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DURING the course of recent years the theology of
Karl Barth has undergone considerable change.

We naturally ask in what direction it has changed. The
Rev. Professor William Childs Robinson of Columbia
Seminary, Decatur, Georgia, a Reformed scholar whom
we delight to honor for his great work in the interest
of the Reformed Faith, answers our question by speak­
ing of "Barth's movement in the Reformed direction."
In The Presbyterian of October 27, 1938, he publishes
an account of an interview he has had with Barth. His
conclusion, based upon the interview, may be summed
up by saying that for him the difference between
Barthian theology and the Reformed Faith is largely
one of emphasis. With this conclusion of Dr. Robinson
we find it impossible to agree.

We do not deny that there is some plausibility in
Dr. Robinson's conclusion. Barth lays more stress upon
history now than he did in his earlier works. In his book
on Romans he compared the incarnation of Christ to
a tangent that merely touches a circle, but now he
criticizes that comparison and finds it deficient. Again,
in his Dogmatics of 1927, he to a large extent worked
out an existential philosophy apart from the Scriptures,
but now he wishes to find no other basis for his theology
than Scripture alone. Weare not indifferent to, or
unappreciative of, these changes, but we see no evidence

in them of an approach to the Reformed Faith.

Time
Barth, we are told, is willing to say that he accepts

the virgin birth, the death and the resurrection of Christ
"as actual and as significant facts." This would seem
to point to his full acceptance of historic Christian­
ity. However, Barth has his reservations when he ac­
cepts such "facts" as the virgin birth and the resur­
rection. These reservations are largely based upon his
conception of time. We therefore turn to a brief analysis
of his conception of time.

Barth speaks of three kinds of time. In the first
place, there is creation-time. That time is now "hidden
and withdrawn" from us (Kirchliche Dogmatik 1. 2,
p. 52). In the second place there is the time we as sin­
ners know. "Time, after the fall, is a different, a new
time" (Idem, p. 52). As sinners we have time, not in
virtue of our being created, but by the special goodness
of God (Idem, p. 53). In the third place there is reve­
lation-time. It is called revelation-time because God has
revealed Himself in it. In fact, God has created this
third time for the very purpose of revelation (Idem,
p.54).

But why should a special time have to be created for
purposes of revelation? Barth's answer to this question
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Is Infant Baptism Scriptural?
By the REV. PROFESSOR JOHN MURRAY
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BA P TI S M is an
ordinance of the

Christian church. In
accordance with di­
vine appointment it is
administered by the
church, and it is the
rite that initiates into
the membership of

the visible church. The argument for
infant baptism, therefore, is very
closely related to the question of the
nature of the church.

In the strictest sense the church is
the company of the regenerate or of
the faithful. The facts of regenera­
tion and faith belong, however, to the
realm of the invisible and spiritual,
and for that reason no man is able in­
fallibly to determine who belong to
the church nor to determine what the
exact limits of such a body are in any
one place or generation. Consequently
when we are speaking of the church
in this its strictest sense we speak of
it as the church inuisible.»

But the church is never wholly in­
visible to human apprehension. Those
who by the facts of regeneration and
faith constitute the body of Christ
give observable expression to that
faith they possess. This they do not
only in their individual capacity as
members of the body of Christ but
also in their collective relations and
obligations. In accordance with divine
commandment and inward necessity
they associate with one another. They
organize for purposes of testimony,
worship, the administration of the
sacraments, mutual edification and en­
couragement, and for the exercise of
discipline. This visible organization or
association is not the dictate of hu­
man devising but rather of divine in­
stitution. So we have also what is
known as the visible church.

Now although the church invisible
in anyone place or generation con­
sists exclusively of the regenerate, the
church visible does not consist exclu­
sively of such. This is just saying that
the visible church is not, either nu­
merically or morally, the exact repro-

1 There are, of course, other reasons
why we use this terminology. But it is
unnecessary to discuss these now.

duction of the invisible church. Since
no man can infallibly read the heart,
the visible church is constituted of
those who make an intelligent and
consistent profession of faith in Christ
and promise of obedience to Him.
This profession of faith, though a
profession that only a true believer
can truly and honestly make, is yet of
such a nature that those who do not
have true faith may make it to the
satisfaction of those responsible for
admission into the visible church. The
visible church, then, is circumscribed
not by the line of regeneration but by
the line of intelligent and consistent
profession.

The Church in the Old Testament
A distinction will, of course, have

to be drawn between this visible
church as it existed under the Old
Testament dispensation and as it exists
under the New. Such a distinction was
surely implied in the words of our
Lord to Peter when He said, "Thou
art Peter, and upon this rock I will
build my church: and the gates of hell
shall not prevail against it" (Matt.
16: 18). He was referring to the new
form and character that the church
was to assume as the kingdom of God
or kingdom of heaven in consequence
of His Messianic mission and work.
He calls it "my church."

But while full allowance must be
made for the distinction and for the
new form of administration that was
ushered in specifically by the death,
resurrection, and ascension of Christ
and the outpouring of the Spirit at
Pentecost, nevertheless this distinc­
tion does not warrant the denial of
the existence of the church in the
more generic sense under the Old
Testament. There is indeed a deep
unity and identity between the church
in the Old Testament and the church
in the New.

To the people of God under the Old
Testament pertained, as the Apostle
Paul tells us, "the adoption, and the
glory, and the covenants, and the giv­
ing of the law, and the service of
God, and the promises" (Rom. 9: 4) .
The New Testament church is the ex­
tension and unfolding of the covenant

made with Abraham and is, therefore,
founded upon it. This is clearly the
argument of Paul in the Epistle to
the Galatians when he says that "they
which be of faith are blessed with
faithful Abraham," and that "the cove­
nant, that was confirmed before of
God in Christ, the law, which was
four hundred and thirty years after,
cannot disannul, that it should make
the promise of none effect" (Gal. 3:
9, 17). And so it is the blessing of
Abraham, a blessing that was his in
terms of the covenant administered to
him, that comes upon the Gentiles
through Jesus Christ (d. vs. 14). The
church, then, as it exists in both dis­
pensations is not two organisms. Both
stages may be regarded, as Paul ex­
pressly teaches, under the figure of
one olive tree, a tree, of course, with
several branches, but yet one tree and
therefore growing from one root and
one stock (d. Rom. 11: 16-21). The
Gentiles were at one time "aliens
from the commonwealth of Israel,
and strangers from the covenants of
promise" (Eph. 2: 12), but now they
are "no more strangers and foreign­
ers, but fellow-citizens with the saints,
and of the household of God; and are
built upon the foundation of the
apostles and prophets, Jesus Christ
himself being the chief corner stone"
(Eph. 2: 19,20).

And so it is not only necessary but
Scriptural to speak of the church un­
der the Old Testament. There is or­
ganic continuity and unity, and any
attempt to deny this, or any method
of interpretation that would tend to
do prejudice to it, must stand con­
demned on the basis of Scripture
itself.

The Sign of Circumcision
Now if the church in this generic

sense existed under the Old Testa­
ment, it must be admitted that in its
visible organization and administra­
tion it included not only all who pro­
fessed the true religion but also their
children. The sign of the covenant ad­
ministered to Abraham was circum­
cision. This sign and seal, setting
forth not merely national privilege
but, as we shall presently show, spir-
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itual blessing, was by divine command
administered to infants eight days old.
All males born within this covenant
relation, in other words, all born of
parents who were within this sphere
of privilege and profession, were to
be circumcised.

Circumcision signified fundamen­
tally the removal of defilement or un­
cleanness to the end of participation
in the covenant blessings. A study of
the following references will make
this clear: Ex. 6:12, 30; Lev. 19:23;
26:41; Deut.1O:16; 30:6; Jer. 4:4;
6: 10; 9: 25. In addition to this Paul
tells us that circumcision was a seal
of the righteousness of the faith that
Abraham had while he was yet uncir­
cumcised (d. Rom. 4: 11). These two
basic significations, the one the re­
moval of defilement or purification,
the other the imputation of the right­
eousness of faith, it will readily be
seen, are not contradictory but rather
mutually complementary.

It is well for us to pause and con­
front ourselves with this fact: that by
divine appointment and express com­
mand the sign and seal of spiritual
realities-realities that could only be
applied to men through the gracious
operations of the Spirit of God-was
administered to infants.

Now we can anticipate the objec­
tion: All this is conceded, but of what
avail for the doctrine in question?
What has all this to do with the ques­
tion of infant baptism?

It so happens that circumcision sig­
nified basically the same thing as bap­
tism. That baptism signifies purifica­
tion from the defilement of sin by the
regeneration of the Spirit and purifi­
cation from the guilt of sin by the
righteousness of Christ - the right­
eousness of faith - appears on the
very face of the New Testament. That,
we have found already, is the real
meaning of circumcision. There is,
therefore, a basic identity of meaning
and signification. Circumcision, bear­
ing the same basic meaning as bap­
tism, was administered to infants who
were born in the covenant relation
and privilege flowing from the cove­
nant made with Abraham.

The Covenant Sign Perpetual
We already found that the gospel

dispensation is in accordance with,
and in pursuance of, the covenant
made with Abraham. He, Abraham, is
the father of all the faithful. They

that are of faith are blessed with
faithful Abraham. Now if children
born of believing parents under the
older dispensation were given the
covenant sign, a covenant sign that
bears the same central meaning as
does baptism, are we to believe that
infants are excluded from the cove­
nant sign and seal under the New
Testament? It cannot be too much
stressed that the New Testament econ­
omy is the elaboration and develop­
ment of the Abrahamic covenant. If
infants are excluded now, it must be
understood that this change implies a
complete reversal or repeal of the
earlier divinely instituted practice,
And so we must very seriously ask:
do we find in either Testament any
hint or intimation of such reversal?
More particularly, does the New Tes­
tament revoke so expressly taught and
authorized a principle as the inclusion
of infants in the covenant sign and
seal? Has a practice followed in the
divine administration of the covenant
of grace for some two thousand years
been discontinued?

When we examine our New Testa­
ment we can find no such evidence.
But, in view of the basic identity of
meaning in circumcision and baptism,
in view of the unity and continuity of
the covenant in terms of which this
covenant sign was given, we can say
with confidence that evidence of re­
peal is mandatory if the practice or
principle is to be discontinued. And
so, in the absence of repeal and in the
presence of evidence for continuance,
we conclude that the administration
of the sign to the infant seed of be­
lievers has perpetual divine warrant
and authority. It is just such consider­
ations that called forth the pointed
remark of John Lightfoot, "It is not
forbidden to baptise infants; therefore
they are to be baptised." The divine
command to administer the covenant
sign to infants has not been revoked;
therefore it is still in force.

Invalid Objections
The opponents of infant baptism

are wont to appeal to the fact that
there is no express command to bap­
tize infants and that we do not have
in the New Testament an explicit and
proven case of infant baptism. The
answer to such an objection is appar­
ent. In view of the basis on which, by
divine authority, the inclusion of the
infant seed in the reception of the

covenant sign rests, an express com­
mand or a concrete case is unneces­
sary.

It will also be objected that there
are differences between circumcision
and baptism. For example, circumci­
sion was administered only to males;
baptism is administered to both males
and females. This difference, of course,
is not denied. But as an objection it is
rather singularly invalid. It must be
remembered that this difference ob­
tains not only in the case of infants
but also in the case of adults. Of
adults as wen as of infants in Israel
only males bore this covenant sign. In
the New Testament adult females as
well as adult males bear the sign of
baptism. If this difference manifestly
obtains among adults why should it
not also obtain among infants? The
abolition of the distinction between
the sexes among infants is thoroughly
congruous with the abolition in this
matter between the sexes among
adults. Indeed, if baptism is admin­
istered to infants, then the abolition
of the distinction between male and
female infants follows necessarily
from the proven abolition of the dis­
tinction between male and female
adults.

Why in the divine wisdom under
the older economy a sign was chosen
that could not be administered to fe­
males it may not be our wisdom to
know. But the extension of the cove­
nant sign to include the female mem­
bers of the church under the New
Testament is thoroughly in accord
with the enlargement of privilege that
the New Testament revelation signal­
izes. In the fitting words of Dr.
Samuel Miller, "Yet, though baptism
manifestly comes in the place of cir­
cumcision, there are points in regard
to which the former differs materially
from the latter. And it differs pre­
cisely as to those points in regard to
which the New Testament economy
differs from the Old, in being more
enlarged, and less ceremonial. Bap­
tism is not ceremonially restricted to
the eighth day, but may be adminis­
tered at any time and place. It is not
confined to one sex; but, like the glo­
rious dispensation of which it is a
seal, it marks an enlarged privilege,
and is administered in a way which
reminds us that 'there is neither Greek
nor Jew, neither bond nor free, neither
male nor female, in the Christian
economy; but that we are all one in
Christ Jesus'" (Infant Baptism, p. 14).
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While we do not have an express
command to baptize infants, nor a
clear-cut case of infant baptism in the
New Testament, nevertheless we do
have in the New Testament itself evi­
dence that is confirmatory of the evi-

dence already presented for the valid­
ity and propriety of infant baptism.
This article has, however, grown to
sufficient proportions and so we shall
have to omit, at least for the present,
consideration of that evidence.

(EDITOR'S NOTE: This is the second
article by Professor Murray on the
subject of Infant Baptism. The first,
entitled "Why We Baptize Infants/'
appeared in the August, 1938, issue of
THE PRESBYTERIAN GUARDIAN.)

A Korean Catastrophe
A Report of the Action of the Presbyterian Church of Korea

Approving Worship at the Shrines

By AN EYEWITNESS

TH E General Assembly of the
Presbyterian Church of Korea was

convened to meet in the West Gate
Church, Pyengyang, at 8 P.M. on Sep­
tember 9th. About a week earlier all
commissioners to the assembly had
received a document purporting to
come from a combined body of mem­
bers of three presbyteries. This docu­
ment declared it as the opinion of this
hody that, since shrine worship had
been declared by the government to
be non-religious, it was therefore so to
be understood and consequently at­
tendance and obeisance at shrines
did not contravene the Word of God,
and that this body desired that the
General Assembly publicly decide and
announce the church's official con­
formity to the unconditional demand
of the government that such worship
be obligatory on all Japanese subjects.

It had become clear in the few
weeks preceding the assembly that
any Korean minister or elder, even
though a duly elected commissioner
from his presbytery, would not be
allowed to take his seat in the as­
sembly unless he either gave ready
assent to shrine worship, or at the
very least agreed not to oppose such a
resolution. Many men were in this
way prevented from attending. Some
were actually in detention.

On the day before the assembly
opened all foreign missionaries who
were commissioners were required by
the Chief of Police of Pyengyang city
to come to the central police station
to hear what he had to say. At that
meeting (or meetings, for the absen­
tees from that meeting were called up
the next day for the same purpose)
the Police Chief, who was courteous
and polite but quite uncompromising,
gave the foreign missionaries a formal

and unconditional command that,
when this question should be raised on
the floor of the assembly, they should
not speak on one side or the other.
If they should disobey they would be
forcibly ejected from the assembly.
Several missionaries showed him very
clearly that they did not consider
themselves bound by his order, since
their responsibility was first of all to
God, and since also they had their
rights as legally accredited delegates
to the assembly.

The assembly met as appointed, and
the only business conducted on the
opening night was the election of a
moderator and officers for the coming
year. After the national delegates had
been assembled outside the building
to bow to the Japanese flag and recite
the oath of loyalty, they entered the
church where they waited until 9.30
before beginning. This gave time for
those who were present to observe
how completely the meeting was in
the hands of the police. Outside the
church there were at least ten uni­
formed police who prevented from
entering the church any who did not
appear to be delegates. (A few spec­
tators did manage to get in.) Inside
the church there were over 30 plain­
clothes police and detectives, most of
whom lined the walls on either side.
On the platform in front of the pulpit
on the moderator's right sat the Head
of Police and the Head of the
Thoughts section of the Province, and
also the Head of Police of Pyengyang
city. On the moderator's left, and on
the floor level, was the Head of the
Thoughts section of the city police,
flanked by several policemen and de­
tectives. These police officials were all
in full dress uniform with swords at
their sides. They apparently spent 13.

good deal of the 30 minutes' delay in
disposing their forces and making
final arrangements.

At 9.30 the Governor of the Prov­
ince arrived, and read an official
greeting to the assembly in which he
drew attention to the vital impor­
tance of the national emergency, and
declared the necessity for unity and
cooperation in fostering the national
spirit. After he departed the as­
sembly went on with its usual busi­
ness, including a devotional session,
until at 11.30 A.M. a delegate 'arose to
bring up the subject of the shrines.
He explained that he was moderator
of Pyengyang Presbytery and he re­
ferred to the document which had
been sent to all the commissioners by
32 members of three presbyteries (the
document referred to above). He did
not say that the meeting of the three
presbyteries' representatives was quite
unconstitutional and had been con­
vened under duress. He presented the
matter contained in the document to
the assembly and asked that the as­
sembly make a decision. Another
minister then rose and moved that
the assembly approve the point of
view expressed in the document.
There was a slight pause and, when
no Korean delegate offered to speak,
Dr. William Blair, a senior and uni­
versally respected missionary, quietly
rose and asked permission to speak.
Immediately the aforementioned Head
of the Thoughts section of the city
police, who was on the left of the
moderator, rose and shouted, "Take
care" and "Sit down." The moderator
quietly said, "It would be better if the
missionaries did not speak on this
subject." Very quietly and courteously
Dr. Blair said, "Before I sit down I
wish to protest," and sat down. A




