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With the opening of its eighth volume the Recoed begins

the series of suggestions for special courses of study promised

last August. It is believed these will constitute a valuable

feature of the magazine for pastors who w7ish to follow some

line of regular study but are somewhat at a loss how wisely to

direct their efforts. Professor Walker's suggestions as to Con

gregationalism present lines of investigation and recommend

material that ought to prove invaluable to the Congregational

pastor interested in the history and development of his denomi

nation. Mr. Rhoades' interesting comparison of two types of

pessimism was excluded from our last issue from lack of space.

We are glad to be able to give it at this time. The paper by

Mr. Kelsey of the Fourth Church, Hartford, puts with force

a question which every pastor must answer for himself as in

earnestness of spirit he plans his work for the coming winter,

and Professor Beardslee takes up a theme of especial interest

in his studies on the Kingdom of God.

Seldom, we believe, have the same number of words had con

centrated upon them the same quantity and intensity of scholar

ly and popular attention that has been bestowed upon the newly



THE NEWLY DISCOVERED "SAYINGS OF JESUS."

The remarkable papyri find made this last winter in the

work of the Egypt Exploration Fund at Behnesa — an Arab

village on the site of the ancient town of Oxyrhynchus ' — ob

tained its chief interest in a single leaf from a papyrus codex

which gave evidence of being part of a collection of sayings of

Christ.

The first report was that this might possibly be from the

much-discussed work of Papias, entitled " Expositions of Logia

of the Lord" (\oyicov Kvp1aKatv e£»/y»70"t?), or more likely from

the even more struggled-over " Logia " of Matthew, witnessed

to by Papias2 and very largely necessitated by the exigencies of

the Synoptic problem. There was consequently a very decided

disappointment when it was found that neither origin could be

given to the fragment.3 Indeed, there has been danger of a

reaction from the first high estimate placed upon it to an under

valuing of its worth. It is by no means an unimportant frag

ment ; on the contrary, if, in the over two hundred and fifty

boxes of papyri which remain yet to be examined from the

find, the text of the codex — or even any considerable part of

it— should be discovered, we would have in our possession a

document which would be exceedingly valuable for a criticism

of the tradition of Jesus' words, if not for a criticism of the

words themselves.

The codex of which our leaf is a part is of very early origin.

The character of the papyri in whose company it was found give

it the large likelihood of a place within the first three centuries.

It may be difficult to determine just where inside this time limit

it belongs. The characteristic Roman type of the handwriting

1 Note the very Interesting statements regarding the religious and monastic celebrity of

Osyrhynchus cited in Swete's article on the fragment — E2qm. Ti1txtt, Sept., '97, pp. 544 f.

2 Eusebius, irist. Ecd., iii. 39.

2 The fact that Papias' own work was not simply a collection of Sayings of Christ, but

expositions of them ruled out the first suggestion ; while the second was disposed of by the fact

that critical opinion has come quite fully to the decision that the Logia of Matthew must have

included something of a narrative nexus between the individual sayings. This is apart from

rc.1sons derived from the text of our fragment, and also from the unsynoptic character of the

thought of some of the individual Logia — as will appear later.
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and the entire absence of all stops, breathings, and accents in

the text would seem to make impossible anything later than 300

A.D. ; while, on the other hand, the presence of word contrac

tions usually found in biblical manuscripts, the interpolation of

special characters to fill up space at the end of lines, a slight

tendency towards a separation of words, and the fact that the

fragment is part of a codex and not a roll, would make highly

improbable anything earlier than 200 A.D. Perhaps within

the first part of the third century would be the safest place to

put it.4

At the same time it must be remembered that, while this is

true of the writing, the contents of the codex and even the

original gathering of them into this collection may be of a very

much earlier date." Indeed, the great question which the

fragment places before us is, " Have we here original sayings of

Christ?"

The text of the fragment resolves itself into the following

passages :

I. . . Kai Tore Siai3\etye1<; iicfia\eiv to Kdp(j>o<; to iv

tu> 6tf>6a\/1co tov aSe\cf>ov aov.

[" . . . and then shalt thou see clearly to cast out the

mote that is in thy brother's eye."]

II. Aeyet 'Yrjaoik, iav l1rj vrjarevarjre tov Koal1ov ov p.rj

tvprjre rrjU fiacnXeiav tov 6eov ' Kai 'eav p.rj craftfiartarire to

adft{3arov ovk oyjreo-de tov irarepa.

["Jesus saith, Except ye fast in respect to the world,6 ye

< The editors (Grenfell and Hunt) place it within the period 150-300 A.D. "Sayings of Out-

Lord" London, 1897 ; p. 6.

6 Hamack considers the writing as being not the autograph hut the copy of it (Ul>er d.

Jfingttt EvtdtkUn Spriiche Jew, Freiburg, *97, p. 25), and tin; original collection may be even

further back than one remove.

» This acc. sm1k harsh, though there can be little doubt that, in view of the cognate arc.

after o-a/3paTio-1rre, it is to be taken as au acc. of nearer definition and not as an acc. of time

("during the continuation of the 1coVnot," as Swete renders it — p. 546). The meaning seems

lo be that they are to spiritually fast from the world, the accusative being used here, under the

influence of the accompanying to o-dppa7ov. instead of the gen.— cf. Clem. Alex. Strom, iii., 15

[Migne Y1II, p. 1200). where the passage in Isaiah (]vi. 3-5) is discussed, which represents God as

promising special blessings to those eunuchs who keep his Sabbaths, and it is explained (hat they

keep the Sabbath by refraining from sins, and that they are blessed in that they thus fast from the

world (here the gen. is used — ^a1ca/not oiro1 cio-1r o1 tov kouuov nio-revo1rfc), cf. also same author's

Edng. iMiy11e IX. p. 704) where the gen. is aguin used oi'Tws eai riv koo-n1kwv vrtartvttv xpv.

iya toi koo-^cu dnoi)avw^ev. Cf. also Rendel Harris, Uonfemp. R> r., Sept., '1)7. p. 344. Should Red-

path's suggestion (Expos. Oct., '07, p. 257) be right, that the scribe may have dropped out of the

text an fis which originally stood between r1lo-reuoTlTe and to>' Koonov, so that our passage would

assimilate in form to Isn. Iviii. : 4 (tl ei$ tto1acts ttat m^X"? yyarritTe). we would be confronuxl

with the difficulty of understanding our Logion at all. It could not mean " Unless ye fast for the

world (in the same sense as the people were being accused of fasting for strifes and contentions)

ye shall not find the Kingdom." In fact it must mean directly the opposite of this.
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shall in no wise find the Kingdom of God, and except ye keep

the Sabbath,' ye shall not see the Father."]

III. Aeye1 'lyo-ov;, e[o-~\r7)v' iv l1eaa> tov Koo-p,ov, Kal iv

aapKl co(j)07]v avrols, Kal evpov iravra<; p.edvovra<; Kal ovSeva

evpov Biyjriovra iv avroK, Kal irovel 77 ^v-^ri p.ov 'eirl toI<; wot? tcov

avdpdyircov, on tvt$>\oI eia1v rjj KapSia, airS>[v]

[t]^i> 7TrO>'xeiav.'

["Jesus saith, I stood in the midst of the world, and in the

flesh was I seen of them, and I found all men drunken, and

none found I athirst among them, and my soul grieveth over

the sons of men, because they are blind in their heart . . . .poverty."]

IV. [Aey]et ['I770-0O?, ott~\ov eav maiv ... e ... .

eo1 Kal ....e... io-riv p,6vo<; . . to iyu> elp.1 l1er'

airr[o£)] ' eye1[p]ov tov \160v /caVe1 evprjae1v p.e, o-yiaov to ^v\ov

Ka yco eKe1 e1l1i.

["Jesus saith, Wherever there are and there is

one - . . . alone, I am with him. Raise the stone and there

thou shalt find me, cleave the wood and there am I."]

V. Aeye1 'I^trow, ovk eanv SeKTO? irpocptfrrjs iv rrj irarp1B1

avr\o~\v, ovBe iarpcx; iroiel depaire1a<; ek tow y1va>o-Kovra<; avrov.

[" Jesus saith, A prophet is not acceptable in his own coun

try, neither doth a physician work cures upon them that know

him."]

7 The editors state that vafifiarl^ttp rb aa^Parov is the ordinary LXX. phrase and refer to

Lev. xxiii. : 32; II. Chron. xxxvi. : 21, but Swete is justified in saying the normal phrase is

t$>vka(Tt7ttv, or iJvAa(Tecr0at [in Jer. and Ezk. aytd^ttv] ra (rdi3(SaTa; SO that the sing- to ad$$aTOV

iB unique and points rather to the ideal Sabbath which Christ requires (p. 547).

B Letters within brackets are conjectural restorations ; but no restorations are made in the

test as here given except such as are most obviously justified.

9 The editors were at first disposed to consider ttlv 1rrw^ttae as part of a separate Logion,

the remainder of which had been lost ; but in his address before the Friends' Summer School at

Scarborough, Eng., Mr. Grcnfell seems to have been won over to the suggestion made by a re

v1ewer in the Guardian of July 21, and agreed to by Swete that the text at the bottom of the

page is to be connected with the words ttlc m-m^iav at the top of the next page, as forming the

concluding phrase of the Logion — reading ani1kei? t/l itavoi* ovk olSao-w avTwv t7Jv 7TTa>xttav-

This would iind a parallel, as the reviewer suggests, in Apoc. iii. ; 17 (km ovk olBas otl o-v tl 6

T-kAai1rwpos kat cActrbf Kal wT(n\b^ ko.1 T1«fiAb? Kal yul1.ro?.) llan1ack comes independently to the

same opinion as this, though he docs not suggest esactly the same restoration of words (pp. 15 f).

J" The editors admit the extreme difficulty of satisfactorily filling the gap which exists in the

first part of this Logion, but suggest the possibility of reading Travres a$to1 after tuo-1v and per

hapB also 7r(o-t6s eU before eertv, though of mcrro? they are doubtful. Swete, however, does not

hesitate to read fully: 'Onov iav wc1v 1ra^Te? ix1o~68eot, ka1 o-1oro? els no1os, ISov eyw ci^11 ^jlct' avrov

517). Ilarnack suggests the following : "Ottov eav Smj1v, -ovk tlo-1v jtfcot, icai wmrep cts ttrrtf

novo^- ovtu iyw tim t1er' ai-ToO, referring to Eph. ii. 12 for use of affcot; but afao1 is generally used
actiiely ("godless"), and, while used passively C* forsaken by God M) in Eph., it is there rather

descriptive of an unchurched and uncovenanied condition than of a mere lack of the presence

of God.
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VI. Aeye1 'I770-0O?, 7ro'\i? atKoSo/1rjfievrj eV a1cpov[o]pov<;

vtyrj\ov Kal ia-rrjpiyi1evrj ovre ire^cr^elv Svvara1 ovre Kpv[0~\rjva1.

[" Jesus saith, A city built upon the top of a high hill and

stablished can neither fall nor be hid." J

VII. Ae'ye1 'Irjaov'; aicoveis . . a . . o . . . top aov . . .

[" Jesus saith, Thou hearest "]

It will be seen that of these Logia only II, V, and VI stand

complete in the original text, and of these only II is without

need of any restoration whatever. I is the closing part of a

Logion coming over from the preceding page. Ill lacks most of

its final sentence and is wanting a letter in two of its words.

IV is quite fragmentary in its first part, while VII has hardly

any of its contents preserved .

The all-important question regarding this leaf, however, has

to do with its contents, and, briefly stated, is : "Are they or are

they not original sayings of Christ 'i " It would be foolish to

pretend that, in the present state of our knowledge .concerning

the origin of our fragment, this could be determined. This must

be the outcome of years rather than months and weeks of work,

even Bhould the rest of the codex be discovered. All that can

now be done is to give ourselves to a careful and patient study

of the fragment as we have it, and to seek patristic literature

as might throw light upon it, in hopes that other discoveries

will be made that will help us to settled conclusions.

In such a study, with such a question before us, the first

thing critically to be done is to compare these Logia with the

utterances of Christ as we have them recorded in the Gospels. '2

Of the seven Logia which we have it is clear that I, V, and

VI remind us very decidedly of recorded sayings of Christ.

Logion I.

Loo1on. Matt. vii. 6 (WH> Luke vi. 42 (WH>.

Kal t6ts Sta^SX^e1s Kal rSre 6ta(3\tyc1s Kal t6te 51a£\tye1s

iKf3a\etv to Kdp1pos to iv iK/ia\eiv t6 Kaptpos Ik t6 Kdp1pos to iv ttl>

t£ 6tpda\p.o~j rod a8e\tpov rod 6(pda\iJLov tov a8e\(pov 6rpda\n$ roD a8e\tpou

aov, aov. aov iKpa\etv.

11 The editors fill up the gap between itto1Itts and o-ov hy the following conjecture, eis to

iv1i1T1ov (joy; upon which Swetc improves hy suggesting eis to iv wtioc aov, which is u Xew Testa

ment phrase (Matt- x : 27) and not unlike the LXX. phrase aKovttf eis atco'lc wtiov (II. Kings,

xxii. 45, Ps. xvii. [sviii. ] 44). This would allow the Logion to be completed possibly somewhat

as follows : to 6e tTtpov 0-vvenktto-af (cf. Swetc, p. 549).

" Cf. Ropes' estimate of this method in his criticism of Kesch in his work on the Agrat1ha

Am. Journ. Theol., July, '97, p. 763.
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It would seem, at first sight, that our Logion was a conflation

of the Matthew and Luke texts.

Except for the fact that the position i1cfta\dv in the Luke

text as we give it has behind it, practically, only the authority

of B. (though this is adopted by Tisch. as well as by WH),

while for the position of iic{3a\elv in the Luke text, as the Logion

has it, stand SACD and several other uncials, with most of

the versions. It is the reading of the Text. Recept. The Logion

may, therefore, represent a text which followed Luke's render

ing of these sayings, over against that of the other Gospels; or

it may represent a text from which Luke derived his phraseology

of these sayings, or, at least, which he followed more accurately

than did the other Evangelists.'2

What the first part of the Logion was, and, in case it corre

sponded to the first part of the Gospel passages, whether it fol

lowed the Luke text as closely as it does in the part we have

before us, is, of course, impossible to say.

As to the contents of the Logion, therefore, as far as they

are before us, we can say with great readiness that they repre

sent what was an original saying of Christ,— either this one

which we have in Matthew and Luke, or another similar one

uttered at some other time in his ministry.

Logion V.

Log1on. Mark vi. 4 Matt. xm. 57 Lukk 1v. 24 ' John 1v. 44
(WH). (VV'II). (WH). (WH).

OVK iffTlV 5«t6s OVK iffTlV 7TpO(plflT7JS OVK $OTlV 7TpOtf>T]T 7]S OVScTs 7T pOfp7JT7JS 7TpO^7^T^S

vpotpTtTTls iv irti1un fl iJ.rl iv t-q 4r1/zos ei ^ iv tt; 6e/ct6s iaT1v iv iv ISta

7rarptS1 avr[o]v, 7rarptS1 avrov xai 7rarptS1 Kai iv ry ttl warptSt avrov. 7rarptS1

ovSi larpbs tto1u iv rots avyyeveva1v olKta avrov. r1p.Tjv ovk

depa1rttas els roi/s avrov Kai iv ry %Xf1-

y1yuxTKOvras avrSv. oUla avrov.

Here, again, it would seem that the Logion had behind il'the

text of Luke— or a text which corresponded to it — rather than

the text of, or corresponding to, any of the other Gospels—es

pecially as Luke is the only one of the Evangelists who uses

SeKros and uses it only in this narrative (cf.'v. 19).'* As to the

closing part of the Logion (ouSe iot/jo? woiel depcnrei'a<; e« tow

yiyva>o-Kom-a'{ avrov') it might possibly have been suggested by

" D it. vg. cop. make the text of Luke correspond exactly with that of Matt.; so that our

Logion cannot be said to follow tht; Western readings.

1* It seems to be a word' common to Luke and Paul (cf. Acts x. 35 and II Cor. vi. 2 ;

Philip- iv. 18).
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the immediately preceding context in the Luke passage (cf. v.

23: Hdvrto<; ipelre i1o1 ttjv irapaftoXrjv ravrrjv 'larpe, Bepdirevaov

aeavrov ' oaa yjKoVaayav jevdfxeva ei? rrjv K.atpapvaovp. iroirjaov

/cat cSSe ev rrj irarpih1 trou.), where we have depdirevaov and

iroit]aov as the imperatives of the two sentences which form the

passage, although ttou1 depaireCa<; is an unusual phrase, as is

also roin yiyvdxTKovras avrov.''

Rendel Harris suggests, however, and his suggestion may be

correct, that 8e/eTo? is to be taken as evidence of an extra-canon

ical text which Luke alone had before him." It may, at the same

time, be evidence only of a more careful following by Luke of an

extra-canonical text common to all.

At all events we can say, without hesitation, that this Logion

in its contents represents an original saying of Christ,— either

this saying which we have in the Gospels, altered somewhat in

its form, or another one uttered at some other time and not

recorded in the Gospels. There would be nothing to prevent

Christ, on some other occasion, .when he was in the region of

his early home, having put into this form which we have in the

Logion some of the ideas which were present to him on this

first visit of his ministry to the Synagogue of Nazareth.

Logion VI.

Looion. Matt. v. 14 (WH).

7r6X1s (i1KoSoi1L-qn^vTi t1r &Kpov oil bvvaTa1 7r6X1s Kpvfifiva1

[3]pov5 inpy\Kov ko.1 ttTT7}p1yu.(mj i1rdvu 6povs Kt1^vrl.

ovte trf[o-]tlv Svvarat ovre

Kpv[^]yva1.

Here the statement in Matthew would seem to be given a much

extended form, (xncohop.T}p.evq being substituted for iceip.4vrj and

€7r' a1cpov opou? v\jr7)\ov for iirdvco apovs. The added phrase

icrr1]pityp.evrj ovre irecrelv [StWreu] may quite possibly have been

suggested by the parabolic passage in Matt. vii. 24-27 where, in

fact, coKoSo/1rjaev is twice found as well as eVeo-ef."

'* At same time note the presence of the same verbs (IBtpaTrtvatv and no1riaa1) in the follow

ing verse of Mark vi. 5). The Mark context, however, docs not contain iarpds, though the

4th verse itself bus Gvyytyeva1v which might be supposed to stand in some slight corespondence

with y1yvuHTKOvTas .

Independent, July 89, 1897.

17 The objection made by the editors that the Logion cannot be considered a conflation of

these two passages because it contains no reference to the " rock " which is the essential point of

the parable loses sight of the fact to which Swete calls attention that the idea of the " rock " is

implied in io-->;fH>71ti'>i (p. 513). llarnack also accepts the possible influence of Matt. vii. : 94-27

upon the basal passage (p. 23).
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At the same time the fact is to be noted to which the editors

and also Rendel Harris call our attention, that all the Syriac

versions as well as Tatianfs Diatessaron (8:41) and Hilary's

Com. on Matt." read coKoSop.op.evi] for 1ceifievrj in Matt. v. 14. It

may be, therefore, that the presence of (cKoBoiirifievrj in the

Logion is not so much evidence of conflation as of a text of

Christ's sayings, outside the Gospels, which the Logia and these

Versions and Fathers have followed. The only objection to this

would be that it would not account for the presence in the

Logion of these other elements of Matt. vii. 24-27.

Be all this, however, as it may, we would have no hesitation

in saying that this form given us in the Logion might represent

an original saying of Christ, uttered at some other time in his

ministry than that of Matt. v. 14. Christ himself might have

combined these ideas as well as the scribe of the Logia.

Were these three Logia, therefore, the only ones contained

in the fragment, we could say that the leaf might be part of a

collection of sayings of Christ not contained in the Gospels,—

or, at least, a collection of sayings recorded in the Gospels but

given here in a somewhat different form. There would, in either

case, be no question as to their coming from the original source

of Christ himself. But when we come to the remaining Logia

we are at once brought into confusion, and find the assertion of

originality a very much more difficult one to make. These Logia

are II, III, and IV. Logion VII is too fragmentary to discuss.

Logion II.

'Eav l1rt vrjarevarjre tov Koo-i1ov ov l1rj evprjre ttjv ftao-i\eiav

tov deov' Kal ,(.av l1r] aaf3i3arto-1]r€ to adftftarov ovk oyjreaOe

rbv irarepa.

There is, of course, nothing among the recorded sayings of

Christ which this parallels. In form, at least, it is entirely new.

As far as the meaning of the statement is concerned, if it be

taken spiritually in both members, there is nothing in it contrary

to the known utterances of Christ, and it is quite possible that

it might have been uttered after some such incident as is given

in Mark ii. 18-iii. 6 (= Luke v. 33-vi. 11). Christ's strong

statement against the Pharisaic ideas of fasting and keeping the

Sabbath might have brought the disciples to query whether his

teaching would not imply that they should neither fast nor keep

" The reference to Hilary comes from Swete.
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the Sabbath at all. In reply to this he might have said what

this Logion credits him with saying."'' The post-apostolic litera

ture shows that some such idea as this regarding true fasting

and true Sabbath-keeping was early current in the Church";

though it seems too much to infer that its existence was neces

sarily due to a definite saying of Christ.'"'

Logion III.

"E[o"Jtt;i' iv p.eacp tov Kocri1ov, 1cal iv aap1cl cScpd^v avrols, 1cal

evpov irdvras p-eOvovras ical ovSeva evpov Styjr1ovra iv avrols, ical

iravel rj "^rv^rj /iou iirl tois viols tcov avdp1oyrcov, on tVcp\o{ eicniirrj

icapBi'a avrco[v~\ [t]'/i' irrwyeiav.

It is undoubtedly true that, if we take this Logion in its

separate phrases, we can find something in the way of Gospel

parallel to the expressions which they contain — particularly in

John, which would have an added significance from the Apoc

ryphal parallel (iii. 17) to the last phrase of the Logion,— if it

were written originally as the suggested restoration makes it

(a/1/SXet? rfj Siavoia ovk oiSaaiv avriov ttjv irrto-^elav^.

e. (j. (1) The phrase ecrrrjv iv p.ea(p tov ic6ap.ov might remind

us, possibly, of the expression in the valedictory prayer, omen

eli11 ev to> ic6ap.G> (John xvii. 11), with such an iv p-eo-a> phrase

as eyto Se iv p,eo-a> vp,cov eifxi cos 6 Staicovcov (Luke xxii. 27); or

it could perhaps suggest to us the statement, Tavra Si abrSsv

\a\ovvrcov avros eo-rq iv p.ecra> a1naiv (Luke xxiv. 36), providing

we could mentally combine with it the statement by the Fourth

Evangelist in the prologue of his Gospel, iv tco 1coo-l1a> fy, ical

6 Koa/1os St' avrov iye'vero, ical 6 Koapos a1nov ovk eyvco (John

i. 9 f).

(2) The longer phrase, eo-rrjv iv pe'erep tov Koap,ov, ical iv

crapicl coepdyv avrols, could also possibly take us back to the

1& Cf. Swete's suggestion of this (p. 546). It might seem to some as though the rather meta

phorical sense in which vqaTtvt1v appears here to be used ( — anoTdcTo-to-dat) and the uu-New-

Testamoat expression o-appaT1t.ttv to odfflaTov, together with the presence of what are really

rTohannine phrase;i (tov koo-^ov, oi!1ta9tn tov naTeoa) would not permit of such a synoptic event

as the background of the Logion; and yet, after all, while the record of the event, as we haveit,

is confined to the synoptic narrative, the event itself is neither synoptic nor Johanuine, but be

longs to the life of Christ, and so may have produced some such a Logiou as we have, though

the form in which we have it is unusnal. With a change in its expression it might have formed

part of the synoptic narrative suggested.

"> Cf. Justin. Dial., 12, 16, 19, 21, 23, 24, 28, 27. Ignatius, Magn., 9. Especially the passage in

Clem. Alex. Strom., iii. 15 (Mi1/nt VIII, p. 1200), referred to under the translation of the Logia,

where the form of the thought closely resembles that of our Logion (^akapto1 oCto1 eio-tv oi toO

Koanov eflo-Tevd^es). Aiso Strom., vii. 12 {Migne IX, p. 504).

»I Swete would not apparently think so (p. 541), but see Ropes' exclusion of similar Agrapha

from Reach's collection (Am. Journ. Thml., July, '97, p. 761).
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statement of the Fourth Evangelist in his prologue, Kal 6 Xo'709

crapl; 'eye'vero Kal eaKrjvaxrev ev rjl1lv, Kal edeaad/1effa trjv 86^j]v

avrov (John i. 14).

(3) The phrase, Kal evpov irdvra<; p,edvovras, might possibly

have some relation of idea to the statement in the parable of the

wicked servant, io-dirj Se Kal tt1vt) p.era tcov l1edvovroav (Matt.

xxiv. 49 = Luke xii. 45 [fxedvo-Keaffa1']').

(4) The phrase, Kal ovSe'va evpov S1-^ra1vra ev avrol<; could

remind us of the utterance of Christ edv ti? Siyjra ep^eadm tt/jo?

p.e Kal ir1pereo (John vii. 37) — the larger idea of evpov which

controls both phrases, finding something of a parallel, perhaps, in

Christ's question, ttXtjv 6 ut'09 tov avQpmirov eXdmv dpa evrfpo-e1

tt)v tt1otiv eirl T7j9 7?)?? (Luke xviii. 8).

(5) irovel is not a New Testament word, though Isaiah uses

it apparently in an active Bense, in connection with i|r1/^a?

(xix. 10, cf. also Isaiah liii. 10); yet somewhat corresponding

ideas are found in Christ's statements w 77 tyfXV p,ov "rerdpaKrat

(John xii. 27) and ireplXwros eo-r1v 77 ^fr^xv p,ov ^°>? davdrov

(Matt xxvi. 38 = Mark xiv. 34), and in such incidents as

Christ's weeping over Jerusalem (Luke xix. 41-44). The con

struction irovelv eirl reminds us of Mark iii. 5 (crvvXvirovp.evo';

eirl rrj ircopuxre1 ttj? napolas avrtav).

(6) The expression oi viol tS>v avdpmrmv occurs in the

Gospels only Mark iii. 28 ; though in the Epistles we have it

Eph. iii. 5.

But this is about all that can be said in the direction of

Gospel parallelism." As to the Logion in its entirety there is

nothing in the Gospels to remind us of it. And when we come to

ask ourselves whether we could understand Christ as so speak

ing at any time in his ministry, we might say that, as far as the

problem of the tenses in the Logion is concerned, we could con

ceive of such a juxtaposition of Aorists and Presents in the

sayings of Holy Week. John xvii. has very much of the same

combinations —iSo^acra, ecpavepcoaa, errjpovv, i(j>vXai;a, cnrecrre1ka,

epa>r(b, ep%oiiai, Xa\a>, dyid^co, diXeo." Such a combination,

however, might be supposed as possible also in the post-resurrec

tion period, though we have no examples of it in the Gospels

thf n." So much for the form ; but as far as the thought itself

22 The resemblance to I. Tim., iii. 16 is of course to be noted.

" Cf. Swete, p. 547.

» Cf. James, Contemp. Rev., Aug., '97, pp. 158 f.
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is concerned, we find it much more difficult to guide ourselves.23

We confess to a feeling that there is a significant difference be

tween such statements as iyoo fie iv l1iaro viiStv eli1i ok 6 SiaKova>v,

or iv rip icocrlup fjv, or even avros eo-rrj iv i1ecrcp auro1v and this

statement of the Logion, eo-rrjv iv l1eo-a> tov koo-llov. We can

conceive of Christ standing iv peajo l1aOtfroyv or of his being

iv tb Koaiuo ; but the combination earriv iv p.ecro> tov Koal1ov

carries with it for us an entirely different idea and one which we

find it hard to associate with Christ's sayings. It sounds apoc

ryphal, though it do so to nothing more than the subjective

sense.

So we feel a difference between the prologue statement, Kal

6 \o'yo9 aap£ iyevero Kal iaKrjvuxrev iv rj/ilv and the Logion phrase

iv aap1cl cofydrjv avroU. The one seems reasonable — if we may

so express it — though so immeasurably profound; the other

seems forced, and as having a purpose in it — though again this

is largely a subjective impression.

When now we turn to the book of Baruch (iii. 38) and find

there the following: l1era tovto iirl rrj? yfjs (ptpdrj Kal iv toi?

avdpd>7roi<; o-waveo-rpdtpt] these subjective suspicions find consid

erable confirming. It seems, in fact, extremely probable that

there has been some connection between our Logion and this

Baruch passage — especially when we remember that this verse

belongs to the second part of this book, which is held to be a

later addition — this verse being considered by some recent

critics as a Christian interpolation—and further, when we recall

the fact that this verse is quoted in connection with the Incarna

tion by patristic writers from the time of lrenaeus,'" and so might

have been, like the thought of the preceding Logion, current in

the early Church to such a degree as to give a natural cause for

its presence here under the form of a saying of Christ. "

Logion IV.

[o7r]ou iav tocriv e [#]eo1 Kal e . .

icmv i1ovos . . . [t]&> iy1o e!.p,1 ixer^ at*T[ou] ' eyet[_p"]ov

tov \i6ov (ta'/ctt €up>)aets p.e, o-^iaov to %v\ov Ka'yco iKel ei/u.

2* Ou thiB bnbitl Grenfeli Btoutly denies a post- resurrect ion possibility for the Logion because

of the unlikelihood of such an expression as novel il ^v\ii nov from Christ at such a time 'Indtp.,

Sept. 23, '07). Harnack holds the same view (p. 14). It is interesting at the same time to note

the expressions of rebuke which Christ uae1l to tt1e two disciples on the way to Ktnmaus (Luke

sxiv. 25), and to Thomas (John xx. 27).

" Cf. Ircneeus Ad v. l1ar, iv. 20. § 4 Oftgne VII, p. 1034). Cyprian, Ttttim., ii. 8. (Migru

IV, p. 729).

" Cf. Editors, p. 12. Swete, p. r, 17.
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The first part of this Logion, as far as it is possible to read

it, has every appearance of being a substantial reproduction of

Matt. xviii. 20 (ov yap elcriv Svo rj rpels avvrjyp.evoi ek to il1ov

ovoi1a, iicei elp,l iv fxeo-q> avrSiv).'" So that we might easily un

derstand it, in this part at least, as being, either another form

of this saying, or another saying given forth at some other

period of his ministry and not recorded in the Gospels. Indeed,

when we take the whole Logion, such an incident as that of the

ambitious request of James and John, against which Christ in

culcated a spirit of service and self-sacrifice, after his own ex

ample, might have given the necessary background for such

a remark as it furnishes, and Mr. Grenfell may not be wrong

in calling our attention to the peculiar fitness of such a saying

on the lips of one who was known as " the carpenter's son." 20

If, however, we adopt the conjectural restoration of the la

cuna? which Swete makes and which is admitted as possible by

the editors,50 we would read the first part of the Logion some

what as follows : " Wherever all are godless (unbelievers) and

there is one faithful (believing'), there am 1 with him.'''' This might

very well convey the idea of Christ's presence with the believer

under conditions of peculiar difficulty and trial, and would de

cide the cast to be given to the second part of the Logion, which,

as far as the text is concerned, is fortunately complete. This

second part, then, would seem to be a further assurance of

Christ's presence under the more concrete difficulties of the toil

and labor of daily work. To be sure, there is nothing iiuthe

Gospel teachings of Christ which this reproduces ; at the "uc

time there is nothing with which it is contradictory. We would

not find it altogether difficult to understand Christ as saving

this, though the definite connection of His presence with the

stone and the wood, or even with the act of raising and cleav

ing is confessedly strange. It goes beyond the idea of Matt.

xviii. 20."

When, consequently, we recall such a passage as Eccl. x. 9

—'JL^ai'pcov \1'8ov<; Siairovvd-rjaerai ev airrot? - a^i^oav £v\a k1v-

" See references to estended form of this verse found in Ephram. Syr. Ecang. Concord.

Efpott., c. 14 (Editors, p. 13). It is not found, however, in the Greek version of Epbreem made

from the MSS in the Bodleian Library, 1709.

" rm/ei1ttuie11l% Sept. 23, 1837. Of. also Hamack, p. 21.

•• pp. 13 f.

31 Harnack contends as strongly as Mr. Grenfell against any pantheistic meaning in our

Logion (p. 18), and yet he admits a possible mysticism in it (p. 10), and lays considerable stress

on the likelihood of its influence in pautheistic-gnostic directions (pp. 21, 33 f., 30).
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Swevae1 iv avrois, and note the same idea of moving stones and

cleaving wood as in our Logion, but presented in the form of

danger rather than of labor and toil, we can see how the first

part of our Logion, as restored by Swete, could be intended to

convey the assurance of Christ's presence with his people, in the

face of the danger arising from being the only faithful one

among many unbelievers, and so, how the second part of the

Logion could have been suggested by this Etfcl. passage, and

have been fntended to carry with it the idea of danger which

the Old Testament passage conveys— the assurance it gives

being of Christ's presence, not only in the labor and toil, but in

the risks and dangers of everyday toil and work.

At the same time, even this adjustment does not remove the

strangeness which lies in the definite connection of Christ's pres

ence with the stone and the wood or with the actions gathering

' around them. It is still an idea which passes beyond the limits

of such a passage as that with which the first part of the Logion

seems to be so closely connected.

With such results from our analytic work it is clearly diffi

cult to make definite assertions as to the origin of our Logia.

The most we seem justified in saying is something as follows:

I. There is a possibility that these Logia may represent

original sayings of Christ.22 There is, at the same time, a possi

bility that in part, at least, they may represent other sources and

be ascribed here to Christ. As far as the analytic work goes

it would seem that the latter were more likely to be the case.

Il. If the latter be the case and the sources from which the

unoriginal part of the sayings comes be general and varied iu

character (i. e. partly Old Testament canonical writings [Log. V],

partly Old Testament apocryphal writings [Log. Ill], partly the

general sentiment of the Church [Log. II]), then it is hard to

conjecture where the motive for such a collection would lie.

Perhaps the most likely purpose would have been to serve the

interest of some heretical sect ; but what sect is, as yet, beyond

our knowledge.

III. If, however, these sources be a definite extra-canonical

Gospel, from which they were taken as excerpts, then we would

have a single source for the whole collection, and there would

>,J Tl1ia it? the pogitiou of Grenfcll and Rondel Harris.
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be less difficulty, perhaps, as to the motive for the collecting ;

since it might have been done for liturgical, or catechetical, or

even private use.5' But, again, when it comes to saying what

Gospel this could have been, it is not an easy thing to be certain

in statement.2'

IV. If they represent original sayings of Christ they must

have come down to this third century in which our fragment was

written, through an antiquarian spirit as well as a pious interest,

since, by this time, — even in Egypt, where the development of

Christianity was slow — the fuller Gospels of the canon would

have rendered unlikely that such a collection would have been

needed— as it might have been needed when first collected."

Melancthon W. Jacobus.

12 See suggestion of James (Conlemp. Bev., Aug., '97, p. 157). Also of writer in Guardian

(July 21, '97): also of Badham (Athenaum, Aug. 7, '97).

24 Harnack holds with persistent logic to an Egyptian Gospel source, considering this Gos

pel, however, as derived, not from our Canonical Gospels, but from the sources from which they

themselves came, and as belonging, not to heretical literature, but to the early Gospel literature,

in the strictest sense of the word (pp. 37-36). Badham holds to the same source, considering this

Gospel, however, a heretical production (AthetHtum, Aug. 7, '97). If this should prove to be the

source and Harnack be right in the value he places upon the Egyptian GoBpel, there would be

almost as much interest attaching to our fragment as though it belonged to the same stage of

Gospel development as the Matthew Logia itself.

»• Cf. article by Prof. Bacon, Indepertd., July 22, '97.

November—2
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