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PREFACE.

Meé“"‘
LY

Tue following Sermons, on the Doctrine of the
Atonement, were not originally designed for the press.
They were prepared, and preached to the congregation,
in the month of October, 1823, and are now given to the
puhlick for reasons which the author deems it his duty
and privilege frankly tostate.. ..

These Sermons, he has reason to beheve, were the
means of domg good at the t,nme they were dehvered
They exclted consnderahle attentlon to thxs great and
fundamental doctrme of the Christian system, and im-
parted as he hopes, some mstructlon to those who had
not made this doctrme, in all lt.s relatnons, a subject of
particular and critical mvestlgatxon A request was
made, by a number of mdmduals whose Judgment the
author hlghly respects, for theu' puhhcatlon, when first
delmered——but a comphance wnth that request was de-
ferred for the present

Since that period the doctrine of the Atonemert has
become; in various forms, the subjeo’t of publick discus-
sion. Several sermons, on this importint point’ in the-

ology, have been recently-published, and these sermons
1%



vi PREFACE.

have been subjected to two or three times the number
of reviews. This doctrine is one which is fairly before
the churches, and, in this state of inquiry and investi-
gation, the writer of these pages has thought best to add
this little volume to the productions, on this subject, al-
ready in the hands of the christian publick. Whether
his decision, in thts matter, has been expedient, or for
the best, must be left for others to determine.

Bat it may be thought by some, thaf there is no de-
mand for another treatise on this doctrine. In reply to-
this suggestion, the following considerations have occur-
re«i to the author. The more elaborate works, on this
subject, such as Edwards, West, Griffin and Magee, are
not m the hands of every christian reader and if they'
were, these works are, in some mstances, ‘too volumm-
ous, and in others, perhaps too mtmcate for many w]ao
mxght read with mterest and proﬁt a treatise of greater
snmphcxty, or brevxty These sermons are desxgned to
fill an humbler, but perhaps not a less useful place, than
that occupned by these more critical and ﬁmshed pro-
ductions. As to smgle sermons, and especlally those
which have been recently pubhshed t;n this doctrme,
they have generally aimed at the discussion of some one
point, or they have been designed to combat what was
deemed some local errour; and,. consequently, they
have presented hut a partial view of this subject.
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Another fact has had considerable weight. In this re-
gion works on the Atonement, have not been much read ;
and it is thought that something published here, may be
perused by niany who might not otherwise direct their

attention particularly to the investigation of this subject.

An apology is due to the publick for the delay which
has attended this work. The simple matter of fact is
this. The pecuniary situation of the writer, would not
authorize this publication on any other terms than that
of subscription. Proposals, for this purpose, were is-
sued several months since, but sufficient attention was
not devoted to this business, in order to obtain the requi-

site number of subscribers, till the present time.

These sermons will, no doubt, be found, in many re-
spects, very defective ; but such as they are, they are
now committed to the candid and prayerful perusal of
the publick, and to the ultimate and sovereign disposal
of the great head of the church.

Trov, December, 1824.



THE NECESSITY OF AN ATONEMENT.
“"960“'—

HeBrews, ix. 22.— Without shedding of blood is no
remisston.”

TrER: .are two distinct methods in which God re-
veals himself to rational creatures. One is by the dis-
pensation of the law, and the other, by the dispensation
of the gospel. The moral law has annexed life to per-
fect and uninterrupted obedience. It is by the equitable
awards of this law, that the angels participate the bliss of
heaven ; and, by the terms of the same legal covenant,
too, Adam, and all his posterity, would have been exalt-
ed to a triumphant immortality, had sin never entered
our system, or diffused its poison through our hearts.—
But to sinners, the moral law is the ministration of
death! 1t speaks terrours to the conscience now ; and
where pardon is not obtained, its accents will grow more
and more terrifick while eternal ages shall endure. This
is the certain effect of being abandoned to the penal op-
eration of the law. Like the arm of Jehovah, the pen-
alty of the law, in such a case as this, cannot, and will
not bend.

It is the gospel alone which proposes a remedy for
human transgression ; and, in this gospel, the doctrine
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of the atonement is fundamental. So numerous, and so
important are the bearings of this doctrine upon the gos-
pel scheme, that if you annihilate the atonement, you
have no gospel left. There is no way in which God,
consistently with the principles of the divine law, can
forgive the sinper ; for ¢ without shedding of blood is
no remission.” '

In this part of his epistle to the Hebrews, the apos-
tle is discussing the typical import of those rites which
were enjoined by the law of Moses—and particularly
of those sacrifices whose blood was considered essential
to the forgiveness of sin.” The rituai—or ceremonial
law, of which the apostle is treating in the context, was
the gospel in type or shadow ; and the offerings which
were enjoined by thatlaw, derived all their efficacy from
Jesus Christ, who was, in the fullness of time, to appear
in our world, and “put away sin by the sacrifice of
himself.”” Under this law, or the typical dispensation,
the victim was slain, or his blood was shed ; and through
this significant ceremony, as prefiguring ¢ the Lamb of
God which taketh 4way the sin of the world,”” pardon
and eternal life were obtained.

¢¢ Almost all things were by the law purged with blood,
and without shedding of bloed is no remission.”” The
law here spoken pf, is not the moral, but the ceremonial
law, which, as we have before intimated, was the gospel
of Christ exhibited or expressed by symbols. Under
that dispensation, as well as under the present, there
could. be no remission of sin without the shedding of
blood ; without shedding the blood of the typical sacri-
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Jices which pointed to Christ; and without shedding the

blood of Christ himself, from whom these ceremonial or
legul sacrifices derived their sanctifyitiz and saving pow-
ér. < Without shedditiy of blood is no remission.”—
These wotds assett the necessity of an atonement to the
forgiveness of sin; and to tnis purpose we shall apply
them in this discourse.

The necessity of an atotiement, is the subject of our
present reméarks, We premise in the

First place, That an atonement for sin Was not neces-
sary, as some have supposed, to incline God the Father
to thé exercise of mercy.

few doctrines of the christidn system have caused
more controversy i the world than the dectrine of the
atonement ; and it may be affirmed with equal truth,
that it has been often misuriderstood and mis-stated by
its frietids as well as its enemies. One fruitfild source
of misconception and confusion in relation to this point,
is the very common fault of attributing a literal meaning
to the figurative language which frequently occurs in the
bible when treating of this doctrine. The nature of
these figurative representations will be more particular-
ly considered on a future occasion. It is sufficient for
our present putpose to remark, that many appear erro-
neously to sippose, that the atonement was intended to
incline God to exercise mercy towards our guilty race.

The represertation of the affair, in ‘their minds, is
something like this. God had threatened the transgres-
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sor with eternal punishment, and till the whole amount
of suffering due to the sinner, be inflicted on his substi-
tute, God has no compassion for the rebel, and no dispo-
sition to save him. . The debt must be legally paid, and
then the prisoner may be released; the ransom must be
literally offered, and then the captive can be redeemed.

This view of the necessity of an atonement, would
forever annihilate the divine attribute .of mercy. But
we wish not to press this point for the present. We
conceive, that God was as much inclined to have mercy
upon our werld without an atonement as with it, provid-
ed, at the same time, it could be done with equal pro-
priety and safety. The atonement was in no sense the
exciting cause of mercy to the sinner, but was merely
the means selected by infinite wisdom for the expression
of this mercy without the sacrifice of, the moral govern-
ment of God. The existence of the attribute of mercy,
and the inclination to its exercise too, was, like God
himself, eternal; and the atonement operated not as a
bribe upon the divine feelings, but served merely to ren-
der the ;pardon and salvation of the sinner consistent
with the other principles or perfections of his nature.
Thus the atonement was not the cause of mercy, but
the mode in which mercy was to be expressed. But

Secondly. The atonement was necessary, as an ex-
pression of God’s regard for the moral law.

The importance and value of the moral law, cannot
have escaped the observation of any intelligent and re-
flecting mind. This law is, in every respect, adapted
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to the rational universe. Under its operation all heaven
is full of happiness ; and were its authority universaily:
revered, and its precept universally obeyed, the con-
stituents of heavenly felicity would be found in every
place.

Both the precept and the penalty of the moral law,
are infipitely excellent. Its demands and sanctions are
just what they should be ; they are what God approves,
and what tend to the pesee and order and happiness of
intelligent beings. So perfect is this rule of actian, that
where there is no transgression, there can be no suffer-
ing. All natural evil, or misery, is the consequence of
moral evil, or sin. The penalty of the moral law, ‘is
just as important as the precept; and the regard which
Gad entertains for the latter, must be just ag strong as
the regard which he cherishes for the former. His love
to the precept of the law, will be regulated by the quan-
tity of good which the practical operation of this pre-
cept, when cordially obeyed, is calculated and intended
to produce ; and his love for the penalty, will be in ex-
act proportion to the practical evils which result from
tranggression. In one word, God loves the whole.law,
cpmprising both the precept and the penalty, as he loyes.
himself ; or as he loves the order and happiness of the
universe.

Now it appears to.us, that this regard or affection of
God for the moral law, renders an atgnement necessaty
to the salvation of the sinner. Man has violated the
precept of this law, and he is, consequently, exposed
to its penalty. In his treatment of mgn, God myst eith-

. 2



14 THE NECESSITY OF

er take sides with the law,; or he must take sides with
the transgressor. Should he receive the sinner into fu-
vour notwithstanding the violated precept and the threat-
ened penalty of the law, he would give evidence that he
had abandoned this rule of moral action; and that, in
the case of redeemed man, at least, the transgressor of
the law, stands on the same ground as those who have
never trampled upon its precept. We say, that such a
course would imply an abandonment of the moral law.
In this case, God would say, by a publick act—an act
which is connected with eternal consequences, that he
is willing to wink at the violations of the preceptive re-
quirement, and to dispense with the penal sanctions of
this correct and hely rule.

We know from the bible and from the nature of the
case, that God must cherish an affection infinitely strong
for the moral law. It is a part of himself. It isan in-
dex of his own feelings in relation to spiritual or moral
acts. It is an expression of his regard for the harmony
and happiness of moral agents or the rational creation.
In God’s treatment of sinners, we know of -but two ways
in which he can continue to give evidence of his affec-
tion for the moral law. - One is by executing the penalty
in its full force and without mitigation upon every trans-
gressor, and the other is by requiring such an atonement
for sin as shall answer, in the moral government of God,
the same purpose intended to be secured by the inflic-
tion of the threatened curse. Sheuld the former course
be pursued, every individual of our race, must perish
forever. There would be no distinction between the
condition of fallen angels, and the condition of fallen
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man. That heavy curse which consigns the soul to
eternal death, would fall upon us without discrimination
and without hope.

It would appear then, that one of the foltowing things
must be true—that God must give up the moral law and
save the sinner without an atonement ; or he may con-
tinue to cherish his regard for this law and condemn the
sinner for ever ; or he may love the law with an undi-
minished and eternal affection, and, at the same time,
save the sinner, provided such an atenemeut be made
and accepted as shall answer every purpose which could
be effected by the literal and rigid execution of the pen-
alty of the law itself. As important and necessary,
then, as it is that God should cherish and express a su-
preme regard for his own good and perfect law—so im-
portant and necessary is it, that God should require an
atonement in order to the pardon and salvation of the
sinner.

Thirdly. The atonement was necessary, in order
to evince the divine determination to punish sin, or to
execute the penalty of the law.

The penalty of the moral law which is the second
death, or death eternal, was expressive of the divine
displeasure against transgression. Sin is that hateful
thing with which God has no communion. He does and
must hate it with a perfect and eternal hatred. This he
has said in the penalty of the divine law—and this pen-
alty, like the precept, is ““holy, and just, and good.”
The curse of the law was annexed by God himself, and
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it was then, and ever will be expressive of his own mor-
al feelings.

The penalty of the law is contained in sach passages
a8’ these :—* In the day that thou eatest thereof thou
shalt surely die’’—¢¢ The sou} that sinnethit shall die”>—
< Cursed is every one that continueth not in all things
which are wriften in the book of the law to do them.”
In the case of the sinner who is saved, it is evident that
these threatenings are not fiterally fulfilled. Now sup-
pose the sinner had been takeén out of the hands of the
law and shielded from its penalty, without the adoption
of any measures on the part of God to change the moral
relations of this sinner——without -any expression of the
divine feelings towards the transgressor which should e-
vince that God took sides against him with the law—with-
out any atonement which should cgme in the place of the
literal execution of the penalty of the law—and what
evidence could we have, that God still regards not only
the preceptive requirement, but the penal sanction of
this law with approbation, and is determined to execute
the threatened curse upon the wanton transgressor?
The act which would save a sinner in these eircumstan-
ces, would leave the penalty of the law a dead letter.
It would introduce infinite confusion into the moral gov-
ernment of God! It would be an act of violence to the
holy sanction of ‘the law, by forcibly wresting the crimi-
nal from the hands of justice, by exempting him from
punishment, and by restoring him to peculiar favour.
As no reason would appear to the universe, ir this case,
why God should thus interpose between the penalty of
the law and the trapsgressor—the salvation of the sinner,
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in such circumstances, would furnish no inconsiderable
evidence, that the feelings of God had changed in rela-
tion to sin and the penalty of the law. There could be
no certainty, that he ever would punish, or that any
threatened evil would ever be inflicted. The conse-
quence would be, the prostration of all law and govern-
ment, and the introduction of a wide-spread and wasting
anarchy.

If the moral law, with its awful and eternal sanctions,
was ever necessary to the welfare of the rational sys-
tem, it must always continue to be so ; and God, as the
moral govémour, nrust so manage all his operations,
whether of justice or of mercy, as to leave upon the
minds of dependant creatures a deep impression, that
the penalty of the law will be executed, and that the
sinner must perish. But this leads us to remark,

Fourthly. That the necessity of an atonement will
farther appear, if we contemplate the relations of this
doctrine with the rational universe.

AN the operations of God, as the moral governour,
must nécessarily be publick, and are intended to make a
publick impression, or an impression upon rational crea-
tures. Moral beings are governed by motives—and al-
most all the motives which are operative and eﬂiclent,
particularly those of a holy character, have some con-
nedtion with the govemmeht of God—that is with hns
publick administration.

We may very naturally suppose, that it was the in-
tention of God, in saving sinners, to make a grand im-
2%
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pression upon the universe ; and we believe the neces-
sity of an atonement will strikingly appear, if we trace
the different and opposite effects which would probably
be produced upon intelligent beings by the salvation of
men either with or without a propitiation or sacrifice
for sin.

What effect would the salvation of sinners without an
atonement, probably have upon the angels of heaven ?
Aside from the scheme of redemption, -they know God
principally throdgh the medium of the morallaw. They
feel the spirit, and comprehend the principles of this
law much more perfectly than we do, or are capable of
doing in the present world. * They have always been
accustomed to view this law as perfect, bothin precept
and penalty, and they have, no doubt, ever associated
with disobedience, the certain and eternal curse of God.
In the case of their fellow angels‘, who once shone as
morning stars with them,” they have seen the first act of
rebellion followed by instantaneous and everlasting ban--
ishment from heaven. This example has taught them
- to revere the law, and to expect the infliction of the pen-
alty upon every transgressor. "« The soul that sinneth
it shall die,” speaks not only in the written penalty of
the law, but it #now resounds through heaven, in its exe-
cutiop, in tones as loud and solemn as eternal flames can
utter!’ Every angel feels the impression which this pub-
lick act is calculated to make ; and while he dreads, with
a new sensation, the penalty, he clings more closely to
the precept of the law. But suppose the provisions of
this law were entirely set aside, in our world, as would
be the case if sinful men were to be saved without an



AN ATONEMENT. 19

atonement, and what impression would this act probably
make upon the angels of God? There would be in the
treatment of apostate angels and apostate men, two op-
posite and conflicting acts in relation to the infractions
of the same law ; and the mystery involved inthese acts,
the most exalted Seraphim in heaven, could never com-
prehend or solve! They could have no evidence now,
that God will punish the sinner by inflicting the penalty
of the law. Their personal observation of the divine
conduct is limited to two facts or examples; in the for-
mer, the sentence was executed ; in the latter, accord-
ing to the supposition, the transgressor was shiclded
from the threatened and impending curse. To them no
reason appears why the conduct of God, in the one case,
should be different from his conduct in the other. The
final impression which would be made upon their minds
by these facts would be, that God may or may not exe-
cute the penalty of the violated law upon the sinner.—
Such a course of conduct would be calculated to shake
the very confidence of angels in the government of God,
and to prostrate his authority even in the empire of
heaven.

But angels are not the only creatures concerned in
this business. Men are the inspectors of the divine con-
duct, and their opinions of the character of God, must
be essentially influenced by the manner in which sinners
are saved. Even redeemed man, if his salvation were
effected without a propitiation for sin, on comparing his
condition as an heir of glory with the penalty of the law
which might have been inflicted upon him, and which he
deserved to feel, would be thrown into utter and infinite
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confusion. He must consider his salvation as brought
about in direct opposition to the principles of the law-—
in apparent, if not manifest, defiance of the threatened
curse ; and with all his veneration for the divine charac-
ter, he could not vindicate, even to his own satisfaction,
the divine conduct in this act. The most which could
be said by way of apology would be, that mercy had
triumphed over justice. In a private individual this
mmight be considered an amiable weakness—but in a
judge, even upon a human tribunal, it would be deemed
a sacrifice of principle—and in the moral governour of
the universe, it must involve a direct contradiction of
bis former declarations, and consequently evince, as far
as creatures could determine, a diminution of hatred for
sin and a loss of affection for the penalty of the law. And
if these might be the reflections of a redeemed sinner,
what would probably be the reflections of an impenitent
sinner ? 1t would be impossible to make him believe,
that the threatening of the law would be inflicted on any.
And when condemned, in the day of judgment, his mouth
could not be sealed in eternal silence, as it will be under

the operation of that system which includes an atone-
ment.

As it respects fullen angels, they would be thrown into
equal perplexity by the salvation of man without a pro-
pitiation for sin. In their own case, the penalty of the
law is executed without delay—upon a part of the hu-
man family, in the process of time, the same penalty is
inflicted, while another part of this sinful family are
shielded from the curse, received into favour, and event-
ually taken to heaven. Now let dll this be done without
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an atonement, and, in the estimation of fallen angels,
you create war between God and his own eternal law.
You make his publick and solemn acts—acts on which
are suspended eternal consequences—opposite and con-
tradictory and irreconcilable to each other. You ren-
der him, at least, apparently mutable and capricious in
his feelings toward the law, and his treatment of trans-
gressors.

But let an atonement intervene—such an atonement
as we shall attempt to describe in a future discourse,
and this darkness which would otherwise hang around
the divine administration, and these perplexities, are dis-
sipated at once. It is on Calvary that justice consents
to the exercise of mercy. The death of Christ, so far
as the honour of the divine law and the dignity of the
divine government is concerned, has become a complete
substitute for the death of the sinner ; and no practical
principle of law or government, is now sacrificed in his
salvation. If the penalty of the broken law is not liter-
ally exec¢uted, that has been done or effected by the
atonement, as we shall hereafter show, which will place
the moral government of God on higher and more solid
ground than could have been done by the infliction of the
curse upon the sinner himself. This the angels of hea-
ven already see. This the redeemed sinner feels, and
will continue to feel to all eternity. This is, no doubt,
undersiood by apostate angels ; and this will be com-
prehended and acknowledged by sinners from our world,
who, by the rejection of the gospel, shall hereafter be-
come their companions in the world of despair.
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Much more might be said on this subject, but what
has now been advanced is deemed sufficient to establish
the point, that an atonement was necessary in order to
open a consistent way for the pardon and salvation of
the sinner.

A few pracrican remMaRks will close our discourse.

First. This subject teaches us our obligations to God
for providing an atonement for our guilty race.

The condition of the human family as sinners, with-
out an atonement, may be easily discovered in connection
with the preceding discourse. 1f nothing had been con-
irived or execuied, on the part of God, to change the
moral relations of sinners, their condition would be pre-
cisely that which is contemplated and pointed out by the
law. The moral law makes but a single demand, and
this demand is perfect obedience ; and if this be with-
held, it points out no course, it prescribes no alternative,
but the execution of the penalty. 1t makes no compro-
mise with the transgressor—it proposes no terms of ac-
commodation—it publishes no overtures of peace.—
These things are no part of the legal covenant. It con-
tinues to require obedience—and it must inflict eternal
punishment for want of a full and cheerful compliance
with this demand. All men are transgressors of the
moral law, and, by the terms of this law, all men must
perish for ever. From this condition, no creature can
deliver us. Our own efforts cannot change our relations
to the law—and even angels, were they to embark in
our favour, could render us no essential service. The
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law must go on to inflict that death which it threatens,
unléss God himself provide a remedy. No being can
do it, but the author of the law. And no expedient can
furnish a rémedy, except dne which shall answer the
same purpose as the execution of the penal threatening.
This expedient, or provision, is to be found in the atone-
ment made by Jesus Christ. It is by this atonement,
that the condition of men is made to differ from the con-
dition of devils. While the latter are given up to the
punitive operation of the law, the former are placed un-
der a dispensation of mercy.

For this distinction we are indebted to the sovereign
goodness of God. It was his law, that demanded our
blood ; and it was his wisdom that contrived a way in
which the honour of the law could be supported, and
his mercy restore and save the sinner. For this won-
derful plan, we owe eternal gratitude to God.

Secondly. Pardon, without an atonement, must have
led to the subversion of moral government.

The rational universe, considered as responsible a-
gents, are governed by motives. These motives are ad-
dressed to hopes and fears, and to every principle of
rational calculation. The penalty of the law, by show-
ing the consequences of transgression, becomes a pow-
erful motive to obedience. The execution of this pen-
alty upon the transgressor, must have a practical effect
upon all who witness the solemn transaction. They see
the consistency of the threatening with its actual inflic-
tion. ‘The publick declaration and the publick act of
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the law-giver, are in this case, eoiacident one with the
other. But should this penalty be set aside, and no sub-
stitute, as it respects the divine government, be intro-
duced, the authority of law is prostrated at once. The
threatening of the law-giver, as expressed in the letter,
is contradicted by his subgequent publick conduct. In
the law he has said, the transgressor ¢ shall die,”’—in
his providence, or in the course of his administration,
he says, the transgressor shall live, and inherit the king-
dom of heaven. As the divine conduct will speak lond-
er than the divine declaration, the penaity of the law
would, in time, be looked upon as an empty threatening
which was never intended to -be carried into execution.
This would be the impression made not only upon our
world, but upen all werlds. The penalty of the law is
completely and for ever annihilated; and as a statute
without a sanction is a dead letter, you have a universe
without law. What is now called the moral law, instead
of binding the creature to perpetual obedience and con-
signing the transgressor to endless perdition, becomes a
mere matter of admonition or advice. As the whole
authority of God, is embodied in the penalty of the law,
by desireying -this penalty, you prostrate the guthority
of the independent moral Governour. Yon have now
no government left in the unjverse. This would be the
effect of making the penalty.of the law bend to the case
of .the sinner. ‘This would be the consequence of sav-
ing sinners without an atonement—without an adequate
substitute for the literal infliction of the threatened curse.
We hesitate not to say, that it would be better for Adam
and all his posterity to perish, than for these consequen-
oes to result from their salvation. We venture to affirm,
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that God would sooner crush a thousand worlds and
wrap their inhabitants in eternal flames, than to suffer
the stability of his throne, in this manner, to be shaken,
or the consistency of his moral government to be thus
impeached.

Thirdly. The rejection of the doctrine of the atone-
ment; mars the whole sysiem of gospel truth.

Strike out this ‘doctrine from the- book of God, and
you take away every thing peculiar and precious from
the gospel of Christ. Remove the atonement, and what
remains of the gospel becomes another system—a sys-
tem incapable of bringing glory to God or consolation to
man.

How entirely different from the gospel scheme, is that
system which is sometimes inculcated for christian doc-
trine. TInstead of the Great Atoning Victim who was to
talkee away sin by the sacrifice of himselfi—Jesus Christ
is represented as a Great Prophet, raised up for the sole
purpose of teaching a more perfect system of moral
precepts than had ever before been delivered to our
race=to confirm these precepts by his example, and
thus to point out the way to a better world. With this
system the Deity and Atonement of Christ, have no con-
nection. The evil of sin is not esumated by the holiness
of that God against whom itis committed; and the pen-
alty of the law i is set aside as a matter of no consequence
to the universe. To the conyicted sinner, this system‘
opens no door of hope ; to the troubled conscience it
imparts no celestial balm. “This, in the language of the

3
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apostle Paul, is ¢ another gospel”—and with him we
may, say, * Though we, or an angel from heaven,
preach any other gospel unto you than that which we
have preached unto you, let him be accursed.”

The downward progress of sentiment when the doc-
trine of the atonement is rejected, is matter of publick
notoriety. The divinity of Christ and the doctrine of
the Tmmty, we need not observe, are swept away as a
natural and necessary consequence. Sin, which may be
pardoned without any expression of God’s feelings of
dlsapprobauon, is considered as a trivial fault; and no
great veneration is entertained for a law whose require-
ments and penalty may be easily, dispensed with, in or-
der to accommodate and rescue a depraved and rebel-
lious creature. When the moral law is thus degraded,
no great affection can be cherished for the gospel ; for
the gospel derlves all its value from the fact that it opens
a way ¢ of salvanon for those who are Justly and for ever
condemned by the law When the requirements and
sanctlons of the law, "and the Pl‘OVlSlOﬂS of the gospel,
are t})us prostrated little veneration will be felt for the
bible. It may continue rominally to occupy the place
of an 1nsp1red volume, but one offenstve or mysterious
part after another, will be lopped off, tlll though receiv-
ed in the gross, it is rejected in detail. Whlle one hand
is ostensxbly employed in pressing the holy Oracles to
the heart, ‘the other js busy in pluclnhg out the leaves
and in commxttlng them to the flames.. We have now
arrived upon the borders of open mﬁdehty-—-and should
the remaining belief in the being of a God be too pain-
ful for the consclence, Athelsm may constxtute the last
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item in the melancholy and downward series. Such has
been the progress of thousands who have begun their
declension, by denying the important and fundamental
doctrine of the atonement. As we would wish, my
brethren, that we may not be left to make war upon the
bible, and that our last hope of safety may not be extin-
guished in eternal darkness, let us cling to the doctrine
of our text—< without shedding of blood is no remis-
sion.”



SERMON II.

THE NATURE OF THE ATONEMENT.
Qo

GaL. iii. 13.— Christ hath redeemed us from the curse
of the law, being made a curse for us.”

In a former discourse, we undertook to show, that
the doctrine of the atonement, is a fundamental article
in the christian system, and an essential pre-requisite to
the salvation of fallen man. The necessity of such a
provision was, in that place, urged on the ground, that
this was the only way in which God could furnish an ex-
pression of his regard for the moral law, evince his de-
termination to punish sin or execute the penalty of the
law, and thus to vindicate his character and establish
his government in the estimation of the rational uni-
verse—while he extends pardon and eternal life to the
sinner.

That an atonement embracing and securing these ob-
jects, has been made, is abundantly asserted in the sacred
volume. ¢ He was wounded for our transgressions,
he was bruised for our iniquities ; the chastisement of
our peace was upon him ; and with his stripes we are
healed.”” ¢ The Lord hath laid on him the iniquity of
us all.” ¢ But God commendeth his love towards us, in

3*
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that while we were yet sinners, Christ died for us.”—
“In due time Christ died for the ungodly.” ¢ Christ
hath redeemed us from the curse of the law, being made
a curse for us.”’ ¢ Herein is love, not that we loved
God, but that he loved us, and sent his Son to be the
propitiation for our sins.”” ¢ Thou wast slain, and hast
redeemed us to God by thy blood.”

Believing that the necessity of an atonement has been
fully established, and relying upon the truth of those de-
clarations of the bible in which it is asserted, that Je-
sus Christ has made such an atonement as was demanded
by the condition of the sinner, the character of God and
the honour of the law, it becomes a matter by no means
of trivial importance to ascertain and define the nature
of that satisfaction which he has rendered to God on our
behalf. Much indistinctness and confusion have existed,
and do still exist, in the christian church, in relation to
this point. Persons who contend earnestly for the doc-
trine of the atonement, nevertheless differ as to its na-
ture; and differ so considerably too, that it is far from
‘being a matter of idle speculation to inquire which.side
of this question, is supported by reason and revealed
truth. Our object in this inquiry is not controversy, bug
¢andid and christian discussion.

As it respects the nature of the atonement made by
Jesus Christ, two opinions deserve our particular notice.
One opinion supposes the Redeemer to bein a strict and
literal sense the representative of the elect—and to have
suffered for them, as their substitute, the penalty of the
law ; and those for whom he thus suffered, are, on legal
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principles, eventually liberated from the curse, and re-
stored to the favour of God. The other opinion repre-
sents the Lord Jesus as suffering, not the literal penalty
of the law, but that which would furnish, in the moral
government of God, an adequate and practical substitute
for the infliction of this penalty upon transgressors, so
far as they shall welcome the provisions of this atone-
ment, or, in other words, so far as divine mercy shall
interpose for their salvation. The distinction here made
will be clearly understood in the progress of that discus-
sion which will occupy our attention in the present and
the following discourse.

It is supposed by some, that the atonement made by
Jesus Christ, consisted in his suffering, in a strict and
literal sense, the penalty of the law in the room of his
people. To examine this sentiment, and to show its in-
correctness, is the object of our present remarks.

And here it may be proper to premise, that the scrip-
tures frequently describe the atonement in language of
a figurative character ; and the literal construction which
has been put upon this language has, no doubt, some-
times embarrassed the subject and misled the honest in-
quirer. We are informed by the pen of inspiration, .
that Christ ““hath purchased’’ the church ¢ with his
own bleod.” Christians are said to be ¢ bought with a
price.” Christ was ¢ made a curse for us”—and ‘“he
hath made him to be sin for us, who knew no sin.”” These
and many other passages of similar import, are often
pressed into a literal exposition, while their figurative
character is entirely overlooked. When the seriptures
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tell us, that Christ “ hath purchased” the-church, or
that believers ‘“are bought with a price,” they do not
intend to teach us, that the salvation of sinners through
the atonement, is a pecuniary transaction,:and regulated
according to the principles of debt.and eredit ; but that
their salvation was effected, in the moral government of
God, by nothing less than the consideration—the stipu-
lated consideration of the death of-his beloved Son.—
When it is asserted, in our text, that ¢ Christ hath re-
deemed us from the curse of the law, being made a curse
for us”’—we are to understand, that Christ: was him-
self treated as an accursed being, in his death upon the
cross, that the mercy of God, through this great trans-
action, might save the sinner from the curse, or the
threatened penalty of the law. 1f he was made * to be
sin for us,” it was in a sense which consisted with per-
fect innocence~—for he ¢ knew no sin.”” And when he
suffered, it was ‘ the just for the unjust.”” But some of
these passages will come under a more critical review
in.another place. SO e C A
To these figurative expressions are superadded others
of human origin—such as these : ¢ Christ has paid our
debt—has answered the demands of the law, and satis-
fied the justice of God in our behalf.” If we say that
Christ has paid our debt, it is true only in' a figurative
sense ; and can mean no more nor less than this, that
the sufferings of Christ accomplished the same purpose,
in the divine administration, which would have been ac-
complished by our rejection and punishment. If he has
answered the demands of the law, or satisfied the jus-
tice of God, by the atonement, we cannot mean, that the
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law has really inflicted the penalty which it threatened
against the transgressor, or that the divine justice took
its natural course when the innocent suffered, and the
guilty were spared. The purpose or intention of the
law, is answered ; and the law-giver who is the inflexi-
ble and immaculate guardian of the law, is satisfied by
the atonement. "He is so well satisfied, that he suspends
the penalty of the law which would fall upon the sinner,
and upon no one else—so well satisfied, that he arrests
the hand of justice which would consign the rebel to
eternal flames, and rescues this same rebel, as a peni-
tent and believing sinner, by the intervention of his sove-

reign grace.

That Jesus,Christ did not, in a strict and literal sense,
suffer the penalty of the law, as the substitute of his
people, may: be established by the following considera-
tions.

€

First. This idea of the atonement would involve a
transfer of characters, which is inconsistent with the
principles of reason and scripture.

Those who contend, that Christ literally suffered the
penalty of the law in the room of his people, in such a
sense that justice has no farther demand upon them;
that he paid their debt in such a sense, that they must
receive a legal discharge, have contrived a kind of com-
mutation of moral character between Christ and those
for whom he died, in order to justify the positions assum-
ed in relation to this doctrine. Substitution and impu-
tation, are intimately connected with this sentiment, and
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ought to be examined and explained. In this system,
Christ is the legal substitute of the elect, and their sins
are s0 imputed to him, that Christ becomes liable to the
penalty of the law, and those for whom he suffers, are,
in due time, necessarily and' legally exempted from the
curse. We do by no means intend to deny the doctrines
of substitution and imputation, but to this construc-
tion of them, we do enter our entire and unqualified dis-
sent. It is for ever impossible, in the very nature of
things, that Christ should become liable to suffer that
punishment which the law denounced against the trans-
gressor—and against him alone. The law has no penal
demand against Christ—and such a demand it can never
establish. ¢ The soul that sinneth, 1T shall die,” is the
threatening of the law. Against the innocent it contains
no commination, it utters no curse, and, in this case, the
law can, in strict propriety, inflict no punishment. The
idea, that Christ so took the legal place of the sinner,
and that the iniquities of his people were so imputed to
him, that the law required his death and justice demand-
ed the release of those for whom he expired, appears
to us unscriptural and absurd. The law can have no
penal demand except against the offender. With a sub-
stitute it has no concern ; and though a thousand substi-
tates should die, the law, in itself considered and left to
its own natural operation, would have the same demand
upon the transgressor which it always had. This claim
can never be invalidated. This penal demand can never
be extinguished. Fully aware of the truth of these po-
sitions, some have pushed the theory of substitution to
meet the exigencies of the case. The sins of his peo-
ple, say they, were so laid upon Christ,that he became,
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in the eye of the law, the sinner, and was legally pun-
ished to the full amount of all that demerit which was
attached to the sins of those who will finally be saved
by his blood. This is a common idea of substitution.—
But this idea involves a literal transfer of characters. On
this scheme Christ, and not man, is the sinner. But
Christ and man cannot exchange characters, because sin
and holiness are personal, and cannot be transferred
from one moral being to another. The sinful or holy
act of one person, may, in a thousand ways, affect an-
other—exert an influence upon his happiness or mise-
ry—but it can never be so transferred as to become his
sinful or holy act. The bible always represents Christ
as holy, and men as unholy ; and the children of God,

while they have felt themselves vitally interested in the
atonement made by Christ, have confessed their own
sins, and rehed for pardon and acceptance upon the mer-
¢y of God alone. Certamly this looks very little like
having so obeyed the law and suffered its penalty, in the
person of a substitute, as to be dlscharged, on legal prin-
ciples, from guilt and liability to punishment.

In what sense Christ was the sinner’s substitute, and
in what sense sin was imputed to Christ, will more fully
appear in the progress of this discussion. Let it suffice,
for the present, to remark, that whatever Christ suffer-
ed, he suffered as an innocent being—not on legal prin-
ciples, but by express stipulation or covenant with the
Father. He did not assume the character of the sinner,
and could not, in a literal sense, endure that curse which
the law prenounces alone upon the gullty He suffered
and died, ““the just for the unjust’’—and those suffer-
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ings which he endured as a holy being, were intended,
in the case of all those who are finally saved, as a sub-
stitute for the infliction of the penalty of the law. We
say a substitute for vne infliction of the penalty ; for the
‘penalty itself, if = e executed at all, must fall upon the
sinner, and upo. no one else. But—

Secondly. That idea of atonement which supposes
that Christ 1t erally suffered the penalty of the law for
those wheo shall finally be saved, destroys all mercy in
God the Father.

According to this system, the persons of the Trinity
are not perfectly harmonious in their feelings respécting
man’s salvation. The eternal Father, as the guardian of
the law and the governor of the universe, it would seem,
has no pity for sinners and no disposition to save them,
aside from the atonement; and this atonement which
procures his assent to the salvation of fallen man, in-
volves a full and literal infliction of the penalty of the
law. At least, something like this representation of the
affair, is given by some. But if the penal denunciation
of the law be expressly executed, then justice has no
farther demand ; and God, as the God of justice, has no
farther demand.

Where then is the mercy,.the rich and s&'vereign mer-
cy, displayed in the redemption of sinners—and whose
praise has been sung on earth, and will be for ever sung
in heaven ? Certainly, . if justice has had its full de-
mand, there can be no room for the exercise of mercy.
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But it may be spid, that, the mercy fo the sinner ig just,
the same whether he be saved with or witheut an atone-
ment ;,whether this atenement igvolved a literal inflic-
tion ¢f the penalty of the law, or whether it embraced
sufferipgs which were accepted in the place of .that
curse which was denounced againgt him as a transgressor.
Be it sp, that the mercy to redeemed man is the same ;
but by whom js this mercy exercised ? Surely not by
God the Father. Itjis a vital principle of that scheme
agamst whu;h we contepd,_ tqrepresent t}le Fa,ther as
of tahe law, befoae he consents to the offer of salvatlon
to arehellions world. Every particle of this curse must
be mﬁgched. Every: jot and tittle of the l.aw must he
executed.

Now, if, when the penaity of the law was about te
fall on sinners, the Son of God came forward and en-
dured the exact amount of that suffering due, on legal
principles, ta these sinners, be the nwpber great or
small, then the whole mercy involved in their redemp-
tion is expressed by Christ alone. The Father as one
of the ‘persons of the Trinity,.is. mﬁexxbly just wntl;out
any inclination to the exercise of ‘mercy ;. while the Son
is so merciful, that he has suffered the most rlgld de-
mands of the law, in order to.obtain the consent of the
Fatherto the salvation of his people, . This rePresspga-
tion appears -to; us derogatory {o the character of God.
It annihilates.the attribute of mercy, and represents Y{l&
Som as a kind of milder; Deity. who has mterposed and
angwered the stern demands of the, F athqr, lg,behalf of
his people;: and, in - tlus way, literally, guthaseﬂ them
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from perdition. This view of the case does not corres-
pond with the declaration of Christ himself respecting
the Father. “God so loved the world, that he gave
his only begotten Son, that whosoever believeth in him,
‘should not perish, but have everlasting life.”” The love
of God to our world, was the cause, and not the effect,
of 'the atomement. The mercy of God needed no saeri-
fice to excite it. The atonement made by Christ was
not necessary for this purpose. This attribute had al-
ready fixed upon its object-—the salvation of sinners.
The penalty of the law, in the case of those who be-
lieve and are saved, is not to be inflicted. And now the
great question is, what expedient shall be adopted—
what expression of the divine feelings shall be made to
the universe, in order to guard the throne of God from
encroachment, and secure the same objects which would
have been secured by the execution of the law’ itself ?
This expedient is to be found in the atonement made by
Jesus Christ, which will be more fully 1llustr’ated on a
fnture occasion. We remark—

Thirdly. That if Christ literally enduredthe penal-
ty of the law, in the room of his people, then there is
no-grace in their restoration to the favour of God.

The idea of debt and credit furhishes: a favorite mode
of lllustratmg the doctrine of the atonement with those
who hold the system of literal and legal substitution.~
Christ is said to have pald the debt for his chosen peo-
ple ; 'and; in consequence of this act of Christ, they are,
on legal prmclples, released from future punishment.—
"As-we totally discard this representation of the affair, it
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may be proper to examine, for a moment, the figure it-
self, and then its application to the case in hand.

‘This figure is of a pecuniary or commercial charac-
ter, and may be easily understood. - Your neighbour be-
comes indebted to you in a large amount, which he is
utterly unable to pay. You resort to legal coercion—in-
stitute a prosecution, and eventually lodge him in prison.
A third person, actuated by benevolence, inquires into
the affair—is touched with pity for the tenant of the
Jjail—becomesthis legal sureiy—pays the whole demand—
and restores him to personal freedom. Now we ask,
on what principle that man is permitted to cross the
threshold of his prison? Must he come to your. feet,
and beg to be released ; or may he boldly demand liber-
ation on the principles of law ? And when he again re-
joices in the light of heaven, to whom shall he express
his gratitude ; to his benefactor who paid the debt, or
to you who set hini at liberty when the last jot and tittle
of your demand was extinguished? It is manifest that
you have no farther claim upon this man, because the
debt is paid. He has a legal right to a discharge ; and,
on the score of gratitade, he is indebted to that benefac-
tor alone who cancelled the demand.

Apply this iltustration to the doctrine of the atone-
ment. Man had-violated the law of God, and, as a trans-
gressor, was exposed to the penalty. This penalty, ac-
cording to the scheme now under consideration, the law-
giver is determined to enforce. The whole race are
about to perish, when Christ suffers the exact penalty
of the law for a certain part of these offenders ; dis-

1k
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charges. the whole moral demand against them; and
those.for whom he thus suffered, ‘are liberated from the
curse, and restored to the favor and affection of God.*
Now if this be atrue representation of the affait, on
what pnnclple aré those persons for whom such an
atonement has been made, discharged from the penalty
of the law ? That very threatening which the law ut-
tered dgainst these sinners, has been inflicted on Christ;
and, by this act, the whole:denrand of the Father was
extinguished. The law has no farther claim. Justice
has no farther elaim. ,The whole amount of penat suft
fering has been endured by Jesus Christ in the charac-
ter of a legdl substitute. 'We ask, if such an ptonement
ag this had been made, on what principle these persons
would be released from future punishment ? ' Must they

L ® Tlm repreuentatmu of the atonement is notlced ‘by. THOMAS
Ensxmn, Esq. an aoute and qucnmmatmg wnter «On the In-
phm edmon, p 95, 98, Spéhkmﬂ' of the ‘ddctrine of the atoné-
mdnt, hé rembrks—%.Jt Has been sométimes so indautiously stated,
a8 to give ground ‘to edvillers ‘for the charge that ‘the christian
scheme represents God's attribute of justice as utterly at variance
with every moral principle. The allegatmn has assumed a form
somewhat resembling tliig; *‘fthat, acoordm' to chnstmmty, God
dndeed apportions to every instance and degree ‘of transgression
its proper punishriient ; but {hat, while he rigidly éxacts'this pun-
istinént; he is hot'much eoricerned whéther the persori who pays
it be the real criminal or an innpcent beidg, ‘provided only that it
isa full equivalent ; nay, that'he is ‘under @ strange necessity to
cancel gmlt whenever- this eqmvalent of pumshment is tendered
to him by whatever hend This perversion has arisea from the
habit arhong some writers on religion of pressing too far the analo-

gy between a.crime and'a pecuniary debt.”
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beg of God to spare them.from the curse of the law,
and save them from going down to the prison of de-
spair? This would be unnecessary, because it is the
very vital principle of this scheme, that the whole penal
demand has been answered. Jesus Christ is represent-
ed as having suffered the identical amount which their
sins deserved, and as the law .cannot punish twice for
wone and the same offence, they can sustain no liability
40 punishment. Shall they bless God, that their sins
are pardened by his rich and abounding grace? We
-ask, how can grace or pardon consist with such an atone-
-ment as we have just described? What grace or fa-
-vour did you grant your debtor, when you released him
from prison, after his surety'had paid the demand 7—
None at all. You did only that which the law would
compel you to do. You liberated ‘the debtor when the
‘whole amount was discharged. .And-if Christ has suffer-
-ed that very penalty involved ‘in the eternal -condemna-
tion of the elect, as some contend, :then they ought to
be liberated on the principles of law. Their debt is
paid. The law has no farther demand ; and grace and
.pardon are out of the question. T]ierg is but cne be-
+ing in4he universe to whom these persons would be in-
debted for their release ; and that is the friend who paid
their debt, or suffered the penalty of the law in-théir
stead. a :

A moment’s _'re'ﬂecﬁon will teach us, -that this is not
‘the representation of the atenement given in the bible.
'Notwithstanding what Christ -has done, in order to pre-
pare the way for man’s salvation, we are every where
taught, that we are saved by grace, and that a free par-

4% ‘
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dotr is consistent with full atonement.  * Being justified
freely by his grace, throogh ithe redemiption that is in
Jesug Christ.”* Wé need:no bthér proof thah this, that
Christ did not pay the debt, o literally suffer the penal-
ty of the law for his:people. He merely prepared the
way for our debt to be temitted—or in plain language,
and without any metaphor, for our sins to be forgiven.

Fourthly. On the principlé of a legal substitution
and a literal infliction of the penalty: of the law, the

. K The objection against the scheme that Christ literally endur-
ed the penalty of the law in the room of his people, that it pre-
cludes the idea of grace in their restoration'to the favour of God,
i3 ansiweéred in something like the following mannet by those Who
hold to this doctrine, ' The grace eonsisted iti providing an atone-
ment; and in Christ’s suffering the punishment dué to his people as
sjnners. Thé reward wés due to:Churist, and this reward is made
over to his people by an act of grace.

“The great’ biijeefii{:i against "this thebry is, that it does not cor-
correspond with the bible. The gift of Christ as Mediator, it is
true, was an unispeakable gift ; dand the sufferings of Christ for
men, were the effect of soveriegn love ; but-all this does not save
the sintier. The way is only prepared. The doorisopen, Mercy
can now gperate. But :the sinner is still under condemnation :
and if he is saved.at all, he must be saved as much by an act of
free grace as if no atonement had been made. * Being Justified

Afreely by his grace, through the redemption, that is in Jesus
Christ.”—Rom. iii.24. “Inwhomwe have redemption through
hisblood, even the forgiveness of sins,”—Col.i. 14. Sinners, that
is penitent and believing sinuérs, are “ justified freely by his grace,”
ang they . receive “the forgiveness of eipg” through the atonement.
Aqg these acts of acquxttal and forgwene«s, are subseqent to, and
Qistinct from, the atonernent iteelf.
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atoniement would bring no accession of happiness to the
universe.

The system which is new under consideration repre-
sents the Lotd Jesus Christ as undertaking to make an
atonement fof a definité number of our race. These
-persons are the elect, or those who will ﬁnally be saved.
This atonement which he made for them, consisted in
suffering the penalty of the law in their:stead. It is not
considered enough, on this plan, for him to suffer what
would answer in the place of the infliction of the:penal-
ty ; but he must suffer the identical curse which they
deserved, and which they had incurred by their sins.
The amount of Christ’s sufferings must be just the same
us the aggregate sufferings included in the eterndl con-
demnation-of .dll those who are-saved by 'his merit—
There was first a literal transfer of all their sins to
<Christ, which rendered him legally bound to suffer théir
punishrment, and then each .and all .of these sins were
expiated by his enduring the-original penalty which was
threatened in the law. The agonies avhich *he suffered
‘were equal to the endless misery of all those who will
:Be saved by his interposition in their behalf.

To this view of the atonement we farther object, be-
cduse it annihilates every particle of benevdlence in the
gospel. If Christ suffered the same misery in kind and
degree which was due to the whole number who will be
saved, and which they must have suffered, had no atone-
ment been made, we are unable to discover that wisdom
and goodness which we have ever considered prominent
features in the gospel scheme. We have been in the
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tabit of looking upon this system as the grand device of
heaven for preventing misery and for increasing happi-
ness. But if Christ suffered all that the law would in-
flict to eternity upon the vessels of mercy, then there is
no gain on the principles of general benevolence. The
same snisery is endured, -in the rational system, which
would have been endured, had the whole race of Adam
perished without the provisions of the gospel. Satam
has met with no defeat. If he has not literally accom-
plished the ruin of the whole family of man, he has ac-
complished that which amounts to the same thing. He
<has secured a part as the victims of despair, and for
those who are rescued from his grasp, he has received
- full and malignant compensation. In the place of the
eternal misery of each redeemed soul, he has seen the
same amount of suffering inflicted on the Son of God.~
This is bymo means such a triumph .over Satan as the
-bible describes. This is not such a gospel as inspiration
reveals. A system which prevents.no misery, and which
‘brings no accession to the happiness of the universe—a
-gystem whose grand and distinctive characteristick is
that it devises a'way in which the innocent may suffer a
certain amount of misery which was due to the .guilty,
would hardly excite, as the gospel does, the wonder and
admiration of ‘the angels in heaven. Read the parable
of the lost'sheep, and you will learn, that the plan of re-
demption will increase, as it was designed 4o do, the
happiness-of the universe. Read almost any page of
the New Testament, and you may infer the same truth
which the apostle Paul distinctly expresses, in his Epis-
o the Ephesians—that “the principalities and powers
in heavenly places” learn ¢ by the church the manifold
swisdom of God.”
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‘It may be objected to the general train of reasoning
adopted in this discourse, and particularly to the argu-
ment distinctly stated under the present head, that it is
not contended, that the penalty of the law was, in a
strict and literal sense, inflicted on Christ. We reply,
that we have met the doctrine as it is stated and defend-
ed by:many. 1t is frequently proclaimed from the pul-
pit, and the senfiment may be found distinctly expressed
in a great variety of publications both of ancient and
modern date, that Christ sustained the exact amount of
misery due to those who are to be saved by his blood.
Itis true, that men who have candldly examined the ob-
]ectmns which are urged against this scheme, have, par-

cularly of late, adopteda qualified mode of expression
in relatlon to this pomt. They .contend, that the real
penalty of the law was mﬂxcted on Christ; and; at the
same tune, acknowledge, that the sufferings of -Christ
‘were pot the. same, exther in nature or aegree, as those
~suﬁ'eungs whlch were threatened against the transgress-
or. . The words of our text are considered by many as
furmshmgmnegmvocal testlmony to the fact, that Christ
-endured the pena]ty of thelaw in the room of his peo-
ple. ¢ Christ “hath redeemed us from the curse of the
‘law, being made a curse for us.’ But it is, in no shape,
asserted here, that-Christ suﬂ'ered the penalty of the
law. The apostle tells us in what sense he was ‘made
a curse for us.” ¢ Cursed is every one that hangeth
on a tree.” Behevers are saved from the curse or pen-
alty of the law by the consuleranon, that Christ was
“ made a curse” for them in another and a very differ-
ent sense. He was- ‘“made a curse’ inas much as he

.suffered, in order to open the door of hope to man, the
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pains and ignominy of crucifixion. He hung upen a
tree. He died as a malefactor. He died as one ac-
cursed. If this text proves that Christ suffered the pen-
alty of the law, it does, at the same time, by the princi-
ples of legitimate exposition, prove, that the penalty of
the law was crucifixion or hanging upon a tree. But
the penalty of the law was eternal damnation, threaten-
ed against the transgressor alone, and liable to be exe-
cuted upon him, and upon no one else."

As to the declaration, that Christ actually suffered the
penalty of the law in the place of his people, and yet
did not sustain, either in nature or degree, that misery
which their sins déserved, it appears to us a contradic-
tion in terms. The penalty of the law was something
definite. It embrgée‘d sufferings of a certain kind, and
it extended those sufferings to certain fixed ‘and estab-
lished limits. Now if, while Christ was suffering, he en-
dured a misery essentially different, in its character,
from that which was threatened in the penalty of the
Taw, and if it differed no less in its quantity than its na-
ture, how could it be,‘"in any sense, an infliction of the
threatened curse? The thing is impossible. If God
had threatened to inflict a certain kind and a certain de-
-gree of penal evil upon the transgressor, can we say
that this identical curse was executed because an inno-
cent being sustained a different kind and a different ‘de-
gree of suffering? The position is uiterly absurd.—
How can we affirm, that it is the same penalty, when
when we acknowledge, that both its character and
quantity are different, and the subject ypon whom it
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is inflicted altogether an opposite one from that contem-
plated in the law itself 7%

* There are but two theories respecting the nature of the
atonement, which have any claim to self-cousistency. One is, that
Christ suffered in the most strict and literal sense the penalty of
the Jaw for his people, and the other, that his sufferings were a
substitute for ‘the. penalty of the law which, if executed, would
have been the measure of their punishment.

The first of these theories we have seen is utterly at war with
the bible and common sense. And yet itis far more consistent
with itself, than that mixed theory which many have been com-
pelled of late to adopt in order to shield themselves from the ar-
vuments of their opponents. We mean that sentiment which de-
clares that Christ suffered the penalty of the law for his people,
and yet he did not suffer it in nature or degree. That is, he suf~
fered something essentially different from the pemlt.y, and yet this
was the penalty itself!

In a sermon by Dr. Dana, of Londonderry, preached and print-
ed since these sermons were written, we find this sentiment : « In
as much as the scripture expressly declares that, in redeeming us
from the law, he was made a curse far us, we are constrained to
conclude, that his sufferings were a substmhnl execution of the
law; a real endurance of the penalty, so far as the nature of the
case admitted, or required.” p. 8, 9. In a,nother place he | says,
# We contend not that the Redeemer endured prec‘sely the same
misery in kind and degree to whwh the. sinner was exposed. »

The penalty of the law either was or was not inﬂicted on Christ.
If it was inflicted, then it must have been inflicted in kind and de-
gree. If-mot,. then hi sufferings were something specifically dif-
ferent from the penalty. To. talk of “a real endurance of the
penalty, so far as the natare of the case admitted, or required,” is

P,
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‘Two Rerrecrioxs will clgse our present discourse

<

First. lIncorrect’ views of the nature of.the stone-
ment, frequently lead to great errours in religion.

A dénial of the doctrine of the atongxﬂent, i,s;la funda-

o . .‘;ﬁ - EEF N W ]
to:-say i,hat it. was not: “ & -REAL. Qndm‘k&g& the pen&!ty»,‘i e-
cause ‘the nature of. the, case” did not admit or require it. |

But why is it neceseary to support the. position, ﬂ;ut the.curse of
the law was inflicted on. Chnst ? I it ahoulg be. saud, thnt the di-
vine veramly was pledged g e;ecu&e the law—~we reply, that the
dwmg veraclty can find no support, in that kind of. mﬂneucm of
the curse whleh is here supposed “ A substannal execution . of
the law”—an. % endurance of the penaky, 80 fa; as the nature q,i"
the case a.dmxttad or, requu-e(l” -—an mﬂgctl@ of suﬂ‘ermg, not upon
the transgressor, but upon a.surety, when the lo. had ,not pxade
the most distant allusion to a surety, certamk, has. much more the
appearance of ion thao tion of the law. If both the
nature and degree of sufferings involved in the penalty of the
law, may be dxspensed ‘with, on the same prmclpley the penalty
itself may be set aside, pfovxdéa ‘the glory of the law-,gwer anﬁ
the happiness of thé uhiverse oin be secured in some other’ way.
The moment a man admits, that Christ did not suffer, in the most
rigid sense, the penally of the Taw—that his misery was not the
same in natare and’ degré,e which the law had threatened—that
he did ot suffer the same punishment ‘which Would have been in-
ficted llpon. those who will finally be sav/ed—and that the atone-
ment tas fiot, in‘every featare of it 'a & quid pro quo" transac-
tion—a transaction for value received—that moment he admits a
principle’ whishis-utterly at war with the theory of legal substi-
tution and infliction of penalty, snd will uever-'be able ® make
hivsystem correspond- exclr and every part with the rest till e
adopts that view: of the Mediation of Chtist- which we: have en-
&eavored to present in otir next diseourse.
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mental.errour, and. is commonly the first step. towards
the rejection of the bible as containing a revelation from
God. The admission or denial of this cardinal senti-
meant, will give form and featnre to our whole system of
theological views. The same remark will apply, with
some qualification, to the opinions which we entertain
Tespecting the nature of the atonement. I, for instance,
we adopt the sentiment of legal substitution, and say,
that Christ literally sustained the penalty of the law.in
the room of a precise and definite number of our race,
how perfectly easy and natural.it is to adopt the deduc-
tion, that these persons are saved by an act of justice ?
Each and all of their sins, to the full extent of their de-
merit, have been punished in the person of a-legal spon.-
sor, and now the law has no farther demand. Indeed,
in these circumstances, justice calls for their release,
because her last claim has been extinguished. To pun-
igh these persons, would be an act of wanton injustice
and cruelty. Whether guch a sentiment as this, or e
sentiment leading to such- conclusions, is caleulated to
excite humility in the basom of the sinner, let the can-

did judge.

But transitions, in theology, from one kindred errour
to another, are easy. And so it happens in the case
now under consideration. This system, at least as it
has been adopted. by many, supposes an eterpal union
between Christ and; those for whom he died. What he
did, they themselves. have performed. -In conseguence
of this legal oneness, they are not only released from
punishment by an act of law; but in Christ they are
eternally justified. We have now arrived within the

5
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limits of Antinomianism, than which, a sorer evil has
rarely afflicted the church. A few lines more will finish
the picture. Let it only be understood, that Christ has
so obeyed the law in the place of his people, that they
are released from legal obligation——and so suffered its
penalty in their stead, that they-are legally exempted
from punishnient, and you have presented before you
the whole size and complexion and feature of that mox-
.8TER who has orthodoxy inscribed upon his forehead,
and carries a proud and unsanctified heart in his bosom !
-This'is the enemy ‘of God in the specious garb of pecu-
liar zeal for his truth.
- - Secondly. We may learn from the preceding discus-
.sion, in what sense we are to understand Substntuhon
and Impntatlon. : :

It may ‘be‘ said, that the positions taken in this die-
course, involve a denial of both these doctrines.” Teo
this assertion we are by no means ready to subscribe.—
The atonement was a substitute for the ‘infliction of the
penalty of the law—or the sufferings of Christ were a
substitute for the punichment of sinners. In the case
of all believers, and such and such -only will be sav-
ed, -the misery which Christ éndured, is the real and
only ground of their release, because without these suf-
ferings, or the atonement, there could have been no
pardon or grace for sinners. ‘He suffered what was ne-
cessary to’ be endured, in order to bring rebels within
the reach of mercy. : Thus, in the administration of the
divine government, the sufferings of Christ come in the
plade of the eternal condemnation of every ransomed
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soul—that is, of every penitent and believing sinner.—
This is vicarious suffering. It is the suffering of Christ
in the place of the endless suffering of the sinner. If
we understand the import of language, here is real sub-
stitution. ¢ He was wounded for our transgressions, he
was bruised for our iniquities ; the chastisement of our
peace was upon him ; and with bis stripes we are heal-
ed.”

As to imputation, we do deny that the sins of men, or
of any part of our race, were so transferred to Christ,
that they became his sins, or were so reckoned to him,
that he sustained their legal responsibilities; but this
does not necessarily involve a denial of the doctrine.—
Christ was treated as though he had been a sinner—and
as his sufferings answered the purpose of the sinner's
punishment, and are the ground of his pardon, it may
be said with respect to all believers, that their sins were
imputed or reckoned to Christ, and his righteousness is
imputed or reckoned to them. That is, Christ was treat-
ed as sinners deserved, and sinners are treated as Christ
deserves. Or in other words, the sufferings of Christ
form the basis of the sinner’s forgiveness. ¢ He hath
made him to be sin for us, who knew no sin ; that we
might be made the righteousness of God in him.”
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Romaxs iil. 26.—¢ To-declare, Isay, at this time his
- -irighteousness : that he might be just, and the justifier
‘of ‘him which. believeth in Jesus.”, :
Few things have a more deep and extensive influ-
ence upon our religious opinions, than the ideas we en-
tertain respecting the atonement made: by Jesus Christ.
Having on.; a.former occasion’ endeavoured to:establish
the necessity of a propitiation for sin, wgproceeded in
our last disconrse to a partial consideration of"its natube.
Two .opinions, in relation; to this branch of- our subject,
and which differ materially from each other, were then
stated as having a claim upon our serious investigation.

One represents the Lord Jesus Christ as the legal/gub-
stitate of - the: elect—as having: suffered, in thns'char-
acter, the’exact penalty of the law in their stead-—and
as havmg released them, on the principles of justice,
from that' curse which was pronounced upon them as
transgressors. This representation of the nature of
the atonement we considered madmnsmble on the follow-
ing grounds. :

5*
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Such a satisfaction as is here defined would imply an
exchange or transfer of moral character between Christ
and those for whom he died. Christ could not be
punished, - on legal painciples: till he was guilty in the
eye of the law—and his people could not be justified
by the principles of the law, till its penalty was literally
inflicted. 'This " transfer of character so as to render
Jesus Christ the sinner, and the soul for whom he died,
innocent, appears to us without foundation in reason or
scripture. The same system would destroy all mercy
in God: the Fatheg; in the salvation of sinrers, because
it represents: God as totally disinclined: to. the exercise
of compassion, till every jot and titthe of the legal
curse was inflicted. On the same principle grace or
patdon i the. release; of :the sinner: from.: fature: punish-
ment would besout. of the question-=for:what.grace,. or
pardou, - or favour, can.there bisin the. discherge: of a
dibbior: whose: demand: has been:cancelied:to the: < utter-
most farthing, 7’ . Amd as: to the: benevolence of the gos-
pelywe ave.utterlyunable. to. discover how mich a' feas
ture; ¢an ‘consist ' witlrthat iden. of: thhe atonrement; whick
vepiesents Gheist as having suffered: the. same quantity
of -penali evil which: would: haye bedn embraced: in- the:
future condemnation of all those who will be redeem-
ed by his;sacrifice. -What wisdom, or-benevolence: can
there be in g plan.or expedient which.shall. infligt a,cez-
tain_degree of suffering. upon the.innocent whe conld
never. deserve it, in apder.. to. spare. the guilty. from
precisely the. same .dggree of suffering, and. te. which,
«too, thqu; smp had Jpstlyc exposed. them 7. :

The other opnmon of the atonement which; has been
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stated,. and: which. will now come under consideration,
represents the Lond Jesus Chrigh 2s suffering, not the
lifeyal penalty of the law, but.that whick will fully
vindicate the divine character and support the divime
government, while Ged, at the same time, extends par-
don: and eternal life te the sinper. This, iw our opinion,
i the only correct and rational idea of the atonement,
and the one presented by the Apostle in the text and the
coptext. ’ .

He had: jash given us. abeve, a description of the de-
plonable state of mankind as reliels against God ;. and
aftey declaming unequivocally the: impossibility of justifi-
cation by the deeds of the law, he advests. to that scheme
of pestorasion. which: is; revealed-in the gospel. This
scheme was contrived for sinners. Justification is. hy
grace, and yet this grace is expressed through an atone-
ment, < Being.justified freély by his grace, thraugh the
redemption which- ig iny Jesue Christ.” Whatewer- this
price of redemption offered by Jesus Christ is, it cer-
tainly-dees; not so answer the penal demands of the law,
ag to dischange the sinper, or to admit of his restoration
o the. favour-of. Gad en any ather principle than that of
grace alppe. 'This “ propitiation)’ God hath set forth,
oz exhibited.to the universe, to declare his, righteous-
ness ;. S“that he might be just, and the: justifier of. Lim
which believeth in; Jesus.” The ebject of the atone-
ment; is here stated in. expligit: terms: It was required
and made in qndep:tp: open a consistent way for the pub-
liation, off pardon;_er for the: exercise of grace to-sin-
ners.. Itspurpose was tp declare the- ** righteousness”
ox, moral, regtitude and perfection of God in. dispensing,
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in this instance, with the literal execution of the penalty
of the law, and in bestowing eternal life upon those who
deserved to die. This satisfaction was required, that
God might be ¢ just”~—just to himself as the moral gov-
ernour, and just or faithful to the interests of the uni-
verse over which he presides, even in justifying and
saving the believing sinner.

But a more clear and satisfactory illustration . of this
idea of the atonement, will be attempted in answer to
the following inquiries. What were the feelings of God
toward our fallen world, without respect to a propitia-
tion ? | Why was not pardon absolute, without any con-
neetion with a sacrifice for sin 2. And how did the atone-
menf made ‘by Christ, prepare the way for the exercise
of mercy to sinners ?

First. - What were the feelings of God toward our
fallen world, without respect to a propitiation for sin ?

The representation which has often been made of the
divine character, as connected with the moral law and
the ddétrine of the atoriement, we have often. thought
highly derogatory to the Godhead. - The eternal Father
is exhibited before us, as a being of unbending: justice,
and as determined, at all events, to maintain: the honour
of the law by inflicting the last particle of penal evil
which it has denounced against the sinnér. ‘The mercy.
exhibited in the gospel, is considered an attribute or
feeling altogether superinduced: by the propitiatory sa-
crifice which was offered up by Jesus Christ. When
all the suffering which was included in the penalty of
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the law, had been endured by a substitdte, then and not
till then, is the compassion of God excited for perishing
sinners. However it may appear to others, we frankly
acknowledize, that this description poorly corresponds
with that character-of God which is delineated in the
bible. All his attributes are independent of time and
<circumstance. The seriptures teach us, that God was
inclined. to mei'cy, in his treatment of our apestate world,
irrespective of dny atonement or ‘satisfaction whatever.
So far from being*the efféct or consequence, mercy is
the exciting and efficient cause of that propitiation which
was made in the person of Jesus Clirist. ¢ For God so
loved the world, that he give his only begotteri Son,
that whosdevér believeth in him, should not perish, but
have everlasting life.”’

God was not-only- inclined to exhibit ‘the attribute of
mercy, in-our world, but he positively and irreversibly
determined, in lis otvn infinite mind, :tounfold this per-
fection here beldw, and to rescue multitudes of our race
from the curse of that law which they had violated.—
This feeling of compassion, in Jehovah, was infinitely
strong ; -tHis determinationto save sinners, -was settled
and -etérnal. It is the deliberate purpose of God to
set aside the penalty of the law, at least, so far:as.it re-
sp&cts the salvation of many sinners in our world. Mer-
cyis tobe displiyed and glotified in the -salvation of
men ; and the grand.question now is; ‘not what shall ‘be
done to excite the compassion of God for a ruined world,
but in what way shall that eternal love which .s in ac-
tive operation, be expressed, 20 as to shield the .sinner
from the curse of the law, on the one hand, and to se-
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cure the divine honour and integrity, on the other ?—
But this leads us to our

- Second Inquiry—Why was not pardon absolute; with-
out any connection with a sacrifice for sin ?

All the reasons which may have existed in the divine
niind; in favour of an atonement, it would be bold and’
presumptuous for us to undertake to determine or ex-
plain. Some of these, according to dur apprehension,
were stated, in a former discourse, on the subject of the
necessity of a propitiation for sin. Without treading’
upon the ground then occupied, we have a few consider-
ations to suggest in answer to the inquiry which we have
just stated above. The spirit of the inquiry is this.—
If sintiefs are to be saved by grace, and by grace alone,
why wds not pardon or forgiveness directly and abso-
lutely bestowed upon them, without the intervention or
sufferings of a mediator ? To the humble cliristian we
might reply, that this was not the plan of salvation
adopted by infinite wisdom-—and this reply should be
deemed sufficient. The bible has so informed us. If
any are still disposed to push the inquiry, why pardon
could not have been extended to the sinner without an
atonement, we reply, that there was the same necessity
for an atonement, as there originally was for the penalty
of the moral law ; or as there is, that this penalty should
ordinarily be executed upon the transgressor.

The penalty of the moral law was intended to operate
as a powerful motive to obedience—and the execution
of this penalty, whesever it takes place in the universe,
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becomes an awful warning to deter others from trans-
gression. Now if the penalty of the law were never to
be exectted, its whole authority would be annihilated.
It would become more feeble and inefficient, than if ne
penalty or threatening, had ever been annexed. If the
order and happiness of the universe, under the moral
government of God, require laws with suitable penal
sanctions—and require, too, that these laws be execut-
ed ; then it would seem, that, whenever pardon is to
take the place of the penalty of the law, a substitute
for the execution of the threatened curse, would be
proper, in order to preserve the divine authority from
aspersion, and to guard the throne of heaven from en-
croachment. Should it still be urged, that human gov-
ermments frequently grant absolute pardons, or exempt
the criminal from the legal penalty without any refer-
ence to.a propitiation, we reply, that from the imper:
fection of human governments, this may sometimes be
the best thing which can be done ; but every interfer-
ence with the direct operation of the law, weakens its
authority,  and gives countenance to crime. It is a well
known fact,' that in every country, offences abound in
direct proportion to the difficulty of conviction, and the
facility of pardon. In the moral government of God,
which is the only perfect government in the universe,
the penalty of the law is always equally important and
necessary ; and in case this penalty is to be set aside and
not executed, in any particular instance, there is the -
same necessity that the moral governour should farnish
a publick substitute for the infliction of the curse, as
there was that the law should originally include a penal
sanction. Our conclusion from this mode of 'reasoning
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would be, that in the government of God, pardon coukd
never be granted, except through the-infervention of an
atonement ; that.is, the penalty: of the moral law would
never be .set aside withaut the-adoption. of those pre-
cantionary measnres which would secure the arder and
prosperity of the universe, as effectually, to. say the
least, as the infliction of the penal. curse itself could
do.

Thirdly. How did: the -atonement: made- by Jesus
Christ, prepare the way: for the exescise of mezcy o
sinners ? -

That the object.of -the atonement was; not. to pay. onr
debt or to obliterate our guilt, but to prepare-the way
for a free pardon, and . gracious acveptance with, God,
appears from the whole drift of the Apestle’s reason-
ing in the paragraph from which our text is.selected.—
Sinneys are represented as being justified freely -hy
grace, and-yet this- is effected through the redemption
that i8. in Jesus Chpist. God required an atonement,
that he might declare hig ¢ righteonsness,” or the moral
propriety of his -administration, in saving sipnerse—
¢ that he might be just, and the justifier of him which
believeth in Jesus’~~that. God mjght be both just and
merciful. :

This is the proper time. to inquire. in what sense the
justice of ‘God was satisfied by the atonement made by
Jesus Christ.. That very incorrect ideas are not unfre-
quently attached -to this expression—ideas entirely dif-
ferent feam those intended to be conveyed by the Apos-
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tle, in our fext, there can be but little doubt. The
term justice is used in different senses. Its legal accep-
tation, or its use as connected with the operation of law,
is twofold, which critical writers have distinguished by
the epithets of commutative and distributive. Commu-
tative justice, which may with equal propriety be styled
pecuniary or commercial justice, is wholly eonfined to
the regulation of property and the payment of debts.—
It is hardly necessary to say, that this kind of justice
can have nothing to do.with a violatign of the moral law,
or with that atonement which has been made for sinpers
by Jesus Christ. And yet, plain as the case is, how
many have been misled and bewildered by placing a lit-
eral construction upon the figurative language of the
scriptures in relation to this transaction. The august
business which involved the honour of the divine gov-
ernment, the death of the Son of God and the redemp-
tion of immortal man, is degraded to the level of a pe-
cuniary transaction—is brought down to a mere matter
of debt and credit. We repeat the declaration that com-
mutative. justice has nothing to do with.the affair. If
the blood of Christ, or the atonement is the price of our
redemption, it is so only in a metaphorical sense, as
furnishing a consistent ground for our free pardon and
gracious acceptance.

Distributive justice respects the moral character and
conduct of creatures, and consists in rewarding, or pun-
ishing them according to their merit, or their ill-desert.
Now this kind of justice does respect the subject under
consideration ; and much of the difficulty attending the
atonement, may be settled at once, if we can determine

6
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the question whether distributive justice was, or was not
satisfied by the death of Christ. Many contend, that
this is the fact. Man had broken the law of God—
Christ became his substitute—stood in his place—and
was punished to the full extent of the penalty of the
law. In consequence of this vicarious sacrifice, man
is acquitted by the law, because justice is satistied, and
there is no farther penal demand against him. Thisis
the representation sometimes, and not unfrequently, giv-
en of the atonement. But can this statement of the affair
‘be defended on the prineiples of distributive justice 7—
Certainly not. In the transaction under consideration
neither Christ nor the sinner is treated according to his
character, or according to the terms or principles of the
moral law. Christ had perfectly and uniformly obeyed
the law, and by this law he must be justified, and not con-
demned and punished. On the other hand, the sinner
had violated the moral law, and this law could never ac-
quit him. The death of Christ, in itself considered,
had no influence upon the moral character of the sinner.
He may, by the grace of God, be rescued and saved
through this death, but in the eye of ‘the law he is still
a sinner and deserves to be punished. The law knows
nothing of punishing the innocent and acquitting the
guilty. The principles of distributive justice 'sternly
forbid it. The idea of such a substitution and imputa-
tion, as would render Christ guilty and the sinner holy,
has been considered on a former occasion—and may
with safety be pronounced unworthy of a place in'a sys-
tem of enlightened theology. We conclude, then, that
distributive justice, or justice in its common and appro

priate sense, in relation to rewards and punishments,
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was not satisfied by the atonement made by Jesus Chrjst.
The moral law, when \nolated, has but one demand, and
that demand is the death of the transgressor. But in
the gospel,-of which the atonement i is'an essgpt;al part,
the principles of distributive justice are overruled ,or
set aside. The innocent and meritorious suﬂ'ers, and
the guilty is screened from punishment. This is a sov-
ereign act of God as the moral governours, Should it
be again asked—if the arm of distributive justice can
be arrested, and is to be arrested—and the law that
threatened, in this instance, is not to inflict the curse—
why was not this sovereign and special interposition so
managed as not to involve the sufferings and death of
Jesus Christ? We recur to the doctrine which we have )
before advanced and defended—that the penalty of. the
law is essential to the existence and happiness of a moral
government ; and the only method in which the execu-
tion of this penalty can be suspended, is to furnish an
adequate, and practical, and publick substitute in its
place. The ends or objects of distributive Justlce must
be secured. And this substitute by which these ends
or objects are effectually accomplished, is to be found
in that atonement which is revealed in the gospel.

But there is a third sense in which the term justice is
frequently used, and the consideration of which will lead
us directly to the nature of that satisfaction which Jesus
Christ has made for sinners—we mean what is common-(
ly denominated general or public justice. In this accep-
tation, it has no direct reference to law, but embraces
those principles of virtue or benevolence by which we
are bound to govern our coanduct; and by which God
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himself governs the universe. It is in this sense that
the terms dixawov, * just,” and Sixauiodyvng, righteous-
ness,” occur im our text. These terms are precise-
ly of the same import, éxcept one is a substantive and
the other an adjective ; and in this connection they
stand directly related to the atonement. The apostle
teaches us, that God required a propitiation for sin, that
he might d&lare his righteousness or justice ; that he
might be righteous or Jjust, and ¢ the justifier of him
which believeth in Jesus.”” Now we conceive, that this
1 assage, thus explained, throws much light upon the na-
ture of that satisfaction which Christ has rendered to
the justice of God. This atonement was required, that
God might be * just,” or righteous, that is, that he
might do the thing which was fit and proper, and best
and most expedient to be done ; and, at the same time,
be perfectly at liberty to justify ¢ him which believeth
in Jesus.” The legal obstacle to man’s salvation was
removed by the sacrifice of Christ.

The whole doctrine of the afonetent, so far at least
as its nature is concerned, can now be placed before
you in a few words. Commutative justice was not sat-
isfied by the atonement, because the whole transaction
was of a moral and not of a commercial }:jl}aracter. Dis-
tributive justice was not satisfied by this transaction, be-
cause the innocent suffered, in order to open a way for
the pardon of the guilty. The penalty of the law,
stnctly speaking, was not inflicted at all ; for this penal-
ty in which was embodied the prmcnples of distributive
justice, required the death of the sinner, and did not
require the death of Christ. As a substitute for the in-
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fliction of this penalty, God did accept of the sufferings
of his Son. The relation of the sinner to the curse
which this law pronounces against the transgressor, is
just the same which it. was without an atonement. He is
the same guilty creature that he was before satisfaction
was made. The law has the same demand upon him,
and utters the same denunciation of wrath against him.
The law, or justice, that is distributive justice, as ex-
pressed in the law, has received no satisfaction at all.—
The whole legal system has been suspended, at least, for
the present, in order to make way for the operation of
one of a different character. In introducing this sys-
tem of mercy, which involves a suspension’ of the pe-
nal curse, God has required a satisfaction to the prin-
ciples of general or publick justice—a satisfaction which
will effectually secure all the good to the universe which
is intended to be accomplished by the penalty of the
jaw- when inflicted, and, at the same time, prevent all
that practical mischief which would result from arrest-
ing the hand of pumitive justice without the mterven-
tion of an atonement. God can now be *just”—that
is, he can secure his own honour as the lawgiver, and
promote the best interests of his universal empire, and,
at the same time, stay the curse of the violated law,
and extend pardon to the chief of sinners. This wab
the great desideratum in order to bring consolation toa
dying world. This could not have been done withou}
the atonement of Christ; for without shedding. of
blood. is no remission.”* Lo

" % The author of these discourses is happy to. be s.ible.to illuss
trate and establish the positions here assumed by as respetable -
man authority as that of the late Dr. Dwight:

6*

e
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A rew REFLECTIONS will close our discourse.

First. If the views which we have stated of the na-
ture of the atonement -be correct, then the demands of
the law upon the smner, remain unimpaired and undi-
minished. Co

This declaration is true, as it respects both the pre-
ept and the penalty. : And yet thereis a strong tenden-
%v in almost every human heart, to feel a kind of secu-
rity from the consideration that Christ has died for sin-
ners. The fact, that he expired upon the cross in order

“ Christ in his sufferings and death made a complete atonement
for the sins of mankind. 1In other words, he rendered to the law,
character, and government, of God, such peculiar honour, as te
make it consistent with their unchangeable nature and glory, that
sinners should, on the proper conditions, be ¥orGIvEN. But the
atonement inferred no obligation- of justice, on the part of God, to
forgive them. They were still sinners, after the atonement, in the
same sense, and in the same degee, asbefore. In no degree were
they léss guilty, or less deserving of pumshx!:ent.

“The suppesitien, incautiously admitted by some divines, that
Christ satisfied the demands of the law by his active and passive
obedience, in the same manner as the payment of a debt satisfies
the demands of a creditor, has, if I mi,take not, been heretofore
proved to be unfounded in the scriptures. We owed God our
obedienee, and nat our property ; and obedience in its own nature
is due from the subject himself, and can never be rendered by an-
ather. Inrefusing to render it we are criminal ; and for this crim-
inality merit punishment. The guilt, thus incurred, is inherent
in the eriminal himself, and cannot in the nature of things be trans-
ferred to another. All that, in this case, can be done by a substi-
tute, of Whatever character, is torender it not improper for the
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to open the.door of mercy to a ruined world, ought, ne
doubt, to be the cause of ardent and eternal gratitude.
But upon this fact the unbeliever has no right to build
- his hope. As we are liable to receive incorrect im-
pressions of the atonement, and to derive.fromit a se-
curity which it was never intended in itself to inspire—
let' us examine, for a moment, the condition of man not-
withstanding the sacrifice offered by Jesus Christ upon
Calvary! What is there in this sacrifice which has
impaired the demands of the law upon the sinner >—
Whether we consider the obedience of Christ to'the
preceptive requirement, or his death as a substitute
for its penalty, we can find nothing which repeals the
original injunction, “ Thou shalt love the Lord thy God
with all thy heart, and thy neighbour as thyself.” Now

lawgiver to pardon the transgressor. No substitute can, by any
possible effort, muke him cease to be guilty, or to deserve pun;
ishment, This (and I intend to say it with becoming reverence)
is beyond the ability of Omnipotence itself. The fact, that he
is guilty, is past; and can never be recalled.

“ Thus it is evident, that the sinner, when he comes before Gog,
comes in the character of a sinner only ; and must, if strict jus:
tice be done, be therefore condemned. If he escape condempa-
tion, then, he can derive these blessings from mere merey only, and
in no degree from justice, In other words, every blessing which he
receives, is a free gift. The pardon of hissins, his acquittal from
condemnation, and his admission to the enjoyments of heaven, are
all given to him freely, and graciously, because God regards him
with infinite compassion, and is therefore pleased to communicate
%o bim these unspeakable favours.”

Sec Dusight's Warks, vol. 2, Sermen 64.
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this precept: stands, and will forever stand, -just as it
would if: no-atonement had ever been made.

But we are still more liable. to ascribe to the atone-
ment an influence over the penalty. of. the law which it
never possessed, and which, in accordance with the
principles of a moral government, it never 'could.‘pos-
sess. There is a secret. and perpetual, recurrence to
the idea that Christ has paid the demand, or suffered the
penalty of the law, so that -its.claims are now quieted
and the sentence of condemnation repealed. But this
is a fundamental, and may prove a fatal errour. There
is nothing in the character of Christ’s sufferings which
can affect or modify: the: penalty of the law. These
sufferings were not legal. They constituted no part, of
that curse which was threatened agmnst the transgress-
or.; neither do they insure, in a single instance, aside
from the stipulations of the covenant of redemption, the
repeal of that curse as it respects the sinner. His mor*
al character is just what it would have been, 1f no atone-
ment had ever been made, He is just as much the slave
of sin and the heir of death now, as he would have
been, if Christ had pever expired. . All that the atone-
ment has effected for the sinner, is to place him within
the-reach of pardon—to make it consistent with the per-
fections of God to have mercy upon whom he will have
mercy. But the unbeliever, continuing such, must per-
ish. Even the blood of Christ' cannot save him while
under the damning sin of unbelief.

Secondly. The sentiments advanced and supported
in the preceding discourse, will: enable us to reconcile
full atonement with free grace.
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The opposers of the doctrine of the atonement, have
often objected to what they consider a palpable absur-
dity in that system which teaches, that God first re-
quired an ample satisfaction for sin, and then claims the
honour of bestowing a free and unmerited pardon apon
the penitent and believing transgressor. They say,
that this doctrine represents God as executing the
whole penalty of the law upon a substitute, till justice
15 satisfied—till the law bas no farther demand, and then
taking to himself the credit of releasing those from
punishment, on the principles of grace, whom the law
could not, in these circumstances, justly condemn.*

#* On this point hear Dr. Priestly, the great champion of Socini-
anism. The following is his objection to the ductrine of the atone-
ment.

“ We read in the scriptures, that we are justified freely by 'the
grace of God. But what free grace, or mercy, does there appear
to have been in God, if Christ gave a full price for our justifica-
tion, and bore the infinite weight of divine wrath on our account ?
We are commanded to forgive others, as we ourselves hope to be
forgiven ; and to be merciful as our Father, who is in heaven, is
merciful. But surely we are not thereby authorized to insist upon
any atonement or satisfaction, before we give up our resentments
towards an offending penitent brother. Indeed, how could it de-
setve the name of forgiveness if we did? It is impossible to re-
concile the doctrine of satisfaction for sin by the death of Christ,
with the doctrine of free grace, which, according to the universal
tenour of the scriptures, is so fully displayed in the pardon of sin,
and the justification of sinners. It is only from the literal inter-
pretation of a few figurative expressions in the scriptures, that
this dactrive of atonement, as well as that of transubstantiation,
has been derived ; and it is certainly a doctrine highly injurious to
God; and if we who are commanded to imitate God, should act
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Now we cheerfully confess, that this objection would
be valid, if the atonement were to be considered as a
satnsfact;pn to commutative justice, or in the nature ot
the payment of a debt. . In this.case to cancel the de-
mand, is to annihilate every thing like grace or favour
in the discharge. The objection, that there would be

upon the maxims of it, it would be subversive of the most .amiabie
part of virtue in men. Weshould be implacable and unmerciful,
insisting upon the uttermost farthing.”

Thus far the Doctor. It needs but little discernment to see,
that the ebjections here urged, have no application to the doctrine
of the atonement as it has been stated and defended in these Dis-
eourses. They fail of their mark, and utterly fall to the ground.
They apply exclusively to that system which represents the atone-
ment under the literal notion of repairing damages, or paymg a
debt  and this view of the subject we utterly disclaim. If the
legal demand against the sinner was literally and fully.cancelled
by Christ, then we confess, that there would be no grace in his:
subsequent justification.. Forgiveness could have no place in the
gospel scheme. E

But if we consider the atonement as required by the moral
governour, not for the purpose of taking away the demerit of sin,
but for the purpose of rendering the pardon of sip admissible—if
we look upon this great transaction as intended, not to incline God
to the feelings or exercise of mercy, but as intended to, save his
authority and government from prostration, and this compassion
from becoming a real curse to the universe—if we consider the-
blood of Christ, not as extinguishing the sinner’s individual debt,
but as rendering such a satisfaction to the general or publick jus-
tice of God as would make him “a terrour to eyil doers” while
he forgives and saves the guilty—then the charge of Dr. Priestley,
that “it is impossible to reconcile the doctrine of satisfaction for
#in by the death of Christ, with the doctrine of free grace,” and
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no grace in the sinner’s release, would be equally well
founded if the atonement had rendered full and literal
satisfaction to the claims-of distributive justice. If the
penalty of the law was once inflicted, what more could
that law demand ? It has but one penalty. If Christ
suffered precisely what the law had threatened against
an individual sinner, then it would be wrong to inflict
the same punishment upon that sinner. And if it would
be wrong to punish him, then there must be an obliga-

his insinuation, that an atonement represents God as “implacable
and unmerciful, insisting upon the uttermost farthing,” is inadmis-
sible, and totally unfounded in matter of fact! The atonement
we hold, is in every sense, consistent with free grace.

The Doctor’s parallel belween our forgiveness of God, and our
duty to forgive one another, is more plausible than solid. His ar-
gument, when stripped of its imposing drapery, is this, we are re-
quired to-forgive one another without an atonement, and there.
fore God must have forgiven sinners without an atonement. This
reasoning contains, as we shall be able so show, two fundamenta]
errours. ’

The first errour is this: there is no distinction here made be-
tween a publick and a private character; between God as the
moral governour of the universe, and man in his individual moral
capacity. The atonement was not required in order to produce a
change in the divine feelings, but it was required in order to re-
move difficulties of a publick nature which stood in the way of
the sinner’s pardon. And a civil governour, or any other man
who sustains publick responsibilities, may act in the same way,
and not subject himself to the charge of being *implacable and
unmerciful, and insisting upon the uttermost farthing.” A crimi-
nal, for instance, may receive a real pardon, -and yet this pardon
may be founded on some consideration which, in this instance, wil}
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tion on the part of God to release him; and, in this
case, there could be no grace in hie discharge, or ex-
emption from punishment. Pardon or forgiveness, sup-
poses that the creature is guilty, and that the law might
justly punish him.

But when we" consider, fhat the atonement includes
no such satisfaction as is here contemplated, the objec-
tion will vanish, The atonement paid no debt—it in-
voived the infliction of no penalty. It was a substitute
for the curse ‘which was due to the sinner; it merely
prepared the way for the proclamation of mercy to

sustain the government in this act of mercy :—And, aside from this
consideration, clemency might have been a crime rather than a
daty.

But the second errour is greater than the first. It consists in
confounding the atonement with the legal punishment which the
erime deserved. Such a satisfaction, and forgiveness could not co-
exist. But thic point has been theroughly discussed already.

As {0 the insinuation, that the doctrine of the atonement, and of
transubstantiation rest upon the same basis, it more resembles the
sneer of the infidel, than the declaration of a candid chmhan.——
There is'a disingentousness in this remark, which we have rarely
witnessed in any man who was not either grossly 1gnorant, or es-
sentially wanting in self-respect. As to transubstantiation, it is
well known to rest upon the literal constructionof ‘a single figu-
rative expression ; while the atonement is a web running through
the whole of the Old and the New Testament scriptures. The
whole typical economy of Moses—and every page of the gospel,
point directly to this important doctrine, So much for the can-
dour of a man who places all religion in liberality of sentiment !
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rebels, and the extension of actual parden to everyibe~
liever in Ghrist Jesus. ..

With this_idea of: atonement, free grace- is perfeetly
consistent, ..If the debt were paid, or the penalty of
the law.exhausted, - then the sinner’s - release would: be
by law, and not by grace. But if the atonement, merely:
rendered pardon compatible with- the glory of God and
the publick: good=—if it did not réquire, but merely per-
mitted God to . extend forgiveness:to sinners—then. full
atonement and free grace may go: hand in hand.:- And
thus it is répresented in the scriptures. ' *‘ In whom-we
have. redémption through his blood,: the forgiveness: of
sins according to the riches .of his grace.”” The price
of redemption was the blood of :Christ ; but this mere-
1y opened the channels:into which are poured the.rich
and abundant and sovereign:grace of God.

, . 1

Thirdly. . The view which we have now taken of the
nature of the.atoriement, settles the: question ‘respecting
its EXTENT. «

A full discussion of this topick will be reserved for a
future occasion. - At present we shall barely glances at
it as connected with the preceding discourse.: -The.
whole question respectinig a limited or genérql"gtpngg
ment, is setfled by the notions, which we entertyin of its
intringick nature.. : If the atonement consisted in Christ’s.
suffering the em@ct amount of misery due ¢o ‘all :thgse
who willi be saved—if it were a transaction regulated.
by the principles of .commercial justice, ;then we might
with propriety. talk of its beirig limited to the elect.—

7
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In this case the sufferings of the mediator must have
been measured out according to the number to be saved.
But if the atonement consist, not in cancelling the de-
mand for one man or all men, but in opening the door
of hope—in rendering the pardon of sinners consistent
with the character,.law and universe of God—then the
question of extent is settled at once. There can be no
limitation in the case; for the same sufferings which
would vindicate the divine character in offering or ex-
tending salvation to one, would equally vindicate the di-
viné character in offering or extending salvation to ma-
ny—leaving, as this system does, the disposal of parden
and eternal life at the sovereign option of Jehovah.—
This does away the common objection against a general
provision, that there is a loss to the universe, if Christ
died for all, and a part only shall be saved. This ob-
jection goes upon the supposition, that the atonement is
the payment of a debt ; and if the debt was paid for all,
and a part only shall be released—then there was a loss
of treasure or a sacrifice of funds. This representa--
tion of the case we have already proved to be inadmis-
sible.

And thus the system of the gospel every where eith--
er explicitly or virtually acknowledges:the general char--
acter of ‘the atonement. The' invitations of the gospel
are to all ; the bible every where testifies, that there is
provision enough and to spare ; sinners are blamed and
upbraided for rejecting the atonement ; a more aggra-
vated condemnation is represented as awaiting those who
perish under the gospel, than those who perish under
the simple operation of the law ; and unbelief, and not
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the limitation of the atonement, is every where, in the
inspired volume, declared to be the cause why sinners
die. May God grant, that none of us may be found
despisers of this great salvation. AMEN.



i SERMON IV.

THE EXTENT OF THE ATONEMENT.

-0 o
L Jony ii. 2.~ And he.is the propitiation for our
sins; and not for ours only, but also for the sins o
fhe whole world.”

Havine on former occaswns considered the neces-
enty and the nature of the atonement, we shall proceed
in the present discourse to an examination of its extent.
Two opinions have preva.nled, and do stlll prevall, in
the chnstlan church, in relation to this unportant pomt
and it shall \be our alm, in the discussion ngw befox;e
us, to ascertain, if possible, the real state of the case as
_revealed in the oracles of eternal truth. Before we
proceed to the merits of the questlon, it is proper to
have a clear .apd distinct, apprehension of its import.—
The pomt now to be settled ls‘ whether Chmst died to
“make an atonement for the. sins of the elect, alqne, or
whether his sacrifice is general, opening the door. of
mercy to our sinful race.

It is readily perceived, that the ideas which were
advancéd, in our last discourse, in relation to -the na-
ture of this satisfaction, must have an -intitpate connec-

i *



Kt} THE EXTENT OF

tion with this point. If the atonement is to be consid:
ered as the literal payment of a debt, or, in other
words, if it consisjed Jn. sgﬂ'eppg.ihe. exact penalty of
the law in the room ‘of those who will be saved, it is
manifest, that it must be limited in its extent. In this
case it wauld be-a-provigion. which must be. regulated
according to the principles of commutative justice. If
one soul were to be saved by the atonement, Christ
‘imust sustain an amount of suffering equal to that in-
lvolved in the eternal condemnation of that one soul;
_and if  thousand were to be 'saved, Christ must suffer a
thousand tintes that amount, and in‘the same proportion
for any number who are to be rescued from petdition
and exalted to glory. To this scheme we have insur-
moutitable obJechons Some " of  these have been al-
“ready suggested, and others will'be stated in ‘the pro-
gfeés of the present discourse. 'Such a view of the
“Wuffetings of Christ, apportioning {them exactly:and ‘de-
finitely to the nuniber of those who will be saved, is'no
‘where even hinted it in ‘the bible. " Neither do we be-
“Jieve; that Christ cotld have atoned for the sins of men
"in this‘sense ; for notwithstanding ‘his divinity, his'hu-
man nature was alone susceptible of suffering, - Now as
4 single ‘sitt deservéd eternal xtusery, which -certainly
impliés infinite suffering:we cannot see how- every sin
of a1 the redeemed’ couldhave been -expiated, in a few
short hours,” by the agoniés-endured ‘by the - hunian na-
ture of Christ, though this nature’ was united to the God-
head. We say, that Christ himself could not have made
an ‘adequate atonement—if this atonement implied, that
he must endure sufferings equal to the ‘eternal damna-
gy of all those who will finally: be saved.
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Onrtherether-hyid ; if> the satonement consistetl, as we
Haveseildeavourad tosprove, dnithe: infliction of such suf-
ferings upuri'the Lord Fesus:@hoistias iwould amply vin-
Wicats the-divine character,..mid sustain thesgovernment
of @od, in' the:salvationtofsirmers—+then an-atonement
isaffivient for:oné, woald +be:an ‘atonement sufficient for
alli °lf,-in ome>word,this utenement merely opened the
ldoor: of merey~+if. it prepared:the way. for the offer and
‘the exercise of parden, then-it ‘mustgo upon the 'broad
ground; - and limitation is out:of theiquestion.

iBut-we “have another-kind of testimony in favour of
‘a-géneral atonement, which it.is our object to exhibit
on'the préesént occasion:; testimony which the plainest
christian can comprehend, ‘which is either drawn from
the express declarations of the scriptures, or founded up-
on'the obvious.anid acknewledged principies of the gos-
-pel.  That:the atonement made by:Jesus:Christ is geii-
-weralin its: chraracteér, . appears to us fully established: by
the: followmg cousiderauuns
- First. ’The mvxtahzons' or offers” of the gospel, are
‘mrade indiscriminately-to-all.

This declaration, it is presumed, will not be denied
‘by-those viho are well “acquainted with- theit bibles.—
-Such:pissagesras these speak:the largeness. and:freedoin
-of the-gospel call. ¢ Look unto me, and be ye: saved,
all the ends of the ‘earth,”—¢ Repent ye, and bélieve
‘the!gospel.”’—* Go -ye into .all ‘tlie world, and -preach
-the gospel- to:every creature.” ‘The declaration, made
‘to those who were invited'in "the parable, was, * Be-
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hold, I have prepared my dinner ; my. oxen and my fat-
lings are killed, and all things'are ready ; come unto the
marriage.”. . And those whe are.thus iavited to c¢ome
and partake of the entertainment alveady prepared for
{hem, are the identical persons who *made light of it,
-and went their ways,”’ .and were eventually destroyed
for their contempt and rejection of the.call, This was
a practical illustration of the principle which ie stated at
the close of the parable—¢ Many are talled; but few
are chosen.””. That is, many are invited to the gospel
feast who never come—many enjoy the free and gracious
offer of all those blessings. which' are connected with
the atonement, but cortinuing to reject this offer, they
give. eyidence that they belong not to the. number of
God’s chosen abd peculiar people, ..

In support of the declaration, that the invitations of
the gospel are made to all, we might transcribe page af-
#ter_page of the bible. . Upon this fact depends the whole
business of preaching the gospel. . {* We pray you in
Christ’s stead, be ye reconciled to God.”—¢ The spirit
and the bride say, comé. - And let him that hieareth say,
. come. And let him that is athirst, come :. And whoso-

ever will, let him take the water of life freely.”

... Bnt it is granted by many, that the calls of the gospel
are mdde indiscrimidately to sinners, and yet it is con-
Jlended that the atonement is limited to a definite number
in its extent., A few plain questions, may place this bu-
-siness at rest. Upon what are the calls and invitations
of the gospel founded? The answer is, upon the atone-
ment—for- if this atonement had never been made hy
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Jesus Christ, there could have been no offer of mercy
to apostate man. The atonement is the foundation and
the offer is the superstructure ; and we may with pro-
priety ask, on what principle the latter can be greater
than the former. We propose another question. Are
sinners under - obligations to - hear and. obey the gospel
call + We mean are ‘all' men under obligations to hear
and obey ? ‘If not, there is no sin committed in reject-
ing Christ and his salvation. * But if all who hear the
declarations of mercy as stated in the gospel, are under
ohligations to look to Christ for salvation; to repent,
and believethe gospel ; to come to the marriage feast-—
then one-of two things must be true. ‘ There must be
a general provision made for them in the atonement, or
some are under- obligatienis to do that which would be
of no avail to them even in case of their compliance.
‘They are commanded, and are under obligations to look
to-Jesus Christ for salvation,.and yet Jesus Christ never
fived or died to open the door for their recovery—
they are commanded, and are under obligations ‘to re-
pent, and believe the gospel, when, at the same time,
this gospel has made no preparation for their return to
.God—they are commanded,-and are under obligations
to come, and partake of the matriage feast, when in all
the munificence. of .this entertainment there is not one
particle of provision made for them. We hesitate not
to say, that, in these cases, moral obligation cannot ex-
ist and,-upon-these principles, moral obligation can
never be.enforced: :This is rearing a structure without
a foundation, or a corner-stone. But

Secondly. Sinners are expressly upbraided and con-



82 THE EXTENT OF

demned for not complying with the gospel offer, or for
not becoming interested in the atonement made by Jesus
Christ.

¢: This is the condeimnation,” says our Saviour, ¢ that
light has come into the world, and men loved darkness
rather than light, bécause their deeds were evil.” On
another “otcasioh, ‘began he to upbraid the cities
whérein most of his mighty works were done, because
they repented not.” Of the stubborn and unbélieving
Jews he complained in these terms, * Ye will not come
unto me that e might have lifé.”” Should it be said,
in relation to these passages, that they rather reprove
shen for resisting the miracles and instructions of Christ,
than for ¥ejecting the atonement, we reply, that the mira-
cles and instructions of Christ, were the means of bene-
fit and salvation to sinners only as they were connected
with the sacrifice which he offered for their redemption ;
and the rejection of the one, implied the rejection of
the other.

But that sinners are under obligations to embrace the
gospel, and are guilty in the sight of God for rejecting
ts provxslons—may be established beyond the possibili-
ty of evasion, from the parable of the marriage feast.~—
‘Certain personi weére mvxted to this entertainment upon
the strength of the provision which was in readiness ;
and they made light of it and would not-come. For
this act they were not only blamed, but condemned and
punished. ¢ When the king heard thereof, he was
wroth ; and he sent forth his armies, and destroyed those
murderers and burned up their city.”” In'the paralle)
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parable, in another Evangelist, it is said, “None of
those men which were bidden shall taste of my supper.”’
It is a given point, that these men who refused to come
to the feast, represent those who finally perish. Now
the question is, was there, or wes. there not an atone-
ment, or provision made for these persons™ the gospel _
of Christ? Those who hold to a limited ajonement say
that there was not->but to us it appears.abundantly evi-
dent, from the parable, that there was. Itis so assert-
ed in the invitation. ¢ All things are ready ; come unto
the marriage.”” And again, * Come, for all things are
now ready.”” If it bea fact, that the atonement i$ limit-
ed to that particular number who will come {o the gos-
pel feast and be saved, then this invitation was not found-
ed intruth. For these persons, there was nothing ready ;
for them there was no provision made. The punish..
ment too inflicted upon these persons tells us, that there
was an entertainment mdde for them—or in other words,
provision for their sflvation. Why were they doomed
never ta taste of the supper, and why were they given
up to the devastations of fire and sword ? It was because
they refused to come and partake of a certain feast
which they were assured was provided for them. Now
if there was no such provision in this feast, then they
are condemned and punished for rejecting and despising
that which never existed in relation to themselves.—
They are condemned and punished for not partaking of
an entertainment which was made for others, and net for
them. Such a representation as this—we speak it with
reverence—is a libel upon the character of Jehowah !
The argument ‘drawn from this parable in favour of a
general atonement, appears to us as clear as the light of
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meridian day—the conclusion, is incontrovertible as the
positions of etermal truth.

Thirdly. Rejectexs of.the. gospel, are represented
as more miserable ‘jn.the future world, . than .those..who
have sinned only against the law. .

If this declaration. be true, -it. speaks .loud in favour
of a general dtonement. : Our inguiny ,will first respect
the fact, and then its-application to the point.in hand: . -

That the despisers of Jesus Christ and his salvation.
will perish, with an .aggravated. destruction—a destrnc-
tion enhanced by the consideration that they:have had
a price put into their hands to get wisdom, but have;had
no heart to improve it—is manifest:from the whole .ten-
our of the gospel. . This sentiment is iinplied in several
of the: scriptures which have been quoted under the
former. heads of the present discourse. It is strongly
initimated in the . parable of ‘the ‘supper; and. is more
directly. and-distinetly taught in'other. parts of the. bible.
Of Capernaum our Saviour declared, ‘I say unto you,
that it shall be more tolerable for the land of Sodom,
in the day of judgment, than .for thee.”— But those
mine enemies, who would not that I should .zeign over
them, bring hither, and slay them before me.”’— Be-
hold, ye despisers, and wonder, and perish.”—* He
that despised Moses’ law died without mercy, imder two
or threé witnesses; of how much sorer punishment,
suppose ye, shall he be thought worthy, who hath trod-
den under foot the Son of God, and hath' counted the
blood of the covenant, wherewith he was sanctified, an
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unholy thing, and hath done despite unto the apirit §f
grace

Now it may be asked, why the doom of Capernaum
will be more intolerable in the day of judgment, than
that of Sodom—-unless it is, because Capernaum was fa-
voured with gospel privileges which Sodom never en-
joyed—privileges which ought to have made her bet-
ter—privileges which she was bound to improve to her
salvation? But what is the gospel without the atone-
ent ? If Capernaum was more guilty, and will be ul-
timately more miserable, for rejecting the gospel, than
those are, -or can be, who are not chargeable with this
act—then Capernaum was under obligations to embrace
Christ, and be saved by his merits ; and if under obli-
gations to embrace Christ and be saved by his merits,
then the atonement must have been offered to Caper-
naum on the same terms upon which it is offered to oth-
ers. To suppose that God would offer that to his crea-
tures which has no existence—and then punish them for
not embracing it—is to charge him with insincerity and
empty show. Why will the enemies of Christ be brought

. forth, in the day of judgment, and be slain before him ?
The crime alleged against ‘them, and for which they
are especially punished, is an unwxllmgness to submit
to his mediatorial reign ; that is, an unwxlhngness to em-
brace the atonement and welcome his salvation. Does
not this imply, that the atonement might have. reached
their case ? ‘Why, will it be -said to some, herea&_er,
¢ Behold, ye despisers, and wonder, and perish”’—un-
less it is, that an atonement has, aptually-lgeep; offered to
them, and that this atonement which was-offered as an

8
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adéquate ground for their personal and identical salva-
tion, was a reality and not a deception? Why does a
““ sorer punishment” await the despiser of the gospel,
than the transgressor of the 1aw ? ' It is because he has
“ trodden under foot the Son of God.”” He was under
obligations to receive hiin as the uloning victim—as the
“propitiation for sm—-as the all-sufficient Saviour. - For
not doing this, he is ‘now conderned ; and if this sen-
"tence of condémnation is’ just, then Christ was offered
to 'ﬁim".befo:te he could be trodden under foot ; and':he
must have made an atohement for this véry character
" before fie could be sincerely offered. To deny these
conclugions, is to set %ﬁpmm, and logick; “ard coramon
sense 'at'defiance.

Fourthly. Unbelief 4nd not a limitdtion of the atone-
ment, is every where represented as the reason why
sinners perish.

* Here it may be proper to call to tind the repfeserita-
tions which we have before’ ’given'vf’ the nature of ‘that
propitiation made by Jesus Christ. The atonemént does
niot of itself save a single soul. It barely opens the door
for the ‘accomplishment of this object by free and sove-
reign grace. By grace are ye saved through faith.”
Hence the importance attached to faith by the scheme of
salvation tevealed in‘the gospel: - It is by this exercise,
‘that we Pécéive the atonement, ahd rest apon it-for jus-
fificatiott and “eternal -life. ¢ He that - believeth” ot
& that is atoned for, * shall be saved;’—and < he that
béfieveth not’-—not he'that has no 4ténement made for
b, ' shall be damned,” - Neow thib dcheme lays the
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blame, of the sinner’s condemnation. where it ought to
lie, upon his unbelief, and not upon the plan of God.—
And so it is every where represented in the. gospel.
¢ He that believeth not is condemned already, because
he hath not. believed in the name of the only begotten
Sen of God.”” Why are sinners condemned under the
operation of the gospel:of Christ 7 It is because they
have ‘“not believed in the name of the only begottem
Sow of God.” Itis not, in any sense, to be ascribed te,
a deficiency in the atonement. But in order to agree
with the limited scheme, the declaration ought to read,
the non-elect.or reprobates are ¢“condemned already,”
and must finally perish, because they have no provision
made for them in the atonement of ¢ the only begotten
Son of God.” Butwe have net so learned the gospel-
of Christ. Take one declaration more, of the same
character. ¢ If ye believe not that I am he, ye shall
die in your sins.” Some of these Jews whom. Christ
addressed, would finally perish—not because his blood
could not avail in their behalf, but because they would,
continue to reject this only way of reconciliation ap-
pointed by the Father.

And.in the day of judgment, the rejection, and not the
want of the atonement, will be the ground upon which
the final and decisive sentence will be passed. At least
this will be. the cage so far as men have enjoyed the
light, and, received the instructions of the gospel. Un-
der the operation of that scheme of eternal love intro-
duged by Jesus Christ, unbeligf, and unbelief alone,
closes. the gates of heaven, and opens the door of the
eternal: pit, and. rivets the chains of reprobation fast
upon.the soul of the sinner. .
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‘ Fifthly. The scriptures expressly declare, that the
atonement is general in its character,

* Our text is directly in point. ¢ He is the prapitiation
for our sins”’—that is for the sins of the children of
God, or actual believers—‘ and not for ours only, - but
also for the sins of the whole world.” We are well
aware that the phrase, ¢ whole world,” is by some lim-.
ited to the elect. But this appears to us a departure
from the just and obvious principles of biblical exposi--
tion. < The world,” or what is still more expressive,
“ the whole world,” is here contrasted with the church,
or the collective body of believers ; .and in this connec~
tion it can mean nothing else than the whole body of un-
believers—without any reference. to election in any pos-
sible shape. We say the contrast here is between be-
lievefs and unbelievers, and not between believers and
the elect. The import of the declaration is this :—Jesus-
Churist is the propitiation for the sins of believers ; and
not only so, but for the sins of all unbelievers too..

When John the Baptist pointed his inquiring country-
men to Jesus Chrlst, he said, ¢ Behold the Lamb of God,
which taketh away the sin of the world.” It is easy to
gay, as in the former case, that the term * world®” here
means the elect ;’ but this is mere assertion, and is un-
supported by the bible. "It i§ a correct principle of ex-
posxtxon, that a term should be taken in its ordinary and
most snmpfe acceptation, unfess the context, or some un~
equivocal declaration’ of the spirit of God- elsewhere
recorded, may render a different construction niecessary.
Had John the Baptist intended to teach’ the doctrine of
a limited atonement, he would probably have pointed te
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the Lamb of God which taketh away the sin. of the
church or of his chosen people.

The apostle Paul, in his second Epistle to the Corin-
thians, assumes the dactrine of a general atonement as a
given point ; and, from the universality of the propitia-
tion, argues the universality of human depravity. * Be-
cause we thus judge, that if one died for all, then were
all dead.” A remark or two will give this passage an
important bearing upen the point in hand. Let it be
asked, who are the subjects of spiritual death ? The
answer must be, all mankind. If we push the inquiry
one step farther, and ask, for whom did Christ die ? The
answer must be, according to this passage, for all those
who are the subjects of spiritual death ; that is for all
mankind. ¢ If one died for all, then were all dead.”
And the proposition is equally true, though stated in a
different order. If all mankind were dead'in tregspasses
and sins, then Jesus Christ died for them all.

In his first Epistle to. Timothy this same apostle. tells
us, that Christ ¢ gave himself a ransom for all.”” This
declaration, if critically examined,. will furnish a con-
clusive argument in favour of a general atonement. (See
1. Tim. ii. 1—6.) The apostle exhorts, that, supplica-
tions, &c. * be made for all men : for kings, and for all
that are in authority.”” He urges this duty of praying
for all men upon two different grounds—the benevo-
lence of God who is willing that all men should be saved,
and the atonement made by Christ who gave himself a
ransom for all. Now we are here directed to pray * for
all men”—that is, for all mankind. This, we pre-

8 *
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sume, will not be denied. And is it not equally true,
that God is willing that-all men who are the subjects
of these supplications, should be saved? Or does he
command all men to believe and be saved, and, at the
same time, is unwilling that some should obey his own
express injunction ?  And if christians are to pray for all
men, and God is willing that all men should come to the
knowledge of the truth and be saved, do not these sup-
plications of the chnstxan, and this benevolent feeling of
God toward the ‘salvation of all men, grow out, of the
ransom which Christ has offered “for all”’? I we
limit the term ¢ all,” in this last case, to the elect, then
the apostle’s argument will stand thus. Christ gave
himself a ransom for all the elect, and consequently God
is willing that all the elect should be saved ; and, there-
fore, christians ought to pray- for all mankind. This
reasoning does not hold together. - The proper conclu-
sion from these premises, thus gratuitously assumed,
would be, that we ought to pray only for the elect ; for
the same reason which would lead us to restrict the
term “all,” in two instances, would lead us to restrict
it in the third. If the apostle reasons correctly in this
passage, he does insist upon the propriety of praying
for all mankind from the universal benevolence of God,
and the universality of the ransom offered by Jesus
Christ.

We are conducted to the same’ conclusion by another
verse of this paragraph. ¢ For there is one God, and
one mediator between God and men;, the man Christ Je-
sus.” The mediatorial work of Christ is here repre-
sented as carriéd on between * God and men.” These
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dre the parties.. God stands upon one side of the great
question which Christ has undertaken to bring to issue,
and ‘ men”’—that is mankind, or the human race upon
the other. 1In prosecuting his work as mediator, he has
given ¢ himself a ransom” to one of these parties for
the other ; that is, a ransom to God for men—for all
men—for the offending race without exception. There -
is ¢ one mediator between God and men, the man Christ
Jesus ; who gave himself a ransom for all.”” The con-
nection between dvdgwrwv, men, in the fifth verse, and
waviw, all, in the sixth verse, justifies the construction
which we have given above. The ransom was given for
that whole offending party between whom and God, the
work of mediation was conducted by Jesus Christ.

In the letter to the Hebrews, the apostle tells us, that
Jesus Christ ‘¢ was made a little lower than the angels—
that he by the grace of God should taste death for eve-
ry man.” The expression ¢ was- made a little lower
than the angels”’—is only a circumlocution employed to
assert the fact, that Christ became man ; and the apostle
was led to adopt this phraseology from what he had said
of the original condition of the human race, in the con-
text. He became man, that he might taste death for
man—* for every man’’—for mankind without distinc-
tion. He became himself partaker of human nature,
‘ that he by the grace of God should taste death, {mép
wovlos”’—for each and every part of human nature.

The apostle Peter speaks of certain false teachers
who would * bring in damnable heresies, even denying
the Lord that bought them, and.bring upon themselves
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swift destruction.”” Who these teachers are, it i3 not
necessary to our present argument to determine. It is
sufficient for our purpose to know that they perish, and
are, at the same time, persons who were bought with
the bloodof Christ. This passage furnishes perfect dem-
onstration, that the atonement made by Christ and the
actual redemption of sinners.are not commensurate, or
of equal extent. Some are ¢ bought” by the Lord him-
self, who, for their adherence to sin, are overwhelmed
with ¢ swift destruction.” They were atoned for, and
yet are lost. An- atfempt has been made to set aside
this conclusion by denying, that there is any reference
here to the atonement which has been made for sinners.
It is asserted that the word 8¢swéqv, which is here trans-
lated Lord, is never applied to Jesus Christ in the bible.
But this is not altogether certain. In Rev. 6. 10. the
same word is applied either to the Father or the Sen ;
and Macknight is inclined to favour the opinion, that it is
applied to the latter. Be this, however, as it may, it
cai have but little influence upan the present guestion.
The word may be employed to ‘denote the Son with the
same propriety with which it is employed to denote the
Father ; and were the passage quoted from Peter the
only one in which it was used to designate the Lord Je-
sus Christ, this fact would by no means invalidate the
argument. As it is a word applicable to tlie Godhead,
the context must determine which Person it is intended,
in any particular instance, to denote. Jesus Christ is
the Lord or Master to whom these  false teachers” pro-
fessed subjection ; and bie is that being who has * bought”
sinners with his blood. And some who were thus bought;
will inherit destruction.
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We mention but one passage more in favour of gener-
al atonement. It is the declaration of Christ himself.—
“ For God so loved the world, that he gave his only be-
gotten Son, that whosoever believeth in him, should not
perish, but have everlasting life.”” The advocates of
limited atonement, have had great trouble with this text.
As usual, “ the world”” here must signify the elect. To
say nothing of this arbitrary and unnatural construction,
this reading will not very well agree with what immedi-
ately follows. ‘“ God so loved the”’—=LEcT, (that is those
who will finally believe, and who shall not perish, but
have everlasting life,) ¢ that be gave his only begotten
Son, that whosoever,”” of all this number, ¢ believeth
in him, should not perish, but have everlasting life.”—
Now, this is putting absurdity into the lips of infinite wis-
dom. But take the passage just as it stands, and its truth
and simplicity are apparent. ¢ God so loved the world,
that he gave his only begotten Son’’ to die for this world,
-~ ¢ that whosoever”’ of all this world which God loved
and for which the Saviour died, ‘believeth in him,
should not perish, but have everlasting life.”

" There are other declarations of the bible upon which
greht stress is laid by those who maintain the doctrine of
a limited atonement, and which are considered by many
as settling the question in its favour. . We refer: to such
passages as these. ‘ The good Shepherd giveth his life
for the :sheep”—¢ feed the church of God which he
hath purchased with his own blood”’—*¢ Christ also lov-
ed the church, and gave himself for it.”” Upen these
scriptures we would remark, that not one of them ia
contradicted by the doctrine of a general atonement,
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because tbey do not assert, that the good Shepherd gave
“ his life for the sheep,” and: for them alone ; or that the.
church was exclusively loved and purchased. This.
construction would contradict other parts of the inspired.
volume. If Jesus Christ tasted death ¢ for every man,”
he did of course. lay down ° his life, for the sheep”—
and if he gave himself a ¢ ransom forall,”’ he certainly
did give himself; at the same time, a ransom .fpr ‘the
church.”

Believing that the doctrine of a general atonement is
fairly supported, we are now prepared to close our dis-
eourse with a few INFERENCES and REFLECTIONS.

First. In comnection with the foregoing remarks, we
infer, that a limited atenement would be an impeach-
ment of the divine character.

Compare, for a' moment, the different and various, as-
pects of a limited atonement with the plain declarations
of the bible and the acknowledged principles of the gos~
pel, which have been stated in our present discourse.—
We have seen thatthe:call -of the gospel, which. incltdes
dn obligatien to believe:in Christ, and to rest upon him
for eternal ltfe, is mmnde td - all- without distinction.—
‘What;, my brethién, can support a general: offer, unless
it be a generbl prowision? .Daes- it.correspond with
that truthrabd. sincerity:which belonig-te. God.in aninfi-
nite degree, to proffer to: Kis ereatures—nay to urge: and
presg upon his creatures, that which never- had an ex-
istence ? And yet this God iz represented as; doing, if
the call of the gespel is universal, and- the atonement
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made by Christ, is, at the same time, partial. Yes, my
hearers, this view of the atonement does represent God
as offering more to sinners in the gospel, than was ever
provided in the gospel. But the objection goes much
farther than this. Sinners are expressly condemned for
not beceming interested in that atonement or provisien
which is offered ; and yet for them, -on the limited
scheme, no such atonement or provision was ever made.
And this is not all. These. rejecters of the gospel and
despisers of’ . the atonement, must feel the effects of their
conduct to all eternity. It shall be more tolerable for
Sodom and Gomorrah than for them. But why? What
have they done? According to the principles of those
-who limit the atonement, they have rejected a certain
provision which was_ offered to them, but which was
never made ; which was restricted to others while they
were expressly excluded ; which could not, from the
very nature of its stipulations, include them and: sup-
ply their necessities, though they had complied with the
invitation and .obeyed the command. In addition to all
this, they are every where assured. in the sacred vol-
ume, that their ruin is altogether attributable to them-
selves. Unbelief is represented as the great damning
sin. And yet if the atonement is partial and limited,
unbelief is inevitable. It must take place by a physical
necessity, for there is no foundation for faith. Its ex-
ercise, for the want of which the sinner is condemned,
would imply a natural 1mpossnh1hty Indeed, for God to
require the sinner for whom no atonement has been
made, to believe in an atonement, and to rely upon this
atonement for his personal salvatxon, is to require him
to believe a palpable falsehood. No atonement was
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ever made for him. To believe there was, would be
to believe a lie ; and yet for the want of this belief or
faith, he must feel the wrath and curse of God. We
say, that here is a direct impeachment of the character
of Jehovah ; and it is high time that christians should
investigate t!ns subject, and embrace -the truth and
roll away' this reproach.

We have said nothmg as - yet of the express contra-
diction between the scheme of alimited atonement and
the plain declarations of the bible. 'The restrictive sys-
tem says, that Christ is ¢ thé propitiation” for the sins
of the elect, and for theirs alone’} the-apostle John
teaches us that he is likewise the propitiation ¢ for the
sins of the whole world.” This system declares, that
Christ ‘¢ gave himself” for the church alone ; the apos-
tle Paul tells us, that he ‘“gave himself a ransom for
-all.” The scheme which we oppose -teaches,  that
Christ died for a part only of the human race ; the bible
expressly declares, that he ¢ died for all”’——that i he
tasted ‘“death for every man.” This human theory
would have us believe, that atonement and -salvation
are equally broad ; but the inspired volume affirms, that
some deny  the Lord that bought them, and bring upon
themselves swift destruction.”

Secondly. Our subject teaches us the endsto be ‘an-
swered by a general atonement.

It is sometimes ' said, that no great object can be ob-
tained by a general atonement, if after all, but a part
of mankind participate the saving benefit. But this
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objection is founded on an imperfect and limited view of
the subject. If the atonement is what we haye repre-
sented it, a preliminary to the offer of pardan and peace ;
if it contains such @ provision for sinners in general as
to lay them under .obligations to believe in Chgist, and
turn to. God, and live ; if it has fugpished a new get of
motives which ought to affect the }fe:s:ts and copduct of
men, as moral beings ; if it proposes the terms of.eternal
life, for the reception or rejection of which we must
render an account, and the consequences of which we
must feel to all eternity—then it is obvious, that the
most important results are connected with such a pro-
vision. As it respects God, it is an exhibition of his be-
nevolence, and as it respects man, it opens the door for
- his return to the friendship of his Maker. At all events,
it must and will reveal to the universe the moral temper
of the sinner’s heart.

By the moral law the whole human race must stand
.condemned at the bar of God. Under this system there
could be no escape. Despair and death would look eve-
ry sinner in the face. Instead of execiiting this law up-
on us, God has “ found a ransom.” He has placed us
once more, as it were, in i‘each of heaven. The door
is thrown wide open before us. The terms, as founded
upon the atonement, are, * He that believeth, shall be
saved ; but he that believeth not shall be damned.”—
‘This system will fully vindicate the divine character
from every charge of cruelty in the death of the sinner.
Not a shadow of reproach can rest upon it. Upon the
broad basis of a general provision, God may proclaim
through-heaven, and earth, and his illimitable universe,

9
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* As Ilive, saiththe Lord God, I have no pleasure in
the death of the wicked.” Do you, my dear hearer,
rejoice that such ample provision has been made for sin-
ners ? Oh! recollect that the existence of such an
atonement ought to make you solemn. The effects of it
must be felt for ever. It will prepare for each of us a
starry crown in heaven, or kindle for us a fiercer flame
below. How full of interest—how fearful is the fact,
that Christ has died for sinners! This fact creates a
responsibility on the part of every hearer of the gospel,
from which there is no escape. Life or death is the
certain consequence,

Thirdly. This subjécy will enable us to understand
many passages of scripture which are sometimes adduc-

ed in favour of universal salvation,

We must carefully and critically distinguish between
atonement and actual redemption ; between the provis-
ion made on the part of Christ, and its cordial reception
on the part of the sinner. The atonement prepares the
way for man’s return to God; the application of this
atonement, actually brings him back, and secures to him,
in the covenant of grace, atitle to the heavenly inheri-
tance. The doctrine of general atonement, if properly
understood, has no connection with universal salvation.
There is no more connection between them, than there
was between the ample and extensive entertainment
mentioned in the parable, and the refreshment of those
who utterly refused to come to the feast. Of what avail
to them was the munificence of the marriage supper,
when they preferred, and continued to prefer, their own
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personal employments and pleasures? While ¢ they
made light” of the invitation, and went one to his farm
and another to his merchandise, that feast could do
them no good: It could afford them neither pleasure
nor profit. Indeed it left them, in a very material point,
worse than it found them. It brought them -under the
responsibilities created by a kind and gracious invita-
tion—and ‘eventually fixed upon them the guilt of its
pertinacious and wanton rejection.

And so it is with the atonement made by Christ. It
is sufficient for all ; but it will no more save those who -
refuse to embrace it, than a sumptuous feast will satisfy
the hunger of those who refuse to partake of the prof-
fered bounty. General atonement furnishes a consis- -
tent ground for the publication of the glad tidings of the
gospel. An atonement for all, will justify and sustain
the offer of salvation to all. The result will be directed
by the wise providence, and the sovereign grace of God.
Tle final consequence will be a sentence of acquittal
to the believer, and of condemnation upon the unbe-
liever.

Those who have contended, that the salvation of all
men, would follow as a consequence from the doctrine
of a general provision in the atonement, have uniformly
entertained incorrect notions respecting the nature of
this transaction. They have looked upon this whole af-
fair as regulated by the principles of commutative jus-
tice. If it were the province of the atonement tore-
peal the curse, and liberate the sinner from all legal
obligation, then, it would he readily acknowledged, that.
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a general satisfaction’ must be followed by a general

redemption. But we have seen that this system is rot-

ten to its vérycentre. By thinking men—by logickalk
minds, it'must and will be abandoned. An atonement

which cancels guilt, and annihilates respongibility, has

never been made. Such an atonement could not have

been devised. Of such a provision, the bible utters not

a whisper. There is an atonement which permits God,

in perfect consistency with all the perfections of his na-

ture and with all the important ends of law and go-

vernment, to offer salvation ic a ghilty and expiring

world. This same atonement lays the sinner who hears

the gospel, under obligations to return to God; and,

under the mediatorial system, his eternal destiny is sus-

pended on his atceptance or rejection of the offeréd
miefcy.  As to the believer, his sins are freely pardon-

ed through the blood of Christ—and the Almighty arms
surround, sustain and guard him. . As to the unbeliever,

contiruing such, no atonement can reach his case. The"
blood of the new covenant, he treads upon in disdafa.

He lets go of the only anchor of safety—he extinguishes
the last glimmering ray of hope. In one word, he re--
jects the Son of God, “amd, by this act, fixes the brand

of reprobation upon his own soul. The law justly
condemns him—but a rejected gospel will compel him
to take a still lower and a darker place in the eternal

pit.

These distinctions will enable us to comprehend and
explain those passagés of scriptare, connected with the
atonement, whichr are frequently perverted, and pressed
intd the cause of wmivérsal salvation. We refer to such -
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declarations as these—That Christ ¢ died for all”’—that
he tasted ‘““death for every man’’—that he * taketh
away the sin of the world”—and that ¢by the righte-
ousness of one the free gift came upon all men unto
Jjustification of life.” These scriptures define the atone-
ment, and not its effect. They declare the extent of
the provision, and not the extent of salvation. The
atonement made by Christ, and its acceptance on the
part of the sinner, are entirely distinct and separate
acts. Some for whom the Son of God expired, and to
whom his salvation was freely offered, will behold, and
wonder and perish. The blood of Christ, though shed
for sinners, cannot, without its application to the heart,
take away their guilt; and this blood has not extin-
guished the fires of hell. It remains an eternal truth,
that the impenitent must perish—that the unbeliever
must be damned. ¢¢ He that believeth on the Son, hath
everlasting life; and he that believeth not the Son,
shall not see life ; but the wrath of God abideth on
him,”

9%
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ThE following Sermon on the Duty of Sinners to
repent and believe the Gospel, was not included in the
proposals for publishing the SErmons on THE AtoNE-
MENT. It is appended to the foregoix;g work at the re-
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1i is thought that it will form a suitable appendage to
the preceding discussion ; and as such, it is now com-
mended to the candour of the church ’and the blessing
of God.

THE AUTHOR.
Trov, Dec. 1824.



A SERMON.

THE DUTY OF SINNERS.

& @ G

Marxk i. 15.— Repent ye, and believe the gospel.”

TresE words contain an injunction of Jesus Christ,
and were uttered soon after he entered upon his publick
ministry. John the Baptist, in accordance with the
language of ancient prediction, had gone ¢ before him
in the spirit and power of Elias.”” He was ¢ the voice
of one crying in the wilderness, Prepare ye the way of
the Lord, make his paths straight.” The preaching of
this illustrious harbinger of the promised Messiah, was
attended with the special blessing of God. Multitudes
floeked to the standard which he erected in the wilder-
ness, and there received these impressions which were
intended to prepare them for the more explicit declara-
tions of the gospel which were about to be announced.
The great theme upon which he dwelt was repentance ;
and in the execution of this preliminary and special mis-
sion, he admitted to the ordinance of baptism those who
came to him ¢ confessing their sins.”

One important point more was embraced in John’s
commission ; and that was, to remiid the house of Israel,,
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that their expected King and Redeemer was at hand.—
¢ There cometh one mightier than I after me, the latch-
et of whose shoes I am not worthy to stoop down and
unloose. I indeed have baptised you with water : but
he shall baptise you with the Holy Ghost.”

About the time that this preparatory dispensation ceas-
ed by the imprisonment of John—Jesus Christ, having
been consecrated to the office of High Priest by pub-
lickly submitting to the ordinance of baptism—*¢ came
into Galilee, preaching the gospel of the kingdom of
God, and saying, the time is fulfilled, and the kingdom
of God is at hand : Repent ye, and believe the gospel.”

From these words it appears, that Jesus Christ preach-
ed the gospel by enjoining repentance and faith upon
sinners. He came into Galilee where his parents re-
sided, and where he himself had been brought up, and
there commenced preachirig his own gospel by stating to
his hearers by way of information, that the time appoint-
ed by the Father for the mission of his Son into our
world, was actually fulfilled—and that the predicted
reign of God was now at hand. The annunciation of
these facts imposed upon them the obligation to repent
of sin and embrace the promised Messiah, ¢ Repent
ye, and believe the gospel.”

Nor is this obligation to repent and believe the gospel,
confined to any particular period of this dispensation of
mercy. Whenever the proclamation of pardon through
Jesus Christ is announced, then it is the sinner’s first
duty to repent and believe the gospel.
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To show that repentance for sin and faith in the Lord
Jesus Christ, are immediate duties, binding upon every
sinner who hears the gospel, is the object of our present
discourse.

First. That sinners ought to repent and believe the
gospel now, will appear from an examination of the na-
ture of the christian exercises.

Look for a moment at repentance. What does it im-
ply ? It consists essentially in sorrow for sin founded
on its intrinsick turpitude. The true penitent looks up-
on sin as it really is~—and not as it appeared to him at
the time of its commission. The original Greek word
translated repentance, literally signifies an after-thought,
or a change of mind ; and implies a new moral feeling
respecting transgression. In the act of sin, or in the
violation of God’s law, we approve of moral evil. The
act is our own. It is a free and voluntary act, and is
committed with the full consent of all the feelings of the
heart. At the time of its commission, it is viewed as a
present good. We speak here of that approbation
which belongs to the heart, and not of those weak and
ineffectual remonstrances which are made by the con-
science.

Now repentance supposes a change of mind, or a dif-
ferent moral feeling in relation to the infractions of the
rule of moral conduct. The act of sin is reviewed—
and the real penitent condemns and hates that act which
he once loved, and which he perpetrated with all his
heart. He looks upon sin as committed against a law
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which is ¢ holy, and just, and good”’—a law which em-
bodies the perfections of the infinite God—and, conse-
quently, as an act of hostility aimed directly at God him-
self. He looks upon himself as a wretch in arms against
Jehovah—against his own happiness—and against the
order and welfare of the universe. He takes sides with
the law, as regards both the precept and the penalty,
against himself. He feels,-that he deserves to die ; and
he abhors and hates his sinful heart and his sinful ways,
This is repentance ; and this. feeling every moral being
who has ever sinned, .ought to. exercise.without one mo-
ment’s delay. It was the duty of Adam.when he had
committed the first sin, torepent. Without any gospel
promise, or intimation of ‘mercy—it.was his duty to re-
pent. In asinner, without.repentance, there can he no
correct or holy feeling. If ap ‘apostate creature, then,
is under obligations to cherish correct .and holy feelings
towards God, towards the law, .and towards his own
transgression—then. it is his duty to repent without .de-

lay.

Let us look for 2 moment at the intrinsick nature of
faith, and see whether the sinner ought immediately to
‘believe the gospel. Two prominent ideas.are embrac-
ed in evangelical or saving faith. One is, that it implies
a reliance upon testimony. In this sense it is an intel-
lectual act, and is neither holy. nor unholy, except as it
may have some connection, either direct or indirect,
with the moral temper of the heart. As.a mere intel-
lectual act, we believe.in the facts recorded in the gos-
pel in the same manner, that we give credit to any other
‘facts* which have not transpired under our own eye,



OF SINNERS. 18

bat .which-are snpported by competentitestimony. .Spch
isthe evidence in fawour of the ipspiration of the,gos-
pel, that a candid investigation of the subject, mustigad
to a conviction of the truth. Infidelity—thatis, a direct
and open disbelief-of the.bible, is prabably always the
result -either of sinful ignorance or wilful .oppesition:to
God. Diligence and’honesty would invariably lead to
a reception of the gospel, so far as faith.is an act .of -the
intellect. Unbelief, then, in this sense, or a speculative
rejection of the gospel, is always a crime.

But it is in the moral nature of \faitﬁ, that we are to
look for its distinctive and essential character. As -a
moral or holy exemse, faith in-the gospel implies are-
liance upon Jesus Christ for salvation. “This is the. se-
cond prominent idea which is embraced in evangelical or
saving faith. This faith supposes a just convietion .of
sin, and true repentance for it, as a most malignant and
deadly evil. To believe the gospel, or to exercise faith
in Jesus Christ, in this high and important sense,'is to
-give up our oppesition.to God, which we have prosecut-
ed by trampling upon his authority—and to return to
him in the way. of his gppointment: " If-the sinner is not
permitted to hate God—to make him a virtual liar—and
to cherish and express his opposition and enmity against
the scheme of eternal love for his recovery, then he is
under obligations to credit-what God has asserted, and
to rely upon the provision which he has made for the
chief of sinners. And if the sinner is under obligations
ever.toreturn to God by faith in' Jesus Christ—he is un-
der obligations to refurn now—to believe thhout'delay
1f unbelief, or a rejection of Chrtst, or enmity of ‘heart

10
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against the plan of God’s mercy, be right for one mo-
ment—the same unbelief, and rejection of Christ, and
enmity against God, would be right for ever.

Secondly. That sinners ought immediately to repent
and believe the gospel, appears evident from the impor-
tant place which repentance and faith occupy in the
scheme of salvation.

From the important place which tl;ey occupy in the
gospel scheme—repentance and faith have been styled
the terms or conditions of salvation. The terms of the
moral law are, ¢ The man which doeth those things shall
live by them.” The terms of the gospel are, He that
truly repents of sin; or he that believes in the Lord
Jesus Christ—one of these christian graces always im-
plying the other—<¢ ghall be saved.”

When we represent repentance and faith as the con-
dmons of salvation, we would not be ‘understood fo af-
firm that they form in any sense the meritorious ground
of the sinner’ s acceptance wnth God. _ The goapel 1s' a
scheme of mercy from begmmng to end It was con-
trived, for the recovery of sinners who deserve to die;
and it is the same grace whlch onglnated the plan ; that
carries this plan into eﬂ‘ectwe operation. . But our in-
quiry here is—not by what power the gospel 1s render-
ed eﬂ'ectual to the salvation of the smner—but how must
the sinner feel in order to embrace thls gospel " Or in
other wor@s, what constxtutes an acceptance of Jesus
Christ and his salvation ? ? What are the essential and
peculiar exercises by which the smner welcomes the
gospel, and becomes a chnstlan "
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And here it will be discovered, on a moment’s reflec-
tion, that repentance and faith are the grand peculiarities
of the gospel scheme. They belong exclusively to the
plan of redemption. They have no connection with the
moral law. It is true, that asinner, independent of the
gospel, ought to be sorry for his transgressions, and to
credit what God asserts—but it is in the covenant of
grace alone, that repentance and faith are required as
the terms of acceptance with God.

When we say, that repentance and faith are required
of sinners as immediate duties, we mean that repen-
tance which is unto life, and that faith which is connect-
ed with salvation. . By these the gospel is accepted, and
without these, the provisions of eternal love are spurn-
ed and trodden under foot. The point under examina-
tion, then, resolves itself into this question: Are sin-
-ners under obligations to embrace the gospel ; and does
this obligation press upon them at the present moment ?
If so, they must be under obligations to. repent of sin
and believe in the Lord Jesus Christ—for without re-
pentance and faith, there is no way in which the gospel
can be received. While the offers of salvation have a
claim upon our affections—and while these offers cannot
be rejected without manifest and awful guilt ; while the
provisions of God’s omnipotent love, and the blood of
his expiring Son, cannot be slighted with impunity—se
long will repentance for sin, and faith in the Lord Jesus
Christ, press upon the sinner’s conscience as his first
and most important duties.

Thirdly. The guilt attached to impenitence and un-
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belief, provéy, tivat the sinner ouglit. to repent and be-
ligve the gospel without delay.

Phe guilt attachedto impenitence.and unbekief. What
we have to urge under this particular, will form. the
counterpart of those considerations which were stated un-
derthe first head of this discourse. We aitempted in
that pldce to show, that repentance and faith are im their
very nature such exercises as are perfectly compatible
with the character of God to require, and perfectly con-
-gistert with the cendition of man to entertain or cherish.
The conclusion was, that sinners ought immediately to
repient and believe the gospel. And we shall be con-
ducted te the same result, if we analize the nature of
ithipenitence and wunbelief. But here let it be distinctly
noticed, that under the preaching of the gospel, every
man must be either penitent or impenitent, a believer
or an unbeliever. There is no middle course, or neu-
tral gréund. The heart which is not the residence of
repentance and faith, must necessarily be full of impen-
itence and anbelief.

And now let us examine the moral temper of these
exercises. What is impenitence ?—its complesion, or
character ? Tt is that disposition of heart, or temper of
mind which justifies transgression, and determines to
persevere in rebellion against God. This is the char-
acter of imipenitence in those beings who are under
the gimple operation of the law, and who have never
enjoyed the proclamation of mercy through the gospel.
This is the impenitence of devils—and this was the
impenitence of Adam before the first intimation-of de-
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liverance through the promised seed. But under the
gospel the character of impenitence is still more malig-
nant. It loves sin, and determines to cherish its emo-
tions—It hates the law which forbids, and which will
punish {ransgression—and it prosecutes a deliberate war-
tare against the character, the purposes, and the govern-
ment of Jehovah. And all this in defiance of the thun-
ders of Almighty wrath, and in contempt of the agonies
-of dying love. This is smpenitence—and if this can be
" justified, then, no crime in Jehovah’s empire can be
condemned. If a creatyre may rebel against God, and
may continue to repeat and to justify that rebelion, all
of which is involved in impenitence, then omnipotence
may break his sceptre, and abdicate his throne, for there
is no law, or transgression, or responsibility, or govern-
ment left. From the guilt involved in this course, there
is no escape but by immediate repentance. Every oth-
er course involves a repetition of the crime.

What, too, is unbelief ? We mean its spirit or moral
temper ? It is not a rejection of the gospel for the want
-of adequate testimony—for the gospel is often admitted
in speculatjon, and yet excluded from- the heart. The
very essence of unbelief consists in epposition to the
plan of salvation. Itis enmity against God of the most
aggravated character. 1f is not merely opposition to the
perfections of God as expressed in the law—thoygh
this turned Satan and his angels aut of heaven,. and chaip-
ed them in the pit—but it is opposition.to God in the
character of a Saviour. Unbelief is a sin against a rem-
edy—and is, consequently, the sin of deep and black in-
gratitude. It is a sin against redeeming grace, and dying

10%
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love—asin against the last effort of Omnipotence for the
salvation of the soul. To say that unbelief is not crim-
inal, would be to trifle with God, and to sport with his
threatened curse. And for this conduct, there is no ex-
cuse. The unbeliever is every moment accumulating
guilt—sinning with a high hand—and filling up the meas-
ure of his iniquity much faster than he could have done
without the publication of the gospel. And from this
guilt there can be no escape, but by repentance for sin
and faith in the Lord Jesus Christ. Repentance and
faith, then, are immediate duties, because impenitence
and unbelief, which-must exist where these exercises
are wanting, are sins of the deepest die, and, when in-
dulged and cherished, are perpetually treasuring up, for
their subjects, ¢ wrath against the day of wrath.”

Fourthly. That repentance and faith are required
of sinners without delay, - will appear from the express
injunctions of the bible.

There is probably not one requirement of the gospel
which .does not expressly enjoin, or implicitly include
repentance for sir, and faith in the Lord Jesus Christ.—~
This fact has been too much overlooked, or too super-
ficially considered by the disciples of Christ, and, some-
times, even by those who are set for the defence of the
zospel, ‘Repentance and faith are peculiar to the gospel
scheme, and belong exclusively to the religion of sin-
ners. They dre so essential, that the gospel cannot be
embraced, and the soul return to God without them.—
Hence the peculiar prominence which is given to re-
peatance and faith in the instructions of Jesus -Christ
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and his apostles. Indeed the- harbinger of Christ, who
came to usher in the dawn of gospel day, enjoined im-
mediate repentance upon the people, and directed them
to believe on that promised Messiah who ¢ shoull come
after him.”” This was the foundation of all his preach-
ing. Jesus Christ, too, commenced his own personal
ministry, as we have already seen, by preaching the
same doctrine— Repent ye, and believe the gospel.”
This injunction stood in the very front of all his direc-
tions. He points out the plain and simple process by
which men must serve God and secure the salvation of
their own souls. They must feel and hate and renounce
their sins, and repose a fiducial confidence in the merits
of Jesus Christ. They must, in the peculiar and evan-
gelical sense, repent, and believe the gospel. Till this
is done, nothing can be done aright. When his hearers
inquired of him, on a certain occasion, what they should
do, that they' ‘ might work the works of God 7’—he re-
plied, ¢ This is the work-of God, that ye believe on him
whom he hath sent.” This was a work without which
all other works would be of no avail. When the twelve
disciples went forth, in the execution of their first com-
mission, they not only proclaimed, as an object of faith
to their hearers, that the kingdom of heaven was at
hand, but'they ¢ preached that men should repent.”
t

And the same doctrines were taught, with still greater
clearness, by the apostles after the ascension of Jesus
Christ. They had now received a full commissior to
evangelize the world ; and the divine Spirit was with
them to defend them from errour, and to direct them in
the truth. To those who ¢ were pricked in their
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heart,” on the day of Pentecost, ¢ and said unto Patey
and to-the rest of the apostles, men and brethren, what
shall we do ?”’—Peter replied,  Repent;eand be bap-
tized every one of you in the name of Jesus Christ for
the remission of sins.”” Nothing could be more definite
and specifick, than this direction. The apostle does not
send these inquirers to a round of external dyties, but
tells them to repent, and be baptized in the name of Je-
sus Christ—or, which is clearly implied in the injunc-
tion, to believe in the name of Jesus Christ for the re-
mission of sins. The inquiry was, ¢ What shall we
do ?” The answer was, “ Repent, and be baptized'*—
or believe ¢ in the name of Jesus Christ for the remis-
sion of sins.” This was the only thing they were com-
manded to do, and this they. were bound te do without
delay. The same apostle, after assuring Simon Magus
that he had * neither part nor lot in this matter,” and
that his heart was  not right in the sight of God”’—
presses him with this injunction, * Repent, therefore,
of this thy wickedness, and pray God, if perhaps the
thought of thine heart may be forgiven thee.”  Simon,
by this direction, was not permitted to defer repentance
long enough to pray. He is not allowed to remain
impenitent even while he shall perform this sin-
gle duty. The injunction is, repent—then pray. And
this is the preaching of an inspired apostle to a man
whom he perceived to be, atthat very moment, “ in the
gall of bitterness, and in the bond of iniquity.”” To the
convicted Jailor who ¢ came trembling, and fell down
before Paul and Silas—and said, sirs, what must I do to
¥ -saved ?’—these. divinely directed teachers replied,
«  eve on the Lord Jesus Christ, and thoy shalt be
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saved.” This convicted. sinner was in deep distress,
and he needed immediate relief ; and, he is directed to
believe in Christ without a moment’s delay. If he
would ehey God, this is the first act to be pexformed.—
No duty can be anterior to this. Paul in his Earewell
Address to the Elders of Ephesus, reminds them of the
manner in which he had fulfilled his commission as a min-
ister of the gospel. ¢ I kept back nothing that was
profitable unte you, but. have showed you, and have
taught you publickly, and from house to house, testifying
both to the Jews, and also to the Greeks, repentance to-
ward God, and faith toward our Lord Jesus Christ.”’——
In this manner the Lord of life, and, in this manner, the
primitive disciples preached the gospel.

All these direetions which have been cited, agree in
their essential characteristicks. They all expressly, or
implicitly enjoin both repentance and faith upon sinners
as their first duties, In some instances the terms are
both mentioned—angd in some, one only is named, and
the other is included by implication. There can be no
repentance unto life without faith in Jesus Christ, and
no evangelical or saving faith, witheut repentance or
godly sorrow for gin. And it is worthy of notice, that
no other directions thap these, are ever given to inquir-
ing sinners in the bible. They are never pointed to any
other course in order to procure the divine favour apd
attain the inheritance of heaven—neither are they set
about any preparatory work, that their hearts may be
inclined hereafter to repent and embrace the gospel.—
All such directions are the inventigns of men, and not
the injunctions of the living God. The only instance
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which has the least approximation to a departure from
this rule, is to be found in the reply of Jesus Christ to
the young man who inquired what good thing he should
do, that he might have eternal life. ¢ If thou wilt en-
ter into life, keep the commandments.” The inquiry to
which this direction was a reply; was not the inquiry of
one convinced of sin, and anxious for deliverance from
its present dominion and its future curse. Had this been
the case, the direction would, no doubt, have been,
* Repent, and believe the gospel.’ But this is the in-
quiry of a se‘lf-cdmplacent moralist who expects to be
Jjustified and saved by the deeds of the law. ¢ What
good thing shall I do, that I may have eternal life ?’—
As the inquiry was of a legal character, so the answer
corresponded with the import and spirit of the question.
Christ told him just what he must do in order to be sav-
ed according to his own expectations. He must ‘keep
the- whole law. ¢ If thou wilt enter into life,”” upon
these principles, ¢keep the commandments.”” ' The
terms of the law are, ¢ The man which doeth these
things, shall live by them.” It is evident from this
whole narrative, and- particularly from its conclusion,
that the legal covenant was referred to in this case, for
the ultimate purpose of conviction—in order to exbibit
to this young man the true picture .of his heart, and to
expose the sandy basis upon which-he was rearing the
structure of his eternal hopes.

A FEw INFERENCES from what has been said will close
this discourse.

JFirst. There is nothing which prevents the sinnér
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from exercising repentance unto life, and faith in the
Lord Jesus Christ, that is not chargeable upon himself
as his own fault.

Repentance and faith are certainly required of the
sinner, as we have seen in the progress of this dis-
course. They involve in their very nature just such
moral feelings as that creature ought to cherish who has
been guilty of rebellion against God. By these the mer-
cy of the gospel is accepted ;-and by their opposites,
impenitence and unbelief, its provisions are set at nought,
and the overtures of heaven are treated with contempt.
In addition to all this, they are directly enjoined upon
the sinner’s conscience in the bible. They are requir-
ed of every sinner by the authority of the independent
God ; they are enforced by the threatened pains of eter-
nal rejection. From these considerations we infer, that
there is nothing which prevents the sinner’s compliance,
but what is chargeable upon himself as his own fault.—
A just and holy God would not require of his creatures
the performance of acts which transcended their powers,
or condemn them for a failure when a compliance with
the injunction was impossible in the very nature of
things. And yet as the sinner is elsewhere represented
as dependent on the special grace of God for repentance,
and faith, and salvation——this subject becomes involved
in serious difficulty. Various are the theories which
have been resorted to for the purpose of rational and
consistent explanation.

Some have supposed, that the sinner is utterly una-
ble, in every respect, to love God, or comply with the
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terms of the gospel ; but vindicate the divine conduct
in requiring impossibilities, on the ground that man lust
his power by the fall. This solution does not appear to
us to reach the case. To say that I am under obliga-
tions to lote God, to répent of sin, and to believe in
Jesus Christ, becauve Adam had the power and lost it,
is to talk'rieither logick nor scripture. You might just
as well'sdy, that'T am under obligations to exert the cor-
poreal ‘$teéngth’ of one of my dit8nt progenitors, ‘who
possessed the muséular powers of a ‘giant, because he
brought phiysicdl imbecility -upen himself and his poe-
terity by a course of intlolente and excessive indulgence.
Requirements of this nature ‘would not comport with ‘the
government of an-equitable man, much less with the gov-
ernment of a perfect God.

Others have attempted‘to obviate the difficulties in-
volved in the sinner’s dependence and ‘responsibility by
a different theory. ''Theysuppose that ‘man is entirely
Hélpless,’in every sense, fn himself—but thdt the obliga-
‘tions'to yepert and believe ‘the ‘gospel, are created by
the fact, "that God commiunicates assistance and grace 'to
him without which 'these obligations 'would not exist:—
This sentiment, thotgh plansible, is unscriptural, -4nd
' deféctive ‘to'the very core. To say, 'thit:the sinnep's
obligation originates'in the divine assistance which‘is af-
fordéd him, and thiat thére'is no ‘obligation without suéh
‘agsistance, “is' to “§ay, that every “thing ‘which-God has
done for his redemption, is a matter of 'simple-justice,
and not of grace. According to this sentiment, sinners
would hiave béen tder no obligations:to love God with-
out the provisions of ‘the gospel<and since a'Saviour



OF SINNERS. 121

has been provided and offered to them, they are bound
to repent of sin and accept of this Saviour no farther
than the grace of God shall actually remove the obsta-
cles which Lie in the way of repenfanee for sip. and faith
in the Lord Jesus Christ. This theory destroys the ve-
ry natare of grace ; i converis grace into debt ; a debt
jubtly due from.God tor the sinner, and witheut the pay-
ment of which the sinner may continue without guilt to
‘violate the law, and to reject and spurn the provisions
of the gospel. lndeed, this. sentiment would, jn every
instance, make the morsl temper of the creature, the
meagure of moral sbligatien ; -aad we should never be
bewad to de: what wie were not dispesed, or what God
should not actually dispose us to ‘peeform. This would
be throwing the reins upon the necks of men, .and upon
the necks of devils! Indination becomes the universal
law. .

But oMt these theories for vesoncilingthe sinner’s.ob-
ligations with his dependance, ‘are founded in :a radical
errour respecting the vature of :the -difficulty to be re-
moved. 'Phere-is nothing which stands in the way of
"mair’s ‘return to:Ged by repentance for:sin :and faith in
Jesus‘Chfist; but-the want of ‘a disposition :tp.return -
The: difficulty is -whyllyrof a moral,.and not,of .2 phyai-
cdl-Gharacter. Mt /iy opposition: to.the truth, and enmity
of heart ageinst!Gol,-and nothing else, which: chains him
st invimpenitence and-unbelief. 'His.a volumtary hond-
ape-—a-Wondage whicluhe. cherishes with. all-his heaxtw
-¢herishes in:defiance of the worm that never dies dnd; of

«the‘fireithat is'never .quenched-sand,vwhich is his-last,
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and black, and damning sin—cherishes in.despite of the
groans and agonies and blood of Calvary!
Should it be said, thatsinners cannot repent and be-
lieve the gospel, we answer, that there is no inability in
this case, except that which consists in the want of a dis-
position, or heart, or will to repent and believe. Itis
“not a natural, but amoral inability. This dis(inctionds
made in common life, and is all-important in preaching
the gospel. Whatever a min cannot do if he would, in
this, he is under a natural or physical inability ; but
when the only reason why he cannot do a thing, is, that
he does not ‘choose to do it, the inabilify is of a moral
nature. In the former case there is no blame ; in the
latter, the greater the indisposition, or the inability .if
you please, the greater the guilt. We Hhesitate not to
say, that if repentance and faith, or obedience to any
other divine injunction, required the exercise of physi-
cal powers, whether mental .or corporeal, which the
sinner does not possess in his present state, he would be
under no obligation to repent, or believe, or obey any in-
junctionof that character. Had man been required to re-
move'the Alps; and to number the drops which compose
the ocean, as the conditions of salvation; he would have
-been under no obligations to comply with these terms.—
Al the authority of Omnipoteace cotld not impose or en-
‘fo¥ce upon inan an ebligation to the performance of these
acts, because a compliarice with such terms erconditions,
would be imiposkible in the very natureof things, though
his heart were pure.and holy as the -heart' of Gabriel
himself. These are acts which the sinner could not do
if he would ; and hére is natwral inability ; and here a
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failure in obedience could be attended with no blame or
guilt. And so it is in every case of this. description.—
A natural or physical impossibility annihilates obligation, -
and precludes the existence of sin. . e

But when commanded to repent of sin and believe the
gospel, we labour under: no such difficulty as this, and
can avail ourselves of no sueh excuse. We have allthe .
corporeal strength and all the intellectnal comprelien-
sion, necessary to comply: with this injunction. In short,
we have all the powers which. constitute, a moral agent,
We are free to follow our own unrestrained and volun-
tary choice ; and it is in the exercigse of this agency,
that we refuse to.repent and believe the gospel.

But it may still be said, that an inability, is an inabili-
ty s and whether natural or moral, it must exempt the
sinnez from obligation, and excuse him from blame.-—
This remark contains a common, though a grand' errour
in philesophy, as well as religion. A moral inability,
which consists in the st¥ength of .the disposition; wheth-
er holy or unholy, never does, -and ¢annat, interfere:
with blame or praise. Indeed it is this very thing which
constitutes the deepest blame upon the, one band, and
the. highest praise upon. the: other. ; i It is expressly said
of God, that he . cannat be tempted with evil.”* He.
< camnet.” -But why cannot God be.tempted with evil ?
For this reason, and this alone—he is prevented, by his
own intrinsick @nd eternal holiness. “It"is morally im-
possible. But shall we, on this account, say that God is
not-immaculate, and deserves no song of praise ? That

‘be is so holy, that he “‘cannot be tempted with evil,”
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constitates the supreme excellence of his nature. The
angels. in heaven, too, are undera mornl spéoessity:td.
love and-obey God. It is their strong and constant dis-
position—their unchanging moral temper to love what
God loves, and todo what he commands. They must
feel and ect in this manner, unless these angels were
converted into devils ! But shall they, on account of the
strength and uniformity of their haly affections, forfeit
aliclaim ¢o diviwe and human apprsbation ¢ Certainly
net. - This is the very foundation of :their -amgelick: ex-
cellesoe: - It is just so with:the saints in glory. They
are so swallowed up in-God-amd celestisl contemplations,
that they cannot sin. But does this detract: from their
character—because they are so holy, that they cannot
sin ? This is the very thing which renders them lovely
inthe siglit of God sand of all the blessed universe.

And néw look at the ether side of this moral- picture.
We have seen, thit motral inability: to-do wrong—that s,
a streng and tmiform disposition to feel and act correct-
lys~-a idisposition if you please; infinitely strong; does not
rob helybeings of their merit, but is the very. thing for
which they deserve the highest praise. . Apply-the same
principle to beings of an oppesite character. . it is 'ed-
mitted on all hands, that Yhe devils are gimen up to unin-
terrupted and perpetusl evil. Their enmity to Giod is .
so great, that they cannot @bey him. Sin 'is their. con-
tinued and eternal element. Now, dothese circumston-
ces take away their malighant and dewvilish character?
Does the fuct, that they hate God supremely—and must
continue'to hate him supremely, take away: all the guilt
of their opposition ond enmity against bim ? Thisprin-
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ciple would whiten hell into innocence - No, my breth-
ren, this cherished and unyielding enmity against God—
this high-handed and unrelenting opposition to the throne
of heaven, is the very moral temper, that constitutes
them devils. And the more settled this temper, and the
stronger this dispositon, the more malignant the charac-
ter and the deeper the guilt. It is just so with wicked
men—with sinners in our world. They refuse to repent
and believe the gospel, merely because they love sin and
hateGod. There isno barrier in the way except that
which is erected by a wicked heart. And-shall the love
ofsin be made an excuse for a continuance insin? Anfl
shall enmity against God, be presented as an apology for
disobedience to his commands; and rebellion against his
throne ? -Why, my brethren, this 1¢ ‘the very thing for
which God condemns the impenitent and the unbelieving.
Itis because their hearts are so fully set in them to do evil,
so determined in their opposition to holiness, that they
will not repent and believe, that they are condemned in
this world, and will be condemned-in the world to come.
And the greater this enmity and opposition, the greater
the sinner’s guilt. Let him love sin so intensely, and
hate God with such malignity, that he will not, and, in
this sense, cannot repent and believe in Jesus Christ—
and you add the last trait to an ungodly character, and
render the subject for ever without excuse.

Secondly. We see the true reason why divine influ-
ence is necessary to the production of repentance and
faith. ,

That repentande and faith are enjoined upon sinners,
n#
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has appeared sufficiently evident in the progress of the
present discussion. It is a point equally clear, that men
are brought to comply with this injunction—that is, to
repent of sin and believe in the Lord Jesus Christ—by
the agency of the Spirit of God. The ‘bible is full of
this sentiment. The consistency of these two declara-
tions may be easily established. When sinners are call-
ed upon to repent and believe the gospel, they are called
upon to do that which is enforced upon them by moral
propriety—to de that which they might perform if they
would—and which they would do if their hearts were
right with God. If the Spirit of God was given for the
purpose of removing some physical imbecility—to repair
our natural powers which had become deranged or shat-
tered by the fall—or to impart some new faculties, then
the command. to repent and believe, would be just and
reasonable no farther than it should be attended with a
divine inflaence which should actually remove every ob-
stacle in the way of a sinner’s return to God. In this
case, man would be -under obligations to love and obey
God, when the divine Spirit should enable, or rather
capacitate him to do it. ‘

But incapacityis not the thing to be removed. Itis
a wicked heart that refuses to repent—it is enmity a-
gainst God, that will not be saved through the blood:of
Jesus Christ. To conquer this heart, and to subdue this
enmity, is the great business of the Spirit. of God-in
bringing the sinner to the knowledge of the truth. The
sole reason why divine influence is necessary in our re-
wovery from sin and our restoration to God, is the deep
2md-desperute wickedness.of our hearts. The Spirit of
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God is sent to bow that stubborn will which ought (o
yield to the: truth though no such influence were afford-
ed ;. to melt into contrition that heart which ought to be
agonized for sin from its own spontaneous emotions ; and
to lead to the arms of Jesus Christ those souls which
would gladly take refuge in his bosom, were they not un-
der the dominion of that sinful and malignant spirit which
says—and continues to say, * We will not have this man
to reign over us.”” These considerations reconcile the
whole difficulties involved in the facts, that sinners ought
to repent, and helieve the gospel-—and are, at the same
time, inclined to exercise repentance unto life and faith
in the Lord Jesus Christ, under the influence of the Spirit
of God.

Thirdly. As repentance and faith are immediate du-
ties, there can be nothing acceptable to God while these
are neglected.

These exercises are essential {o the religion of a sin-
mer. They are interwoven with the whole gospel
scheme. Without them, man is the eneny of God, and
«¢ dead in irespasses and sins.”” In the heart of the im-
penitent sinner, there is-not one particle of that ¢ holi-
ness without which no-man shall see the Lord”’—and
s he that believeth not is condemned already”—and
<t the wrath. of. God abideth on him.” Let the external
conduct be what it may—the impenitent and unbelieving
sinner is the enemy of God. -His deportment and feel-
ings may be modified:by a thousand circumstances—but
through-all the changing scenes of life and death, unless
he repent and embrace the gospel, he sustains the same
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essential chardctér in the sight of God. He can possess
nothing good till his heart melts into repentance, and
closes in with the offered grace. Hence the uniform di-
rections of the bible to sinners—“'Repent ye, and be-
lieve the gospel.” They are never set abouf any other
work. If theéy refuse to repent and believe, they are
not told, that they may use the means of grace as a sub-
stitate, but are faithfilly warned, thatthey must ¢ per-
ish”—that they must ‘be damned.” And on this
point, the minister of the Fospel has po authority to
make a compromise. He must press repentance and
faith upon the conscience, as they are pressed upon sin-
ners in the'gospel. Nothing can come before these as a
duty. Even the best external acts, where these are want-
ing, are an abomination in the sight of God. Here he
must nail the sinner down. He must make these srrows
sharp in the hearts of God’s enemies. He must give
them no quarters. If the awakened sinner resort to the
common plea, that he cannot repent and believe, he must
drive him from this refuge of lies, by faithfully testifying,
that enmity against God is the only reason” why he does
not and cannot comply with these conditions. And while
this enmity is cherished; no other directions could be of
any avail. Such a heart canbe pierced by nothing short
of repentance, and melted down by nothing but the blood
of Jesus Christ. This the minister of the gospel must
press, and this the sinner who hears the gospel, must
feel. Should he lower down the requirements of the
bible to suit the disposition, or to accommodate the taste
of the impenitent and unbelieving—he does it at his peril.
Should he direct the awakened or convicted sinner to
the reading of the bihle, to the instructions of the sanc-
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tuary, to prayer, or to the performance of any other ex-
ternal services, with the permission or implication, that
he may attend upon them with just such a heart as he
now has—that is, under the dominion of impenitence
and unbelief, with the expectation that God will bless
him in the use of means—he may, perhaps, by this
course, quiet his conscience, and flatter him into a good
opinion of himself. He may, in this manner, patch up
a righteousness with which he will invest his polluted
soul—but it will be no better than an apron of fig-leaves.
There is little prospect, that such instructions will drive
him from self-dependance, or lead him to Christ, or
guide him to heaven. This whole system of directions
is bottomed in fundamental and destructive errour. It is
true, that the sinner must read his bible~—but if he would
please God, he must not read it with an impenitent heart ;
he must pray—but not with his soul chilled to the very
centre by unbelief; he must go to the sanctuary—but
not in league with sin, and in hostility with heaven. He
must repent and believe—and thus read the bible ; he
must repent and believe—and thus pray ; he must re-
pent and believe—and thus go to the sanctuary ; and he
is bound, in the spirit of penitence and faith, to attend
upon all the appointed means of grace. Till this is
done, God is not, and cannot be obeyed. He that thus
repents and believes, ¢ shall be saved” with an ever-
lasting salvation. AMEN AND AMEN.
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