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INTRODUCTION.

T muft appear at firft glance to be of infinite
importance to the authors and abettors of the
do&rine of univerfal falvation, that they confider
well the ground on which they ftand. 'The error,
(if it be one) cannot be fmall, or of little confc-
quence. It ftrikes at the charaéter and government
of Jchovah the Eternal King. If they fhould be
found talking wickedly for God, and pleading de-
ceitfully for him, the cafe is dreadful! The con-
fequences of the do@rine to their own fouls cannot
be uninterefting, and if they be contributing
their c¢xertions to harden the hearts of fhe
impenitent, to footh and flatter them in fin, and
fing them into a deeper fleep on the falling brink of
eternal ruin; how tremenduous is the idca ! The
apoftle fays, knowing the terror of the Lord we per-
fwade men; our God is a confuming fire; it is a
fearful thing to fall into the hands of the living God.
Hope and fear feem to be the two powerful fprings
of adtion in the human mind. The gofpel is a fo-
lemn ferious addrefs to both ; there the lightnings
of God’s wrath flath; his thunders roar; his ma-
jefty, purity, truth and juftice appear in terrible ar-
- ray; there alfo his love and goodnefs affume the
moft winning afpet; his grace and mercy fhine
with the moft amiable radiance. But there is
no truth in all the book of God more clear,
than that an acceptance of the Saviour and fubmif-

fion



[ 4 ]

fionto him, are indifpenfibly neceflary to our falvs-
tion by him; and that this acceptance and fubmif-
fion muft take place in this life, in order to gain
that end, one would think, is pretty clearly taught
alfo. The doftrine of a difpenfation of the gofpel
in hell, or of tenders of grace and mercy there, to
fay the lealt of it, does not found well. The author
of this is a Jover of mainkind, and of divine truth;
he withes to follow truth wherever it leads. If the
new dotrine be truth, ke withes to fee it. From
love to mankind, and he hopes, a fincere regard to
their falvation, ke has given his fentiments on it,
which he fubmits to the candour of the public.

The fubftance of this {mall piece was drawn up
feveral years ago, but its publication delayed for

certain rcaflons known to the author.



BriEr ANIMADVERSIONS ON TuE T)OCTRINE oOF
UNIVERSAL SALVATION.

N order to a clear perception of the abfurdity of that doc-
trine which I am about to confider, it may be proper to
premifc fome obfervations on the nature of ‘God’s moral go-
vernment; as inattention to this, feems to lie at the founda-
tion of the new fcheme.  The idea of punifhing men for their
fins appears hidvous, and the idea of eternal punithment much
more fo. ‘The do&trine of univerfal falvaiion is extremely po-
pular, and bears the femblance of great benevolence in its au-
thors. But were it even true, fome have queftioned whe-
ther it would thew benevolence to propagate it, as it can pro-
duce no good effe@s on focicty. But if falfe, as moft certainly
itis, it is thc moft fhocking cruclty to deceive men with a lic.
It will be readily granted by all men, that Geod has an un-
doubted right to give luws to his creatures.  He has a proper-
ty in thein which is altogether fingular.  He is the univerfal
parent, the creator and preferver of cll creatures. Hasa father
a right tv _overn his family ? a governor to exccute the lawns
of his government? nuch mere has the father of all, the fu-
preme goverier of the univerfe, a right to give laws to
the workmanfhip of his own hands and fee them cexceu:-
-d. It mut wfo be granted, that the goodnefs of God
is clearly marnife- d in giving laws to bis creaturcs, for the re-
Zulatiun of their conduct. 'This is a remark to which we
fhould cerefoily wecend. We are apt to fuppofe, that the di-
vine gooduefsis C:ljplayed only in giving us thefe things which
we call benefits or mucrdies 3 and that his laws are arbitrary,
wnneceffary and wnreafonuble reftraints,  But this is far from
teing the cafe; for the divine laws are all calculated not only
to promcte the gicry of the lawgiver, but alio the good of the
crzution.  Vhis remark is univeriilly true. It is by the laws of
vie fyftem that the fyftem is uphold. Were the law of attraca
tion or gravity to ceafe, this glob: would fall to picces, perhaps
to annih’‘laticn.  Were the fun to depere from the center nd
flame luwlels through the mighty void.  Were the plinets to
fly off from their orbits and ruth wildly through the vait ex-
penfe : or were the Ka to ife from its bed and dufh itfclf over
A3 its



[ 6 1]

3is beundarics on the face of the earth: or were the brutal
tribes to lofc their reverence for man and rife in one general
ceniniracy againft his life : on all, on any of thefe fuppofitions,
_ the life ¢ man would be totally extinguifhed : on fome of
tliem matter would be wreck’d on matter, and worlds crufh’d
*® warlds. But what are thefe fuppofitions ? they are no more
taan to fuppofe that God fhould revoke, or that thefe creatures
ﬂTould tranigrefs were it poffible the laws which God hath
gwven them.,  But fhall we fuppofe fach terriblc confe-
quences to follow on inanimate or irrational creatures tranfe
yrefling the laws of their nature; and no ill confequences to
foliow on rational and fpiritual beings tranfgrefling the laws of
theirs? Thatis, fhall we fuppofe that matter is more excellent
than fpirit; the laws of matter more noble than the laws of fpi-
rit ; or the deftru@ion of matter more terrible than the de-
ficuclion of fpirits? That the divine laws are all culculated
for the good of man, is manifeft. It will readily appcar to any
attentive obferver, that the principal part of our mifcries flows
fl'()le the wickcdnefs of man’s nature and life. His unruly
paflions have broken loofe from the reins of reafon. They are
«n overflowing fource of mifcry to himfelf and his fcllow crea-
tures. From whence come wars and fightings among you?
faysthe apoitle, come they not of your lu®ts which war in your
members. Whencc is it that this world is deluged with human
blood ? whence the neceflity of gaols and gibbets? whence
fraud, cruelty, injuftice, extourtion, oppreflion, thefts, robberics,
murders and all the works « f the fiefh mentioned by the Apof-
tle, Gal. 5th chzp. preceed they not from the wicked heart of
man; which is faid to he deceitiul above all thins and defe
Peratcly wicked ? Yes, the carnzl mind is enrity agzinft God;
and is not fuhje@ to hi: law, neither indeed cun be. Out of the
heart do proceed evil theugh:s, murders, aduleerics, thefts, falfe
witnefs and blafphemies. 'This is the poifoncd fountain which
deluges the world with fin and mifery.  ‘I'Lis is the corrupt
tree which bears corrupt- fruit in u great abundance. And
on the whule, what a happy world weuld this 1o takeitin
cvery other way jit asitis; were men to be axd do to them-
fclves and others, what the laws of Ged require them to be and
do?
t is true man is not governed, and cannnt be governed by the
fame kind of laws a: the irrationel and inarimate creatures.
No, he muft Ee governed by lews fuited to duds nature whatcver
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that be, asthey are by laws {uited to their nature. Wherein
he partakes with them in any thing common to their nature,
he is governed by the fame laws. His material body is fubje&
to the law of gravity or attraction as well as other pieces of
matter ; and in fubmiffion to this, his will has no choice ; and
in many perfons the underftanding no knowledge. He lias in-
ftin@ive propenfities in his nature, which are common to him
with the brutes, viz. to propagate his {pecies and preferve his
lifc. And asin thefe he afcends in the {cale of being nearer to
intelligence, hisunderftanding and will have fcope for exercife,
in the dire®ion and government of them. It is true, he can
no morc, by any act of his underftanding and will, eradicate
thefe propeufities from his nature, than the brutes can; and it
is fit and proper it thould be fo, they were never iniended to
be éradicated. They anfwer moft valuable purpofes in God’s
creation. But they ought to be kept by him under the condu&
2nd gutdance of reafon ; and moft certainly a man yielding to
thefe propenfities without the government of reafon, levels
himfe!f ro an cquality with the brutes; nay, degrades himfelf
fur below them, for they a& according to the complete
fyftem cf laws in their pature; but he docs not; his rational
and fpiritual pov-crs are proftrated in the duft. _

Thefe propenfities above mentioned, clearly belong to his
material and animal part. His rational and fpiritual part muft
be governed in a quite different and far higher manner. Man
1> a rational, intelligent, a free, and therefore a moral a-
gent. Heis capable of ading fpontaneoufly or from choice ;
and God will be ferved by him agreeably to the exalted rank
which he holds in the feale of being, that is, not from necef-
fity but checice. Ina word, man cannot be governed folily by
inftin&, for this good rcafon, he is nct a brute, nor «an he
be under a mechanical government, bocaufe he is not 2 ma-
chine; nor can he be governed by necefiity and force, becaufe
he is not inanimate matter. Thercfore the method which God
has taken to govern him (and none other could be fuitable to
his n.ture) is, to propofe a law, holy, juft and good to his
reafon, enforce it by hisrightful and dread authority, and fecure
obedience by a penal fanction.  The authority of the lawgiver
and goodnefs of the law, are calculated to gain the affent of his
reafon; the promif: of felicity in cafe of obedience, to engage
the confent of hic will ; the penal fan&@ion to work on his fears,

and deter him from difobedicnce. It is cdear that a nenal fanc-
tiom

i
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tion is neceflary to conftitute a moral law; without it there can
be no fuch law. T'he precept, if we may on this fuppofition
call it fo, will amount to no more than a fimple advice. If the
- creature take it, it is well; il not, there is no danger; and
. thus the will of the creaturc, not that of the lawgiver is the-
rule, which will place man totally independent of God. 1t is
“further manifelt, that if u law oncc had a penalty annexed to
it; but after a while the penalty be taken away ; in that cafe
we may certainly affirm, the law is repealed ; or which a-
mounts to the fame thing, if the penalty be not executed in cafe
of tranfgrefiion, there is a to:al repeal of the law ; hence it
follows, that the divinc goodnefs is manifcfted not only in giv-
ing a law to man, but alio in enforcing obedience by a pe-
nal fan&ion, and in exccuting the penalty in cafc of trand-
grefion. Is the divine goodnels difpluyed in fuftaining the
laws of the material fyltem, in fupvorting this earth in its va-
rious revolutions, feifonsand produ@ions? 1. «ch morv in fup-
porting the moral fyftem. Is it maniefted in keeping the
brutal tribes in fubje@ion to the laws of their nature ? much
more in keeping angels and men fubje& to the laws of theirs,
or even in taking the wifeft and fitteft meafures for the pur-
pafe ; better, infinitely better, T had almeoft fuid, that ten
thoufand material fyftems thould penth, thun that the foun-
dations of the moral fyftem fhould flide and give way, or
‘God’s moral government over angels and men fhouid fail, and
on fuppoﬁtion of the penulty not buir-exccuted i cale of tranf-
effion, it muft totally fail ; the divin. lsw muft be totaly
vacated ; the precept is viclated by the creature, and the penal-
ty fet afide by the creator, and tisus therc isan end of all law ;
moral governniert is no m.¢; the divine admirnitration is
at an end. Aund letaaen, if they cen, invent any other way to
fuftain this government, than the one poiated out, that s, any
other fuiied to the nature of angels and men. ‘the voice of
reafon proclaimsaloud its propriety and fitnefs, and revelation
affurcsus, this is the very way invemted by infinite wifdom
and goocncfs, and eftablifhcd by divine nuthority.

There is a moral fitnefs in things, from which the deity cane
not depart, from which it wou:l be imperfc@ion in him to de-
part.  Shall angels and mep, intclligent, fro2 2nd moral agents;
be goverped in the fame manncr as brutcs or inammate matter?
itcazrot be.  Jhofc thien who would exalt the divine mercy tp
fuch . pitch, as to let fin puals without any adequate purifhe

¢ nment,
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ment, or in other words fet afide the penalty of the Jaw; would
cxalt or rather debafe it fo as to repeal all the laws of heaven.
Mercy would ovcrturn juftice, overthrow the divine govern-
ment, proftrate in the duft Jehovah’s throne; diffolve the obli-
gation cof all moral duty; fully the chara&er of the fupreme
magifirate of L.~aven and earth; and overwhelm the whole ra-
tional creatien with fin, anarchy, death and ruin. It would
(horribile dictu) extinguifh all intelligence, God, angels and
men' there is no other alternative but one, and that is to make
angclsand men brutes or inanimate matter: or to fay that there
never fhould have been in the fcale of being fuch creatures as
angels and men. How tremenducus is the impiety of men,
which not only fpreads diforder, confufion and ruin among
the works of God: but thus affaults the throne of the omni-
potent himfelf!

This world is therefore full of the goodnefs of the Lord. It
is true it lies in wickedncfs andis full of fin. But this does not
impair ¢r diminith the divine goodinefs. But God manifefts his
goodnefs like himnfelf, or in 2 manncr worthy of his divine per-
feCtions. H: isgood, not only asa Creator and preferver, but
alfo asa moral guvernor. The judge of all the earth will do right.
Hec manifef's his goocuefs in a manner adapted to the finful and
rebellicus flate of the world; in fuftaining the majefty of his
government, the obligation of his law, the glory of his charac-
ter and the whole moral fyftem; by the execution of the penal-
ty. He wiil never abdicate nor overturn his own government;
nor give his confent toman’s fin andrebellion. Itcannotbe. He
is of purer eyes than to behold iniquity and cannot look on fin.
‘I'he wagces of fin isdeath.  He will affert hisown fovereignty and
dominion; we fee him fomectimes taking the work of ven-
geance into his own hand, and by the flood deftroying the
world of the ungodly; by famine, by peftilence and earth-
quakes; laying wafte nations, kingdoms and cities. It is true,
there isnot an equal diftsibution of rewards and punithments
in this life. We apprehend the truth on this fubje& to be,
that there is fo much of this diftribution, as clearly to evince
there is 2 God who judgeth in the earth. But at the fane
time fo much of an inequality in it, as to give full force to the
argumcnt, that there muft be a future ftate of retributions
when overy work will be brought into judgment, and every
fecret thing; and when God will render to every man accord-

ing to his works. The myftery of providence will then he fi- -
nifhed,
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aithed, all apparent diforders in the divine government re&i-
fied, and all incqualitics made equal. So that light {prings from
this dark cloud, and the infinite wifdom of God fhines in the
midft of this obfcurity. For were the diftribution of rewards
and punifhments here, lefs equal, we would not fo clearly fee
the footiteps of the divine majefty in his government of the
world. Were it more fo; we fhould want a ftrong irre-
fragable argument from reafon, for the do@rine of a future
ftate of rewards and punifiments. Godin innumcrable inftan-
ces thews in this life, that he is not an idle and carelefs fpecator
of the wickednefs of men. This he manifefts in adapting the
cifpenfations of his providence to the moral chara&er of nations,
by -granting profperity to the virtuous, and having always a
red of corre@ion or deftru@ion ready for thofe who far exceed
in wickednefs. And the fame remark may often be madc re-
fpc&ing individuals; he makes atrocious vices as certainly con--
fume their authors, as fire does the ftubble. This is wonderfully
verified, in the frequent dete@®ion of the unnatural crime of
murder; and bringing the perpetrator to condign punifhment
even in thislife, by a chain of providences which the wifdom of
man had no hand in forming, and of which the criminal had
neither the fmalleft forefight nor fear. But yet it cannot be
dcnied, that irreligion and vice in a certain degree, arc many
times profpcrous and on fome occafions triumphant; while
religion and virtue are oppreffed and borne down. Yhe con-
clufion f reafon is, that to finith the plan of the divine govern-
mcnt; and fully difplay the juftice and goodnefs of the divine
chara&er; there muft be a future flate of rewards and punif!:-
ments. Thus far reafon goes without halting, and while it rez-
dily draws this cenclufion, it is beautiful to obfirve the coinci-
dence of revelation: its voice confirms it, for God hath ap-
pointed a day in which he will judge the world in righteoui-
nefs, by that man whom he hath ordained; whereof he hath
given affurance to all men, in that he hath raifed him from

the dead. v
It may be obje@ed to this reafoning, that the execution of the
penalty annexed to humanlaws is not alwzys neceflary to the
fuftentation of government among men. Very true ; but in
general it is neceflary, and takes place; and were any magif-
trate generally to negle@ the exccution of it, under the pre-
tence of mercy 3 we fhould fay he was very weak, very wickgd,
crucl and unjuft. Mercy to criminals would be cruelty af‘dpfn'
juttice-
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jultice to the community at large. But there is an unavoidable
imperfe&ion in all human affairs; human governments cer-
tainly partake of this imperfection; their laws are imperfe&;
their penalties inadequate ; and their adminiftrasions defe@ive.
Sometimes government is too feeble to bring fome bold and
powerful malefa&or to juftice. Sometimes men fee fit to remit
the penalty to one, in order to dete& and bring to punithment
a grcater number. Sometimes only the leaders are capitally
punithed; becaufe it is fuppofed that thofe who were infnared
by them, were deceived, and therefore not fo guilty. Some-
times it would weaken a ftate too much, wereit to punifh all
the offenders.  This however we may affirm, that wherever
we fee governments remitting the penalty of a law, it muft
be owing to fome imperfe@ion or other in the law, the fanc.
tiop, the government, or the chara&er of the governors. For
werc we to form an idea of a government abfolutely perfe®, it
would be one which ftated a perfeét ratio between crimes and
punifhments ; and in no cafe whatfoever fail:d toexecute the pe-
nalty. Iy is abfurd therefore to argue from imperfe@ govern-
ments among men, to the perfc& government of God. His
government is like himfelf, infinitely perfe®. There can be
no defe® in his laws, no weaknefs in his chara&er, no imper-
fe&ion in his adminiftration, and accordingly we fec, that par-
doning mercy revealed in the gofpel, is granted only on the
ground of a full and complete atonement, made by Jefus Chrift
as the finners furety. The penalty had its full effe@ on him,
acd thus all the ‘purpofes of maintaining the authority of the
divine law, fuftaining the majefty of government, and affert-
ing the dignity of the divine chara&er, are fully anfwered in
the cafe of thofe who accept of that atonement ; while mercy,
infinite mercy reigns in their falvation ; becaufe their own per-
fonal chara®ers are as wicked, as vile, and fall as far fhort of
what the law demands, as if no atonement had been made at
all; or as if thcy had been faved without a regard to any.

But were we cven to allow ourfclves to reafon from imperfet
governments among men, to the abfolutely perfe@ government
of God, it would afford but fmall ground of hope ; for it is e~
vident that even according to the courfe of human goverments,
but a very few could be pardoned, and it would be totally un-
certain, who thefe fhould be. To talk of repentance as intitling
to pardon, is nonfenfe ; for this is far from being the cafe, even
in the weak imperfe@ and fceble governments among men.
Befides, if repentance in one, intitlc to pardonm, certainly ree

pentance
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ance in all will do the fame, otherwife God would be par-
tial and unjuft. And as no doubt the criminal, when he fees the
mifery to which he hath reduced himfelf, will from a principle
of felf-love regret his folly ; this would infer the necedity of
remitting the penalty to all, and fo put an end to the divine
Jaw and governraent. And on this fuppofition, the divine law
would have no penalty, but repentance, which would make the
divinegovernment moreimperfe& than any among men, convert
the penaltyinto ablefling and rather encourage to fin than deter
. fromit. Butwe fecthat menunderthedivineadminiftrationmay
repent, andyetperith. Judas repented, and yet plungedintoabfo-
lute defpair. Indeed the gofpel reprefents faith and repentance as
neceflarily, conne@ed with an intereftin Chrift’s atonement; and
in thisconne@iaonalone theyare available topardon and falvation.
‘We do not here fpeak of God's remitting temporal punithments
in the prefent ftate ; which ftate is preparatory and in fome
fenfe probationary for the grand affize, the final judgment.
As he regards any degree of moral virtue and good order a-
mong men, and cgafequently any degree of repentance and re-
formation ; he may for a time remit the temporal punithment,
and give them longer time. Thus he fpared Nineveh when pe-
nitent. One grand defign of the divine difpenfations in this
flate, is to preparc the world for the day of judgment and final
retribution, that the wicked may be inexcufable at that day.
But not onc inftance in all the book of God can be produced,
which will prove, that repentance alone will avail at that awful
day. See Proverbs, chap. I. 24—33.

On this fcheme of reafoning, we fee the neceffity of the fa-
crifice and atonement of Jefus Chrift. If mercy be manifefted
to the finner, let it be honourable mercy, comporting with the
glory of the divine chara&er, his fpotlefs holinefs and perfest
juftice : mercy confiftent with the honour of his law, the fupport
of his government and the good of the rational and moral
world. Not fuch mercy as would annihilate all government,
overturn all juftice, repeal every moral precept, fubvere all
order and equity, put 2 final period to the moral fyftem, de-
fhronc God, deftroy angels and men, and convert the whole
mgclligent and rational creation intoa mafs of fin, iniquity and
ruin,

_ The authors and abettors of the do@rine of univerfal falva-
tion, would do well folemnly to ponder thefe things, leaft un-

der the pretext of exalting the divine mercy, they be found
pleading
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pleading wickedly for God and talking deccitfully for him.
‘There have appeared two fchemes of that doctrine ; one i3,
that there willbe no punifhment at all ina future ftate; the other
allows that there will ; but maintains that the wicked fhall Le
all purified in hell, and aftcr pafling through, perhaps, muny
ftates of torment, fhall all finally, fome fooncr, fome lazer,
efcape to glory and felicity. The two fchemes are rot ef-
fentially different ; they differ only as to the time of falva-
tion. The firlt is diametrically oppofite to the principles
of the divine government ftated above. It fubverts the
principles of natural religion and moral government. Ia
effe@ denies a day of judgment, and a future ftaic of
rewards and punifhments ; goes on the falfe hypothefis that
there is an equal diftribution of thefe in the prefent ftate, or al-
lows the divine government to fink under the charge of ini-
quity and injuftice ; contradi@®s cvery doctrine and every de-
claration of the bible relative to the fubje@. It is the dodtrine
of fadducees, epicureans, fceptics, deifts, atheifts ; bears the nioft
malignant afpe@ towards the order, purity and peace of civil
focicty, while it is manifeft, that it can be of no fervice to
men, cither in this lifc or that which is to come ; for were it
true, thofe who deny it, are in no danger ; but ¥ falfe, 2s moft
certainly it is, how dreadfully pernicious ! In fhort it is fuch
a chaos of abfurdity, impiety and nonfenfe, that it is truly af-
tonithing any rational creature fhould be involved in a2 mom.cnts
doubt about it. The fecond fcheme is at firft appearance more
plaufible, and therefore likely to have a wider range. We
fhall thereforc make a few ftrictures on it. They begin with
telling us, that the Hebrew and Greek words tranflated cternal,
everlafling, and, for ever and cver, are fometimes applied to a
limited duration, and fignify in many inftances no more than
a long period; and thsrefore when applied to hell torments
muft mean no more. Thiswouldbefine reafoning. In fome cafcs
they fignify no more ; therefore they can fignify no more in
this cafe. In fome cafes it is extremely wicked to take away
a man’s life; therefore it is extremely wicked to do fo in the
cafe of lawful war; or in purfuance of a juft fentence of a ju-
dicial court. ‘Thc authors of the fcheme cannot deny, that
theie words fometimes point out a proper eternity or cndlefs
duration ; becaufe the fame words are ufed to exprefs the du-
ration and perfeQions of the deity. They cannot be ignorant
that in all languages words are ufed both in 2 proper and fi-
gurative fenfe.  When we hear the everlafting hills mentioned,

3 comnion
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common fenfe teaches, that the phrafe is figurative, When a
Englifhman fays, 1 am infinitely or eternally obliged to you;
every body knows he fpeaks figuratively and ufes thefe words
in an improper fenfe. What is the true, proper and ftri@ mean-
ing of the words, everlafing, cternal, and for ever and cver ?
Is it not an endlefs duration ? If this then be their proper mean-
ing, huw will they prove that they are ufed in a figurative
and not in their proper fenfe, when applied to hell torments ?
But they will fay we cannot prove, that when fo applied, the
words muft mean an endlefs duration. This however we will
zttempt. ‘There is no way to determine when they are vfed
figuratively or properly ; but by attending to the fubje® to
which they are applied. If applied to any thing in this world,

or in this hfe, thcy muft be ufcd ﬁguratxvcly ; but when ap-
plied to any tl'mg in the other world, or in a future ftate, they
muft be ufed in their firi@ proper fenfe. Now hell torments

appertain not to this world, but the next, not to time but to e-
ternity. There muft be an effential difference between themode
of duration called time, and the mode of duration called eter-
nity. This difference we cannot define with certainty, becaufe
we arc acquainted only with the firft. An able writer has at-
tempted it*. We acquire fays he, the idea of time, by a fuc-
ccflion of ideas ; but fome have called eternity, a_flanding point,
on cverlafling Nowwv. Common fenfe however teaches, that eter-
nity muft be effentially different from time, and therefore if
there be any future happinefs or punifhment at all, they muft
be eternal. The new fcheme is abfurd in this, that its authars
fuppofe men flill to be in time, after they are departcd out of
time into cternity; that is they fuppofe time to be cternity,
and cternity time. It is certain that hell torments never point
out a time-punifhment, but an cternal one.

The advocates for this dangerous do@rine plead the fatisfac-
tion and atonement of Jefus Chrift as the foundation of their
opinion, and if that were embraced and accepted by all men;
doubtlefs all men would he faved by it. But the gofpel tells us,
and fa&s confirm the truth; that many rejed it. The fame
gofpel aflures u+, that if this atoncment be rcjected, inftead of
being faved by 11; thisreje@ion will aggravate moft terribly the
condemnaticn o” the rejeQors. How fhall we efcape if we ne.
gle@ fo great a falvation? if he that defpifed Mofes law, died
without mercy under two or three witnefles; of how much forer

punifhment,

* Soame Fenyns, Efq. one of the Jords of trade inBritais.
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punifhment, fuppofe he ye, fhall be thought worthy, who hath
troden under foot the Son of God, and hath counted the blood
of the covenant an unholy thing, and hath done defpite to
the fpirit of grace? but the univerfalifts tell us, thefe and other
texts to the fame purpofe do not move them. ‘The merit of
Chrift's obedience and death is infinite. He has paid the debt
of thc whole human race. They owe nothing to God ; but God
owecs every thing to them ; happincfs in this world and eternal
life in the world te come. God is now the debtor and they the
crzditors.  His full due is paid; yea more, he is enriched by
the payment. ‘Their debt wasbut finite. He has got an infinite
reimburferment.  Let men live as they lift ; wantonly violate
the divine law or ftudioufly keepit; it is all one. God has
no juft demands on them. It would be injuftice in him to find
fault ; at leaft the height of injuftice to punifh them eternally.
Perhaps, fay fcme, impenitent finners may fuffer a few years
in the other world; but an eternity of happinefs muft follow
that period; in comparifon of which eternity, many years or
ages of fuffering will be only csthe drop of a bucket compared
to the ocean. If it were poffible to reafon with men in fuch
a reverie, we might paufe a moment and afk : is there any
fuch language in all the book of God ¥ what wealth did God
fofe by man’s difobedience ? How much poorer did he become ?
what riches are reftored to him by Jefus Chrift ? what profit
accrucs to the almighty by the fervice or righteoufnefs of any ?
can a man be profitable to God as he that is wifc may be pro-.
fitable to himfelf ? Is it any gain to the almighty that thou art
rightcous? and is not Jefus Chrift himfelf the mighty God and
cverlafting Father ? any queftion ahout wealth, property, dcbe,
or commercial juftice, is altogether foreign to the purpofe here,
It is alfo abiurd to argue, that becaufe Chrift’s merit is in-
finite ; therefore it muft extend to the whole human race ; for
by the fume argument it muft extend to all the devils; and
if it be fuid, God did not fee it proper to include them in the
appointment of Curift’s death, it may be readily anfwered, this
overthrows the argument which is built on the infinite merit of
Chrift, and places it on the divine fovereignty. .And it is cer-
tain the fcriptures affert the fame fovereignty in the appoint-
ment and acceptance of the death of Chriit only for thofe who
fhould accept or embrace it. The truth is, the neceflity of an in-
finite atonement does not arife from the number, but nature
of fin. An igfinitc atonement is as neceflary to the pardon of
B3 ong
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one fin, as ten theulanld; and its end may be gained as com-
pletely in the one cufe as the other. He that offends in cne
point is guilty of all, fays James. Numbers do nct vary the
nature or kind. Sin is jultly faid to be an infinite cvil.
See what one fin in our {irft parents did. Tt brought
ruin on e whole world. It difaced the image of God
on man, corrupted his nuture, involved him and all his
pofterity in a fad moral neceflity of finning ftill more and more ;
whicil is a part of the curie as well as penal evil, and is the
very thirg meant by fpiritual or moral death, that is, men are
wicked becauf: they will not be good, their curnal minds are
enmity againit it ; whichis no excufe for fin, but an aggriva-
tion of it. It has expofed the whole humai race to innun:er-
al.le miferics in this life, to death itfclf, and to the pains of Ll
for ever. And tzke any one fin committed by any of all the
kuman race, and fuppofe it the firft fin in the world 5 1t would
produce the fame eficcts on him and his pofterity. The firl: fin
of the rebcl angels was equaliy fatal. The conneéion between
fin and perdition Gees not arife only from the appointment of
h:aven, but from the nature ot the thing. For as the earth,
in her diummal revolution, turning her face from the fun, is
heceffarily invelved in darkn=f; by an equal or greater necef-
firy, a fpirit revolting from God, is involved in darknefs death
aud ruin. The end and defign of the death of Chrift has been
already pointed out, viz. the mauifeflation of the glory of
the divine chara&er, the fuftzining of his moral goveriment,
the honcur and obligation of his law, while he pardons fin.
Now this end would be gained eflicctually in the falvation of
ouc finner ; and Chrilt’s atonement would hkave been neccffary
to the falvation of that one. -

Czn it be izjuftice in God then, to prrith cternally thefe
who rejet that atonemert? fur from it. Nuy, we may uf-
firm, the great judge of heaven and earth Jefus Chrift, vould
do no a& of difiributive or perfonal injuftice to true believers,
were he to caft them into utter darknefs and punifh them for
their {ins e:crnally in heil, his atonemernt and their faith in
it notwithftanding. The injuftice in this cafe (it any) wou!d
be done to himfclf, in fubmitting to punifhment which he did
not dceferve. Their fulvation is not an a&t of firict diftributive
or perfonal juftice ; but of mere rich fovereirn grace.

When we fpeak of the imputation of Chrift’s righteoufnefs
to believers, it would be abfurd to underfand it, as if the act

of righteoufnefs were transferred from the faviour tothe fin-
ncr,
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ner, fo as to become the finner’s perfonal a&. Nor is it lefs
abfurd to fay, Cirift’s merit is transferred. Merit and deme-
rit are perfonal qualities, which can ncver be transferred per-
fonally from onc to another ; they muft forever adhere to the
fubje@s of the one and the other. - Riches 5r wealth may be
transferred ; but moral good and turpitude cannot fhift hands
fo. When we fpcak of the imputation of fin to Chritt, it would
be abfurd to fay, the a& of fin or even the turpitude of it,
was transfcrred to Chrift; or that the ill defert of it became
perfonally his ill defert. He was the Father’s beloved Son,
his delight, and deferved the higheft glory, even when fuf-
fering the decpeft ignominy. And when we affirm the non-
imputation of fin and the imputation of righteouinefs to be-
lievers, it cannot mean, that the a& of fin is no more; for
what is done cannot be undone ; nor is the ill defert of fin an-
nihilated. Even when they are accounted righteous and treat-
ed accordingly, they are perfonally deferving of hell ; and this
is what makes free grace confpicuous in their falvation.

It may be thercfore affirmed, that no injuftice taken in a
firi& diftributive fenfe, would be done to true believers; were
they to be caft for ever into hcll. What injuftice then can be
done to unbclievers who reje® the atonement ; though Chrift
rcje@ them. Do not many of them account it foolifhnefs?
do not they defpife and mock it ? have not many of them vi-
olently perfccuted Chrift and thofe who foilowed him?

It is to co purpofc to fay here, that his gefpel is not preach-
ed to all men; and therefore multitudes of men cannot fpurn
or rejed it; for it is certain, thrice at leaft, falvation through
him has been publifhed to all men. It is incontrovertible that
Adam tavght it to his pofterity. And again Noah a preach-
er of righteoufuefs to his children. We can entertain no ra~
tional doubt of this. I{ow then did they lofe it ?. through the
enmity and oppofition of their own hearts to it ; by their own
pride, perfidioufrefs and bafenefs. Some great man among
them, confpicuous for his genius and abilities ; fome notcd
deift, fome Hume, Voltaire, or Herbert, would in the pride of
his heart defpife the divine ccunfels; pronounce them foolifh-
nefs and promife to fhew the people a better way. ‘They ad-
mir.ing his genius and boldncfs, would, through the pride of
their hearts and wifhing to refemble fuch a Coloffus as much
as poffible, liften to him with earneft attention, and embrace
his fcheme. Some Nimrod or Jeroboam wifhing to cftablifh
hxsfyranny on the ruins of the peoples libertics, would fludy
¢ fiuk them in ignorance and ‘blind fubmiffing to his will,

b3 Thus
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‘Thus Jeroboam would not permit Ifrael to go up to Jerufalem
to worthip the true God, leaft it thould alienate their hearts
from his government ; and this finally funk them in ignorance,
idolatry and ruin. Again after the refurreion of Chrift, the
gofpel was publifhed to all nations. Go, fays Chrift to his dife
ciples, into all the world and preach the gofpel to every crea=
ture. ‘That this was verily done, we have authentic evidence
from hiftory. In Afia, in Europe, and Africa, famous churches
were ere@ed; where now heathen and mahometan darknefs
reigns, How came they to lofe the ineftimable privilege ? be-
caufe they did not value it, did rct think it worthy of reten-
tion. The carnai mind is enmity againft God, and is not fub-
je& to his law, neither indeed can be. There is a furprifing
proclivity in the human heart to revolt from God. Faéts uni-
verfally confirm this, cfpecially the three great apoftafies ; after
Adam, Noah and the apoftolic age. God caanot and will not
force mercies on men.

It is ridiculous to hear men talking in the form univerfal-
ifts do. Let us look to the great men in our day; do they ef-
teem the gofpel as a privilege worth retaining ? are not many of
them profcfled or in part concealed deifts? do notthey maketheir
fport of the gofpel in converfation and writing ? do they not
negle& the public ordinances of religion, and account it a mean
thing to fit at Jefus feet and hear his words? are there not
many fuch in the city of Philadelphia ? are they not doing what
they can to banifh the gofpel and with it the chriftian religion
from the land ? do not many who pretend to literature, prefer

" the philofophy cf Grcece and Rome to the philofophy of Jefus?
and the writings of Tacisus, Livy, Homer and Virgil, to the
Bible ? while many, who profefs to believe the gofpcl, corrupt
its principles and difhonour it in their pradice. The gofpilis
the butt of the enmity and oppofition of all men except a few.
All things on carth confpire to prevent its taking root where
it is not, and to tear it from the place where it is. Itis a won-
der, it is not quite banifhed from the world ; and were it not
for the divine mercy and power, this would foon be the cafe.
‘This fingular remark may be made concerning the bible, that
there is no other book °n the world, which all men have con-
fpired to render ufclefs as they have it ; which, confidering the
depravity of human nature, is no obfcure proof that it is of
God. A very great majority of Chriftians fo called, from a
principle of pretended reverence for it, think it ought to be

fecreted from the people ; the Roman Catholics think it i;‘:;;
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toly to be touched by the profane vulgar. Many who donet
efpoufe thas principle, let it lye by ncgleéted in their houfes,
while learzed deifts and profane mockers, from age to age, are
writing -nd fpeaking reproachfully of it. Would not God be
juft in giving up fuch men to their ownt hearts lufts, and in
allowing ther: to return to their beloved regions of heathen
darknefs ? would it be injuftice in God to fwear in his wrath,
concerning all the deifts and negle@ors of religion in Philadel-
phia and elfewhere ? you fhall never be permitted again to fee
the bible, nor to obferve onc fabbath; nor celebrate one facrae
ment ; nor prefent one prayer to me; ncither you ner your pof-
terity. Could or would thefe men complain ? wouvld they not
obtain their hearts with? It is certain many in cffe@ pafs this
fentence againft themfelves and fix the fame doom as far asin
their power on their pofterity. Itisclear, the condu of na~
tions in thefe affairs and indeed of the heads of familiesin an
inferior degree, muft always involve the fate of their poferity.
The confequentes of their condu@ muft unavoidably defcend to
their children. For inftance, does the parent of a family prac~
tife no religious worfhip in his houfe; it is more than probable
his children will copy after his example; and whea they be-
come parents, cach of them will fet the fame pattern of infi-
delity beforc their children ; and thefe again 1n their turn be-
fore théirs. And thus one irreligious parent begins the cur-
rent, which widens, deepens, and rolls on like a great river of
death; fpreading -folation wherever it goes, and never ends,
’till fwallowed up in the dead fea of eternal perdition. This
fhould makc the primores regni the chiefs of a pation, and
heads cf families, extremely cautious and circumfpe@ in fuch
matters ; becaufe they reje& and forfeit not only for themfelves;
but alfo for their pofterity ; and it is manifeft great revolu-
tions in nations canpot take place eafily or in one day.

It may be not improperly added here, that the gofpel has
been frequently offered to the Indian tribes in this country.
Have they difcovered a propenfity to accept it ? or rather have
they not very generally reje@ed it ? and have not deifts and

fane chriftians hardened them againft it? We are apt to find
fault with divine providence, when the blame lies entirely at our
own door. How fhocking and tremenduous after all this——af-
ter all men, except a few, are thus a&ing in harmony and con-
cert, to render the gofpel abortive or unfuccefsfull in this world,
yea to bauifh it fru.m the world, by the pride, enmity, athe-

idm and other lulls of their own hearts; to hear them pre-~
tending
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tending to fuch benevolence to mankind, as to plead, there
muft be a difpenfation of the gofpel in hell ; and that other-
wife God would be cruel and unjuft! Were it really to be fo,
and thefc men retaining the fame temper there as here, they
would devifc means to render it abortive there too. But
fuch perverfe rcafoning is fo wicked, that the mind of man
cannot conceive it. Language faiisto give it utterance. Itisa
full proaf, that the heart of man is defperately wicked and de-
ceitful above all things. Juftice, ftrid@ and perfonal juftice
then, does not require the falvation even of true believers. It
would not be injuftice in Chrift to caft them into hcell for their
fine and punifh them eternally. ‘Their ill defert is not and
cannot be taken away ; nor is his merit fo imputed to them as
to become their perfonal merit, or t¢ make them perfonally as
rightcous as heis. This cannot be in the nawure of thmgs.
But while their ill defert remains, his zaerit isfuftained in law
as the ground or reafon of their eternal falvation.  Juftice, it
is true, does not forbid their falvation, cvery obftacle from
that quarter is removed by the atonement and righteouinefs of
Chrift. It is confiftent enough with the glory of God, the ho-
nour of his law and government, to fave them ; but their fal-
wvation is an a& of rich grace and mere mercy ; and this grace
requires it, and God’s faithful promife fecures it. Were any
thing more neceflary to be added, we might fubjoin, that ge-
neral or public, not ftri&t d.nﬁnbunvc juftice, makes their fal-
vation neceflary.

On what fhadow of found reafnnmg thcn, can it be pleaded,
that juftice, firi& juftice requires the falvation of thofec who
dcfptfe Jefus Chrift ; who reje@ the councils of God againft
their own fouls; who trample under foot his precious blood
and do defpite to the fpirit of grace ; who force their way to
hell, taking their pofterity with them, againit gofpel light !
gofpcl grace and mercy! Juftice require their falvation !!
Juftice in every fenfe require their damnation. Diitributive -

juflice demands it ! public juftice demands it ! fpurncd love,
dcfpnfcd blood, affronted mercy demand it ! and the word of
God declares it fhall be infallibly cxecuted. .

The defign of God the Father, in committihg the adminif-
tration of affairs in this world to Jefus Chrift the¢ mediator
and his Eternal Son, feems to be, that the fon might fubdue all
things to himfelf, or bring all things which the fin and rebel-
Jion of angels and men had thrown into the greatelt diforder,
back again “under the dominion of law and jultice. ‘This is not

‘ obfcurely
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obfcurcly pointed forth by the Apoftle, ¥ Corinth. ¥ g==24=28.
Then comceth the end, when he fhall have delivered up the
kingdom to God even the Father; when he fhall have put
down ull rule and all authority and power. For he muft reign
till he hath put all enemics under his feet. The laft eremy
that fhall be deflroyed is death. For he hath put all things
under his feet, and when all things fhall be fubdued unto him,
&ec. The apoftle evidently refcrs unto that notable paffage in
the 110 Pfalm. Sit thou at my right hand, fays the cternal Fa-
ther to his beloved Son, until I make thine rnemies thy foot-
flool; which may bc thus paraphrafed, 1 givec unto thee my
fon, all power in heaven and earth, and inveft thee with the
full and abfolute adminifiration of affairs in my kingdom,
until T by thy 2gency have put all rebellion down, reduced all
things Lack again wnder the dominion of law and juftice, or
put 2ll mine and thine enemies under thy feet 3 and then fhalt
thou éoliver up the Linglom to mic without any thing to hurt
or offead ia 1, every fach thing being caft out.

It appears to have been a common faying- among the Jews
that the Meizh when he cometh will reftore all things. There
are twn ways in which Chrift carries this defign into execution
and will finally accomplifh it. ‘The firft is by a work of grace
on truc believers; Ly which their minds are enlightened in the
Lnowledge of the glory of God in the face of Jefus Chrift 3
fze the infiiite evil of fin, are brought to hate it with a perfeét
hatred and turn from it with full purpefc of heart and endeav-
our after new obedicnce ; voluntarily fubmit themfelves to the
infinitc mercy of God, as it reigns through the atonement;
acquiclze, cordially acquiefce in the divine law as holy, juft and
gzuad both in precept and penalty ; become reconciled to God’s
perfefiens, God's providence and God’s meral government.
Perfons of this defleription fhali be eternally fuved. Their fal-
vation commences in this life, it begins in their faving cone
verfion to Gaod, in the remiffion of their fins, the adoption
of their perfons, and acceptanc: of their feeble imperfe& but
fincere fervices. I'hey are preferved in Chrift Jefus and kept
by the power of God throngh faith unto falvation. Their
whole dependence is placed on the grace of God in Chrift,
and to that and that alone they will afcribe all the glory of
it through all eternity. But there is another clafs and a very
nunicrous onz toe, who know not God nor obey the gofpel
of his Son, who fhail be punifhed with everlafting deftruéion

from the prefunce of the Lord and the glory of his power.
They
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They fhut their eyes againft the light here, but will lift them
up in hell being in torment ; and an impaffable gulph will
be fixed between believers and them. ‘They would not know
nor believe, under the adminiftration of the gofpel, that
God infinitely hates fin and will certainly punifh it; but will
and muft know it, to their eternal coft under the mirpiftration
of wrath. They, by the pride of their hearts, rcjected free juf-
tification through the righteoufnefs of Chrift, fpurned hisJove,
defpifed his blood and did defpite to his {pirit of grace. ‘They.
adhered to the law, trufted to their own righteoufnefs, ven-
tured down the ftream of life and launched into the occan of
cternity on that plank. All their life long they perfifted in
appealing to the law, and to the law they muft go, and by it
be judged at the tribunal of God. Their pretended religion
and virtue were put in the Saviour’s place, and exalted to his
throne to the utter rejc&ion of the gofpel and of law and juftice
likewife. Will God acquit fuch at his bar ? will'he clear the
guilty ? will he overthrow his glorious gofpel and his holy
Jaw both at once ? will he juftify finners as they do themfelves?
on account of what? righteoufnefs? no ; but wickednefs.

For what greater wickednefs can be imagined, than to reje&
the couniels of infinite wifdom and infinite love ? what greater

wickednefs than while they do this, to attempt to anfwer the
demands of thc law by their own imperfe&t and polluted frag-
ments of imaginary merit ? while it is certain they never per-
formed one duty from proper principles, holy motives, nor di-
re&ed it to a reafonable and proper end, the glory of their
creator. Chrift wiil put fuch down ; will put them under his
feet, will caft them forth into utter darknefs and cternal per-
dition. They will be {ubdued under law and juftice indced,
but it will be by their fuffering the penalty and enduring the
curfe of the law. Darknefs and defpair will enclofc them
round. And they will be involved in a dreadful moral nccet-
fity of finning and fuffering ftill more and more, but in fuch
a manner as not any longer to fpread the infetion of fin, und
difturb the order of the kingdom of peace and righteoufnefs.
‘Chis moral neceflity will confift in an unconquerable averfion
of the heart from God and enmity againft him ; whichis the
true fpiritual idea of fpiritual or moral death; and this death
will eternally have dominion over them.

It iscertainly a part of our authors fcheme, though they do not
fpeak it out, that there will be a difpenfation of the gofpel in
hell, there the throne of grace will be ¢rected; the mercy-

fcat
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feat revealed; that men fhall enter on a fecond prohation-
ary ftate after death ; and perhaps fome go through ten
or ten thoufand fuch probations. Is not this altogether vi-
fionary? what foundation in God’s word for fuch a notion? the
bible fays now is the accepted time, now isthe day of falvation.
To day if yc will hear his voice, harden not your hearts. If we
fin wilfully after we have received the knowledge of the truth,
thcee remaineth no more facrifice for fin: but a certain fearfull
lookiang for of judgment, and fiery indignation which fhall de-
vour the adverfaries. for it is impoffible for thofe who were
once ealightened, and have tafted of the heavenly gift, and
wecre made partakers of the Holy Ghoft, and have tafted the
g~od word of God, and the powers of the world to come, if
they fhall fall away, to renew them again unto repentance;
fecing they crucify to themfelves the fon of God afrefh, and put
him to an open fhame. Recaufe I have called, and ye refufed,
T have ftretched out my hand, and no man regarded. But ye
have fet at nought all my counfel, and would none of my re-
proof; I alfo will laugh at your cafamity; 1 will mock when
your fear cometh: When your fear cometh as defolation, and
your deftru@®ion cometh asa whirlwind; when diftrefs and
anguifh cometh upon you. ‘Then fhall they call upon me, but
I will nnt anfwer; they fhall feck me early, but they fhall not
find me: for that he hated knowledge, and did not choofe the
fear of the Lord. They would nane of my counfel; they de
fpifed all my reproof. Thercfore fhall they eat of the fruit of
their own way, and be filled with their own devices. For the
turning away of the fimple fhall flay them, and the profperity of
fools fhal deftroy them. There is afin unte death, fays John,
I do not fay that ye fhall pray for it. The apoftle judged it
would be difpleafing to God, to pray for fome men even in this
Life. But if the fcheme of our innovators be true, there is no
impropriety in praying for all the damned in hell; that God
would fandify their torments to their purification; that he
would mitigate and fhorten them as much as pofliblc. How
thocking is error!

Our authors tcll us, that the wicked fhall be purified
in hell and fo fitted for hcaven. Here they acknowledge,
that in hell they muft be in a finful and morally deprav-
ed ftate, at lzaft for a confidcrable time ; that is, until the force
of hell-fire purge off’ their impurity ; and alfo, that the inha-
bitants of glory muft be in a ftate perfeétly holy and pure ; and
that the impure cannot join the fociety of the pure and holy,
amti] they be cleanfed and purificd. Indeed this is fo well fup-

ported



[ 24 ]

ported in feripture and fo confonant to reafon, that it could
not well be denied. Now here the queftion is, what {hall be
the efficient caufe of their purification ? who fhall be the agent
in this bufinefs? we can think only of two or three, one cr
other of which it muft be; either the fpirit of God ; or hell-
fire; or themfelves. The [criptures afcribe foul purification en-
tirely and only to the fpirit of grace. Except a man be born
of the fpirit, fays Chrift, he cannot enter into the kingdom of
God. That which is born of the fpirit is fpirit, and that which
is born of the flefh is flefh. Not by might nor by power but by
my fpirit faith the Lord. If any man have not the fpirit of
Chrift he is none of his. If ye through the fpirit do mortify
the deeds of the body ye fhall live. It is truc the operations
of the fpirit in foul-purification are compared, to the operation
and efficacy of water and fire to cleanfe and purge ma-
terial filth from material fubje&s: but thefe are only emblems;
the one referring to baptifin, which is only an outward fign of
moral purification; as when he fays except ye be born of the
water and of the fpirit, &c. correfponding with another text,
he that Belicveth and is baptized fhall be faved. 1In the other
emblem, to wit, fire, there is an allufion.to Ifaiah 6==6. Then
flew onc of the feruphims unto me having a live coal in his
hand which he had takea with the tongs from off the altar, and
he laid it upon my mouth, and faid; lo! this hath touched
thy lips, &c. accordingly John the baptift affures the difciples
of the Lord that they fhould be baptized with the Holy Ghott
as with fire. This evidently had its accomplifhment, when
the holy Spirit defcended on them at pentecoft in the fhape of
cloven tongues of firc. By this fpirit their hearts were ine
flamed with love and holy zeal, and the miraculous power
of fpeaking all languages was communicated to them. The
prophet and they were fitted and qualified, for the execution
of their offices, by the fpirit of Chrift. By his divine influ-
ence they were purificd from fin, animated with love and holy
zeal, their tongues tipt with heavenly fire and made like flaming
torches to difpenfe light and warm life through the churches of
God. And it is remarkable, that Chrift whendeliveringthis pro-
mifc after hisrefurretion, drops the emblem of fire, and only fays,
'ye fhall be baptized with the Holy Ghoft, A¢ts 1. If then we afcribe
the purificatior of the damn’d in hell to the agency of the fpirit
of grace; God’s gracious prefence muft be in hell, which would
turn hell into heaven; and on this fuppofition, that word is
not
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sot true, depart ye curfed, &c. nor that, they fhall be punithed
with everlafting dcftruction from the prefence of the Lord, &c.
2 Thef. 1--9. nor that word, my fpirit fhall not always ftrive with
man; that prayer is vain, caft rie not away from thy prefence,
" nor take thy holy fpirit from me, Pfalm s1. thefe exhortations
have ne meaning, gricve not the fpisit, quench not the fpirit,
refift not- the fpirit. It follows, that if God's word be true,
we cannot afcribe the purification of the damned to the fole
agent in foul-purification ; the fpirit of grace. Their puri-
fication muft therefore be afcribed to the torments of hell alone.
But how abfurd the idea! that mere torment or punifhment
will conciliate love to the punither. What is foul-purification?
it is holinefs. What is holinefs? it is caiiformity to the law of
God. What is conformity tothe law- of God? it islove. For
Chrift fums up the whole law in thefe two, fupreme love to
God and love to our neighbour as to ourfelves. But it is love
that begets love. We love him becaufe he firft loved us.
Mere torment will never beget love. Some raving advocates
for the do&rine againft which we contend, drop in their argu-
ment, the idea of fpiritual® or moral purification; and fubftitute
in its place, the purification of body or matter; and tell us that
fire and brimftone conftitute a fine chymical preparation for
this purpofe. But this drollery and nonfenfe is too profound,
to merit a ferious anfwer. It is certain that devils have not
bodies of clay. A fpirit hath not flefh and bones as ye fee me
have, fays Chrift. Befides, fire and brimftone; the lake of
fire ; are figurative expreffione, pointing forth the poignancy of
the torments of the damned: as on the contrary, the felicity of
heaven is pointed out by a throne, a crown, a river of life and
atrec of life. ‘The beft feriptural idea of thefe torments, which
we can form, is, that they confift in anguith, horror, defpair,
rage, cnmity and fury. And how thefc torments will trans-
form the foul into love is not eafy to fee. It is certain that
thefe are the torments of fuch as are made fignal monu-
ments of divine wrath in this life. Here permit me to intro-
duce a ftory from my own perfonal knowledge, the truth of
which I can avouch by the teftimony of fcores of living wit-
nefles. There lived in the ftate of New-York, a few yearsago,
a fenfible intelligent man, whofe name it is proper to conccal.
He with fome othérs, laid a plot to maffacre a number of in-
dians, who during the former war between Britain and France,
retreated into the fettlements of the white people, as being
C peaceably
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peaceably difpofed towards the colonics. The wicked men did
this under the pretext of thefe Indians holding a correfpondence
with their brethren at war.  He and his club having prepared
themfilves with firong drink, for the execution of the infernal
proje&, went in the night and barbaroufly murdered the moft
of the poor favages. The blafting curfe of God vifibly fell upon
the perfons or property of the whole bloody band. ‘The man
of whom I fpeak after fome time took up with a woman of
indifferent fame, faid he was married to her, and had feveral
children by her. It was whifpered among the people, that they
were not married. He faid they were, and threatered to pro-
fecute atlaw any who would affirm the contrary. But the
fufpicion was fo ftrong, that he could not get baptifm to his
children. He told me himfelf, that he then determined tobap-
tize them himfelf; and, fays he, as 1felt fome horror at the
thoughts of doing it ; 1 made myfelf drunk for the purpofe,
and went through with it ; baptizing them in the name of the
Trinity. Then, added he, my trouble was completed. The
fpirit of God entirely forfook me. 1 have committed the fin
unto death ; there is no mercy for me, and 1 wifh for none,
yea fays he, [ wifh for none. Soon after he had dome the
laft fhocking dced ; he parted from his woman; bound out his
childrer ; and he told me, that one day in a fit of raging de-
fpair, when refle®ing on his coveting earthly thingsand what
tkat and other lufts had brought him to. He touk a parcel of
puper money, went and ftamfped it in a fwamp. ButO! the
livid horrors which disfiguged kis countenance ! he was ftrong,
healthy, intclligent and = good fcholar ; but foon became pale,
meagre, haggard, wild in his looks, with his hair briftling out.

He would repeat many tcrrible words from the bible againft
himfelf, and tell me, hell was his eternal portion. 1 cnde:-
voured to comfort him with the confolations of the gofpel,
preached to him, prayed for him, and exhorted him to pray for
himfelf, butin vain! He often attempted to murdcr himfelr!
and frequently, in the moft fericus manner, put the queftion to
me, whether it were not better for him to do fo, and go to hell
at once, to know the worft, than to live in his prefent condi-
tion ? from which I carneftly diffuaded him. Hc would fome-
times blafpheme! curfe God! and wifh he were mor= power-
ful than he! he fpent his time in whitdling fticks, &ec. and
would lift up hisknife, flab it into the m:mtle piece, and fay,

O! if that were Ge=! I once took liim afide und urged him
much
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much to attempt to pray, with long entreaty I prevailed. He
foll upon his kneecs, uttered a few words, ftarted up in hox:ror,
2nd fiid, I carnot pray! When the late war began, he inlifted
ia the troops that went to Canada, Anno 1775. "The laft words
he uttered to me when I bid him farewell at parting, were,
I wifh a bullet rmay pierce through my heurt! and he nearly
got his with! at the fiege of Quebec, when the continental
foldiershad ere@cdbreaft works of ice againft the wallof Quebec,
and the firing began, though he did not belong to the train of
ariillery, againft the advice of Capt. M »a worthy officer
w ho told it to ric himfelf, he would go to the breaft works,
vLere a caunon ball from the city took his head, and feattered
Lis bruins and bicod on the ground. ‘1Lhis is a fpecimien only
17 this lite, «f the effedts of torment on the human mind.
And furely we may foy it is a fearful thing to fill into the
Lirds of the Living Gad«! Ifit be faid the damned wili purify
t.emiclves by thaeir own excrtions ; it may be anfwered, this
1» more thaz any ceuld do in this hie, with all the affiftance
of the means of grace and common operaticns of the fpirit.
\ve are not sufficient of ourfelves fuys Paul to think any thing
@5 of curfelvea ‘F'be chapging of the whoie frame and contex-
ture of our fpiritual and moral nature, i> a greater and more dif-
ficuit work of power, than the creaticn cf the fun, moon and
fzars. Conany perfon force himfelf to love what Ly naturc ke
Lates ? Can the Ethiopzan change Lis colour, or the l.eopard
Lis fpots? no mere can they that arc accuftomed to wickednefs
¢o thiat which is good. 1 men in hell can by their own power
r:tarnto God, they zare not fo far from him there as here;
wrd cn this fuppofiticn, there was o neceflity for the blood
«i Chrift, or the mifiion of the fjirit to bring them to God.
vlorcover, the wordof Godreaches, that at the day of judgment
tkie mediatorial fcheme will be finithed, and the n:ediatorial

C 2 kingdom

& Intir picdure cf the alcis mentione? unlva;bp_y man the dlonring
iooniot tee Lisr o on ile €onii iry it does not come up to the life; there
are Vaeral facle wclich T do aot n.'u.ﬁ to meintton; and the truth of
»y dnformaiicn can le ot i Ly many lizing 'zL'ilm_-[}J. Some will
Juaxy the men qea: mad or delirives and under Jume bodily indf/’pgﬁiion.
- bidicve inleed Be avas dlivious under the iifupf ortable weight of the
cvrath of God; mad in vrucl the Jame vianner es the damncd in hell
orey thougiin a far inferior degree.  He i as 0.'.621'70{/2‘ intelligent
Jerjiole end made « 4.4 reguler and obedient foldicr,
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kingdom delivered up to the Father ; that God may be all in
all ; let us compare here, Matth. 1339, and Matth. 24=—14,
with 1 Corinth. 15==24. The harveft is thc end of the world ;
this gofpel of the kingdom fhall be preached in all the world,
for a witnefs unto all nations, and then fhall the end come.
Then cometh the end, when he fhall have delivered up the
kingdom to God, even the Father, that God may be all in all.
The kingdom to be delivered up muft be the mediatorial king-
dom ; the delivering it up muft mean his finithing the fcheme
of grace; the end, when it fhall be finifhed, is tke day of
jadgment ; confequently, if any be faved after that, it muft be
by another Saviour than Jefus Chrift, and by another redemp-
tion than his atonement. The unavoidable confequence is, that
the damned muft make an atonement for their fins, by their
own fufferings, and on this fuppofition, there wasno need for
the atonement and fatisfa&ion of Chriflt at all. For if after a
man has fpent his life in fin, aggravating his tracfercflion all
the time, by refifting the light, and reje@ing Chrift and his
itonement, he can make fatisfaé&icn for all his fins, and for the
rejc@ion of Chrift too the greateflt of them all; much i~ore
might he have made a fufficicnt atonement, by*his cwn fuf-
ferings, if Chrift had ncver come at all. It is clear, if Chrift
had never come in the fiefh nor fuffered, men wculd never have
been guilty of the moft aggravated fin they can comunit, viz.
the reje@ing of this gift of God and trampling on his divine
blood, and fo would have had infinitely leis to fati-fy for, than
thcy now have, who live and die reje@ing bim ; and if by pafl-
ing fome time in hell, they can fatisfy for all this aggravated
guilt, much more might they, if they had never contra&ed this
1aft and greateft guilt. Thus, if Chrift had ncver come in the
ficfh, nor died for finners, not enly would the falvation of all
mien have been very poffible ; but the falvation of many, of all
the damn’d at leaft, would have been much more eafily attain-
“able by their own fafferings, than it can be in their prefunt
circumftances. What neceffity then for the fufferings and death
of the Son of God? what advantage by it ? or rather is not
the difadvantage arifing from it very great, at leaft to mzny,
as only aggravating their guilt and deubling thcir punithinent.
It cannot be faid that the Saviour hath procured this by
his fatisfa®ion, that the finners own aton=:uent for all his fins,
that of reje@ing him ammong others migh* become more cafy.

It is clear there is no fuch idez held forth in the feripturcs, but
the
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the contrary is declared in the firongeft language, that the re-
jetion of his atonement will infinitely aggravate the guilt
and punifhiment of the rejectors; and on this hypothefis the
mediatorial fchcme will not be finithed, nor the mediatorial
kingdom delivered up at the dzy of judgment, which we are
aflured it will be.  Befides if there be an infinite fufficiency in -
the atonemcnt of Chrift, and if it be available to falvation whe-
ther accepted or rejeéted, why demand any more at all of the
finner ? bute if it be faid that Chrift atoned for all our fins, ex-
cept that of reje@ing him, and that we muft fatisfy by our own’
fufferings for that; then it will follow that our fufferings muft
be equally meritorious as the fufferin;zs of Chrift, if not more
fo; for furely there is more guilt, ingratitude, enmity and bafe-
nufs, in fpurning redceming blood, and trampling on redgem-
ing blood, through all our life, than in all our other fins.
By other fins men reje the authority of God ; but by this they
not only reje& the authority which commands them to believe
in his Son, but alio pour contempt on infinite love and mercy 3
anrd the reje@ion of the faviour prevents their fan&ification and
is at the bottom of all other fins ; at moft alittle longer con-
tinuance in hell would have dene the bufinefs, without the in-
carnation and fatisfa@icn of Chrift. How tremenduous is the
Jrecipice of crror ! ‘

‘The truth is, a gift rcje®ed can avail us nothing, unlefs to
axgravate our guilt. If Chrift’s atonement be finally reje@ed
wu (un reccive no benefit by it; and this is the uniform lan-
guage of God’sword. He that bolicveth thall be faved : He
that belicveth not fhall be damined.  Whofoever believeth in
kim, fhall not perifh, but have cverlufting life.  But the fearful
and the unbelieving, and all liars, fhail have their portion in
the lake which burns with fire and brimftene.  Which Chrift
explains thus, depart ye curfed into cverlafting fire, prepared
far the devii and his angels. But the do&rine we oppofe gives
the lic toall this and repeats the old temptation, ye fhail not
furcly dic. In fine, on this abfurd fcheme of principles, we
ruay a'k, what meaning in the peculiar do&rines of the goipel ?
It frems to unhinge the whole. What fenfe in the dofrine
cf cleftion? what in the dodtrine of regeneration ? Except a
saan be born again ke curnot enterinto the kingdom of Ged..
farive to enter in al the ftrait gare; for many I fay unto ycu
fhall feek to enter and fhali not be able,  What nietning in
the dodirine of juftification by fuich in Chrit 2 Why does our
Lozd fuy, except yercpent ye udl all likewife penfh, What

C 3 finle
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feric in the dodirine of the fin unto death, or the unpardons
ftble fin 2 What in thefe texts, Bleffed are the dead who die
in the Lord. If ye belicve not that 1 am he ye fhall die in
your fins.  The prophet Danicl ftates the feperation between
the rightequs and the wicked, Dan. 12——2, And many of them
that _ﬂccp in the duft, fhall awake, fome to cverlafting life,
and fome to thame and everlafting contempt. The Prinee of
prophets confirms his fervant’s declaration, Matth, 2 —31—=46.
When the Son of man fhall come in his glory, then fhall he f{it
o1 the throne of his glory, and before him fhall be gathered
all rations; and he fhall feparate them onc from another, asa
fnepherd divideth the fheep from the geats; and he fhall fet
the fheep on his riglt hand and the goats on his left ; and he
fhall say unto them on his right hand : come ye bleffed, &c.
and to them on the left, depart ye curfed into everlafting fire,
&c. the folemn fcene clofes with thefe words : and thefe fhall
go away into cverlafting punifhment; but the righteous into
lile eternal. Here is a final fepuration made ; <o we ever hear
o their coming tegether again? Iere are two paralicl lines,
and both drawn out into eternity by Jehevali himdelt. Ism
poflible they can ever meet 7 mathematicians tell us of lincs
which may eternully aprproximate and yet never mect; but
thefe modern divines tell us of a greater paradox; two lines
which ncver approximate and yet fhall me-t.

Much more might be faid in oppcfition to this dangerous
do&rine, but as others have oppofed it with much good fenfe
and ftrength of reafening; 1 have thought proper to con-
tribute only this mite. 1 am pafuaded the authors are on
ground infinitely dangerous, and they have much need to paufe
ard confider ; lealt while they pretend to exali the divine mer-
¢y ; they be found att-mpting to fully Jehovih's charucter; o-
vcrturn his throne ; fubvert his moral government ; ftain his
holinefs and dithonour Lis juftice. Do not thcy make the God
of truth a liar? the oath of God a nuliity ? for he has fworn
in his wrath that unbelievers fhall never enter into his reft.
The God of infinite purity a tolerator of fin ? the God of crder
the 2uthoer of confufion ? Nay the fcheme tends to the annihila-
tion of all n.ora!l re@itude in Cod, angels and men.  And as
it is infinitzly foothing and flattering to the luftsand corruptions
of men; no quefticn, but its promoters will mcet with fuccefs.
Duciftical principl.s prevail much already 5 and this doétrine 1s
calirlated to give them greater force and a wider range. Lor
ricn of fuch principles wil! natarally afk, can thefe preachers
Yeleve the Litic, when they fu cerneftly prepagate vihat la{as

9
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fo little countenance from it ? yea is fo oppofite to it. In fine,.
the do@rine has had its rife, it will run its courfe, and muft
have its fall, and none who with the profperity of the church,
need be over much concerned. Herefies muft needs come,
that thofe who are approved may be made manifeft. None of
Chrift’s fheep can be loft. The church is built on a rock, and
the gates of hell fhall not prevail againtt it.

There is one manifeft defe@ in the new fcheme. Its aye
thors are very filent about the eternat fate of the fallen angels.
They fay nothing at all about them. But it is evident, that
on their principles of benevolence in the deity, and the injuftice
of eternal punifhment; it would be equally inconfiftent to
damn them to eternal fufferings: as the wicked among men :
yea, morc fo ; as they have never been guilty of reje@mg a
Saviour offcred to them. And if men [can atone for all their
aggravated guilt by their own fufferings, much more may the
devils for theirs.

‘The exiftence of moral evil under the government of an infi-
nitely good God isa myftery; that it does exift is unqueftiona-
ble. But how it came to exift is a dark queftion; doubtlefs it is
the confequence of frec agency in rational creatures; and muft
originate in an abule of their liberty. But it is manifeil that
God dwclis and reigns in the midit of this thick darknefs; he
fuftains the majefty of his government, notwithfianding the
tendency of fin to diive it to ruin; this he does by infliting
the penalty of Lis law on tranfgreffors. It is certain that in the
cternal ftatc, holy angels and the fpirits of juit men made per-
feét, will ftill be raticnal, free and moral ugents. They will
indced be unchangeably fixed in a flate of perfe@ holinefs ; but
in fuch a maaner, as will be confifient with freedom. They
wi.l not be fixed as in a froft. They will be eternally free a-
gents. But a free agent muft be governed by motives; which
predent him a free choice.  ‘The eternal punifhments of devils
and wicked men may therefore touch fome whéel and produce
fone effc@ in the divine government, of which we are not
aware. ‘They may tend to give eternal energy to the divine
adminiftration. ‘T'he glorificd may be kept immutably in a ho-
ly ftate, by clear vicws of the glory of the divine nature ; the
beauty of holinefs ; the inflexibility of divine juftice difplayed
ir the cternal punifanient of fin. But indeed this fubjet is
too far from our reich. In all this argument, I have faid

litle about the infinite cvil of fin. It is not cafy to fix the
1dea



[ 32 ]

idea of any thing infinite in the finite mind of man, and there-
fore reafoning deduced from it, docs not firike with fuch con-
vi&ion. Itiscertain however, that feveral things cfiord ground
to form this idca of it. It is faid, Job 22—3, Is 1.t thy wick-
cdnefs grecat and thime iniquitics infinitc ? Sin is t! e rejection
of an infinite good, God himfuif. It is rebeliion againft un in-
finite fovereign ; and were it as powertu! as it is finful, it
would catt down his throne and annihilate his being and per-
fe&ions; for as the finner will cot repurd the autherity cf tle
lawgiver, wearciurc he would not tuficr the peril'y, it he could
refift, the confequence is, an end would be put to the divine
government.  And God muit hate fin with an infinite hatred,
and muft manifeft this haired in wn infinite manner; and ac-
cordingly in the room of all the rediemed, an infinite furcty
was appointed, and an infinizc atonement exafed. By whic
atorement, all wio accept it, are faved with an infinite ful-
vation ; and therctore reaton would fay, thuefe who rgoétae,
muft perith with zn infinitc or evisiating deliruction 5 but
on this I do not inhift. .

I fhall conclude the vrhole, with a fhert zddeefs to thofe
who have embraced the univesfai fchciae. 1 have no hopos ot
making any impreflions on the teactiors of at. “their pride,
their honour, their fame, thor iticeid, which are povwverl{ul
fprings of a&ion in the human iuart, arc ol corined aratatk
me ; and will probably not ceaf2 to operate, vncil they have
finifhed the fcenc. But poflibly furiethirg muy be dene with
their followers.

My poor deluded brethren; it behoves you to cenfider well
tke ground on which you ftand. It is 2 mateer of infinite im-
portance to your own fouls, and tic iculs of others @ te veur
own fouls; how drcadful to g down to the grave withalic
im your right hand! bow tenii!c o moor God at the judp-
ment fcat in a ftatc of war againfl the truthic of his werd, a-
gainft his fovercigney, hisgovarnment, hiintioe, mcrey, poed-
nets truth and helinefs ! his Low ald colocd poth ! vl vou ven-
ture to appear at his awful bar, and caid Eim o Lar to Lis face !
To the fouls of others: your priticiyles wad condus nufe in
the naturc of thing: fpread tie infc&ion amoing others, end
fome of you arc ot a lirtle zealous to propagate the scheme.
My foul trembles for <ad facercly pitics ine b of your peor
chiidren in particulr. Tt will boaviinicle of ncrey indedd
af they be pot overwheluied in the Ceiufien.  Cenfder, 1

bcfeech
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befeech vou, conflder well, what you are about. What if the

lood of your children and of many others, whom you have
sempted to make fhipwreck of -faith and a good confcience,
fhould be required at your hands. It was a faying of Luther,
the eminent German Reformer, to whofe exertions in the caufe
of God the whole world is indebted ; that faran will never be
at reft for the good word’s fake. For a long time, he en-
deavoured to deftroy the church by perfecution ; but was fruf-
trated in his attempt, for the blood of the faints was the feed
of the church. Now fince the rights of mankind have been
beitcr underftood, and perfccution has in a great meafure
ceafed thronghout the nations; he endeavours to work the
rgin of Chrift’s kingdom by odious and monftruous errors.
We might have argusd e griori or befere it happened, that
this would be the cafc. Faé@s corfirm it. He is a mafter in
the arts of deception. Has the knowledge of an angel, the po-
hcy of a devil and the fkill of a pra&itioner. What a pity
that proicffors of religion fhould be deceived through his fub-
tilties and devices.

When I fee you running afier every new projeéor in reli-
gion, mcthinks | behold you greedily fipping the poifon of
afps and the vencm: of dragons. 1 do not mean by this re-
mark to preclude free inquiry, but there is an infinite differ-
ence between free enquiry and fcepticifm. You ought not to
be like children toifed to ani fro, and carried about with every
wind of do¢trine, and cunning craftinefs of men whereby they
lye in wait to deceive 3 ever learning and never coming to the
knowledge of the truth. Only think from the inftance of the
pocr frantick fhakers how far a fpirit of delufion may carry
mcn! think of the nonfenfe, wherewith the common fenfe and
underftundings of mankind, wcre for a confiderable time abufed
and inful:cd by one of the prime promoters of the doé&rine ;
namely that in hell fin fhould be punifhed, but not the finner :
as if the a@ could be feparated from the agent in this cafe : or
as if the lawof the ftate could punifh murder while the mur-
derer cfcaped with impunity. Think of the mad blafphemous
pretenfions of I—me-m--h Wee————oen; and yet fhe has her
followers. An enemy is doing thefc things. Satan is fowing
tares in God’s field. Let not a falfe pretence to benovolence,
to liberality of fentiment, afonduefs for fingularity and pride
of underltanding, carry you down the fiream and over the
dathing fulls, the rocks and precipices of error and delufion.
Carift wil never lofe Lis church; but you may beloft. Do

ot
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not fay it is a fmall matter and of little “confequence what
your opinions be in religion, providing your praéice be good.
"It cannot be a matter of indifference whether you think ae
God thinks; whether the fame mind be in you, which is in
Chrift Jefus; whether you have heard and learned of the Fa-
ther or not; whether you be taught by the fpirit of God or
the fpirit of error; whether you have communion with God
and glorified Spirits and the Saints of God on earth, in the
truth; or not; whether you grieve the hearts of God’s children
or not. You do not yet fee whither the dotrine leads you.
The mafk is not thrown off. You may be under thie reftraint
of former and better principles. A regard to the good opinion
of thofe who differ from you; an ardent defire to advance the
fchemes niay make you apparently virtuous and religious. Fut
the do&rine does undoubtedly lead to diffipation. 1t fups the
foundations of religion and morality.

Its purport is plainly this, let men live as they pleale, with-
out any regard to the divine law or gofpel; they 1:uét be
faved : otherwife God would be cruel and unjuft. ‘1hat is,
creaturcs maft be totally independent of their creator. Al re-
gard to his will, all refpe& to his authority in the law and his
grace in the gofpel muft be drop’t and yet they faved. Sin-
fal worms muft be as Gods. ‘Thecy wifh for falvation in fin not
from it. But falvation is nothing clfe than reducing the rebel
back to 2 cordial fubordination to the will of God, 21.¢ par-
Zoning his rebellion, confiftently with the horour of the liw-
giver, obligation of his law and fupport of his government.
And were your doctrine univerfally cmbraced, it would pro-
duce fearfull effe@s on focicty. ‘T he lunguage of nien would
be; come, let us cat and drink for to-n.orrev we dGie. 1
heartily wifh you may be recovered from the {nwe of futan,
AMEN.

(<" 1 have given my fentiments freely vpon the fubj-&,
treated of above, under a deep fenfe of my inability to hun-
dle it as it deferves. If any wili cundidly convitice me of
any error or miftzke, 1 will think them, and readily give 1t
up. 1 kave often declered my mind, in detgeched theughts
from the pulpiz, on the iV ¢, in Mew-Engiand cid elfe-
where ; and humb’y thiek the muniders of Cinill frem 4 re-

Gurd.
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gard to the interefls of civil fociety as well as the eternal fulva-
rivn of perifhing fouls; 2 regard both to the prefent and future
gencrations, ought faithfully to exert themfelves againft the
common enemy. If any erroneous fentiment thould be found
in this performance; I alone am accountable for it; as no
man living faw the piece before it went to the Prefs. And
if it fhould be acceptable to the church of Chrift and obtain the
dear Redeemer’s blefling to de any good; I purpofe a fecond
fmall piece, in which I will anfwer the obje&ions of the vo-
taricsof the univerfal do&rine and wreft from their hands tke
texts of fcripture by the perverfion of which they atterapt te
build up their Babel.

SRS

3 R R 4 T A

Poge 20. line XX from the baticm, in fome copies for required read
require and line 10 for require read requires.  Page 23. lire §
Jor fpiritual read feriptural, .
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Tbe connexion flated between Civil Government and religion.

C'iVlL magiftracy is unqueftionably an ordinance of God.
And it is alfo called an ordinance of man; becaufe though
God has inftituted government and order among men: yet he
hath left the particular form altogether free to the choice of
nations. The inftitution, without doubt, proceeds from God
as the creator and moral governor of the world. Dominion
is not founded on grace. Jefus Chriftis indeed given to be
head over all things for the good of his body the church ; and
all power is given to him in heaven and ecarth. But this will
not infer, that magiftracy is an ordinance of Chrift as media-
tor; or that it proceeds from him in that chara&er ; no more
than the fubordination of angels to him as his minifters ; and
the fubje®ion of the elements to his power, will infer, that
thefe were created by him as mediator. Magiftracy has its
foundation not in the grace of the gofpel; but in the law
and light of nature. Its end is not the eternal falvation of men,
but the prefervation of order among them in this world. Its
rewards and punifhments do not extend to the life to come, but
arc confined to this. Neverthelefs we believe, that being an or-
dinance of God, it muft bear a relation to him, and ought to be
applied to his glory. And civil government being moral go-
vernment, it muft have its foundation in moral fentiments;
which moral fentiments conftitute natural religion : and as the
chriftian religion contains all the principlcs of natural religion
and makes many valuable additions to them ; though we cannot
affirm, that the knowledge of what is peculiar toit, is necef-
fary to the being of civil government, yet it conduces much to
its well-being. Civil communities and their rulers, will there-
forc find, that to cultivate moral fentiments, or promote the
pra@ice of virtue, which is founded on the knowledge and
fear of God, is effentially neceffary to the prefervation of go-
vernment among them. And communities made up altogether,
or chiefly, of Chriftians will find, that the encouragement and
promotion of the chriftian religion, by the body of the pcople
and their rulers, as far as is competent to them even in thir
civil capacities, will infinitely conduce to their intereft and
advantage in this life, or to the purpofcs of peace, order and

good government among them, :
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It is natural for erring mortals to run into extremes. While
fome of our worthy anceftors gave perhaps too much power to
the civil magiftrate about religion ; fome in our days, to thun
that extreme, feem to have run into the oppofite. They teach,
that the magiftrate as fuch, has nething to do with it, and there
is the greateft reafon to believe, that, what many among us
underftand by liberty of confcience in religion, is a liberty, ut-
terly to difregard all religion and caft off all confcience.
This too plainly appears from the praice of many, from the
negle@ of religion in our civil conftitutions and laws; and
the inattention of magiftrates to put in force the inadequate
and feeble laws which have been ena@ed againft irreligion,
profanity and vice. But furely there muft be a wide difference
between thefe two. Liberty of confcience fuppofes confcience
to exift, confcience of duty both towards God and man. But
without a fenfe of religion and moral excellence, it cannot exift ;
without the knowledge of thefe, we fhould be as void of con-
fcience as the inhabitants of the foreft. To grant liberty of con-
fcience then is one thing, and to purfue fuch a line of condu&,
as tends to annihilate all confcience, is fomething very dif-
ferent.

In order to a clear difcuflion of this important fubje&, it
will be neceflary to explain the term religion, and then ftate
the queftion with precifion. By religion in this queftion,
we mean, a belief of the exiftence of God, fome competent de-
gree of knowledge of his nature and perfcions; of our en-
tire dependence on him ; that we muft be accountable to him
for our condu@ ; a belief of his providence; and that he is
the avenger of the wicked and rewarder of the good ; that he
is eflentially holy, jult and good ; that if the wicked efcape the
judgment of man, they cannot efcape the judgmentof God ;
or if they fhould efcape his rightcous judgment in this life,
they will not in the life to come. But afecret belicf of thefe
things will not anfwer the purpofe, it muft be vifible to fo-
ciety in fome way or other. Therefore there muft be in re-
ligion a vifible profeflion of this belief, a confeflion of the name
of God, a reverence and fear of his divine majefty, and all
this exprefled in worthipping him, in that form which is moft
agrecable to the worfhipper’s confcience. .

The queftion thenis not, whethcr the magiftrate ought to
afflume the power of managing the internal government of the

church
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church of Chrit? or meddle with the internal order of amy
religious focicty ? This all men will readily grant would be
improper. Nor, adly is it, whether full liberty as to modes
and forms of worfhip, er cven principles of doctrine which
do not fap the foundation of good order in civil fociety ought
to be allowed ? this is readily granted. Nor, 3dly is it, whe-
ther the magiftrate may a@ in this bufinefs ex arlitrio, or by his
mere will and pleafure without the confent of the fubje&s or a
majority of them, forcing on them by his fole authority, reli-
gion and the modcs of it? It is certain the civil magiftrate has
no legal power to do fo; and it is equally trur, that in this
fenfe, he has no legal power to do any thing. His authority
is delegated. He is the fervant of the public.  His authority is
derived from the grant, cenfent, or previous compa@ of the
people.  But the queftion is, what may the community at large
do? what ftipulations and conditions may they lawfully fix on
in their compa® with each other and their magiftrates? may
they negle® religion altogetlier ? or may they not provide for
the fecurity and pra®ice thercof ? and if they may, is it not
the duty of their magiftrates in the adminiftration of govern-
ment to fce thefe ftipulations and conditions fulfilled, or in other
words to fee the laws in favour of religion and virtuc executed ?
we affirm they may and ought fo to do; and to maintain the con-
trary, is to found civil government, not indeed on heathenifm,
the foundation is no: fo good as that ; but on abfolute atheifm,
It would place it intirely independent of God.

The very nature of the civil compa®® thews rcligion in the
fenfe above defined to be neceffary to its formation ; for with-
out it men can place no confidence in cach other ; without it
there can be no faith among them. ‘This compa& is a facred
covenant between the members of the community and between
the whole community and their magiftrates, in which they fo-
lemnly engage to be faithful to each other, to fubmit to whole-
fome laws agreed on by the whole, and fupport their magif-
trates in the execution of thefe laws; while their rulers with
equal folemnity engage to cxecute them: and though the co-
venant be chiefly about fcecular or temporil intercits; yet a
fenfe of the obligation to fulfil it muft arife from religion. In
fuch a covenant God is called to witnefs their fincerity, either
explicitly or implicitly ; and to be the avenger of fuch as per-
fidioufty break it. No doubt the ftate engages to punith the
siolation of the compa& ; but whence arifcs the otligation on

them
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them to do fo ? and what ground of confidence in them that
they will do fo? furely a fenfe of the authority of God obliging
thcm, is the origin of this. If it be faid, that a fenfe of com-
mon danger will oblige them. We anfwer a fenfe of common
danger will make a herd of fwine ftand in defence of each
other. But men arc fuperior in nature to {wine, and muft
be governed by higher motives; befides, previoudly to the fo-
cial compu&@, the members might have kept themfelves free,
orin a ftatc of nature ; and after it is formed they may re<
turn to that ftate, on occafion oi every little difficulty, or ima-
gined feverity ; unlefs they have fome fenfe of the obligatjon
of their plighted faith in the compa&, which fenfe muft crigine
ate in the knowledge and fear of God.

2. 1 argue the point from the nature of man. Man jsa
rational, a frce and moral agent. There is a kind of fociety
among many eof the brutal tribes. Herds of fheep and oken
run into fociety, shisthey do merely by a blind inftin. God
fces meet to govern and rule them in that manner and it is a-
greeable to their nature; but man is poffeffed of a higher! na-
ture. He is a rational and voluntary agent. A fociety of men
then ought not to be formed on the fame principles as a foc¢icty
of brutes, not from a principle of tlind inflin®, nor merely
from a fenfc of common danger, but from a perception of
th: autkority of God, a difcernment of the divine inftitation,
and a regard to ihe honour and glory of God and the
of mankind. A rational and moral agent muft be a&uated by
motives, and thcfe motives muft be rational or adapted to the
di;mity of his nature : and to move him to form focicty and per-
form the duties of the focial union ; no motives are truly fo;
but thofc above mentioned ; ull which neceffarily involves the
frowledge fear and worthip of God. Some moral philofo-
phurs have called man a religious animal, and tell us this is his
priacipal diltinction from the brutal tribes and chief fuperiority
above them. Muft they not then proceed ignorantly and erro-
ncoufly, who would propofe to form or preferve a fociety of
thefe creatures, without any regard to religion. Suppefing a
number of men, accidentally meeting on an uniphabited ifland,
and about to form themfelves into a body politic ; they neceflarily
behoved to fix on fome religious ard moral principles, as the bafis
of the focial union among them; for without this, as has been faid
in the former argun:ent, there could be no faith among then:, no
truft or confidence in cach other. If religious and moral prin-

D2 ciples
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ciples be neceflary to the formation of fociety, they are equally
neceflary to its prefervation, and without a fteady regard to them
no fociety can fubfift.

3. The affirmative of the queftion may be argued from the
nature of civil goverrment.  Civil government is certainly mo-
ral government, and by it God carries on his moral govern-
ment of the world. The rule of this government is the moral
law or the law of God; for let men diverfify their laws as
they pleafe, they mift coincide with the divine law. They
cannot contradi& it without contradi®ing the cternal and im-
mutable principles of equity and juftice. The variety of laws
among men calculated for the good of focicty (and they have
no moral power to mzke any other) is no more than the appli-
cation of the divine law to the infinite variety of circumftances
in fociety. ‘The authority which obliges to obedience, does not
originate only in the confent or compa& of fociety, but in
a fource infinitely higher, the will of the fupreme governor.
God who created man a rational and moral agent, under the
obligation of his laws, alfo formed him a focial being. He
made him with a ftrong propeafityto fociety, and mutual wants
and neceflitics firenghten this principle, and urge men into
fociety. Onc of the ftrongeft propenfities in human nature, the
inclination of the two fexes to cach other, is the firft attra@ing
power, and lays the foundation of the focial union. But men
af> bound to yield to this propenfity, not by blind inftin& as
the brutes; butby a moral obligation, the authority of God :
and to perform the duties refulting from that relation, and in-
deed all the other duties of the focial union, by the fame au-
thority. He who gave Jaws to men as individuals, alfo gave
laws to focicties of men. Andiadeed it is only in a ftate of
focicty, that the chicf part of the divine law can have practi-
cally any place, or that there can be any fcope for the perform-

ance of what it requires.
4. We argue the point from the charaer given to civil rulers.

They are not mere creatares of the ftate, but minifters of God
for good, as the apoftle calls them. Civil rulers are improperly
ftiled legiflators or lawgivers. The fupreme God is the law-
giver to men. And they are but minifters of his law: and
muft be accountable to him for their conduct; he is king of
kings and Lord of Lords. Daniel fays to Belthazzar, the God
in whofe hand is thy breath, and whofc are all thy ways, that

is, to whom thou muft be accountable for them all, haft thou
not
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vot glorificd. He that ruleth over mcn muft be juft, ruling
in the fear of God. None can deny, that all the duties of the
civil or fociul union are moral duties, which affe& the confci-
eace and oblige it. But who has a right to rule the confci-
ence? not any civil ftate, but God only. Who is the Lord of
confcience not the ftate but God. 1f the laws of a ftate fhould
in any inflance contradi@ the laws of God they have no moral
abligation; no man is bound to obey for confcience fake. But
it isan unfpeakable mercy, that the precepts of moral duty be-
tween man and man, are generally fo dear, and cvery man has

‘got fuch a legitde copy of them on his heart; that ftatesin a

general way will not, if honeftly aiming at truth and equity,
go far wrong in the application of them. At any rate if civil
rulers pretend to rule rational and confcientious beings, if they
would a& in a higher character, than herdmen ruling over fo
many cattle. All that they can in reafon pretend to; is to ad-
minifter and apply the divine law; and a&@ as minifters under
Cod the fupreme Lord of confcience. And to place civil go-
verument independent of God and religion; is either to diveft
men of reafon and confeience, and fo make them brutes: or it
is to malc the ftate, or magiftrate of the ftate, the Lord of con-
$cience; and the luw of the ftate the only rule of confcience.

5. We argueit from the ncceflity and ule of oaths in civil
focicty. It is manifeft that when men enter into compaét with
and {wear to be faithfal to cach other. It is by the name of
Cod they fivear. TLus princes bind themfelves to their fub-
jucts and fubjedts to their princes.  'We cannot have a marriage
nor a governor; a barrifter; a juryman; nor a witnefs in a
court; without a fclemn appeal to the deity, An oath is for
confirmatica and puts an end to all firife. It is abfurd to fay,
that this is only zan artificial mode of forming and fuftaining fo-

!

|
{

ciety invented by men; and that the only obje& of terror is

the punifhment appointed by the ftate to the crime of perjury;
for on that fuppofition, it would anfwer the. purpofe as well,
to [wear the witnefles by the judge’s litte finger; orly tzke care
to punith perjury when dete@cd. Paor blind mortals that we
arc' We depend on God in every fenfe and do not fee it in any.
His facred and adorahle name has been in a!l ages, and ever
well be the grand pillar to fupport civil focicty. But unlefs
zcligion or the knowicdge, fear and worfhip of God be promot.

ed among the citizens, it is abfurd to fwear them by his name.

The fear of God will be a more powerful reftraint from crimes

D3 than -
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than all the terrors of gaolsand gibbets; and without fome des
gree of a religious fear of the deity, in vzin fhould we hold out
to men thefe terrors; it merits our attention here, that this
folemn appeal to the deity in an oath is univerful and perpet@al
as human nature itfeif ; which is no obfcure hint that our
argument is founded on the common fcnfe of mankind.

6. If the magiftrate as fuch have no concern with religion,
then it follows that the fubie@s or citizens as fuch have as little.
Andq thus in idea at leaft, we have a fociety of rational and mo-
ral agents, more dangerous than the moft furivus beafts of prey.
Thcir reafcn without the controu! of religion only makes them
cipable of greater mifchief.  And on this plan, we fee a moral
rcation fubfilling among meral agents, without any regard to
2 moral law, or to God the giver of that luw : ‘I'his is atheifin
and abfurdity with a witnefs. And we may venture to affirm
that no {ociety of men ever could be formed on thefe principlest
or if formed, it could not fubfift for one day. DBut lct men in
their fpeculations err as they pleafe, God hath fixed boundaries
to human nature over which it cannot pafs. And we may
affere there never was and never will be a fociety of men alto-
gether in fuch a ftate; though by erroneous views of the fube
jo& and men’s inattention to religion in civil fociety; great
damage may be done, and we may be reduced to the loweft or
nearly the loweft degree of confiftency and order in the focial
ftate. Ina word religion and virtue form the very bafis of
good government. ‘[he knowledge, fear and worthip of God
are receflary to the very being and confervation of civil fo-
ciety.

7. This truth may be argued from the very defign of civil
governinent, which is to prevent or punifh thade mi l-practices,
that tend to overthrow the order; fubvert the ftability and
peace; and fo work the diffolution of civil focicty. That this
1s the defign of the inflatution und crection of civil government,
is {elf evident. But the difficulty is to inveiligate ard afcertain
the truc exten: of the power which ought to be ve ted mcivil
rulers for this purpofc. The prepofition divides it{-If inro twao
branches, the ficft is to preven:; the fecond is to purifh crimes,
It is much fafer and wifer to prevent crimes, if potfible, than to
punith them. Puni%hments cfpecially Ly death mult be always
difagrecatle to huraarce rufcrs; and though fometimes necefla=
ry, eught never to bz excruted with a vindidtive fpirit, but
ou.y in terrorem; or to prevent a repctiticn of the crime by

the
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the offender himfelf or by others. And-thus the laft branch of
the office of rulers namely punitfhing, finally reverts into the firft;
which ferves to fhew in the cleareft manner that to prevent
crimes,«is the grand defign of civil government. The swork of
punifhing is the laft, moft unfuccefsful and difagreeable expedi-
ent. If no previous pains be taken for this purpofe; but the
whole refted on punifhments; the work will grow on the
hands of rulers. The more they punifh the more they wili find to
do; until the ftate like a rotten houfe, fall on its mafters and
crufh them in its ruins. Thofe then who think that the fole
defign of civil government, is to punifh, goad and compell men
like beafts of burden, are greatly miftaken. The chief defign
of the inftituticn, is to form the manners of the people to virtue
and ev ry fpecies of moral goodnefs. They who rigoroufly
punifh, but take no previous pains to prevent crimes; may be
aptly compared to thofe harfh and tyrannical pedagogues, who
ufe no diligence to lead their pupils on to knowledge; but
feverely clafiife them when found deficient, or not fo wife as
they ought to be.

Bat by what means fhall crimes be prevented ? the quefticn
1s truly itaportant. In order to it, it is neceflury to ftrengthen
the interrul bends of the focial union; or in other v ords the
fprings of virtuc and true goodnefs. All thefe may be fummed
up in two. At leaft I know not any but will fall under the
onc or the othcr. Whatever external bonds may be devifed
and framed by men to hold fociety together ; the internal
are focial love and confcience. With thefe men are fitted by
the all-wif: creator, both to form and conferve human focicty.
‘Take one or hoth away, and there can be no more coherence a-
mong mankind, than among f{cattered atoms driven with a fu-
rious wind. We fhall cenfider them in order, and firft for fo-
cial bove. By what mcans fhall it be difiufed through the bo-
dy of the peeplc ? there is but one way to do this, and that is
to promote the knowledge, fear and worfhip of God. God
muit be made known to them, as the common parent, friend
and benefa&or of all mea; as the author of all our bleflings,
which he pours out with a profufe and liberal hand. They muft
hence learn to view their fellow creatures as children of the fame
family ; under the care of the fame indulgent father, and ac-
countable to the fame rightcous judge. That perfonal intereft
confifts in promotiag that of the public; that the happinefs of

¢ach iodividual is comnrehendsd in the good of the whole. In
K
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s word, that true felf-love and focial are the fame. The Chrif-
tian religion is admirably calculated to ftrengthen benevolerce
and promote brotherly love. ‘The dudtrine that God o loved
the world as to give his only begotten Son, that wholoever be-
licveth in him fhould not pe-ifh, &c. That the Son voluntarily
Ja:d down his life to redeem us to God, and the commandnment
of this beloved Saviour, that men love one another, entorced
with this cogent argument, his infinite love to them, if properly
reprefented and urged, might produce glorious confequences.
This divine benevolence, if deeply rooted in the heart, would
lead fpontaneoufly to all the dutics, which we owe to vur neiglhi-
bour. A facred authority affurces us that love is thie fulfiliing
of the law, and can work nothing but good to our neighbour,
and we muft fuppofe the laws ot every ftate to be caleulaied for
the good of mankind, and hov.iocver diverfified, if founded un
the immutable principles of virtee, muft Le correfpondent to
and coincident with the digine law ; and thercfore this divine
principle would lead to the pbiervation of the laws of the ftate.
The fecond bond of the focial union, which civil rulers ovghit
carcfully to ftrengthen in order to prevent crimes, is con-
fcience. Confcience is juft the voice of God in the foul; and
may be defined, a man’s own judgment cn his intentions and
a&ions ; in confequence of examining them by the divine law,
acquitting or condemning himiclf as thefe agree or difagree
with faid law. Thisis a powerful bond of fociety. Were it not
for this there would be no government among menatall. God
in mercy to mer has implant.d more or lefs of it in every breaft.
And God alone is the Lord of confcicnce and not any civil
flat: ; confequently the divine law is the rule of confcience ;
and the laws of the ftate only in fo far as they are agreeable ta
it. It is evident that the moral fenfe or confcience will admit
of variousdegrees. Indeed, through ignorance of God and his
law, and a habitual courfe of wickednefs, men may lefe much
if not every degree of it.
A perception of good and evil, of mv. -] beauty and deform-
ity ; of praife and blame may be almoft totally eradicated from
their minds. A facred authority aflures us, that fome men have
their confciences feared as with a hot iron, and are paft fecl-
ing : yea may arrive at that dreadful ftate as to glory in their
fhame, and be athamed of their glory; and thoufunds in our
country are advanced fo far already. It is incumbent then cn
civil rulers, to ule every mean in their power, to give vigoudr
’ an
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and elafticity to confcience. This can be done only by proe
moting theknowledge of the divine law, the rule of conicience,
and of Jehovah the Lord of confcience; which brings us exaét-
ly on the fame ground, where the former point placed us;
and fhews in the cleareft manner, that all good government is
certainly founded on the knowledge, fear and worthip of God ;
the knowledge of hislaw, his facred authority, &c.

But another queftion occurs here, how fhall civil rulers pro-
mote the knowledge, fear and worthip of God ? Their own
example is a great deal: Let them feek after the knowledge
of God and his Son Jefus Chrift the Saviour; let them fear and
reverence his holy name ; let them pra&ife his worthip bot
public ard private, and particularly be careful to fanétify the
holy fabbath. The obfervation of a fabbath for religious ex-
ercifes, or fetting apart, a portion of our time for acquiring the
knowledge of God and worthipping him, is a plain ditate of
thelawof nature. Theheathen nations all pracifed it, though ir-
regularly and devoted much more- of their time to religious
exercifes fuch as they were, than God requires of us, which
is only the feventh part; and without a fabbath, . the know-
ledge, fear and worfhip of God would inevitably perifh from
among men. Irreligionus rulers may pretend to be friends to
their country ; but they are the very plagues of it : while by
the exercife of power they think to build up the focial fabric :
by their practice they fap its deepeft foundations. Like foole
ith phyficians, while they pretend to heal wounds, cure dif-
tempers incident to the body, and without pity lop of mem~
bers; they corrupt and poifon the juices, and tear afunder the
ligaments and joints, We have fhewed already, that the grand
defign of civil government is not merely to punith crimes when
committed, but to prevent them by forming the manners of the
people to virtue and goodnefs. But how will this work in the
hands of profane rulers ? Men in exalted ftations muft have an
amazing influence on the lower claffes; if the pattern they fet
be good, they may do much good ; if bad, much, very much
evil. Blind and infatuated men! who think they can uphald
fociety by their own fhort-fighted policy and harfh power, while
by example they are undermining its foundations. The laws of
the ftate fentence poor wretches to the gibbet; bnt perhaps
in very many inftances it will be found that fome of the men
who enalted the laws, or execute them, may have been the
occafion, by their infidelity in principle and profanity in prac-

tice, of bririging them there.
It
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It 3 2 work highly worthy of virtuous rulers, and will co:
operate with their good example to gain the end propofed, by
proper laws to fix and encourage a fufficient number of fchoole,
and other feminaries of learning, throughout the country ; and
particular attention fhould be paid to the chara&er of the
teachers, and provifion made that the pupils be taught not on-
Jy the arts and fciences, but the principles of religion and vir-
tuc. But above all, they fhould encourage the fpreading of the
gofpel of peace. There is no neceflity for, no propriety in
granting a civil eftablithbment to any one denomination of
Chriftians,. even the pureft. But without this, laws might be
framed, that would greatly tend to fpread the gofpel and with
it truec and undefiled religion. Whatever men may think, who
do not allow themfelves to think deeply or frequently on this fub-
je&@ ; the gofpel is the great river of life, which, if it had free
courfe through the nations, would certainly in a high degree
purify them ; it is the tree of life, which bears twelve manner
of fruits, and bears them cvery month, and the leaves thereof
are for the healing of the nations. What a pity to fit on the
banks of this river and refufe its waters ! to fit under the
fhadow of this tree and reje& its fruits ! Finally they fhould let
all men know, that they ought to profefs ; and it is expected
of them, that they will profcfs; yea and muft profefs fome re-
ligion. . That we look on a man who profefles no religion, as
a wild beaft ; as the worft of all wild beafts ; that his reafon
only makes him capable of greater mifchief than his brethren
in the defert. ‘That we are fure, he is not bound in confcience,
to difown and deny God ; blajpheme his name; profane his
fabbath, &c. ‘Chat he might with cqual reafon pretend he is
bound in confcience to commit robbery, theft, burglary. "T'herc
- s nothing more natural to the human mind than religion in
fome form or other; and yet there is nothing to which the
heart of man is fo much oppofed as to the true religion ; and
it is no doubt a collateral proof of Chriftianity being truly of
God ; that no wicked man can love it in its native fimplicity.
But this is confiftent enongh with our firlt pofition, that rc-
ligion of fome kind or other is natural to the human heart.
He then muft a& a moft unnatural part who profefles no re-
ligion in any form. All nations worthip fome deity ; and all
men in the day of calamity and death will feek to their God.
It is-adverfity, and cfpecially death approaching, that gives the
heart a free vibration. Profperity debauches it, incarcerates
a, deccives it. It is only in profperity, that men cin thilt:-
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and a& as if they were independent of God. But alasTit Is
only when enjoying fome degree of profperity, health at leaft ;
that they are capable of any focial duties; and thus fociety gete
their fervice, only when divefted in fome degree of cool recol-
le@ion. When we fee men utterly difregarding God and pour.
ing contempt on his infinite majefty; it is natural to afk : can
that man whe makes no confcience of his duty to his maker,
make any of his duty to his neighbour ? will he not injure me
if he can with a profpe& of advantage, and hopes of impunity ?
when we hear a man wantonly profaning the name of God.
We afk, how can any court admit his oath in evidence ? will
he in that cafe venerate the name of God which he daily treate
with the moft wanton comtempt, and perhaps only to give
vent to his cruel diabolical paffions. And fuppofing him to be
{fworn on the Holy Evangelifts, as the phrafe is, what dignity
in the bible, or any part of it ; but what is derived from God
its author? and what propriety in fwearing a man by or on
the gofpels, who can pafs his fcornful and profane jefts on
them, asfreely as blafpheme their author ? In a word it is abe
furd to fwear by the true God a man who does not know, fear,
"reverence and worfhip him. It is abfurd to fwear a perfon on,
or by the Evangelifts, who does not believe them, and who
openly manifefts that he does not. Thus irreligious men, like
Sampfon, grafp the pillars of the temple and pull them down
to their own ruin and that of thoufands.

But to proceed, if the internal bonds of the focial umion were
once properly ftrengthened; there would be little occafion for
punifhments. Crimes would he but comparatively few; fuch
as are of an atrocious nature fewer. Rulers would have little
to do but to enjoy the honours of their office. And all this
felicity can fpring from no other fource, hut true religion and

virtue. We have in the above argument fuppofed, that if our _

civil rulers do any .thing effe@ually for the advancement of
religion; it muft be the chriftian religion: Becaufe we are
a nation of profeffed chriftians. And it is certain, no religi~
on like it to gain thefe grand purpofes. It was long ago fore-
told, that thefe thould be the effe@s and fruits of it. The weof
fhall dwell with the lamb ; the leopard fhall lie down with the
kid; and the calf and the young lion and the fatling together g
and a little child fhall lead them : The lion and the bear fhall
feced; their youngones fhall lie down together ; the lion fhall
it ftraw like the ox; and the fucking child fhall play on the

hole
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hole of the afp ; and the weaned child on the cockatrice’s den ;
they fhall not hurt ner deftroy in all my holy mountain, faith
the Lord. In that ftrong figurative flile, peculiar to the ori-
ental nations, wicked men are reprefented under the images of
wolves. lions, bears, ferpents, &c. but it i: foretold that by
the influence of the gofpel, they fhould put off the ferocity of
their nature and become harmlefs as lambs and little children.
And this is no vifionary thing ; the gofpel has in numberlefs in-
lhncea,il:n d this cffe@. It has transformed the mof2
into th: moft amiable and ufeful members of fo-
ciety. Why then feck to change the chriftian religion for any
other. Hath a pation changed their Gods, which yet are no
Gods? but my people, fays God, have changed their glory for
that which fhall not profit. Every nation under heaven will
ftudy to advance and fupport the religion of their country,
and indeed they cannot any other, until they knowit; and
why fhould not we ftudy to advance that which we have rea-
fon to believe is the true relfjion ; at leaft it muit be granted
even by deifts, that it has a better claim to that chara&er,
than any other in the world. It contains all the principles of
natural religion, all its promifes, all its precepts, and all ite
motives, and makes many valuable additions to them. No re-
ligion comparable to it, to promote the peace, purity and feli-
<ity of human fociety. We fhould make a miferable exchange;
if inftead of it, we fhould cmbrace judaifm, mahometanifm, or
heathenifm. But were any profefling thefe religions to come
among us, it would be unjuft and againft chriftianity to re-
firain them by force; or to diveft them of any natural rights
on that account ; though confiftently enough they might be ex-
claded from placcs of power and truft in the government;
becaufe offices in any government are not natural rights. Thus
in my opinion all forms of religion, the principles of which,
do not fubvert the foundation of good government; may be
fafely tolerated ; but the man of no religion is the moft dan-
gerous, and in fa& is not a fit fubje@ of moral government.
In the cafe of crimes againft the flate the perpetrators muft be
punifhed ; and in the prefent degenerate ftate of focicty among
us, punifbments will be often neceflary, they ought to be pro-
perly apportioned, neither exceeding in feverity nor lenity,
and pun@ually and inflexibly executed. Our rulers fhould firike
the blow at the root. Negle@ aud contempt of God, curfing,

profanc fwearing, violation of the fabbath, gaming and ﬁ:lca}:
v
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evils, thould fecl their indignation ; and as has been remarked,
fuch punifhments will be auxiliary to the grand defign of
preventing crimes.

All that has been faid above about the means of promoting re-
ligion, is perfe&ly confiftent with all the rights of confcience.
For what is confcience ? Let us attend to the former dciinition
of it, or to fum it up in fewer words, it may be called a per-
ception of the obligation of the divine law. Can ever reafon-
able beings pretend then, that they are bound by the divine
law to violate that law ? or that they are bound in confcience
to caft off all confcience. ‘This is not much lefs abfurd, than
to fay that a man is bound to jump down his own throat.
Liberty of confcicnce is out of the queftion, when we fpeak of
the duties of morality ; it is equally forcizn to the queftion,
when we fpeak of the plain effential duties of religion, fuch
as acknowledging God, revering his facred name, keeping his
fabbath ; or at leaft devoting fome part of our time to his fer-
vice, and the feventh part is a rational and eafy precept. Li-
berty of coriiience extends only to fpeculative opinions and
modes of worfhip. Full latitude in thefe ought to be grantced.
Qur conftitutions and laws grant it; our civil rulers difcover
no difpofition to infringe it. To promote religion and virtue
is therefore fo far from being a vivlation of the rights of con-
fcience ; that in fa&, it is the only method to illuminate, di-
ret and ftrengthen confcience®.

8. The truth which we defend, is fupported by the uniform
pradice of all civilized nations. None of them pretend to
cre& or preferve civil government without laying the founda-
tions of the fabrick in religious and moral fentiments. This
is a fa& not only in modern times; but if we look back in-
to antiquity we fhall fee it was equally the cafy. It is a fu@
not only in nations called chriftian ; but was equally fo among
the ancicat heathen. Do we fee any of the great legifia-
tors of antiquity treating religion with negle@ or cor-
tempt ? Nay, they carneftly promoted it according to the
light thcy had. And fome of them to affe@ the con-
fcicnces of their citizens the more ; pretended to receive
their laws from the Gods. They were men of underfianding
and fenfe, and knew well, that unlefs they diffufed .abroad

E the

¢ Tle writer of this publifbed the fubflance of the feventh argument
Jooeral years agoin Myr. Loudon’s pcper of Nerw-York; witl @
finsere doire t9 curre@ the extravagan? ideas grevailing about relicious
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the knowledge, fear and worthip of a deity; men are fuch
creatures, that all human authority and power would be ine
fufficient to reftrain them from the wildeft outrages. It is
allowed to b a good argument to prove the greateft of all
truths, the exiftence of a fupreme being; that all nations in
all ages have unanimoufly agreed in it. The argument is e-
qually good and conclufive in the prefent cafe. Our anceftors
were men of deep underftanding in the fcience of government.
It was not for nothing, that they in their conftitutions and
laws, paid fo much attention to religion. They may in fome
inftances have run into error. But fome in our days, in order
to avoid their errors, have run into extremes equally if not more
dangerous, The Weftminfter confeflion of faith feems to give
rather too much power to the civil magiftratc about the church,
Thefe paflages appear to have been adapted to civil eftablifh-
ments of religion, which have no place in this country, and
thercfore are not applicable to our circumftances. We ad-
here to the confeflion in thefe, only in fo far as they are con-
fitent with the rights of confcience, the fpiritual and independ-
ent nature of Chrift’s kingdom, the principles above de-
fined and eftablifhed, and the circuniftances in which provi-
dence hath placed us.

Finally, lct us on thisfubje& attend to fa& and experience.
Who are the people that croud our gaols and load our gibbets ?
are they the firi& profeflors of the chriftian religion ? are they
dragged from thefe religious focieties, where the pure doétrines
of the gofpel are embraced? where God is worfhipped with
chriftian fimplicity and purity ? and where a firiét fcriptural
difcipline is maintained? By no means. And we fear not to
appeal for the ruth of this obfervation to the greateft enemies
of rcligion.  Are ducllers, murderers, thieves, robbers, adul-
terers, fornicators, profane fwearers, and blafphcmers, to be
found among the difciples of the humble and Hely Jefus? nay,
there are examples of religious focietics confifting of many thou-
fand fouls, of which we may boldly zffirm, that in the fpace of
half a century or more, not half a dozen of their members have
fuffered by the hands of public juftice in any form. Andit
would be a moft proper expedicnt to elucidate this fact g that
nations fhould keep regifters of all who fuffcr for their crimes
but efpecially whether they profefled any religion, walked 1n
communion with any church, and what their religion was 3 and

publifh thefe annually. This would bring fully to light, a trutlc;
- an
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and {a&, which would not refle@ much hcnour on the no-
glecters and cppofers of religion. It would then appear, whe-
ther the theatre or the church, whether ftage playsor the ge-
fpel, have the niolt falutaryinfluence on the morals of mankind,
and tend moft to promote the good order of civil focicty. O
ye advocates for theatrical ent:rtainments, mimickry and nen-
feale, for duclling, gaming, balls, &c. before fuch a reprefon-
tation, you weuld bluth as the owl before the fun! One might
exped, were things condudted by reafon in this world, that
the above undentible fadls, would be fufficient to incduce civil
communitics, and their rulers ; earneflly to ftudy to promote
truc redigion ; and give proper checks to the fources of corrup-
tion znd diJolution above mentioned. They would not labour
in vain. Good {ruits would follow. All the virtues follow in
the train of true religion.

On the whole we coufefs it is extremely difficult perhaps im=-
potiible, precifely to fix limits on this fubje& ; or to fuy parti-
cularly how far und no farther ; communities & rulers may goia
their conftituions and laws to promote religion ame: virtue a-
mong them. That they ought not by any means to invade the
prerogatives of the church, or infringe upon the rights of cons
{cience, is undoubtedly true. But that in order to avoid this
iavafion and infringement, they ought to pay no attention
tc the fubjed ; but permit the principles and bends of the foe
¢izl union to be quite corrupted and diffolved, it a moft dan-
r,zrou:. and unreafonable principle. This is the principle which
I reprebate ;5 and contend that as legiflative bodies and ma-
gitrates, would ftudy the prefervation of the body politic, they
muft in ord:r to this, ftudy to pror:ote rcligion and morality.
The moans t5 be ufed are not obfcure.  They have been part-
Iy hinted. But the manner of applying thefe means ; and how
far civil cuthority may be fafely ufed for the purpofe; will
require the deepcft penetration and clofeft attention, to dif-
cern.  Ahd no doubt much may be learned from expericnce.

I do not mean to intimate, that nothing of the kind, has
been done in the United States. They have ag leaft given
the fulleft liberty to religion ; that is, they declare they will
not hinder or forbid it in any form. ‘This is at leaft favouring
it in a aegative way. But furcly it is of fo much importance
to focicty, as to racrit fome pofitive encouragement. We are
convinced, that the idea of civil liberty entertained by many,
amounts to licentioulnefs, or a rejection of all due fubordina-
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tion. As to ‘religion our cafe is much worfe; even feniible
good men feem to have carried their idcas of the fpiritual na-
ture of the church, and her independency on the civil powers,
to a dangerous extreme. While many others fondly imagine,
that the civil authorfity ought to pay no regard to religion
"and morality at all, but allow, not only the fulleft liberty
as to principles and forms of religion ; but even permit all, to-
tally to drop every principle and form of it, if they pleafe.
This is the dangerous error we would wifh to overthrow ; be-
‘ing perfuaded, that a man in fuch a ftate, cannot poflibly be
a {ubject of moral government. There is no Lundle by which
we can take hold of him ; no principle by which we can bind
him. We may fubjoin here the words of a fenfible writer on
this fubject® : ¢ It may be difficult, fays he, always to preferve
the diftin&ion between the civil and ecclefiaftical ftate, and the
rights and powers belonging to cach, without encroachment
on the one fide or the other. Thofe powers which ure co-or--
dinate, fubfifting together in the fame time and place, and em-
ployed athut fome obje&@sin common, baut in a diffcrent man-
ner, will be in great dunger of intcrference : rivalthip and mu-
tualjealoufies may be expe@ed naturally to arife between them;
and attcn nts will not be wantirg to render one of them fub-
ordinate and dependent on the other: and, in fa&, cverfince
the magiftrate became Chriftian, thefe mutual firuggles and
ufurpations have been almoft uniatermitting ; and ecither the
oite or the other hath claimed, or aQually exercifed, an uncdue
fuperiority ; fometimes the ecclefiaftical powcer overtopping,
and bafely fubje@ing the temporal, as under the Prpacy; or
tke temporal, in its turn, affuming a fupremacy and legiflative
authority in fpiritual things, as hath been, and continues to be,
vifibly the cafein many countrics profefling the Reformation,
and appears to become ftill more and more the cafe in almoft
all nations of Chriftendom, whether Proteftant or Ruman Ca-
tholic; which is a new kind of political Papacy, no lefs dan-

gerous and tyrannical than the former, rearing itfelf on the
- ruins

* Sece apiece, entitled, * True Patriotifm, or Public Sgirit,by Mr.
Archibald Bruce, a member of th* ii7ociate Synod of Edinburgh.”
The fubflance of which was delivered before faid Synod. Lct the ad-
wocates for a fervile fubordination to that Symod, compare thife ra-
tional fentiments, with wbhat they bave publifecd to the world a: their
principles on this fubjel?,
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tuins of the old. But yetin order toavoid ome cxtreme, there
is no neceflity of running into another. A church and com-
monwealth may have certain comne&jons together, and may
perform mutual offices and duties towards each other, without
lofing their peculiar diftin&ive characters, and without being
abfurdly blended together in one heterogeneous conftitution.
A medium may be found, however hard to hit, betweenan E-
raftian fupremacy and Se&arian anarchy ; tyraauical flavery
and lawlefs licentioufnefs.

“If indifference about the caufe of God be culpatle in others,
how can it be excufable or laudable in rulers? Are they, of
all men, excepted from the authority of Chrift? or are they
the only perfons who, by virtue of their office, are neceffarily
debarred from any poflibility of knowing with certainty 2wbat
is trith? Or are they, upon fuch a difcovery, under the
hard neceflity of neglecting, and, on the matter, renouncing
it again; having their hands tied, in their official charader,
from thowing it any diltinguithed refpe, or affording it any
peculiar affiftance ; being equally obliged, in order to rule
well, to narfe up its oppofite with the fame care and ten-
dernefs ? NMuft the crown of Cafar and the crown of Chrift
be ever at variance, and incapable of any friendly alliance ?
Shall a cry be raifed among any, but fuch as have a mindthat
Chrift fhould be crucified, that the man who fhall pafs a fentence
in favour of Charift from the judgment-feat, is not ¢ Czfar’s
friend,” nor a fricnd to the mnatural rights and liberties of

mankind ? Or is the fceptre fo profane, thdt it may not touch

any thing that hath the image and fuperfcription of Jefus upon
it 7 However fuch maxims fhould now be cried up as the
quinteflence and height of good policy, and as containing
the model of the moft perfcct and happy government, I am

afraidthey can hardly be exempted from the charge of impiety.
““ A magiftrate who, like Gallio, fhould account religious

matters none of his care, inftef of meriting hcreby the title
of a good magiftrate, would more properly deferve that of an
irreligious infidel or atheift.”

T HE E ND.
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The Reader is defired to attend to the following Notes :

Note for Page 15,  There is doubtlefls an infinite fufficiency in
the death of Chbrifft for all men, yea for all the fallen angels. This
we may affirm without asy danger of exaggeration. The blood of
the Sem of God was and is fufficient to wafs the foulsl devils wwhits,
But it mufl be carefully obferved that the necellity of an infinite atones
ment does not arife from the number but nature of fin. It isas nec /-
Jary jfor the pardon of one fin, as ten thoufand=~to the fulvation of
one finner as ten millions. It avould eclipfe the glory of the divie
¢haraller, and be as repugnant to bis bolinefs, juflice and moral go-
vernment, to pardon one ﬁm:cr avithoit an atonement, as to ‘()ar.'fcn ton
tBeufand millions. For be 1hat cflends in one point, is grilty of all ;
and if one fin in its nature did not infer the neciffity of an infinite
atonement lo parcen, ten thoufind millions wwould not infer that ne-
ecflity ; becaufe degrees do not alter tle fpecics or kind ; nimlers do rot
vary nature. If ave then refi the argument about the extent of
Cbri/?’.r death, on ils i/y.nite Julficiency ; that argument will extend
d R all the devils as wvell as to all men ; yea, to every thing that is
in an] manner affelled by the fin of angd: and men.  If -wve do not
build it'om its [.f.icncy, as indeed it is prepoflerous and abfird to de
Jo; then it mufl refi on the divine fovereignty. And in fall no otber
reafon can be affigried why God appointed Lis death for men and mot
Jor the fallen angels. Well then if the extent of bis death refl: on
tbhe divine fovercignty ; the concluftem of that argumcnt i, that
Chrift died juff for tlofe for achom God faww meat to appoint bis
death, And it follows, that be died orly for bis fleey, I lay down
wmy life for the fbecp, cr tlofe given to Him by tle Fathor.  Sume
will fay this is dfeouravirg doéirine. But aby difiriraging ? for
even fuppofing Cbrfﬂ Sbed bis blaod for alb men, it is clear from lle
bible that woithout fuith in it, it wwould avaii you notbing.  And ihe
Jame word aﬁn‘u you, that if you belicwe in Lim, accept amd fubmit
Yo bim, you foall be certuinly fuved by bim. Tlus fuppofing the fuife
doclrine true, you are juff awhere you avere, it could give you no more
comfort than you now bave. For if any accept of Cirift as cffiredin
#be gofpel this afcertains the appointment of the death of CLrif? for bim ;
on this ground be may fland and lvok back inte the cternal councils ard

Jee God appointing Chri iff's death for Lim.

Note for Page 16. I Lave faid that it would be no &t of fri2
difiributive injuflice, were Fifus Chriff to coft evon lrue belicvors e

ternally from bis prefence. This may at firft abarin fune bon fi mmd.c ;
I
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I 2will thevefore explain : By firic? Jiflributive juftice I mean treating
a perfon according to bis perfonal merit or demerit : now were the fal-
wation of true believers an alt of juflice in that fenfe,. it is manifeft,
it could not be an al? of mere grace and mercy ; if they perfonally me-
vited pardon and falvation, thcy wwould be juflificd by works, not by
grace ; but their falvation is ever in the [eriptures afcribed to rich fo=
wereign grace. Nither the act nor merit of Cbr{/}’: rightecou/nefs can
with propriety be faid to be transfufed into belicvers fo as to become
really their pevfonal alt and merit.  But bis complete righteoufnefs is
Jyjlained in luze as the ground or reafon of their juflification ; and God
is juft in juflifying them ; diffributive juftice can make mo objection te
their falvation, though it do not require it.  Fuflification is mot a real
but a relative change : It is not the infufion of righteoufncfs, but only
placingrighteoufucfs to the perfon’s ac-ount and treating bim accordingly ;
all wlich is grace, not diffributive juftice. But juflice taken in a large
Jenfey in wbich fenfe it includes whatever is morally fit and proper te
be donc, certainly demands their falvation. God muft be juft to bime=
Sl true to bis word, fuithfulwo the promifes of bis grace and mercy,
Juft to revvard the fufferings of bis Son and the fruits of bis own grew
sious Spirit in the bearts and lives of true belicvers. Among many
otber texts that might be quoted in proof of my affertion, I foall only re=
Jer to Pl §1——11.  Cuf me not away from thy prefence, $9'c. and
indeed the awhole Pfulm is to the fame purpofe, Pf. 130==3, if thou
Lordfboul f} mark iniquity, O Lord! wbo could fland, Lam.3=—22,
it is of the Lord's mercies we are not confumed, Mal. 3==6, I am
God Ichange nt therefore the fons of Fucobarendt confumed, Pf. 1432,
Enter nctinte juilgment vvith thy fervant, for in thy fight fball no
S living 8¢ juflified. And even thofe Chriflians who may be flartled
at tle expreffion avill juflify it in their prayers. They will freely
onfefs God would be juff and bis thione guiltlefs were be to caft thews *
inte bhll.  They prav for mere mercy; and this is the tenor of al
25eir addriffes io the throne of grace.

-
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