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In Gal 6 22, e.g. context makes it clear that ‘‘fidel-
ity” is in view, as a quality congruous with the
associated graces. (RV accordmgl’y
2. Meaning: renders pistis there by “faithfulness.”)
a Diver-  Again, Rom 8 3 AV, “the faith of God,”
gency by the nature of the case, means His
fidelity to promise. But In the over-
whelming majority of cases, “faith,” as rendering
pistis, means “reliance,” “trust.” To illustrate
would be to quote many scores of passages. It may
be enough here to call attention to the recorded use
of the word by Our Lord. Of about twenty pas-
sages in the Gospels where pistis occurs as coming
from His lips, only one (Mt 23 23) presents it in
the apparent sense of “fidelity.” All the others
conspicuously demand the sense of ‘reliance,”
“trust.” The same is true of the apostolic writings.
In them, with rarest exceptions, the words “reli-
ance,”’ “‘trust,” precisely fit the context as alter-
natives to ‘‘faith.”
Another lli]ne of meanir;_g is;l t};aceable ina \}'lery few
passages, where pistis, ‘“faith,” appears in the sense
of “creed,” the truth, or body of truth,
8. Faith in which is trusted, or which justifies
the Sense trust. The most important of such
of Creed  places is the paragraph Jas 2 14-26,
where an apparent contradiction to
some great Pauline dicta perplexes many readers.
The riddle is solved by observing that the writer
uses “faith” in the sense of creed, orthodox ‘‘belief.”
This is clear from ver 19, where the “faith” in ques-
tion is illustrated: “Thou believest that God is
one.” This is the credal confession of the orthodox
Jew (the shema'; see Dt 8 4), taken as a passport
to salvation. Briefly, James presses the futility of
creed without life, Paul the necessity of reliance in
order to receive “life and peace.”
It is important to notice that He 11 1 is no ex-
ception to the rule that ‘“faith” normally means
‘“reliance,” “trust” There ‘Faith
4. A Lead- 1s the substance [or possibly, in the
ing Passage light of recent inquiries into the type
Explained of Gr used by NT writers, “the guar-
anty”’] of things hoped for, the evi-
dence [or “convincing proof’’] of things not seen.”
This is sometimes interpreted as if faith, in the
writer’s view, were, 8o to speak, a faculty of second
sight, a mysterious intuition into the spiritual world.
But the chapter amply shows that the faith illus-
trated, e.g. by Abraham, Moses, Rahab, was simply
reliance upon a God known to be trustworthy.
Such reliance enabled the believer to treat the future
as present and the invisible as seen. In short, the
phrase here, “faith is the evidence,” ete, is paml[el in
form to our fami'iar saying, “Knowledge is power.”
A few detached remarks may be added: (a) The
history of the use of the Gr pistis is instructive. In
the LXX it normally, if not always
6. Remarks bears the ‘“passive” scnse, “fidelity,’
“good faith,” while in classical Gr it
not rarely bears the active sense, “trust.” In the
koiné, the type of Gr universally common at the
Christian era, it seems to have adopted the active
meaning as the ruling one only just in time, so to
speak, to provide it for the utterance of Him
whose supreme message was ‘reliance,” and who
passed that message on to His apostles. Through
their lips and pens “faith,” in that sense, became the
supreme watchword of Christianity. See JUSTIFI-
cATION; UN1ON WITH CHRIST.
In conclusion, without trespassing on the ground
of other arts., we call the reader’s attention, for
his Seriptural studies, to the central
8. Conclu- place of faith in Christianity, and its
sion significance.  As being, in its true idea,
a reliance as simple as possible upon
the word, power, love, of Another, 1t is precisely

that which, on man’s side, adjusts him to the living
and merciful presence and action of a trusted God.
In its nature, not by any mere arbitrary arrange-
ment, it is his one possible receptive attitude, that
in which he brings nothing, so that he may reccive
all. Thus “faith” is our side of union with Christ.
And thus it is our means of possessing all His bene-
fits, pardon, justification, purification, life, peace,
glory. .

As a comment on our exposition of the ruling meaning
of “faith” in Scripture, we may note that this precisely
corresponds to its meaning in common life, where, for
once that the word mecans anything else, it means ‘'re-
liance" a hundred times. Such correspondence between

religious terms (in Scripture) and the meaning of the
e, will be found to be invariable.

HanNpLEY DUNELM

FAITHFUL, fath’fool, FAITHFULNESS, fath’-
fool-nes:

1. Fafthfulness of God in the OT
2. Faithfulness of God in the NT
LITERATURE

Faithfulness is a quality or attribute applied in
the Scripture to both God and man. This art. is
limited to the consideration of the Scripture teach-
ing concerning the meaning of faithfulness in its
application to God.

Faithfulness is one of the characteristics of God’s
ethical nature. It denotes the firmness or con-
stancy of God in His relations with men, especially
with His people. It is, accordingly, one aspect of
God’s truth and of His unchangeableness. God is
true not only because He is really God in contrast
to all that is not God, and because He realizes the
idea of Godhead, but also because He is constant
or faithful in keeping His promises, and therefore
is worthy of trust (see TruTH). God, likewise, is
unchangeable in His ethical nature. This unchange-
ableness the Scripture often connects with God’s
goodness and mercy, and also with His constancy
in reference to His covenant promises, and this is
what the OT means by the Faithfulness of God
(see UNCHANGEABLENESS).

In the OT this attribute is ascribed to God in
passages where the Heb words denoting faithful-

ness do not occur. It is implied in the
1. Faithful- covenant name Jehovah as unfolded
fulness of in Ex 3 13-15, which not only ex-
God in the presses God’s self-existence and un-
oT changeableness, but, as the context

indicates, puts God’s immutability
in special relation to His gracious promises, thus
denoting God’s unchangeable faithfulness which is
emphasized in the OT to awaken trust in God (Dt
79; Ps 3 5 [Heb 6]; Isa 11 5; Hos 12 6.9).
(For fuller remarks on the name Jchovah in Ex 8
13-15, see art. UNCHANGEABLENESS.) It is, more-
over, God’s faithfulness as well as His immutability
which is implied in those passages where God is
called a rock, as being the secure object of religious
trust (Dt 82 4.15; Ps 18 2 [Heb 3]; 42 9 [Heb
10); Isa 17 10, etc). This same attribute is also
implied where God reveals Himself to Moses and to
Isracl as the God of Abraham, Isaac and Jacob,
and their futhers’ God (Ex 8 6.15.16). The truth
concerning God here taught is not simply that He
stood in a gracious relation to the Patriarchs, but
that He is faithful to His gracious promise to their
fathers, and that what He was to them He will con-
tinue to be to Moses and to Isruel. This is the
fundamental idea in the OT concerning the faith-
fulness of God.

This can be seen also from the Heb words which
are used to express this quality of God’s nature and
activity. These words are ne'¢man, the Niphal
participle of the vb. ’aman used as an adj.—‘faith-
ful”’—and the nouns ’émeth and 'é¢manah—“faith-
fulness.” The verbal stem ‘dman means ‘“‘to be

same words in common
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secure or firm.” In the Kal it denotes the firmness
of that which supports something, being used in
the participle of a nurse who carries a child (Nu 11
12; 2 S 4 4; Isa 49 23). In the Niphal it denotes
the firmness of that which is supported, for example
a child which is carried (Isa 60 4); a well-founded
house (1 S 2 35; 26 28); a wall which firmly
holds a nail (Isa 22 23.25); a kingdom firmly
established (2 S 7 16); persons secure in political
station (Isa T 9); a heart which is faithful (Neh
9 8). Hence in the Niphal the vb. comes to have
the meaning of being true in the sense of the

ment of words and assertions with reality; for
example, of words and revelations (Gen 42 20;
Hos 6 9); and of persons (Isa 8 2; Jer 42 5).
It has also the meaning of being faithful beilig
applied to men in Nu 13 7; Ps 101 6; Neh
13, etc. In this sense the term is applied to the
covenant-keeping Jeh to express the truth that He
is firm or constant, that is, faithful in regard to His
covenant promises, and will surelﬁf them (Dt
'{29;]) Isa 49 7; and possibly Hos 11 12 [Heb

1]).

A similar use is made of the nouns ’#meth and
’¢mindh. Apart from the instances where '&meth
denotes the i1dea of truth or the correspondence of
words and ideas with reality, and the instances
where it denotes the agreement of acts and words
with the inner disposition, that is, sincerity, it is
also used to denote the idea of faithfulness as above
defined. As regards the noun ’émanah, apart from
a few passages where it is doubtful whether it
means truth or faithfulness, it usually denotes the
latter idea. Both these nouns, then, are used to
signify the idea of faithfulness, that is, constancy
or firmness, esp. in the fulfilment of all obligations.
In this sense these words are not only aﬁplied to
men, but also to God to express the idea that He is
always faithful to His covenant promises. It is
this attribute of God which the Psalmist declares
(Ps 40 10 [Heb 11)), and the greatness of which he
affirms by saying that God’s faithfulness reacheth
to the clouds (36 5 [Heb 6]). It is this which he
makes the object of praise (89 1.2 [Heb 2.3]; 92 2
[Heb 3]); and which he says should be praised and
reverenced by all men (89 5.8 [Heb 6.9]). And
even this faithfulness is itself characterized by con-
stancy, if we may so speak, for the Psalmist says
that 1t endures to all %enemtions (100 5). Being
thus a characteristic of God, it also characterizes
His salvation, and becomes the basis of confidence
that God will hear prayer (148 1). It thus becomes
the security of the religious man (91 4); and the
source of God’s help to His people (31 5 [Heb 6]).
Accordingly in the teaching of prophecy, the sal-
vation of the covenant people rests upon no claim
or merit of their own, but solely upon Jeh's mercy

ace and faithfulness. When Israel incurr
god’s judgments, it might have appeared as if His
promise was to fail, but, so far from this being true,
as Jehovah He is faithful to His word of promise
which stands forever (Isa 40 8). Even from eternity
His counsels are characterized by faithfulness and
truth (26 1); and this is not because of Israel’s faith-
fulness, but it is for His own sake that Jeh blotteth
out their transgressions (48 22-25; Mic T 18-20).
It is, moreover, this same characteristic of Jeh which
is asserted in many cases where the Heb words
‘émeth and 'émiinah are trd by the word ‘“truth” in
AV. In Ex 84 6 it is God’s faithfulness ('¢meth)
which is referred to, since it evidently significs His
constancy from generation to generation; and in
Dt 32 4 it is also God's faithfulness (émunah)
which is mentioned, since it is contrasted with the
faithlessness of Israel. The same is true of 'émeth
in Mic 7 20; Ps 81 5 [Heb 6]); 91 4; 146 6.
This is also true of the numecrous instances where

God’s mercy and truth ('#meth) are combined, His
mercy being the source of His gracious promises,
and His truth the faithfulness with which He cer-
tainly fulfils them (Ps 256 10; 57 3 [Heb 4]; 61 7
[Heb 8]; 85 10 [Heb 11]; 86 15). And since the
covenant-keeping Jehovah is faithful, faithfulness
comes also to be a characteristic of the New Cove-
nant which is everlasting (Ps 89 28 [Heb 29]); cf
also for a similar thought, Isa 64 8 ff; Jer 81 35 ff;
Hos 2 19f; Ezk 16 60 ff.

It is in this connection, moreover, that God’s
faithfulness is closely related to His righteousness
in the OT. In the second half of the prophecy of
Isaiah and in many of the psalms, righteousness is
ascribed to God because He comes to help and save
His people. Thusrighteousness asa quality parallel
with grace, mercy and faithfulness is ascribed to
God (Isa 41 10; 42 6; 45 13.19.21; 63 1). It
appears in these places to widen out from its exclu-
sively judicial or forensic association and to become
a quality of God as Saviour of His people. Accord-
ingly this attribute of God is appealed to in the
Pss as the basis of hope for salvation and deliv-
erance (Ps 81 1 [Heb 2];. 86 24; 71 2; 143 11).
Hence this attribute is associated with God’s mercy
and grace (Ps 86 5 [Heb 6].9 [Heb 10); 89 14

Heb 15]); also with His faithfulness (Zec 8 8;

s 36 6 [Heb 7]); 40 10 [Heb 11]; 88 11.12
[Heb 12.13]; 89 14 [Heb 15]; 96 13; 119 137.
142; 1438 1). Accordingly the OT conception of
the righteousness of God has been practically identi-
fied with His covenant faithfulness, by such writers
as Kautzsch, Riehm and Smend, Ritschl’s defini-
tion of it being very much the same. Moreover,
Ritschl, following Diestel, denied that the idea of
distributive and retributive justice is ascribed to
God in the OT. In regard to this latter point, it
should be remarked in passing that this denial that
the judicial or forensic_idea of righteousness is
ascribed to God in the OT breaks down, not only
in view of the fact that the OT does ascribe this
attribute to God in many ways, but also in view of
the fact that in a number of passages the idea of
retribution is specifically referred to the righteous-
ness of God (see RIGHTEOUSNESS; cf against Diestel
and Ritschl, Dalman, Die richterliche Gerechtigkeit
wm Allen Testament).

That which concerns us, however, in regard to
this close relation between righteousness and faith-
fulness is to obscrve that this should not be pressed
to the extent of the identification of righteousness
with covenant faithfulness in these passages in the
Pss and the second half of Isa. The idea seems to
be that Israel has sinned and has no claim upon
Jeh, finding her only hope of deliverance in His
mercy and faithfulness. But this very fact that
Jeh is merciful and faithful becomes, as it were,
Israel’s claim, or rather the ground of Israel’s hope
of deliverance from her enemies. Hence in the
recognition of this claim of His people, God is said
to be righteous in manifesting His mercy and faith-
fulness, so that His righteousness, no less than His
mercy and faithfulness, becomes the ground of His
people’s hope. Righteousness is thus closcly related
In these cuses to faithfulness, but it is not identi-
fied with it, nor has it in all cases lost entirely its
forensic tone. This seems to be, in general, the
meaning of righteousness in the Pss and the second
half of Isa, with which may also be compared Mic
6 9; Zec 8 8. .

. The emphasis which this attribute of God has
in the OT is determined by the fact that through-
out the whole of the OT the covenant relation of
Jeh to His people is founded solely in God'’s grace,
and not on any merit of theirs. If this covenant
relation had been based on any claim of Israel,
faithfulness on God’s part might have been taken
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for granted. But since Jeh’s covenant relation
with Israel and His promises of salvation spring
solely from, and depend wholly upon, the grace of
God, that which gave firm assurance that the past
experience of God’s grace would continue in the
future was this immutable faithfulness of Jeh. By
it the experience of the fathers was given a religious
value for Israel from generation to gencration.
And even as the faithfulness of God bridged over
the past and the present, so also it constituted the
connecting link between the present and the future,
becoming thus the firm basis of Israel’s hope; cf
Ps 89 which sets forth the faithfulness of in
its greatness, its firmness as the basis of the covenant
and the ground it affords of hope for future h(i:])
from Jeh, and for hope that His covenant shall
endure forever. When God’s people departed from
Him all the more ems)hasis was put upon His faith-
fulness, so that the only hope of His wayward people
lay not only in His grace and mercy but also in His
faithfulness, which stands in marked contrast with
the faithlessness and inconstancy of His people.
This is probably the meaning of the difficult ver
Hos 11 12 (Heb 12 1). .

In the NT teaching concerning the faithfulness

of God the same idea of faithfulness to His gracious
promises is emphasized and held up
2. Faithful- as the object of a confident trust in
ness of God God. This idea is usually expressed
in the NT by the adj. pistds, and once by the
noun pistis, which more frequently
has the active sense of faith or trust.

An attempt has been made by Wendt (SK, 1883,
511f1; TeacEinZeoi Jesus, ET, 1, 259 f) to interpret
the words alétheia and aléthés in many instances,

ecially in the Johannine writings, as denoting
faithfulness and rectitude, after the analogy of the
LXX rendering éleos kat alétheia for the Heb phrase
“mercy and truth,” in which truth is equivalent
to faithfulness. But the most that could be in-
ferred from the fact that the LXX uses the word
alétheia to translate the Heb word ’#meth, and in
about one-half the cases where ’#munah occurs,
would be that those Gr words might have been pre-
pared for such a use in the NT. But while it is true
that there is one usage of these words in John’s
writings in an ethical sense apparently based on the
OT use of 'meth and ’émunah, the Gr words do not
have this meaning when employed to denote a char-
acteristic of God. Neither is the adj. aléthinds so
used. See TruTH.

In the Epp. of Paul the word alétheia occurs quite
frequently to denote the truth revealed by God to
man through reason and conscience, and to denote
thedoctrinal content of the gospel. in two passages,
however, the words aléthes and alétheia seem to sig-
nify the faithfulness of God (Rom 8 4.7; 16 8).
In the forme:'xrassage Paul is contrasting the faith-
fulness of God with the faithlessness of men, the
word aléthes, ver 4, and alétheia, ver 7, apparently
denoting the same Divine characteristic as the
word pistis, ver 3. In the latter p e (Rom 16
8), the vindication of God’s covenant faithfulness,
through the realization of His promises to the
fathers, is declared to have been the purpose of the
ministry of Jesus Christ to the Jews.

This faithfulness of God to His covenant promises
is frequently emphasized by Paul, the words he
employs being the noun pistis (once) and the adj.
pislos. The noun pistis is used once by Paul in this
sense (Rom 8 3 ff). In this place Paul is arguing
that the unbelief of the Jews cannot make void
God’s faithfulness. Both Jew and Gentile, the
apostle had said, are on the same footing as regards
justification. Nevertheless the Jews had one great
advantage in that they were the people to whom the
revelation of God’s gracious promises had been com-

mitted. These promises will certainly be fulfilled,
notwithstanding the fact that some of the Jews were
unfaithful, because the fulfilment of these promises
depends not on human conduct but on the faith-
fulness of God, which cannot be made void by
human faithlessness and unbelief. And to the sup-
position that man’s faithlessness could make of none
effect God’s faithfulness, Paul replies ‘let God be
faithful [aléthés] and every man a liar (ver 4), by
which Paul means to say that in the fulfilment of
God'’s promises, in spite of the fact that men are
faithless, the faithfulness of God will be abundantly
vindicated, even though thercby every man should
be proven untrue and faithless. And not only so,
but human faithlessness will ﬁive an opportunity
for a manifestation of the faithfulness (alétheia) of
God, abounding to His glory (ver 7). ’s faith-
fulness here is His unchangeable constancy and
fidelity to His covenant promises; and it 1s this
fidelity to His promises, or the fact that God’s gra-
cious gifts and election are without any change of -
mind on His part, which ?ave to Paul the assurance
that all Israel should finally be saved (Rom 11 25—
29). Moreover this covenant faithfulness of God
is grounded in His very nature, so that Paul’s hope
of eternal life rests on the fact that God who cannot
lie promised it before the world began (Tit 1 2);
and the certainty that God will abide faithful not-
withstanding human faithlessness rests on the fact
that God cannot deny Himself (2 Tim 2 13). It
is because God is faithful that His promises in
Christ are yea and amen (2 Cor 1 18.20). This
attribute of God, moreover, is the basis of Paul’s
confident assurance that God will preserve the
Christian in temptation (1 Cor 10 13); and estab-
lish him and preserve him from evil (2 Thess 8 3).
And since God is faithful and His gracious promises
trustworthy, this characteristic attaches to the
“faithful sayings’”’ in the Pastoral Epistles which
sum up the gospel, making them worthy of trust
and acceptance (1 Tim 1 15; 4 9; Tit 8 8).

This faithfulness of God in the sense of fidelity
to His promises is set forth as the object of sure
trust and hope by the writer of the Epistle to
the Hebrews. It was the basis of Sarah’s faith
that she would bear a child when she was past
age (He 11 11); and it is because God is faith-
ful to His promise in Christ that we can draw
nigh to Him with full assurance of faith, holding
;:asté;vithout wavering the profession of hope (He

).

John also ascribes this attribute to God. Since
one of the most precious of God’s promises through
Christ is the pardon of sin through the “blood of
Jesus Christ,”” John says that God's faithfulness,
as well as His righteousness, is manifested in the
forgiveness of sin (1 Jn 1 9).

he faithfulness of God is viewed from a slightly
different point by Peter when he tells his rcaders
that those who suffer as Christians and in accord-
ance with God’s will should “commit their soul’s
in well-doing unto a faithful Creator” (1 Pet 4 19).
The quality of faithfulness, which in the Scri
ture is more frequently ascribed to God in His
relation to man as gracious Saviour, and as the
ground of hope in His gracious promises, is here
applied by Peter to God in His relation to man as
his Creator, and is made the ground of comfort
under persecution and suffering. The omission of
the art. before the words “faithful Creator” makes
emphatic that this is a characteristic of God as
Creator, and the position of the wordsin the sentence
throws great emphasis on this attribute of God as
the basis of comfort under suffering. It is as if
Peter would say to suffering Christians, “You suffer
not by chance but in accordance with God’s will;
He, the almighty Creator, made you, and since your
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suffering is in accordance with His will, you ought

to trust yourselves to Him who as your Creator is

faithful.”” It is, of course, Christians who are to

derive this comfort, but the faithfulness of God is

extended here to cover all His relations to His

mp{?, and to pledge all His attributes in their
al

This attribute is also ascribed to Christ in the NT.
Where Jesus is called a faithful high priest, the idea
expressed is His fidelity to His obligations to God
and to His saving work (He 2 17; 8 2.6). But
when in the Book of Revelation Jesus Christ is
called the “faithful witness” or absolutely the
“Faithful and True,” it is clear that the quality of
faithfulness, in the most absolute sense 1n which
it is characteristic of God in contrast with human
changeableness, is ascribed to Christ (Rev 1 5;
8 14; 19 11). This is esp. clear in the last-nam
passage. The heavens themselves open to disclose
the glorified Christ, and He appears not only as a
victorious warrior whose name 1s faithful and true,
but also as the one in whom these attributes have
their highest realization, and of whom they are
8o characteristic as to become the name of the
Sxalted Lord. This clearly implies the Deity of

esus.

In summing up the Scripture teaching concerning
God’s faithfulness, three things are noteworthy.
In thefirst place, this characteristic of God is usually
connected with His gracious promises of salvation,
and is one of those attributes which make God the
firm and secure object of religious trust. Asis the
case with all the Scripture teaching concerning God,
it is the religious valll)le of His faithfulness which is

e prominent. In the second place, the so-called
moral attributes, of which this is one, are essential
in order to constitute God the object of religion,
along with the so-called incommunicable attributes
such as Omnipotence, Omnipresence and Un-
changeableness. Take away either class of attri-
butes from God, and He ceases to be God, the object
of religious veneration and trust. And in the third

lace, while these moral attributes, to which faith-
ulness belongs, have been called ‘‘communicable,”
to distinguish them from the ‘‘incommunicable’”
attributes which distinguish God from all that is
finite, it should never be forgotten that, according
to the Scripture, God is faithful in such an absolute
sense as to contrast Him with men who are faithful
only in a relative sense, and who appear as change-
able and faithless in comparison with the faithful-
ness of God. See RiguTeEousNEss; TRrutH; UN-
CHANGEABLENESS,

LiteraTure.—Besides the Commentaries on the ap-
propriate passages, see Oehler, Theol. of the OT, ET, 95,
1121, 505; Dillmann,Handbuch der alttest. Theol., 268-76,
260-70; Schlatter, Der Glaube im NT, 21-22, 259-60.
In the works on NT theology this subject is treated under
the sections on the truthfulness of God.

On_the relation of God's truth and faithfulness, see
Wendt, Der Gebrauch der Worter, aAfeia, aAndns und
aAnfuos im NT, SK, 1883, 5111; Stanton, art. **Truth,”
in HDB, 1V, 8161; and the above-mentioned work of
Schlatter. On the relation of the faithfulness to the
righteousness of God, sce Diestel, ** Die Idee der Gerech-
tigkeit vorziiglich im AT.'’ Jahrbacher fir deutsche Theo-

logie, 1860, 1731; Kautzsch, Ueber die Derivate des Stammes
X sm AT Sprachgebrauch; Riechm, AT Theol., 2711;

mend, Alttest. Religionsgeschichte, 363 £; Ritschl, Juatifi-
cation and Reconciliation; Dalman, Die richterliche Ge-
rechtiykeit im AT; and the above-mentioned OT Theolo-
gies of Dillmann and Oehler.

Casrar Wistar HobGE

FAITHFUL SAYINGS, si'inz (maords & Aéyos,
Pistés holégos): ““This is a faithful saying and worthy
of all acceptation” (AV). These words form a striking
formula which is found—with slight variations—
only in the Pastoral Epistles, in 1 Tim 1 15; 8 1;
4 9; 2 Tim 2 11; Tit 8 8. A similar expression
occurs in Rev (21 5 and 22 6 AV), “These sayings
are faithful and true.”

The Five ‘‘Sayings.’’—Puul’s faithful sayings are
thus five in number, and “were no doubt rchearsed
constantly in the assemblies, till they became well-
known watchwords in the various churches scattered
over the Mediterranean-washed provinces of the
Rom empire”’ (Ellicott, NT Comm.on 1 Tim 1 15).

The first of the faithful sayings speaks of the pre-

existence of Christ, of His coming into the world, and
the purpose why He came is distinctly

1. The stated—to save the lost, irrespective of
First race or nationality, sinners who. apart
“Saying” from Christ, are without God and without

hope.
g?le second of the faithful sayings refers
to the work of being a minister of tlu:nfos[‘)el. a work
then so full of danger and always f of difficulty.
he office in question is honorable and
Christlike, and, in those early days, it

g’ec‘l;l;% meant stern and ceaseless work, grave and
o 5 constant danger. This faithful saying
Saying would act as a call to young men to offer
themselves for the work of proclaiming the

gospel to the world, and of witnessing for Christ.

he third sa*'lng is that godliness has an influence
that is world-wide; it consists, not merely in holiness
and in that fellowship and communion

8. The with God which is the very life of the soul;
Third it is also an active force which springs
i sy from “‘thelove of Christ constraining us,’

Saying and manifests itself in love toward all our

fellow-men, for they God’s creatures.
Godliness transfigures every rank and condition of life.
It has the promise of the life that now is: to those who
seek the dom of God first, all other things will be
added. And it has the promise of the life that is to come,
the rich prospect of eternal bl ness with Christ.
Comj with this sayi the remarkable words in
Tit 1 2, ‘‘in hope of etern ‘e, which God, who cannot
lie, promised before times eternal.’”” Godliness gives all
gladness here, and future glory too. This is a faithful

saying.
}{I‘he fourth of the faithful sayings speaks of the
Christian believer's union with Christ, and of the bless-

edness of that union. The Christian is

4. The ‘‘decad with Christ,”” he ‘suffers with
Fourth Christ.”” But the union with Christ is
G Quir gy oternal, “We shall also live with him;

Saying . we shall also reign with him*' in

life that is fadeless, endless and full of
Slory. Surely then, no one will draw back, for *‘if we
eny him,” **if we belleve not."” *‘he also will deny us,"’
for * he abideth faithful, he cannot deny himself."
The fifth and last of the faithful sayings speaks of
our former unconve! state, ‘‘for we also once were
foolish, disobedient, deceived, serving divers

8. The lusts and pleasures. But . ... the kind-

Fifth ness and Jove of God . . . . toward man

“ ...y 8ppeared, not by works which we did
Saying ourselves,

but according to his mercm
saved us.”” Blessedness is now the C
tian’s lot, and this is the result not of our works: we owe
it all to the tender love of God, to His Divine pity, to His
redeeming grace. Yes, this is a faithful saying.
JoHN RUTHERFURD

FAITHLESS, fath’les: The tr of &moros, dpistos,
“without faith,” having the sense of ‘‘unbelieving,”’
‘“‘digbelieving.”” Jesus upbraids the people, “O
faithless and gerverse generation!” (Mt 17 17;
Mk 9 19; Lk 9 41); He says to Thomas, ‘“Be not
faithless, but believing” (Jn 20 27); RV adds, “If
we are faithless,” instead of “believe not” (2 Tim
2 13); cf 1 Cor T 12-15; 10 27; 14 22.24, etc,
Tit 1 15. In Lk 12 46 apistos has the sense of
‘“unfaithful,” so RV; perhaps also Rev 21 8, ‘“un-
believing."”

FALCON, fo¢’k’n, {6I'k'n, fal’kun: The Hebrews
did not know the word. Their bird corresponding
to our falcon, in all probability, was one of the
smaller kestrels covered by the word nég, which
seemed to cover all lesser birds of prey that we in-
clude in the hawk family. That some of our many
divisions of species were known to them is indicated
by the phrase “after its kind.”” The word occurs
in RV in Job 28 7, to tr ’ayyah, Gr v, gups (cf
Lev 11 14; Dt 14 13):

** That path no bird of prey knoweth,
Neither hath the falcon’s eye seen it. '

This substitutes ‘falcon’” for ‘wvulture” in AV.
The change weakens the force of the lines. All



	Front Cover
	Clouds are the central figure in many visions. Asia...
	the Greeks after the time of Alexander the Great ...
	of the higher criticism had begun in the OT; ...
	3. Predictive ...
	39 times in the NT. It is used (...
	turned to his c." (Jer 8 6...
	did not nullify the simple but lofty standards of the ...
	COVETOUSNESS, kuv'et-u-ngs Hats a variet...
	what we call unthinkable or inconceivable. As if Will...
	as ...
	sent the powers of Nature of the creation, "...
	the church. The efforts of the emperor, however...
	II. LOWER OR TEXTUAL CRITICISM ...
	ė ir Grenserit eism of the sources of the Gospels ...
	M 실 ...
	weight of evidence favors RV in spite of the paral- ...
	1 ...
	SANDS ...
	1 ...
	نماینده روستا تاك ...
	LE ...
	  ...
	like the Feast of the Tabernacles, with the carrying ...
	at her sides. The most renowned of her statues ...
	Spamer. Illustriertes Konversationslexikon. 1869–79, ...
	OF. ...
	didaché, always trd "teaching" in RV, ...
	DOMINION, dô-min'yun: In Eph 1 21...
	mi ...
	Dualism ...
	E ...
	EARTH, THE NEW. See EscHATOLOGY ...
	& Christian. The heresy originated after the flight of ...
	observed that both writers, he of the ...
	PROD. OP DE ...
	On a ...
	moral context. It is intended manifestly to deepen EL...
	Whether E. was already a familiar figure at the of ...
	Syria many times, but now he shall smite her ...
	meled in their work owed, under Providence, to ...
	an a ...
	, ...
	Jesus to His people a renewed withdrawal of the activity ...
	= ...
	father of Jezebel, whom Ahab king of Israel took ...
	philanthropist, as a winner of souls, as a ...
	Bible and other religious books, which the ...
	. ...
	1 ...
	Attention should be called again to the ...
	The expression "fat" is often used in figurative ...
	perhaps Lk 23 40; to "fear God” ...
	(7). It must be borne in mind ...
	the ...
	23 ...
	  ...
	FLOCK. See CATTLE. ...
	Lk 10 39; Acts 22 3). Vanquished ...
	rendered "miss not”; cf 1 Tim 1 ...
	M ...
	FUGITIVE, fū’ji-tiv (asp, pālāt, ...
	35; later chroniclers, Syncellus, Eutropius, and ...
	was a fit or likely compellation for Paul to use...
	S., with Damascus on the N.E., and with ...
	Táſa, Gáza; Arab. sé, Ghazzeh)...
	ki ...
	assumption of the Mosaic authorship, that broad, ...
	sons, Bela, Becher, Jediael (Ashbel)...
	," "head," ...
	Possibility of Later Additions ...
	. ...
	GIBEAH, gib'e-a ( ...
	> ...
	H ...
	(7) Occasional forms.-In addition to ...
	seems most probable, signifying the God who is When ...
	GOLDEN, gold”n, CALF: Probably a ...
	Conversely, the "elders of the people,” ...
	గరంగరింగు ...
	for interpreting dreams was evolved. For Pindar as the ...
	H ...
	Ch 16 belongs to J (except vs la.3.15 I ...
	The surgeon is responsible for certain operations; ...
	1 ...
	dasú pous, "rough-footed,” which...
	H. L. È. LUERING ...
	  ...
	Loose stone walls without mortar are the usual ...
	.g ...



