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The P R EF A C E
Toth R E A D E R

CourTroUs READER,

TH E dpologies of Autkors for appearing in
print, and their craving ihe Indulrence of
the Candid Reader to the Iinpcrfcézzom of
their Performances, are generally confidered

as meer Words of Courfe. T/Jem/eu without the

Fanity to imagine I have no Need, I fhall bowever

oiiiit tﬂ'ou[;/i;zg bim awvith any fuch Application,

Nor do I think it necefary to take up bis Time awith

the Reofins and Motives, which bave nduced me

20 this Publicciion. It 15 to be Juppos'd ina Judg-

meni of Charity, that a Writer aims at the Iiﬂrm-
tiom anl Geod of Mankind (unlefs there appéar

Srong Regjons to ‘the Contr ary) and hopes bis Per-

./mzmz ce 15, 1 fome Meafure, calculated for that

/ ur m/f The Subjeéis bere touched at are, I bawve

R 'd, lately become Matters of much Controverfy ;

1 have not heen fo bappy as to be fully fatished

with the Publications I have feen on either Side :

At leaft as to the Manner of treating thefe Points,

even by fuch as take the Side, 1 ap/)rebmd to be

_/ub'?:mtza//y the Truth., I thereupon determin'd
torenewmy Exammation of Matters fo Important,
and fo interefing in our Faith and Daily Praltice;
and in dong fo, I refolv'd fimply ta enquire, what
appears, from the Word of God, to beihe Truth on
thefe Topicks; and as im>artially as I could,examine
the Weight of occurrimg Objections, wwithout inter-
mec]d/mg as @ Party in the prefent difputes. Thus

I bave laid nome under a Neceffity, nor I hope

provok'd any to commence a Controverl; avith me,

dngry Debate feldom docs the Fufiice 1o Truth,
:b@;




that may be expelied from free difpaffionate Enquiry ;
and in Matters of Controverfy, Readers are gene-
rally more curious to obferve which Combatant man-
ages bis Part with moft Ingenuity, or s likely to
come off Conqueror, than to difcover the real Truth.
Many of my Friends «will, probably, be furprifed,
tofind I have changed my Sentiments with Refpect
to fome Subjelts of one of the Sacraments; for they
know 1t was formerly my Opinion, that the Unre-
generate ought not, by any Means, to adventure to
the Lord'sTable; tho’ they ought to dedicate their
Children to God in Baptifm. DBut for Jfome Years
paft, I durft not be peremptory in that Matter; and
ubon a more extenfive View of the Subject, I could
not fee, that the Arguments, upon which I founded
my former Opinion, were conclufive, for Reafons
wbhich appear in my Anfwers to Objections. Whether
my Arguments for the Side I bhave taken [/ball appear
Sufficient, or not, Ibope my I'riends will not be ffum-
bled, but will fee at leaft, fo much Appearance of
Weight in them, as may fatisfy them, that I have
changed upon Principle, and from a Conviction of
Truth by what appears to me full Evidence. Ihope,
my Readers in general wnll endeavour to confider
impartially the Pont of Light, m awhich I have
Jet thefe anterefling Subjects, and enter into the
true Spirit and Strength of my Arguments, without
Prejudice ; andnot content themfelves with throtw-
ing up a little Duft, i1n Order to Support firong Pre-
poffeffrons at any Rate.

A bat Truth may appear, be received in the Love of it ;
and the Churches of Chrift may be edified ; is the earneft

Prayer of, Courtzous Reader,
thy Soul’s Servant for Chrift’s Sake. -
Goop-Wirt, . J. BLAIR,

December 2., 1770,
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AN

E S S A Y

ON THE
NATURE, USES, and SUBJECTS

of the SacraMENTs of the New-TesTamEnT, &,

T s difputed by fome, whether God ever enter’d
into Covenant with Man ; the Reafon alledged
againft it is, that the Parties in a Covenant muit,
at leaft in Refpeét of the Matters contain’d therein,

be upon equal Footing, and free from previous Obliga-
tions. But, Ithink, this Conclufion is not founded in
- the Nature of Things, but too rafhly drawn from the
State of Martters amongit Men; which takesPlace only
in certain Cafes, where human Laws have made Provi-
fion to that Purpofe, in Order to prevent the Abufe
and Encroachments of Power. A Reafen this, which
can have no Place with Refpe& to thie blefled God. I
fee no Reafon in the Wature of Thinys, why a Superier
may not condefcend to enter into Covenant with an
Inferior for his Advantage and Benefit. Yea, fuch
Tranfactions do take Plice among Men in many Inftan-
ces, as between Parents and Childicn, Drinces and
their Subjelts; of this Nature are Charters, which are
of Force only on their being accepted. Nowfurely the
great God, who can do no Wrong, nor ever abufe his
Power, may, if he pleafes, thus condefcend. And 1
think, the Inftitution of Sacramcutal Signs and Seals,
puts it beyond Difpute, that in Tacthe has. Ly ti‘)c‘t«;"c
, ¢
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heratifies and confirms a Right to Benefits confer’d by way
of Promife, upon the Confent of Perfons to certain
Terms ; which Confent is exprefs’d, and the Perfons
brought under folemn Obligations, "y partaking of
them. Surely, this contains, not only the Subttance,
but the Form of a Covenant.

In every Difpenfation, the bleffed God has confirmed
his Covenant with Man in this Manner. By the Tree
of Life, he confirmed the Fromife ot Life: And by
the Tree of Knowledge of Good and Evil, the Threat-
ning of Death, in the Covenant of Works.—'l'o this,
Upon it’s Violation, fucccededthe Covenant of Grace.
This was confirm’d in the patriarchal Ace (when
God made a public Diftinftion between his Church
and the World) by the Sign of Cucumcnﬁon. a Scal of
the Rizhteoufnefs of Faith, Rom. 4. 11. To which,
the Paffover was added, upon Occafion of thc Ifraelites’
Dcliverance from Egyptian Bondage. The Inftitution
of a fecond Seal was referv’d until this Time, becaufe
this Deliverance wag fo eminently typical of the Re-
demption of Sinners by Jefus Chrift.—Upon the Re-
furre@ion of Chrift, when an entire Change of the
whole external Adminiftration of that gracious Cove-
nant took Place, Baptifm was fubftituted in the Room
of Circumcifion, and the Lord’s Supper in the Room
of the Paflover, as Ordm:mc"s better fuited to this new
I'rame of Adminiftration. And as this is the lat Dif
penfation of the Covenant of Grace, thefe are the laft
facramental Inftitutions, and none other are to be expe&ted.

Seeing thefe facred Ordinances, Baptifm and the
Lord’s Supper, have fo clofe and folemn Conne&ion
with the Covenant of Grace, which is the Great Char-
ter of all our fpirvitual Privileges and Mercies, it is of
vaft Importance that they be rightly underftood, in
Order to a proper Attendance upon, and Improvement
of them. With a View 10 aflift the common Chriftian
in this, I fhall endeavour to fet before him, the Narure,

Ules,
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1les, and Subjedts of thefe Ordinances, as briefly as §
can, in the few following Obfervations.

1. ‘T'he Name, Sacrament, it muft be acknowledced,
is not of divine Authority, but human Invention. It is
deriv’d from the Latin Word, Sacramentum, which,
among the Romans, fignified the Oath, whereby their
Soldicrs {wore Fidelity to their Gereral; and by
Divines, applied to thefe facred Inftitutions, becaufe of
the folemn Obligations to the blefled God, 1::fered on
thofe who partake of them. Butthe principal Ufe of
Names, is to fuggeft to the Mind, withoat tedious
Circumlocutions, the Things to which they are given=+
Aud this Name, by common Confent, anfwers that End
in the prefent Cafe. There can, therefore, be no
Danger from the Ufe of it, whi.e we give a feriptural
View of the Things fignifyed thereby., This is next to
be attempred. o -

IL. A Sacramerit is an holy Crdinance, in' which,’
fome fenfible Thing, or Things are, by divine Inftitu.
tion, to be ufedas a Sign and Seal of the Privileges,
Mercies and Engacements, of the Covenant of Grace
between God and his People.—A Sign is Something,
which, by its Prefence or Ufe, fuggells or reprefents
fomething elfe tothe Mind. This muft therefore, be
fome fenfible vifible Thing. The Signin a Sacrament is
not a natural, but arbitrary Sign, it has no natural ne-
ceflary Conneétion with the Thing fignifyed ; but its
Connection is by Inftitution for that Purpofe.—Written'
Covenants among Men, are confirmed by adding a Bit of
Wax imprefled with the Chara&er of a Seal, which’
is, I'yaparticular A&tion and exprefs Declaration, ac-
knowledped, and is therefore called a Seal. When
this is done, the Covenant cannot be revoked, but by
the Confent and Deed of both Parties; without whieh,
their Engagements to each other ftand good and in full
Force. Now if any other Sign or Thing, attended
with fignificant Actions, be appointed for the fame Pur-

pofe,
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poie, it is called by the fame Name. Thus the Ele~
ments of Water in Baptifin, and Bread and Wine in the
Lord’s Supper, are call’ld Seuls, becaufe when ufed
according to'their Inftitution, they have the fame Effica-
cy with Refpeét to the Covenant of Grace, that there is
in Seals, annex’d to written Covenants among Men.
"Thug then fome fenfible Sign; it’s Separation and Ap-
pointment to it’s proper Purpofe; and in Confcquence
thereof, it’s Signiicancy and Eflicacy as a Sign and-
Seal of the Covenant of Grace, all concur tothe Con-
ftitution of a Sacrament. 'Fhis is the Viewofthe Mat-
ter which the Scriprures give us. thus Gen. 17. 10,
11. Thisis my Covenant;—every Man-Child among you
fball be circumeifed——And 1t [ball be o ToxeN oF
the Covenant betwixt you and me. 1t fhall be a Token or
Sign: It thall fuggeft to your Minds the Neceflity of
your being cut off from the old Stock, and engrafted
into Chrift Jefus, the living Vine ; and that the Forefkin
* of your Hearts, their natural Hardnefs and Stubbornnefs,
muft be taken away, and be turned to the Lord, (fee Jer.
4. 4. Rom. 2. 28, 29.) Itisalfo a Sign or Token of
the Exiftence of the Covenant. The Tenor of the
Covenant, was the Promifes made to' Abraham inv. 4,
5, 6, 7, 8. fee alfo Gal. 3. 14,—16.. Yet Circumci-
fion is call’d the Covenant v. ro. Which can only
mean, that the Promifes of the Covenant are confirm’d
by it. Hence the Apoftle ufes the Terms, Promifes, and
Covenant, promifcuoully ; and obferves, that the Covenant
was confirm’d before, of God in Chrift, viz, to Abraham
by Circumcifion. Gal. 3. 17. And the Apofile calls i
A SEAL of the Righteoufnefs of Faith. Rom. 4. 11.

III. Baptifm and the Lord’s Supper agree in the
general Nature of a Sacrament, as above defcribed.
Yet, they differ not only in the exterzal Elements,
{without which, they, cou’d not be two Sacraments
but in fundry other *confiderable Refpe@s. As -.

Baptifm
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Baptifm is au initial commonftrative® Sign and Seal,
which vifibly denotes the Exiftence of God’s Covenant
between him and the baptized Party, and their Entrance
into the School of Chrift as his Difciples; and by which,
their vifible Memberfhip in the Chmch is publickly ra-
tified. This Ratification of Memberthip in the Church of
Chrift as his vifible Difciples,is, in Scripture, attributed
to this, and never to the other Sacrament. Thus AMMat.
xxviil. 19, 20. Go ye therefore, and teach, (Mvdzr:pnre
Difcipline) all Nations ; and then take Care of and
treat them as Difciples, d.dzoxouric teaching them to
obferve all Things, whatfoever I have commanded
you; they are hereby bound and engzged to obferve and
attend upon all Ordinances and Duties.

The Lord’s Supper isd commemorative Sign, wherein
Perfons recolleét and recognize their Engagements to be
the Lords, previoufly entered into in the initiating Sacra«
ment of Baptifm; and efpecially commemorate, and im-
prove the Sufferings and Death of our Lord Jefus Chriit.
Perfons Church-memberfhip is pre-fuppofcd in, and pre-
requifite to their Accefs to this Sacrament. Hence 2d,
the Sacrament of Baptifm is only once to be adminiftred
to, and received by the fame Subje&. For, from what
has been obferved, it appears, that by one Adminiftsa-
tion it obtains its whole Effect. Memberthip in the Church
of Chrift admits not of Degrees ; a Perfou is either a
Member or no Member of the Church; there is no
Ground in Scripture or Reafon for the Dlftinétion ot
imperfet or perfe&t Members, Members in a paflive and
altive State as different Scoris of Members, the fame
Member may have very different Degrees of Capacity
for the Difcharge of the Duties and Injoyment of the
Privileges of a Member, but ke is the fame Member

v N P )

* A commonftrative Sign, is that, which denntes the Pre-
fence of the Thing fgnifizd. ‘
B ftill.
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ftill. An Infant Member cannot exercife Knowledge, nor
perform Duty, nor in Childliced can he perform Duties,
which require Degreesof Knowledge above his Capacity ;
but yet ftill he is truly a Member, training up in the
Nurture and Admonition of the Lord. I would afk what
is done to perfons in their pafiive State, viz. Infancy,
when they are baptized. Are they not feparated “vom
the World, and dedicated to God as his peculiar Pra
perty ? Are they not brought under the Bond of God'.:

Covenant, and under the Ordinances of the Gofpel nr N
means of Grace, as they become capable of Inftruétion ?

Are they not really bound, and that fo as, upon its being
duly laid before them, their Confciences muft feel the
Qbligation, to cleave to God in Chrift, to perform all
Chriftian Duties, and, among the reft, to renew their
Covenant Engagements at the Lerd’s Table. But do they,
by approaching the Lord’s Table, acquire 2 new State of
Member-fhip ¢ In what Scripture is that declared ? I
would further afk, whether an adult Perfon, when bap-
tized, is a perfect Member, or only imperfe&, a Member
in Embrio? Ifthe latter, then, the Matter does not turn
upon the Difference between the paflive and active State,
and fo that Diftin&ion muft be given up; but the Im-
perfe&ion of his Memberfhip muft arife from an infufhi-
cicney in the Sacrament of Baptifm to ratify it, that is,
it is not fuflicient to ratify what it is exprefly appointed
to ratify, Mat. xxviii. 19, which is abfurd; but if the
former, then there is perfet Memberthip by Baptifm,
previous to coming to the Lord’s Table. ‘Therefore alfo,
Baptifin fo confirms Church-memberfhip to an Infant,
as o maintain and make good his Title, as he arrives to
Capacity of Enjoyment; for its Efficacy takes Place af-
ter, as well as at the Time of Adminiftration, even thro’
the whole Courfe of Life. Thus, though a baptized Per-
fon {hould notbe rege erated and united to Chrift by a
faving Faich until old Age; yet, thereupon, his Baptifm,
whicli he reccived in lnfancy, feals his ingrafting into

Chrift.
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Chrift, and perfonal Intereft in the Special Bleflings of
the Covenar:, otherwife, whereis the great Advantage
of Intant Baptifm ? Hence alfo, it appears how ground-
lefs and unreafonable the Diftinction, which obtains in
many Places, between the Church and the Congregation.
By this means, the greater Part of worfhipping Societies
are excluded fromthe Care and Difcipliae of the Church,
and yetare, in fome Refpelts, treated as Members, in
being admitted to dedicate their Children to God in
Baptifm ; their is great Inconfiftency in thefe Things.
but to return. From the very Nature of a commemora-
tive Sign, it is evident, it is defigned to affe® the Heart
by frequently bringing to Remembrance the Things {ig-
nified ; therefore, muft be frequently ufed for that Pur-
pofe. Hence, as the Sacrament of the Lord’s Supper is
fuch, therefore it muft be often celebrazed by the fame
Perfons. They are to eat this Bread, and drink this Cup
of the Lord often. 1 Cor. xi 26,

III. Thefe two Sacraments differ with Refpe®t to fome
of their Subjefts. Acltual Exerciic, and a competent
Knowledge of! the Nature of the Ordinance and Tranf-
actions required, for which a proper Degree of natural
Capacity is requifite, are indifpenfibly neceflary to an At-
tendance on the Sacrament of the Lord’s Supper. With-
out this, it could notbe to Perfons what it is, viz.a com-
memorative Sign, its Subferviency to its End, is from the
Impreflion it is calculated to make on the Heart, in ate
tending upon it; butas Circumcifion of okl, fo Bapti{m,
which fucceeds it now, is to be adminiitred o Infants,
born of profefling Parents,

IV. The Sacraments are public Signs and Seals of the
Covenant of Grace, as tranfafled between the bleffed
God and his Church as fuch, The Covenant of Grace,
is the great and glorious Charter, by which Jehovah
has ere&ted and conftituted his Church, She flands re.
lated to him, and interefted in him by Covenant, Lzek.
xvi. 8. Now when Ipaffed by thee, and looked upen thee, bg-

hald
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pold thy Time was a Time of Love, and I fpread my Skirt
over thee, and covered thy Nokednefs : yea, Ifware unto
thee, and thou becomeft mine. Hence it is, that the Church
is fo repeatedly confidered in Scripture, as married to the
Lord. 1tisa Marriage Covenant: This, I think, is the
primary View of the Covenant of Grace, as thus repre-
fented and confirmed by Sign and Seal; and it compre-
hiends all the perfonal Interefts ct Individuals, as Mem-
bers of the Body of Clirift, and belonging to that Society
inall God’s Covenant-Tranfaétions with Men ; of which
we have an Account in Scripture; the Perfons, with
whom he immediately tranfaéted, are not to be confider-
ed in a {tri& or abftraé perfonal Capacity, but as Mem-
bers of Society, or as including the Church. Thus when
the gracious God opened and eftablifhed his Covenant
with our firft Parents after the Fall, [Gen: iii. 15,] they
were then the Church of God, and the Stogk from
whence it was to be propagated. In the Covenant-tran{-
altion with Abraham, he is confidered as the Father of
many Nations. Gen. xvii. 5. The Church is fet up in his
Houfe, his Family, yea, the whole, both Jewifh and
Chriflian Church are included. Rom. iv. 10, 11, 12, 13.
Gal. i, 14—16. None of the Promifes of the Covenant
are directed to any, who are out of the Church. All whe
are Aliens tothe Commonwealth of l{rael, are Stangers
o the Covenants of Promife. Eph.ii. 12, The Promifes
do, indeed, defcribe particular Charaéters, and point out
particular Conditions and Circumf{tances of God’s People,
to which they are accommodated. Hence, each Perfons
of thofe Charaéters, and in {fuch Condition or Circumftan-
ces, may claim a perfonal Intereft in fuch Promifes. Yer,
this isnot by Virtue of any perfonal Dire&ion of the Pro-
mife; but he pleads it 2s comprehended in the Church,
and belonging to the Charaéter defcribed. Yea, there are
Promifes, which cannot be claimed by the particalar
Perfons whofe Character and Cafe they point out; but
gan be pleaded only by the Church, Thus, Lzek, xxxvi,

26, 27.
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26, 27. Anew Heart alfo will 1 give you, and a new Spi-
rit alfo will I put within you, and I will take the flony
Heart out of your Flefb,and I will give you en Heart of Flefh,
and I will put my Spirit within you ; and caufe you to walk
in my Statutes. Here the Charadter pointed out is that of
the ungenerate; but furcly, the Promife cannot be con-
fidered as direCted to that Charatter. For then, the blef-
fed God would ftand engaged by Promife, to all of that
Charader, to give them regenerating Grace, and each
one might claim it,as that which God could not refufe
confiftent with his faithfulnefs, or without denying him-
felf : but the Faith of the Church mayreftupon it, and {he
may plead itas a Promife of God’s Prefence in her with
his own Ordinanees, for the Purpofe of regenerating
Sinners: And in every Inftance of their Converfion, God
is tulfilling that Promife te his Church. Sinners are, in-
deed, hence encouraged to call to cry to God for Grace,
and to attend upon the Means of Grace, but they can find
no Claim uponit, Hence we may fee, that to have Mat-
ter of Encouragement, and to have a Ground of Confi-
dence and Claim, are not the fame Thing, as fome fcem
ftrange'y to imagine.

The Church of Chrift is ufually, and very properly
diftinguithed into vifible and invifi le. By the invifible
Church is meant, the whole Number of true Believers
wherever they are.  All thefe are, by a vital Union with
Chrift by Faith, favingly interetted in the Covenant of
Grace; in God as their God, and in all fpiritual Bleflings.
But their Confent to the Covenant, and their Relation
to God thereby, is altogether invifible, and known only
to God and their own Confciences. Thefe are called
a Church, becaufe they are Members of Chrift by a com-
mon Union with him, and ftand united with, and related
to each other in one Body in a Church State, as they are
included in the Catholic vifible Church,

The vifible Church confilts of all thofe, who. by an ex-
ternal Proteflicn of the Doftrimes of the Gofpel, and

Subject ion
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Subjection to the Laws and Ordinances of Chrift, ap-
pear as a Society {eparated from the World, and dedi-
cated to God and his Service. In this View, in this im.
perfe& State, the Church comprehends Branches that are
withered, as well as thofe that bear Fruit. Now the Co-
venant of Grace fubfilts between the blefled God and the
Church, as fuch a vifible Society¥*, and is rendered vifi-
ble, by a vifible Tranfa&tion and external Adminiftration
in various Ordinances; and comprehends fundry exter-
nal Privileges for the Advantage and fpiritual Edificati-
on of the Church.

Here are not two Covenants, one for the invifible
Church, and another for the vifible ; for thefe are not
two Churches, but a twofold Confideration of the fame
Church, though undoubtedly confidered as vifible ; fhe
includes more Members, than confidered as individuals.—
The vifible Church includes the invifible. Wherever
there is a true vifible Church, there are, no doubt, a
Number of trueSaints; from thefe as the better Part,the
vifible Church is denominated; by their Faith, the
Church lays hold on the Covenant, and her Covenant-
Relation to God is maintained, and all vifible Believers
fhare in her external Privileges, whatever their real
internal State be. Accordingly then one and the fame
Covenant,comprehends the whole Interefts of the Church

* In no other Way can we conceive the Covenant to fubfift be-
tween God and Believers as a Church, In the Exercife of Faith,
Believers have Union to, and Communien with Jefus Chrift ; but
by this alone, they could have no Fellowfhip with one anothers
for each onre could only be confcious of his own Exercife of Faith,
and could have no Society with any other therein. Wharever real
Relation to each other is founded in their common Union to Chrift,
yet they could not at all perceive it. They would be Members of
Chrift, but utterly detached from each ether, and fe not former-
ly aBody. Itis only as incorporated in the vifible Church, that

they are fitly placed in the Body, and can have any Knowledge
ane of another, and to have any Fellowthip,

confidered
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confidered both as vifible and invifible, with Refpe& to
internal, fpecial, fpiritual Bleflings, and external Privi-
leges. The great God ftands related to the invifible
Church, by Virtue of this Covénant, as her Ged by
Way of fpecial Intereft in him, andby the fame Cove-
pant to the vifible Church, as vifibly her God and Lord.

It is the Covenant of Grace in this View, viz. as vifibly
fubfifting between God and his Church, confidered as a
vifible Society, a public Body feparated and diftinguithed
from the World, and dedicated to God, that the Sacra-
ments are annexed as vifible Signs and Seals thereof. To
this Purpofe 1 would obferve, that when it pleafed God
firt to fet up his Church in Adam’s Family, the
Whole was included. As there were none from
whom to feparate and diftinguith his Church, the Lord
faw fit then to propofe his Covenant more obfcurely, and
defigning that as a more imperfe& Difpenfation, he only
taught them by Sacrifices, thereby fhudowing forth the
Redemption of Sinnersby Jefus Chrift. When Mankind
greatly, though gradually degenerated, as he was not
gathering his Church out of the World, but Men went
out of the Church, he did not ftill {ee fit to appoint any
public Badge of Diftinétion ; but upon a general Apofta-
cy, he deftroyed the old World, and the Church con-
tinued to exift in Noah’s Family. Thus he was pleafed,
as it were to give a new Edition of his Church, and the
whole World was again included in it. Bur when Man-
kind had again generally revolted and turned afide to
Idolatry, having promifed and confirmed it by his Bow
in the Cloud, that he would no more deftroy the World;
he faw proper to call Abraham out from amongft his
Kindred, and eret his Church in his Family., Here the
blefled God more fully opens his great Plan, more ex-
plicitely propofes his Covenant, and folemnly tranfad®s ie
with Abraham, not as a private Perfon, but as the Ja-
ther of many Nations; comprifing therein, not only his
Family then in being, but both the Jewifh and Chriftiag,

Church
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€hurch. It was proper, that a Matter of fo great and
extenfive Importance, fhould be tranfaéted with peculiar
Solemnity, and that there fhould be fome public Badge
of Diftintion between the Church, thus feparated to
him,and the World. God was pleafed, therefore, to ratify
his Covenant, and publickly diftinguith his vifible Church,
from the World, by the Sign of Circumcifion, a Seal of
the Righteoufaefs of Faith. To diftinguith between the
Church and the World, feems to be one important De-
fign of the initiating Seal of the Covenant; becaufe in
that, a Perfon’s Memberthip in the Church is publickly
declared and ratified. Commemorative Signs, fuch as
the Paflover of th= Lord’s Supper, are defigned to
eftablifh, edify and quicken thefe who are in the Church,
rather than to diftinguifh them from thofe who are with-
out. But the initiating Seal, as Circumeifion or Baptifm,
though it has other Ends in Common with the other Sa-
crament ; yet is particularly defigned as God’s Mark fet
upon Perfons, to diftinguith them from the World,
as his. Thus, though he had indulged the Frailties in the
Omiffion of Circumcifion, while travelling in the Wilder-
nefs¥, partly becaufe of their continual journeying, and
partly becaufe they were then entirely at a Diftance from
all other Nations ; (otherwife he could have ordered them
to delay their Journey for a Time, in Order, to perform
it;) yet when they came over Jordan among the Canaan-
ites, they muft not enter upon the War until they were
circumcifed ; as alfo, in order to the Celebration of the
Paflover. This Day, fays the Lord, have I rolled away
the Reproach of Egypt from off you, i. e. your being un-

* I fay indulged their Omiffion, not becaufe he had excommu-
nicated them, for he had ahundantly fhew’d his Care of, and Re-
gard to the Congregation of Ifrael as flill his People ; and thefe
who were uncircumcifed, were not the Subje of the refentful.
Senterte God had pronounced, but thofe who fell inthe Wilder-
acls, upon whom it was fully executed.

circumcifed
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eircumcifed like the Egyptians from amongft whom_ ye
¢ame. Jofh. v. ¢. T

Hence appears the great Impropriety of private Baps
tifms, unlefs whers real Neceflity requires it. Seeing it
1s God’s public Seal, it fhould be publicly applied; as it
is a Sign and Seal of Memberthip in the vifible Church
of Chrift, it fhould be tranfated in the Face of the
Church. L |

V. Sundry important Ufes of the Sacraments have
been already fuggeited in the foregoing Obfervations.
Yet it may be pruper here o recolle®;, and more ex-
plicitly attend to them, together with fome others not ex-
prefly mentioned, that we may have them more fully be=
fore usim one View. And =~ ..

Firft. As Signs of the Covenant of Grace; :hey
ferve ‘n the firft Place, to give divine Truths a more
cafy Accefs to the Mind, with. morg fixed Impreflion.
Such is the ftrange Conne&ion ; hetween Soul and Body
iir the prefent State, that they:mutoally affe& eacli other,
Hence the Artention and Thoughts of the Mind are ex
:ited to, and fixed upon Obje&ts by the Exercife of the
external Senfes, and by this Means it is more deeply af-
fe@ted. Thus, in Baptilm,; by the walhing with Water,
the Efficacy of which is to cleanfe; we are led to con-
template our Guilt and moral Pollution by Sin, the Ef-
ficacy of the atoning Blood of Chrift to remove Guilt, and
of the Holy Spirit’s Influcrites to purify the Heart; the
Excellency, Freenefs and Abundance of the fpiritual Blef-
fings, &c. The Elements of Bread broken and Wine,
which was prefled from the Grape in the Lord’s Supper;
fuggeft to our Remembrance the painful Anguith and
violent Death of Chrift, when his Body was broken on
the Crofs, and his precious Blood was fhed. 1 €or. xi.
26. Bread; which is the Staff of Life, and Wine which
chears ihe Heart, points out Chrift as the Source of
Life, Strength and Confolation ; and while many partake
of the fame Bread, and the fame Cup, it denotes their

G Commuinion
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Communion with one another, as Members of the fame
Body of Chritt.

Second. They ferve as vifible Signs of the Exiftence
of the Covenant of Grace between God and his People,
and fo renders their Covenant Relation to God vifibie,
Yea, in the Participation of the Sacraments, the Cove.
nant is vifibly tranfalted ; confcntmg to the Covenant,
whereby Perfons truly enter into it, is an internal A& of
the Heart, invifible, and purely perfonal, in which there
can be no focial Concurrence of the Church., It was,
therefore, neceflary there fhould be fome external So-
lemnity, fome vifible Tranfation, whereby it fhould be
.declarcd, rendered vifible, and wherein the Church can
unite and have Fellowfhip. Thus God fays of Circumci-
fion, it fall be a Token of the Covenant betwixt me and you,
Gen. xvii. 11. Therefore, 3dly, thefe Signs are public
Badges of Diftin&tion between the Church and the World.
They are, as it were God’s Mark, whereby he publiskly
challeriges the Church as his, and Perfons are vifibly fe-
parated to his Service; and efpecially, in the initiating
Sacrament, one pamcular Defign of which, is to figni-
1y and confirm our vifible Memberfhip in the Church.

2dly. As Seals confirming the Covenantof Grace, they
primarily Seal the Truth and Cerrtainty of Gofpel Pro-
mifes accordingto their true Tenor. They confirm the
certain Conneion by divine Conftitution, between Faith
in Chrift and the Pardon of Sin, and the Vouchfafement
of all fptrltual Bleflings ; and that in this Way, Ged will
be his People’s God, and not otherwife. 2d. They con-
firmthe Obligations of the Covenant upon all thofc who
partake of them. They are bound to cleave to the Righ-
tcoufncfs of Chrift, to give up their Hearts to God, and
to ferve him in all holy Obedience ; to obferve his Sta-

" qutes, and attend upon all his Ordmances Mat, xxviii,

so. Hence the Offences and Difobedience of vifible
‘Church Members are pccuharly refented as a Breach of
Cuvenant, Hof, vi. 7, ad Fiﬂ. 3. 'When Perfons do truly

' confent
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confent to the Covenant by embracing Jefus Chrift, then,
and not otherwife, the Sacrament Seal, is a perfonal faving
Intereft in the Promifes of the Covenant. The Seals of
the Covenant confirms itsPromifes only as they are pro-
pofed, and not as they are not. Therefore, whoever on-
ly vitibly confents to the Covenant, but not with the
whole Heart, though the Sacraments feal the Truth and
certainty of the Promifes in themfelves, {. gr. Whofoe-
ver believes fhall be faved, &c. (the Conne&ion between
Faith and Salvationis ratified. Hence. Sinners have fure
Ground to goupon in venturing upon Chrift) yet they
do not confirm an Intereft in the Promife of Salvation to
this Perfon while he does not truly believe ; but when he
truly believes, the Seals of the Covenant, in fealing or
ratifying the certain Connedtion between Faith and Sal-
vation, confequently feals his perfonal Intereft in the
Promife of Salvation; as being one of the Charaéters to
which the Promife is made ard ratified. 4. They feal to
the Church, asa vifible Society, the external Privileges
of the Covenant ; fuch asthe Care and Difcipline of the
Church over her feveral Members ; the Ordinances of
Wortfhip by which the Covenant is adminiftred, a Gof~
pel Miniftry, and the Care of divine Providence both in
corredting and in preferving and prote&ting her, &c. from
all which, completely taken, it appears,

3dly, The Sacraments are defigned to promote and
maintain the external Purity, and vifible Holinefs of the
Church, and this they do two Ways. Firft, they lay
Bonds upon the Confcience. Sacramental Tranfa&ions in-
clude in them the moft folemn Engagements to be the
Lord’s, to renounce the Service of Sin, and to walk inthe
Way of God’s Commandments. Thefe Engagements af-
fe&t the Confcience, and, at leaft, lay Reftraints upon
Men, whereby they are kept in from the external Prac-
tice of Sin, and excited to pradiife the external Duties of
Religion : hereby the vifible Reputation of Religion is
much preferved. Thofe who look upon themfelves free
irom thefe Obligations, though they own 1Ls Doérines

of
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of the Gofpel to be true, and would rather claim the
Chriflian Name than any other, yet more generally live
as they lift, and ftill their Confciences fleep pretty fecure;
hereby thie Name of God is greatly difhonoured. Ireally
think, the fo general Negle& of the Lord’s Table much
promotes this Security in the Indulgence of finful Pradtices
and Negleét of Religion. People entertain an unaccount-
able Notion, that Baptifm, which they received in In-
fancy, does not fo deeply bind them to fuch great
- Striétnefs in the Ways of Holinefs; and therefore, while
they keep back from the other Sacrament, they may
take a greater Latitude, 2. They give Exiftence and Ef-
ficacy to Difcipline. In order to the very being of .
Difcipline, there muft be fomething from which Per-
fons may be debarred, or cut off, confiftent with the
great Defign of the Gofpel ; and it muft be fomething
of very great Importance. But this cannot confift in de-
barring any from hearing the Word preached, and the
other Means of Inflruétion ; for that would be to give
up with them altogether, and ufe no more Means for
their Converfion. It muft therefore lye in debarring them
from the Seals of the Covenant, till they appear peni-
tent, where the lighter Cenfures, fuch as Admonitions
and Rebukes, are found ineffeétual or inadequate, and
indeed thefe would not be regarded as Cenfures, if the
Contumacious had no higher to expe&. The Govern-
ment of Chrift’s Houfe could not be kept up, if there
were no Penalties 1o be inflited in his Name. The Effi-
cacy of Difcipline lies in affe@ing and awing the Con-
Icience; but what can fo effe®ually do this, as fufpend-
ing Offenders from the Privilege of communicating with
God’s People in the Seals of the Covenant, either in de-
dicating their Children to Ged in Baptifm, or approach-
ing the Lord’s Table, until they appear, in dealing with
him, to be brought to Repentance? Or finally cutting
them off, when their Condu& fhall be found fuch as a-
mounts to a full, obftinate, and avowed Violation of their
Covenant Obligations ¢ If they have any Regard to
| Chriftianity
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Chriftianity at all, they will dread the Thoughts of
being reduced to the State of Heathen Men and Y'ubli-
cans. See 1 Cor. x. 21, 22. Cap.v. Verfe 3, 4, 5. 2 Gor.
ii. 6, 7, 8.
thly. Thefe Holy Ordinances feem to be inftituted
to amw, that the bleffed God is not to be put off with
acknowledging in general Terms, the Truth of Gofpel
Doftrines, and that Religion is good, and ought to be
chofen. He demands our avowed Choice of it, and that
we avouch the Lord for our God. The Lord, by thefe
Inftitutions, asit were, fays, I will bring the Matter to a
Point with you Sinners. You acknowledge me to be the
only true God, and that you ought to ferve me; come
then to a Refolution on the Matter. Here are the
Terms of Salvation, and on which I will be your God,
propofed to you ina Way of gracious Covenant, either
accept or refufe; enterinta folemn, openly avowed Ob-
ligations to me, or difown me, and declare you will not
take me for your God. Choofe you this Day whom you
will ferve, the Lord, or your own Heart’s Lufts. Either
join yourfelves openly to my People, or acknowledge
you will not be of them. Surely, if Men viewed Things in
this Point of Light, it would havea ftrong Tendency to
awaken them to folewn Excivifes of Heart about this
Matter.
sthly, The Sacraments are, in a fpecial Manner, cal-
culated and defigned to cherifh, quicken and ftrengthen
the Graces of the Holy Spirit in truc Believers. They
exhibit Jefus Chrift and him cracified, /rhe great Objeét
of a juttifying Faith) and tlic glorious L!_thngs he hus
purchafed to the Mind in a very fiviking and lively
Manner. Such Pledces ot the divine Faithtu!nefs ; fuch
folemn Confirmations of the Promifes of Life aud Salva.
tion through the Redemption of CL i, lay the firmeft
Foundation for the Confidence, and moft intenfe ating
of Faith. Here are the moft affeCting Repref-itaiions of
the Love and Gra¢e of God towards his Children, Surely
then
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thee, the Influence of the Holy. Spirit concurring With
all thefe Exhibitions, muft needs envigorate Faith, quick-
en and raife the Affe&tions, and enliven every Grace,
Thefe Ordisances, therefore, are often Means of the
moft fweet and near Communien with God.

V1. The foregoing Obfervatiors, if duly attended
to, I think, throw confiderable Light upon this Quefti-
on ; viz. Whoiare the proper Subjeéts of the Sacra-
ments? as may, perhaps, more fully appear by and by.
This Qt(lcﬁion has a Refpe@ to two Sorts of Perfons, viz,
thofe who are born out of the Church, and fo muft enter
at fuch Years of fuch Underftanding as to be capable of
tranfa&ling for themfelves, if ever they do; and fuch as
are born in the Church, 1. e. of Parents who are them-
felves vifible Church Members. The latter have a Right
to Memberthip by Virtue of the Covenant, as fubfifting
between God and his vifible Church. It is true, the
Child’s Right to Member{hip follows the Right of the
Parents, enher both, or any one of them. Hence, if
Tarents be fufpended from Privileges by the Cenfures of
the Church, or charged with fuch Ofences as expofe
thereto, the Child’s Right is in Sufpence until that
ftumbling-block be removed ; for hereby the Parents
Right is called in Queltion. The Reafon is, that though
the Parents are not cut off from Memberfhip, but only
under a temporary Sufpenfion from Privilege; by which
Difcipline, the Church is dealing with them, in order to
bring them 1o Repentance, and to behave as becomes
Members,and fo recover their Right; yet, if to fuch
CGlence, they fhould add obftinate Impenitence, and all
duc Pains to bring them to Repentance, prove incffe&tual ;
they would be cut off. Inthat Cafe, they would be ex-
cluded all Right, and fo could not be a Medium, by which
their Child could derive any. Therefore, their Condu,
in the meanwhile, renders their Right doubtful until they
appear to repent ; confequently, the Child’s Right is
doubtful alfo. But ftill, it is not the Faith of the Parents,

cyen
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ever confidered asvifible, which immediately confers the
Right upon the Child. For an A€ of Faith, confidered
fimply as fuch, is merely perforal, and can communicate
Nothing to another; but it is'from the Parent’s vifible
Intereft in the Covenant, and its external Privileges, in
confequence of their vifible ‘Faith, (of which Privileges,
its comprehending their Infant Seed together with them-
felves, is an important ene) that the Child derives its
Right of Memberfhip, i. e. from the Parent’s vifible
Church-memberthip.

As to the former, viz. fuch asare born out of the
Church, they have no Right of Memberthip, untl, by
their own perfonal Tranfaétion, they acquireit. This 1s
done by acknowledging the Do&rines of the Gofpel to
be true, yiclding Subjeéion to the Laws and Ordinances
of Jefus Chrift, and publickly embracing the true Reli-
gion and exprefling a Confént to the Covenant of Grace
in the Sacrament of Baptifm, which is the Door of Fn-
trance, and Seal of Memberfhip. Thus the Son of the
Stranger joins himfelf to the Lord, by taking hold of
his Covenant, Ifaiah lvi. 6. |

But in Order to throw greater Light upenr my Subje&t
in my further Confideration of it, Ithink it neceflary to
ftop while I confider another Queftion of great Impor-
tance here, viz. What is that Profeflion of true Re'izion
which conftitutes Memberthip in the vifible Church? I
fay, conftitutes Memberthip. For, to be vifibly one of the
true Keligion, and to be a Member of the vifible Church,
is the fame Thing. Wow, this includes in it an Acknow-
ledgment of the Doftrines of the Gofpel as true, and
Obligation of the Laws of Chrift, both verbal ; for with
the Mouth, Confeflion is made unto Salvation. Rem.
X.9, 10.) and pradical by -Obedience, and partaking of
Baptifm as a Sign and Seal of embracing the trus Religi-
on, and Dedication to God and his Service. In which Co-
venant Relation to God thus folemnlv ratified, vifible

Charch
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Church-memberfhip formally lies. Memberflip in the
Church is pre-requifite to, and fuppofed in approaching
to the other Sacrament of the Lord’s Sypper, but not
conftituted by it. In this Sacrament, former Engagements
are recognized and renewed ; and the Edification and {pis
ritual Advantage of thofe already Members of the
Church, is promoted. Now, the -aforefaid Profeflion and
Dedication is either a&tual, when.Perfons are arrived to
Years of Underftanding, and tranfa& for themfelves, or
virtual ; in the Profeflion and Tranfadtions, in their
Behalf, of thofe who have a Right to dedicate them to
God, as in the Cafe of Infants. Thefe are comprehended
in the Covenant with the Church as the Seed of profef-
fing Parents, and are vifibly Children of the Promife,
their Parents are engaged totrain them upin the Nurture
and Admonition of the Lord, and teach them, from their
carly Childhood, the Ways of true Religion. As they
become capable of Inftrudtion, it is expedted of themthat
they will be acquainted with, and acknowledge the
Truths, and pradtife the Duties of Religion; and are
reputed the Profeflors of it until they difavow it. If any
Thing contrary to this fhould appear, either in neglect-
ing the known Duties of Religion or Immoralities in
Pradtice ; they ought to be dealt with by the Difcipline
of the Church, until they are either reclaimed, or regu-
larly cut off. Tothe Negle& of this, no doubt, it is in a
great Degree owing, that there is fo much Negligenee
in Matters of Religion amongft Youth. Now all thefe to-
gether, and none of them zlone, amount to a vifible Pro-
feflion of true R. ligion. The moft orthedox Sentiments
only fhew, that a Perfon owns found Principles to be
true, at leaft underftands them, but does not amount to a
Profeflion of embracing them, The Pradice of religious
Duties affords yet a higher Probability,that the Do&rines
of Religion make fome Impreflion upon the Heart, yet
does not fignify upon what Principles a Perfon profefles
to a¢t; whether from a fupreme Regard to God, or

merely
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merely from Cuftom, érc. but when to both . thefe is
added, a folemn Covenant-Tranfa&ion, in partaking of a
Seal thercof inftituted on Purpofe, not only to confirm
the Truth of the Gofpel on God’s Part, but to exprefs
the Man’s Confent to the Covenant of Grace, and Dedi-
cation of himfelf to the Lord, to ferve him upon the
Principles thereof ; then the Matcer becomes determinate
and fixed ; if he does all this with his whole Heart, lie
is a true Chriftian. By this external Profeflion he vifibly
appears fuch, and never does appear fuch, until he par-
take of, at leaft, the initiating Seal and Token of the
Covenant. Asthe Word and Sacraments are the Marks
of the true Church,. fo they are of the true Chriftian.
Therxe are, indeed, who place a Profeflion of truc Re-
ligion in fomething befide the above-mentioned, and
altogether prior to coming to Sacraments, namely
fome Declaration that they do fo far as they know them-
felves, accept of Chrift as their Saviour, and take God
for their God, and give, themfelves up to his Service
with all their Hearts, Upon this Frinciple, many Mi-
piftersdraw up a Covenant in Form, containing fuch
Expreflions as the above:. This they require Perfons
to take publickly, previous to their approaching the
Lord’s Table. or prefenting their Children to Baptif(m.
No doubt a Minifter fhould be very careful in examin-
ing fuch as he admits to Sacraments. Hereby he will de-
tet the grofsly ignorant, who cught, on that Account,
to be debarred. In this Way he will be under better Ad-
vantages for apprehending what Views and Senfe of
Things they have, and to}u_dge what Advices it may be
proper to give them; but I have fome Exceptions to the
Requifition of a Declaration of fuch a Tenor, or taking a
Covenant drawn up in fuch a Set Form. I doubet it will
rather prove a Snare, than be of any real Advantage:
Such a Covenant is defigned cither, as an immediite
Tranfaétion with God, or as afolemn Declaration to the
Church, for their greater Satisfaétion as to the Perfons
admitted. In the former View, it is ufelefs and fuperflu-
) O
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ous ; forit is only doiug the fame Thing thatisdone in
partaking of the Scals of the Covenant, which God has
inftituted as public Signs, and folemn Ratifications of
fuch a Tranfaction ; with this Diflerence, that inftead of
the public Actions of Divine Appointment as Signs, to
which the Word of God has affixed fuch a Senfe, fuch a
particular Form of Ixpreflion is propofed as the public
Sign ; and with refpeé to Perfons already baptized, it
feems to infinuate, that they arenot already inthe Church,
and in Covenant with God by Virtue of their Baptifm,
which is contrary toFa&. But are not the Signs which
our Lord Jefus Chrift has appointed, and the Manner of
covenanting which he has prefcribed fufficient, without
the Addition of our own Inventions to fupply the Defeét?

But if only a Declaration, as Matter of Satisfaction to
the Church, isdefigned; pray, will it afford better Lvi-
dence of a Man’s Sincerity of Ieart, to hear him pro-
nounce fuch Words, than to fee him ufe A&ions, which,
'by Divine Appointment, fignify fubftantially the fame
"Thing ? and thercfore, of the fame Import with the a-
forefaid Declaration © To require fuch a Declaration is
to require a Perion to pronounce or aflirm fomething con-
cerning the Lxercifes ot his own Heart as a Term of Ad-
miflion. This cannot Le confidered as a Declaration of
a Mauter of Ta&, but only his Opinion, or, at moft,
Judgment of himfelf., Now his Judament may be formed
upon Evidence, thatis really fuch to himfelt. But, pray,
what Evidence is that to others? Here I doubt, the {or-
mal Profeflor will be more ready to pronounce, than
many a true Chriftian, 1 would appeal to the Minifters
who are in this Praétice, whether on the one Hand,
they don’t find Reafon to fear that thefe Declarations, or
even Covenants, are funk toMatter of mere Form; and on
the other, whether they don’t fitd @ Number of poor
perplexed Souls, upon whom they muft look in a
Tudgment of feriptural Charity, as the Children of God ;
who yetare fuli of Apprcheniion they huve net the fuv-
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ing Grace of God. Yca, their prevailing Opiniow may
be on that Side, and dare not make fuch a  peremptory
Declaration, either to their Fellow-mcn, or in a Cove-
pant-Tranfaétion with God ; and though many a Salvo
be propofed, yet their Confcicnce is not fatisficd. May
not a Chriftian rcally give up his Heart to God, and yet
not be able to declare he has done fo, even in his own
Judgment ? Others may flatter themfelves that they have
rcally conlented to the Covenant, When, 1adeed, it is o-
therwife, Can it be the Divine Will that Matters fhould
te fet upon fo precarious a Footing, and fuch a Snare
fhould be laid for Men, to embarrafs their Way ? Shall
our Duty be directed by fo uncertain a Rule;;

If it be obje&ed here, that I maintain facramental
Tranfa&ions to be fubftantially of the fame Lnport, and
the Sucraments are Signs of our Confent to the Cove-
nant of Grace, and will not that involve the fame Difli-
culry ?

I anfwer, No, The Sacraments are indeed Signs of our
Confent to the Covenant; but they are_not Signs of our
Opinion of the Kind of that Confent too ; thc) are not
Signs of our declaring that Confentto be true and fav-
ing. It is one Thing rca,lly to cenfent ; and unother to he
atle to pronounce that Confent to be Right; the Com-
mand of God is a plain Rule of Duty. A Perfon, therc-
fore, under great Perplexity about the State of his Soul,
may vet find himfelf bound in Confcicnce to attempt Obe-
dience to God.  Very true, he ought to havein View
the Nature of the Duty, and what is n,qnncd of lim in it,
He is required to give the tull Confent of his Heart to the
new Covenant, and yield himfelf up to God. This is the
Bufinefs that lies before him, and whicli he is to attempt
in receiving the Seals of the Covenant, butliere is no Set
Form of Words he is to ufe ; he will tranfuct with God
in fuch mental Language as beft exprefles the Frame of
his Heart, Perhaps, he capnot feel that l'xeedom of
lcart he defires, and dare not fay, 1 do confent; Ido

give
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give 8p my Heart to thee O Gad, but can only fay, I de-
fire to cleave to Chrift; O to be found in him! O that
I could get my Heartopened, and full of Cheerfulnefs
in giving myfelf away to the Lord. If he has juft Appre-
henfions of thefe Thuigs, and thefe Defires under thefe
Apprehenfions are really from his Heart, he does con-
confent, and yield him{elf 10 God ; ‘and yet, at the fame
Time, may be far from being fatisfied that he has done
fo, but go away full of bitter Complaints. It is eafy to
fee the wide Difference in the two Cafes. |
~ But it is Time to return to the Queftion Ileft. When
thé Sons of the Stanger are inftru&ted in'the Doétrines of
the Gofpel, ‘are convinced in their Judgment and Con-
fcience, they are true ‘and exhibit the true Religion ;
that they are bound by the Authority of God to embrace
it, and yield Obedience to the Divine Laws; it is their
immediate Duty 10 embrace it, and’ that publickly and
avowedly by ‘joining themfelves to the Lord, and his
Church, in the Sacrament of Baptifm; and thus make
a public Profeflion of the true Religion, come under fo-
lemn Obligations to walk ip’ the 'Ways of God’s Com-
mandments, and under the Care and Difcipline of the
Church. The blefled God will not have Matters lying
loofe, but has appointed the Sacraments to bring them to
a Point, and to reduce Perfons to fome Determination,
cither to appear for God and Religion, or reject him;
nor may they plead, by “Way of Excufe, that though
they are conviaced of the Truth of the Chriftian Religi-
on, and that all this is their Duty, yet their Hearts hang
back and do not yield. God will not fuftdin this as a Plea.
Shall their Difobédience ftand as'a good Argument why
they thould not obey ¢ Surely they are more likely to
obtain Divine Grace in the Church, than out of it among
the Heathen ; they ought to ftretch out the withered
Hand," to attempt giving themfelves to the Lord in Co-
vemant. They are to fet the Terms of the Covenant in
View, and attempt 1o give the Confent of their Heart,
o ' | ' and
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and thatin the folemn Tranfa&tion which God has com-
manded. How know they, but while they are attempt-
ing, the Heart may be made to yield? or, if it ftill hang
back, and does not go forth in A&s of Faith: Are they
not likely to be more exercifed about the Matter, now,
they are under folemn Obligation thereto, than when they
had not come under it?

" Now, all baptized Perfons, I have already fhewed, are
vifible Members of the Church of Chrift. By this Dedi-
cation, they are bound to attend upon all the Duties and
Ordinances belonging to the Chriftian Charaéter, as they
fhall arrive to fufficient Strer.gth of natural Powers ; dit-
ferent Duties require different Degrees of natural Abili-
ty. The Want of this will excufe from the Difcharge of
Duties, which would otherwife be incumbent, but Want
of moral Ability, thro’ our Default, does not excufe at
all. Therefore, I fay, they ftand bound, by their bap-
tifmal Dedication, to ferve God in all the Duties of the
Chritian Religion, for which they have a fufficient na-
tural Capacity; and itis given in Commiffion to the Mi-
nifters of the Gofpel, to teach thofe they have difcipled
to obferve all Things 'wbagye'ver Chrift has commanaed.
Mat. xxviii. 20, Now the Lord’s Supper is one of thofe
'Things he has commanded his Difciples. Therefore, all
baptized Perfons are bound, as they come to Years of
Underftanding, to attend upon ir.

It is indeed here to be obferved, that fuch as are grofly
ignorant, (baving fufficient natural Capacity) or Guilty
of grofs Immoralities, or habitually negle&t the known
Duties of praétical Religion, are to be excluded from the
Sacraments by the regular Exercife of Church Difcipline,
til by Repentance and Reformation they removethe Of.
fence: The Reafon s, that thefe Things are fuch vifible
Violations of, and Contradi&tions to the Covenant, that
to 2dmit fuck, would deftrey one great Defign of the Sa-
craments, viz.to preferve the external Holinefs and Pu-
rity of the Church, and be vifible Signs of our Confen:

to
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to God’s gracious Covensnt, and avouching the Lord for
cur God; for they, who, by their Works deny God, can-
~not be fuppofad to choofe him, It would be, in Short,
to proftitute the Ordinance, and leave no vifible Diifer-
ence berween the Deportment of  Church-members
and the World, and deftroy all Diftin&ion of the Church
from thofe who arve without. But all tlus is {o far from
infering, that the Law commanding Attendance upon
Sacraments does not bind them; that it fuppofes the con-
trary. For how clfe cun this Prohibition be confidered as
a Penalty and Privation of Privilege? Itis upon this Prin-
ciple, wiz. the Obligation of the Duty, that fuch Cen-
i ire fcrves to alfedt thk, Confcience, and awaken the Of-
fenler to Repentance, that he may be reftored. The |
Groned of fuch a Cenfure muft be. fome Falt or Falts, /
which can b ccut.unly knownand )udqed of ; and of fuch
z I\mu as, il obflinately perfilted in, after all duex
Pain: tiken wich the Party, would cut him ofl’ from all
1. is;he of Memberfhip. . The Obligation to atend thofe
1) y Ordinances, bmd* fuch Qil f’nd rs to fhun the Sum-
d l which exclude them; and by thus excluding thems
telves, they very criminally turn their Backs upon them.
But the Church has the Authority of Chrift for thu;
evelnding the Scandalous, 1 Cor. v. 11, But now I bav
wum,z wo]“/, fays the Apoltle, not to keep Company, i
cny Mo that is called a /‘/olber, be a Furnicator, or cove-
toes, or an Ldalatory or a Railer, or @ Drunkard, or an E.w}-
1r;//,/:“', with fuch an one, no, not to eat. 1 am not fo clear
2s fome Commentators feem to be, that the eating here
.nemnomd docs not mean cating at the Lord’s 'lable, be-
caufe connedted with the Caution not to keep Company,
i rather think it docsy for they are plainly Matters jof
wilcipline of which the Apoftle fpeaks, and a Cenduct
confequent upon the (‘hurch’s pafling Judwmcnt, as 1p-
pears l)v the next Verfe ; and it was natural enough to ob-
Prve, that fuch ]L'Jtrmf'nt pafled upon a Perfon, mfu-
ek an ( bligation on Church-members, to avoid cgen
t 16t
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that civil Society er Company with fuch a Perfon, which
they might allow themfelves in with their Heathen
Neighbours, Tlowever, if it intend -cating n ordinary
Meals, the Argument from this Paflage, in Support of
Difcipline, will- {till hold cood. For if we mutt avoid
civil Society or Fellowthip with a Perfon at his, or our
own Table, much more, fuch a folemn A& of Communi-
on as eating with him at the Lord’s Table. But all re-
oular Members of the vifible Church of Underftandine
fufﬁuent to be able to attend to the Lord’s Supper as a
commemorative Sign, are bound, by the Authority of
Jefus Chrift, to fhew forth hiz Death till he come and
are highly criminal in negleéting it; and fuch as are Pa-
rents,are bound to dedicaic thieir Children to God in Bap-
tifm. By this Means, thie vifible Clurch is propagated and
preferved. It is doubtlefs one Find of the Ordinance of
Bapti{m, to collr ‘t Materials into the Church, and under
the Ordinances of the Gofpcl, as Subjeéts of divine In-
fluences,

It will be objeted here, that many baptized Perfons,
yea, it is to be feared the greater Part, are unregenerate,
and unbaptized Perfons may be convinced in their Confci-
cnces, that the Chriftian Religion is true, and it is their
Duty to embrace ir, yet be ill in a natural State; there-
fore it will follow, that the.unrcgenerate ought to come
to Sacraments, this their unhdppy State notwnchﬁandnm,.
1 admit the Confequence ; they are under the {fame Obli-
gation to this as to other Duties of Religion.

If it be faid, that if the unregenerate are bovnd to come
to Sacraments, then it will follow, that the Sacraments
arc not vifible Signs of true Chriflians, or of a vifible
Profeflion of true Religion. f

I deny the Confequence. It no more follows on this
than the contrary Suppofition; for on all 1lands it is
eranted that many unregenerate Perfons do come to Sa-
craments:  Indeed, if T alledeed, no more vous required
of tlem in that Tranfa&ion, than an varegenerare Siner,

contiuing
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eontinuing fuch, can do, then the aforefaid Confequence
would follow. For the Sacraments can be vifible Signs
of no more than they fignify or is required in them:
But I only fay, the Perfons who are unregenerate, are,
notwithftinding, really bound, by the Authority of God,
to this, as well as any other Duty of Religion, they dif-
obey himin negleing it ; nor will their Unregeneracy be
any Plea for thew Negle&. Bur vet thev are honnd to do
all in attending that the true Chriftian does: To accept
Chrift as their Saviour, make Choice of God as their
God, and to give themfelves wholly to him. He requires
the unregenerate to make them new IHearts, and turn
into the Lord. Ezek. xviii. 31, 32. And furely he may
juftly require them to do this with external Solemnity by
Way of Covenant, and vifibly avow and ratify their join-
ing themfelves to the Lord. By the Inftitution of thefe
Ordinances, the Lord, as it were, fays to Sizners, it will
not do only to entertain a good Opinion of Religion as
true and neceflary, butl infift upon it, that you will ei-
ther embrace or rejeé it ; avouch me as your God, or
difavow me. Choolje you this Day whom you will ferve.
here is my Covenant ; here are the Terms of Salvation ;
thefe Overtures I folemnly ratify ; on my Part, by thefe
public Signs and Seals, as moft fure Foundations, on
which you may fafely dcpend, and I demand that you
ftrike a Covenant with me, and openly confirm it by re-
ceiving thefe Seals thereof. If, indeed, in this Tranf-
attion your Hearts hang back, and don’t confent, I can-
not approve and accept you; yet if you negleét this In.
ftitution, and will not fo much as make the Attempt to
yield yourfelves; I will confider this as an open and
avowed Rejection of me and my Service, Is there an
Thing unreafonable in this Requifition? and who can tell
but that in fetting thefe Matters folemnly before them,
and attempting, in Obedience to God’s Commands to
give themfelves up to him in thefe folemn Covenant-ranf-
actions, the Holy Spirit may cdfitur, and make the MHeart
10
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togield ? 1fictdo, the Bufinefs is done; they dre true
Chriftians; and who that beholds thefe folemn Tranf-
adtions, can fay the Heart does not confent ? L'herefore,
the Sacraments are vifible Signs of a Profeflion of true
Religion, and the Perfons who partake of them are to
Ise treated as Chriftians, till the contrary appears.

It is fometimes faid, that the unregencrate are, indeed,
gbliged to come to Sacraments, but not immediately: It
is their Duty, but not their immediate Duty. They are
firlt to come to Cirift, wud ilicu wuime to Sacraments,

"To which I an{wer, then it is not now their Duty in
prefent Circumitances ; therefore their ftaying back is
o far from being criminal, that they do right.  To talk
of the mediate Obligation of a Law preferibing Duty, is
& Contradiction, The Law cither obliges a Perfon now,
or it does not oblige him. In a Covenant or Promife, there
may bea conditional Obligation, which depen!s upon
{fome Event, or fomethinyz to be done by another as the
Condition. Yet even then, until the Condition takes lace,
there is no atuul Obligation. But a Law obliges withe
out any other Condition than the righttul Authority of
the Legiflator, and it obliges all, to whom itis given, to
immediate Obedience from the 'T'ime of its Promulgation,
or Commencement ; and the Negle® of it exnofes to
Punifhment as a Difobedience, Cales of natural Inabilicy
only excepted.

As to the newly invented Plea, that God commands
o unregenerate Duties (a very odd Phrafe) or does not
command uaregenerate Men, as fuch, to do Duties. It
really does not deferve a {ferious Anfwer; for the meanas
ing muft be, either, that the Law of God does not com-
mand any Duties to be done upon the Principles from
which unregenerate Men a&, or in the Manner, in whiclh
only they can perform them, while they continue fuch,
and then, it is nothing to the Purpofe. None of my Reas
fonings are built upon, or require any fuch Suppofition,
No, itis a fpiritual holy Obediznce that is required of
them ; the fame that is required of the moft holy Saint 5
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and their Unregeneracy or moral Inability, affords them
no Excufe,—Or elfe it muft intend, that Perfons, who are
‘unregenerate, are not comprehended in the Obligation of
the Law ; it does not command them to do any Thing
in Religion, till they fhall be regenerated. The very
mention of which fo glares with Abfurdity, that I believe
there wiil none be found daring enough to aflertit. For,
upon that Suppofition, the unregenerate would be fet
frce from all Obligation to the Praétice of Duty at once;
their Negledt of all Religion would be no Difebedience.
~ But it is objeéted, there is a Diflerence between natu-
ral and pofitive, or inftituted Duties. The former, as
Prayer for Inftance, bind all Mankind, by Virtue of the
original Law given to Man in Innocence ; but the latter
are, by the Qualifications required in them, limited to

the Perfons, in whom the Qualifications are found.
Anfw. Natural Duties are qualified, as well as pofitive.
Gracious Principles, and a holy Marmer of Adtion are
equally required in both. Nor will the original Obligati-
on of the moral Law natural, make any Difference in the
Cafe. For it isa Principle of that Law, that whatfoever
poiitive Inftitations God thall make known as his Will,
are to be obeyed. Pofitive Laws as univerfally bind all of
the general Charadter to which they are direed, as do
natural. Nor do the Qualifications required in Duties, at
all limit the Subjedts of the Law. The divine Legiflator
does not give his Laws in this Manner, viz. 'Whofoever
have the Qualifications required in them, are to perform
the enjoined Duties; but he requires Duties fo and fo
qualifie. abfolutely, without I¥ or AND, of all who
claim a Share in the general Charaéter to which they be-
long. All, who call themfelves Chriftiars, ftand obliged

to all the Duties of Chriftians as fuch.

- Ifit be obj &ed, that partaking of Sacraments im-
ports a Confent to the Covenant of Grace, which unre-
generate Sinners cannot give : Aud furely God does not
require Perfons 1o declare a Lie, and that in fo folzmn
¢ ianuer, o T |
1
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- Tanfwer, tlieblefled God is fo far from requiring any
to declare a Lie, that he commands them to tranfatin this
Covenant with all their tearts. As he has in.i tuted Su-
craments, fo he requires all to attend upon them witli all
the Qualifications requifite in fuch Attendance. @ heir
Want of the Qualifications does not excufe the Nealee of
the external Duty one Moment; for t.eir rightul 5.
vereign does not admit tacir continuing unholy one Mo-
ment ; and therefore, there is no Plea for Difobedience in
any on¢ Inftance. The Obligation of God’s Law does not
turn upon the internal Qualifications of the subjects, but
the rightful Authority of the Law-giver ; and it is fuf-
ficient to juftify this, that Man had originelly fuilicient
Ability to obuy all the Will of (rOd in a proper Manner,
but lolt it by his own Default. The blefled God, theré-
fore, hasa juft Right to command ali that is 1uﬂly due
from the Subje(ts of his Goverment, in the molt abfolute
Manuer, whdtever their prefent internil Qualifications
may be. Nor can it be faid, that even the Unregencrate
do not, in fome Senfe, really conient to the Covenant.
The Terms of the Covenant are fet before them ; they
acknowledge thefe to be the Terms, the only Terms of
Salvation ; they yield, that itis jutt and right, that God
fhould infift upon this as the only Way of recciving
Sinners to Favour ; and confent that this 1" anfa&ion
fhull ftand as a Winefs againit them if their Hearts ftand
back. Itwill ftand good againft them as a vifible public
Confenr, betore GGod, Angels and Men ; and be pleadable,
yeapleadcd againft them in the great Day of God, if
their Hearts fhall be found waiicing. ‘This {hews, it is not
a vain Thing to require their Attendance. Here is a fuf-
ficiently important, though not the only knd of thefe
Infticutions. ‘T'he Tranfaction imports a Declaration, that
they are at leaft attempting to give their hearty (,on(enr
but nota Declaration, whether that Confent be trul
fincepe or not.  The Sacraments are not inftituted to be
vifible Signs of Perfon’s Opinion or Judgment concerning
the Excrcifes of their own Hearts; but Signs of vifible

Condent
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Confent they are, which will be of grear Importance for
the llluftration of the divine Juftice, in the aggravae
ted Conaemnation of Gofpel Sinners.

It is further obje&ed, that unregenerate Simnere, in
partaking ot Sacraments, perjure themfetves in the very
Act, and fure God does not require Perjury.

Anfw. Itisnot the Crime defigned by the Name of
Perjury. That confifts in culling God to Witnefs to the
Truth of what the Party knows to be falfe. This confifts
in the Non-Concurrence of the Heart in a folemn Engage-
ment, into which the Party enters. This 1s the unrege-
nerate Sinner’s great Fault in every holy Duty, his
Heart isnotin it; and the greater Solemnity of a Co-
venant-Tranfalion is. no Doubt, a great Aggravation
of his Crime: but it is not taking God to Witnefs to a
known Falfehood, he takes God to Witnels, indeed, to
a folemn Engagement, which he vifirly, publickly, and
yeally enters intp, and declares. Though his Heart con-
curs not in the Manner God requires, yet the Engage-
ment is real; he will teel himfelf held and obliged to be
the Lord’s. But he declares nothing herein about the
Sincerity or Infincerity ot his Heart -in this Tranfa&tion,
or the Engagement he thus ratifies; Were it underftood
to import {o folemn a Declaration of the Perfon’s Judg-
ment of his own Condu&, the Child of God, whofe
Heart fincerely confents, would often not dare to make
fuch a Declaration. To give Force to the (Obje&ion, it
fhould be fuppofed that the Perfon knowingly difflembles.
That he publickly engages, only to fave Appearances,
and to impofe upon others for fome Purpofe or other,
while he explicitly and formally refolves in his Heart, he
will notcleavetothe Lord to ferve him, butwalk after the
Imagination of his own evil Heart; but this is not to be
alledged in this Cafe, The Perfon is fuppofed to fet the
"Terms of the Covenant in View, confider the Claim God
has to him, and the Obligations redeeming Love lays up-
on him ; fets himfelf, from Confcience of Duty, to pre-
fent himfclt before the Lord, and atiempt 1o give the

Confent
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Confent of his Heart ; and wifhes, upon fome Principle
or other, there was fuch an Heart in him. Thus far an
unregenerate Sinner may go; and however his Heart
fails in this Mureer, yet he conftitutes a real Engagement
which binds him to accept of Chrift, and be the Lord’s
forever. l'othis, God, Angeis,and M:n are Witnefles.
If thefe Things be duly confidered, the Objection vanith-
es; and it will appear, the unregencrate Sinner is no
more chargeable with ] erjury in receiving the Sacra-
ments, than with lying in Prayer; But would any one
perfuade him, by all Means, notte dare to pray ?

It s often objeted, that the Unregenerate, when they
partake of Sacraments, puta Seal to a Bla- k.

Anfw. If the Sacraments were rimarily, and only
Seals of a perfonal lInterett in tie Covenant, there
would be Weightin the Objeétion: Bur while the Sacra-
ments, inthe Ufe of them, even by the Unregenerate,
do really feal the Truth and Certainty of the Covenant
of Grace, inits true I'enor on God’s Part ; and on the
Communicant’s Part a folemn Engagement, binding on
his Confcience, to embrace this Covenant, with all his
Heart, and wnll i’cand firm aoamﬂ him, ‘c, l..a aggravated

aSeal toa Blank

Again, it will be faid, if the Sacraments were con-
verting Ordinances, thenall thou!d attend upon them as
well as Prayer, hearing the Word, &c. but as they are
only fealing, and not converting Ordinanccs, the Cafe
iso therwife.

Anfw. All this is gratis DiFum, a mere Aflcrtion
without Proof. For my Part, | know not how Divines
have come by chrs Diftinétion of Ordinances into con-
verting and Non-converting. Idon’t know any Ordinance
of the Gofpel, which is not a converting Ordinance.
Surely, that the Sacramenrs are Seals, does not hinder,
but promotes their Tendency to the Converfion of Sin-
ners, I think, we have no Way 1o know, that any Or-
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dinance is a converting Ordinance, but from its mative.
Tendency to that Ead, and its being ufed by God tor
thac Purpofe. Now, what ftronger Tendency can there
be, to bring home .Sinners to God, than the Exhibition
the Sacraments gise of Chrift ; of the Way of Salvation
through Faith in his Blood ; of the Grace of God, and
the Stability of the new Covenant ? their very Defign
is to engage Men tocome to a Point, and 1o clofe in with
the Terms of Salvation propofed in the Gofpel.

If it be faid, it will then follow, that the profane and
{candalous ought to be admitted to the Sacraments, that
tiicy may be converted. )

~ Aufw. So far from it, that direély the reverfe is the

Confequence. This is one Circumftance, from whence
arifes the ftrong Tendency of Sacrawnents to convert Sin-
ners, vz, that they fecure and promoute the vifi'le Holi-
nefs and external Purity of the Church, aud iherchy
ditinzuifh hier from the World. They .t aff-rt the
Neceffity of truc Holiizefs, and puint it ou: as the dif-
tinguithing Churaéter. of Gou's P.ople; bue the Force
of this Argument woull be o, it no fuch Ditiudtion
was made. Yea, not merely be 1o, but Sinners would
be grcatly encoura;zed to continue fccure in Sin.

It i< an Obje&tion of great Weigh. with fome, that
to adinit unregencrate Men to Sacraments, and teach
tiiem that they are bound to come, tends to flawter their
vain Hopes, mak~ them fecure, and build them up in
Eclf-Rightcoufnefs. To make out this Confequence, it is
~Hedged, we muft, in this Caié, proceed upon this Prin-
ciple, wiz. that fome unregenerate Men have fome good
Yrmciples, fome fincere Regard for, and liking to God
1 his proper Chara&ter; arc in Heart friendly to the
‘Way of Salvation by Jefus Chrift; have fomne real and

roper Defires fr Holinefs, (from a View of its Excel-
},ency, or for its own Sake, I fuppofe) and an Intercit in
Jefus Chrift ; {which would be, Ithink, to fuppofe they
wcre not unrezenerate, and fo would be a ContradiCion
n
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-in“Terms) and that God fo far appvoves and accepts
‘them, as on that Ground to enter iuto Covenant with
them.

Anfw. T think, it will appear from the whole I have
faid in the preceding Pages, that the Matter depends on
no fuch Principle. The Acceptablenefs of the Perfons
and Dujes of even the holieft Saints on Earth with God,
is-not at all the Ground or Reafon of his entering into
Covenant with them. So far from it, that their Aceept-
ance with him is founded in the Covenant of Grace, and
provided for by it. To alledge otherwife, would be to zakc
the Arminian Side of the Queftion indeed.

I readily grant the unhappy State and Character of all
unregenerate Sinners; they are at Enmity with God,
and have no holy Difpofirions, but are wholly dcpmved
‘But is that any Reafon why the great God, their rightful
Sovereign, fhall not demand their immediatz Submiffien
and Return to him ? He offers his Mercy, and requires
‘their Return in a Way of Covenant, and that tranfatted
in a vifible public Manner. For this Purpofe he inftituted
Sacraments, that they may render the Covenant vifible,

‘and be a vifible Expreflion or: Token of Confent. This
Tranfa&tion, and that with the whole Heart, he requires
without Delay. Unregenerate though they be, yet fince
it is in the Way of his own Inftitutions he meets with
Sinners, they are to ftretch out the withered Hand, and
attempt Obedience. It is the carelefs Admiflion of the
profane and fcandalous, and the unfaithfuluefs of Mini-
fters in negleting to lay Marters fairly before People,
and addrefs the Confcience with the Arguments ariing
trom this Topic, that depreciates ‘the Suacraments, and
promotes Security and Self-Righteoufnefs. Inftea. of the
Confequences above-mentioned, there: would be the
ftrongeft Tendency to convince and awaken the Confci-
ence, and afle¢t the Heart, upon-Suppofition of the fol-
lowmg Things, ©z. that Difcipline, whereby the open-
ly irreligious and profane -are- to' be kept off, be duly
exevcled
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exercifed. That Minifters deal faithfully with the Confcf-
ence, fet the T'erms of the Covenant fairly before Peos
ple, thew them that a Confent to thefe is required in ate
tending the Sacraments, and nothing fhort of it will be
accepted; that if their Hearts refufe, they will grievoufty
Sin, and be found Guilty betore God; yet they may
not negleét his Inftitutions without Apping to their
Guilt by open Difobedience. That they awaken them to
look to, and carefully examine their Hearts before and
after fuch folemn 'f ranfa&ions; and prefs them to confi-
der their awful Guilt, if their Hearts are found wanting:
yet fhew them, they are under the Boni of the Covenant;
are bound in Confcience to {eek an Intereft in Chrift with
inceflunt Anxiety, 4nd yield up their Hearts to God;
and that, in the great Day of Account, they will be dealt
with as Covenant-Breakers if they do not.' Yea, thofe
inkjurious Confequences rather follow on the other Side
of the Qt&:ﬁion. For, on that State of the Cafe, fuch
unregenerate Sinners as come to Sacraments, look upon
their Admiffton as a Ground of Confidence that they are
true Chriitians ; and thinking they are fofe, fie down fe-
cure. Such as leok upon themfelves as upprepared, ap-
prehending they are not under a Necefity of adlin. , con-
clude to negleét it, and fo difmifs any further Careabout
Preparation, and think themfelves more at Liberty to ine
dulge their Corruptions thro’ the Courfe of Life. Thus
a Senfe of Obligation by Virtue of sheir Baptifm is
much deftroyed. -

I prefume I have now takenNatice of the moft weigh-
ty Objections ta my Sentiments, and by removing them,
have gone, at leaft, agood Length towards evincing the
Truth of what | have advanced. However, there remain
fundry Arguments, which to me appear conclufive on .
the afirmative Side of the Queftion ; thefe I fhall here
take Liberty to prapofe, and |

Firft, All thofe, wha are convineed that she Chriftian
Religion is trie, are ingmediateiy obliged to embprace and

opsnly
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openly profefsit; this is almolt a felf-eyident Propofiti-
on. For to fuppole otherwife, would be to fuppofe, thar
the blefled God had made known his Will, and propoted,
a Syftem of Religion, which yet Men, convinced of its
Truth, were at Liberty to rejeét; and this would be the
fame Thing, as to fay, he had nof a rightful Authority
to oblige them ; the very Mention of this thews the 3)a-
ring Abfurdity. Now it neceffarily follows, that if fuch
Perfons are immediately bound tp embrace the rrue Res
ligion, they are immediately bound to profefs it, 7. e. pub-
lickly confent to it; for, when Religion is publickly pro-
pofed, not to profefs and avow it, is openly to difavew
and rejed it, there is no Medium. Itis the moft flat Con-
tradition to imagine we embrace the true Religion, and
at the fame Time, openly negle&® and difavow it. But 1
have already fhewed, that to embrace the true Religion
is to enter into Covenant with God; without confenting
to the Covenant of Grace, there is no fuch Thing as ems
bracing Religion. So to protefs Religion is openly and
vifibly to tranfa& that Covenant ; and this is done in the
Participation of the Sacraments, and not otherwife,
There is no full formal Profeflion of Religion antece-
dent to this; for without it, none are vifibly in Covenant,
unlefs they can be vifibly in Covenant without ratifying
and fealing it. In this Point of View, I think, the Scrip-
ture fets the Matter, A&. ii. 37, 38. Now when they
heard this, they were pricked in their, Hearts, and faid unte
Peter, andto the reft of the Apoftles, Men and Brethren,
what fball we do? then Peter faid unto them, repent and
be baptized every one of you in the Name of Jefus Chrijt for
the Remiffion of Sins. The Apoitle had laid before
them the Evidence of Chrift’s being the true MEsstan,
from the Fulfilment of antient Prophcecies concerning
himin his Refurreétion fromthe Dead. The Confequence
was, they were convinced of the Truth of Chriftianity,
and of their aggravated Guilt in the Crucifixion of the
Lord of Glory, full of Anxiety, they enquire what to
do. The Anfwer is, RerenT and be Barrizep, i.e en-

¥ tet
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ter into Covenant with God, publickly tranfa&mg; and
ratifying it by the Seal of Baptnfm If it be faid here is
the Order, firft repent, and then be baptized. Iamf\vcr

Firft, This is no more than I have infifted on as necef-
f‘dry to be done, viz. to fet before Perfons the Nature of
true Religion and the Terms of Salvation, and let them
know that a cordial Compliance with all this is required,
and nothing fhort of it will do. This is fully confiftent
with what I have faid, and this they are to profefs in
their Baptifm. Nor do they vifibly profefs Repentance,
while they ftand back from this Ordinance. 2d. Though
they are called upon to repent, there is not the leaft
Hint, that they were to defer their Baptifm unti: they
thould have Evidence, on which they might judge they
had faving Repentance. They were immediately to of-
fer themfelves to Baptifm, and were forthwith bap:nzcd
and in Confequence thereof, they went on in the conﬂanc
Attendance on all other Ordinances, they continued fled-
JSaftly in the Apoftle’'s Doftrine and Fellowfbip, and in the
breaking of Bread, (1. e. the Participation of the Lord’s
Supper) and in Prayer. Ver. 41. 42, Alfo, A&. viii. 27,
Philip tells the Eunuch, if thou believeft with all thine
Heart, thou mayft [be baptized.] The Eunuch does not
pronounce whether his Faith was faving or not, but only
profefles a Belief of that Foundation Truth, that Jefus
Chrift 15 the Son of God, and on this Declaration Hc was
baptized.

The Heathen arenot 1mmedtatcly obliged to cmbracc
the Chriftian Religion, but firft to enquire into it; bur
fuch as are inftruted and convinced in their Judgment
and Confcience of the Truth of Religion, are under a
Neceflity of alting onc Way or other about it, either to
profefs or rejetit. Thisis one Defign of the Inftitution
of Sacraments, that the Perfons may be reduced to thisg
Neceflity. What then fhall they do? If they apprehend
they are {till unregenerate, fhall they, for that Reafon,
epenly rejeétit? Thisis to go againft the Diates of

their
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their own Confciences; or fhall they publickly profefs
their Belief of it, confent to its Obligation upon
them, and refolve to appear on the Side of Religion ?
One would think it very eafy to decide on this Cafe, and
determine which Side was fafeft, and attended with leaft
Guilt, '

Arp. 2. All baptized Perfons are, thereby, bound ta
periurin all the Duties of true Chriftians, as they fhall
treeme capable and have Opportunity, both as to inter«
niui luxercifes, and external A&ions. I fay, as they fhall
become capable ; for the greater Part are baptized in
Iafancy. Hut thefe, as well as all others, are brought
under the Bond of the Covenant. This fhould be early
laid before them, to let them fee, that, by this Dedicati-
on to God, they are bound to perform all Duties of Re-
ligion for whichthey have Capacity, to receive Inftructis
on, and appear for Religion as the Profeflors thereof.
As foon as they have a Competency of Knowiedge, and
are capable of the Difcipline of the Church, they are
bound to commemorate the Death of Chrift, and renew
their Engagements to him at his Table, unlefs regularly
debarred by Difcipline for unchriftian Condu&. When
they fhall become Parents, they are bound to dedicate
their Children to God in Baptifm. In one Word, they
are bound to continue ftedfaft in the Apoftle’s Doétrine
and Fellowthip, and in the breaking of Bread and Pray-
er. Tofay that Baptifm, even when received in Infancy,
does not bind to all this, is to fay, they are not bound
by this Covenant to all Chriftian Pradlice, till they come
to the Lord’s Table ; that they are not obliged to cen-
fider themfelves as Profeflors of Religion in Confequence
of their Baptifm, and that they are not chargeable with
Breach of Covenant in negleéting to appear for it, and
ftanding back from the Lord’s Supper ; and thatis, I
think, to reprefent Infant-Baptifm as a Matter of no greas
Benefit or Importance, Or, are they hercby bound te

all
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4Tt other Chiiftian Duties, but not to ¢ome to the Lord"s
Tdble ? Where is the Ground or Scripture Authority
for that Diftinétion ? Is there any Qualification requifite

for this Duty ; different in Kind from what is required
~ frt otler Daties ? Is not true Graee or Holinefs required
in all other Duties, as well as this? And is not thig Or-
&inancé among the all Things, whatfoever be has commanded
bis Difeiples, and which they are to be taught to obferve ?
Or, does the Unregeneracy of dny, who, according to
God’s own Inftitution, are vifible Mémbers of his Church,
tiullify this Obligation, fo that their Omiffion of this
Ordinance is not their Sin ? If it be faid, as indeed it
frequernitly is, that they are, it’s true, bound by the Div
vine Conimdnd, and Non-Atteidance on the Lord’s
Table is their Sin; yet fuch is their Difqualification,
thit they fin mare, and contra& greater Guilt by coming,
than ftayig dway; fo that upon the whole, it is fafer
for them to abftain. 1 anfwer, if there is any Weight
in the Objettion, it will hold equally with Reipeét to all
the other Duties of Religion; for fuch are equally dif-
Quilified for the Performance of them; and fo the Un.-
tegenerate are at once fet free from all Obligation, as
vifible Chur¢h Members or baptized Perfons, to the
Yaw of God. A Confequence, which I believe few, but
the Difciples of Sandiman, will choofe to admit ; befides
this ObYe&ion is Seif-Contradi@tory. For if they Sin more
in coming, and apon the whole it is fafer to abftain, it
uft be, becaufe it is not the Will of God they fhould
ditempt to obey him with Refped to this Ordinance :
They are excepted from the Command to obferveit; if fo,
they are under no Obligation toobferve it. To abftain, is,
therefore fo far from being their Sin, as this O, je&ion
{uppofes, that itis their Duty, they do right. For to
Tuppofe two contraditory Obligitions to take Place at
the fame Tiine, by the fame Law, isa grofs Contradi¢ti-
oh; for they either.mutually deftroy each other, or, at
lealt, the one of them makes the other void, And to fup-

pole
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pofe a prefent Obligation, and yet that the fafeft Courfe
is to countera& or violate it, is a glaring Abfurdity.
Arg. 3. The Authority of God, inftituting and ap-
pointing Saeraments in bjs vifible Church, is the Ground
and Reafon of the Obligation on vifible Church Mem-
bers to obferve theém; and his Commaud to obferve them,
is the Rule of their Duty, and not any internal Qualifi-
cation in them. Therefore, all viiible Church-members
are immediately obliged to attend upon them, let their
interral State be what it will. The internal Qualification
required in Atténdance on Sacraments, cannot be the
Ground or Condition of the Command to attend upon
them; for God requires ar d commands the lealiﬁcatiom
itfelf, however deftitute of it many may be. Surely he,
who has a Right to command the Qualification, has a
Right to command immediatcly and abfolutely the Per-
formance of the Duty itfelf, in which fuch Qualification
is required, whether the Perfons be pofleffed of it or not,
Confequently, all who fhare in the vifible Charaéter, to
which the Sacraments, by Appointment belong ; i.e.
all vifible Church-Members, ftand immediately obliged
to attend upon thém, and that with the Qualification re-
quired whether they a&ually have it or not. They ftand
obliged to chis in the fame Manner, as they do to any
other Duty of Religion: Now the Divine Command in
the Cafe is the Rule, the only Rule of their Duty ; and
if the Command extend to all vifible Church-members,
then it is an explicit Rule which can be applied with Cer-
tainty. But, upon this Principle, viz, that the Command
to attend Sacraments is fo limited and qualified, as to ex-
clude and prohibit all vifible Church-members who are
unregenerate ; it will be impoflible to apply it with Cer-
tainty in many Cafes ; for then, the Rule of Interpreta-
tion mult be fome Judgment of People’s internal States ;
but none, whofe Judgment deferves any Notice, alledge
that Church Officers can judge in that Cafe, for they

know not the Hearts of others, and therefore many Minis
| N fters
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fters don’t require any Accountof their Exercifes from
thofe they admit ; but only a Profeflion of having, fo far
as they know their own Hearts, embraced Jefus Chrift,
and given themfelves up 10 God, upor which they are
admitted, Now this Profeflion isonly a Declaration of
~ their Opinion or Judgment of their Exercifes of Heart,
or internal State. Confequently, the Party’s own Judg-
ment, in this Cafe, is the Rule of interpreting and ap-
plying the Divine Command; and according to this, they
are to condu@ themfelves. In this Declaration, they
place that Profeflion of true Religion, or their being vi-
fibly the People of God, which is required in Order
to ,their Admifion. But furely, we have nothing
made vifible here, but their Judgment of themfelves.
Pray how does this render their Profeflion of Religion
more vifible, than their acknowledging the Doérines of
the Gofpel as Divine Truths, and manifefting their In-
fluence, by a Prattice agreeable to them ¢ Nothing does
this, fhort of publickly tranfa&ting a Covenant with God
in the Way of his own Appointment ; i e. by partaking
of the Signs and Seals of his Covenant. Such a Judg-
ment of themfelves would be as precarious a Ground of
Condu& to Perfons in coming to Sacraments, as any
Judgment formed of them would be to Church-officers
in admitting them. For befides, that many judge favour-
ably of themfelves witlrout fufficient Ground to fupport
it, and fo miftake their Cafe; there are others, who, tho’
really the Children of God, arein grear Sufpence, and
cannot determine on which Side the Evidence preponde-
rates ; while not a few, thowgh at Seafons they Lave com-
fortable Hopes, yet frequently labour under diftrefling
Apprehenfions that they have nothing more than com-
mon Grace. Uponthis Footing, I think, Perfons, who
doubt of their gracious State, cannot with Safety come to
Sacraments at all. For tho’ they are told the Sacraments
are appointed to ftrengthen weak Fa'th, and cherifh weak
Grace; yetthatis the greac Matter in Queftion, whe-
ther
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ther they have any true Grace. The moft plaufible
Thing that can be faid to them is, that if upon impartial’
Self Examination, they find ftronger Ground of Hope
than the contrary ; they are to fcllow the ftrongeft Evi-
dence. But here €’en to a Childof God, the Ground of
Doubt may often feem ftrongeft; and though at Times
he may have Hopes, yet, perhaps, he more frequently fears
his Hopes are falfe ; and in that Cafe, he is told,
he will contraét greater Guilc by coming than ftaying a-
way. How then fhall he run fo awful a Rifque, when he
fears that is more probably his fad Condition ? Hence
probably, yea, in many Cafes doubtlefs, the exercifed
Chriftian is kept off, while the fecure felf flatterering
- Sinner comes forward ; yea, the doubting Chriftian can-
not be certain, that the Comirand fo limited and qualified
as aforefaid, includes him.

Arg. 4. If unregenerate vifible Church Members con-
tra&t greater Guilt by abftaining from Sacraments than in
coming to them, then they ought not to abftain. But they
do contra&t greater Guilt by abftaining, therefore they
ought not.

Here, to prevent Miftakes, I would obferve, I mean
coming in a conicientious Manner, otherwife, if Perfons
fhould come to the Lord’s ‘T'able merely to qualify for a
civil Poft, orina profane Manner, they would contract
much the greateft Guilt in coming. This would be to eat
and drink unworthily with a Winefs, and to be guilty of
the Body and Blood of the Lord ; but to return,

I fuppofie the major Propofition will not be denied by
any. For if unregenerate vifible Church-Members con-
iradt greater Guilt by abitaining, which is the fame
‘Thing as to fay they fin more ; then certainly in coming, -
from a Confcience of Duty, attempting Obedience to the
Divine Command, they are lefs finful, and confequently
at more as they ought to do, than in omitting it. The
only Thing, therefore, to be confirmed is the minor Pro-
pofition, wviz.

That
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.That fuch unregenerate Sinners do fin more, and eons
tra&t greater Guilt by abftaining.

I readily grant, that by their Unbelief in fo folemn
a Tranfadtion, which in its very Nature fo fpecially ree
quires Fiith in Chrift ; they fin and contra@ great and ag-
gravated Guilt. Their Want of Grace renders them alto-
gether unacceptable to God, he difapproves them, The
only Queftionis, whether in ommitting, they do not fin
y;t mc;rc, aud God does not more highly difapprove
them !

Now, in order to decide on this Queftion, let it be con-
fidered, that it isnotto be fuppoled the blefled God,
when he inftituted thefc Ordinances, Jeft Men at Liberty
to neglet them. Al of the general Charalter to which
the Sacraments are appointed, are obliged by their very
Inftitution to obferve them. But to fuppofe it to be the
Will of God, that fucki as are unregenerate, though vifi-
ble Church-Members, fhould not approach to Sacra-
- ments under the Notion of being difgualified, is inconfift-
ent with any prefent Obligation to attend upon them;
and that is to fuppofc that the Inftitution of Ordinances
obliges only when Men are fuitably difpofed towards
them; their Waat of Faith and.other Graces fets them
free, fo that their Non-Attendance upon them adds no-
thing to their Guilt; yea, in that they obey God and do
quite right, which is an Abfurdity, that, I believe, will
meet with but fmall Reception; but if they are under a
prefent and continual Obligation to attend upon the Sa.
cramcnts by Virtue of their aathorative Inftitution, then
not to attend upon them is Difobedience. In either Cafe,
a gracious Heart is wanting ; but in the Omiffion of the
. external Duty, another Inftance of Difobedienge is added,
keeping back the Heart is, as it were, avowed, and
no Attempt is made to yield it up. Surely to altaccord-
ing to the Light of Confecience, imprefled with a Senfe of
prefent Qbligation, muft be lefs finful, and .infer lefs
Guilt, than to go againft the Dictates of Confcience, lalnd

ive
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live in the Negle& of a known Duty. Even when Perfons

abftain, in a Sert, confcientioufly from a Reverence of
the Ordinance, and Confideration of their Unfitnefs,
however that may extenuate the Guilt of their Omif-
fion, yet fuch an Error in Judgment cannot alter the
Nature of Things and take away all Addition to their
Guile thereby, or render their Condu& innocent.
- But 10 negled the Sacraments from a carclefs Negledt
of Religion, and Unwillingtefs to come under {tri
Obligations to it, isfinning with a high Hand, Itis to
fay with proud Pharoah, who is the Lord, that I fhould
“obey his Voice ? Rebellion is as the Sin of Witcheraft,
and Stubbernnéfs as Iniquity and Idslatry. 1 Sam. 1§. 23.
Surely noné will hefitate to determine, that a Confcience
~ imprefs’d with a Senfe of Duty, and tenderly influen-
¢ing to the Performance thereof, is better, and difcovers
a lefs Degree of Wickednefs atid Impiety, than fuch a
Contempt of Religionand ftubborn Temper of Mind.
Thus, I think, the minor Propofition is confirm’d, and
therefore the Conclufion ftands good.

Argument §. That God thould inftitute public Cove-
nant Signs and Seals to be adminifter’d in his Church,
on purpofe to bring the whole vifible Church, in the
Celebration of them, to ehter publicly into Covenant
with him; and ¢onfequently, require the whole vifible
Church to attend upon them, is perfeétly agreeable to
his Conduét towards the Jewith Church in repeated In-
ftances.—Notwithftanding their facramental Covenant-
ing in Circumcifion and the Paffover, that Nation was
exceediggly prone to Idolatry, which they mingled with
the true worfhip of the true God. Their Temptaiion
hereto arofe from the Praftice of the Heathen Nations
~ round about them. To prevent this, aud in order to

. their avouching the Lord more explicitly as the only
true God, and Renunciation of Idols, Mofes, Jofhua,
Nehemiah and Ezra, undo&:btedly by Divine Direétion,

led
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led the whole People to a verbal Covenant-Tranfa&ion,
Upon which I beg leave to obferve.

1. That a holy cleaving to God with all the Heart;
a gracious clofing in with, and confenting to his Cove-
nant, was as really, and as much requir’d in thefe Tranf-
aftions; as in coming to the Lord’s Table. In this View
Jothua fets the Matter before the Congregation of Ifrael.
Joth. 24. 19. 20. And Fofoua fard unio the Pegple, ye
cannot ferve the Lord; for be is f holy God, he is a fealous
God, he will not forgive your Tranfgreffions, nor your Sins.
If ye forfake the Lord and ferve firange Gods, then he will
- furn and do you Hurt, and confume you, after that he has
done you Good.  As if he had faid, confider the pure and
holy Charader of the great God with whom you have
tndo, in a very folemn Manner; and confequently, the
Holinefs of that Service he demands of you, and now
requires your Covenant Engagement to pradife. It is
no eafy Matter to approve yourfelves tohim in this Af-
fair : And terrible will be the Confequence of turning
afide from that conftant holy Obedience he requires.
In fhort, he fets before them the Requifitions of the
great God in that Tranfadtion, inthefame folemn pun-
gent Manner that Minifters of the Gofpel are to do in
- adminiftring the Sacraments of the New-Teftament.—
It is not Holinefs in a diminutive Senfe that he requires;
it is the Holinefs of true Saints. Yet,

2. He requires all l{rael to enter into this Covenant,
and brings them under Engagements to this Holinefs,
without flanding to inquire whether they are already
- regenerated or not.—He does not admit them to this
Covenant-Tranfadtion froma Judgment of their appear-
ing to be regenerate, upon a previous Profeflion; but
prefles upon thiem then to choofe the Lord for their God,
by an Indulion of Fafts, as fo many {riking Argu-
ments to perfuade them; and their yieldiag and actually
confentiag 1o the Covenant then propos’d, was itfelf the

Prefefhion
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Profeflion of Holinefs they made. It was by that they
appear’d to be a holy People.~~No Dioubt a Numbe: of
them were unregenerate, but Jofhua does not confider
that as an Obftru&tion in the Way. He confiders them
as rightfully the Lord’s, and however deprav’d in Con-
fequence of their Apoftacy, and the Forfeiture they
were under, yet he juftly requires them to be holy;
and upon this Principle, confiftently commands their
Performance of all thofe external Duties in which this
Holinefs is profefs’d, and required to be exercis’d: And
confequently, requires them to profefs and engage to ig
in a folemn Covenant-Tranfa&tion.--By a Parity of Rea-
{on,. all this is ftill requir’d of all vifible Church-Mem-
bers, and they are confiftently requir’d to profefs and
engage to it., By the Participation of the Sacraments of
the New-Teftament, Andin thus entering into Cove-
nant, the vifible Church appears as mach, and as really
now to bea poly People, as Ifrael did then. It is as
much the Duty of Gofpel Minifters now to lead forward
the whole Church to Covenant-Tranfactions with God,
in the folemn Qrdinances he has appointed for that very
Purpofe, as it was the Duty of Mofes and others to bring
the People of Ifracl to fuch verbal Covenanting then,
which imported the fame Profeflion, andas muchrequir'd
true Holinefs, .

Argument 6, The fteady Attendance of all regular
Members of the vifible Church upon the Sacraments of
the New-Teftament, greatly teads to promote, and ~.ve
Efficacy to the Difcipline of the Church; and thereby
one great End of their Inftitution will be obtain’d,
Confequently, it is the Will of God that all fuch
fhould attend upon them.,

1 have already obferv’d, thar the very Exiftence and
Efficacy of Difcipline depends upon the Sacraments.
The Weight of Cenfure upon the Confcience of an
Offender arifes fram his confidering the Enjoyment of

‘ Sacras
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Sacraments, and ftanding among God’s vifible Covencnte
Peaple as a great Privilege, which he wou’d otherwife
have a Right to, but now is cut off from, in Confequence
of hisown offenfive Condu&.—Butif he is taught, that
as an unregeacrate Perfon he would have no Right to
them, were he never fo regular, or exte-nally religi-
ous; and thatitis fo far from being a Privilege .» him,
that it wounld exceedingly increafe his Guilt, fhould he
dare to approach; then the Argument is loft. Upon
that Principle, heis not cut off from any Thing he had
a Right to, or had any Thing to do with, When a
fcandalous Perfon is judicially dealt with, and upon
Convi&tion, Sentence is pronounc’d, viz. that, he isde-
bar’d from the Lord’s Table ; what is done to him? In
Confequence of the Inftrution he had all along receiv’d,
he had no Tho'ts of afking Adm flion. He obferves too,
his very fober Neighbour, who is not only orthodox in
his Sentiments, but con{cientioufly religioug in his Prae-
tice, ftahds off as unfit tocome : Yea the Officers of the
Church arenot free to admit him, becaufe he appre-
hends after all, he is unregenerate, Is it then any Blot
upon him to be in the fame Cafe with his reputable
Neighbour ¢ Does the aforefaid Sentence bring any Evil

upon him, more than he would be under without it ?
Upon this Principle, that none but gracious Ferfons
ought to approach, the Sacraments are confider’d as de-
figr’d to diftinguifh between the regenerate and unrege-
nerate Members of the vifible Church (which yet can
never be done in this State) rather than as public Badges
of Diilinétion between the vifibly holy and profane,
the Church and the World. Herce not the vicious only,
but confcientious externally religious Perfons, are kept
off from Communion with the Church. Now pray, to
what Clafs of Mankind do thefe belong? They cannot
well be number’d with the Heathen, or the openly
wicked? They fome how bzlong te the Church, yet
| arg
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are not efteem’d proper Members, and may not come te
‘Sacraments more than the Heathen; how then can the
Sacraments make Diftin@ion between the Church and
the World 2—What does it fignify to an obftizare Of-
feuder, who will not hear the Church, tho’ you efteem
him as a heathen Man and a Publican, while he fees fo
many ot his apparenrly religious Neighbours, upon
the Matter. in the fame Cafe ? thus Difcipline is depre-
ciated and weaken'd. But furely this is not according
to the Will of od; but rather that Conduét of vifinle
Church Members, which will maintain and fupport
Difcipline.

‘Thefe Arguments, I think, abundantly confirm the
Truth of what I am maiuntaining, viz. that all who are
convinc’d of the Truth of the Chriftian Religion, and
the Obligation of it’s Duties, areimmediately bound te
jein themfelves to the Lord and his Church; and all
baptiz’d Perfons, who have arrived 1o a compeztent
Capacity, are bound to come to the Lord’s Table.—I
fhall conclude the whole with a few general Obfer-
vations.

Obfervation 1. From what has been faid we obferve,
upon what footing the vifinle Church is called a foly, @
Jpecial People to the Lord. Deut. 7. 6, A holy Nation,
Exod. 19. 6, Hehnefs to the Lord. Jer, 2. 3. Saints.
Pfal. 79. 2. and 89. 5. 9. And very commonly the
Lord’s Pesple. It is from the Covenant-Tranfuftions
which have pafled between God and them, whereby
they ftand related to him, and dedicated to his Service for
the Purpofes of Holinefs: And not from any previous
Appearance of Holinefs as the Ground of their Ad-
miffion wiereto.—~Whatever Awakenings, Humiliations,
or Afte&tions may be effe&ted by the Word among(t Sin-
ners, it is never to Purpofe, uncil they reje& Sin, and
cleave to God by Covenant. And therefore, nothing
fhort of public covenanting is a vifible Sign of Holfi-

nefs,
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nels, as before obferv’d.  From the Solemnity of fuch
Tranfa&tions in their very Nature, and the affe&ting Ar-
guments and Confiderations ufually urg’d on fuch Qeca-
tions, Perfons are commonly excited to much Serioufnefs,
which exhibits a more ftriking Appearance of Holinefs,
than on any other Occafion.—Hence faith the Lord, 7

remember thee, the Kindnefs of thy Youth, and the Love of

thine Efpoufals, when thou wenteft after me in the Wilder-
nefs, ina Land that was nat fown, Ifrael was Holinefs
to the Lord. Jer. 2. 2. 3.

Obf. 2. We may hence obferve with what Propriety
the facred Scriptures require of all, who have been en-
tered as Members of the vifible Church by Circumcifion
of old, or Baptifm now, that they live to God in the
Exercife of univerfal Holinefs of Heart and Life; and
urpe it by all the Arguments belonging to the Charadter
of God’s Children: Such as that he is their God ; they
arc his People; the Redemption of Chriit; the rich
Grace and Love of God; and the Glories of Heaven,
—"The great God addrefles them in his Word, not ac-
cording to his Knowledge of their real internal State as
the Scarcher of Hearts, but according to their external
Charater and vifible Appearance, and the Obligations
they are bro’t under, Hence their Sins are highly ag-
gravated, and deeply refented as a Contradiction to their
public Chara&ter; and fo refle&ting great Difhonour
upon the Name and Ways of God. Ha. 63, 8, 9, 10,
For be faid furely they are MY Peoprz, CHILDREN,
THAT WILL NOT LIE, /0 he was their Savieur. In
all their Afliction he was affliéted, and the Angel of kis
Prefence fuved them: In bis Love and in his Pity be
redeemed them, and he bare them, and carried them all
the Days of Old, DBut they REBELLED and vEXED his
boly Spirit : Tberefore he was turned to be THEIR ENEMY,
and be rouGHT againft them. It is refented as exceed-
ingly offenfive, that Ifracl walked in the Statutes of the

Heathen;
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Heathen; and aggravated from this Cftcumftance, that
it was againft the Lord Tueir Gop. 2 Kin. 17. 8.9,
and that hereby, they rejeéted bis Statutes and His
Covenant., V.15, | -

Obf. 3. We may fee from what has been faid, the
Propriety, and Neceflity there is that the Minifters of
Chrift fhould, in the Difpenfation of God’s Word,
diftinguith Chara&ers, and Addrefs them to the Confcis
ences of Men, For tho’ their public Charater is that
of Saints, God’s Children &c, and accordingly all the
Holinefs of Saints is demanded of them; yet the Word
of God affures us there are Hypocrites in Zion, Branch-
es in Chrift which are withered, foolifh Virging
amongft the wife, and Tares growing among the Wheat,
in the beft State of the Church here below. Tho’ the
Minifters of the Gofpel cannot diftinguith thefe, per-
fonally from true Saints, yet they can diftinguith the
Chara&ters which defcribe the one and the other, where-
by the Confciences of Men may be enabled to difcern
their own proper Charalter. It is one Thing to be
vifibly a Child of Abraham, and another te waik in the
faving Faith of Abraham. One Thingto be a vifible
Saint, another to be really onein the Sight of the Heart-
fearching God. Therefore, Profeflors had need tolook
well to themfelves; and examine, and know themfelves
whether they be in the Faith, and Chrif? be in them. And
not reft in this, that they have Abraham to their Father,
Hence John the Baptift dealt in fo folemn and awakening
a Manner with thofe he baptiz’d. Mat. 3. 5. 8 9. 10,
11. 12. In like Manner, let every Gefpel Minifter
acquit himfelf. Amen,

OBGLEDL-
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OBSERYV ATTIONS
ON

REGENERATION,

Wherein the Principle of Spiritual Life,
-thereby implanted, is particularly confi
der’d.

_‘- B S no Truth is more interefting and importanat,

fo none has been more frequently and fully

treated in a pradtical View, by pious Writers,
than the Doétrine of Regeneration. Many have, in
this Way, very excellently and largely defcribed the
happy Change, which, by Virtue of thie fupernatural
Work of the holy Spirir, takes Place in the whole Man.
1 have therefore no Defign at prefent to enter upon 2
full Confideration of the Subjet; but fhall only beg
Leave to make a tew very brief Obfervations, fome
of which have not been fo particularly confider’d in
pradtical Treatifes, but yet, perhaps, may be of fome
Ufe 1o affift in the right Apprehenfion of, and tend to
prevent Miftakes about a Do&rine, which lies fo much
at the Foundation ot all true Religion,

Obferv. 1. Regeneration is the Communication of a
Principle of Spiritnal Life to the Soul of a Sinner, na.
turally dead in [refpafles and Sins, by the Agency of
the holy Spirit, :
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 call it aPrinciple, not only becaufe it is a Beginning
of Spiritual Life, but efpecially, becaufe -it denotes a
fettled Determination of the Mind to right A&ivity to-
wards fpiritual Objeéts, under 2 moral Confideration of
them, whence refults every right Exercife of Heart -
about divine Things.—Itis the Determination of the
Soul to a holy A&ivity about God and divine Things,
or to fuch a Kind of Aion; not from the Impulfion
of an external Force, but an internal aéive Principle:
And therefore is juftly call’d Life. Life of the moft
excellent Kind. {t is the Life of Life.*

But as our Apoftacy from God has fixed in us, by
Nature, a very contrary Determination, to a Courfe of
finful Ad&ion; therefore, while that continues (which
will be till fome Power fubdue it) there can be no Ten-
dency in the Soul to an holy Temper. The Power of
the Soul to any A&ivity lies formally in the Will. Hence
it’s whole Power, by Nature, is to fin, and to rejet
God: For the carnal Mind is Enmity againft him. Rom.
8. 7. Confequently fome other Power muft be exerted
in Order to break this evil Determination, and reduce
the rebellious Creature to a right Temper. And that
muft be a Power that has Dominion over the Will. This
new Determination, therefore, is from the Almighty

Agercy

G — o Sem——— e

* There is fome Diftinion between a natural and a moral
Principle of A&ion. the former lies in the very Effence of the
Being to which it belongs, or isa Deciermination to fome particu-
lar Kind of A&ion refulting from it’s Frameor Conftitution. Thus
Self-A&ivity, or natural Lite, which is effential to the Soul, is
a Principle of A&ion in general. A Detetmination to particu-
lar Kinds of natural A&ion, fuch as we call Infin& in Brutes, or
Reafon in Men, arifes immediately from the Exiftence of natural
Faculties, or fomething in the Frame or Confitution of Crea-
tures refpe&ively. But a moral Principle is a Determination to
fome particular Kind of A&ion, arifing from fome fettled Judg-
ment or Sentiment in which the Will acquiefces. Thus a Princip
of holy A&ion is the fix’d Impreflion of fome fpiritual Truth e
Truths upon the Heart, -
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Agerncy of the holy Spirit, it is he that communicates this
new Principle of Life. Accordingly itis every where
aferibed to him in Scripture. John 3. 3.~-5. and 6. 63.
Tit. 3. 8.

0b3£ Sz. This Principle of Spiritual Life and the
Manaer of it’s Communication are not immediately in
themfelves perceptible.

As Adamdid not perceive when God breath’d into
his Noftrils the Breath of natural Life, bt perceiv’d it’s
Exifteace and Nature from it’s A&ivity and Effe&ts:
So the Exiftence and Nature of fpiritual Life are known
énly by the Experience the Chriftian hasof it’s Exercife
and Efficicy. in this View, our Ford obferves, Joh. 3.
8. The Wind bloweth where it lifieth, and thou hearef} the
Sound thereof, but eanf? net tell whence it cometh, or whis
ther it gocth : So is every one that is borm of the Spirit.
There are, mdeed, who greatly abufe this Paffage,
therice flateering thenifelves, that they may be the Sub-
je@s of Regeneration without perceiving any great
Change in their Hearts and Lives. But thisis not only
foreign to theSenfe of the Place, but Contradiftory to it.
For the Windis very fenfibly perceiv’d. The Defign
of our Lord feeis 1o be to remeve Nicodemus’s Sur-
prife at the Myfierioufnefs of the Doftrine, by fhewing
him it is a fupernamtal Work, perform’d by the holy
Spirit as a gracious Sovereign: To whicti the Sinner
himfelf is fo far from contributing any Thing, that he
is not fo much as fenfible of the Article of Communi-
cation, nor perccives the Mamner of the holy Spirit’s
Operation. Q. d. There are Myfteries in Nature which
you cannot account for. You cannot immediately per-
ceive the Origin of ¢he Wind, nor accouat for its ceaf-
ing when once in Motion, or perctive the Reafon why
it continually, and often very fuddenly Changes it’s Di-
re&ion. Y- ahear the Sound, and feel the Effedts, but

n is oniy by Obfcrvations on thefe fenfations, either
made
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made by yourfelf, er fuggefted by others, that yon ean
infer any Conclufions about it’s Naturc or Canfes. Why
then fhould you be furpris’d to find Myfteries in the
Manner of divine Operations, when performing Works
of Grace? Inthis new Birth, 2 Man can only perceive
the Exercifes of divineLife in his Heart ; and by Scrip-
tural Obfervations on thefe, infer what Sort of a Life
ke lives, or form Conclufions abent it’s Nature and
Principle. For any one therefore, 1o pretend to tell
what the Principle of divine Life is, antecedent to all
Exercifes of Life in the Heart, and undertake .from
thence to demonftrare and explain thofe Exercifes, is a
vain Attempt. When he diftinguithes this Life from
all its Exercifes, and goes about w tell us what it is
antecedent to them all, he maft talk in the Dark about
a certain fomething, of which he has no Idea. 7To give
it a Name, to call it,-for Inflance, anew Temper or
Tafte, is not to tell us what it-is. :Let.any Man explaia
what he means by a newor holy Temper, withqut - in-
duding fome Exercife of Life in the Heare, if he can.

Obf. 3. Regeneration and Converfion, . ftri¢tly taken,
are not diftin& Things ; but thefe difierent Denomina-
tions, -exprefs the fume Thing under different Views.

I fay Converfion ftri@tly taken. For largely taken, ic
includes the firft Exercifes of the feveral Graces of the
“holy Spirit, which are but the various Modifications .of
-the fame Principle of Spiritual Life, fuch asa juftifying
‘Faith, Hope, Joy, Zeal, Sorrew for Sin, .&c. - From
which Regeneration (tho’ the Term is often alfo.ufed in
‘the fame Latitude, y¢t) is fo diftin& in a . {trit . Senfe,
as 1o be altogether antecedent, not only in the Order
of Nature, but of 1ime too.—But firitly taken, Con-
verfion is the atual Submiflion or turning of the Squl o0
God m the moft fimple Notion of it This may per-
haps, lie in the Soul’s fubmitting itfelf 1nto the Hands of
divine Sovereignty, as moft ficly having a Right ;o..dg

Wit
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with him as he pleafes: Orin a fupreme Regard to God
+« . ol glorious Being, and rightful Lord. Now this,
-, onfidered as the Effe& of the holy Spirit’s Agen-
cy. enabling, or caufing the Soul to turn to God, is cal-
lcd Regeneration; but when confidered as an Aivity
eflential to fpiritual Life, and formally as the Soul’s A&,
it is called Converfion; but thefe are only different
Views, and Refpedts of the fame Thing. For Regeneration
undoubtedly denotes a moral Effe& produced by the Spi-
rit of God. But this Effe&, which he produces, is the
Soul’s turning to G}od Surely nothing fhort of this can
. be called the new Birth, Regeneration is the Implantation
of Holinefs in the Heart. Now certainly, there can be
no real Holinefs without turning to God, The Soul that
has not turned to God, is ftill, without Controverfy un-
regenerate. Hence it follows, .

Obf. 4. That this Principle wrought in the Seul in
Regeneration, isnot fomething antecedent to every A&
and Exercife of Holinefs, but includes in it, or isa firft
A& or Exercife of Holinefs, of the fame Nature with all
the Exercifes of Holinefs that follow after, through the
Courfe of Life. |

To caufe Life is to caufe A&ion; for Adtivity is ef-
fential to the Idea of Life. When the holy Spirit regene-
rates a Sinner, he communicates an ative Principle, o-
- therwife it were not Life. But to talk of an a&ive Prin-
~ eiple exifting in the Soul abfolutely without A&ion,
woild be a Contradiction; now this Aéion muft be cleav-
ing to God. Hence arifes,

Obf. 5. A fifth Obfervation, wiz. that this Principle
of fpiritual Life confifts in, or includes fome new View
‘:{7 t{ac Mind, and Determination or Approbation of the

ill. -

This muft be the Cafe, becaufe it is a moral Principle;
othcrwife, it could not be the Princinle of a Courfe of
moral Aftion; wheatherefore, a Princiyle of fpiritual Life
is implanted, a moral Effe& is produced; but that Elﬂ“ca-

| ~hich
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which includes no A¢ts of the Underftanding and Wili,
but is abfolutely antecedent to them, muft be a mere
phyfical, and not a moral Efle&, and then to regenerate,
would be to create in a phyfical, rot a moral Senfe.

I think, the facred Scriptures fet the Matter in the
fame Light with the above Obfervation. Sometimes
this happy Change is exprefled by the Term Light
Eph v.8. Ze were fometimes DARKNESs, but now are ye
LiGHT inshe Lord. Sometimes it is reprefented under
the Notion of being made willing. Pfal. cx. 3. Thy Pea-
ple ali e WILLING in the Day of thy Power. Either
of il Expreflions includes the other. Thus when the
regencrate are called Light, the Matter is not confined to
the Underitanding only, butincludes the Approbation of
the Will, and to be willing, certainly, includes the View
of the Underltanding ; for therecan be no A& of the
Will without it; fometimes both are fet in View together,
as Alts xxvi. 18. Toopen their Eyes, and to turn ther: from
Darknefs to Light, and from the Power of Satan ta God,
Certainly to open the Eyes and turn from Darknefs to
Light, is to enlighten,the Underftanding, and to turn
to God is an A& of the Will, To the fame Purpofe is
2 Cor. iv. 6. For God hath fbined into our Hearts, to give
the Light of the Knowledge of the Glory of God in the Fage
of Jefus Chriff. To fee the Glory of God, muft include
both the View of the Underftanding, and the Approbati-
on of the Will. Tt is no Objeion to this, to fay, thefe
Scriptures fpeak of this Change largely taken. For ad-
mitting that, yert it is not by Way of Contra-diftinétion
from, or exclufive of the firft Inftance; but the firft Exift-
ence of Life comes under the fame Predicament. Thus
they, who were fometimes Darknefs, are not faid to be
enlightened only but to be Light. God in the new Cre-
ation, fhines into the Heart, in a Manner analogous to
his fhining in the natural World, when he created kight
it It js very eafy ro fay, that in Régeneration, a holy
Temper




Temper s produced whence this Knowledge and Velie
tion arife; but perhaps, it would not be fo eafy to tell,
{n that Couneftion, what we are to limderﬁemd.by that
Temper, SBurely we are not to ¢onceive of a moral, in
the fame Manner as of a narural Temper. In the Latter,
we take into the ‘Confideration fuch a certain, yet various
Conftru®ion of the human Frame, as isapt to produce fuch
and fuch Paffions and Feelings of Nature. Now, if we have
an Idea of the Former any Thing like this, we muft then
confider it only-as a mew Faculty created in the Soul,
and has nothing moralin it, any more than the Under-
ftanding or Will confidered as natural Faculties. But if
‘We coticeive of it as a moral Determination of the Soul
towards God, then we muft confider it as including fome
'f{pgrehenﬁon of Ged in the Underftanding, and-an A&
of the Will embracing him, which brings the Matter to
‘what I have faid, T'hus-we are, as it were infenfibly led to
‘fome Apprehenfion of what this divine Principle is, or
‘wherein it confikts, tho’ we cannot comprehend the Manner
‘of the holy Spitit's Operation in producing it, or explain
‘how it exifts, ‘Tt is an experimental pra&tical Knowledge
“of Gad, or-itis a new View of the infinite Perfe&tions of
"God, with the Approbation of them in the Will as moft
“excellent ; or, which is, indeed, the fame Thing under
“its proper Denomination, it is a fupreme Love to God :
‘Supreme Loveto God, isthe very Effence of true Religi-
on. Hence it is called the fulflling of the Law. Rom. xiii,
10, Our Lord mentions Love to Gol and our Neighbour
ds the Sum and Subftance of the whole Law. Mat. xxii,
37,38, 39, 46. No Aétion can be valled true Obedience,
f it don’tflow from Love to God, and every Exercife of
true Grace may be reduced to this:as -its Principle.
Obf. 6. The holy Spirit makes ufe of the Word of
God as a Mean in the Work of Regeneration, which he
renders irrefiftably efficacious for that Purpofe, | .
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T am far from thinking with the Arminjans, thar the
only Influence of the haly Spirit in this Matter lies in
what they call moral Suafion ; that is, as I underftand i,
The holy Spirit having fet before us the Arjumenis
and Motives of the Gofpel in the Word, both by his
Providence, and an [nfluence upon the Mind, escites its
Attentionto th fe Things, and aflifts the nawral Ficul.
ties in weighing thofe Arguments and Motives, and thus
ftrives to perfuade the Sinner to a Compliance with
Gofpel Overtures, bur ftill leaves it with. himfelf to
yicld to, or rejeét thofe Arguments by a fovercign A& of
his own Will. According to this, it is only an objetive
Light that is fet before Mind, as contained i the Word ;
a Reprefentation of QObjedis, as yer at a Diftaace, of
which the Mind has ao Knowledge but by the Report
and Defcription of the Word ; and perhaps the moft, if
oot all the Light, which is ufually call’d common 1ilu.
mination, may be obtained this Way,

Nor can I agree with {fome, even emigent Calviniflie
Divines, that there is only a2 gradnal Differznce between
common and faving lllumination ; I believe there is &
fpecific Difference ; there is in Regeneration a fubjeQive
Light created in the Soul, which, tho’ it is the Know-
ledge of a glorious Obje&t prefented tothe Mind, yetmay
fily be called fubjeétive in Refpeét of the Manner of
its Communication, as contra-diftinguith’d {rom, tho’ not
oppofed to the mere objeétive Light of the Word before
defcribed ; it is an immediate intuitive Senfe, or Anow.
{edge of the moral Perfeétions and Charaéter of God,
pot gained by Way of Conclufion from Premifes or by
Argumentation, but arifing from the Approach of God
to the Soul, by Way of gracious Prefence ; he thus
takes Poffeflion of the Heart, and fills it with a Senfe f
himfelf by his Prefence in a peculiar Manner ; and this
is 2 Way of knowing, very different from that received
merely by the Defeription and Repors of the Woxd;

and
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and therefore a different Kind of Knowledge, viz. by Way
of fpiritual Senfe and Experience.—~Tho’ we cannot
perceive or explain the Manner of this divine Prefence
or Accefs to the Soul ; yet the Faét is abundantly wit-
nefled by the Experience of God’s People; notwith-
ftanding, they have an habitual {piritual Knowledge of
Sod and divine Truths, yet, at one Seafon, they.are
diftrefled with Darknefs, and cannot get any proper
Views of God; at another, they fhall be full of Light,
and aftomifhed with the View of divine Glory ; now what
is the Reafon of this vaft Difference ? furely, not from
any Difterence in the objetive Light of the Word, or
their Capacity to meditate upon it. But the Reafon of
it is, the Abfence of God in the one Cafe, and his glo-
rious Prefence in the other; therefore, their firft fuch
Knowledge of God was from fuch an Approach to the
Soul, or divine Prefence init. And for the Reality of this
Experience in God’s People, I refer to the Account the
facred Scriptures give us. fometimes of their bitter Com-
plaints of God’s hiding himfelf, and panting for him as
the Hart for the Water Brooks; at other Times, of
their rejoicing in his Beauty and Glory, with which
they are, as it were tranfported; and, I think thefe Words
of Job, xlii. 5. I have heard of thee by the Hearing of the
Far,but now mine Eye feeth thee, fully juftify this Diftinéti-
on of objeétive and fubjetive Knowledge; for admit that
the Defign of the Words is to reprefent the very lively
Views he had of the divine Excellency, fo that compa-
ratively fpeaking, all his former, even experimental
Views were but like Report; yet, by a Parity of Reafon
there is a vaft Difterence between Experience in the
loweft Degree and Report ; and he goes upon this
Principle, That Report, or by the Hearing of the Ear,
15 & very languid and imperfe&t Way of knowing, com-
vared with Sight and intimate Acquaintance. Thefe
arc very different Kinds of Knowledge, as different l?s

the
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Knowledge a Man has of a Country from an hiftori-
cal A count and Map of it, or the Report of I'ravellers ;
and that he has 'from rtravelling through, and feeing it
himfelf. Thus then, by this Prefence of God in the
Soul, it has a Knowledge of lLim, which it could nor
poflibly have without it, by the moft animated Defcripti-
ons and Reprefentations of the Word, It was thus, even
innocent Adam knew the moral Charater and Excellen-
cy of God, not only by objeéive Evidence from without,
but alfo by fubjeétive Evidence, frem his Experience of
the divine Prefence. |

But all this does not exclude moral Influence by Way
of Argument, the Arguments contained in the Word;
but rather accounts for their irrefiftable Efficacy. Tho’
mere moral Suafion will not do the Bufinefs, yet it is not
excluded; it is a moral Effe& that is to be produced ;—
therefore, it is natural enough to expect that the Power
producing it fhould be exerted in a mo:al Way; and
confequently, a moral Mean with great Propriety be
admitted.

That this Matter may be better apprehended, 1 beg
Leave to obferve, that the blefled God muft be exhibited
to the Mind as an Obje&t of Contemplation, in order to
any Altof the Will towards him. The Will approves
him as moft fit and worthy to be chofen, which muit be
founded upon the Contemplation of him in the Mind,
Length of Time is not, indeed, neceflary for this Pur-
pofe. The Operations of the Mind are very quick.—
Were we to fuppofe an Adult, who had no Opportunity
of the Word, to be regenerated ; no Doubt, a Refleétion
upon his own intuitive Perceptions would exhibit the
blefled GGod to the Mind, as an Objeét of Cozntemplation.
I'or it is abfurd to fuppofe a new Heare to exift in an
adult Perfon without any Ideas of God and divine Things
in the Underftanding; for that is to fuppoie a Perten
repenerated, and yer altogather ignirong of God: to

i S
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turn to God without any Knowledge of him, which, I
think, is a Contradiétion, and the fame Thing as to fay,
a Man is changed without any Alteration ; the Thief on
the Crofs {feems to be an Inftance of the Contrary : Tho’
he lived in the Land of Judea, and had Opportunity of
the Word of God, it is not probable a Man of his aban-
doned Chara&ter fought any confiderable Acquaintance
with it ; yet his Speech to his Fellow-Criminal, and his
Addrefs to Jelus Chrift, thewed very confiderable Dif-
coveries of God, and the Charaéter of his Saviour.

But let it be confider’d, that with Refpeét to Sinners
who live under the Means of Grace and enjoy the Word
of God, tho’, by Reafon of their Eftrangement from
God, they have no proper Views of divine Truths, yet
their Underftandings are poffeffed of fome general fpe-
culative Knowledge of them: yea, convinced Sinners
have more, they have fuch an experimental Knowledge
of the Law convincing them of Sin, as is effectual to
aroufe them out of their fatal Security, and confute their
falfe Notions, and awaken them to a very folemn Atten-
tion to the Word of God.—Now in Regeneration, the
intuitive Views, imprefled on the Mind by the divine
Prefence, are exaltly the fame with the Defcriptions and
Delineations of the divine Charaéter in the Word. The
Mind therefore, inftead of refleting immediately upon
its own Perceptions, looks forward to the Word, Now
the Man’s Eyes are opened, and he underftands the Scrip-
ture in a Manner he never could before ; there he fees
this glorious Objeét reprefented as in a Glafs ; from
thence the Refleétion is fo ftrong and lively as irrefiftably,
tho’ in a moral Way, to determine the Will; for furely,
it is very apprehenfible, thar the Views of the Mind
may be fo expcrimental, ftrong, and full of Evidence,
that it is impoffible for arational Being to with-hold the
Approbation and Confent of the Will ; and thus this
divine Temper is formed in the Heart: In this Point of

Light,
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Ligh:, I'think, the Apoftie fets the Matter, ii Cor. 3. 18.
But wve all with open Face, belolding, as 1n A GLASss, the
Glory of the Lord, are CHANGED INTO THE SAME
IMack, from Glory to Glory, even as by the Spirit of the
Lord, Tho’ thefe Words comprehend the gradual per-
fecting the Image of God, in the Progrefs of the Work of
Grace ; yet certainly the firft Step of the Procefs is in
the fame Way with all the fubfequent, in the whole Series.
Nor does the Ufe of the Glafs at all derogate from the
Efticiency of the Spirit, in caufing and conduéting this
whole Matter; and, indeed, there is as really an immediate
Agency of the Spirit upon the Soul, in every progref-
five perfe&ting of the Image of God, and every Inftance
of the quickening of Grace in Believers (where yet the
concurring Inftrumentality of the Word, notwithftanding,
is acknowleged) as there is in the firlt begetting of the
divine Life.

Here I would take Notice, how very different this
View of divine Illumination is frem the wild Conceits of
Lothufiafts ; their pretended extraordinany Difcoveries
and Infpirations confilt in unaccountable Impulfes with-
oat the Word, the warm Flights of Imagination, and
Agiration of their Paflions; inall this they either have no
Reference to the Word of God, but rather fet light by it
in Comparifon of their own great Light ; or elfe in pre-
tending to rhe Word, put inconfiftent ridiculous Con-
flru&ions upon it ;—but thefe intuitive Views of God,
mentioned as primarily arifing from his Prefence in the
Soul, are but the Impreflions of fuch Truths as the Word
of God defcribes ; they lead to the Scriptu es, and give
a rational confiftent View of them; this Light is tried
and judged by the Word of God: Tothe Lats and to the
Teftimony, if they [peak not according to this Word, it is
becaufe there is no Light in them, a. viii. 20.

I can’t but think the Inftrumentality of the Word in
Regereration, in the View I have given of it, is once

and




[ 69 ]

and ag'un afferted in the facred Scriptures ; thus, i. Pet.

3. Being born again, not of corruptible Seed, but of
mcorr'zptzb/e, by the Word of God which liveth and abi-
detd jorcver. ‘The Word, here render’d born again, is
the fame which is ufed, John iii. 3. of 'vhich new Birth
the Word is declared to be an Iaftrument or Mean ; in
the fame View, the fume Apoftlc tells the Chriflians
to whom he wrote, thu: by the givat and precious Pro-
mifes, tiey were made Partakers of the divine Nature.
ii. Pet. 1. 4. and to be made Partakers of the divine Na-
ture is to be regenerated ; another Paffage, is Jam. i, 18.
Of his own Wiil begat he us with [or by) the Word of Truts,
'.l he Word here uﬁ:d cannot, with any Propriety, Lthink,
be underftood of any Thing elfe than the firft Infution
or begatting of fpiritual Life; when this is faid to be donc
with, or by the Word, it muft intend thatit is ufed as
an Inftrument or Mean; in this View, this bleffed Change
isexprefled, by putting Ged’s Lavw i the inwaid Parts,
and writing it in the Heart. Jcr. xxxi. 33.

Doubtlefs the Holy Spirit could as cafily accompl th
this great Work without ufing any Meaay yer as it ap-
pears very plain, he has chofen to do othexw:fc we .y
not only fuppofe, but readily fee great Pxopne y in his
making ufe of the Word in this Matter: This Change is
to be tried and judged of by the Word ; therefore mut
anfwer to the Defcriptions and Charalters there given,
as the Impreflion on the Wax anfiers to the Charaéters
of the Seal. The Views of God in ihe Mind muft be
fuch . s exactly agree to the Delcriptions and Reprefenta-
tions of him in the Word, It was, confequently very fit
that thefe Charadters of the Word thould be imprefled
upen the Soul, asa Medium of determining the Will in
Regeneration.

When the Holy Spirit takes the Sirner in ITand, in
order to bring him home to God ; the firit Step he oudi-
narily tukes, is to cenvince him of Sin, contute his falie

Netions,
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Notions, and flay his. al Hopes; in this he makes ufe
of the Law usa Mean, ;all acknowledge. Yetinorder
to tuis effe@tual Accefs of the Law tc the Confcience,
theve is as really an immediate Exertion of Power and
Influcnce upon the Soul, as there is alfo in Regeneration;;
and tho’ this Convinction does not make the Sinner more
worthy of :he Grace of God, yert the great Defign of it
is to prepare the Way for the opening of divine Truths
npon the Mind with the brighter Evidence, in its pafline
this fuving Change; which refleéts the Image of this
Glry poa the beholding Soul, and determines the Will,
il. (o 3,18 Pfalex 3.

Ouf. 7. From thisnew View of the Mind, and Deter-
mination of the Will, or {fupreme legard to God, refult
the various lerC|fcs of Heart, which are called the
Grace of the Holy Spirit, and diftinguifhed by particular
Names, as their proper Principle.

From this View of the divine Charaer in the en-
lizhtened Mind, naturally arifes a Difcovery of tlie Nec-
cuhty of Chrift’s Satisfaction to divine Juftice, and the
Fitnefs and Glory of that Way of Reconciliation with
God. Hence Faith in Chrift,  This Plan of Mercy il
more illuftrates the Glory ot the divine Chara&er; for
it fhines in the Face of Jefus Chrift ; by thefe Views ol
Taith, fpiritual Afte&ions are excited, Sorrow for, and
Flatred againit Sin raifed ; hence an habitnal Warchiul-
nefs againft Sin and Oppofition to it, and Delizhe in the
service of God ; and all this infers a great and perma-
nent Change in the whole Courfe of Litc axd A&ion;
but practical Writers have abundantly expliicetand de-
feribed thefe Things ; to whom I refer my Readers, and
fhall infift no further upon them here.

I therefore, conclude with this generval Remark,
that it is of vaftly morc Importance and Concernment ¢,
us, to inquire into the Reality of a gracion: Change, o
difcovered by the Alteration, and lolv Exerciics whicls
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the Regendrate Experience ; than fpend our Time and
Zeal in difputing about the Principle of fpiritual Life,
wherein it confifts, or what itis antecedent to all Exercifes
thereof. While we are warmly interefted in deciding
the ffeculative Difpute, we are apt to forget the practi-
cal Confideration of the important Subjeét, and the Ap-
plication of it to ourfelves; and thofe who attend to us
are led to treat the Matter in the fame Manner ; by this
Means the Interefts of vital Piety languith. While we
juftly lament the low State of experimental Religion, to
devore ourfelves to thefe {peculative Refinements will not
be ﬂ,mmd the Way to revive it.  Experience will always
fhew, that to keep up a praftical View of divine Truths,
and the folemn Application of them in ferious pungent
Addrefles to the Confcience, is the beft calculated for that
Purpofe. Befides, if we lay down, by Way of Hopothefis,
a certain foinething, of which we can have no Idea (as of a
Principle of Life, antecedent to all Exercifes of Life,
we cannot ; nor can we infer any Conclufions about its
szturc from any Exercifes of the Heart, if it include
ticither Idea nor Volition, but is fomething abfolutely
anteced:nt to both) then we fhall be in Danger of a Su-
perftructure, as unintelligible as the Bafis upon which
we build.  Thus fome have wildly dreamed, that the
I'rinciple of fpiritual Life may exift in the Soul without
any A& or Exercife of Life, as a Tafte, which lies dor-
n{ant until a proper Obje& be applied to it ; and if it
may exift thus one Moment, why not ‘Two ! and if Two,
v#rhy not a2 Minute ? and fo on, till they bring the Suppo-
fition to Hours, Days, Months, and Years; and foa rege-
erate Perfon may ftill continue an Unbeliever, and of
‘onfequence, in an unjuftified State : And I fee not wl -
it would not be as eafy to continue the Suppofition t
fDeath, and fo fend bim to Hell, with his dormant Prin-
ciple along with him, Thus the Caufe of vital Religion
is greatly differved, B
J ut
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But if we attend to the plain pradical Views the
Scriptures give us of this Matter, confider the Exercifes
of divine Life, which difcover the happy Change pro-
duced in Regeneration, and trace thefe to their firft Prine
ciple, which, from the Nature of thefe Exercifes, we cone
clude to be fomething of the fame Nawre with them; to
be a firft A¢t of the Series of Aétsor Exercifes that fol.
low after, which the holy Spirit caufes the Sou] to exert;
(¢. e.caufes it to live) we are in no Danger of any faral
Miftake. In this Way, the Heart will be more likely to
feel itfelf interefted ; and thus People become more fo-
lemn and exercifed in examining and judgiog the State of
their own Souls; and that this may be more extenfively
the Cafe among Profeflors, may God of his infinite Mercy
grant for Chrift’s Sake, AMEN,

AN
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ON'THE
|

MEANS of GRACE

|

I. FP\HE great God ftands in no Need of Means, in or-

der to accomplifh his Purpofes. He could, if he
pleafed, caufe all Events he fees meet to effe&®, to come
to pafs in the fame Way he caufed the World at firft to
exift, ©1z. by the Word of his Power or Sovereign A&
of his Will ; yet it does not at all derogate from his Effi-
ciency, but rather ferves to illuftrate his Power, to ufe
Means, becaufe all their Efficacy upon the Effe&, is from
him. Accordinglyit has pleafed him, that rational Crea-
tures might more diftinétly obferve his Works, to ufe
Means, and appoint a Conneétion between them and the
Fnd in View, both in the natural and moral World ; yet
“fuch a Conne&ion as always depends upon the divine Plea-
fure. Means are effeftual or/incffe&ual, as he affords or
withholds his Concurrence-—particularly, in the Admini-
tion of his moral Government, he deals with the Sub-
jeéts thereof in a Way fuited to their rational Naturcs,

and ufes Means of a moral Nature, in carrying on the In-
ﬁ terefls




[ 74 ]

terefts of Religion in our degemerate World, To thig
Purpofe, he has given his holy Word, appointed a Gof=
pel Miniftry and Ordindrices of Worfhip, fuch asthe Sas
craments of the New-Teftament, Praife and Prayer. .

II. Thefe Divines commonly call Mean$, not of In«
ftrution only, but of Grace ; the Realbn is, becaufe it is
in the Ufe ‘of thefe Mearis, the holy Spirit, ordinarily
communicates cr beftows Grace on Sinners, and builds up
his Children in Holinefs, until he brings thein fafe Home
to Glory. Now, whatever can be confidered as a Mein
with Reference to an End, muft have fome Tendency to,
and, in its own ‘Way, have Influence upon, or con-.
cur in attaining it; for that which has no fuch Tend acy
or Influeiice, Has no Manner of Conreétion with tf : = :-
iftence or Accomplithment of the End ; and confeq.catly
is no Means of it at all. If therefore, thefe ®rdiuances are
Means of Grace, they muft have a Tendency to, and in
the Hand of the Holy Spirit, Concurtenc. ‘n the Rege«
nerationand Converfion of Sinners, ahd i..~nce forward,
ih carrying on the Work of Grace in them. As all Ordi.
nances of Worfliip ate but various Marner3 of adminifs
tering the Word of Gad, it is efpecially to be confidered
asa Mean for thef¢ Purpofes.

III. That we may fee with what Propriety thele are
called Means of Grace, let us attend to what we find af-
cribed to, or predicated of the Word: in the Bible ; which
dnly can be faid of it corifidered asan Inftrument or Means,
and not as an efficient Caufe; which it canriot be. The
Convi€iza of Sinnérs is afcribed to it, By the Law is the
Znoviedge of Sin. Rom. iii. 20. Petér’s Hearers upon
hearing his Difcourfe, wherein he proved from the Scrip-
tures of che Old Teftamenit, that Jefus; whorii they had cru-
cified, was the true Meflias, Were pricked in their Hearts.
Ads ii, 37. By this God diftinguithes his Word delivared
by the true Prophets, from that délivered by thefalfe, 'v}z;:.
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T'hat his Word is like a Fire, and like a Hammer that break-
eth the Rock in Pieces. Jer. xxiii. 29, The Word of God is
quick and powerful, and [barper than any two edged Sword,
piercing even to the dividing afunder of Soul and Spirit, and
of the Joints and Marrow,and is & Difcerner of the Thoughts
and Intents of the Heart. Heb. iv. 12. it kills the lezal
Pride of Sinners. I through the Law am deagd to the Law,
that I might live unto Ged. Gal. ii. 19. 1 have already taken
Notice in my Obfervations on Regeneration, that Chrifti-
ans are faid to be born again, begotten, and made Partakers
of the divine Nature, by the Word of God. 1 Pet. i. 23,
Jam. i. 18. 2 Pet. i. 4. to which I would add, Pfal, xix. 7,
8. where the Word under the Terms, Law, Teffimony,
and Commandments, is faid to convert the Soul, make Wife
the Simple, and enlighten the Lyes; all which Terms
plainly exprefs the faving Change wrought in Regenera-
tion: This Change is an Infcription of the divine Law u
onthe Heart. Jer. xxxi. 33. all thefe Expreflions ﬁgni?;
much more than merely inftruing the fpeculative Un-
derftanding. They muft import the Concurrence of the
Word as 2 Mean or Inftrument in the Hand of the Holy

irit, both in the preparatory Work of Convi&ion, and
alfo in effe@ing the faving Change in Regeneration. It is
unneceffary to recite the many Paflages which reprefent
the Word and.Ordinances as Means of quickening, fup-
porting, comforting, fanétifying, perfedting and {trength-
ening of God’s People. 1would only obferve, that the
Efficacy of the Word for thele Purpofes, depends upon
the Prefence and immediate Agency of the Holy Spirit
in the Heart ; which-as really takes Place in thefe Inftan-
ces, asin the Regeneration of a Sinner, and the latter as
cafily admits the Ufe of Means as the former.

IV. The Efficacy of the Means of Grace lies not in any
intrinfic Virtue in themfelves, nor depends upon the
Power or Will of thofe who attend upon them; for the
Effe& to be produced is fupernatural, to which Sinners

arc
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are by Nature entirely averfe, and deftitute of a true
Difcernment of the Excellency of the Truths and Weighe
of the Arguments propofed in the Word; but they are
rendercd cffcétunt tothe Attainment of the End, by the
Blefling f the holy Spirit upon them, and his Energy
in them : tiwr see Means in the Spirit’s Hand, rathet
“than the Creature’s. And Sinners are to attend upon them
in that View, that they may lie in the Way in which the
Spirit meets with fuch, and works upon them; like the
poor impotent People, who layat the Pool, waiting fot
the Defcent of the Angel to tronble the Waters. John
v. 3. 4. With Refpe& to Creature Agents, the Applicae
tion or Ufe of Means depends upon them, but the Caufa-
lity itfelf, or Energy of Means in order to the End is not
in their Power, nor depends upon their Will. Hence
they often fail of Succefsin the Ufe of the beft adapted
Means; but when this Divine Agent ondefcends to ufe
Means, he caufes their Efficacy, and makes them effe&tual
when, and with Refpe& to whom he pleafes. I fay, con-
defcends to ufe Means; for the very Circumftance I have
mentioned, fhews he needs them not; he could immedi-
atcly Will whatfoever he pleafes; when, therefore, he
is pleafed to make Ufe of Means, it is in Order to the
more eafy Difcovery of himfelf to his Creatures. Hence
it follows, that the Great God is not the lefs an efficient,
for his uling Means, nor the lefs difplays his Power in
accomnplithing the End by them.

V. Yet, notwithftanding, there isan Aptnefs and Tens
dency in the Means, in Order to the End in View ; other-
wife they would not be properly Means, Thofe Things
which have no Aptnefs or Tendency 10 the Attainment
of the End, can have no Sort of Influence upon it ; the
Exiftence of the End has no Kind of Conne&ion with
them, and confequently they are no Means at all of its
Exiftence. Now, the Aptnefs or Tendency of the Word
of God to reduge Sinners to the Obedience of Chrift

lics
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lies in. 1/7. The Clearnefs of Reprefentation, whereby
divine Truthsare fet before the Mind; Divine Truths
are clothed in the moft plain and intelligible Language,
their fublime Nature will allow of ; they are defcriptively
exprefled, fo as not only to declare their Nature, butal-
fo to defcribe their true Influence, and the Impreflions
they fhould make upon the Heart, They are alfo illuftra-
ted by the moft familiar Similitudes. 24. In the intereft-
ing Manner in which thefe facred Truths are urged, or
the Weight of the Arguments with which they are pref-
fed home. 3d. In the awful Authority and great Maje-
fty with which they are delivered, whence they bind and
affect the Conicience ; they are fet before us with a Thus
Jaith the Lord or  Jebovahb, our rightful Sovereign, with
whom is terrible Majefty, and your Ged, who has a Cove-
pant Claim upon 'his profefiny People. " Hence then,
when the holy Spirit takes the Word in his Hand, and
makes Application of it to the Heart, it is moft apt and
fit, asa Mean, to inftru& the Mind and inform the Con-
{cience, and thus to convince and awaken the Sinner ; to
lay Reftraints upon Men, and reprefs, or in fome Meafure,
reftrain even the natural Enmity of the awakened Sinner;
‘and when the Holy Spirit cffc&ually opens the Sinner’s
Eyes, and makes him underftand divine Truths as they
are reprefented in the Word, they have a moft apt Ten-
dency, by Way ot Argument, to perfuade and determine
the Will; and'to promote the Life and Exercife of all
“the Graces of the Holy Spirit, in true Chriftians.* '
~ I'have faid that when the Word is fo effe¢ually ap-
g/llicd to the Confcience as to convince the Sinner, it is a
Means of repreffing ‘or reftraining his natural Enmity,
As this will probably be, ina particular Manner, called
in Queﬁion, I beg Feave to offer a few Thoughts further
upou

"% | would here refer the Reader to what I have faid in the 6th

Obfervation on Regeneration, concerning the Inflrumentality of
the Word therein. | -
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wpon it, I do not at all fuppofe the Sinner’s Enmity is,
in this Cafe, fubdued ; for then be would be regenerated,
which is contrary to the Suppofition. - The Wickednefs
of Men may, yea, in many Inftances is reftrained, when
its governing Power is not at all broken. Hence, thofe
whe were clean efcaped from them whq live in Error, and ef-
caped the Pollytions of the World through the Knowledge of
the Lord and Saviour Jefus Chrift, may be allured through
the Lufts of the Flefo, and much Wantonnefs, and be again
entangled ; yea, it too often proves to be the Cafe, that ac-
cording to the true Proverb, the Dog is turned to bis own Vo-
mit again, and the Sow that wajked to her Wallowing in the
Mire. 2 Per. ii. 18, 19, 20—22, The afting of the
Sinner’s Enmity is, indeed, more dire&t againft God and
foiritual Objedts, thus brought near and {et in View be-
fore him by Cuiivi&ion, and this, no doubt, is a great
Aggrayation of thofe Exercifes of Enmity ; yet it will by
no Means follow that Enmity, as an evil Principle in the
Heart, is more prevalent, ar has, in this Cafe, acquired
a greater Degree of Power. The Power of this, as well
as every other evil Habit, lies in the Sway and Dominion
it has in the Heart. Enmity reigns in the Heart ever
while it is deftitute of true Love to God; but yet the
more peaceably it pofleffes the Heart, and the more fully
it has its Confent, the more powerful it is. While the
Sinner is in a State of Security, though he don’t feel fo
explicit Oppofition to God jn his Heart, as being more
out of View ; yet it is the fame Principle of Enmity that
carries him on in cafting God’s Law behind his Back;
in negle@ing the Divine Service; and giving a loole
Rein to his Carruptions, while he defpifes, and perhaps
derides ftri¢t Religion. His Enmity lords itover him with-
out Control, and bardens his Heart againft Reproof
and Convition. It is unmolefted in its Sway, and carries
the Sinner headlong whichever Way it direfs; and he
juftifics himfelf in all this, and refufes to take Blame to
: ' | himfelf;
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himfelf ; butthe awakened Sinner, while Convi&ion is
born home upon the Confcience, confefles the juft Au-
thority over him, that he has moft unjuftly trampled
upon it, and violated his Law; though he has no Holy
Acquiefcence in, or Choice of the divine Government, yet
he has a rational Conviction that it is rightful, and thac
he deferves Punithment for contradi@ing it; that hefeels
his Heart averfe, greatly alarms him, and convinces him,
of theExiftence of Enmity in his Heart. Inftead of fpurn-
ing at his Convi&ions, trampling them under Foot, and
calting them off, which would be the Cafe if his Enmity -
acquired Strength in Proporgjon ‘to his Convitions, he
cherithes them, and is afraid of falling back into Securis
tyagain. Though he feels Rifings of Heart, yea, fome
Sinners make fome Attempts to thake of their Conviéti-
ons, with whom they are too powerful, and are increaf-
ed till they fo break their ftout Spirits, as that they give
up their Stuggles to ftifle them, and become afraid left
they fhould leave them again to fall into an hardened
State ; yet this is fo far from proving ‘the Increafe of En-
mity as to Strength or Prevalence, that, in Reality, it
proves the Reftraint of it by the Authority of God’s Law
in the Confcience, and convincing Influences of the Holy
Spirit. Upon a Difcovery of the exceeding Depravity
and Wickednefs of his Heart, the Sianer, upon fome
Principle, withes his Heart was changed. True, he does
not choofe Holinefs or turning to God in itfelf confidered,
for that he does not, is one main Thing that fills his
Confcience with fo much Guilt; yet he carneftly defires
there was fuch an Heart in him as did fee the Beauty of
Holinefs, and truly choofe it. He defires this, indeed,
upon no higher Principle, than a Regard to his own Hap-
inefs. This, where there isno higher, is not a Holy
?‘rinciplc, nor is this Sort of Defire of Graee fuch as de-
potes true Grace in the Heart; yet it isnot, in itfelf, a
wicked Principle, That this Refpect to his own Happ:;
: ncls
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nefs does not regard Holinefs as an Ingredient in it, atif
is not fubordinate to, and under the Influenee of an high~
er and more noble Principle, is his Crime; but that it is
in hnm, and has Influence upon him, is not. Surely, the Sin-
ner’s Enmity is not as prevalent and ufreftrained, whea
he is thus anxioufly folicitous to obtain Heart-changing
Grace, even on this Principle, as when he niterly difre-
garded the Matter, and juitified himfelf in rcfnﬁng to re-
turn.

When it is faid, that the awakened Sinner il conti-
hues to reject Chnﬁ and hate God with all his Heart;
The Meaning muft either be, that under all his Convic-
tions, the Sinner exerts himielf to the utmoft with all his
Might in Oppofition to them; that he the more pours
Contempt on the Gofpel, and floutly refolves to reje&
Jefus Chrift ; that he cafts about 1o find out how he may
bear himfelf up in a determined Oppofition to the Gof-
pel Overtures of Salvation, and the more he is convirced,
the more malicionfly does he oppofe, and impudently
juftify himfelf in refufing Chrift :nd his Redemption,
like the Scribes and Phamees of old, which weuld argue
the Increafe of Enmity with a Witnefs; and chen, the
Propofition is not true, yea notorioufly contrary to Fadl.
Or cife the Meaning muift only be, tuat notwithftanding
all his Convictions and Increafe of Light, his Enmity is
not at all fubdued, butif prefent Reftraints were remo-
ved, it would return to its old ftubbora Stoutnefs in the
Way of Sin; and all the Faculties and Powers of the
Soul are fill under the reigning Power of that hatetul
Principle ; and then 1 have no Controverfy with any Man
-about it : But this is no Way inconfiftent with what I
have faid, unlefs we fay, that to lay Reftraints upon the
Lufts and Corruptions of Men, is inconfiftent with their
Dominion in the Heart ; or elfe, that they have as great
a Degree of Power under Reftraints as when mqit un-
reftrained ; neither of which, will any Man, in the d:x{c
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Ufe of his Reafon affert, for that would deftroy all Ideas
of different Degrees of Wickednefs. The Sinner’s Con-
victions awaken his Attention to thofe glorious Objects,
God, and his Son Jefus Chrift, and the Way of Salva-
tion thro’ him j and thereby the A&ings of his natural
Enmity are more dire& and explicit, which, douhtlefs,
more aggravates them as particular Afts, and expofes thé
Malignity of that hateful Principle. Yet that very Dif-
. covery, and the Sinner’s condemning himfelf for it, and
Cries to God for Deliverance from it, fhéw that it las
not as quiet Poffeflion of the Heart, and as prevalent
Energy in it as formerly.—Now it is from the Printiples,
good or bad, which have the governing Prevalence in
the Heart, that Perfons have their Charaéter ; a Courfe
of Attion only fixes the Charadter, as it indicates the
Prevalence of the Principle from which fuch Adions
flow ; and the Degree of that Prevalence determines the
Degree of the Charader, efpecially in the Eye of the
Heart-fearching God ; if then under folemn Conviétions
by the Authority of God’s Law, and the cenvincing In-
fluences of the Holy Spirit, the Sinnet’s natural Enmity
be reftrained, it will follow, that the awakened Sinner’s
Charaéer 1s not, on the Whole, rendered more vile and
odious in the Sight of God, than it was in the Days of
his Security and contented Courfe of Sin againft him.*—
Can it be imagined, that the Sinner’s Enmity has as
ftrong

PP 3 Y

* It will by ro Means follow, that awakened Sinmers are in &
Degree accepted of God, on Account of their being lefs finfuk
than they were in the Days of their Security ; tor the divine
Law Rill condémns them as falling fhort, infinitely thort of its
Demands 3 and their lefs Sinfulnefs makes no Atonement for the
fmauelt pall Tranfgreffion : 1" only follows that in their pre-
fent Cafe, they demerit a lefs Degree of Difapprobation and Pu-
nilbment 5 i. e. they are lefs offenfive ; and this we muft admit, or
clfe dedly any diffevent Degrecs of Wickednefs ; or affert that the
loweft Degree of Wickednefs is as offenfive, and difzpproved i
as high a Degree as the greateft,
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ftrong an Energy in him when tr % y'ht to bréak off front

his Courfe of external Sins, as w.i«1 he purfued them

with Greedinefs? when he earneitly awends to the Duties

of Religion, as when he negleted thein with Scorn and
Contempt, ot trifled with the in a liftlefs Formality ?
and when he eagerly feeks the Company of God’s People
alking their Advice, as whén he hated to be near them, |
could not bear theit Converfation, but tock Delight in
the Company of the Profane and Ungodly ? but to return;
. That the Means of Grace have a Tendency to the |
Convittion and Converfion of Sinners, as weil as the |
Edification of God’s People, appears by the Expoftula-
tions God ufes with them in his Word, as utterly lnex-
cufable and perverfe in continuing Impenitents after all
the Pains he has taken upon them, and Means ufed ‘vith
them. Ifa, v. from the Beginning of the Chapter, the
Lord reprefents the abundant Provifion he had made for
their Fruitfulnefs, in Point of Means and Advantages
which he had afforded them; on which he expoftulates
with them. V. 4. What could have been done more to my
Vineyard that I have not done in it 2 wherefore when T
looked that it fhould bring forth Grages, bro't it forth wild
Grapes ? Jer. vil, 23, 24: 25. 26. 27. 28.29. But this
Thing commanded I them, faying obey my Voice, and I will
be your God, and ye fball be my People : and waik ye in
all the Ways that I have commanded you, that it may be
aell unto you ; but they hearkened not, nor inclined their
Ear, but walkedin the Counfels andthe Imagindtions of their
evil Heart, and went backward and not forward. Since
the Day that your Fathers came forth of the Land of

Lgypt unto this Day, I bave even fent you all my Servants

the Prophets, daily rifing up early and fending them. Yet

they harkened not unto me, nor inclined their Ear, but har-

dened their Neck, they did worfe than their Fathers, There-

Jore thou fbalt [peak all thefe Words unto them, but they will

not hearken unto thee : thou fhalt alja call unto them, but
1. ! lff,"




shey will not anfwer thee ; but thou fbalt [ay unto them, this
is @ Nation that obeyeth not the Voige of the Lord their
God, ner receiveth Correflion: Truth is perifbed and cut off
Jfrom their Mouth, Cut off thine Hair, O ferufalem, and
caft it away, and taks up a Lamentation on high Places,
for the Lerd bath rejefied and forfaken the Generation of
his Wrath, Here we fee, their Difobedience to, and
Abufe of the Means he had ufed with them, was the
Reafon why they were fo peculiarly the Generation of
God’s Wrath, and of the fad Iflue of their Cafe.—If it
be faid, the Inftrution they get from the Word is fuffi-
cient to render impenitent Sinners inexcufable; Ian{wer, -
citherthis Light and Inftruction has a Tendency to their
Converfion, (and if this be admittéd, the Matter is fairly
given up) or it has no fuch Tendency atall ; and then
how does it at all render them inexcufable in continuing
impenitent and unconverted ?

The Converfion of Sinners to God is, in a Word, the
great Scope of the Means of Grace ; this the Word of
God calls for at their Fands, commands and prefles it
with the greateft Importunity. It is needlefs to recite
Authorities for this to fuch as are acquainted with their
Bible, fince we mighf quote a great Part of that facred
Book to this Purpofe, Therefore it is, that the Gofpel
Miniftry iscalled the Miniftry of Reconciliation, and it is
the Bufinefs of Go{pel Minifters to pray Sinners in
Chrift’s Stead to be reconciled to God. Yet,

VI. Thereis no certain or infallible Conneion between
the moft diligent and earneft / ttendance on the Means
of Grace, that unregenerate Sinners are capable of, and
their obtaining the faving Grace of God. This Iflue of
the Matter is entirely from ti.e fovereign Mercy of God.
1f we fuppofe a certain necefiary Conneétion in this Cafe,
it muft arife, either from the Nature of the Thing, ziz.
fome Conftituticn or Law of Nature, or from fome Pro-
mife and pofitive Appointment of God to that Purpofe ;

f’ but
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but in the Cafe before us, thereis no fuch Conne&ion in
either Way. Not the former; for the Means of Grace are
pofitive Inititutions, and don’t fall under the Laws of Na-
ture ; nor do they operate by Way of Influence upon
God, to mave Lim to fhew Mercy, but are Means where-

. by thc blefled God deals with Sinncrs, and works effe&tu-

all on whom he pleafes; their Efticacy dependsupon his

Blcﬁiug and Energy. In this View he has appointed

Means, and requires fallen Men to attend upen them.

Guilty Sinners lie at Mercy, upon which they have no
Claim, but it lies in the Breaft of God as a Sovereign of |
his own Grace, to fhew Mercy or not as he pleafes ; and
. therefore, according to his fovereign Pleafure, he renders
the Means of Grace effectual or not; and as to the latter
Part of Connection, uiz. by Promnfc or pofitive Appoint-
ment ; thereis not the fmallelt Evidence of it in the Word
~of God; if there be, letany one thew it, who thinks he
- can. Imu{’t confefs, I have not met with one fuch Pro-
~mife in all the Book of God. As tofuch Paffages,as Luke
xi. 9. and Mat. vii. 7. 4/ and it hall be given you ; feck
and ye fball fird ; knock and it /ball cpened untoyou. There
the Condu& of God as a Fa:her towards his Children, is

plainly fpoken of ; and therefore, afking, feeking, and
kunocking in Falth afking, &c. in a gracious Manner, is

intended ; and thcy are the Children of God who are

fpoken of. If the moral Efficacy of the Means of Grace ’

terminated on God, to move him to give Grace (the very |

mention of which fhews the Abfurdity of the Suppofi- !

tion) or the Sinner’s Ufe of them were at all the Ground |
or Reafon of his fhewing Mercy ; then, indeed, the very
Appointment of Means would imply a T’ comiife of Suc-
cefs, or fomethmg equal to it, in the required Ufe of
 them; but thisis fofarfrom being the Cafe, that on the
Connary, the Tendency of the Means to the End liesin
their moral Influence upon the Confciences and Hcam

!
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of Sinners; yet whatever Aptnefs to fuch an Influenee
there is in the Means of Grace, fuch is the Blindnefs,
Deadnefs, Enmity and Prejudice of poor Sinners, that
until the Holy Spirit accompany them with his Prefence
and Energy, no fuch Influence will effetually take Place
in their Hearts. Now he works in or by thefe Means as
a Sovereign ; hence he ftrives with many only in fuch a
Way, as that he fuffers them fill .to refift, until, in juft
Refentment, he forfakes them : But with Refpeét to the
Veflels of Mercy, he profecutes his gracious Defign, until
by the Rod of his Strength (the Word of his Grace) he
rrefiftibly conquers and rules in the Midf? of his Enemies.
Pfal. cx. 2. Therefore Sinners are to ufe the Means
of Grace as Creatures lying at Mercy, feeking pure
Grace, which depends on the mighty Energy of the
Holy Spirit ; but they can found no Claim to Grace on
their moft diligent Ufe of faid Means. Itis enough to
engage Sinners to the Ufe of Means, that God has ap-
pointed them as fuch, has required their Attendance up-
on them; there is an Aptnefs in the Means themfelves
and a2 proper Tendency, and it is by thefe Means the
Holy Spirit works; in this Way he meets with perithing
Creatuies in Mercy, and they cannot expeé& the Grace of
God in the Negle of his Inftitutions : While there is
& MAY BE the Lord will be gracious (Amos v. 15.) an WHO
KNOWETH tf the Lord will return, and repent, and leave a
Blefling bebind bhim. (Joel ii. 14.) Sinners will be utterly
inexcufable in negle&ting them, and juftly charged with
choofing their own Deftru&ion.

VIL. From what has been faid it will follow, as a Con-
clufion on the Whole, that all Sinners, where the Gof-
pel comes, are under the moft indifpenfible Obligations
to attend the Means of Grace. The Defign of their In-
ftitution as Mediums of the Spirit’s dealing with their
Souls about their eternal Interefts,lays them under Bonds
‘of Gratitude. For why, fhall the offended Majefty of
Heaven, thus feek after rebellious Sinners? Would it

- not
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not then be the bafeft Ingratitude to treat him with Ne-

" gle&? The gracious Authority of God binds their Con-
fciences, he requires their Arttendance upon his Ordinan-
ces; their very Inftitution implies fuch a Requifition,
and it will be a Difobedience, highly criminal, to negle&
them.

We alfo hence fee what Ground of Encouragcmem: ~
Sinners have for their Attendance on the Means of Grace;

-they have not the Affurance of a Promife that they fhall
-be fuccefsful ; the great God has come under no fuch
Engagement : they have no Ground of préfent Peace
-and Security from their moft diligent and earneft Ufe of
them. Such Apprehenfions would lead to, and fupport
a felf-righteous Spirit, and be an Abufe of the Means of
Grace. They have great Reafon of deepeft Anxiety left
they fail of the Grace of God, and provoke the Holy
Spirit to forfake them. Yet they have fufficient Motives
from the aforefaid Defign of their Inftitution; their mo-
ral Aptnefs and Tendency, whereby they are adapted to
our rational Natures and the Spirit’s Operations, and
fuited to affe&t the Hearts of Men ina moral Way : Itis
the ftated Way of the Spirit’s dealing with the Souls of
Men; by his Word and Ordinances he ftrives with Sin-
ners, and by the fame Means he accomplifhes his fpecial
Work of Grace; and in this Way there is the only
Probability of meetmg with Mercy. In the continued
Negleét of God’s Ordinance there is certain Deftrudion,
but in waiting on God in this Way, there is a Peradven-
ture the Lord may have Mercy. The Holy Spirit has
rendered the Means of Grace effe@ual to Multitudes, and
how knows each Sinner, but of his rich Grace, he may
effettually reach him?

Hence alfo we may fee that the Minifters of the Gof-
pel not only may with Safety and Propriety, but are
bound in Duty to urge unregenerate Sinners, as well as
others, toadiligent Ufe and Improvement of thz Mcaus

. of Grace,and inthat Way feek unto God for regenerating
Grace.
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‘Grace, If the preceding View of the Matter he
kept up, fuch Exhortations can have no Tendency to fet-
tle People in a legal Dependence on the Means, nor pro-
mote Security and carnal Confidence. Yea, it is highly
incumbent on the Minifters of Chrift to give particular
Direttions to poor Sinnersin order to their Improvement
of the Means, in fuch a Manner as has the moft likely
Tendency, and wherewith it is moft probable the Holy
Spirit may concur for their Converfion to God.—Cer-
tainly a mere external Attendance upon the Adminiftra-
tion of Ordinances, while the Heart is fecure and care-
Jefs, isnot likely to an{fwer any good End. Undoubted-
ly, fuch have Need to be directed fo to attend to the Word
of God as to compare them{elves therewith, to examine
themfelves and enter into aferious Confideration of their
own State and Charaller, and lay to Heart the Danger
they are in.———Awakened Sinners are inclined to feek
~Shelter in the Duties of Religion, and to expet Heal-
'ing and Relief to their Coafciences from their earneft
Ufe of Means. Thefe neel to be warned of that
dangerous Rock, and be dire®ted to fuch a View
of God’s Law as may more deeply convince them of
their utter Depravity, and f{lay them dead to the Law,
Gal. ii. 19. Their Attention to the Overtures of the
Gofpel fhould be urged. Our fafe Path lies between two
dangerous Extremes, viz. of thofe who only try to con-
vince Men of their unregenerate State, -call upon them
to embrace Jefus Chrift, and there leave them under all
their perplexing Exercifes and Diftrefles, without any
Counfel or Direttion; and thus their various Temptati-
ons, Difcouragements and Defpondencies are overlooked,
and no Affiftance is adminiftred when they moft need it.
It is a Matter of great Confequence, into what Hands poor
" eonvinced Sinners fall ; an unfkilful Treatment of them
is vaftly injurious. The other Extreme is of thofe, who
dirctt Sinners to Duties and Attendance on the Mcaéls of

race
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Grace in fuch 2 legal Manner; as to encoitrdge their Des
pendance upen thein; fuch lead poor Creaturés to think
they can do fomething to reconimend them to God; theig |
vtter Infufficiericy in themfelvesis n#vgt &u‘g ‘opened
p. On the contrary, they are told, if they do their Pargy
God will do his; and thus they are made to believe,
thereis a certain Conne&tion between t{mrmbzﬁ:l‘.‘aéw
vours and the Saving Grace of God; that if they pw#
WHAT THRY caX, God will do the l*eﬂ:. Thus the Na«
tureand Defign of the Means is mifreprefetited. They are
confidered as Means which Sinners ufe with God, in onder
to prevail with him, rather than Means whereby he deals
with them, in order to call them back again to himfelf,
and renders them irrefiftably efficacious for that Purpofe
when he pleafes. The firft of thefe Extremes tends to |
make Sinners negle& all Attempts to perform the Duties
of Religion, or if they give their Prefence at Ordinances,
yet make no Effay to fivive with their own Hearts ; as be-
ing altogether in vain, without any Tendency to pro-
mote their Good, and not required of them in their pre-
fent Circumftances, While this Doétrine is believed, Sa-
tan is not much afraid of Damage to his Intereft from all -
their Convi&ions of being in an unregenerate State; for |
the Confequénce is, they quench the Spirit. If Convii.
ons ftartle them, they, upon this Principle, make no At- ‘
tempt to clerith their Convi&tions, eafily fall afleep agair,
and lie ftill in a carelefs Indolence. By the latter Extreme
the firiving of Sinners is turned into 2 wrong Chatinel,
and they are dire@ted to the Ufe of Means upon Princi |
ples entirely wrong. The Diretions they get, fend theinr '
to the Law for Life, ancgettle thiem upon a Right=oufnef» ]
of their own. Both the Extremes are injurious to the i
terefts of Religion, and deftru&tive to the Souls of Men;
Both are to be avoided; the Minifters of the Gofpelare to |
endeavour the Conviction and awakening of Sioners ; and |
where there are any Awakenings, they are to attend to, |
and cherith them, and, by prudent feafonable and evange- |
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‘ | .
lic.l Council to dire& their Way, aid point out the Me-
thod of Salvation to them. They have fufficient Encou-
ragement tosfuch a Condu&, upon this Principle, that
however dead, milerable and helplefs Sinners are, yet,
it-is by fuch Views and .Impreflions as evangelical Coun-
cils and Dire&idns tend to, that the Holy Spirit carries
on his Work in the Souls of Men; and therefore, when
he concurs, they fhall be rendered efie@tual. May the
30d of all Grace teach his Servants how to negotiate the
Treaty of Peace and Reconciliation, and make them a-
bundantly wifc t@ win Souls to Jefus Chrift, Amen.

F I NTITS

. E R R A T A,

- Page y, Line 9, read (Madnraeal: Difciple.) 1. 11, read
‘adagxoss. 1. 5, from Bottom, for or read and, Page 11,
1.18, for IIL. put 3. Page 13, L 17, leave out, to call,
L. 18. for find read found. Page 14, 1. 16, for Individuals
read invif:ble.  In the Note, 4th%. from the Bottom, for
Jormeily read jormally.  Page 19,1. 2. for Sacrament Seal,
1s ead Sacramenis feal. Line 14, for completely read com-
prexly. Page 23, 1,1, for ever realeven,
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