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Sermons on important Subjects.

SERMON XXXVIIL

RELIGION THE HIGHEST WIsDOM, AND SIN THE
GREATEST MADNESS AND FOILLY.

PSALM I11. 10. The fear of the Lord is the begin-
nmng of wisdom; a good understanding have all
they that do his commmandments.*

WISDOM is a character so honourable and or-
namental to a reasonable being, that those who
best knew the dignity of their own nature, have
had no higher ambition than to be esteemed and
called lovers of it. Hence the original of the name
Philosopher, which signifies no more than a lover
of wisdom. On the other hand, there is hardly
any character deemed more reproachful, or that
1S more resented, than that of a fool. Men are
often as jealous of the reputation of their under-
standings as of their morals, and think it as great
a reproach to be without sense as without good-
ness,

There is a prodigious diversity in the intellectual
capacities of mankind, and their souls differ as
much as their bodies; but whether it be owing to

* Job xxviii. 285. Prov. 1. 7. andix. 10.
YOL. 1V. A
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the intrinsic difference of their souls, or to the
different formation of their bodics, IS not my pre-
sent purpose to determine.  Some, that share In
human nature, give very little disceveries of rea-
son above the most sagactous sorts ol brutes. The
generality are endowed with common sense, which
though it has nothing brilliant and pompous in it,
and docs not qualify them for high improvements
in science, or making a figure in the learncd world,
yet it is sufficient for all the purposes of life, and
the necessitics of a human creatu e.  There are a
few also who scem raised beyor | their species,
and perbhaps approach near to the lower ranks of
angels by a superior genius. These have been
the first inventors and improvers of useful arts
and sciences; which others of inferior understand-
ing, are able to put in practice for their own pur-
poses, though they had not sagacity at first to dis-
cover them.

This little world of ours is an improved spot in
the creation. How vastly different an appearance
does it now make from its original state of pure
nature, when it emerged out of chaos, uncultivated
by art! What numerous arts and trades have
been found out to furnish iife with necessaries and
comforts! xlow deeply have some penetrated into
the world of knowledge! TLey have traced the
secret workings of nature; they have even brought
imtclligence from the worlds above us, and discov-
ered the courses and revolutions of the planets.

When you see these discoveries, you would con-
clude mankind to be a wise race of creatures; and
indeed in such things as these thry discover no
inconsiderable abilities. Almost every man in his
province can manage his affairs with some judg-
ment. Some can manage a farm; others are dexte-
rous in mcchanics; others have a turn for mercan-
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tile affairs:; others can unfold the mysteries of na-
ture, and carry their searches far into the ideal
worlds; others ¢ conduct an army, or govern a
nation. In short, every man forms some scheme
which he apprehends will conduace to his temporal
advantaze; and prosccutes it with some degree of
judgment.

But is this all the wisdom that becomes a candi-
date for eternity? Has he a good understanding
who only acts with reason in the affairs of this
life; but, though he is to exist forever in another
worid, and to be perfectly happy or miserable
there, yet takes no thought about the concerns of
his immortal state! Is this wisdom? Is this con-
sistent even with common sense! No; with sorrow
and solemnity I would speak it, the most of men
In this respect are fools and madmen; and it is im-
possible for the most frantic madmen in Bedlam to
act more foolishly about the affairs of this life, than
they generally do about the affairs of religion and
eternity. There is such a thing as a partial mad-
ness; a person may have, as it were, one weak side
to his mind, and it may be sound and rational in
other respects. You may meet with s me lunatics
and madmen that will converse reasonably with
you, and you would not suspect their heads arc
disordered, till you touch upon some particular
pomnt, and then you are to expect reason from
them no more; they talk the wildest nonsense, and
are governed entirely by their imaginations. Thus,
alas! it is with the generality of mankind in the
present case. They are wise for this world; they
talk and act at least agreecably to common sense;
but hear them talk and observe their conduct about
the concerns of their souls, and you can call them
reasonable creatures no longer. They are wise lo
do evil; but to do good they have no knowledge: there
is none that understandeth; there is none that seck-
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¢th afterr God. To bring them to themselves by
exposing to ihem their madness, 13 my present
design.

The text shews us the first step to true wisdom,
and the test of common sense: The fear of the Loid
is the beginning of wisdom; a good understanding have
all they that do s commandments.  ‘This is so fre-
quently repeated, that it may pass for a scripture
maxim: and we may be surc 1t 18 of simgular im-
portance.  Job starts the question, Fhere shall
wisdom be found? and where is the place of under-
standing? e searches nature through, 1in quest ot
it, but cannot find it: he cannot purchase 1t with
the gold »f Ophir; and its price is above rubies.
At length he recollects the primitive mstruction of
(rod to man, and there he finds it: To man he saud,
Benold, the fear of the Lord, that is wisdem: and to
depart from evul s uaderstanding. Job xxviii. 28.
Solomon, the wiscest ol men, begins his proverbs
with this maxun, 7The fear of the Lord is the begin-
ning of knowledze. Prov.i. 7. And he repeats it
again, Prov. ix. 10. The fear of the Lord 18 the
bezinnng of wisdom; and the knowledze of the holy,
(the Knowledge of those that may be called saints
with a sneer,) s understanding.

The fear of the Lord, in scripture, signifies not

=

only toat pious passion of filial reverence of our
adorable Father who is in heaven, but it is fre-
quently put for the whole of practical reiigion;
hence it is explained in the last part of the verse,
Ly doing his commandments. 'U'he fear of the Lord,
in this latitude, implies all the graces and all the
virtues of christianity; in short, all that holiness
of heart and life which is necessarry to the enjoy-
ment of everlasting happiness.  So that the semsc
of the text is this: «T'o practice religion and vir-
tue, to take that way which leads to everlasting,
happiness, is wisdom, true wisdom, the beginning
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of wisdom, the first step toward 1t; unless you be-
gin here, you can never attain 1t; all your wisdom
without this, does not deserve the name; it is mad-
ness and nonsense.  To do his commandments is
the best test of a good understanding; a good sound
understanding have all they that do this, all of
them v.ltlmut exception: however weak some of
thern may be in other things, they are wise in the
most unlmrtant respect; but without this, however
cunning they are in other things, they have lost
tneir understandings; they contradict common
sense; they are beside themseives. Im short, to
purﬁuc everlasting happiness as the end, in the

way of holiness as the mean, this is wisdom, this
is common sense; and there can be none without
this.”

Wisdom consists in two things; choosing 2 right
end, and using right mcans to obtain it. Enw
what end so h{-mmmg a creature to live furever,
as everlasting happivess? And in what way can it
be obtained, lmt i the way of holiness! Consult
the Jlulgm(‘nt of (sod 1 his word; consult your
OWN conscience, or even common sense, and you

will find that this is the case. 'Therefore he is a
man of sense that pursues this end in this way;
but he is a fool, he is brutish, that chooscs an in-
fertor end, or that pursues this in a wrong way.

My time will not allow me to do any more than
to mention some instances of the folly and madness
of such as do not :a:ke the fear of the Lord the
beginning ol their wisdom.

I. Men will not take the safest side in religion,.
which their reasc:. and seit-love carry them to do
in other cases.

It i1s very possible the love of ease and pleasure,
and a self-flattering disposition, may prompt your
mvention to form a plausible system of religion:

A Z
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a religion that admits of great hopes with Luie
evidences, and that allows yvou many indulgencies
and lays few restraints upon you; a re h"'um pur-
ged, as you nnagine, from some of the mt-lunn ‘u.ﬂy
aml gloomy doctrines ol christianity and that .
leases you from those restraints, so painful to
W kml heart, which the holy religion of Jesus
lays upon you. It is very l]ij‘a‘:llblf: vou may hope
you shall obtain cternal lldllp]lltbb without much
patus, and without obscrving the strictness oi unt-
versal lholimess; you may imdalge hopes ot heaven,
though you nululgu yourselves wilfully in sin; you
may datter yourselves that God is not so inexors
hly rust as the sacred scriptures represent hml,
wnd that his ADircatenings arve ounly tremendous
sounds without any design to be executed in all
their strictuess; you way flatter yoursclves, that
the punishments of a future state are not intolera-
bly drcadfuly nor of everlasting duration; you may
cxcuse and diminish your sins, and make a great
many plausible apologies tor them. But are vou
sure of these things? Have you demonstration for
.hcm, upon whic N you may venture vour eternal
All2 Thivk the matter over ser wusly again; have
you certainty that these things are so: and are you
willing to perish forever if they should be other-
wise! What if you should be mistaken? W lat f
you should find God as strict and holy as bis word
vepresents hime What if all his dreadful threaten-
igs should be sincere and true, and your sins
nave ifinttely greater malignity in his eyces than
i yours?  What it in a little time you shauld find
that the scriptures give a more just account of the
punishments of hell than your self-flattering heart
suzgested to you, and that they are indeed 1utole-
rable and btl'][nﬂ_‘y’ eternal! What if yoeu chould find,
when 1t 18 too late to correct the mistake, that those
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neglected, ridiculous things, regeneration, conver-
sion, holiness of hieart and practice, the mortifica-
tion of sin, and a laborious course of devotion—
what if you should find they are absolutely neces-
sary to everlasting happiness? What if it should dPp-
pear that the w iiful muulgwn ¢ of the Ieast known
sin will eternally ruin you? Staad and pause, and
ask yourselves, what if youshould find matters thus,
quice the reverse to w hat you flattered yourselves?
What will become of you thern. You are undone,
irreparably undone [hl'uu“'h all eternity.  Well, to
speak modestly » this may be the case, for what
you know; and 18 1t not then the part of a wise man
to provide against such a dreadful contingency:
Will you run so tert'ub!e a risk, and yet ceim a
aooil understanding? Do you esteem a life of redi-
gion So hur{lvnﬂuuw that you had better make such
a desperate venture than choose i Do you esteem
the plEnSlIH“i of sin so sweet, so sclid, so lasting,
that it is yvour interest to run the risk of intoler:
ble, eternal miscry, rather than part with them?
Can you form such an estimate as this while in
your senses! Na, he 1S a madman with whom cer-
tain pleasurcs tor a little tune, the sordid pleasures
of sin, outweigh an eternity of perfect happiness.
He 1s certainly not in Lis right mind that would
rather be tormented i hell forever, than lead an
holy life, and labour to escape the wrath to come,
Thercfore act in this as you do in other cases of
uncertainty, choose the safesc side. Believe and
regard what God has said; be holy in all manner
of conversation; strive with all your might to en-
ter in at the strait gate: accept of Christ as your
Lord and Saviour. Do this, and you are safe, let
the case be as it will; there are no bad conse-

quences that can pﬂsmbly follow from this conduct,
It will, upon the wholg, be the most pleasant fox
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you, even in this life; and your reason will tell
you, this is a more certair way to escape everlast-
ing miscry, and sccute vu*rlml happiness, than the
contrary. But if you are resolutely set upon run-
nine the visk, and tool-hardy enough to venture
youv cternal all upon such mnprobabilities, not to
say vapossibilities, you forfeit “he character of a
reasonible being: you are mad in tlis respect,
however wise you may be in others.

I1. Is it not the greatest tolly to believe, or pro-
fess to believe, the great truths ot religion, and
yet act quite contrary to such a beliefs

How many arce there who own God to be the
ercatest and the best of beings, and vet neglect
him, and pay a greater regard to a thousand ntht'
things! They own him lov ely, and do not love
him; thenr King, and they do not obey him; and
their Benetactor, and make no returns of gratitude
(o him. ‘They confess that heaven 1s better than
carth, and wt they pursue the things of this nfe,
(o the m-z.;lut of all the happiness of heaven.
1'hey believe their souls are of more importance
than their lllldlf‘h, and yet they will not take half
the care about them that they take about their
bodies.  T'hey conless that a hife of sin and im-
penitence is very dangerons, and that it wiil end
in everlasting misery; oty with this confession in
their mouth, and tihis conviction in their con-
sciences, they willy, they obstimately will go on
mpenttently insine b !wv own that re ligion and
virtue are excellent th:ngs, and yet they never
make it the main business of their life, but live

carclessly without them.  They believe they areé
sinners, wordhy ot punishment, and vet they are
gencrally as unconceracd as if they were innocent.
They beileve thoe Christ 1s the {}lll_‘y Saviour of
sinnei'sy, and vet they arc as little concerned to get
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an interest in him as it they could be saved with-
out him. 'They believe that all the plcasures of
this transitory life are infinitely inferior to the
pleasures of religion and the happiness of the
heavenly state; thf:y believe these pleasures will
ruin them forever if they continue in them, and
vet they will persist in them, though by this they
throw aw ay their everlasting hamnness. and incur
eternal misery! Thus they believe, or profess 1o
believe; and our country is full of such believers;
but what absurd, self-contradicting cveatuves are
they! What madness is it to cntertain a belief that
answers no other end but to condemn their prace.
tice, and aggravate their sin! Do they really be-
lieve these things, or do they not: [t not, what
folly is it to pt-uh ss to believe them? Do they think
to impose by an empty protession on Him who
searches the hearts and the reins? or have they no
other end in ti:eir profession of religion, than just
to be esteemed christians by men? Can they think
- that their faith will indemnify them in contradict-
£ ing it? or that they may sin safely, becanse they
sin against knowledge: Are these the conclusions
of a Bﬂllll(l mind? Must not a man be out of his
senses before he can admit them? But iff you sup-
pose they believe these things, it is certain they are
entirely mad in this affair. What! to neglect God,
and holiness, and heaven, when they know they are
of infinite importance! to choose the ways of sin,
~ when they believe they will end in ruin! Is this the
| part of a wise man? Should a sick man tell you he
is certain to die unless he takes such a medicine,
and yet you should sce that he does not take it,
but continues to drink the most deadly poison,
what would you think of him? Would you not con-
clude ecither that he did not believe himself, or that

he was distracted? But this is the very conduct of
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many professed believers, who yet think they have
no small share of wisdom. 1 will not dispute your
wisdom about your secular affairs; you may be
wise to do evil; but [ am sure in these instances
you are (uite dellrnnﬁ, and yourselves will be con-
vinced of it to your cost, when God shall say unto
you, Thou fﬂul, this night shall thy soul be required
of thee. Luke xii 20.

All vour pleas to vindicate or excuse your con-
duct do but aggravate your folly. Do you say,
“Your lusts are head-strong and ungovenr Hbl(‘, .uul
you cannot restrain thems™ I doubt not but this 1s
trues but is thisa reas.n why you should be so easy
and carcless? Are vour enemies so strong? And wil
you, on that very account, be faint dlll] mactive in
your resistance? Ought you not to rise and cry to

God for his grace to ¢ hange your nature, to sub-

due these strong sins, and make you hnly, since
without it you cannot be saved? Besides, consider
whether your pretended excuse be not a real ag-
gravatmn. “Your lusis are so strong,” you say,
¢‘that you cannot restrain them.” What is this
but to say that you are so wicked, that you have
no heart to break off from sin? and is the invete-
racy of your wickedness an excuse forit! Does not
common sense remonstrate against such an ab-
surdity? Do you plead, that ¢¢you intend to repent
of this inconsistent conduct hereafter?” But if reli-
gion is an excellent thing, as you profess to believe
it, why do you not choose it now? the sooner the
better. Afmm, is it not the greatest folly to induige
yourselves in a practice that you deliberately in-
tend to repent of? If your present conduct be wisc,
why do youintend to repent of it? the very inten-
tion implies that you are even now convinced it is
foolish; and what will your repentance be but a
deep sense of your fol!x? And can there be a great-
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er madness than deliberately to do any thing which
at the very time you intend to repent of{ Is there
any thing more absurd and ridiculous? Is this your
conduct in other things? Will you make a bargain,
which you know you will afterwards repent of?
Will you prosecute a scheme which you dehberate-
ly intend afterwards to condemn and be sorry for?
Can you do such things, and yet take it ill to be
called fools: Further, why do you design to repent!
Is it hecause you hate sin? Noj for if that was the
reason, you would immediately forsake it. Is it
because you love God and holiness’ Noj for then
youit would devote yourselves to the service of God
immediately, and could not bear a delay. But you
intend to force yourselves upon a little remorse of
conscience, when the punishment of sin is just
ready to fall upon you, with no other design but
just to escape it. And can you think there is any
value in such extorted sorrows, that proceed not
{rom hatred of sin, or love to God, but merely from
self-love, and a servile fear of punishment! Can
any wise man look upon this as repentance to life,
or hope that -God will accept of it Finally, arec
you sure of that uncertain hereafter. in which vou
purpose to repent! Is there any man in his senses
that dare pretend he is certain of another day? or
that he shall not die by some sudden accident, or
in a delirium, in which he has no time nor compo-
sure to repent’?

ITI. Is it not the greatest folly for men (o pre-
tend to love God, when their temper and conduct
are inconsistent with it, and plainly evidential of
the contrary!

If you go round the world with the question,
“Do you love God? do you love him above all:"
you will hardly meet with any one but what will
answer, ¢ Yes, to be sure; I have loved him all my
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life.”” Well, but where are the evidences and ef-
fects of this love? If you pretend friendship to men,
they expect the expressions of 1t from you on every
occasion; otherwise they will see through the pre-
tence, and pronounce it flattery.  They expect you
should often think of them with tender affection,
perform them all the good offices in your power,
study to please them, b[: tender of their characters,
solicitous about their interest, and delight in their
society. 'These are the inseparable effects of love;
and certainly; if youlove God, your love will have
such effects, especially since, if yeoulove him at all
with sincerity, you love him above all other per-
sons anua thimgs. But men will insist upon it that
they love him above all, and yet very seldom or
never think of him with tender affection: thcy love
him above all, and yet indulge themselves in sin,
that abominable thing, which he hates: they love
him @bove all, and yet have little solicitude about
pleasing him, and doing his will: they love him
abaove ally, and yet are unconcerned about the inter-
es's of religion in the world, which are his inter-

£8ts, and careless about his lmnuu"and glory: they
love him above all, and yet have no pleasure in
conversing with him in prayer, and the other ordi-
nances of his grace, where he holds spi~itual inter-
views with his peaple. They love him above all,

and yet love and delight in a thousand other thmgs
more than him; and they would highly resent it if
one should begin to question ii:e sincerity of their
love; and they hope God will accepi of it; and re-
ward it. But can men in their senses think that
this will pass for true and supreme love with him,
that knows all things! They —annot expect that
their feilow-creatures should th..5 be imposed upon;
and is it not the greatest ma««.:ss to imagine they
can thus impose upon Omniscizzice! Indeed it may
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astonish any man that knows what love 1s, to find
that the most of men pretend they love God, even
while they are giving the most glaring evidences
of disaffection to him; and after all, it is almost
impossible to convince them that they do not tho-
roughly Iove him. What madness has seized the
world, that they will not receive conviction in such
a plain case! What mean thoughts must they have
of God, when they think to put him off with such
an empty compliment, and hypocritical protession’

IV. Is it not the greatest folly tfor men to hope
for heaveny, when they have no evidences at all of
their title to it, or fitness for it?

Is 1t not the dictate of common sense, that n»
man can be happy in any thing but what he has a
relish for, and delights m? Can an illiterate rustic
find pleasure inr lgld mathematical demonstrations,
and learned speculations, or a man of pleasure and
pusiness in the ascetic mortified life of a hermit?
Can a man, whose taste is vitiated by sickness, en-
1oy happiness in the entertainments of a feast? No,

nothing can make a man happy, but what is suited
to his relish and disposition.  And yet there are
thousands that have no relish for the enjoyment ol
God, no pleasure in thinking of him, orconversing
with him, no delight 1n his service and acts of de-
votion, who yet hope to be furever comypletely hap-
Py in these exercises in heaven.  Tie happiness of
heaven, as I have often toid you, consists in such
things as these, and how can you hope to be happy
there while you have.no pleasare in them! There
are thousands who have no delight in any thing
holy or rellgmus, but only n the gratific ations of
their senses anid the enjoyment of earthly things,
who yet hope to be happy in heaven, in the wants
of all sensual and earthly enjoyments. "T'here are

thousands who now disgust the society of the reli-

B
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hous o ditoleraily precse, who yet flatter them-
Selves they shall be pertectly bappy in the compa-
ny of satnis awd 2ugcls, where the meanest 18 in-
comparably wore holy than the most sanctified crea-
Lure ulmu' carth.  Aod have they a sound under-
standing who can entevtain such absurd hopes?
Uues not conmmaon sense tell us, that God, whe does
cevery thing wisely, will bring none to heaven but
(hose w hum he has made fit tor it betorehand? and
that as unone shall be sent to hell but those that
were previous!y wicked, so noane shail be admitted
uito the world of glory but those who are previous-
1) made holy? None first begin to be holy 11 heav-
en or wicked in hell: both parties bring ‘with them
those dispositivns w lua.,, h are tit for their respective
places and cmployments, How absurd 1s it there-
tore to hope tor heaven, while you have no heaven-
'y dispositions! You wmay us well hope to sce the
sun without ¢yes.  Further, God has assured you
m his word, and you proicss to believe him, that
without regeucration, faith, repentance, and inter-
est tin C iu lht, and universal holiness, vou cannot
‘nter it his King ilum, and yetf, are there not
some of vou whe are toe!ish cuuugh to hope for 1t,
though destitute ol all these? Has he not told you
‘hat th‘i.mlx.u ‘A8, sWwealers, unclean, malicious, con-
entious persons, lwars, and the ke, shall not in-
writ the Kingdom of heaven. And yet, though
v U Know these are youl characters, and the wortd
Anows 1t too, you wil hope for admission to it, 1n
lefiance of God’s most CXpress, repeated declara-
nons.  What madness 13 this! aud how peculiar
‘o this affair! The dtx‘huuuhw will not expect hap-
piness i wmortihication and devotion, nor ihe pro-
Nhgal m hoarding up uscless weaith; aud yet thus
Wwsurdly will they act in their expeciauions of
weaven!
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V. And lastly, Is it not the greatest madness to
be more concerned about the affairs of time than
those of eternity:

It is plain to any man in his senses, that the
happiness and misery which are extreme, and
which shall endure forever, are of infinitely greatep
ruportance than all the enjoyments and all the suf-
ferings of this transitory state. And you will
hardly meet with any man but will own this to be
his belief. But, alas! into what consternation may
it sirtke us, when we survey the conduct of the
generality! Are they as mnch concerned about the
eternal world to which they are hastening, as to
the concerns of time? Are they as laborious and
zealous to obtain everlasting happiness as to gain
the riches of this world, or to gratify their sensual
appetites? Are they as solicitous to avoid cverlast-
g misery as to shun sickness, poverty, or any
temporal calamity! Are they as cantions of sin-
ning, which ruins their souls forever, as of drink-
g poison, which may endanger their health or
e-mpbm] lite! Do not many of you know it is ruite
the reverse with you! Are not the concerns of this
hite the prmcipal abjects of yoar thoughts, your
cares, and labours! And what can he a more con-
summate folly! You practically prefer a trifle of
an hour to a substantial good ot endless duration.
Yon are careless aboat everlastfing torment, and
yet cautiously shan the light safferings of 2 few
moments. It matters not what you think, or say
In this matter; it is your pl'arm‘P that determines
the affair; ani does not that shew that time nut-
weighs a vast eternity with you: And what can
. be more absuird! If vou should throw AWAV an
es.ate te obtain a farthing, if yoa should run upon
a drawn sword tn escape a prickle, if you should
prefer pebbles to crowns and kingdoms, darkness
o [1ight, or ope Tuxurious meal o the support o
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youk vhole e, il mmld uot be su shocking a piece
of madness.

I might give yuu many wore instances of the
Ariadriess ui “nhu yho do not begin this wisdom
with the fear of the Lord, but the inferences from
the subject ave su nuticrous and important, that I
must rescrve the rest of the tinme for them.

1. Siuce there 1s so much folly in the world in
watters of religion, how astonishing is it that it is
not universally contemned and rvidiculed, or pitied
and lamented! 1If men act a toolish part in other
things, they svon furnish matter ot laughier and
contempt fo the gay and witty part of mankind;
and the thoughtful and bencvolent view them wnth
compassion. But let them act ever so foolishly in
the concerns of eternity, there 18 hardly any notice
taken of ity the whsurdity is no wa:; shocking; nay,
the generality commiend their conduct by unitating
it themselves; and if any are so wise as o find
tault with this wadnceas, they are termed fools
themse!ves, and the general laugh is turned against
them. How unaccountable i1s this, that men who
act prudenily in olher things, and are casily
shocked with a mad and frantic behaviour, can
view the folly of mankind in this respect, with-
out hor 1*01', oY pu‘lwpa with apprebation! The
only reason for it is, that the geunerality are mad-
men in this respect, and the folly is approved be-

cause it 1s common, T'o be singularly wise is to be
!ouhsh in the opinion of the world; and to be fools
with the multitude, 18 the readiest way (o get the
veputation of wisdom. They pruve religion to be
folly, h} a majority of votes; and as uml_iy who are
fools in this affair are wise in other respects, thein:
judgment 1s im plicitly submitted to. But, pray,
Jirs, use vour own reason, and judge impartially
ror YDHI'S{‘IVES, and | am sure you musi see the
wild absurdity of their conduct.  Be nobly singu-
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lar in beginning wisdom with the fear of the Lord:
and whatever others think of you now, (zyod, an-
gely, and good men will applaud your wisdom: and
even those who now ridicule it, will dpprove of it
at last. '

2. With what an ill grace do the irreligious con-
temrn and despise those that make religion their
great concern, as weak, 3silly creatures! Sinners,
let your own reason determine, can there be any

" thing more foolish than your own behaviour? And
does it become you to brand others with the odium
of folly? Alas! you have reason to turn your con-
tempt upon yoygselves, and to be struck with hor-
ror at your own wilul stupidity. Do you set
yourselves up as the standards of wisdom, who
want sense to Keep out of everlasting ruint  Are
you wise men, who throw away your eternal hap-
piness for the trifles of time? No, they only are
wise who are wise for eternity. You may excel
them in a thousand things; natuve may have fa-
voured w with @ better geninus; yon may have
had a moPe hiberal education; you may be hetler
acquainted with men and bhooks; youw may mayage
your secular affairs with more discretion; in snch
things you may be wiser thanr many of them. Bnt
they are wise for eternity! they have 3ense to es-
cape everlasting burnings! they have wisdom to
obtain cternal happiness! and: this is a more 1n-
portant piece of wisdom than all your acquisitions.
The wisdom of Solomon, of Socrates, orr Plato, :s
the wildest madness without this, How absurd is
it therefore for you, withont this, to arrogate fiie
eharacter of men of wisdom, or even of common
sense’

3. How absurd is it for men to pretend they will
not turn thetr thoughts to religion, lest it should
make them melancholy or distracted: Alas! sin-

B <
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ners, you cannot be more so than you are already:
and you will never come to yourselves till, with
the prodigal, you determine to return to your fa-
ther’s housé. And will you continue fools through
the fear of becoming such? I can assure you 1
would rather be the wildest frantic in Bedlam,
than be that wretch who ruins his soul for fear of
running mad by thinking of it.

4. If the fear of the Lord, religion, is the per-
fection of wisdom, how unreasonably does the
world charge 1t with making people mad? 'There
are multitudes that lose their senses by excessive
sorrows and anxieties about some_temporal affair;
many more than by religion; and yet they never
fall out with the world on this account. But when
any one, that seemed thoughtful about religion,
loses his senses, then religion be sure must bear
all the blame; and sinners are glad to catch at such
a handiec to expose 1it. Melancholy persons are
wont to derive terrors {rom every thing in their
reach; and, among other things, will pore upon
all those doctrines of religion that c®n affright
fthem. But this melancholy, as such, is a bodily
disorder, and therefore has no more religion in it
than a fever or a consumption. It is indeed very
pos3ible that too intense application of the mind
to divine things, with a deep concern about our
everlasting state, may be the cccasion cf melan-
choly; but there is nothing peculiar in this; let the
mind be 2xcessively attentive to any thing, it will
have thc same effect. How many disorders do
men contract by their eager pursuit of the world:
and yct the world 15 their favourite still. But if
one here and there suffers by occasion of religiony
0! they bless themselves from it, and think it is a
terrible sioomy thing.—Those that are pious, let
me tell you, are many of them much superior te
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the wisest of us in all accomplishments; und they
are generally as far from madness as their neigh-
bours. ‘I'herefore drop this senseless slander, and
be yourselves holy, if you would be truly wise.

5. Since men are such fools 1n matters of reli-
giop, since they censure i1t with so much severity
and contempt, how astonishing 18 1t that God
should send down that divine, heaven-born thing,
religion, into our world, where it is so much ne-
glected and abused! Where the celestial guest meets
with but few hearts that will entertain it; where
its professors neglect it, contradict it, and by their
practice call it madness; and where even its friends
and subjects frequently treat 1t very unkindly!
What astonishing condescension and grace is it,
that God has not left our mad world to themselves,
since they are so averse to be reclaimed! Butlo! he
hath sent his Son, he hath instituted the gospel,
and a thousand means of grace, to bring them to
themselves!

6. And lastly, Hence we may infer, that human
nature is exceedingly depraved and disordered. 1
think this 18 as plain as any disorder incident to
the body. Men are universally indisposed as to
religion; and on tuis account our world i1s, as a
oreat genius calls ity «sthic Bedlam of the universe.”
T'hie same natural faculties, the same understand-
ing, will, and affections, that render us able to act
with prudence n the affairs of this life, are also
suflicient for the affairs of rehigion; but, alas' with
regard to this, they are disordered, though they
exercise themselves aright about other things.
They can acquire the knowledge of languages and
sciences; but, alas! they have no disposition te
know God, and Jesus Christ, whom he has sent.—
They understand how to trade, and carrv on
schemes for this world; but they will not act wisely
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for eternity. 'T'hey liave sense enough not to run
into the fire, or to drink noison; but tney will run
on in the ways of sin to ch.llastmg misery. They
will ask the way when they have lost themselves;
but how hard is it to bring them to inquire, What
shall I do to be saved? "U'iey will ask lielp for their
hodies from their h‘“ll"ﬂf’-CI‘EdtUI'{H, but how hard
15 it to bring them in the posture of earncst peti-
tioners to ask mmmortal blessings for their souls
fro:« Godi In short, they can rontrive with pru-
dence, and act with vigour, courage, and perse-
verance, in the affairs ot vime; butin the concerns
of religion and eternity they are ignorant, stupid,
langutd, and careless. And how can we account
for this, but by supposing that they arc degenerate
creatures, and that their nature has suffered a
dreadful shock by the first fall, which has deprived
them of thieir senses? Alas! this is a truth too evi-
dent to be denied!

SERMON XAXXIAX.

REJECTION OF €HBRIST A COMMON, BUT MOST UN-
REASONABLE INIQUITY.

MARK XII. 6.—Having yet therefore one Son, his
well-beloved, he sent him also last unto them, say-
tng, They will reverence my Son,

THERE 1s no sin more common or inore perni-
cious in the christian world. than an unsuitable re-
eeption of Jesus €hrist and the g cospel. Itis not only
the sin of professed unbelievers Fuu! profane sccffers,
but 1t often hides itselt under the cloak of religion,

and a profession of faith. It is of se subtle a na-
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ture, that it is often unsuspected; even by those
who are destroyed bv 1t: and 1t 1s ot so dead:y a
nature, that nothing can save a soul under the
power of it. A soul that has the offer of Christ
and the gospel, and yet neglects him, is certainiy
in a perishing condition, whatever good works,
whatever amiable qualities o1 appearances of vir-
tue it may be adoraed with. JIf our gospel be hid,
it is hid to them that are lost. He that believetn not
i5 condemned already, because he fat! not believed in
the name of the only begotten Son of Gud. 2 Cor. v,
3. John iii. 18, .

T'his was the sin of the Jews in Christ's time,
and this brought temporal and eternal! ruin upon
them. To represent this sin in a convictive light,
is the primary design of this parable. |

The blessed God had chosen the Jews, aut of the
world, to be his peculiar people, and distinguished
them mth the gracious privileges of his church,—
Hence they are represented as his vineyard, en-
closed from the wilderness «f the nnrl ty and fur-
nished with every thing necessary to render it
fruitful.  And Ycr_e God ig .rpreqenﬂd as expect-
Ing fruit from them, 25 a man expects 1t from his
vineyard; {

which intimates the reasonableness of
cheir otedience: 1t 18- what any one would expect,
who would judge by what 1s due and rcasonable.
But it deoes not intiinate that God does properly
look for or expect what will never come to pass;
for the certainty and universality of his fore-know-
ledge excludes all possibility of a disappointment.
It is speaking to us in our own language, which
we are most likely to understand; but it must be
explained agreeably tlo the perfr:ctmn of the na-
ture of God, and not arcurdmg to the imperfection
of ours. 'The scribes and nharisees. the priests
and rulers of the Jews, who were entrusted with
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the management of their church and state, are re-
presented by the hushbandmen, to whom this vine-
vard was leased or rented; and they were obliged
to make annual payments ol a part of the fruit.—
The succession of servants sent to demand the in-
come of fruit in 1ts season, signifies the prophets
and other messengers of (rod gent to the Jews to
eall them to bring forth the fruits of holiness.—
But, instead of obeying the call, they treated them
abusively, persecuted and Killed them, and refused
that return of duty which God demanded, and
which his distinguishing mercies towards them
rendered so due upon the footing of gratitude, Af-
ter ]'{;-pe.at.ﬂl triais, to no purpose, 'h_y these servants,
the grecat God resolves to make one trial more, and
that by his own Son, nis only Son, his beloved Son.
Him he will send to these rebellious hushandmen,
And he presumes that, bad as they are, they would
at least reverence his Son, and count themselves
highly honoured in having such a messenger sent
to them. He might justly have sent his army to
destroy them, who had murdered his former ser.
vants; but Mstead of this, he sends his Son with
propesals of peace once more. Iie presumes such
clemency will melt down the rebels, and make thein
ashamed of their former conduct. They wull re-
verence my Son: as if he'should say, ¢T'hough they
tave wickedly abused and slain my servants, sure-
ly they will not dare to treat my Son in the same
manner. Surely; the very sight of him must com-
mand awe and reverence. 'This will also make
them ashamed of their base ingratitude and cruel-
ty to my former messengers.””*

*The Greek word, signifies to be fTushed withshame, as well
as to reverence: and soilt may be rendered here, <“They will
be struck with shame at my Son;’’ that is, at ¢‘the sight of
bim,”
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When the omniscient God represents hinlscit'
presuming or expecting that rthi"’}' would receive
his Son in a friendly manner, it does not intimate,
as 1 just observed in a similar case, that he is de-
fective in knowledge as to things future, ¢iv liable
to &lisappointment; but 1t only expresses, In the
strongest manner, the reasonableness of thie thing
expected, It is so rcasonable, that any one who
judges only according to the reasonableness of the
thing, and has ne view of futurity, would certainly
look for it. It i3 so reasonable, that God himself
would expect it, were he not omniscient, and inca-
pable of being deceived by the most plausible ap-
pearances. In this view God expected, (that is,
he looked upon 1t as mfinitely reasonable,) that the
Jewish rulers should reverence his Son. But, alas’
when they saw him, they were raised to a sull
nigher pitch of rebellion and cruelty., They seiz-
ed the Son himselfy cast him out of his own vine-
yard, and with wicked hands crucified and slew
him. On this account the vineyard was taken from
them, and let out to others, who should pay the
ereat Proprietor his fruit in its scason; that is,
ney were cast out of the church, and the Gentiles
received 1n thelr stead, who would make a better
use of their privileges.

1'his 1s the primary sense of the parable, as re-
lerring to the Jews of that age. But it will admit
of a more extensive application. It reaches us in
these ends of the earth, and all the nations of the
world, to whom the gospel has been proposed: and
in this Jatitude I would consider the text.

The world had gone on for four thousand years
in wickedness, in spite of all the means used for
its reformation by lawgivers, prophets, and philo-
sophers, and by the prdvidence of God. Persua-
sions, warnings, chastisements, mercies, and what-
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e¥er il a tendency to bring them to repentance,
had been used with them.  Philosoplers had often
reasoned; legislators had prescribed: prophets had
carefully instructed, allured WI"ﬂ promises, and
deterred with threatenings, and carried their hegv-
enly credentials in their hapds; angels had appear-
ed and conversed with men upon extraordinary
occasions; Jesus the great angel of the covenant,
had given frequent preludes of his incarnation;
nay, Jechovah himself had descended, and publish-
ed his law with God-like pump in the ears of his
subjects on inount Sirzi. But all this would not
ao; the world sinned on stll, impenitent and in-
corrigible, And what shall be done in such a des-
perate case! What expedient remains to be tried:?
After so many messengers abused, persecuted, and
killed, who will go upon so dangerous a message
again? There is indeed the Son of God, the great
co-¢qual of the Supreme Divinity, if he would un-
dertake it, perhaps something might be done. But
O! who can dare to hope ftor such condescension
from one so high! Who can expect such a favour
for rebels ripe for vengeance! Who can hope the
Father will give him up! My text seems to hint
sundry objecuons aga.mst it. He is lus Son, his
well-beloved Soii, and he has but one Son; bat one
of his rank, though he has produced so many
worlds. And will he part with his Son, his well-
beloved, his only Son, and send him upon such a
mission; a ixission so difficult, so dangerous, in
which so many of his servants have lost their
lives?! Who could believe that even divine love and
mercy could go so far, had we not the teatumm}
of Ged in the gospel for it! Having one Son, his
well-beloved, he sent him qglso; he sent even him,
dear as hc was, as well as his servants of an infe-
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rior order. So much had he at heart the salvation
of his rebellious rreatures!

But observe the time when he sent him: He sent
him last. He did not send him till every other
method was tried in vain, and the case was found
to be desperate without him. He did not send him
till it appeared, from many experiments, that tlore
was absolute need of him. Lawgivers, prophets,
philosophers, and other real or pretended reform-
ers, had a clear stage, they had the world to them.
selves for four thousand years; but in all this time
they did nothing to the purpose. Hence we arc
led to make this remark, which 1s of great impor-
tance to the right understanding of the gospel.

That the Son of God was sent into the world as
a Saviour in a desperate case, It appeared, after
a long course of trial, that when he undertook the
case, there was no relief from any other quarter.
And hence, by the way, it follows, that we can
never receive him in that view in which he was
sent, until we are deeply sensible that our case iy
desperate; that is, that we can obtain relief from
no other.

But probably his being sent last has a farther
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