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. A
SERMON, .

ROMANS, IX. 1.

Wy doth be yet find Fault, for who bath reffed

bis Will?

THE Apoﬁle in this Chapter reprefents di- _

vine Sovereignty in the Difpofal of fal-
len, finful, Hell-deferving Creatures, Of
fuch Creatures God has a Right to take
fome into Favour, redeem and fave them, and to
leave others to perifh in their Sins. God had 'a
Right to leave the apoftate Angels to perifh in their

" Rebellion, while he fhewed Mercy to Mankind 2.

And he has the fame Right to leave fome of the
finful Race of ApAM, to fuffer the Punithment
which their Sins deferve, while he thews Mercy

to others of them. The Apoftle illuftrates divine

Sovereignty refpe@ing both temporal and eternal
Favours. When God was about to take to him-

* {elf a peculiar Pcoplc, to be diftinguithed from
~the Reft of Mankind, he aced as a Sovereign,

He reje@ted Isumarr and his Pofterity, and

" chofe Issac ; and of Isaac’s Children he ne-

glected ESAU and chofe Jacos and his Pofterity,
A 2 Verfes
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Verfes 10, 11, 12 a1id 13, of our Context. Then
in the 14th Verfe, the Apoftle mentions an Ob-<
je@ion that fome might make, ¢« What thall we
fay then ? Is there Unrighteoufnefs with God ?”
Some might fay, is not this prcfermg one to ano-
ther, unequitable Partlahty ! is there not fome-
thing unrighteous init? No, anfwers the Apof-
tle, with Abhorrence; God forbid. There is not
the leaft Reafon for fuch a Sug%V on. And how
- does the Apoftle prave this ? Why, in fhewing
that it was pure free Grace in God to have Mercy
on any. If all were fo finful and loft, as notin
the leaft Meafure to deferve any Help or Favour, °
then God’s. thewing Mercy to fome, could not
hurt thofe who were left to _]uﬁ: what they defired.
There is no Unrighteoufnefs in God’s {hcwmg
Mercy to'fome and not to others, if there is no-
‘thing in the Creature, and out of himfelf, to'in-
duce him to it. This thcApoﬁlc fhcws, Verfe 1 5
He hath Mercy on whom be will have Mercy, and be
-bath Compaffion on whom be wifl bave Compalfion.
Tis refolved into his own good Will and Pleafure. -

- “And when ’tis confidered, that he hurts not thofe

he leaves, by his {hewmg Mercy to others, they
have no Reafon to find Fault. This our Saviour
thews in another Cafc, Mat. xx..12, 13, 14. I
do thee no wrong 5 is thine Eye evil becaufe I am
good 2 Is it net lawful for me to do what I will
with my own 2 The Favours thus conferred on
“Sinners, being -altogether of the free Grace of
God, the Apoftle Wcll infers that ’tis not of ltmlxlm

at
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that willeth, ‘or of him that runneth, Verfe 16.
The Blefling comes ot by the Wlllmg of the
Sinner, while in his carnal unregenerate State ;
while in thatState he is at Enmity with God, and
in 'O'ppoﬁtmn to him, and therefore wills nothing
f iritually good. The Apoftle here {peaks not of
c Willing of a Perfon in a gracious State, or of
’ gracwus Willingnefs. Much depends upon, or
is the Confeqtience of a‘gracious Willing, as is
evident from the Tenor of Scripture. But the
'Apoftle fpeaks here of a Willing before there is
~ any Grace. ' Before Regeneration, the Soul fets
‘up Self ‘in Oppofition to'God, and all it does is
contrdry to him. "No Wonder ‘then this is fet
“afide ‘as'not being that which brings into Favour
‘with'God, or procures his’ Mcrcy If we confider
thsterfe,wnth Refpet to Isaac’s willing Esav
fhould have the Bleffing, and his running to ob-
“tain ‘Veriifon for that Purpofe,it comes in effe&t to
vthe fame Thing. Isaac’s'willing, or Esau’s
‘t’uﬁmng, did not dlfpofc of ‘the Ble(ﬁng, but God
in Sovermgnty difpofed of it, as he Had'before -
‘determined ‘it'(hould ‘be. The Apoftle purfues
‘this Subje of’ divine Sovereignty, by obferving,
Vetfe 17, That God may, if he pleafe, leave fome
' to’ be hardned in Sin and Wickednefs. Hemen-
tions' Puaraon for Inftance. And there will be
‘noDifliculty in our Minds, - as to this, -if we con-
“fider that God might juftly have left all in -their
_Obiftinacy and Impenitency, withouat affording his
'fpecial orevenreftraining Grace. Bat then txsﬂl:erc
afked,
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afked, how Gop hardens the Heart ? As ’tis faid
awbom be will be bardneth ; and that be hbardned
Puaraon’s Heart. The Anfwer is, that God
put no pofitive Hardnefs into the Heart ; there is
no Influence from God upon the Creatures that
bardens them : But God is faid todo it when he
leaves them to their own wicked Heart, or gives
them up to their own Hearts Luft, and does not
withold them from Sin.  God is often faid to do

that which he permits to be.
ANDp here we may obferve, that thofe very

Providences and Means that Sinners abufe to their - ¢

greater hardning, are fuch, asin themfelves tend
to foften, and properly affe&t a rational Creature.
The Miracles wrought in EcyPT, and God’s

Judgment on PuaraoHn, and his People, tended
to awaken, to ftrike with Awe and humble. God’s s
ftri¢t Command, and folemn Charge to Pharaoh,

. attended with fuch Miracles and Judgments,
feemed enough to abafe the proudeft Sinner ; but
he was the more hardned ; and fome of the moft
hardned Sinners under the Gofpel, have had the
cleareft Light, moft pungent Preaching, and-
faithfulWarnings. God hardéns only as he fpares,
and keeps them out of Hell while they grow
harder, being left to their own Hearts Lufts.

Gop may thus harden fome, while he, by

{pecial Grace, foftens and fan&ifies others, There-

Jore bath he Mercy on whom be will bave Mercy,
and. whom be will be bardneth, Verfe 18. Then
comes our Text as another Objection, Thou wilt

Jay
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ﬁzy 1ben unto me, why doth he yet find Fault, for
“avhe hath refifted his Wzll? q. d If it is God’s
Will to leave fome Perfons in their finful State,
and fpares and raifes them up. to fuch an Height,
and puts them in fuch Circumftances, that he
knows they will abufe to greater Wickednefsand
Hardnefs ‘and does not feize them by his (pecial
Grace, and change their Hearts, why does he,
yet find Fault with them; for whoevet has or can
eventually refitt his Will ? What Sinner can do
~ + otherwife than he does, if God-doth not he]p him,
» and why then does he find Fault ? This is the
Objection ; and 'tis in Effe@ to-caft off Blame
and Faylt from ourfelves, and charge it upon God.
To ‘this Objc&lon, the Apoftle” anfwers, Firft,
, by reproving the Objector ; and then reafoning'
upon' the Point. Firft he reproves the Obje&or.
Nay, but O Man, who art thou that replieft’ a=
gainft God.” There ought to'be a Reproof for
thus faulting God, who is effential Juftice, Equi~
ty and Holinefs; who can do.no Wrong. What
ever darknefs and difficulty there may be'in our
Minds, with refpe& to the divine Being, we
know that as there is a God, he is a Being of in=
finite Perfe@ion, and therefore of infinite Juftice
and Goodnefs. *Tis moft abfurd to fuppofe, that
we who were made by him, thould have better
Notions of right and wrong, than he who made
us,and gaveus the Faculties we judge with. Shall
_ the Thing formed fay unta bim that formed ity
, 'wby baji z‘bou made me thus 2 Wc are to refift and
i condemn

Kd v‘
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condemn 2ll Thoughts that rife up againft God
aad endeavour. to. {ee the Rqabqablcqc@ of his
Condu®, Which the Apoftle next progeeds to
confider, and thus reafons on the Cafe. Hatb
not the Patter Pawer aver the Clay of the fame
Lump, to make one Veffel to hangur, apd gnother
to. difponour, MWhat & Gad willing to /Z:e;v bis
Wrath and make bis Power known, endyred with

much long Suffering the Veffels of Wrath fitted to
deﬁruﬂwh 2 And thet be might make kpawn t:{ze;

Riches of bis Glary an the Vellels Qf .I[I«g’:rc_y,A ;w/gzc
: be bad afore prepared yato Glory 2

* Ir of :two Sinners, that both deferve tg go tp,;
Hell God make a Veflel of Mercy of the one,
and a Veflel of Wrasb of the other, he does po-
Wrong: - Has not the Potter Rower over the-
Clay of ‘the fame Lump ?—Has not Gpd Power

over the fameé Mafs of carsupt Nature, to fgve

fome and damn others? And what if “Pbarach,
or any ¢ -others, who deferved to have been fent to
Hell in their Youth, are fpared a while; whcr;,
- is the Wrong?- What jf God endures them with

much long Suffering, and waits lopg doing them
' Good, is ie to blame becaufe they abufe Mercy,
and render themfelves more and more the Veflels
of Wrath, fo that in the End,God’s Goodnefs,
Juftice and Holinefs;, {hall Shine the Brighter ?
But the Objector may fay, that God’s Defign
was to difplay his Juftice, in and upon them whnle
‘they continued in Sin.

Arnfwer, Tuis is only a De,ﬁgn to order or
: ovcr-rule
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-~ dver-rule . their Evil to fome good Purpofe. Tt
2 was.moft worthy of God to over-rule. Sin, to
anfwer fome wife and glorious Parpofes. God’s
Defign. of bringing. good out of evil does not !
hurt the Sinner ; he is punifhed no more than
¢ his Sin deferves. The Objector may think, that
- if the Sinner by rifing in Rebellion againft. his
- Maker, had wholly fruftrated the Defign of his
' Creation, deftroy’d the divine Scheme, and pre-
vented God’s getting - any Glory by him; then
. the-difappointed Soveteign might juftly have taken
., Vengeance, eternal Vengeance upon the perverfe
y  Sinner. Now let fuch confider, that Sin is as -
,§  much againft- God as it ‘can be, ftrikes at his
y Glory and very Being, as much as poffible ; and’
- if the Sinner could, he would rob God of all
: "Glory. Now God's being fo infinitely wife and
© powerful, as to turn Sin to his Glory and the
'Good of ether Creatures, no way hurts or wrongs
. the Sinner, whie- he is: punithed no more than -
he juftly deferves. Nor is this any Reafon God .
. fhould not find Fault: He may righteoyfly find
. Fault where there is Fault, tho’ he ‘in infinite
| ‘ "~ Wifdom and Goodnefs is continuing - and order-
. irg it to turn-out to his Glory and the Good of
| others.  'Who would fay that God muft fend a
'+ -non-ele& Sinner to Hell the firft Moméent he de-.
| fervesit, without fparing him any longer, or, if  *
| - he does fpare, he is obliged not to’ exercife his '
iy Wifdom and Goodnefs, to over-rule Sin to fome
- wvaluable Purpaf ; Yea, or,'that'this may not_be
. ' B - one

»
Y . 3
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- one Deﬁgn among others, why God does fparc |

Sinners ?
THUs much may fuffice for clcarmg this Paf-
fagc of Scripture, as to its general Scope and

_Connection. I return then to our Text. Wiy

doth ke yet find Fault, for who hath refifted bis
Wil 2 Smners often - excufe themfelves in Lan-
guage like our Text. They have fuch Thoughts
often in their Hearts, and. {fometimes they venture

. to fpeak out. They plead their Inability to that

which is Good. They afk, what can we do ?

- ' We cannot change or renew our Hearts. Faith,

is God’s Gift ; and without Faith "tis impoffible

* to- pleafe him. Wherein are we to blame ? And"

how is it nght for God to condcmn us or even

find Fault.
- Herge then my Buﬁnefs is (in Anfwcr to thxs )

'Obje&mn) to thew,

~How it appears that Sinners are altogether'.
faulty and condemnable for continuing in Sin and.

- Unbelief, when there is in them a fpiritpal Ina-

.. that which is fpmtually Good 4 ?

bility t¢ do- othcrways Or, (to put the Point
t6 be handled in other Words) thus. .
WHETHER Sinners Tpiritual Inab:hty does in

"any Meafure free them from Blame ?

i -Or thus:
' WHETHER Sinners have any Reafon to ex~ .
cufe themfelves on account of their Inability to

‘HERE

"4 This Sermon was wrote by Defire. The Subje&t of Inquiry or Point pros
pofed to bc difcufled was, Whether moral Inablity decs, or dm noty in part or

. in
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- Here then as SinnersFaultinefs,and their mo-
ral Inability are the principal Things to be hand-:
led, my Method fhall be,

I. To confider what Faultinefs or Blameable-
ncfs is; or.when Perfons arg really, truly and

properly to blame.
' II. ConsipER what Want of Power there is *
in Sinners to that which is fpiritually Good ; or
what is the Nature of moral or fpiritual Inabili~
ty.. We fhall then ‘

II1. See whatGround, RcafonorPrctence therc .

can be to plead any Excufe, er frecdom from
Blame on account of fpiritual Inability.
I suaLL then be prepared,
1IV. To point out fome of the wrong Notiéns .
: Pwple have of their Inabxhty or Want of Power
in fpiritual Things.* ,
I use the Phrafe jj)zm‘ual Inabzlz(y, rather than
moral Inability, becaufe ’tis lefs liable to be mif-
taken by common Peeple. Our, ,
1. Head is to confider, wbatFaultzmﬁ or Blame-.
ablenefs is 5 or when Perfons ar¢ really and pro-
perly to blame. In one View of the Cafe I might
propcrly fay, Blamcablcncfo is that which de=
" ferves, Punithment. Whoever is to blame, dé-
ferves to feel Pain or Uneafinefs of Body orMind,
: B2 ~ To
- Beab ot Dillomter wes Shough propee f ffﬁ‘:ﬁi?s‘.’i,fﬁ?" tfﬁa'iﬁf:
. “made Choice of for that Purpofe,I thonght it proper, a little to clear the Context,
What is here faid might fatisfy, if any fhould think that the Subje&t is not

meft naturally deduced from the Text, The Difcourfe was compofed for the
Sake of the Subjet, and not for the Sakc of cleaxmx any onz ltn

amcuhr 'Iext -
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To lofe the Efteem of others, - or-be. thought 11
* of is a Sort-of Punifhment, jas it caufes Uneafi- -
nefs of Mind, or a lefs. degree. of Satisfaction.
. And this is neceflarily conné€ted with blame. 'If
defert of Punithment did net. belong to Blame~
‘ablencfs, there would be no difference * between
being Blameable and being commendable ; and -
Blameablenefs would be a mere Nothing . . :But
the Enquiry is, what is'that in a:Creature that
is blameable, or that deferves Punithment?- To
. -which I dire@ly -Anfwer, When a Perfon basno
" Defire, Inclination will or endeavour, to that
\ wbich is reafonable, fit and proper ‘to be done,
awbich is attended with good ‘Confequences when
 done, and to the doing of which, thereis no in-
- fuperable Difficulty ; then be 45 to blame. 'The
. Thing to be done is reafonable and fit; ’tis his
Duty to do its he is under Obligation by the
Command of Ged,;, the Perfon. has Light and.
‘Knowledge as to the Duty; the Motives to it are
many ; but he wants an Heart and Inclination, he
“has noDefire or Difpofition to it,and attempts it -
not. ‘This is a Fault or $in of Omiffion. S0 an
idle Servant who through Sleth negle@s his pro-
per Bufinefs, is to blame. An ungrateful Son who .
" has received innumerable Faveurs from an indul-
Coe ' ' . gent

% I need not fpend Time to prove that there is or may be fault or blame in

- the'Creature : Tho' I think the contrary is a natural Gonfequence from fome
fathionable Principles or Tenets. If there was no fuch Thing as Fault, there
could ‘be no Defert of Punifhment. If there was no Defert of Punifhment,
there could be no Juftice in punithings - And fo God's punithing Sinners would
not be juft, And to fuppofe a God without infinite Juftice, is inconfiftent oy
deftroys-the Notion of. a Gad. Therefore to fuppofe thers is no Fault in Na-
ture, is to deny the Exiftence of Punithment, or the Being of a Gods . :

i

- -

-
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gent ‘Parent, and refufes ‘to make -any fuitable
Returns is blameable. And he that has no Heart °
to love and ferve God. the beft-of Beings, is. in-

_ finitely to blame. As this is a Fault of Omiffion,
{o on the other Hand, -#ben a Perfon has a De-

~ Jire, Inclination, -Heart -and-endeavour for that
which is unreafonable, wnfit and improper- to be
done, which he is commanded by God not to do,

" and the doing of which will be permicious to bime

- felf and others 5 then be is tp blame. - This is Sin
of - Commiffion. A -mifchievous -Servant who

- waftes his Time and injures his-Mafter is faulty. -

. A Hufband that abufes ‘a kind obedient Wife is
faulty. ‘And he that exerts ‘his -Power in Oppo--

- fition to his Maker is infinitely to blame. Ac-.
~cording to the common Seiife of ‘all Mankind, ..

an ungrateful, perverfe tempertd, mifchievous
-Perfon, is blameable. The inward perverfe Tem~ -
per is blameable in the Sight of God, and when
this thews itfelf in bad -A&ions and Conrdu®, ’tis
blameable in the.Sight -of Msdn. . In erder to
know whether a Perfon is to blame, Mankind -
do not enter into the abftrufe Enquity, Whether
“he could help being of fuch a bad Inclination and
Will, or how he came by it? But they reafon-

- ably conclude that fuch ‘a perverfe Temper and-
Practice is faulty. They know that if the Per- ,
fon had a Defire, Heart or Will, to do other~
- ways he could do otherways; there is no Impe-

- diment, and therefore he is to blame. All Man-
kiad allow that a ftubborn Child or *t’»crvarli-\t/i a

~
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Man that injures his Neighbour by lying, cheat-
ing or robbing, and one. that profancs God’s -
Name and oppofes his Will, is to blame. And
any one would be juftly thought irrational, or
" . an infufferable Encourager-of Vice, who fhould
 hold fuch Perfons are not to blame. Faultinefs
then confifts in a Diflike. and Averfion to that.
which is reafonable or good, and in a Propenfity
and Endeavour to that which is unreafonable or
moral Evil.

1L, T come now to confider fwbat Want of Po'w-
~ erthere is in Sinners, to that which is_Jpiritually

Good: Or what is the Nature of fpiritual Ina-
bility. The moral or fpirityal Inability of Sin-
ners, is often by Divines exprefled in very ftrong
"Terms, and the Belief of this Dogrine thought
to be of great Importancc, and the denial of it
very dangerous and pernicious. I deny not this
+ Doérine, but I would have it rightly underftood.
‘The Scripture ufes many fignificative Expreffions .
to reprefent fpiritual Inability. Sinners are faid -
 to be degf; to be blind, to be without underfland-
ing, to be dead, and that they cannot believe,
that they cannot come to Chrift unlefs the Father
- draws them. By thefe ftrong feripture Expreﬁ'l-
ons, a very 1mportant, but forrowful Truth is
‘held out to us, viz. the Depravity of human
Nature fince the Fall. But we ought to take
Care not to mifynderftand thefe Expreflions.
When Sinners are faid to be deaf, blind and dead,
none undcrﬁand thefe Words in the proper, .

. common
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commoén and natural Senfe ; but by ‘Way of . Si

militdde or Analogy. So when ’tis faid they
cannot believe and cannot come to Chriff, the .

cannot is not to be underftood in thc natural com- -

“mon Senfe, or of natural Inability, but in a
_ Senfe very different. Let us therefore proceed to
enquire carefully into the Nature of fpiritual In-
ability. - Here let.us well confider what is natu-
ral Inability, .and what is fpiritual. ‘The Differ-
ence between thefe is. great, and the Want of

‘< -

confidering it well, has led many aftray. Natu~
ral Inability, is the Want of Power or Faculty .

"to do what Perfons-have a Will to do, what
they choofe and defire to do. A Man that has
loft his Hands cannot do the Work that others

~“do, tho he might wifh and defire to. A'Man

~ whofe Sight has failed him, may have a good
will and defire to read the Bible, but cannot.

While a carelefs Sinner who has Sight negle&s .

to read it for Want of Heart. A deaf Perfon

may choofe and defire to hear the Word preached
but cannot, while a carelefs Sinner might hear
but will not attend. The Manwithout Hands, the -

. Blind and Deaf, are ‘under a natural Inability.
Natural Inability always fuppofes fome Impedi-

ment or infurmountable Difficulty in the Way, -

where there is a Will and Heart to a Thmg
Now let us confider what fpiritual Inabilityis. And’
this confifts in a bad Difpofition, Temper and Bias
of Heart or Soul.” A Perfon is of fuch a very bad
pcrvcrfc Difpofition of Heart, has fuch BachardE

nefs

:
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nefs to-Good and Inelination:.to E¥il, that the
Reafonablenefs and Propriéty of a good Thing
. does not inflaence him. ‘All the good ‘Effé&s of
“doing right-and the bad Effectsof. doing-wrong,

all the. Commands, Promifes and Threatmngs do

not inflyence him. He has.a great Delight in -

and Bias to that which is wicked, and no liking
but a Backwardnefs to that which is Good. The
~ Motives to -do good and aveid evil, have 80 confi-

derable Weight with-him. His wicked Difpofi+
tion overcomes the’Motives to good. This bad
Difpofition is-his Inability.. And why is this cal~
led Inability, but becaufe: the: Reafqnablenefs 6f
Things, the Cotnmands, Promifesand Threatnings
do not “influence - him,- their .Weight .does not

fway him. And why do they not? Why “truly.
becaufe he is -of fuch a very bad ~Difpofition :

Has fuch love to Sin, ‘and fo little liking to any
Thing that is Good. If he was not-of fuch a very

** perverfe wicked Difpofition, he would regard and

] compry with: what was reafonable and fit. Here
’tis to be obferved, thereisnone of-the natural

Inability or Want of Power thatwas-befort menti-

oned. The Sinner is not blind and deaf like him

- ‘thatis without fight and hearing; the Sinner has -

Eyes to fce, and-Ears. to thear, and an under-

ftanding by which he may. confider, but he has.

.no Heart to read, hear -or confider.. All the Dif-
‘ ﬁculty Ties in his Want of a Tafte, an Inclinati-

- on, or Heart to that which is moft reafonable for

him

o —
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him to comply with|. The more wicked and bad
any Perfon is, fo much the more is he out of the
Reach of thofé¢ Motives that ought to influence
him. So thit thé¢ worfe any are, the greater is
‘their fpititual Inability. A very ftubborn perverfe
Child will not comply with Encouragements, nor
be influenced by Threatnings ot Correction, as a
pliable Child will. Now-in this Cafe, we do not
fay the ftubborn Child was unable to comply,
but we fay, it would not: Yet this Stubbornnefs
is as properly Inability, as any Inability there is
in Sinneérs ; and is the very Thing that is meant
‘by fpiritual Inability. This {hews us, with what
Peculiatity, Limitation and Care, this Word
Inability, ought to be ufed in fpiritual Things.

Wg fee then the Difference between natural -
and fpifitual Inability. In the one Cafe, there
is a Defire and Will for a Thing, but there is an
infurmountable Difficulty in the Way. In the
other Cafe, there is no outward Difficulty or Im-
pediment, but there is Want of Will, Defire or
Inclination to Good and a bent to Evil.

"Nerruer the blind Man not carelefs Sinner
that has Eyes, read the Bible ; neither the deaf
Man nor carelefs Sinner hear the Word ; but is
there the fame Inability in both Cafes? Far
. c otherways :

{ The Want of Heart fo read, heat and confider, maket the Sinner not like
& Man that ' wants Eyes, Ears and Underftanding, and therefore he is called -
Mind, deaf and fenfelefr. The Want of Heart to exert himfelf in fpiritual
Things, leaves him like a dead Perfon, and therefore he is called dead. And
this fame Want of Heart, makes him appear like ome every Way unable to do

right ; his Want of Heart puts him out of the Reach of Motives, and there-

fore “tis faid he cannot belicve, cabnot come to Chrig, Bug all bis Ipability
- is Want of Heat or Will, :
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otherwa;ys In one Cafe there is an infuperable
Dxfﬁculty, in the other, there is no Impediment,
but there is Want of Will."  And this Want of

Will is all the Inability there is. Thefe two Ina-
bilities are entirely different in their Natures, If
any Perfon has.a Will to love God or Holinefs,
there is then Nothing in the Way, he does the

Thing ; he loves God and Holinefs. Whatfoever -

a Man wills. or choofes to do, his Soul does. A.
Man may will or choofe to do a Thing that his

Body cannot do, -and {fo may be under a natural

Inablhty ; but whatfoever he wills to do, that his
Soul does: His Soul is ashis Will is ; and what

God requires; is the Soul and Will in that which .

is fpiritually Good. But fome may fay, that a
pervcrfc wicked Temper, ,a bad Inclination and
Will, isnot all that is meant by a piritual Ina-
bility. They fay they mean this, viz. Thar
Perfons have not Power to alter their bad Will
and Inclinations and that they cannot belp éemg

of fuch a bad Heart and -Temper. In Anfwer to
this, let it 'be well confidered, what can be ‘the

Meaning of the words, Powcr or Ability to altcr
the. Will.

Ir there is any Propriety'in the Phrafe of hav-—i :

ing a Power to alter the Will, I grant what is
fuppofed, that Sinners Inability implies their not
‘having a Power to alter. their bad Inclmatlon,

- Will or Heart. Yet after all, there is 7o more

in their fpmtual Inablhty, than Want of Will;

thcre is Want of no: other Powcr than Will and o

Inchnatxon.

_ —— e
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Inclmatxon. The Will is the Fountain of Power
in the Soul, and to fuppofe a Power in the Soul
over this Power, is an Abfurdity. Can there' be
any Thmg like two' Wills in the Soul, oné as a
diftin& Power to controul and alter the other ?
ThlS is tp make a Soul within'a Soul : Rut fup-
ofe there could be fomctbmg hke two fuch
gowers, ‘and then fuppofc the hlgheﬁ: Power or
‘Willin the. Soul “was not difpofed to that which
is Good: There would fill necd another Power
to alter ‘or,controul that,f and fo, ort. ‘There can
. therefore be no Want of Power in the Soul, but
- 2 Want of WIH and Inclination. Some feem to
%opofe, that Sinners fhould W111 and choofe a
- Thing, before their Will and Choice be for it,
which is impoffible and a Contradi&ion. I may
* well alk, what Power there can poffibly be in a
" Perfon to alter, * a bad Difpofition and Heart,
while there is no Will and Inclination to it. _They
have . all the Power that can be conceived in the
Nature of Things for aSinner to have, wbxle there
is no Will or Inclination. They can defire, if they
have a Défire, can will and choofe what they
have'a Will and Choice fpr, and thetc is no fuch
Thing poflible as having a Will and Choice to a
Thing that they do not choofe.. What Power
therefore can‘there be in the Soul to alter and con=
troul the Will, unlefs it be the Underﬁandmg 2
But in the Cafe propofed there is Light in the
. : "~ Under-

* T know there is Power without the Perfon, God has Power to alter thg

buman Will,
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Undcrf’candm They fee the Reafonablenefs and'
Fitnefs of Thmgs, and the Obhgatlons they are
under. They know what are the Confequences of
doing Right and doing Wrong. Thefe Views

- oughtto influence and are adapted ta influence ra-
tional Creatures. - But ‘you may fay, they will
not influence thofe that are fo very bad. True ;
therefore their Badnefs is- their Inability: The
Point -1 am - proving, that their Inability is no-
thing but their Perverfenefs and Wickednefs. -

IF any fhould fay, that by {piritual Inability,
they mean that the Sinner is fo out of the Reach -
of rational Motives, that God’s omnipotent Pow-
er is neceffary to change the Will and Heart, and

that he never will have an Inchnatlon to Hohnefs .

without it; I freely grant this divine Power is
~ neceflary, and. that till God changes the Heart -

- and Will, the Sinner will never ceafe to love Sin,
and have an Averfion to Holinefs, But this is no-
thmg a%Slnﬁ what has been aferted, wiz. That
Sinners Wickednefs is thcu‘ Inability, but confirms’
it. Sinners are fo corrupt and depraved, fo per-
verfe and fet on Evil, that nothing but omnipo-

- tent Power will bnng them to hate Sin and love
‘Holinefs. Thus we Tee, that Sinners Inability is
the fame as the Depravity of the Nature, which
is an important, but fad and awful Tru;h the
Belief and realifing Senfe of which is very ne-
cchary, and the Denial of which is very perni-
cious, as it builds Men up in Pride and Self-con-
{idence, Having thus fhcwn what muft be un-

‘ derftood
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derftood by fplrltual Inability, I am prepared
for the

- UII. Head, which is to confider, what Ground, .
awbat Reafon or Pretence, there can be to plead
any Excufé, or freedom from Blame on account of
Jpiritual Inability.

" 'T1s maft evident, on the View of Thmgs
that we have had, that fpiritual Inability does in
no Sort, excufe or free from Blame. ’Tis fo far
from it, that ’tis the very Thing that is faulty or .
-blameable ; ’tis that, for which Sinners are con-
demnable. 'We have before feen that Faultinefs
or Blameablenefs, confifts'in having no Inclina-
tion, Will,or Endeavour, to that which is good,
or on the other Hand, willing and endeavour-
ing that which is bad. And we have alfo feen,
that this fame bad Temper, Inclination or Will,
 is their fpiritual Inability. They have no other
Want of Power, than Want of Defire, Heart
- and Will to that which is good. Therefore their

- fpiritual Inability and their Blameablenefs, are in
> exact Proportion one to the other; or rather, I
might fay, they are exacly the fame. Thing,
Now would it not be ftrange for a Perfon to plead

~ that he was free from Blamc, becaufe he was =

very oppofite to that which is Good, and has a
very wicked Heart, Bent and Inclination, to fin.
Or for him to fay he muft be excufed, becaufe
he was faulty and condemnable. Natural™ In-
abxhty does ‘excufe. . All the World grants,

- that if 3 Perfon has a proper Will and Difpofi+
tion
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tion to a Thmg, and cannot.do- it- by Reafon of '
fome infurmountable Difficulty, thenhe is )uﬁly.
“excufable, and fiee from blame in thats Thipg.

The-Inability that frees from Blamc, alwaxs fup-
pofes a Will for a Thing that canpot be -done.

But the Sinners fpxntual Inability, is Want of
‘Will 5. therefore this has no Rxgh; tQ cxuufc as
mtural Inability has, . -

. THE Confuﬁon of our, Idcas, a,pd ghe Abufc}
or ‘mifufe of 'Wards, -caufes. all the Difficulty
there is.in this Matter., ‘Common People.have 3
Natidn (and very propetly) that Inability or Wang
of proper Power excufes. , Moral Writers or
Preachers apply this. Wosd Ina.b;h;y -or Want of
* Power, ta Sinners petverfc, Difpofition or the De-
pravity. ‘of - their Nagure; And. common People
not confidering, .of pot--keaping'in Mind, how
mich this Inahility differs from Wnt of ‘natus
ral Power, feerh, to.conclyde thqt t;gfan excufc,
becaufe Inability .execufes.’ Apd tig well if the
frequent-Ufe of . the, Words mnqé/g, cannot, jue
pofible, and the like; dogs not fgmetimes lead
Men of Liearning ta conclude, that moral dnas
bility is an' Excufe. We often hear fome {uCh
Evpreﬁions as thefe, Jf ’tis utterly. impe ﬁé&' and .
 Sinmers cannet da otherways, how-are they. o blame,

Great hurt has been; done, by not. exhibiting
clear and, diftin@ Views or Ideas of fpmtual Inr
 sbility, by not ﬂxewmg in what, an. uncommon
or improper Senfe *tis cailed Ingbility ; . or how

muchi it dxﬂ'crs' from that which is psope:]y called
Inabxhty
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Inability or want of natural Power. If, notwith-
ftanding, any thould feem to think, that a Sinner -
is in fome Meafure excufable becaufe he has fuch
a ftrong Propenfity to the Evil he does; and is
‘carried on by a ftrong Bias of his corrupt Na~ -
ture ; that’tis not fo criminal as ’tis for a Perfon
to do Evil without fuch a Propenfity. I fay, Per-
fons that talk or think in this Manner, thould
~confider ‘that this Propenfity or Inclination to -
evil, is Wickednefs it felf, and the very Effence
of Sin and Fault. How ftrange would it be to
maintain, that a Perfon is lefs to blame, the
more Wicked is his Heart and the more perverfe
. his Nature ! Or that a Perfon is fome Way ex-
cufable, becaufe he is exccedmgly malicious and
revengeful, delighting in Mifchief, and injuring
his fellow Creatures. Or, becaufe he is in his
Difpofition, exceeding proud, deceitful and the
like. If Want of Love to God and our Neigh-

bour is not Sin, then 'tis no Sin to- break the . .

firft .and -great Command of the Law. But to

be without this Love, is the Breach of the great<

eft Command, and therefore is the greateft Sin,
If Sinners are not to blame for a bad Will and
Difpofition of Heart, there is no fuch Thing as -
blame in the World. Yes, fome may fay, in
order to be to blame,: Perfons muft be without
this Propenfity to Evil ; they muft be in a Sort
of Equilibrium or Poife ; the Motive and Influ~
ence one Way, muft be.near or quite as ftrong
- as the gther, that they may freely do which they
- owill,
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will, without & Bias either way. On which ¥
would briefly obferve; that if this is the Cafe,
then the more a Perfort is habituated to Vice; -
and the more prone he is fo it by Caftom and
Pra&ice, the lefs F aulty is he in his futute Prac=
tice of Vice, becaufe he is not in a State of E-
quilibrium or Poife. - And fo the tnore Perfons
are given to Drunkennefs;, Usicleannefs; Malice,
Injuftice, Pride and Ingratitude, the lefs are they
to blame, the lefs do they deferve to be t“houghe
Evil of, and the Jefs do they deferve to be pu=
. nithed. If this is the Cafe, the World muft have
~ new Notions of Right and Wrdng, new Laws,

~ and a new Bible.

UnpER. this Head of Excufe, it may ‘be pro=
per to obferve, that for Sinners to plead their In=
ability is to proclaim their 6w Badnefs, When
a Sinner fays he cannot love God nor believe ini
* Chrift, if it means any Thing; it means that he
has fuch a wicked Heart, and is fo in Love with
Sin, that he has no Inchnatxon, Will or Love to

God and Chrift.

* BuT fome Sinners will excafe themfelves for

Want of Knowledge. They fay they are blind

and ignorant, have not a realizing Senfe of

Things : If they could but fee divine Things in

a clear Light and realize their Importance, they

- would act better than they do : But they cannot

realize Things, they are in Darknefs and Igno-

rance, and Ignorance is really an Excufe. Now if

this Matter be rightly view’d, thére is no Weight
: , in
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“in this Plea, .Faor confider, that Light is come into
the World ; Light thines around thefe Sinners,

~ they are acquamted with their Duty. *~ They

know what is Right and what is Wrong they
know the dreadful Confequences of Sin, and the
happy E Effe&ts of Holinefs. Heaven and Hell aré

fet before them, in a Manner that.properly tends.

to influence rational Creatures. Furtlier confider,

Sinners have as much Knowledge ‘of fpiritual

Things as they defire to have. Nothmg prevents
their having more Light if they. really defire it,
delight in, and feek after it. Light is_¢ome into the

World, but they chufe Darknefs raz%er than Light

hcaq/é their Deeds dre evil. Jobn jii. 19. If they

fay, that notwithftanding they have fpeculatwe
Knowledge enough, yet. they have not a realiz=
- ing Senfe of divine Thmgs I afk ‘why have they
not a realizing Senfe . "Tis owing to nothing bug
- their bad Temper, and want of a Tafte for di-
vine Things. Why do they not realize, but be-
caufe they do'not love ta realize? Indeed there

is nothing they have a much greater Averfion

to. A clear Sight and Senfe of divine Things is
“what they moft diflike ; they will not attend to
it; fhun the Megns for it, and try to exclude it.
In vain do they excufe themfelves by the Want

“of Light. Our Saviour’ has determmed the, Mat- _

ter. They have no Cloak or Excufe for their
Sin, fince he has come and [poken {uch Thmgs,
and brought fuch Lxght into thc World 1 come
now under a e

. D . ol IV. I‘Iedg,

R
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IV. Head, to point out fome of the wrong No-
tions People bave refpecting their Inability or
Want of Power in fpiritual Things. One wrong
Notion is, that while unregenerate, they fuppofe
they bave a real Defire for divine and fpiritual
Things. They fuppofe they bave fuch a Defire
as implies a Choice of, and Will to thofe Things.
They think they really and properly defire and
choofe to have a new Heart, to repent of their
Sins, to love God, to accept of Chrift, but yet
cannot. Now this is a great and very dangerous
Miftake : It prevents their thinking themfelves
fo bad as they are, prevents their Viewing them-
felves in their proper Light, as Enemies to God
and Haters of Holinefs. ‘

- HEere then confider,
. TuAT tis impoffible that the Defire and

Choice fbould be to any Thing, and yet the Heart

and Soul not be jfor that Thing. ’Tis imp.flible
to choofe a new Heart, without having a new
Heart. For the Defire and Choice are always as
the Heart and Soul are. Defire and Choice
cannot properly be contrary Ways at the fame
Time. 'Tis contrary to the Nature of Things,
to fuppofe that the Choice and Will are one Way,
and the Saul another ; for confider, that Choice
is the Soul itfelf, prefering, or preponderating,
-of going . over to that particular Thing, rather

" than any Thing elfe. God requires the Incli-

nation; Choice and Will, to that which is Good ;
‘apd the Sinner that has the Inclination and Wil],
T _ - to
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to rcpcnt, believe in Chrifl, and love God, al-
ways does thofe Things. A Perfon that does
not really accept of God for a Portion, and Chrift
for a Saviour, cannot be faid to choofe to: have
them. If the Soul choofes it choofes, and the
Soul always is as the Willis. But,

2. This Matter may be made clearer, &y cons
. Sodering in what Manner Sinners defire and choofe
to bave new Hearts, accept of Chriff, and the

Jike. 'They do not defire a new Heart, for the
Sake of a ngw Heart, nor do they defire Chrift

for what he is in himfelf, but for fome other-

End. Their Defire is to efcape Hell, or the Pu-
nifhment that their Sins deferve; and they think
they had. rather have a new Hcart than go’to
Hell. They would be glad to have Chrift to
favé thein from Punithment, tho’ they do not
like all his Offices nor all his Terms, If they de~
“fire and ¢hoofe himi'on all his Terms, they are
certainly new- Creatures ; their Hearts are right.
God requires all ta love him for himfelf and to
Jove Holinefs as Holinefs, but Sinners do not thus
defire and chioofe God and Holinefs ; for Holinefs
is the Thing they moft diflike, which denomi=
natesthem Wicked or Unregenerate. This partial
felfith Defire of Sinners mdy be illuftrated . by
Example. A Man may in fome Refpects defire
and choofe to marry a gartlcular Woman, yet
confidering her Circumitances, being much in
Debt, or encumbered with a large Family, he
may not on thc Wholc choofe to marry, but de-
D 2 tqrminc
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termme the contrary. Now'a Perfon cantot bé
faid properly to choofe-a- Thing, unlefs he choofes
it with all ‘the Circumftances that are unavoxd«
ably conneéted with it. 'Hé tay defire to fepa-
rate fomé Circumftances that it may be more a-
grccable, but fhxs is not chooﬁng the Thmg as it
6. Sinners defire Chiift in fomé Refpé&c but
in  others Diflike’ him, and on the Whole, teject-
hlm. Amd théir defire to have Thluos fcparatcd, '
ind dlﬂ‘ctent from what God has ordered, is o
?ar from Béing 3 good Difite, of hawng any Vit=
fue in. 1%, thaf. on thc contrary, "ti§ fomcthmg
ver bad
- {WOULD Put t‘he Examplf; a ]Jttfe dl,fferently
16, iffuftrate this Pomt;becaufé T wduld if poffible,
f:ave Peoplé conv,lpced that, thefe partxa’l felfith De-
f ires of’ g) iptier§ haye no Virtue in them. A Mari
may havc a So;g of Dcﬁre and Cho;ce fo marry a
Woman f‘or thc Sake.of her Moue of la,r e E-
ﬁate hile 1ié his a eraﬁe and real Avé ﬁon fo
lger[bn. , Now hile’thé, Wonian mgﬁs thaf
ﬁle Man tfl.af marries Ber, ﬁuaﬂ do’it out of Lové
fo het Pérfbn 3 thls Man cannot be faid to defire
?lr:d chéofe o marfry hef’ on . her Terms "Tig
iis with Sinfiers,” thcy defire”and choofe fomé
Beéndhits by Chiitt,’ but they diflike his Pérfon,
and therefor do not choofe him on his Ferms,
And ‘now what Goodnefs is there in the partnal

Lelfifhi Deﬁres of Sinners? ‘And what Ground fof

their pleadmg them as an Excufe for their Unbe-
Iief No better Defires than thofe above-menti-

oned
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oned have any unregeneraté Sinners. And do
not thefe Defires difcover their great Wickednefs ? -
This mercenary felfith Defire, thews their Oppo-
fition to God and the Methods of his Grace.
They would feparate what God has joined. They
would fet afide the Glory of God and his moral
- Government ; they Want to be faved without
fubmitting. to God in the Manner he' requires.
Thefe Defires of Sinners, are in Effe@ to.defire
~ God te give up his Law, and not vindicate and

flluftrate his Juftice and Holinefs, - = =~ -

*  LET not Sinners therefore flatter and delude

themfelves with their good Defires, Difpofitions

and Endeavours, whilé t'fxe¥ ate yet unregenérate;

and their Hearts Have not fallen in with the Me-

thods of Gdd's Grace. o
2. AnoTHER wréng Notion is this, Thar
they ate not toblame; or wot fo much to blame jfor
¢his fpiritual Inabikity, becaufe they came into the
World with it ; and that 'tis not by any A or
Choice of thesr own. They fay, ’tis not a State
that they would choofe to be in, and would be
glad if it was otherways. Thus inftead of blame-
ing and condemning themfelves for oriiinal Sin,
the Fountain of Abominations, they plead it as
an Excufe. This is in Effe@ to caft the Blame
upon God. For Sin is Sin, and corgpt Nature
is fomething very bad, wicked and blameable,
and for the Credture to fay ’tis not his; is in Ef-
fect to charge it upon his Maker. But-all know,
‘Sin does ‘not belong. to Ged, and therefore they
| - mighe
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might be convinced that it belongs to the Crea—
ture in which ’tis found. Time will pot allow
me to fay what might be neceffary, to fet the
Do¢trine of original Sin in its proper Light ; nor
is it needful here, for ’tis fuppofed that thofe who
offer this Excufe, believe the Corrupnen and De-
pravity of human Nature, and plead it, to ex-
tenuate their Fault. But here it fhould be confi-
dered, what is the Nature of Faultinefs. This
. we have thewn, confifts in a pervcrfc Difpofition
of Heart, and the Exertions of it. Wherever
there is a bad Difpofition of Heart and perverfe
Nature, there is Faultinefs and Defert of Punith-
ment. And Perfons never have a right View of
Things, till they fee that a bad Temper and Dif-
pofition is Sin, is a wicked condemnable T hmg,
- et them come by it how they would. . “This is
the View of convinced awakened Sinners.  As
foon as a Sinner has proper Illumination and Con~
vi&tion, he condemns himfelf, his wicked Heart
and perverfe Nature ; fees that he is guilty and
Hell-deferving ; and juftifies God in all Things.

- Bu further in Anfwer to this Excufe, Tmight
obferve, that Sinners do always approve the Sin’
of their Nature, while they live in it, and com~ .
ply with its Dictates. "Tis falfe to fay they would
properly be, glad to be free from this Depravity,
They have no proper defire for an holy Heart, as
we have fhewn.. 'Ti wrong to fay, - they would
not chaofe to be in their finful tate, for none

do, or can, live in Sin any longer than they
, ahoofe
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¢hoofe it. 'Take Cheice from the Soul, and it
cannot be charged with finful Conduct.
3. I'might fay, ’tis a very wrong Nofion for
.any to think, their [piritual Inability is an Excufe.
‘What 1 have faid under the third Head, makes
this in a Sort a Repetition, and would render it
needlefs, were not People exceeding apt to de-
ceive themfelves in .this Matter. They often ex-
" cufe themfelves by their fpiritual Inability, when,
yet they will not allow that they do. They will
barely acknowledge that their {piritual Inability,
is their own Fault, when yet they will {fpeak of
it, in 2 Manner that plainly thews, they mean it .
as an Excufe. Thofe who have often talked with
Sinners about the Concerns of their Souls, hear
them mention their Want of Power, in 2 Man-
ner very different from a Defign of cxprefﬁng
their own Badnefs. . When they mention their
Want of Power, they do not mean to fay, they -
are fo wicked and ftrongly attached to their Sins
and Lufts, fo oppofite toGod and fpiritual Things,
that they have no Inclination or Heart to Holi-
nefs, which yet is really all that prevents their
complying with that which is Good. If they
would  properly reprefent their Want of Power
to that which is Good, they fhould fay, they
have fuch Love to Sin, that they are determined
to purfue it, and fuch Oppofition to God and Ho-
linefs, that they have no Heart or Inclmatlon to
it, for trls is the Fountain of their Inability.
But Mxmﬁcrs often find People mentxomng their
: Want -
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Want of Powet, in their own Vindication; and
will not blame themfelves as Perfons wﬂl, who
have their Eyes properly opened. Convinced
Sinners condemn themfelves with the . greateft
Freedom, in a flow of Language, becayfe they
begin to fee Things as they are. They freely zc-
knowledge that their bad Temper and wicked
Hearts, deferve Hell. They fee and fay, tha:
their Want of Love to God and Holinefs is in-
finite Evil, and juftly deferves eternal Punithment,

WE e then. op the V’Vholc, how right and
fit it is for.God to find Fault, viz. hecaufe there is
Fault, proper real Fault. "Tis fit he {hould -treat
Things as they are, and .we have feen that Sinners
- are altogether faulty, blameable and condcmnable.,
Their {piritual Inabnlxty istheir Fault and ’tis no
- Excufe. : :

Gon is infinitely juft and cqultable, but Sin-
ners, unregenerate Sinners, will find fault with
him. Their carnal Minds are at Enmity with
him, and they difpute his Authority. Nothing.
but a proper View of God’s Sovereignty, and a
Submiffion to it will overcome and filence, in
the Hearts of Sinners, that ObjeGtion made in
our Text. ‘When Perfons are propesly enlight-
ened and brought to a right Temper, they ceafe
murmuring, and lay themfelves at the Feet of a
fovereign God, fenfible that they are guilty hell-
deferving Creatures. The moft enlighgned and
beft Saints have the greateft AcquiefenceIn djyine

Sovcrexgnty, the Pcrfc&xons, Laws and Govern—, .
ment
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ment.of ‘God.. The holy Angels are highly de--
lighted in- the divine Will, and moft cordially -
pgaife. him for all his Works.. Wicked Men and
Devils are-full of Murmurings againft God, caft-
ing off blame from themfelves, and difputing the
Equity and Sovereignty of God. ,

_Now when we find that all who are holy, ac-
quiefce in. God and his Ways, and the Wicked
only imurmur and find Fault, it may ferve to
convince us, that thofe Murmurings are altoge-.
ther groundlefs and "unreafonable. Al hard
Thoughts of God, proceed from Ignorance and
-a bad Temper ; when once the Wicked perverfe -
‘Temper is temoved, Murmurings ceafe. :

- To draw towards a Conclufion. We may in-
fer the Intportance of Minifters taking Pains to
enlighten People, and teach them the Nature
of fpiritual Inability ; To thew them what it is,
and what it is not. They fthould exhibit the
Blameablenefs and Inexcufablenefs of Sinners, fo
that they may be led to proper Remorfe of Con- .
* fcience, ‘and Senfe of Guilt. Wh'e,n“Peoplc view
their fpiritual Inability in a proper Light, ’tis fo
far from quicting their Minds, that it gives them’
a Senfe’ of their exceeding Wickednefs, aud the
horribly vile ungrateful Nature they have in
them. It Jays them open to the Lathes of Con-

- {cience, cuts off their Excufes, and pulls away -

- fome of their principal Refuges of Lies. A Re-

" prefentation of fuch Fruths that tends to fuch ™
an Ilue, is moft important and ufeful. This
e : E Minifters
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Minifters fhould aim at*. May it not be qued .

ried, whether fome Authors and’ pious Preachers,
have not reprefented fpiritual Inability in fuchy
Manner as expofed People to mifunderftand it.
People confider it fomething like natural Inabi-

lity, as fome Impediment different from the meer

Want of Will, or a right Temper of Heart.

*Tis Difficult for any Perfons to ufe the Phrafes,

Want of Potwer, Inability, Impoffibility, and the
like, with Propriety, when applied to the Will
and nothing elfe ; much more are unlearned
_People liable to miftake fuch Words, and- think
fomething elfe is meant befide Wickednefs and
Want of Will, to that which is Good 4.

Anp - it may be queried, whether it would not
be proper for Minifters when fpeaking on this
Head, generally to change the Words [Tnability,

| o ' and

* A Minifter expoftulates with a Sinnet, fhews him the Folly and Abfurdi.
tv of living in a carelefs prayerlefs Life, without God and Chrift, and without
the proper Ufe of Means, or endeavouring te fecure the one Thing needful ;
it may be he can and does charge the Sinner with vicious Practice, and fean-

dilous Behaviour, The Sinner hears him thro’, and in replg fays, I cande
norhing of myfelf: I.cannot change my Heart, ‘and the like. .By ti

nerds fupported, ‘and feels eafy ; his Confcience is not galled, and he does mot .

feel himfelt (o felf condemned, as if he was charged with fomething very Faulty,
and had nothing to fay for himfelf by Way of Excufe. Now the important
Inquiry is, how a Minifter fhall firip Sinners of thefe Excufes, and leave themy
open to Convi@tion and the Reproofs of their own Confcience, witheut this

vain Refuge. * I think it muft be by fhewing them, they have wrong Notions-
of fpiritual Tnability, which they certainly have, while they think this Inabi- -

lity isany Excufe. ‘To remove or prevent Miftakes, fet People right in thia
Mutter, and lay Sinners more open to Conviétion, has been the principal D¢~
fign of this Difeourfe, however imperfetly it may be executed, .
+ *Tis well known that the Arminians Wil mifunderftand, or mifreprefent
. the Calviniffic Notion of - Sinners moral Inability, and ‘tis poffible that ti
cautious, firong and undiftinguithed Way of exprefling it by many Calvisifiie

Divines, may have been one Means of fetting the others more vehemently a -

" againtt it, and of denying the Depravity of human Nature, If fo, "tisa furd
ther.Resfon why the Do&rine fhoutd be well explained and delivered with' prag
wér Diftintions, % as to eut off Qccafion of Stumbliog, -~ -~ c

[

is the Sin-

LR

o~




o L3s1
and Want of Power, for fome other that exprefs
the Wicked perverfe Temper of the Mind, and

Want of Inclination and Will to that which is |

Good §? Might not this leave Perfons more
open to Conviction ? As Sinners are altogether
Blameable and Hell-deferving, and nothing in
their Way to Holinefs and Happinefs, but theis
wicked Heart and perverfe Will, if they faw
this fad Truth it might make them fubmit to ar

boly God. If they faw that their Helpleflnefs

was nothing but their Wickednefs, inftead of
pretending to wait for God’s Help (as fome pre-
fumptuoufly do) they might immediately fubmit
to God, and cry for Mercy. C

-From the Whole of what has been faid con-
~cerning the Depravity and ‘moral Inability of
Sinners, we have the cleareft Evidence of the
abfolute Neceflity of the Almighty Power .of

God, to change the Wills and Hearts of Sinners.

Fallen Sinners have a Wicked perverfe Nature 5
‘they are bent to Sin; they have no Heart, Will

or Inclination, to that which is fpiritually Good.
They have fuch a corrupt Tafte and vicious
‘Heart that Light and Reafon do not influence
them to Holines, The Motives of eternal

' - E2 Happi-

4 If any by Way of Objedtion fhould infift, that the Scripture fays Men;
oennet bclirve, nor come 1o Chrift withous drawing. I anfwer, thefe are Figura-
« §ive, and in a Sort Catachreftical Expreflions, and "tis the Duty of Minifters to
explain the Scripture, and give a plain eafy View of it's Meaning, And fur-
ther I obferve, that tho’ two or three fuch Expreffions can be found in Scrip-
ture, yet for one fuch there may be a Thoufand produced, that attribute Sin.
nérs Unbelief and Diftance from God to their Unwillingnefs and Wickodnefs,
o ¢ bad Heast and a pervesis condcmnable Temper. :

A
:
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Happinefs and’lecry do not influerice thém 16

-avoid Sin and purfue Virtue. How- certamPy

will they go on to Deftruction, if Ged does not
touch and renew thcxr Héarts ? ‘There is nothmg

‘good in thém to make a Beginning to turn about:

They have no fpiritually good Priniciple to-begin
to exert itfelf. ~Apd théy have no properDefire

for any,’as we have) proved. | - Thiy like- their *

own wicked Courfe better than dny otHer.: The
love not God nof Chrift. They will not hearken
to his Voice. “'Much Light- afid- many Motives

are afforded them, bus théy ake Light of ik

Motives,” rejet God’s * Call, ‘ftifle Confeience,
turn a deaf Ear, fay to the ‘Alvighty,  Depart
from ‘us, we defire_not the’ Knowledge:of ‘thy
Ways ; of’ Chirjft they *fay; he has no Form nor

- Cénielinefs, ‘there’ 15~ nothinig - in hinj why ‘they

thould defire him,- _They kilow the Confcquence

of contmumg in' Sin, but they rufth- on in their

evil Way, going with the Strearh ‘of ‘their cor-

. ruptNatuyre, they are hafting on'inthe broad Way

to Hell. What will ‘turn them ? What will
‘give them a new Tafte ?* What' will caufe ‘fuch
finful perverfe Creatures to have. an' hdly Prin-

ciple ? Sure nothing but the Ommpotent creat-
ing Power of God. The Power of God is glo-

- rioufly fufficient, but nothing elfe||. To this

the Scripture attributes the Change of. their
Hearts. If ever any bccame Holy and Sp1r1-~
: tual\

, “ In this View our Sauoat fayt, 8o Mnn @a come to htm: “@’P@ tbe E"I

ther draw him,
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‘tual, ’tis by the Power and Grace of God giving
them a new Tafte, a new Principle.

-How fenfible then fhould we all be, that we-
lie wholly at the Mercy and free Grace of God, .
We fhould realize, that we are in his Hand as 2
corrupt Mafs, which may fitly and defervingly-
“be caft into Hell, and if ’tis otherways with us, -
. 'tis becaufe hé helps and faves, and exerts his
creating Power in our Renovation, and Reftora~
tion. How proper and fuitable is it for us all
~ to fubmit to the Sovereignty of God, refign our -
- Wills to his Will, which is always Good, ceafe
our Enmity and Oppofition, which is fo unrea~
fonable, condemn ourfelves and fly to his Mercy
thro’ Jefus Chrift | How thankful thould we be,

- . that tho’ we have deftroyed ourfelves, yet there

is help for us in God! How thould we admire

- the wonderful Way .of .Salvation by Jefus Chrift,

- and fall in with it, as feverz-Wax fuited to fave -
wus, and glorify God. % 177 AY
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