed the Lord, the Lord God, merciful and gracious;
long suffering and abundant in goodness and truth,
keeping: mercy for thousands, forgiving iniquity,
transgression and sin, and that will by no means
clear the guilty.” And again, by a prophet, he
says, “God is jealous, and the Lord revengeth ;
the Lord will take vengeance on his adversaries,
and he reserveth his wrath for his enemies; the
Lord is slow to anger and great in power, and
will not at all acquit the wicked ; the Lord is good,
a strong-hold in the day of trouble, and he knoweth
them that trustin him; but with an overrunning
flood he will make an utter end of the place thereof,
and darkness shall pursue his enemies.” I give your
these two specimens, the first that occurred to me, of
. a mode of speaking which runs throughout both the
Testaments. If you have ever read the Scriptures
you must remember that the representations therein
given of his justice are as many and as strong as those
made of his mercy; and that he is set up before us
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as a God of wrath, equally as a God of grace; as
determined in certain cases to punish, as in others
prone to forgive; as enveloped in a terror that ap-
pals, as well as clothed around with a benignity that
attracts.

The study of the character of God out of the Bi-
ble leads to the same conclusion. “'The wrath of
God is revealed from heaven against all ungodli-
ness and unrighteousness of men, who hold the truth
in unrighteousness.” St. Paul says this when speak-
ing of those who had not the written revelation.
Natural religion has always been a system of terror,
in which Justlce and vengeance have ever had the
greatest prominence. The impression, which the
character of God has made upon the pagan mind,
has been uniformly awful ; and I should be glad to
know how they, who, in defiance of the Scriptures,
affirm that God is only good and merciful, can ex-
plain it that as many as have studied the volume of
nature only, have been so egregiously and univer-
sally mistaken. And why does this that is within
us, which he, who made us, planted there, and to
which he gave a voice, why does it threaten us
when we offend, and torment us with the remem-
brance of sins that have never been known or felt
beyond the privacy of the heart, and tell us plainly,
as if it could articulate, that there is a God who
taketh vengeance and punishes iniquity? Does it
tell a lie, or isitso? Look now at the constitution
of the divine government over man. See it in the
garden of Eden. How munificent was God in his

goodness to our first parents; how lavish of favor;
7
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and it was a mild sceptre that he swayed over them.
It was but one thing he denied them ; but if they
trespassed upon that, what then ?  ¢«1In the day thou
eatest thereof, thou shalt surely die.” They ate;
they died. Was it an idle threat to terrify ?

Hearit declared from the mountain that burned with
fire ; thelaw in ten commands ; the promise unto obe-
dience, “ Do this and thou shaltlive.” Was thatall ?
Whatis that that I hearin addition, “but the soul that
sinneth it shall die.” Hear itfrom Zion, which noblack
ness envelopes, which no thundersshake, where Jesus
sits in human form, and proelaims his Gospel to man-
kind, and bids the laboring come, and drives despair
from its fearful rest in the heart, and begets hope
with his gracious declaration, «He that believeth
shall be saved.” Is that all? Is there nothing to
fear ? “But he that believeth not,” it is added, “shall
be damned.” In other words, an apostle of Jesus
has <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>