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ADVERTISEMENT.

The following Sermon waspreached in theHE

New Church , on the Lord's Day, Nov. 25th, 1792 .

Some who heard it, were pleaſed to expreſs their Ap

probation of it, as a ſeaſonableReprehenſion ofcer

tain Errors, particularly thoſe concerning the Efica

cy of Baptiſm , which have been lately publiſhed.

It is now , withſome little Addition, the Notes, and

an Appendix, committed to the Preſs, in hope that

it may more extenſively ſerve the Cauſe of Truth .

New-YORK, January 22 , 1793.



THE

THE

CHARACTER

OR

SIMON THE SORCERER .

ACTS viii . 23 .

FOR I PERCEIVE THAT THOU ART IN THE

GALL OF BITTERNESS, AND IN THE BOND OF

INIQUITY .

T
H'E SE ſevere words were directed by

the Apoſtle Peter to ,Simon the Sorcerer,

There muſt have been ſomething particular to,

juſtify them, for it is not the ſpirit of the goſpel

to paſs a raſh and uncharitable cenſure. I pur

poſe, firſt, to ſhow the occaſion and meaning of

them ; and then , to make ſuch reflections as may

naturally ariſe.

!

The occaſion will be ſeen by attending to the

preoeding hiſtory in this chapter. Philip , one

ofthe ſeven Deacons choſen by the advice of the

Apoſtles,"having preached Chriſt, and wrought

numerous miracles in the city of Samaria, at

tracted the general attention . There was great
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joy among them, both on account of the diſeaſes

which he healed, and the tidings of ſalvation

which he brought. Previous to his coming, a

certain man, called Simon, who uſed enchant

ments, and gave out that himſelf was ſomegreat

one,* had excited the wonder of the people, and

gained much influence over them. His preten

fions, and the works which he did , led them to

believe, that he was ſome extraordinary perſon

age, who could either aſſiſt, or puniſh them at

his pleaſure. We find frequently , that therun

thinking multitude are deluded by conjurers,

diverted byjugglers, and eaſily impoſed upon by

bold pretenders in any profeffion, while the more

wiſe diſcernand ſhụn the impoſture; but this man

had bewitched the Samaritans, and obtained a

very extenſive fame. To him they all gave heed ,

from the leaſt to the greateſt, ſaying, This man

is the great power of God ; † by which, moſt

probably , is meant , that they viewed him as

a Miniſter of God, or one who acted by pow

er derived from him. Several of the Fathers

affert, that he pretended to no leſs than Dia

vinity ; aſſumed the names of the Sacred Three ;

propagated the moſt dangerous hereſies ; and in

dulged himſelf in the greateſt impurities. It can

hardly be doubted, however, on the reſpectable

1

+ Verſe 10.* Verſe 9 .
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teſtimony extant, that after he was rejected, he

deſerved this character.

1

On the preaching of Philip, the people were

brought to embrace the Chriſtian religion, and

were initiated into the Church by baptiſm . They

received this ſacred rite, as a token of their

profeſſion, and which, to all who were ſincere,

was a ſeal of thoſe precious bleſſings which Chriſt

had purchaſed by his death.*

SIMON now faw bis influence decline. Aaron's

rod ſwallowed up the magician's rod. The fere

" vant of Chriſt trod upon all the power ofthe ene

my. Whether a momentary conviction feized

the heart of Simon, or whether from intereſted

* The nature and uſe of the facraments are juftly expreffed ,

and in conformity to the doctrine of our own Church, by

archbiſhop Leighton , in his expoſitory works, vol. 2 .

p. 116. “ Signs they are, but inore than ſigns, merely repre

ſenting ; they are means exhibiting, and ſeals confirming

grace to the faithful. But the working of faith , and the con

veying of Chrift into the ſoul to be received by faith , is not

a thing put into them to do of themſelves, but ſtill in the Sua

preme hand that appointed them : and he indeed both cauſes

the ſouls of his own to receive theſe his ſeals with faith , and

makes them effe &tual to confirm that faith which receives

them ſo . They are then, in a word, neither empty ſigns to

them that believe, nor effectual cauſes of grace to them that

bolicve not."

1



CHARACTER OF

motives, he feigned fubmillion, is not certain.

We are informed, that he believed, was baptized,

continued with Philip, and wondered , beholding the

miracles and ſigns which were done. * He might

have been ſenſible, that the power by which

Philip acted was ſuperior to his, and wilhed, for

his own reputation , to acquire the fame. His

condu& afterward ſeems to beſpeak this. But

ſince it is ſaid, that he believed, perhaps, the 'moft

juft interpretation, and certainly the moſt fan

vorable one which can be admitted, is, that he

was the fubject of what is called an hiſtorical

faith . He gave credit to the report of the gof

pel, made an outward and viſible profeſſion of it,

but his heart was not changed, and he was fe

cretly attached to his ſins.t

* Verſe 13.

t " A man may be faid to believe, and yet not be a believe

er ; as a righteous man to fir , and yet not be a ſinner. To

be a believer, is to believe all that is to be believed, and to

have the heart united to it : Thus Simon believed not. His

faith feems to be only ſuch a belief concerning Philip, as the

Samaritans lately had concerning Simon , viz . That he was

the great power of God. For finding himſelf over -matched by

Philip, who caſt out the ſpirits which he, perhaps, had poſ

feffed them with, he could not now but give the precedency

to Philip, as having a greater power than himſelf; and there

fore he continued with Philip , wondering at what he did. His
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That there is a faith of this kind, which is not

effeltual to ſalvation, is abundantly clear from

ſcripture. We are informed, that when our Lord

was in Jeruſalem at the Paſſover, in the feaſt day,

many believed in his name, when they ſaw the mira

cles which he did. The hiſtorian immediately adds ,

But Jefus did not commit himſelfunto them, becauſe

he knew all men ; and needed not that any ſhould tef

tify of man ; for he knew what was inman.* Again ,

it is recorded, that, after our Lord's diſcourſe

on the bread of life, which came down from

heaven, Many of hisdiſciples went back , and walked

no more with him.t Of this faith the Apoſtle

James likewiſe ſpeaks. Shew me thy faith without

thy works, and I will ſhew thee my faith by my

works. Thou believeſt that there is one God ; thou

doeſt well : the devils alſo believe and tremble. But

B
i

believing ſeems to be no more than an outward profeſſional

faithi , taken up for by -reſpects, to preſerve his intereſt and re

pute among the people, who now began to fall from him,

and to follow Philip ; whoſe diſciple he himſelf will profeſs

to be ,rather than to be quite caſhiered . Beſides this profeſſion

of his might ( in his conceit ) be a ſtep towards purchakng the

gift of the Holy Ghoſt, which , if he could obtain , he had

been again in as good a condition,both for reputation and pro

fit, as before," Coles on God's Sovereignty.

John ii . 23-25 t . John vi . 66.
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wilt thou know, 0, vain man ! that faith without

works is dead ? * Let me farther refer you to the

parable of the lower, in which we are taught the

different effects of the word upon it's hearers .

You will particularly remark the explanatịon of

the ſeed which fell upon ftony places. He that

received thefeed into ſtony places, the fameis he that

heareth the word, and anon with joyreceiveth it ;

yet hath he not root in himſelf, but dureth for a while ;

for when tribulation or perſecution ariſeth, becauſe

of the word, by and by, he is offended. From

theſe words has come the diſtinction of a tempo

rary faith, which is ſtill. higher than hiſtorical,

and which , beſides the knowledge of revealed

truths, and the aſſent to them, contains a degree

of approbation and joy. Such was the faith of

Herod, who feared John, knowing that he was a

juſt man, and an holy, and obſerved him ; and when

he heard him, he did many things, and heard him

gladly. IThis faith is not ſaving. It does not pro:

ceed from a new nature, and may confift with the

love and dominion of fin . Hence the Apoſtle,

in order to diſtinguiſh true faith from falſe, ſays,

With the heart man believeth unto righteouſneſs; he

ſpeaks of faith unfeigned ; and of faith which

worketh by love.

James ii . 18-20. | Matthew xiii. 20-21 . | Mark vi . 20 .
*
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It is not the deſign to purſue this ſubject at

preſent, farther than to ſhow, that there is good

foundation for the diſtinction which is made, and

that the conduct of Simon, in receiving baptiſm

and continuing for ſome time in his profeſſion,

is eaſily accounted for on another principle than

a change of heart. He is one amongHe is one among the many

mournful inſtances, who were alarmed for a fea

fon, or excited by ſome worldly motive, but were

never the ſubjects of ſpecial grace. *

When the Apoſtles, who were at Jeruſalem , heard

that Samaria had received the word of God, they

ſent unto them Peterand John.f Theſe went down

in order to eſtabliſh the new converts, and to

confer upon as many of them as were deſigned

for offices in the Church , the extraordinary gifts

of the Holy Ghoſt . Though they had received

the regenerating influences of the Spirit , yet the

gifts of healing, tongues, and prophecy had not

been beſtowed upon them .

* See the ſubjeĉt of faith fully and judiciouſly treated ; the

different kinds deſcribed ; and that which is ſaving, diſtin

guiſhed from all others, by Dr. M'Knight in his Six Sermons.

See alſo the different appearances of religion in perſons who

come ſhort of a real converſion and ſaving change, accurate

ly pointed out in Dr. Witherſpoon's practical treatiſe on re:

generation ; a work of ferling value.

+ Veile 14.

1
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.

WHEN Simon ſaw the wonderful effects of the .

impoſition of the Apoſtles hands, he offered them

money, ſuppoſing that they could communicate

the ſame power to him . This he deſired, not

that he miglit glorify God, or confirm the truths

of the goſpel by it, but to advance his own in

tereſt and reputation in the world . From this

motive his conduct is generally thought to have

proceeded ; and hence the crime of buying or

ſelling preferment in the Church has ſince been

called Simony. But his fin did not conſiſt only

in ambition and avarice. He ſtruck at the very

foundation of the Chriſtian faith , by alledging,

that the Apoſtles were acquainted with ſome high

er art of magic, than that which he had learn .

ed, and could teach it to others . This diſcovered

at once his real character . Had not the Apoſtles

had the gift of diſcerning ofSpirits , this propo

ſal ſhowed in what light he conſidered the goſpel

and its preachers. To him , as to the modern

deiſts, the goſpel appeared a cunningly deviſed

fable, and miracles only a fallacy of the ſenſes,

or arts of magic.

Peter rejealed his offer and inſinuation with

the utmoſt abhorrence, and in words which con

tained his doom, unleſs he repented. Thy money
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periſh with thee . * As this upright Apoſtle did not

himſelf preach the goſpel from views of gain, ſo

neither could any bribe induce him to honor the

unworthy. Indeed what Simon aſked was not

man’s to give , and therefore the Apoſtle declared

to him the great wickedneſs there was in thinking,

that the gift could be purchaſed ; told him plain

ly his dreadful ſituation ; and exhorted him to

repentance and prayer , as the appointed means of

grace .

The ſinful ſtate of thisman is iirongly and re...

peatedly aſſerted by the Apoſtle. Thou haſt nei

ther partnor lot in this matter : for thy heart is not

right in the fightof God.t And again in the text,

I perceive that thou art in the gall of bitterneſs, and

in the bord of iniquily. Can words more ſtriking

ly paint one whoſe heart is altogether vile ?

Whenever ſuch fevere expreſſions fell from the

lips of Chriſt and his Apoſtles, they were inva

riably directed to perſons of the moſt wicked cha

racer. Hearthe words of ourgraciousLord ; Woe

unto you , Scribesand Fhariſees, hypocrites! for ye are

like unio whited ſepulcres, which indeed appear beau

tiful outward, but are within full of dead nens bones,

* Verſe 20 . * Verſe 2 :.
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and of all uncleanneſs. Ye ſerpents, ye generation

of vipers ! how can ye eſcape the damnation of

hell ? * Hear alſo the words of the Apoſtle Paul

to Elymas theforcerer, who fought to turn away

Sergius Paulus from the faith ; Paul, filled with

the Holy Ghoſt, fet his eyes on him, and ſaid, O full

of all fubtilty , and all miſchief, thou child of the

devil, thou enemy of all righteouſneſs! wilt thou not

ceaſe, to pervert the right ways of theLord ?+ Will

any one ſay that this language was proper, ex

cepting to characters extremely wickėd ? Or, that

the words of Peter can be juſtified in any other

way ?

Sin is here compared to gall ; to gall of bitter

neſs, to make the expreſſion more emphatic. This

fignifies, that the diſpoſition of his ſoul was like a

body through which the gall is diffuſed . It may

be remarked, that it is not ſaid, that the gall was

inhim , but that he was in the gall ; wholly poiſon

ed and corrupted . Sin is farther compared to a

bond which held him faft . - Melancholy deſcrip

tion ! To be thus told, by an Apoſtle, one en

dued with a divine ſpirit, and commiſſioned to

ſpeak in this manner by the Lord and Judge of

all , muſt have 'abaſhed the moſt ſhameleſs face,

* Matthew xxiii . 27-33 .
1

+ Atts xiii . 10.

1

1
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and confounded the groffeſt hypocrite . Simon

requeſted the Apoſtles to pray to the Lord , that

no judgment might overtake him . Laid open to

himſelf and others, he contemplated for a mo

ment ſome ſudden vengeance, like what fell upon

Ananias and Sapphira, of which he had probably

heard. The greateſt profligates are ſometimes

liable to the moſt alarming fears.

gave himſelf

THOUGH we have no farther account of him

in ſacred hiſtory, yet early ecclefiaftical writers

informus, that henceforwardhe up

more than ever to forcery, violently oppoſed the

goſpel wherever he went; contended with the

Apoſtles at Rome, where he was countenanced

by the Emperor, and where there was a ſtatue

erected for him with this infcription, “ To Simon

the holy God ; ” until at length he died in th312.com

and remorſe . *

These words, which were directed to Simon ,

are applicable only to thoſe, and to all thoſe who

are in an unregenerate ſtate . Though they may

not have arrived at the ſame degree of wicked

neſs, yet the ſame evil principle is within them ,

and is continually gathering more ſtrength . None

become on a ſudden very baſe . There was a

1

* Juſtin Martyr, Irenæus, Tertullian ,
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time when atrocious finners trembled at the

thought of thoſe things which they now freely

commit. The feeds of wickedneſs, unleſs fub

dued by grace, will, in time, take root and

ſpring up. Let us meditate a little on the propri

ety and import of the metaphors uſed in the text,

as they reſpect every natural man .

He is ſo depraved, as that he is ſaid to be in

che gall of biiterneſs. His depravity may be ſo

called on account of its oppoſition to God, and

its effects to himſelf.

Ile is oppoſed to the perfections of God ; para

tically to his holineſs and juſtice. He quarrels

with his abſolute decrees . He rebels againſt his

law. Hence the Apoſtle ſays, The carnal mind is

aniu eguint God ; for it is not ſubject to the law

of God , neither indeed can be . * From this enmity,

the repugnance to the way of ſalvation, the op

poſition to the vital principles of piety, and the

bitter perſecution of Chriſtians proceed . How

ever men may diſguiſe their conduct to others,

and impofe upon themſelves, to no other proper

ſource can we trace theſe things, than to pride,

and a hatred againſt holineſs. This temper, my

.

* Romans viii , 7.
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brethren , is more or leſs in every unrenewed

man . Only the Spirit of God can overcome it,

and make a willing people in the day of his

power.

AGAIN , The effects of the finner's depravity

are bitter to himſelf. He has no folid peace of

mind. Guilt cauſes ſlings of conſcience. The

pleafures of this world cannot give him fatisfa & i

tion .--Who can deſcribe the bitterneſs which

awaits him in another world, when deprived of

all his purſuits, and fallen under the everlaſting

diſpleaſure of a righteous God ?

ment,

The Apoſtle uſes likewiſe the metaphor of .

bond, which is exprelive of the dominion of fin

in the human heart, and the liablene's to punifi

It has ſo bound the man that he canno :

free himſelf , or rather, he is become a willing

ilave. How many miſerable examples of this

are found among thoſe who have long indulged

tiemſelves in the pra&ice of iniquity ! They ſeeni

proof again't every mean of reformation , and

rufl headlong on deftrudion . Their evilinchen

nations herve like cords to bind ther . The ori .

ginal corruption of their nature is trencileacu

C
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by habit. This was the unhappy caſe of Simon ,

tiir, if we may credit ancient hiſtorians, he never

was freed from the gall of bitterneſs, andlooſed

from the bond of iniquity ; but they ſeemedmore,

and more to prevail over him . This, all have

reaion to fear as to themſelves, who do not par

iake of jaring grace . Sin, ifnotweakened , grows

tronger. Te bon ? may alſo imply a liableneſs

16 panifhinent. To this, inic uity birds them over.

Death is , ly the law, the certain conſequence.

In both theie gespects we are all bound until

Chri fetus fice . To him , let us earnefly look,

for his blood to cleanſe us, for his ſpirit to nor

Lify or corruptions, and to implant within us

divi e principles, that ſo we may lionor and

lear hin , and be prepar.d to dwell in his pre

fence for eier .

T. 27 " aie ionegeneralre’ections whicharico

or this ab eci,and to which let us now atend .

Fist, en external profeſion of the Crii

van religioi . , entitles perfons , in the light of the

Church , to the ordinances of the so 'pel. Siron ,

togi: he had been illy of much wiekources,

set upon is viſible reførinatio felis

( faith as adritelig hann in . 12 caines
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know the heart. They can judge only by the

words and conduct. When theſe are agreeable

to the doctrines and precepts of the goſpel , the

judgment of charity is, that the heart is alſo fin

This is a &ting according to the teſt which

our Lord hath given, by their fruits ye ſhall know

them.

cere ,

At the firſt publication of the goſpel, a pro

feffion was required before baptiſm , which pro

feſſion was always ſuppoſed to be, and in inoſt

caſes really was the conſequeirce of a change of

heart. Regeneration in perſons adult, inſtead of

being conferred in baptiſm , was requiſite to it ,

and a reaſon for its adminiſtration . Can any man ,

faid Peter, forbid zuctcr, ihat theſe should not be

baptized, which kave received the Iloly Gloſt as well

as we. * That repentance and faith , which are in

ſeparable from regeneration, were required pre

vious to baptiſm, is evident from his addreſs to

the Jews on the day of Pentecoft ; Repeat, and be

baptized, every one of you ,&c. * The ſacred lif

torian adds, They that gladly recevoel te woril

were baplized. I

* ACS X. 47 Als il. 38. as ..

:
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It is no reaſon, that becauſe perſons liave

been once publicly vile, they ought not to be

teceived into the Church ; for divine grace

hath often brought ſuch , and may have brougťt

theſe to repentance and amendment : nor is it

an evidence, that thoſe who adminiſter the ordi

nances,
did

wrong, becauſe perſons afterward

walk contrary to the goſpel ; for this could not

be foreſeen, and if it couid, it is not llie rule of

judgment. The preſent profeſion, and the pre

fent appearance, are all with which we have to

do. The Lord knoweth them that are his . If

inſincerity manifeſt itſelf by the future behavior,

then admonition and reje& tion are proper, as in

the caſe before us ; but, at firſt, Philip was jur

tifiable in baptizing Simon .

This refication inows us, how inconfiderate! y

fometimes officers of the church are cenſured for

the admiſſion of unworthy perſons, as though

they could prevent this, or enſure a converſation

as it becometh the goſpel of Chriſt. The officers

of the church may not refuſe ordinances to any

whoſe knowledge of the truth is ſufficient, and

who avow their obedience to the command

ments ofGod
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SECONDLY, Though an external profeſion

be that by which we muſt judge, yet perſors

may make this , while their hearts are not riglit

in the fight of God . Chriſt may be confeſſed

from intereſted motives, or from ſudden con

victions of ſin , and a deſire to atone for it , when

there is no rational and laſting effe &t of the truth

upon the mind . As ſoon as theſe motives ceaſe

to excite, the goodneſs vaniſhes as the morning

cloud , and as the early dew . How unwiſe and

improper, then , to pronounce poſitively as to

ihe converſion of men ! Time . only can prove

their fincerity. Simon was foon unmaſked, and

ſtood , confeſt a ſorcerer ftill .' In latter days

his converſion would have been much boaſted

of by ſome ; he would have been carried about

as a trophy, if not made a preacher ; but, alas !

where would have been the triumph, when, ac

cording to their own tenet, Simon had fallen

from grace . We ought neither, on the one

hand, haftily to condemn , nor, on the other,

haftily to approve, but hope all things, patiently

waiting their iſſue, and being confident,confident, that he

which hath begun a good work, will perform it until

the day of Jeſus Chriſt.* Thoſe who are the

* Phil. i . 6.
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fubjeéts of ſupernatural grace, cannot totally,

or finally, fallaway. The fame divine Agent

who began, will perfeâ the work. Jeſus Chriſt

is the author and finiſher of faith . There is no con

lemnation to them which are inChriſt Jeſus. They

cre kept by the power of God, through faith, unto

ſalvation. “ The ſeed which is planted by di

vine grace, ſhall be preſerved by divine power..

A gracious God will neither fuffer it to be ſmo

thered by contending weeds, nor deſtroyed by

the inclemency of this tempeſtuous climate, un

til it be tranſplanted into the milder regions of

peace and ſerenity above.* »

THIRDLY, Ilypocrites ſet a higher value

upon external gifts, than upon internal graces .

See this in the character under conſideration .

He coveted the power which he thought the

Apofles had, becauſe it would ſerve to recom

mend him to the notice of men , while he was

inattentive to the purity of his heart. What

pride and ambition were evident in him !Though

his life had been infamous, and he had lately em

braced the Chriſtian religion, yet he aſpired at

* Dr. Witherſpoon's treatiſe on regeneration , which is

fraught with inſtruction , and will be read with great pleaſure

and profit by Miniſters and private Chriſtians.
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once to be equal to an Apoſtle . Not content

ed with receiving extraordinary gifts by the in

terpoſition of others, he aimed to communicate

them himſelf. No object appeared to him ſo de

ſirable as felf - intereſt or ſelf- glory. This is a

certain mark of a carnal heart ; and by which

let us try the fincerity of our profeſſion. Are we

more fond of public than of ſecret duties ? Are

we more careful in the performance of ſuch

things as procure a good reputation, than of ſuch

as muſt paſs unnoticed ? Is ſelf-denial , the mor

tification of fin, forgivencfs of injuries, and the

like, eſteemed of little account ? In ſhort, what

is our chief end in all religious duties ? Is it , that

we may receive the flattery of our own hearts,

and be gratified with the fiattery of others ? If

ſo, we have great reaſon to ſuſpect ourſelves.

If this be our habitual chara @ cr, wc facrifice to

the worſt of idols, and diſhonor the living God.

ONCE ICORE, Every perſon who is baptised

is not regenerated. This is a proper and impor

tant reflecion on this part of sacred intory.

Che principal deign in chooſing it , was toe !

10 this tut . By regenera ioa is meant a

www biti, w being bort again ; and b ; this is

La came ced by the Spirit of Un

1
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upon the underſtanding, will, and affeclicns, fu

that theperſon becomes a new creature . " This

* This is the ſenſe in which regeneration is generally un

derſtood , and which the word plainly imports . Regenera

vion, renovation, and renewal are ſynonymous terms.-

Though a diſtinction inay be made between theſe and conver

fion , yet this alſo is uſed by accurate writers in the ſame ſenſe .

If by regeneration be underſtood only a change of the exter

rul ftate - abeing born into the Chriſian ſociety-a being

made a viſible member of the Church , or a tranſlation from

the world into the Church of God , then baptiſm is regene

ration. But this is not the meaning of the word as autho

rized by fcripture, and ulce! by divines. Archbiſhop Tillot

ton and Dr. Whitby, who teach ſome doctrines contrary to

thoſe received by the Reformed Churches, both agree in this.

The firſt ſays, “ Regeneration is a metaphor which the ſcrip

ture uſeth to expreſs our tranflation and change from one ſtałe

to another, from a fuls of fin and wickednes, to a ſtate of

grace and holineſs, üw if we were born over again , and were

the children of another father, and from being the children

of the devil , dit become the children of God ." And again ,

" Regeneration is the change of a inan's State, from a fate of

în to a flate of holineſs, the man being, as it were, quite

changed or made over again ." " This change , " ſays he again ,

- is effected and wrought by a Divine power, of the fanie

Lind with that, which created the world , and raiied up

Chit Jelus from die dead ." Dr. Whitby, in luis paraphralo

on theſe words, Except à 12.an be bore warz, fays, ** That is re

newd in his mind, will and affections, by the operation of

re ! oly Spiri, and becoincunui crcaturi . "
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change does not always accompany the admini

Atration of baptiſm . It may precede, or it may

follow , or it may never take place. No one will

venture to ſay, that Simon was not regularly

baptized , or that Philip had not competent autho

rity for the purpoſe ; and yet we ſee, that the

ſubject continued in an unregenerate ſtate. This

ſingle example is ſufficient to eſtabliſh the doc

trine beyond any reaſonable diſpute ; for if one

can be produced, we may preſume that there are

many.*

* Exactly conſonant to this was the ſentiment of the great

and good Archbiſhop Uſher, a firſt rate luminary in the Epiſ

copal Church . His words are, in his Body of Divinity,

folio volume, page 416.

“ Doth the inward grace always accompany the outwarddfigns

in thoſe of years baptized ? "

“ No : but only then when the profeſſion of their faith is

not outward only and counterfeit, but ſincere and hearty ;

they laying hold on Chriſt offered in the ſacrament by a lively

faith,which is the hand to receive the mercies offered . Aas

viii . 37. If thou believeſt with all thy heart, thou mayed be

baptized , faith Philip to the Eunuch. For it were abſurd to

extend the benefit of the ſeal beyond the covenant. Now

the covenant is made only to the faithful. John i . 10.

Mark xvi. 16. He that believeth and is baptized, ſhall be

ſaved ; but he that believeth not, whetherhebe' baptized or no,

D
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Ir any inſiſt that Simon was regenerated, then

they muſt aſſert likewiſe,that he afterward return

ed to his old ſtate ; for though the regenerate are

not perfect, and may fall into ſin , yet the words

of the Apoſtle are too ſtrong to mean only that

corruption which ſtill dwells in them. If any in

fift, that a ſufficiency of grace was given him,

which had he improved, he would have been

ſaved, then they muſt aſſert likewiſe, that our ſal

vation ſtands in the will of men. Theſe doctrines

are inſeparable from one another, and all of them

are contrary to divine revelation . The advo

cates for regeneration in baptiſm , to be conſiſtent

with themſelves, are obliged to embrace theſe,

and thus one error leads to another, until the

very ſpirit and deſign of the goſpel is contradicted,

and ſometimes wholly rejected . It is this man

ner of accommodating the goſpel, to the natural

pride of men, that encourages their ſecurity in

fin, and leads them to deſpiſe the croſs of Chriſt.

Thoſe doctrines, uſually called the doctrines of

grace, have been, and ever will be found the

moſt efficacious in converting finners, and in

promoting holineſs of heart and life.

ſhall be condemned. Sinon , Magus, and Julian , and thou

ſands of hypocrites and formaliſts, ſhall find no help in the

day of the Lord by the holy water of the baptiſin , without

it be to increaſe their judgement."
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It would be hard to aſcertain the preciſe

time between Simon's baptiſm and the Apoftle's

declaration to him ; but it could not be very

long. Samaria being only one day's journey

from Jeruſalem , the news of Philip's ſucceſs

mult have ſoon reached the Apoſtles, and Peter

and John muſt foon have gone down. Is it rea

ſonable then to ſuppoſe, that in this ſhort ſpace

of time, a man from being a new creature ſhould

become totally corrupt ; that he who fo lately

received the ſincere milk ſhould now be in the

gall of bitterneſs ; or that he who ſo lately was

made free by the Spirit of God , ſhould now be

in the bond of iniquity ? If regeneration be, as

fome, ſeem to think, only good habits gradually

acquired by our own endeavours, even on this

principle we muſt gradually revert to the bad ; but

this man was now deſtitute of every good habit . *

No ſign of grace appeared, but on the contrary,

ſigns of great depravity were manifeft.

* ! Spiritual life is prior to and the ſource and principle of

all acts of evangelical holineſs ; and conſequently it cannot be

gradually acquired by ſuch acts, but muſt be implanted pre

viouſly to the putting forth of any ſuch acts ; as reaſon is not

acquired by reaſoning, but is a pre-requiſite and principle of

all the acts of reaſon . There muſt be a firſt act of holineſs';

for if there be not a firſt, there cannot be a ſecond, &c .

Now ſince a principle of ſpiritual life is the ſpring, and the

1
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As to the opinion of a ſufficiency or univerfa .

lity of grace, it is by no means admiſſible . Is it

ſaid , that this man might have improved hismea

fure of grace if he would ? Then the counſel of

ſalvation refts merely on the human will , "Grace

is given which mankind may , or may not im

prove : and conſequently all may be ſaved, or

none may be ſaved. This is, if I may expreſs it;

making the infinitely wiſe God to act at random

and give his Son to die in vain .

It appears then, from this example of one

having been baptized according to the rule of

the Church and ſtill remaining unrenewed in

his heart, that regeneration is not always, or ne

ceſſarily connected with baptiſm . You will , my

Brethren, give the obſervations which have been

made all that attention and weight to which they

are entitled. The argument by no means

relts here ; farther than this that if it be evident

that Simon was not regenerated, then it is conclu

live reaſoning to ſay, that baptiſm is not regene

ration, The doctrine is of importance as it

beginning of all acts of holineſs, it muſt be, in order of na

ture , prior to the firſt act of holineſs ; and conſequently it is

not gradually acquired by ſuch acts, but precedes them all,

and therefore must be inſtantaneouſly infuſed .” Davies's

Sermons.

7
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any of

1

ſtands connected with others ; and ſhould

us depend on our admiſſion into the Church by

baptiſm , as being all the change in our ſtate

which is required, the conſequence will be fatal

and dreadful. Hear how a learned and pious

Divine addreſſes the perſon who ſays he has been

baptized, and is therefore regenerate. “Doft

thou venture thy ſoul upon it ? that this is all

God means, by having a new heart created, a

right Spirit renewed in us : by being made God's

workmanſhip, created in Chriſt Jefus unto good

works : by becoming new creatures, old things be

ing done away, all things made new : byſo learning

the truth as it is in Jeſus, to the putting off the old

man, and putting on the new ; which after God is

created in righteouſneſs and true holineſs; by being

begotten of God's own will by the word of truth ;

to be the chief excellency, the prime glory (as

certainly his new creature is his beſt creature)

the firſt fruits, or the devoted part of all his crea

tures ; by having Chriſt formed in us ; by par

taking the divine nature, the incorruptible ſeed,

the ſeed of God ; by being born of God, Spirit

of Spirit ; as of earthly parents we are born

fleſh of fleſh. When my eternal bleſſedneſs

lies upon it, had I not need to be ſure, that

I hit the true meaning of theſe ſcriptures ?
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fave us.

Eſpecially, that at leaſt I fall not below it , and

reft not in any thing ſhort of what ſcripture

makes indiſpenſably neceſſary to my entering

into the kingdom of God ? " **

Upon the whole, my brethren, let me beſeech

jou to attend with all diligence and care to the

things of your everlaſting peace . Certain it is

that the enjoyment of no privileges alone, will

We muſt believe with our hearts in

Icſus Chriſt the only Saviour, and we muſt be

tenewed in the ſpirit of our minds, ' if we would

partake of the heavenly joys . We can be juſti

fied before God, only by the righteouſneſs of

Chriſt as our ſurety, imputed to us, and made

Holy only by continual influences from above.

Let us be afraid of reſting in ſomething ſhort of

real godlineſs ; ' let us be careful in ſelf-examina

tion ; and let us work out our own ſalvation with

fear and trembling ; for it is God which worketh

in Us, both to will and to do, of his good pleaſure.

* Iowe's works.

FINI S.
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WHO
HOEVER reads the foregoing fermon, and has ſeen one

entitled, “ The doctrine of regeneration aflerted and ex:

plained,” publiſhed by the Rev. Dr. Moore, will find, that we

differ in ſentiment on this ſubject. I once thought not to men

tion his name in this buſineſs, or refer particularly to his fermons

but as a reference would naturally be made, I did not know

whether he would reckon it a compliment or not to paſs him in

entire filence ; and I am unwilling to give him the leaſt juſtground

of offence. He is eſteemed in that church to which he miniſters,

and has the character of a man of genius, learning and tafie,

Theſe confiderations, beſides perſonal friendſhip, would prevent

me from ſeeking any controverſy with him. To manage a cor :

troverſy , indeed, is neither my talent, nor my inclination ; and

it fo feldoin tends to edification, and ſo frequently produces an

improper fpirit, that every man ought to be jealous of the mo :

tives from which he engages. The evils of this life are enough

without increafing them by ftrife and contention . We are all

prone to err , that we ſhould counſel and aſſiſt, not bite adcilvo:Ir

one another. The doctrine, however, advanced by Dr. Moore,

appears to me to oppoſite to what is received in the Reformed

Churches, fo conneaed with ſome others, and ſo dangerous in iiş

confiquence, that it ſhould not eſcape notice ; and ſurely , ! iş

liberality will allow me the ſame liberty in contradi&ing, which

he has taken in afferting. He has publiſhed a ſecond edition of

his ferinon wih an appendix, from which we may inter , that he

is fixed in his opinion, and defirous of its propaga ion. His er.

mon , though intended for his own hearers, yet has fallen ing

other hands ; his character will give it circulation ; and if who
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ly unnoticed , the people may think , either that we are unfaith

ful, or that we cannot defend the old doctrine, or that it is not

worthy of being defended .

It is not my deſign to enter minutely upon an examination of

his fermon, but merely to point out, in as few words as poſſible,

whence his error as to baptiſm ſeems to ariſe. One would think

ſometimes from his expreſſions, and the little notice which he

takes of the renewing ofthe Holy Ghoſt, that he means no more by

regeneration than a folemn admiſſion into the Church by bap

tiſm . Were this all , then his only miſtake would be the uſe of a

term in a ſenſe in which he is not warranted by ſcripture, and the

language of divines ; in a ſenſe which is improper and unfafe.

But it is too evident, that he means by regeneration more than

this. He firſt ſhows “ the natural ſtate and condition of man,

kind." This he ſays, is " a ſtate of ſin and miſery. " Then after

aſcertaining, as he alledges, the true meaning of the waſhing of

regeneration, and renewing of the Holy Ghof, he aſſerts, that

baptiſm is the only inftiluled mode of taking us out of a wicked

world , and making us the children of God by adoption ; and

that thoſe, whoſe natural fate and condition is thus changed, are

faid to be regenerate, or born again ," Again , he aſſerts, that

“ with baptiſm is always connected reception into the Church ,

and regeneration , and remiſſion of fin . ” Again , “ that a fuffici

ent degree ofpreventing and aſſiſting grace always accompanies the

regular adminiſtration of baptiſm ," And, to quote no more, he

ſays, “after this change in our natural ſtate and condition ,by a

diligent uſe of the alliſtance ofthe Holy Spirit, we grow in grace. ”

Does it not appear, that he means more by regeneration than a

change of the external ſtate ? That he means a real change of

heart ; of the naturalfate and condition of fin andmifery ; that he

connects with baptiſm , remiſion of fin ; a being born again ; ſuch

a change as is the foundation of growth in grace ? Let any one

read and take words in their common acceptation , and muſt he
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not ſee that Dr. Moore teaches, that no other change is neceſſary

than what is always made in baptiſm ? Himſelf being judge,

will ſay, that I have quoted his words exactly, and that my cons

Kruction ofthem is fair. Ifhe means by regeneration any thing

different from the common ſenſe in which it is received , why

has he not accurately defined it and given his reaſons ? Is there

one who reads his ſermon who does not underſtand him as hold

ing, that whenever a perſon is regularly baptized , the Spirit of

God begins a work of holineſs within him , which , by a gradual

increaſe, prepares for complete and eternal falvation ? He either

means this, or he muſt deny altogether the neceſſity of any fuj

pernatural change. He either means this, or he has been, for

once, unhappy in his mode of communication . In ſhort it apo

pears, that he means by regeneration, to repeat his own words,

á “ change in our natural ſtate and conditition ," wrought by

" afliſing grace ; ” and the thing about which we principally

differ isthat he affirms that this change always accompanies bap

tiſm .--- I proceed now to point out whence this error, in attributing

a too great efficacy to the ordinance of baptiſm , ſeems to ariſe .

1. From an inattention to the figurative language of fcripture

and the nature of a facrament, in which the ſign is often put for

the thing ſignified. Thus, baptiſm being the facramental fign of

regeneration, may be called the waſhing of regeneration , thewaſh

ing away of fins,juſt as Chriſt, by the ſame figure, ſays of the bread

in the holy ſupper, This is my body. This mode of ſpeech was,

from the uſe of it in ſcripture, adopted by the Fathers, and is con

tinued in the Church until this day. Hence in diftributing the

elements in the ſupper we ſay, This is his body, and This is his

blood ; his fleſh is meat indeed, and his blood is drink indeed . Hence

the Proteftant Epiſcopal Church in the office for the public bap

tiſin of infants , ſays, “We yield thee hearty thanks, moſt merci

ful Father, that it hath pleaſed thee to regenerate this infant with

thy Holy Spirit ;" and in the order for the adminiftration of the
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Lord's Supper, the miniſter is directed to publiſh in theſe words,

“ I purpoſe to adminiſter to all, & c. the moſt comfortable facra

ment of the body and blood of Chriſt.” Again, when kneeling

at the table, they pray thus , “ Grant us therefore, gracious

Lord , fo to eat the fleſh of thy dear Son Jeſus Chriſt, and to drink

his blood , & c . ” And again, in the prayer of confecration , they

pray that they “ may be partakers of his moft bleſſed body and

blood.” With as much propriety then , may it be ſaid that the

doctrine of tranſubſtantiation is taught in fcripture and aflerted in

the offices of this Church, as that baptiſin is afierted to be regenera

tion . I might have ſaid with more propriety, for Chriſt ex

preſsly ſays of the bread, This is my body, but in no place is it ex

preſsly ſaid ofbaptiſin withwater, This is regeneration.

2. ANOTHER cauſe of error ſeems to be the not diſtinguiſhing

between the viſible and inviGble Church , or, between the external

diſpenſation of the goſpel, and the real communication of grace.

All who profeſs faith in Chriſt and are baptized, belong to the viſi

ble Church, and are externally in covenant with God ; but only

ſuch as are united to Chriſt and renewed by grace belong to the

in viſible Church . To ſuch only are the facramentsſcals of ſpiritual

blefiings. They are not all Ifrael which are of Iſrael. As a feal

is a witneſs or confirination of a tranſaction which has already

taken place , ſo in the adminiſtration of the facraments the ſub

jects are always ſuppoſed to be already the partakers of faving

grace ; and the facraments do not confer the grace, much leſs are

they the grace itſelf.

DR. MOORE appears to have overlooked this diſtinction in ftat

ing the principles both of his own and other Churches. In his own

it is clearly made , Art. 26, “ In the viſible Church, the evil be ever

mingled with the good.” With reſpect to the efficacy of the ſa

craments , it is ſaid , Art. 25 , “ In fuch only as worthily receive

thie fame, they liave a wholeſome effect or operation .” Again in
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Art. 28, of the Lord's Supper, it is ſaid, “ To ſuch as rightly,

worthily, and with faith receive the ſame, the bread which we

break is a partaking of the body of Chriſt.” And again , in Art.

29, “ The wicked , and ſuch as be void of a lively faith , although

they do carnally and viſibly preſs with their teeth, as St. Auguſtine

faith , the facrament of the body and blood of Chriſt, yet in no

wiſe are they partakers of Chriſt.”

We may now ſee how the Catechiſms and Confeſſions of the

Reformed Dutch and Preſbyterian Churches are to be underſtood.

They are uniform with the Proteſtant Epiſcopal Church in this

doctrine. Neither of them hold, as Dr. Moore affirms, that the

outward walking of baptiſm is always accompanied with the in

ward waſhing ofthe Spirit ; but that it is an exhibition of ſpiritual

bleſſings, a badge of profeſſion, and a ſeal or confirmation of the

faith of thoſe whom God hath ordained to life. The Preſbyte

rian Church ſays in her Confeſſion , chap. 28 , “ Although it be a

great fin to contemn or neglect this ordinance, yet grace and fal

vation are not ſo inſeparably annexed unto it, as that no perſon can

be regenerated or ſaved without it , or that all that are baptized

are undoubtedly regenerated .” Agreeably to this is the doctrine

of the Reformed Dutch Church , which is well known. The

queſtions in the Heidelbergh Catechiſm are addreſied not only

to a believer, but to one who has full affurance, or faith in lively

exerciſe ; and the anſwers are ſuch as one of this character

would make. It is a fingularity in this catechiſm , that it does

not lay down the doctines merely in propofitions , or teach them

ſpeculatively, but ſhows the practical effect which they have up

on believers . In this view what is ſaid on baptiſm is perfectly

juſt. With reſpect to the Epiſcopal Church, hear the words of

the pious Biſhop Hall ; “ A man may have a faving faith before

baptifim : Abraham firſt believed to juſtification ; then after re

ceived the ſign of circumciſion , as a ſeal of the righteouſneſs of

that faith , which he had when he was uncircuncifed . Who
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takes baptiſin without a full faith , faith Hierom , takes the water,

takes not the Spirit, Thou ſeeft water, faith Ambroſe, every wa

ter heals not , that water only heals which hath the grace of God

annexed . Baptiſm therefore, without faith , cannot fave a man ,

and by faith doth fave him ." Hear alſo the doctrine as clearly

and excellently taught by Archbiſhop Uſher, in his body of divi.

nity, page 415 , “Though God hath ordained theſe outward

means for the conveyance ofthe inward grace to our ſouls ; yet

there is no neceſſity that we ſaould tie the working of God's Spi,

rit to the facraments more than to the word. The promiſes of

ſalvation , Chriſt and all his benefits, are preached and offered to

all in the miniſtry of the word ; yet all hearers have not them

conveyed to their ſouls by the Spirit ; but thoſe whom God

hath ordained to life. So in the facraments, the outward ele ,

ments are diſpenſed to all, who make an outward profeſſion of

the goſpel (for in infants , their being born in the boſom of the

Church is inſtead of an outward profeſſion ) becauſe man is not

able to diſtinguiſh corn from chaff: but the inward grace of the

facrament is not communicated to all, but to thoſe only who are

heirs of thoſe promiſes whereof the facraments are feals. For

without a man have his name in the covenant, the ſeal ſet to it

confirms nothing to him ."

3. The language of Scripture and of the Fathers is liable to be

miſconſtrued when we do not attend to certain circumſtances in

the primitive Church . Such were the diſcouragements; that the

very profellion of Chriſtianity was a good teſt ofmen's characters.

The Apoſtles, therefore, addreſs profeſſing Chriſtians, in the ge

neral , as though they were adopted, fanciified, jufified, & c . as

well as regenerated ; becauſe they had reaſon, in the judgment of

charity, to think thus of by far the greateſt part of them . It

ought to be remembered too , that “ in the earlieſt ages ofthe

Church , perſons were generally baptized as ſoon as they were
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converted to the cordial belief of Chriſtianity ; and therefore the

time oftheir converſion and that of their baptiſm might naturally

enough be ſpoken of as one. Juſt as illumina ion alſo among the

Antients fignifies baptiim : Not to intimate, that the grand illus

mination of the mind was made by this rite , or at the time of it ;

for that would be ſuppoſing the perſon in darkne's when he em

braced the goſpel, and determined to be baptized ; but becauſe it

was taken for granted, and that very juſtly in thoſe days, that

every one ſavingly enlightened would ſoon be baptized, that so

he might be regularly joined to the ſociety of enlightened or re .

generated perſons, that is to the Chriſtian Church."-- The inat,

tention to theſe three things which have been mentioned is, pero

haps, the great cauſe why ſome have erred on this ſubject. When

duly weighed, nothing more will be required to convince us that

regeneration does not always accompany the adminiftration of

baptiſm ,

REGENERATION , being a “ change of ournatural ftate and con .

dition ," is abſolutely neceſſary to ſalvation ; but baptiſm is not

abſolutely neceſſary ; and, therefore baptiſin is not regeneration .

Again , Faith and repentance are the fruits of regeneration ; but

a profeſſion of theſe is required of adults previous to baptiſm ;

and therefore, baptiſm is not regeneration .---- Again, Baptiſm is a

viſible ſign and ſeal of inward grace, and not the grace itſelf; but

regeneration is the grace itſelf; and therefore , baptiſm is not rege

neration .-----Again, Baptiſm is to be adminiſtered to all who pro .

feſs their faith in Chriſt and obedience to him ; but the profeſſion

may be inſincere and the heart remain wicked ; and therefore re

generation is not inſeparably connected with baptifm .

LET me ſubjoin here an extract from a ſermon ofthe learned

and pious Mr. Davies, whom America enrols among her earlieſt

and worthieſt ſons. “ Ifbaptiſm ,” ſays he , “ be regeneration in

the ſcripture ſenſe, then whatever the ſcripture ſays concerning
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many who

perſons regenerated, born again , or created anew, will alſo hold

true concerning perſons baptized . This is ſo plain a principle,

that it is hard to make it plainer ; for if baptiſm be the ſame with

regeneration , the new birth, or the new creation , then the fame

things may be faid of it. Proceeding upon this obvious principle,

let us make the trial in a few inſtances. It may be truly ſaid of

him that is born of God, in the ſcripture fenfe , that he does not

habitually fin , &c. Now ſubſtitute baptized , inſtead of born of

God, and conſider how it will read ,-- Every one that isbaptized

finneth not ; but he that is baptized keepeth himſelf ; and the evil

one toucheth him not. "--Has this the appearance of truth ? Do

not all of you know ſo much of the conduct ofmany who have

been baptized, as to ſee this is moſt notoriouſly falſe ? For where

can we find more audacious finners upon earth , than

have been baptized ? Let us make another trial. Whoſoever is

born ofGod, in the ſcripture ſenſe, overcometh the world . But will

it hold true, that whoſoever is baptized, overcometh the world ?

If any man be in Chrift , in the ſcripture ſenſe , he is a new creature ;

old things are paft away, and all things are become new. But how

will it ſound if you read, If any man be baptized, he is a new crer

old things are paft away, and all things are become new ?

Does baptiſmi univerſally make ſuch a change in the ſubject, as

that it any tolerable propriety , be called a new crea

tion ? ” ...--" Let me borrow a very plain and popular , and yet

ſubſtantial argument from Limborch. “ The great defign of

Chriſt's coming inio the world was, to renew and regenerate

men : this is a work worthy of his own immediate hand. And

yet we are told Jufus baptized not, but his diſciples. A plain

evidence that he made a diſtinction between baptiſin and regene

ration. St. Paul, writing to the Corinthians, ſays, I thank God

that Ibaptized none of you , but Criſpus and Gairs . " But if bap

tiſin be regeneration, his meaning muſt be , I thank God that I re

generated none of you.--- But is this cauſe of thankſgiving ? Could

ture ;

may, with
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he give thanks to God that he had not regenerated any of them ?

Chriſt, ſays he, ſent me not to baptize : -- But can we think Chrift

did not ſend the chiefof the Apoſtles to promote the great work

of regeneration ? He, elfewhere, calls himſelf their ſpiritual f4 .

ther, for, ſays he, in Chrif Jeſus I have begottenyou through the

goſpel. But if baptiſin be the new birth , he would not have been

their father, or begotten them , unleſs he had baptized them . From

which it is evident, that S. Paul made a great difference between

baptiſin and regeneration, ”

The reader might ſuppoſe me unneceſſarily tediousdid I pro.

ceed farther. He will think this ſufficient to enable him to judge

how far Dr. Moore has “ ſimply attended to the doctrines of

fcripture, and the avowed principles of his own and other re.

formed Churches ; ” and how far he has ſet the controverted

ſubject in a clear and ſimple point of view, diſengaged from all

thoſe clouds of myſtery, in which it has been involved by igno.

rance and enthuſiaſın . ” Were he followed in his denial ofelec,

tion and the final perfeverance of the ſaints , he would be found

equally unſupported by ſcripture and the articles of his own

Church .---When ſome things in his performance are confideret,

ſuch as his unwarrantable interpretation of our Lord's words, Ex

cept a man be born again, what he ſays ofinexplicable feelings,and

the notions about converſion , my animadverſions will be thought

too mild and general, I am ſtudious to avoid giving offences

and I ſincerely hope, that the bare mention of theſe things will

lead the Author carefully to review them . It is his buſineſs and

mine; to take heed unto ourſelres and unto our doitrine, that fo

we may bothfave ourſelves and them that hear us. The doctrines

of his own and other reformed Churches are too well known ,

and eſtabliſhed , to be eaſily brought into difcredit. The more

they are examined , the brighter evidence will attend them ; and

let their oppofers be affured , that they are ſtill precious to many in
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affertorsour day, and ſhall never want, until the end of time, open

and detenders. But I reſt with this ſmall teſtimony, though it

were the laſt I ſhould ever publicly bear, for thoſe truths in which

I wis early inſtructed, have always preached, and which thous

ſands on the way to glory have found to be for their edification

and comfort.

23 AP68
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